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ד- ג סעיפים קמגסימן   

The Mechaber rules that one may not make a 

beracha nor lein from a posul sefer Torah.  This holds 

true even in a place where there is no kosher sefer 

Torah, and would therefore never be able to have a 

Kriyas HaTorah.  The Mishna Berura1 brings a 

number of opinions on this matter stating that there 

are two basic opinions.  

 The majority of poskim rule that a sefer Torah 

that is missing even one letter is invalid.  If the 

mistake is realized after the leining has finished, 

a new sefer Torah must be brought out and the 

leining must be repeated in its entirety from the 

kosher sefer Torah.   

 There are some poskim who rule, that for 

purposes of kriyas haTorah, even if a particular 

sefer Torah is missing a number of pesukim it is 

still considered kosher and may be leined from if 

there is no ‘complete’ sefer Torah available.   

The Mechaber himself follows the majority opinion 

lechtachila not allowing one to start leining from a 

sefer Torah that is known to be posul, but relies on 

the minority opinion bedieved.  Therefore, if the 

pesul was found after the leining one need not 

repeat the leining.  The Rama does bring an opinion 

that in a shas hadechak one may lechatchila lein 

from a posul sefer Torah2.  The Mishna Berura3 rules 

that one cannot rely on this opinion.   

If one finds a mistake in the middle of leining and 

there is no other kosher sefer Torah one may 

continue leining and finish the sedra from the posul 

one.  The oleh whose Aliyah the mistake was found 

in should remain up at the bima while the other olim 

are called up in order to fulfil the requirement of 

seven olim.  However, no berachos should be 

recited by the new olim until the end of the sedra 

                                                           
 ס"ק יג 1
2 In addition to bringing the opinion that one may not lechatchila lein 
from a posul sefer Torah. 
 ס"ק כט 3

where the original oleh should make the after 

beracha4.  

If the mistake was found and there is a kosher sefer 

Torah available, we come to the machlokes 

Mechaber and Rama.  Essentially there are four 

opinions. 

1. Mechaber: Stop immediately upon finding the 

mistake.  No more berachos are recited on the 

posul sefer Torah.  The new sefer Torah should 

be taken out to lein from, beginning from where 

the bal koreh left off. 

2. Mordechai- The bal koreh should stop at the 

next possible junction (if he is within three 

pesukim of a pesucha or setuma he should 

continue leining from the invalid sefer Torah 

until he gets to a point where he can stop). The 

oleh then makes a beracha on the invalid sefer 

Torah at the end of the Aliya.  Then the kosher 

sefer Torah is leined from starting with the next 

Aliyah. 

3. Rama: The bal koreh must stop leining from the 

invalid sefer Torah immediately.  If he is at a 

point where we can end the Aliyah, then the 

oleh makes the after beracha on the invalid sefer 

Torah and the leining recommences using the 

new kosher one.  If the Aliyah cannot be stopped 

on the spot, then the new sefer Torah is 

immediately taken out and leined from, the oleh 

makes his after beracha on the new sefer Torah. 

4. The Gr”a5: He rules like the majority of poskim 

that even that which was already leined must be 

leined again from a kosher sefer Torah. 

In conclusion the Biur Halacha6  rules that a place 

where the custom is to follow the opinion of the 

Mordechai, they should continue to do so. But in a 

place where there is no clear custom one should 

follow the opinion of the Rama.   
 

4 Ibid in the name of the Dogul Mervava 
5 The opinion of the Gr”a is not brought in the Mishna Berura, but 
rather in the Biur Halacha. 
 ד"ה אם 6



 סימן קמו

1.  One must stand7 while the sefer Torah is in 

motion until it is out of sight or placed back in 

the Aron Kodesh, this applies even if one is in 

the middle of learning. [MB 17, Dirshu note 18] 

2.  One must stand while the oleh recites 

Borchu and the berachos.  [MB 18] 

3.  One need not stand during kriyas haTorah 

but it is a nice practice to do so. [MB 19] 

 סימן קמז

4.  It is forbidden to hold the parchment of the 

sefer Torah with one’s bare hands, unless the 

sefer Torah needs to be fixed.  Even then one 

should preform netilas yodoyim beforehand8. 

[Mechaber 1, MB 1] 

5.  One may touch the ‘atzei chaim’9 with bare 

hands.  Although there are some opinions who 

prohibit this practice, if one is in a place where 

the custom is to be lenient, one should not be 

stringent.10 [MB 2] 

6.  One should wash his hands before touching 

other sifrei kodesh as well. [Rama 1, MB 4] 

7.  The hafTorah, even the berachos, should not 

begin until the ‘golel’ has finished covering the 

sefer Torah. However, on Monday and 

Thursday the יהי רצון may be said while the 

Torah is being closed.  [Mechaber 7, MB 22] 

8.  When two sifrei Torah are present one 

should be careful to place the 2nd sefer on the 

bima before removing the 1st.  In truth, the 2nd 

sefer should be placed on the bima before the 

kadish is recited.  [Rama 8, MB 27] 

