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Rabbi Reisman - Parshas Eikev 5777 
  

1 - Topic - Hashem gives Eretz Yisrael to You.   
  

As we prepare for Shabbos Parshas Eikev. I have the good Hatzlacha to be speaking to you from 

Yerushalayim Ir Hakodesh. A city which the Chofetz Chaim dreamt of visiting, the Vilna Gaon 

dreamt of visiting. Many others couldn’t even dream of visiting. Moshe Rabbeinu begged to be 

here. HKB”H has given me the Zechus to be here. Every time when one visits Yerushalayim you 

have to have the same Hergish, the same feeling of love for Eretz Yisrael. 

  

Let me share with you a thought regarding Chibas Ha’aretz and its place in this week’s Parsha. 

We find in Shemos 13:11 ( י  ֲאָך ְירָור, ֶאל-ְוָהָיה כִּ ְשַבע ְלָך, ְוַלֲאֹבֶתיָך; ּוְנָתָנּה, ָלְך-ְיבִּ י, ַכֲאֶשר נִּ ֶאֶרץ ַהְכַנֲענִּ ). If it 

sounds familiar indeed it is because it is in the Davening, if you can indeed figure out where. At 

any rate, the point here is that the Mechilta says Pshat on this Posuk ( י ֲאָך ְירָור, ֶאל-ְוָהָיה כִּ ֶאֶרץ -ְיבִּ

י ְשַבע ְלָך, ְוַלֲאֹבֶתיָך; ּוְנָתָנּה, ָלְך) When G-d brings you to the land of Israel .(ַהְכַנֲענִּ  You should .(ַכֲאֶשר נִּ

have the feeling that HKB”H has given it to you, to you individually. That you have a 

connection, it is your Eretz Yisrael, it is your Yerushalayim, it is your place. (ּוְנָתָנּה, ָלְך) Someone 

who feels that it is his has a Kinyan. 

  

I once saw that a couple that lived in Sao Paulo in Brazil, came to Rav Elyashiv and asked him 

the following Shaila. The wife wanted very much to move to Eretz Yisrael. The husband on the 

other hand had Parnasa where he was in Brazil. As you may know, it says B’feirush in the 

Mishna in Kesuvos that if one of the two wants to move to Eretz Yisrael, a husband or a wife can 

compel each other. If so, the wife was saying I want to move to Eretz Yisrael, I want to force my 

husband. The husband said that it is difficult for him to move and they decided that they would 

follow Rav Elyashiv’s Psak. 

  

Rav Elyashiv asked the woman why do you want to move to Eretz Yisrael? She responded that 

in Brazil I don’t have many friends and there is not much available Kosher food or clothing. It is 

just a difficult place to live. In Yerushalayim there are Yidden. I want to live in Yerushalayim. 

  

The Psak of Rav Elyashiv was that she cannot compel her husband to move to Eretz Yisrael. 

Only someone who wants to move to Eretz Yisrael because it is Eretz Yisrael has the right to 

compel the husband. Someone who is moving there because there is more Kosher food or for 

friends, that is not a reason to move a husband. ( י ֲאָך ְירָור, ֶאל-ְוָהָיה כִּ ְשַבע ְלָך, -ְיבִּ י, ַכֲאֶשר נִּ ֶאֶרץ ַהְכַנֲענִּ

 .You have to feel that it is your personal Eretz Yisrael .(ְוַלֲאֹבֶתיָך; ּוְנָתָנּה, ָלְך
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The Gemara in Kesuvos 111a (16 lines from the top) (כל הדר בארץ ישראל שרוי בלא עון). Someone 

who lives in Eretz Yisrael lives without sin. Zagt the Pnei Yehoshua, there are plenty of people 

who are living in Eretz Yisrael who have sin! Zagt the Pnei Yehoshua, someone who lives in 

Eretz Yisrael L’sheim Eretz Yisrael, not because of a place that he lives but because he feels the 

appreciation of Eretz Yisrael such a person is (כל הדר בארץ ישראל שרוי בלא עון). Someone has to 

have a feeling that this is his Makom Kadosh, that it is his very special and unique place. It is an 

Avodah. Everything holy is an Avodah. It is an Avodah but an Avodah very much worth it. 

  

What does it have to do with this week’s Parsha? A good friend asked me a question. Why is the 

first Parsha of Kriyas Shema Lashon Yachid and the second Parsha Lashon Rabbim? In fact, a 

number of years ago on this phone call I answered the Kovetz Mamarim’s answer, Rav 

Elchonon’s answer, which may well come from the Ramban on this Parsha and you can look at 

the Ramban who discusses this. That all Inyanim of Onesh and Schar, of reward and punishment 

that the Torah says apply only to a Tzibbur. Individuals are not guaranteed Schar in this world 

because they do good things. If they do evil things there is no certainty that they will be punished 

in this world. Tzaddik V’ra Lo and Rasha V’tov Lo. This is a world of tests. However, the 

Tzibbur of Klal Yisrael, the Rabbim of Klal Yisrael, for them there is such a thing that when a 

Tzibbur is worthy they receive Schar and therefore, although the first Parsha is Lashon Yachid 

for the individual, the second Parsha which talks about Schar V’onesh is in Lashon Rabbim. This 

is a repeat of something that I mentioned previously. 

  

However, we say Kriyas Shema twice a day and my decision is Bli Neder that I am going to 

concentrate on the words, and therefore, tonight I said V’haya Im Shamoa Tish’m’u and I looked 

through the Parsha and I noticed that every Posuk is Lashon Rabbim except that the only Posuk 

that is Lashon Yachid is 11:15 ( ְָבֶהְמֶתָך; ְוָאַכְלָת, ְוָשָבְעת י ֵעֶשב ְבָשְדָך, לִּ  Smack in middle there is a .(ְוָנַתתִּ

Posuk that is in Lashon Yachid. Actually the same for the end of the previous Posuk ( ,ְוָאַסְפָת ְדָגֶנָך

ְצָהֶרָך יֹרְשָך ְויִּ  The only thing in Lashon Yachid is the reward. Every Yachid in Eretz Yisrael to .(ְותִּ

deserve reward has to feel (ּוְנָתָנּה, ָלְך) that it is his individual Eretz Yisrael, his individual 

Yerushalayim. My land, my city. What a beautiful insight. It is not a Drush, it is a Mechilta. Its 

Pshat from earlier sources. (ּוְנָתָנּה, ָלְך) Hashem gives Eretz Yisrael to you. 

  

2 - Topic - What does it mean to Daven hard for something? 
  

Let’s move on to another thought for this week’s Parsha. All the time, individuals have needs 

and they say to themselves I am going to Daven hard, I am going to try to make sure to have 

Zechusim for this to happen. What does it mean to Daven hard? What does it mean to Daven 

well? Kol Hama’arich B’tefilaso Ain Tefilaso Chazaras Raikam. Someone who is Maarich in his 

Davening the Davening doesn’t return empty handed. What does that mean? Does that mean a 

long Shemoneh Esrei, a very long Shemoneh Esrei? 

  

In this week’s Parsha, Parshas Eikev 9:19 Moshe Rabbeinu says that he Davened to Hashem ( י   כִּ

יד ֶאְתֶכם ְפֵני ָהַאף ְוַהֵחָמה, ֲאֶשר ָקַצף ְירָור ֲעֵליֶכם, ְלַהְשמִּ י, מִּ  I was terrified that G-d would punish Klal .(ָיֹגְרתִּ

Yisrael ( ְשַמע ְירָור  ואַויִּ ֵאַלי, ַגם ַבַפַעם ַההִּ ). And G-d listened to me also on that day. The Netziv is 

disturbed by the word Gam, also on that day. This seems to be the first request that Moshe 

Rabbeinu made since the sin of the Eigel. What is Gam? 
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Answers the Netziv, what does it mean Kol Hama’arich B’tefilaso? Zagt the Netziv, it doesn’t 

mean that you Daven a long Shemoneh Esrei. Certainly you have to have Kavana when you 

Daven but it doesn’t mean to Daven a long Shemoneh Esrei. Indeed, it means that a person 

continuously Davens. Very often a person decides that he is going to Daven for something. He 

Davens three times a day, seven days a week and he feels that it is falling on deaf ears, that G-d 

doesn’t want to listen to him. Kol Hama’arich B’tefilaso is a person who continues to Daven. He 

keeps on Davening. As Moshe Rabbeinu says over here in this Parsha in 9:18. Moshe Rabbeinu 

says (ים ַלְיָלה ים יֹום ְוַאְרָבעִּ אֹשָנה, ַאְרָבעִּ ְפֵני ְיהָוה ָכרִּ  I fell before G-d in prayer 40 days and 40 (ָוֶאְתַנַפל לִּ

nights. I didn’t let up. (ָוֶאְתַנַפל) The first time you fall before Hashem in Tefilla and you Daven 

sincerely, continuously. (ים ַלְיָלה ים יֹום ְוַאְרָבעִּ  That is Kol Hama’arich B’tefilaso, that is what (ַאְרָבעִּ

it means when a person so to speak Davens hard. 

  

Somebody asked Rav Chaim Kanievsky, I have been Davening for something for a long time 

what is the point? Rav Chaim Kanievsky said Daven again. Kavei El Hashem, Daven to G-d. Put 

your hope in G-d, Chazeik V’ameitz Levavchem V’kavei El Hashem. Chazeik V’ameitz, 

strengthen your heart and then Daven to Hashem again. Davening sometimes is answered only 

when it is something that has a sincerity of continuous turning to the Ribbono Shel Olam. 

  

We should not ignore that there is something else written in the Shulchan Aruch. In Siman Tuf 

Kuf Ayin Ches it says that when a person has a Tzarah, not only is it true that when a Tzibbur or 

Rabbim has a Tzarah you are Gozer a Taanis, that you declare a fast day, a Yachid too when he 

has a Tzar or Tzarah should take on himself a Taanis Yachid, a day of fasting as an individual. 

