
 

                   (x"r)   580589430 
   LESSONS IN HASHKAFA & HALACHA FROM THE PARSHA    

      z y x tg l y i ee " r y z      

 Yesodos m’ Hasedra   is a project of   KOLLEL AHAVAS YEHONOSON.
The Kollel is located in Ramat Beit Shemesh and is comprised of serious English speaking   avreichim. Unless stated otherwise, these pages are written

 by the Rosh Kollel, Rabbi Dovid Lewin.  To  receive these pages by email every week, please email “subscribe” to  kollel@ahavasyehonoson.com.

:'eke xenge xey il idie
When Yaakov Avinu sent messengers to Eisav, he said “I have lived with Lavan and I have an ox and a donkey. Since he Yaakov had many,

the meforshim explain that Yaakov was attempting to convey a deeper message.

HaRav Moshe Shternbuch shlit”a cites a medrash that says that “shor” refers to Yosef who Moshe Rabeinu would later refer to as “bechor
shoro” (his firstborn ox) and “chamor” was an allusion to Yissachar about whom the posuk says “Yissachar chamor garem” (Yissachar was caused by a
donkey). The words of the medrash beg explanation. HaRav Shternbuch explains that these were the two of Yaakov children who excelled the most in
Torah and avodas Hashem. Yaakov’s message to Eisav was “it doesn’t matter how many animals or other assets I have! My prize possessions are one
“ox” and one “donkey” who excel in Torah and avodah, for this is my ultimate purpose in life; to pursue the spiritual advancement of my children.
Everything else is incidental.” As Yaakov’s children, we must bear this in mind. Thank Hakadosh Baruch Hu for the material possessions that we have,
but realize that this should not be our main pursuit.”

:'eke dpic `vze
Chazal are very critical of Dina for “going out” to see the girls of the local citizens which ultimately led to her being a victim of rape.  It is

difficult to understand how Dina could be faulted for such a thing. More difficult, however, is Chazal’s comment that Dina was prone to such behavior in
following with her mother Leah, who “went out” to greet Yaakov Avinu on the night that Yissachar was conceived.  First of all, Leah acted l’sheim
shomayim and is praised for her actions.  Furthermore, it is certain that Yaakov Avinu would not have cooperated had Leah not had the purest of
intents. The fact that their union resulted in producing Yissachar, the icon of Torah, only attests to this fact.  If Dina was copying her mother, why should
she be faulted?

The Chasam Sofer suggests the following:  Leah certainly had the highest of intentions. Our imahos were solely motivated by their desire to
build the Jewish people and not their base desires.  When Leah approached Yaakov, she did so in order to create yet another shevet of klal Yisroel and
the result was Yissachar.  Her daughter Dina also acted l’sheim shomayim.  Dina was raised in the house of Yaakov Avinu and was on a high spiritual
level much like her brothers, the shivtei Kah (Hashem’s tribes).  Thinking that it would be to her advantage to see and understand the tumah of others
and then reject it, Dina, went out to explore the ways of others.  Just like her mother, Dina went out with the purest of intents.  However, she failed to
realized that, unlike her mother who went out to greet Yaakov, the paradigm of kedusha, Dina was entering the proverbial lion’s den.  Overcoming the
yeitzer hara and forces of evil builds a person, but no one, should seek out the opportunity to be tested by them.  Dina thought she should and while
she was raped and cannot be faulted for failing any tests, she is guilty of unnecessarily exposing herself to risk.

In many different areas of our lives, we too open ourselves up to situations that can be spiritually or otherwise damaging. Sometimes it is out
of mere curiosity. This is certainly to be avoided. Other times, however, our intentions are l’sheim shomayim.  If this is the case, we must evaluate the
situation and determine if the potential gain is necessary or worthwhile versus the possible risks.  This applies not only to the obvious dangers of
modern technology, but to our interpersonal relationships as well.  The story is told of a certain gadol who refused to harshly protest the actions of one
of his followers as he was worried that his harsh rebuke was not fully warranted and he would need to seek forgiveness for overstating his rebuke. In a
world that everything is so instant, our reactions to others often follow the lead of technology. It behooves us to contemplate possible outcomes before
we act or speak, even when we believe our intentions are pure, and certainly, when they are not.