9.  The 2nd sefer Torah should not be opened 

until after גלילה is finished on the 1st one. [Rama 

8] 

10.  Someone should be holding the 1st sefer 

Torah while the 2nd one is being leined from.  It 

is not recommended to give the Torah to a 

minor to hold.  In addition, the one holding the 

1st sefer Torah should be seated directly behind 

the place of leining. [Rama 8, MB 29] 
_____________________ 

 

The Weekly Chart  by Ari Traurig 

 סימן קמו
Exiting Shul, talking, and sitting/standing during ‘leining’ (reading from the Torah) 

The Chofetz Chaim writes in this section the following (Beiur Halacha s.v. ‘Vehanachon’): “This section is open rebuke 

to those men who abandon their souls and speak meaningless talk at the time of the reading of the Torah. If in 

between aliyos when the Sefer Torah is closed it is assur to talk to another person (and according to some authorities 

it is even assur to speak words of Torah), how much greater will the prohibition be at the time when the Torah is 

open, that it is a disgrace when he turns his ear away from hearing the word of Hashem, and his sin is too great to 

bear, that even someone who exits the shul in the middle of the reading is stated regarding him “abandoners of 

Hashem will be destroyed”, as it is stated in the Gemara, all the more so this person that stands in the Shul and 

doesn’t want to turn to listen to the Torah.  

“And besides for this, it is common that a chillul Hashem is caused in public a few times because of this, for example, 

he is standing in the East [front] of the Shul and his sin is visible to all, there is a concern from this of violating the 

prohibition of “do not profane my Holy Name”. 

“Also a few times his actions are mixed with Lashon Hara and Rechilus from beginning to end; and besides for this, 

he also transgresses the prohibition of meaningless talk in a Shul or House of Learning which is a major prohibition, 

as explained in Siman 151. 

                                                           
7 It is brought in the name of Rav Moshe Feinstein zt”l that this is a 
Biblical obligation. [Dirshu note 18] 
8 However, if there is no need to touch the parchment one may not 
do so even if he washed his hands. 

9 The wooden scroll part of the sefer Torah. 
10 Due to a concern of appearing to be haughty. 



“See how many prohibitions he has transgressed through this, and also because of this his prayers are abominable 

before Hashem, as it is written “a person that turns his ear away from hearing Torah, also his prayers will be 

abominable”.  

“Praiseworthy is the person that gives honour to the Torah, like it says “those that honour Me, I will honour”.   

 To exit Shul To talk To sit or stand 

At the time of 
‘Barchu’ and 
‘Baruch Hu 
U’voruch Shmo’ 

 
One must respond and stand according to all opinions (MB 18). 

When the Sefer 
Torah has been 
opened to be 
read but not 
actually started 
reading yet 

Prohibited. 
(Beiur Halacha s.v. ‘kshehu pasuach’) 

The Mechaber permits 
however the Acharonim 

forbid this (MB 4). 
Permitted to sit11. 

During the 
actual reading 
from the Torah 

Prohibited. 
This applies even if there remains ten 

people or even if he has heard the 
leining already (MB 1).12 

Prohibited. 
This applies even if there are 
ten others listening (MB 15) 
or even if he has heard the 
leining already (MB 7) See 

footnote for ‘shnayim mikra 
v’echod targum’13. 

From the standpoint of 
binding Halacha, one is 

permitted to sit. However 
some hold that it is proper 

to stand as if he is receiving 
the Torah at that moment 
from Mt Sinai (unless he is 
weak and if he stands he 

would not be able to 
concentrate properly on the 

reading). (MB 19) 

The actual 
reading finished 
but the after-
bracha not said 
yet 

Prohibited. 
(Beiur Halacha s.v. ‘shapir damei’). 

Prohibited (MB 15). 
From the standpoint of 
binding Halacha, one is 

permitted to sit14. 

Between aliyos 
(‘bein gavra 
l’gavra’) 

Only permitted if there remain ten 
people (MB 2) and he has either 

already heard the leining or is 
immediately coming back in. And 

even this is only permitted if it is a 
‘great need’ (MB 3), and only on an 

occasional basis, not regularly (Beiur 
Halacha s.v. ‘Aval’). 

Mechaber – prohibited, even 
words of Torah, in case will 
continue during the reading. 
Bach – permits learning only. 
Elyah Rabah – learning with 

others is prohibited; however 
one should not protest 

against someone that learns 
by himself (MB 6). 

However it is permitted to say 
‘shnayim mikra v’echod 

targum’ or with Rashi (MB 
15). 15 

According to all opinions, it 
is permitted to sit (MB 20). 

During the 
Haftarah 

Permitted. (Dirshu 2) 

Prohibited (Mechaber 3). 
One must also pay attention 
to the brachos and answer 

Amen (MB 16). 

Permitted to sit (Dirshu 29). 