Now it is true that many of the Gedolei Haposkim including the Chofetz Chaim in his Kesavim, 

write that today we don’t have the Gevurah to fast every time there is a Tzarah. It is not 

necessarily something that becomes a positive experience. It doesn’t help a person Daven better 

or learn better, but there is something called a Taanis Haraived. The Taanis Haraived is 

something that I saw for the first time in Rav Schwab’s Sefer in last week’s Parsha (on page # 

395 left side, last paragraph of a long thought) in Parshas Vaeschanan.       

  

The Taanis Haraived in a Sefer Baalei Nefesh is to limit one’s pleasure in this world. Take one 

food that you enjoy and as a means of praying to HKB”H as a Bakasha, take on yourself of 

course Bli Neder, to refrain from eating that one food or the amount of food that a person eats. 

Taanis Haraived, in Shemoneh Esrei, in Shema Koleinu say Hareini Mekabeil Al Atzmi Bli 

Neder to refrain from such and such for the next week or the next month. If there is any Zechus 

in it let it stand for such and such. 

  

My point is that when we Daven, we expect answers free of charge. We expect to be answered 

with no cost to us. Chinom. Free. Nothing is free. We need to deserve and to deserve, sometimes 

means putting effort into something. The effort may well include this type of Kabbalah of being 

Mekabeil on oneself L’sheim Shamayim. Kol Hama’arich B’tefilaso Ain Tefilas Chazaras 

Raikam requires consistency. 

  

3 - Topic - Why Yaakov read Kriyas Shema when meeting Yosef 
  

The next thought comes from Rav Schwab’s Sefer on Iyun Tefillah where of course it talks about 

Kriyas Shema and there he brings an absolutely beautiful thought and you have to remember this 
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for Parshas Vayechi. It is a thought about why Yaakov Avinu read Kriyas Shema when meeting 

Yosef. With all of the explanations it is still an unusual thing to do. 

  

Zagt Rav Schwab, one of the main points of Kriyas Shema is ( ַנְפְשָך-ּוְבָכל ). That one says I am 

prepared to give my life to HKB”H. Rav Schwab quotes his Rebbi Rav Shlomo Breuer who said 

the following. For 22 years Yaakov was extremely unhappy. He sat in Aveilos, in sackcloth and 

when he was willing to give his life for HKB”H and he said ( ְלָבְבָך-ְבָכל ) it didn’t mean that much 

because his life was not so sweet. It came the day that he met Yosef and finally he again had a 

life that was sweet, that was beautiful. The Shechina came back to him and he once again 

experienced Nevua. He said now I should say Kriyas Shema. Now I should experience ( -ּוְבָכל

 Being willing to give my life when it is the most meaningful L’sheim Hashem. What a .(ַנְפְשָך

beautiful thought regarding that part of the Parsha. And so, we have three thoughts regarding the 

Parsha. All three related to Shema or Davening. 

  

4 - Topic - A Dikduk point for this week 
  

One Dikduk point for this week which was last week’s Dikduk point but last week’s phone Shiur 

did not happen for reasons that were beyond my control, and therefore, I will say it this week 

because the same word appears in Parshas Va’eschanan (7:4) and in Parshas Eikev (11:17). The 

word is (ְוָחָרה) becoming angry. ( ְירָור ָבֶכם-ְוָחָרה ַאף ). The word (ָחָרה) is an expression of anger. The 

accent is on the Reish. If the accent were to be on the Ches which is the way most people 

(mistakenly) say it, is an expression of drying things out. This is a word that appears in Iyov (Ed. 

Note: perhaps Rebbi meant the Posuk in 30:30 ( י, ָשַחר ֵמָעָלי;  י   עֹורִּ י-ְוַעְצמִּ נִּ ֹחֶרב-ָחָרה, מִּ )). 

  

In one of the Sifrei Dikduk that I found here in Yeshiva Ohr Sameach a number of years ago, a 

Dikduk expert by the name of Rav Hoffman who I visited and looked like a real Yerushalmi Yid 

and he tells me enjoy, I am also from Torah Vodaath. He makes the point that ( ְירָור ָבֶכם-ְוָחָרה ַאף ) 

that the (ָחָרה) should also be one of the words that we are careful to pronounce correctly with the 

accent on the Reish. With that last Dikduk point, I wish one and all an absolutely wonderful 

meaningful Shabbos Kodesh. I hope that you will all be Zoche to be in Eretz Yisrael, hopefully 

with the Bi’as Hagoel and before that to find it meaningful. Wishing one and all an absolutely 

meaningful Shabbos Kodesh! Good Shabbos! 

 

 

    

Rabbi Reisman - Parshas Eikev 5776 
  

1. I have the Zechus once again to broadcast from Yerushalayim Ir Hakodesh from the very center 

of the universe. I am delighted to report to you that Eretz Yisrael is amazing. The land itself is 

giving forth its fruit, its trees, once again after 2000 years of being a desert. The land is giving 

forth its earth, it hasn't happened. 

  

Torah has returned to Eretz Yisrael, it hasn't happened. In Galus Yechonya in the days of Yirmiya, 

the Gedolei Yisrael were exiled to Bavel and from then for 2500 years the world has had its center 

of Torah outside of Eretz Yisrael. In Bavel for a long time and in different parts of the world, until 
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our own generation where the Yeshiva world the world of Torah, Ki Mitzion Teitzei Torah has 

returned. 

  

In a human beings life there are moments of Hisorerus, there are times when something happens 

to a person and he is Misoreir, he has a moment of inspiration and it is very hard to hold on to it. 

An incident takes place and passes. There are other times in a person's life where he has a moment 

of Hisorerus but it is not a passing incident. It is a new realty, something new is taking place. A 

young man has a Zechus and he becomes a father, it is an inspiration, a moment of change. A 

person has children and he is Zoche to bring one to the Chupah, it is a moment of change, of 

inspiration. But it is a new reality. 

  

People say that the world will not be the same, but we still go back to the old. In these cases we 

need to open up our eyes, to look and see. If you look and you see, then you will notice that the 

source of inspiration is still there. If every time you come to Eretz Yisrael you notice the Yeshivos, 

you notice the Bnei Torah, you notice the streets teeming with Choshove Talmidai Chachamim. 

You speak to some of them and you see where they are holding both in their Hashkafa and their 

Torah, the source of Hisorerus is still here. You just need to see it. It is not a source of inspiration 

that past, it is a source of inspiration that continues. 

  

In the Igros of the Pachad Yitzchok, Igeres 74 is actually not a letter but rather a Drasha that Rav 

Hutner had given to the Talmidim of a Yeshiva, Yeshivas Eastern Parkway when it first opened 

up, the first Mesivta class. He spoke to them about the Posuk that is found in Eichah 3:27 ( טֹוב

י ְנעּוָריו-ַלֶגֶבר, כִּ ָשא ֹעל בִּ יִּ ). Praiseworthy is the person who will carry the yoke of Torah from his youth. 

Poshut Pshat is that despite being young a person has the presence of mind and maturity to take 

upon himself the Ol of Torah. 

  

Rav Hutner says no that is not the Pshat. ( י ְנעּוָריו-טֹוב ַלֶגֶבר, כִּ ָשא ֹעל בִּ יִּ ). A Naar, somebody growing 

up, is constantly in a state of flux, of change. He goes from being a Yingele to being a Bachur, 

from being a Bar Mitzvah Bachur to being a teenager. His clothing goes from children sizes to 

adult sizes. He is constantly in a state of Hischadshus, of new feelings about the world that is going 

on around him. ( י ְנעּוָריו-טֹוב ַלֶגֶבר, כִּ ָשא ֹעל בִּ יִּ ). Every human being has to try to take upon himself the 

Ol of Torah by noticing new things around him, new changes around him. 

  

Well you are grown up and you don't have new sizes, at least not the new sizes of clothing that 

make you happy. Where do you see this Hischadshus? You have to open up your eyes and see it 

around you and in no better place than in Eretz Yisrael. 

  

We look at the world and it seems to be a Galgal Hachozer. Day and night, seasons, the Molad, 

things seem to be a rotation of the same thing coming back again. We know that it is not that way, 

ית) יד ַמֲעשה ְבֵראשִּ  We understand that the Ribbono Shel Olam gives the power .(ַהְמַחֵדש ְבטּובו ְבָכל יום ָתמִּ

of Hischadshus every morning. Every morning there is a Vayehi Ohr and the Ohr comes over the 

horizon. You have to tap into that feeling. That feeling when you get up in the morning and you 

are on your way to Shul and someone says good morning how are you? 

  

Respond it has been a good day so far, it has been a wonderful day so far. Measure each day with 

its own Chashivus, with its own meaning. (ית יד ַמֲעשה ְבֵראשִּ  .(ַהְמַחֵדש ְבטּובו ְבָכל יום ָתמִּ
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Maybe that is why on Yomim Noraim we say Hayom Haras Olam. Today is the day in which the 

world came about, the pregnancy of the world, the gestation of the world. Simply put, we are 

saying it once happened. Hashem once created the world. No! This year when you say Hayom 

Haras Olam, today is the day of a new birth, a new beginning. (ַהְמַחֵדש ְבטּובו). If you have 

Hischadshus then your inner desires, the dreams of being a Talmid Chochom, of accomplishing in 

learning, of accomplishing in serving Hashem, they have a renewal. ( י ְנעּוָריו-טֹוב ַלֶגֶבר, כִּ ָשא ֹעל בִּ יִּ ). 