“ H a l a c h i c    D i s c u s s i o n “

GID HANASHEH AND MAKING A PERSONAL YOM TOV

The Daas Zekeinim m’Baalei ha’Tosfos understand the prohibition to partake of the gid ha’nasheh as a way of
commemorating the miraculous salvation of Yaakov Avinu from the sar of Eisav. In truth, Yaakov’s life was in danger. A
neis occurred and his life was spared, leaving him only slightly injured. In order to commemorate this neis, the Torah
forbade us from partaking of the gid ha’nesheh. Certainly, one who wishes to thank HaKadosh Baruch Hu by giving
tzedaka or strengthing his mitzvah observance in commendable. Indeed, the Gemara (Shabbos 33b) tells us that later in
the parsha, when Yaakov came to Shechem, he organized and improved communal needs1 as a way of thanking Hashem
for the neis. The poskim discuss the custom to commemorate a personal salvation by declaring a day of celebration and
whether or not such a meal held in celebration can be deemed a seudas mitzvah.

There are two early sources for declaring a day as a personal yom tov: 

The Tur (O.C. 559) reports that the Rabeinu Ya’avetz once celebrated the bris for his son on Sunday, the 10th of Av,
the day observed as Tisha B’Av by the entire Jewish people. Since this was his own personal yom tov, he did not
complete the fast. His decision was based on the Gemara (Ta’anis 12a) that R’ Eliezer ben Tzadok did not fast on a
postponed Tisha B’Av since the Megillas Ta’anis lists the 10th of Av as a yom tov for his family from the times of the
Beis HaMikdash.

The Maharam Alshakar (shu”t # 49) writes that any community has the ability to decree a day of annual celebration
commemorating a miracle or salvation experienced by that community. Not only are all residents bound by the decree,
but so are their children and future descendants even if they move to different localities. After proving that even a
community has the ability to make such binding decrees, he cites the same Gemara in Ta’anis that R’ Eliezer ben
Tzadok ate on a postponed Tisha B’Av since it was a day of celebration for his entire family.

The Pri Chadash (O.C. 496) takes issue with both sources. He argues that the Gemara (Rosh Hashana 18b) says that
Megillas Ta’anis is no longer valid, meaning that all prior private yomim tovim are no longer to be celebrated. If so, we no
longer have the ability to create new days of celebration and therefore any such celebration that the Maharam Alshakar
deems to be a binding obligation is no more than a seudas reshus (optional celebration) and is not even considered a
minhag tov that would require hataras nedarim.

The Chayei Adam however disagrees. He argues that even if the Pri Chadash is correct that the decree is not binding, any
celebrations held do take on the status of a seudas mitzva. He cites the Yam Shel Shlomo, who writes explicitly that any
meal held to celebrate the wonders of Hashem is automatically considered a seudas mitzva. He further argues that
although Megillas Ta’anis is no longer binding, this is only with regards to its impact on the entire Jewish people. However,
it still retains its authority regarding private celebrations. He cites the case of R’ Eliezer bar Tzadok as proof, since he lived
once Megillas Ta’anis was no longer valid, yet ate on the 10th of Av although it was Tisha B’Av. The mihag seems to
follow the Chayei Adam, who himself declared a personal yom tov in celebration of his entire family’s life being spared in a
terrible fire.2 Yet one must realize that hallel and hoda’ah were the focus of his celebration and tehillim and tefilos were at
the forefront. As such, any celebration to thank Hakadosh Baruch Hu may indeed have the status of a seudas mitzvah
and if his intent is to publicize the neis, he is commended for doing so.3 He must be careful however, not to lose sight of
the purpose of celebration and realize that the food and ambience is just a way of enhancing his hoda’ah to Hashem.
Otherwise he runs the risk of turning his miraculous salvation into an excuse for a party.

(1)

(2)

1. The Gemara says that Yaakov Avinu made a “tikun” of coinage, markets and bathhouses. See the Ben Yehoyada
for an interesting explanation as to why he chose to fix these three specific things.

2. See the end of Sefer Chayei Adam for a full account and how every member of his family was injured.
3. See Ben Yehoyada who explains that Yaakov Avinu’s intent was to commute his personal salvation into a public

service so that his neis would not be only for himself, something that might detract from his merits.