                                                           
11 According to the opinions that hold that one should stand as if he is receiving the Torah at that moment from Mt Sinai  (see box directly below 
in the chart), this would only apply to the actual reading itself. 
12 If he needs the bathroom, as long as it has not reached the level of ‘Bal Teshaktzu’, he is allowed to remain and hear the reading, until the 
Maftir (Dirshu 1). 
If he entered the Shul during the reading for some other purpose, there is a machlokes if he is allowed to leave. R’ Elyashiv holds that can be 
lenient in a time of need (Dirshu 1). 
Women are allowed to leave even in the middle of the reading if they need to (Dirshu 3). 
13 The prohibition includes the saying of ‘shnayim mikra v’echod targum’ as one must listen to the reading of the Torah and is not allowed to be 
busy with anything else. However, one is allowed to read quietly with the Baal Koreh word for word and some praise this practice in order to 
aide concentration (MB 15). This reading with the Baal Koreh can even count as the second time of reading mikra of ‘shnayim mikra v’echod 
targum’ (Dirshu 14).   
14 Possibly according to the opinions that hold that one should stand during the actual reading as if he is receiving the Torah at that moment 
from Mt Sinai, may also hold in this case that one should stand until the after-bracha has been said (see Beiur Halacha s.v. ‘shapir damei’ that 
the after-bracha is considered like the reading itself). 
15 One can be lenient to say Mazal Tov to an oleh between aliyos as it is for a mitzvah purpose (Dirshu 6). 
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The Weekly Shmiras HaLashon  
(Based on Sefer Chofetz Chaim – Dirshu edition) 

 The Chofetz Chayim writes that someone who is a 

regular speaker of Lashon Hara gains the title Ba’al 

Lashon Hara. A Ba’al Lashon Hara does not have a 

portion in Olam Haba (Tosefta Peah 1:2 brought in 

Sefer Chofetz Chayim 1:4). The Rambam (Hilchos 

Metzora 16:10) writes that habitual speakers of Lashon 

Hara will eventually come to speak Lashon Hara about 

tzaddikim as well. Eventually they will speak against 

Hashem himself ch”v and leave their emunah behind. 

The way to uproot the label of a Ba’al Lashon Hara is 

through learning the halachos of Lashon Hara. 

Someone who is studying the halachos is showing that 

he cares about not violating this issur. The matter is no 

longer hefker to him, and therefore even if he at times 

may stumble and speak Lashon Hara, he is not 

considered a Ba’al Lashon Hara (Chofetz Chayim in the 

introduction to his sefer (p. 145, note 16). 

 

 Someone who is a Ba’al Lashon Hara is committing a 

serious aveirah with his Lashon Hara – more than other 

serious aveiros (Sefer Chofetz Chayim 1:4). The reasons 

for this can be found in Rabbeinu Yonah (Sha’arei 

Teshuvah 3:202-3) as follows: 1) The Ba’al Lashon Hara 

can commit his aveiros a number of times each day, which 

multiplies the aveirah and therefore makes it more serious. 

2) It is difficult for the habitual speaker to do teshuvah for 

his actions, since it is second nature for him to speak 

degrading about others. 3) He thinks that ‘I am just talking’ 

and he therefore does not realise the gravity of his actions. 

This will also make it challenging for him to do a proper 

teshuvah. (p. 146, note 20).  

 

 Since Lashon Hara is such a serious matter, even when 

there are circumstances that allow one to speak Lashon 

Hara for a constructive purpose, one should still avoid 

talking Lashon Hara if it is at all possible to accomplish 

one’s goal without it (i.e. to say only the bare minimum 

one needs to say or to hint to the matter). Proof for this 

can be found in the story with David and Yonathan. 

Yonathan had to warn David that he was being 

threatened by King Shaul, but he chose to do it through 

a sign (shooting the arrows) and not verbally, even 

though it would have been permitted (R’ Yitzchok 

Zilberstein and R’ Moshe Shternbuch quoting the Vilna 

Gaon) (p. 147, note 21).  

 

 May a Rebbi or a teacher tell the class ‘I want to know 

who did it…..’ when a troubling incident occurs, and for 

chinuch-purposes the teacher wants to know which 

student did it? R’ Moshe Feinstein (YD 2:103) holds that 

the teacher may not do so, since it causes the students 

to take the whole concept of Lashon Hara lightly. If a 

child on his own comes up to the teacher to tell him who 

did it, then the teacher may listen since there is a 

constructive purpose (chinuch of the children) involved. 

Otherwise the teacher has no choice but to speak out 

against the action of what took place, although he does 

not know who actually committed the ‘crime’. The 

Shevet Halevi (9:34) disagrees with R’ Moshe. He allows 

the teacher to ask the students to come forward with 

information, in a way that will not publicly embarrass 

the student who perpetrated the wrongdoing. R’ Moshe 

Shternbuch adds that the teacher should stress to the 

students beforehand the severity of Lashon Hara and 

why in this case it is permitted (since it is l’toeles – for a 

constructive purpose) (p. 149, note 24, see there for R’ 

Chayim Kanievsky’s opinion in this machlokes).  
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