  

This year in the Yomim Noraim when we will say Al Tashlichainu L'ais Zikna Kichlos Kochainu 

Al T'azvainu. We say a Posuk from Tehillim 71:9 ( ְקָנה;-ַאל י, ְלֵעת זִּ יֵכנִּ ְכלֹו    ַתְשלִּ י, ַאלכִּ י-ת ֹכחִּ ַתַעְזֵבנִּ ). The 

Posuk there is in Lashon Yachid. The Posuk there is speaking about an individual ( י, ְלֵעת -ַאל יֵכנִּ ַתְשלִּ

ְקָנה; י, ַאל    זִּ ְכלֹות ֹכחִּ י-כִּ ַתַעְזֵבנִּ ). We say it by the Yomim Noraim in Lashon Rabbim. Al Tashlichainu 

L'ais Zikna Kichlos Kochainu Al T'azvainu. We are not talking about getting old. The Rabbim 

can't say that, in the Rabbim there are people who get old, there are people who are Kichlos 

Kochainu. We are talking about a Hischadshus. Al Tashlichainu L'ais Zikna. Let us not become 

people who are the same tired selves, the same boring selves. No! We have opportunites to see 

Hischadshus, to open our eyes, maybe we saw it 10 times already. Open your eyes again and see 

the Hischadshus around you, see the newness, see it like Klal Yisrael is looking at it. Klal Yisrael 

to look at this land, the land of Eretz Yisrael, the land that begged for Yidden to come back all the 

years. 

  

There is a Maimar Eretz Yisrael in Alei Shur. The title is Eretz Yisrael. Rav Wolbe writes there, 

Lo Lechol Adam Poseches Ha'aretz Yotzre'ha, not to everyone who comes here does Eretz Yisrael 

give a treasure house of spiritual awakening of Ruchnios. Only to those to come and ask for it and 

want it and step forward. What an Otzer. When you see that the land is giving forth its produce 

once again, when you see all over Eretz Yisrael rocks and trees growing right out of a rock or right 

next to a rock, it is an amazing Hischadshus. A land which was just rocks for so many years, for 

so much history of Klal Yisrael, you see Hischadshus. Open your eyes and see it like Rabbi Akiva 

who saw the water drifting on the rock, everyone saw it. But if you open your eyes you really see 

it. 

  

Al Tashlichainu L'ais Zikna. As part of a community in America we are suffering from Eis Zikna. 

We are suffering from a lack of youthful enthusiasm in serving HKB"H. Hayom Haras Olam. We 

are going to Bentch Rosh Chodesh Elul, let's look towards it with a Hischadshus, with a newness. 

  

If you have a child or perhaps a grandchild who is starting a new year in Yeshiva, with a brand 

new briefcase, with sharpened pencils, with an excitement, tap into that excitement. ( י -טֹוב ַלֶגֶבר, כִּ

ְנעּוָריו ָשא ֹעל בִּ  .(יִּ

  

2. This week is Parshas Eikev. Let me share with you a thought on Parshas Eikev. It says ( ,ְוָהַלְכָת

ְדָרָכיו ְדָרָכיו) This Parsha has in it repeated in Sefer Devarim numerous times .(בִּ  to go in (ְוָהַלְכָת, בִּ

HKB"H's Derech. How do you do that? 

  

The Rambam in the first Perek of Hilchos Dai'os establishes a principle that as a rule when it comes 

to Middos a person has to take what we call the golden mean or the middle road. The Rambam 

gives numerous examples. For example, a person shouldn't be stingy with his money and shouldn't 
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be very loose with his money. He should find the middle road where he uses his money but he uses 

it wisely. A person should not be a Letz, laughing at everything and he shouldn't be Atzeiv, a 

person who never laughs. He has to find the middle road of Simcha. A person shouldn't be a 

Kapdan, he shouldn't mind if people do things that offend him. But he also shouldn't be an Even 

Domeim the Rambam says. He shouldn't be a nobody. He has to have pride and he has to be able 

to have pride without ever having K'paidos on others. Without ever being moved to anger against 

others. Everything in a golden mean. 

  

The Rambam says in Halacha 5 that this is a Kiyum of (ְדָרָכיו  To have the proper balance .(ְוָהַלְכָת, בִּ

is (ְדָרָכיו  .going in the way of HKB"H. This is how the Rambam explains the Mitzvah (ְוָהַלְכָת, בִּ

  

The Sefer Harokeiach asks a Kasha. The Rambam also in Perek 1 Hilchos 5 of Hilchos Dai'os after 

saying that a person has to find his golden mean, his middle road, his balance, he adds ( וחסידים

הראשונים היו מטין דעות שלהן מדרך האמצעית כנגד שתי הקצוות. יש דעה שמטין אותה כנגד הקצה האחרון ויש דעה 

 ,There are people who are Chassidim Harishonim .(שמטין אותה כנגד הקצה הראשון. וזהו לפנים משורת הדין

who are very righteous people and they didn't tow the middle line exactly. They bent themselves 

a little towards a manner of Chassidus, doing things that are extra, more than a person has to do. 

Perhaps with their money. Instead of giving the amount of Tzedakah that the Torah requires, they 

gave more, they gave extra. Perhaps in their Simcha they had extra Simchas Hachaim in their 

Ruchnios. Perhaps in their Kapdanus they were extra careful not to be Kapdanim. This is Mil'fnai 

Mishuras Hadim. 

  

Freigt the Sefer Rokeach, there is a Mitzvah of ( בדרכיווהלכת  ) and that is to go in the middle road, 

Chasidim Harishonim did better. How can you say that? (והלכת בדרכיו) means to go in Hashem's 

way. Doesn't Hashem behave like the Chassidim Harishonim? The Chassidim Harishonim who go 

Lifnei Mishuras Hadin do more than the Ribbono Shel Olam? How are we to understand this 

Rambam. It is Takeh a Pele this Rambam. G-d forbid to say this but you could be like Hashem or 

better yet like Chassidim Harishonim. It can't be. What is the Pshat? 

  

I would like to suggest a Pshat that I saw in one of the Seforim that I looked in here in Yerushalayim 

but I don't know where, but I would like to elaborate on it and that is the following. We say HKB"H 

is not a Vatran, HKB"H doesn't give away things for free. HKB"H has a Middas Hadin. The 

greatest Chessed ever in the Briya is Techiyas Hamaisim. HKB"H will give life to people who 

don't have it. Yet Techias Hamaisim is in the second Beracha of Shemoneh Esrei, the Beracha of 

Gevura, the Beracha of Din. Techiyas Haisim should be in the Beracha of Chesed, of Magen 

Avraham, in the Beracha of Chasadim Tovim. Why is it in the Beracha of Gevura? 

  

The answer is that Techiyas Hamaisim is also with Middas Hadin, it is with Gevura. Don't think 

that every person who keeps Shabbos is going to get up by Techiyas Hamaisim, it is not true. 

  

The Gemara in Maseches Kesuvos (Ed. Note: I believe Rebbi is referring to the Gemara on 111b 

towards the top) says that someone who does not have the dew of Torah study or at least supporting 

Torah study will not get up by Techiyas Hamaisim. Techiyas Hamaisim is with Din. HKB"H runs 

the world with Din. HKB"H does Chesed too. 
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The Gemara says in Maseches Rosh Hashono 16 (Ed. Note: I was not able to find this) ( חסד ואמת

 HKB"H runs the world with Din then there is a certain amount of Chesed .(מתחילה אמת ולבסוף חסד

that HKB"H allots, but the world is run with Din. (והלכת בדרכיו) You have to start by knowing a 

proper healthy balance. If you know a proper healthy balance, then you can be Chassidim 

Harishonim, you can do more. HKB"H does Chesed. HKB"H is Kavayochel Chassidim 

Harishonim but that doesn't mean to ignore the balance of the way it should be, the Shuras Hadin. 

There are people who get confused and they confuse Chassidus, doing extra with the Ikkur Hadin. 

If every time you are nice it is doing extra and there is no Ikkur Hadin, then when you don't want 

to be nice you won't be nice at all. 

  

If being B'simcha is extra then when you don't want to be B'simcha you will be an Atzeiv. You 

have to know that there is Shuras Hadin of (והלכת בדרכיו). HKB"H observes, recognizes, declares 

what is Shuras Hadin. Then there is (מתחילה אמת ולבסוף חסד) the extra that can be done. 

  

In our lives we like to do Lifnei Mishuras Hadin. There are times and moments when it is hard and 

at that moment we have to remember that the Shuras Hadin requires that a person give Tzedaka, it 

requires that a person not have Kapdanus. A beautiful thought. 

  

3. Let me end with a Kasha. As I said, I am here in Eretz Yisrael and I happened to have picked 

up the Aderes Eliyahu, the GRA on this week's Parsha and he has a thought on Eretz Yisrael which 

certainly needs some explanation and I will share the Kasha with you. 

  

The GRA is writing about Klal Yisrael's entering Eretz Yisrael something which is constantly 

mentioned by Moshe Rabbeinu. In the beginning in Perek 8 the GRA says that to come to Eretz 

Yisrael you need three things. You need to prepare to leave from wherever you are, you need the 

actual trip, the Derech Asher Yeilech and you need to arrive in Eretz Yisrael. Very simple, you 

have to get ready to go, you have to go, and you have to arrive in Eretz Yisrael. He is saying this 

to explain the Posuk. 

  

יֶתם) ְחיּון ּוְרבִּ ְשֶתם) .is the traveling (ּוָבאֶתם) .that is the preparation to go to Eretz Yisrael (ְלַמַען תִּ  is (ירִּ

the arrival. The second and third I understand. You will travel and come that is the trip and you 

will inherit the land that is the actual being here. The Hachana and preparation to leave is ( ְלַמַען

יֶתם ְחיּון ּוְרבִּ  .you will live and you will multiply that is the Hachana for going into Eretz Yisrael (תִּ

Explain that. How is (יֶתם  .the Hachana to going to Eretz Yisrael? It is a riddle (ּוְרבִּ

  

I would venture to think being here, that the biggest reason for being in Eretz Yisrael is (יֶתם  (ּוְרבִּ

for the children. You raise children with Yiddishkeit as their culture instead of barbecues and 

sports teams as their culture. (יֶתם  that is the Hachana to come to Eretz Yisrael. With that I wish (ּוְרבִּ

one and all an absolutely wonderful Shabbos, Shabbos Mevarchim, a preparation for the month of 

Elul, a month of Aliya, a wonderful month of opportunity. 

  

A Gutten Shabbos to one and all! 

 

 

  

Rabbi Reisman - Parshas Eikev 5775 
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1. Parshas Eikev contains in 8:14 the reference to the bad Midah of Gaivah not in the sense of a 

Lo Sasei but as an expression of ( ְירָור ֱאֹלריָך-ְוָרם, ְלָבֶבָך; ְוָשַכְחָת ֶאת ). It is telling us that haughtiness 

causes a person to forget Hashem. The Gemara in Maseches Sotah 4b (10 lines from the bottom) 

says that this is the Torah's reference to Midas HaGaivah. I'd like to share with you an incredible 

insight into Middas HaGaivah from the Yad Hamelech (one of the earlier Meforshim from the 

1700's). He is a Meforeish on the Rambam. To do so I have to begin with a Stiras Harambam.  

  

Rambam (Sefer Hamada, Hilchos Deos, Perek 2). The Rambam establishes what has become 

known as the golden mean. The idea regarding virtually all Middos, that the middle of the road is 

the best way to go regarding Middos. For example, regarding Taivah, desire, it is not good to be 

extreme in either direction. A Baal Taivah (someone who has extreme desires) naturally will end 

up doing a lot of different Aveiros. He will do things that are wrong. Even the extreme desires are 

by themselves something which is damaging to a human being. On the other hand, to want nothing 

is also not a proper behavior for a normal person. Therefore, the Rambam says in 2:2 that the ( לדרך

 that the middle road is the best way for a person to act in regard to many of (האמצעית ילך בה כל ימיו

the different Middos. In Perek 2, Halacha 3 the Rambam says ( ויש דעות שאסור לו לאדם לנהוג בהן

תרחק מן הקצה האחד עד הקצה האחרבבינונית אלא י ) that there is an exception to this and that a person is 

not permitted to go the Middle road when it comes to Gaivah. A person needs to act with extreme 

humility and distance himself to the utmost from Gaivah. There is no middle road when it comes 

to Gaivah. That is the Rambam's rule and I think that it is well known. 

  

What is not so well known is that the Lechem Mishna (Perek 1 Hilchos Deos) asks a Stiras 

HaRambam. The Rambam in Hilchos Deos, Perek 1, Halacha 5 says regarding Middas HaGaivah 

that someone who acts in the middle road is the right way to go. He says so quite clearly. He says 

someone who behaves in the middle road when it comes to Gaivah (נקרא חכם וזו היא מדת חכמה) is a 

Chacham and someone who distances himself from Gaivah in an extreme way is acting with a 

Midas Chasidus. The question is why does the Rambam in Perek 2 say that a person should not 

behave in the middle way with the Midah of Gaivah but in Perek 1 says that he should? 

  

The Yad Hamelech answers this Stirah in the Rambam and gives us an extraordinary insight into 

our human nature and the way we work and behave. When it comes to most Middos, a person 

recognizes his shortcomings. Perhaps he doesn't recognize them adequately but he recognizes 

them. A Baal Taivah, someone who eats too much, will recognize the fact that he eats too much. 

He may rationalize it and say it is not so terrible but he will recognize the fact. 

  

Someone who takes Nekamah can rationalize that he is doing it because the other person deserves 

it but knows he is taking Nekamah. When it comes to most Midddos a person has the potential to 

recognize his shortcomings. When it comes to the Midda of Gaivah it is not that way. A Baal Gaiva 

by definition sees himself on a different level and thinks that on the level that he is on the things 

that he wants are normal. He may feel he is deserving of a certain Kibud and he may feel that his 

children, wife and friends do not give him enough respect, but that is only because he feel he is 

deserving of such respect. Therefore, a Baal Gaiva doesn't recognize where he is at. 

  

Says the Yad Hamelech, in the Rambam Perek 1 he is stating rules and is saying that every Midah 

should be dealt with the Derech Ha'emtzai (in the middle road) and that rule is that a person should 
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be in the middle road as it is the Derech of the Chochom. In Perek 2, the Rambam is telling people 

how to behave in practical terms. He is saying that if you want to know how to behave you should 

distance yourself from Gaivah as far as possible, because you don't even realize that you are acting 

with Gaivah. If you will choose to go down the middle road you will certainly be off and be 

behaving in too haughty a way, demanding too much respect, demanding too much honor because 

every person doesn't realize where he is really at. 

  

For example, Gaivah is of course the most dangerous thing in a spousal relationship where a 

husband or wife feel they should be listened to more. Very often it is related to Gaivah. Because 

every person feels that whatever he is doing is right. Let me give you an example. Let's say people 

are driving and a husband says we need to make a right turn and the wife says it needs to be a left 

turn and he turns right and is correct. Does he feel that he gave in? Of course he didn't give in. He 

was right. It was a right turn, it is a fact. Ok that is understandable. 

  

Let's go to the home now. There is a question of behavior whether to buy something or not buy 

something. Whether to use paper plates or not. Whether to have carpeting on the floor or a hard 

floor. The husband and wife have a disagreement. The husband insists that carpeting makes more 

sense or the wife insists that carpeting makes more sense and the other person gives in. You don't 

feel the other person gave in. When it comes to a matter of opinion Gaiva causes a person to assume 

that his way is the right way. It is always that way. Even if you are going to give in you feel that 

you are giving in because you are being a Tzadik but you are really right. Of course that is not 

true. This is because you are not really right. There are two ways to look at things. You don't realize 

it. When people go into marriage thinking that it should be 50/50. What kind of 50/50 are you 

talking about? You don't realize the 50 % that your wife gives in or even notice it. You are not 

even aware of it. Therefore, when it comes to Gaiva you have to have the attitude not of 50/50, 

you have to have the attitude of maybe 80/20 or giving in all the time. You don't realize when the 

other person gives in. therefore, when it comes to behavior, the Rambam says the truth. The 

Rambam whispers in our ears that to get to 50/50 you have to work (עד הקצה האחרון). What a lesson! 

Gaiva destroys. Gaiva is what causes people to raise their voices in anger, to be frustrated when 

someone doesn't listen to them. Middas HaGaiva. 

  

2. Let's move on. The Parsha has in it (11:13) the Parsha of ( ם ָשֹמעַ -ְוָהָיה, אִּ ), the second Parsha of 

Kriyas Shema and in that Parsha we are warned 11:16 (ָשְמרּו ָלֶכם  .we are warned to be very careful (הִּ

The Posuk says (ְפֶתה ְלַבְבֶכם; ְוַסְרֶתם ים) you may stray and (ֶפן יִּ ים ֲאֵחרִּ  you will go on to (ַוֲעַבְדֶתם ֱאֹלהִּ

idolatry. What is (ְוַסְרֶתם)? Rashi says (לפרוש מן התורה) from Torah, learning not from Mitzvos. 

What is going on? (ְוַסְרֶתם) because you are not going to be learning? (ים ים ֲאֵחרִּ  you will (ַוֲעַבְדֶתם ֱאֹלהִּ

fall into idol worship? Those are two extremes! 

  

There is a Frum Yid in the middle, there is a Frum Yid who learns on the right, and there are 

idolaters far on the left. What is going on? (ְוַסְרֶתם) should say that you won't keep Shabbos, you 

won't put on Tefillin. What is it saying that you won't learn Torah? 

  

In the Igros of Rav Hutner in the Pachad Yitzchok in Igeres 75 which is not a letter but rather a 

speech, a Dvar Chizuk that we can call a Maimar that Rav Hutner gave to Bnei Torah. He spoke 

to them about this question. He said if you would tell a person that if you don't eat the fanciest 

foods you will die of hunger we will say that doesn't make sense. Fancy foods are one extreme, 
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hunger is the other extreme and there is plenty in between. That is true. When it comes to serving 

HKB"H we say if you don't learn Torah you will fall to idolatry. You will fall to negative 

influences. Why? Says Rav Hutner, nature abhors a vacuum. When it comes to Shittas Hachaim, 

to ideas in a person's life, thoughts in a person's life, if a person doesn't have Torah something else 

will take its place. If a person doesn't have Torah then he is not just failing to have one Mayla but 

he is leaving himself open to a vacuum of influence from the world around him. Keeping Mitzvos 

is our primary goal in serving HKB"H. But the Limud Hatorah, besides the Mitzvah, is our 

protection against the influences around us. It is our Taiva (ֵתָבה), our protection. 

  

Therefore, says Rav Hutner there is a powerful lesson that we say every day. (ְוַסְרֶתם) if you don't 

learn Torah, be careful, it is a cliff. You will fall G-d forbid (ים ים ֲאֵחרִּ  as far as idolatry. Idolatry (ֱאֹלהִּ

referring to the influences of the world around us. What a strong Mussar. 

  

3. We have also in the Parsha of Kriyas Shema, the reference to a successful crop. 11:14 ( ְוָאַסְפָת

ְצָהֶרָך יֹרְשָך ְויִּ  The Torah says that you will gather your wheat, wine, and oil. Actually there .(ְדָגֶנָך, ְותִּ

are 7 fruits with which Eretz Yisrael is blessed. Four of them are mentioned here. Wheat includes 

ָטה ּוְשֹעָרה)  We are missing the dates, figs, and pomegranates which are not mentioned here. They .(חִּ

are mentioned on a different occasion. This is a rule for Kol Hatorah Kulah. The Torah always 

seems to use Dagan, Tirosh, and Yitzhor as the primary crops. 

  

Terumah and Maaser according to most Shittos are obligatory Min Hatorah only on Dagan, Tirosh, 

and Yitzhor. What is special about these 3 crops? 

  

Rav Schwab in Mayan Bais Hashoeiva in Parshas Shelach (page # 326 in the piece that goes on 

15:2-5) says Dagan, wheat is related to wisdom. The Gemara in Maseches Berachos 40a (3 lines 

from the bottom) says (שאין התינוק יודע לקרות אבא ואמא עד שיטעום טעם דגן). Until a child has tasted a 

Kezayis Dagan he doesn't recognize some certain simple things. Tirosh, wine, affects a person as 

it says in Tehillim 104:15 ( ן, ְיַשַמח ְלַבב ֱאנֹוש-ְוַייִּ ). Oil of course is the symbol of light and not only 

that but it has the idea of being Tov L'zikaron as the Gemara says in Maseches Horayos 3 that 

olive oil is good for Zikaron. We find elsewhere that the drinking of olive oil brings a certain level 

of understanding, of knowledge.  

  

We say in Al Hamichya ( שְ  ְרָיּה ְולִּ פִּ טּוָבּהֶלֱאכֹול מִּ בֹוַע מִּ ). We want to eat the Peiros of Eretz Yisrael, the 

Bach in Siman 208 in Orech Chaim says that the Kedusha of Eretz Yisrael is Mashpia. How is it 

Mashpia? It is Mashpia on certain fruits that they affect us in a positive way. Dagan, Tirosh, and 

Yitzhor are those fruits. And so, it is learned here (ְצָהֶרָך יֹרְשָך ְויִּ  that even in a person's (ְוָאַסְפָת ְדָגֶנָך, ְותִּ

work the Dagan, Tirosh, and Yitzhor have a positive influence on people in Eretz Yisrael and that 

should be the Kavana of one's eating and drinking, of one's purchase of Dafka wine from Eretz 

Yisrael, wine which has this extra Segulah of Kedushas Eretz Yisrael. 

  

With these thoughts I wish one and all an absolutely wonderful Shabbos. Hoping that you are 

enjoying your summer. For those of you who are traveling up to the mountains, remember those 6 

hours that you spend traveling up to the mountains. Ok for some people it is 5 hours. These are 

hours which you will designate for Limud Hatorah once the summer comes to an end. Suddenly 

you have these extra 5 hours in your week, make good use of them. IY"H we hope to remind you 

of this when the summer comes to an end. A Gutten Shabbos to one and all! 
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Rabbi Reisman - Parshas Eikev 5774 
  

1. This week's Parsha has many beautiful thoughts, a lot of Mitzvos that are Nogea all of the time. 

So let's try to cram in as much as we can in the few minutes that we have together. Of course, the 

Mitzvah of Birchas Hamazon, Bentching is one of the first Mitzvos in the Parsha and I would like 

to talk about it, a beautiful Der'her. 

  

In Bentching, the Parsha reads in 8:10 ( ָהָאֶרץ ַהֹטָבה-ְירָור ֱאֹלריָך, ַעל-ּוֵבַרְכָת ֶאת--ְוָאַכְלָת, ְוָשָבְעתָ  ). The 

Parsha says that you eat, you are satisfied, and bless HKB"H on the beautiful land of Eretz Yisrael. 

Bentching is somehow connected to Eretz Yisrael. The second Beracha of Bentching is called 

Birchas Ha'aretz the Beracha on the land. The Gemara in Maseches Berachos 48b (3 lines from 

the bottom) says ( כל שלא אמר ארץ חמדה טובה ורחבה בברכת הארץ ומלכות בית דוד בבונה ירושלים לא יצא ידי

כל שלא אמר ) Someone who does not mention Eretz Yisrael is not Yotzei Bentching. It says .(חובתו

 someone who does not refer to Eretz Yisrael as a desirable, good, and wide (ארץ חמדה טובה ורחבה

land is not Yotzei Bentching. Indeed in (נֹוֶדה ְלָך) we say the Beracha (ֶאֶרץ ֶחְמָדה טֹוָבה ּוְרָחָבה). The 

question is why is it important to say (ֶאֶרץ ֶחְמָדה טֹוָבה ּוְרָחָבה). We have to mention Eretz Yisrael as 

the Torah says ( ָהָאֶרץ ַהֹטָבה-ַעל ), but why do we understand that mentioning the beauty and bounty 

of Eretz Yisrael is so important? 

  

In the Toras Moshe from the Chasam Sofer we find a Vort (which is actually from Rav Shimon 

Sofer). (In the Toras Moshe, any piece that has the * asterisk mark indicates that it was written by 

the son of the Chasam Sofer, Rav Shimon Sofer). He has an absolutely beautiful thought on ( ֶאֶרץ

 What make it all the more beautiful is because it touches on a Yesod which we .(ֶחְמָדה טֹוָבה ּוְרָחָבה

have discussed many times. He brings this Yesod in the name of the Chovos Halevavos. The Yesod 

is that Ahava, love, is noticeable when a person does something for someone else that is more than 

he is obligated to do. When a person does the things that he is obligated to do that doesn't show 

that he loves the other person it just shows that he is a honest straight person. He does the things 

that he is obligated to do. If a person wants to show that he cares about somebody he has to do 

something a little more. In Mitzvos we have ideas of Hiddur Mitzvah, Zerizim Makdimin 

L'mitzvah, we have situations of Hamachmir Tavo Alav Beracha. Situations of doing a Mitzvah 

where we could show that we are not just doing it to be Yotzei, we are doing it with an Ahavah, 

with a love. The Yesod is that to show love you have to do something a little more. 

  

I once saw an explanation of the Posuk that is found in Tehillim 118:5 ( ן י -מִּ י קּה; ָעָננִּ ַהֵמַצר, ָקָראתִּ

) .Dovid thanks Hashem and he says I called you during time of difficulty .(ַבֶמְרָחב קּה ן ַהֵמַצר-מִּ ) 

during time of difficulty I called you HKB"H, (י ַבֶמְרָחב קּה  with (ַבֶמְרָחב) and you answered me (ָעָננִּ

a wide and open arm which shows love. When HKB"H answers (ַבֶמְרָחב) it shows an Ahavah. When 

we thank HKB"H for the land that he has given us says the Toras Moshe, we thank HKB"H for 

 Hashem could have satisfied his promise to Avraham Avinu to give us a .(ֶאֶרץ ֶחְמָדה טֹוָבה ּוְרָחָבה)

land by giving us any land, we could have gotten Madagascar. We got Eretz Yisrael which is a 

land that the world has been fighting over for at least 2,000 years. A little piece of land that if you 

look on the world map you can barely find it and here everyone is busy fighting and tumuling over 
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Eretz Yisrael. (ֶאֶרץ ֶחְמָדה טֹוָבה ּוְרָחָבה) part of thanking HKB"H is (י ַבֶמְרָחב קּה  HKB"H answered (ָעָננִּ

us and granted us a land with his wide open arms. 

  

I can't resist but adding a lesson from Yirmiya Perek 38. It is a Perek you might want to learn. In 

Yirmiya 38, Yirmiya was thrown into the dungeon by king Chizkiyahu but not in a prison like we 

are accustomed to but a prison that was in style during that time which was a deep pit with a muddy 

bottom. As Yirmiya was left there he was sinking into the mud. The Posuk tells how a mysterious 

person came to King Chizkiyahu and said to him if Yirmiya dies you have no chance with HKB"H. 

Pull him out. This person is granted permission and he throws ropes down to Yirmiya and Yirmiya 

puts them under his arms and is pulled up. A very uncomfortable way of being pulled up. When 

he is pulled up what is Yirmiya's response? We find that Yirmiya said according to the Medrash, 

Hashem, you couldn't get me a ladder I had to be pulled up in such an uncomfortable way? Halevai 

you had brought for me a ladder. It is strange, HKB"H saved your life, you should Bentch Gomel 

instead he says Hashem you couldn't bring me a fancier car to save me, no limo? Interesting! At 

any rate, that is Yirmiya's complaint. There are Meforshim who explain Yirmiya's thought along 

the lines of (י ַבֶמְרָחב קּה  HKB"H if you have a love for me why was I pulled up by my .(ָעָננִּ

underarms, that is painful. (י ַבֶמְרָחב קּה  In life we go .(ַבֶמְרָחב) Hashem you should answer me (ָעָננִּ

through difficulties there are times when HKB"H winks at us, where in redeeming us from a 

difficulty there is something a little nice, a little special, a little unusual. (י ַבֶמְרָחב קּה  What a  .(ָעָננִּ

Yesod. It is a Yesod in a way to deal with other people too. When you try to go out of your way 

for someone to add just a little bit, a little bit extra to show that you truly care. 

  

2. Let's move on to another beautiful topic. In this week's Parsha we have the source to the idea 

that there were two Aronos. We find here in the beginning of Perek Yud ( ,וא ָאַמר ְירָור ֵאַלי ָבֵעת ַההִּ

ים-ְלָך ְשֵני-ְפָסל אֹשנִּ ים ָכרִּ לּוֹחת ֲאָבנִּ ). Moshe Rabbeinu was told to make the second set of Luchos ( ַוֲעֵלה

יָת ְלָך, ֲארֹון ֵעץ  and ,(נמצא זה ארון אחר היה. וזהו שהיה יוצא עמהם למלחמה) Rashi explains .(ֵאַלי, ָהָהָרה; ְוָעשִּ

Tosafos in Maseches Eiruvin 63b (Dibbur Haschil כל זמן שארון ושכינה שלא במקומן) goes with the 

same Shitta that there were two Aronos ( ואומר ר"י דשני ארונות היו אחד שבו שברי הלוחות מונחים ואותו

 One Aron that stood in the Bais Hamikdash in the Kodesh Hakodoshim that .(היו מוליכין במלחמות

held the Luchos and the Aron that Moshe Rabbeinu made now that held the Luchos temporarily 

and which was subsequently used as Rashi says to go to battle. 

  

The Ramban here is Mefakfeik, he has problems with Rashi but at the end he seems to concede 

that it is at the very least it is dependent on a Machlokes in the Yerushalmi. What I would like to 

add to this is that we can answer a riddle based on this Rashi. We are all used to saying the Yom 

for the first day which can be found in Tehillim 24 (ְזמור ד מִּ  We say it on the first day, we say .(ְלָדוִּ

it when we put away the Sefer Torah, and on the night of Rosh Hashono. There we say twice ( ְשאּו

ְתֵחי עֹוָלם ָנְשאּו, פִּ ים, ָראֵשיֶכם, ְוהִּ  ;ְשָערִּ

  

ְתֵחי עֹוָלם) and (ְוָיבֹוא, ֶמֶלְך ַהָכבֹוד ים, ָראֵשיֶכם, ּוְשאּו, פִּ  ;ְשאּו ְשָערִּ

  

) we ask (ְוָיבֹא, ֶמֶלְך ַהָכבֹוד י ֶזה, מֶ  ֶלְך ַהָכבֹודמִּ ). We have two different answers. Using poetic license, 

gates open up and let the Melech Hakavod come. Who is the Melech Hakavod? One answer, again 

who is the Melech Hakavod, a different answer. The Gemara says that when they took in the Aron 

that is when they said (ים, ָראֵשיֶכם  gates open. There were two Aronos. It fits so ,(ְשאּו ְשָערִּ

beautifully. 
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In the Sefer Afikai Mayim he says that the first time it says (ים, ָראֵשיֶכם  they were bringing (ְשאּו ְשָערִּ

in the Aron that went to battle. (י ֶזה, ֶמֶלְך ַהָכבֹוד  represented by the (ֶמֶלְך ַהָכבֹוד) they say who is the (מִּ

Aron? (ְלָחָמה בֹור מִּ בֹור; ְירָור, גִּ ּזּוז ְוגִּ  It is the Aron that goes to battle that represents the Gevurah (ְירָור, עִּ

of Hashem, the Middos Hadin of Hashem. Then the second Aron comes and this is the Aron that 

is held in the Kodesh Hakadashim. ( י הּוא ֶזה, ֶמֶלְך ַהָכבֹוד(? )ְירָור ְצָבקֹות הּוא ֶמֶלְך ַהָכבֹוד ֶסָלה --מִּ ) a calm 

answer (ְירָור ְצָבקֹות). The Hashem who rules the world, who controls the world. (ֶמֶלְך ַהָכבֹוד) It is the 

Aron Shel Kavod that sits in the Kodesh Hakadashim. This fits beautifully into what an otherwise 

as I say something of a riddle. An exact idea meant by a double Lashon at the end of (ְזמֹור ד, מִּ  .(ְלָדוִּ

  

3. Let me move on to a Dvar Halacha. In the Ayeles Hashachar, Rav Shteinman on the Posuk 

( ְלַבְבֶכם-ּוְלָעְבדֹו, ְבָכל ) which is the Mitzvah of Tefillah as is brought by the Rambam Sefer Ahava 

Hilchos Tefillah 1:1 (אי זו היא עבודה שבלב זו תפלה(. )ולעבדו בכל לבבכם). Rav Shteinman (on page # 

76) brings that there is an Issur to do personal things, personal business or anything that is personal 

before a person Davens. Davening has to be first. Incidentally, Rav Yaakov in Emes L'yaakov on 

Shulchan Aruch says that doing things that help set up the day for your wife are permitted. 

Apparently they are an Inyan Shel Mitzvah. Coming back to Rav Shteinman. Rav Shteinman asks 

how is it permitted to have an irreligious person do work for you? Vayikra 19:14 ( ֵתן ֵּור, לֹא תִּ ְפֵני עִּ ְולִּ

ְכֹשלמִּ  ) when you call a car service and the man has not yet Davened you are having him do work 

for you before he Davened. He asks also on Motzoei Shabbos how are you allowed to take an 

irreligious Jew as a car service, he is not allowed to do Melacha until he makes or says Havdala. 

Until he says Havdala it is (ְכֹשל ֵתן מִּ ֵּור, לֹא תִּ ְפֵני עִּ  to have him do work for you. Rav Shteinman (ְולִּ

brings from Rav Moshe who says that if someone is not Mekabeil Shabbos he is not obligated to 

say Havdala at the end of Shabbos. It is a Chidushdika Yesod to which Rav Shteinman questions. 

It is a great question. It is (ֵּור ְפֵני עִּ  ?(ְולִּ

  

Rav Shteinman answers B'derech Ulai as a possibility. The Issurim to do things before Davening 

or for that matter before Havdala are so that a person should be Mizdareiz to Daven. He should 

have a Zrizus to go and Daven. He should have a Zrizus to make Havdala, he shouldn't wait. That 

being the case where a person is not going to do it anyway, he is not going to Daven anyway, it is 

impossible to tell you be sure that he is a Zariz because he is not holding by Davening. He brings 

as a source for this a Gemara in Maseches Eiruvin 65a (14 lines from the bottom) ( אמר ר"א הבא מן

 someone who travelled and was in a state of Bahala because of difficult (הדרך אל יתפלל שלשה ימים

travelling. If his Bahala prevents him from Davening he doesn't have to Daven. Somebody who 

has outside situations that prevent him from Davening it is not Shayich to him this idea of being a 

Mizareiz. 

  

4. Let me end with a question or two. The making of the Aron. Hashem commanded Moshe to 

make an Aron and as far as that is concerned I understand the command was the second Luchos 

and that is where it happened. But Rashi seems to say that it is a Sevara that it is logical where am 

I going to put the Luchos. It was a logical compelling reason to make an Aron. If it is a logical 

compelling reason I have a Kasha. Why did Moshe Rabbeinu wait until the second Luchos to make 

an Aron to store them he should have done so when he went up for the first Luchos. That seems to 

be a difficult question a question which cannot be easily resolved. 
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Thinking out loud I wonder when Moshe Rabbeinu went up the first time to Har Sinai did he know 

that he was going to get two Luchos, did he know that he was going to get two stone tablets with 

the Aseres Hadibros. If he didn't know then the question is answered. If he did then the question 

remains. 

  

5. One more question. We have in this week's Parsha the Mitzvah of (ְדָרָכיו  to go in (ְוָהַלְכָת, בִּ

Hashem's ways which I believe is Mitzvah Taf Reish Yud Aleph. This is counted as a Mitzvah by 

the Rambam and the Chinuch, to emulate Hashem. The question is that the Rambam in the Shoresh 

Harivii in the fourth root rule of the Sefer Hamitzvos, the Rambam says any Mitzva which is a 

Davar Klali which is general is not counted in the counting of Taryag. It is not appropriate to count 

a Mitzvah like he brings for example in Parshas Mishpatim 23:13 ( ָשֵמרּו-ּוְבֹכל ֲאֶשר י ֲאֵליֶכם, תִּ ָאַמְרתִּ ) 

which is a general command so it is not one of the Taryag Mitzvos. Or Es Chukosai Tishmoru Es 

Mishpatai Ta'asu. General Mitzvos don't count in the counting of Taryag Mitzvos. If so we have a 

problem. The Mitzvah of (ְדָרָכיו  seems to be a general Mitzvah. What is specific about it (ְוָהַלְכָת, בִּ

that allows it to be counted as a Mitzvah? 

  

Wishing everyone an absolutely wonderful Shabbos and looking forward IY"H to talking to you 

again in a week from now. Good Shabbos to one and all! 

  

 

 

Rabbi Reisman - Parshas Eikev 5773 
  

1. I would like to share with you two or three thoughts L'kavod Shabbos. The first starts from the 

very beginning of this week's Parsha. We have here and we Lained it this week on Monday and 

Thursday in 7:20 ( ְרָעה, ְיַשַלח ְירָור ֱאֹלריָך, ָבם-ְוַגם, ֶאת ַהצִּ ). We have this Neis of a wasp of some sort 

which was used to destroy the Cannanim in Eretz Yisrael when Yehoshua went to conquer the 

land. This was mentioned earlier in the Torah in Parshas Mishpatim 23:28. There it says ( י ְוָשַלְחתִּ

ְרָעה, ְלָפֶניָך; ְוֵגְרָשה, ֶאת-ֶאת י ֶאת-ַהצִּ ּוִּ י ְוֶאת-ַהחִּ י-ַהְכַנֲענִּ תִּ ְלָפֶניָך--ַהחִּ מִּ ). There the Posuk says that the Tzira will 

drive out ( י ֶאת-ֶאת ּוִּ י ְוֶאת-ַהחִּ י(. -ַהְכַנֲענִּ תִּ  out of the 6 nations will be driven out of Eretz Yisrael by 3ַהחִּ

the Tzira. Somehow from Parshas Mishpatim to Parshas Eikev the job of the Tzira got smaller. 

Look at this week's Parsha, it says ( ְרָעה, ְיַשַלח ירָור ֱאֹלריָך, ָבם:-ְוַגם, ֶאת יםֲאֹבד-ַעד  ַהצִּ ְסָתרִּ ים ְוַהנִּ ְשָארִּ --, ַהנִּ

ָפֶניָך  It will destroy those who are leftovers, those who are hiding from you. In other words the .(מִּ

army will do battle and whoever the army misses the Tzira will come to destroy. It seems that from 

Mishpatim to Eikev the job of the Tzira became much smaller. 

  

If you look in Rashi in both places the Pele is even bigger. If you look in Parshas Mishpatim (again 

in 23:28), Rashi says what does the Tzira do? (ומטילה בהם ארס והם מתים). It says that it put a poison 

in our enemies and they died. The Tzira actually killed our enemies. Then look at this week's 

Parsha. Rashi says (  Rashi here doesn't use the word Sam (poison) but uses .( שהיתה זורקת בהם מרה

the word (מרה) which means something bitter (ומסרסתן ומסמאה את עיניהם). It blinded them and it 

made them unable to reproduce. Now if it killed them who cares that it blinded them? It looks like 

here from Rashi that what the Tzira did was blinded them, harmed them and helped Klal Yisrael 

destroy them. Again it is a tremendous Yerida from the Posuk in Parshas Mishpatim to the Posuk 

here in Parshas Eikev. A Pele! I haven't seen anyone of the Miforshim here or in Parshas Mishpatim 

that makes this point. What changed? 
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I would suggest that Yavo Rashi Shlishi V'yachri'a Bainaihem. There is a third Rashi that can 

answer the Stira between these two. That Rashi is in Parshas Devorim 1:8. There, Rashi says ( אלו

 It says that in conquering Eretz Yisrael they had to conquer .(לא שלחו מרגלים לא היו צריכים לכלי זיין

Eretz Yisrael by fighting a battle, by taking swords and taking tools of war. (אלו לא שלחו מרגלים). 

Had the Miraglim not been sent. (לא היו צריכים לכלי זיין). Then they would not have needed to 

actually do battle. That Rashi answers the Stira between the other two. The first Rashi in Parshas 

Mishpatim before the story of the Miraglim, there they would not have had to do battle in a physical 

battle. There the Tzira would have done the job for them and would have destroyed. Here in 

Parshas Eikev it is after the story of the Miraglim and everything changed. Here in fact they had 

to do battle and the Tzira was only able to help them. This Yesod is that Yesod that it says in the 

Drashas Haran. 

  

The Drashas Haran has a Yesod that a person creates his own reality. Had they not sent the 

Miraglim, then they could have done battle in a super natural way, through Shamayim. By sending 

the Miraglim they said no we have to use strategy and have to know how to attack. They created 

the reality. They Shlepped themselves down to a world in which they needed more Hishtadlus and 

therefore, they had to exist in that level. This is the story of the Tzira and this might help explain 

why in Sefer Yehoshua the Tzira is not a major force. It is mentioned all the way at the end of the 

last Perek where Yehoshua mentions the Tzira in 24:12 ( ְפֵניֶכם, ֶאת ְרָעה-ָוֶאְשַלח לִּ ַהצִּ ). It is not a major 

force in the battle of conquering Eretz Yisrael. 

  

2. Let's move on to a second thought based on the Parsha. I will begin with something that Rav 

Schiller the Rosh Yeshiva here in Ohr Somayach said to me in the name of the Ponovitche Rav. 

The Ponovitche Rav asked a question. The Medrash says that there are 10 famines that take place 

in the world and it lists 10 famines starting of course from the famine of the time of Avraham 

Avinu and the famine in the time of Yaakov and Yosef when they were in Mitzrayim. It lists 10 

different times that there was a Ra'av (famine). The 10th that is mentioned is the Ra'av that the 

Navi foretells by Keitz Hayamim as is stated in Amos 8:11 ( י ָרָעב, ָבָאֶרץ: לֹאוְ  ְשַלְחתִּ -ָרָעב ַלֶלֶחם, ְולֹא-הִּ

ם ם--ָצָמא ַלַמיִּ י אִּ ְבֵרי ְירָור-כִּ ְשֹמַע, ֵאת דִּ לִּ ). That there will be a hunger and a thirst which will not be a 

hunger for food or for drink but rather a hunger to know the Dvar Hashem. The Ponovitche Rav 

asked a question. How do you group these 10 famines in one group? How can you do that? The 9 

hungers were tragedies and people died. The 10th is the hunger, ( ם-ָרָעב ַלֶלֶחם, ְולֹא-לֹא ם--ָצָמא ַלַמיִּ י אִּ -כִּ

ְבֵרי ְירָור ְשֹמַע, ֵאת דִּ  So if it is to hear the word of Hashem asks the Ponovitche Rav how do we .(לִּ

group that with the others? 

  

The Ponovitche Rav answered that it is teaching us something.  In a time of a hunger when people 

unfortunately have nothing to eat, the nature is that a person takes a food wrapper or a rind of a 

food and he licks it and imagines in his mind the taste that he thinks of what he is eating. He really 

is not eating it but he licks the taste off the edge of the wrapper. In his mind he imagines that he is 

eating. That is what happens during the Ra'av. The idea is to compare it to the Ra'av of Keitz 

Hayamim. There will be the time of Ikvisa D'meshicha, a hunger for Ruchnios (spirituality). There 

are people who are going to be hungry for Ruchnios but they have no connection to Torah. What 

are they going to do? They are going to grab on to Kabalistic thoughts, to other types of thoughts, 

supernatural ideas and they are going to grab it like you see today that there are many people who 

grab on and they have no connection to Torah and they grab on to Kabbalah that has become so 
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popular in the world. That is the sadness of this Ra'av and the Puranios of this Ra'av is that people 

will mistake a different type of Ruchnios because they are going to have a thirst for Ruchnios that 

is so great like in the time of hunger, so they will grab anything.  

  

What does that have to do with the Parsha? It has something to do. In the Talelai Oros on the 

Parsha, he brings from the Igros Chazon Ish Cheilek Aleph letter 209. The Chazon Ish says that it 

is strange Parshas Devraim, Vaeschanan, Eikev, Moshe is warning Klal Yisrael about Avoda Zora. 

When you read it and we think wow we are much better then them we don't have this Yeitzer Hora 

for Avoda Zora. It doesn't affect us. Boruch Hashem the Yeitzer Hora of Avodah Zora is gone and 

when we read these Parshios we just feel that we are on a higher level. 

  

Says the Chazon Ish no. Before the Yeitzer Hora of Avoda Zora fell away, what existed? What 

existed was a thirst for spiritual things. A thirst for something more than the Gashmios we have in 

the world. It misled people as the Ponovitche Rav said when there is a hunger for spirituality you 

grab anything. People grabbed on to Avodah Zora and to things that in their mind where spiritual 

even though they had no connection to the true spiritual wellspring of Torah and Avoda. Therefore, 

today we are not on a higher level we are on a lower level. We don't have the thirst for Ruchnios. 

We are thrown into a Gashmios world. In a Gashmios world without a thirst for Ruchnios there is 

no thirst for Avoda Zora but there is a price to be paid. The price to be paid for the Bittul of the 

Yeitzer Hora of Avoda Zora is that the power of the person to seek desperately a hunger and a 

thirst for spirituality, that doesn't exist. That we have to work on. Otherwise we find ourselves as 

we find sadly even Bnei Torah around the world suddenly become inundated with a thirst and a 

hunger for all types of pleasures, all types of fanciness, all types of other things. The desire would 

be that we should have a thirst and a hunger, a famine for Ruchnios and know where to go to get 

our fix, to be able to get the Ruchnios. These are two thoughts on the Parsha. 

  

3. For my third thought of this week, I would like to share with you a Dvar Halacha, something 

which I heard discussed here in Yerushalayim. It was the following Shaila. There were two Jews 

who were having a Din Torah and we will call them Reuvain and Shimon. Reuvain went over to a 

well known Rosh Yeshiva who is known as a Tzaddik and asked him to Daven that he be successful 

in his Din Torah. He gave a generous donation to the Yeshiva. The Din Torah took place and 

unfortunately Reuvain didn't win the Din Torah. The Bais Din Paskened like Shimon. Reuvain 

observed that as soon as the Psak came down, Shimon pulled out his cell phone and made a call. 

Who did he make a call to? The same Rosh Yeshiva that Reuvain had approached. Shimon tells 

the Rosh Yeshiva thank you for Davening on my behalf, it worked and I won the Din Torah. 

Obviously the Rosh Hayeshiva had been approached by two individuals, Reuvain and Shimon. 

Each asked that the Rosh Yeshiva pray on his behalf that he win a Din Torah and the Rosh Yeshiva 

did not know that they were opposite each other in the Din Torah. So the Rosh Yeshiva had 

Davened for Reuvain and he had Davened for Shimon. Reuvain now went back to the Rosh 

Yeshiva and asked for a refund of his money saying I deserve to get my money back. After all, I 

gave you the money on the condition that your Tefillos will help me in my Din Torah. It turns out 

that just as you were Davening on my behalf you were Davening on behalf of the person sitting 

opposite me. So you didn't end up with a net result of Davening on my behalf. If so, it is a Mekach 

Ta'us and I deserve my money back. This is the Shaila that has been going around. 
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The Psak the way it is being told here is the following. It is not a Stira at all, it is not a contradiction. 

Reuvain did end up successful in the Din Torah. The Gemara says that to be successful in a Din 

Torah the right thing should come out. If someone goes to a Din Torah of course he wants to win. 

But if the Din is that he should pay then it is his good fortune that Bais Din forces him to pay. 

Because after all it is not good to have someone else's money. The Gemara in Maseches Sanhedrin 

says that if you lose a Din Torah and you have to pay you should go out of the Bais Din singing 

the praise to Hashem that you didn't end up taking money that you are not deserving of. Therefore, 

the Psak as it is being repeated is that Reuvain does not get a refund, the Tefilla did help. He 

Davened for both Reuvain and Shimon that they be successful in their Din Torah. Successful in 

true success, success from Shamayim. That was the Psak and of course that Psak is a beautiful 

Mussar for anybody who has to go through a Din Torah. However, my Ha'orah is that it is very 

nice in Derech Hamussar to say such a thing that in Shamayim of course it is better your Neshamah 

is happy if you are supposed to lose the Din Torah and you lose it. However, that wasn't what 

Reuvain paid for. When Reuvain paid he meant that he should win the Din Torah. He was not 

paying that the Tefilla should be for a successful Din Torah, he was paying to win the Din Torah. 

Now you might say that he is a Rasha, he is not right, he is wrong. Say what you want. But at the 

end of the day that is what he paid for. It would seem to me that he is in fact entitled to a refund. 

Who is right? Am I right or are they right? Think it over for yourself. 

  

4. The question of the week is: There is an apparent difference between this week's Parsha and 

Parshas Netzavim. In our Parsha we find that the Torah tells Klal Yisrael in 10:16 ( ּוַמְלֶתם, ֵאת ָעְרַלת

ּוַמְלֶתם, ) You have a job to do, a Bris Milah. Not a Bris Milah in the traditional sense but .(ְלַבְבֶכם

 But rather that you should do the Bris Milah on the stubbornness of your heart. Ok .(ֵאת ָעְרַלת ְלַבְבֶכם

we understand the concept. In Parshas Netzavim after Revii in 30:6 it says ( ְלָבְבָך, -ּוָמל ירָור ֱאלריָך ֶאת

ְלַבב ַזְרֶעָך-ְוֶאת ). That Hashem will do the Bris Milah on your heart and the heart of your children. 

( ְלַמַען ַחֶייָך--ַנְפְשָך-ְלָבְבָך ּוְבָכל-ירָור ֱאֹלריָך, ְבָכל-ְלַאֲהָבה ֶאת ). Which one is it, is it our job or is it Hashem's 

job? Maybe by Parshas Netzavim I will be able to share an answer with you. 

  

Wishing everyone an absolutely wonderful Shabbos. I hope that you should continue a summer of 

Aliya and IY"H Halevai we should all come here to beautiful Yerushalayim a place of Ruchnios. 

If you look for it you will find it Bim'haira B'yamainu Amen! 

  

 

 

Rabbi Reisman - Parshas Eikev 5772 
  

I would like to share with you a few thoughts today. The first one is one which is connected to 

Nach and of course gives me a special interest. I will start with the connection to Nach and then 

work our way through the Parsha as well. 

  

The Gemara says in Maseches Megillah 16b (18 lines from the bottom) ( אמר רבי חנינא בר פפא דרש

ר' שילא איש כפר תמרתא כל השירות כולן נכתבות אריח על גבי לבינה ולבינה על גבי אריח חוץ משירה זו ומלכי כנען 

 that all of the Shiros in Tanach are (שאריח על גבי אריח ולבינה על גבי לבינה מ"ט שלא תהא תקומה למפלתן

written like the Shiras Hayam. They are written as bricks in alternating blocks of words. Except 

for the Shira of the Bnei Haman and the Shira of the kings of Canaan which is in Yehoshua at the 
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end of Perek 12 which is written like two piles of bricks, two piles of names. As if to say that these 

people should never be rebuilt. 

  

Once on Purim someone asked the Vilna Gaon why the Gemara says (שלא תהא תקומה למפלתן), 

meaning there should be no time that they stand up again. It should say that the Bnei Haman died 

and they never came back. The kings of Canaan died and they never came back. (שלא תהא) is the 

future. 

  

The GRA in his usual style answered rather cryptically. Rav Avraham Danzig (1748 - 1820) the 

author of the Chayei Adam was sitting at the Purim Seuda and he asked the GRA to explain. The 

GRA pointed to a Ramban on the Parsha and with that the Chayei Adam said he understood. 

  

What he understood was that we are talking not about the kings of Canaan or Haman's children 

themselves but about the Sar Shel Uma, about the heavenly angel that is the master of each nation. 

He said that even though the Bnei Haman died and the Malchei Canaan were killed, their Sar, their 

angel of the nation the influence of the nation still exists. We know that the influence of Amaleik 

exists. Therefore, they hint of the structure in Tanach is (שלא תהא תקומה למפלתן). There is a prayer 

that they should never again have great power even though they still exist. This is a Vort on 

Megillas Esther and on Sefer Yehoshua. 

  

From where does it come to have a connection to the Parsha? In this week's Parsha in 11:4 ( ַוֲאֶשר

יף ֶאת ְכבֹו, ֲאֶשר ֵהצִּ ם ְלסּוָסיו ּוְלרִּ ְצַריִּ יֹום ַהֶּזהְפֵניֶהם, ְבָרְדָפם, ַאֲחֵריֶכם; ַוְיַאְבֵדם ְירָור, ַעד הַ -סּוף ַעל-ֵמי ַים-ָעָשה ְלֵחיל מִּ ) 

Moshe Rabbeinu recalls (ם ְצַריִּ  ,that which Hashem did to the armies of Egypt (ַוֲאֶשר ָעָשה ְלֵחיל מִּ

ְכבו) ) ,with the horses and their riders (ְלסּוָסיו ּוְלרִּ יף ֶאת ְפֵניֶהם, ְבָרְדָפם, ַאֲחֵריֶכם-סּוף ַעל-ֵמי ַים-ֲאֶשר ֵהצִּ ) who 

were drowned in the Yam Suf, (ַוְיַאְבֵדם ְירָור, ַעד ַהיֹום ַהֶּזה)Hashem destroyed them until this day. 

  

The Ramban asks (לא הבינותי טעם "עד היום הזה", כי כל המתים בים אבדן עולם הם אובדים) everybody who 

is dead is dead until this day. What is the Posuk saying that Hashem is destroying the Egyptians 

up until this day? 

  

The GRA answers (לסוסיו ולרכבו) that the Pshat is Hashem destroyed the Egyptian army and the 

rider. The rider is a reference to the Sar Shel Mitzrayim, that angel in heaven that had the influence 

of ancient Egypt. Here the Posuk is saying that they were destroyed (ַעד ַהיֹום ַהֶּזה). The influence of 

Mitzrayim is gone forever. Whatever Nitzotsos of Kedusha that existed in that nation is gone 

forever. 

  

Rav Schorr used to say in the name of one of the Admorei Gur on a Gemara in Maseches Berachos 

9b (12 lines from the top) which is tomorrow's Daf in Daf Yomi. It says ( וינצלו את מצרים א"ר אמי

 When Klal Yisrael left .(מלמד שעשאוה כמצודה שאין בה דגן ור"ל אמר עשאוה כמצולה שאין בה דגים

Mitzrayim it was emptied out totally. Pashut Pshat is that they emptied it of its wealth. Rav Schorr 

would say they were emptied of their Nitzotsos Hakedusha. The Sar of Mitzrayim was gone 

forever. That is referenced by (לסוסיו ולרכבו). That is the Pshat in ( ַהֶּזה ַעד ַהיֹום ).  

  

The GRA said that that is not the way it works with Amaleik or the kings of Canaan. Their 

influence still exists. That is why we need a prayer (שלא תהא תקומה למפלתן). This is a beautiful Vort 

of the GRA. 



20 
 

  

We know that the Ramban in his words hides secrets of Torah by writing his words simply. I invite 

you to look up this Ramban in this week's Parsha 11:4.  He asks why does it say ( לא הבינותי טעם

 until this day. He answers in what sounds very ("עד היום הזה", כי כל המתים בים אבדן עולם הם אובדים

simply. He says ( ויתכן שהוא חוזר לסוסיו ולרכבו, שאבד סוס ורכב ממצרים בכל הדור ההוא, כי כל סוס ורכב וכל

 the horses and the (פרש אשר במצרים הוציא עמו ואבדו כולם, והייתה ממלכה שפלה בלא רכב וסוס וחיל ועזוז

riders (the army) were destroyed and the Egyptians don't have another strong army until today. If 

you read the words simply it just means that they didn't have a strong army again. Some nations 

are destroyed and then do come back with a strong army. They didn't. 

  

The GRA gives us the insight. The Hesber, the secret of what the Ramban is writing means that 

the Sar Shel Mayla the influence of Mitzrayim is gone forever. A beautiful thought an insight, a 

lesson in the Pshat in the Posuk, and a lesson that is Nogea for Nach as well. 

  

Let us move on to a Mussar Vort connected to the Parsha. Moshe Rabbeinu in recounting what 

took place says in 9:9 (ָוֵאֵשב ָבָהר) I sat on the mountain of Har Sinai. Now the Gemara in Maseches 

Megillah 21a (2 lines from the bottom) says what is also a Rashi on this Posuk ( ואשב בהר: אין ישיבה

 Moshe Rabbeinu said I stayed on the mountain. Now we already know that Moshe .(אלא לשון עכבה

Rabbeinu was there for 40 days. So the question is what is it teaching us in addition to where 

Moshe says (ָוֵאֵשב ָבָהר)? 

  

Rav Moshe in the Darash Moshe says a beautiful thought. He says that it is very important that 

when a person sits and learns that his other responsibilities are not on his mind. When a person sits 

and learns, Rav Moshe says, he should learn as if there is nothing else, as if there are no other 

distractions, as if he has no place else to go. He may know that he has to go someplace in an hour 

but until the hour is up he should be sitting as if he has no other thought on his mind. That is the 

key to Hatzlacha in learning. Any person who struggles to sit and learn and not be distracted knows 

that that is the major Nisayon, the major test of being able to learn properly. Moshe Rabbeinu says 

) I was only there for 40 days but (ָוֵאֵשב ָבָהר) ה אלא לשון עכבהואשב בהר: אין ישיב ). I wasn't there as if 

I am a temporary resident. I sat and learned as if there is no distraction in the world. What I am 

doing now is all that exists. Rav Moshe says this is the key to be able to learn brief periods of time 

with Hatzlacha. You have 10 minutes to pull out a Sefer, the key is that for those 10 minutes you 

are thinking of nothing else. That is your focus. When a person can do that then he has Hatzalacha 

in his learning. 

  

It is not only in his learning. When a person does a Mitzvah. A Gabbai of Tzedakah who is 

collecting for Tzedakah should feel the Tzedakah that he is collecting for (assuming it is legitimate) 

is the most important cause in the world. There may be more important Tzedakas, however, when 

you are working for a cause you should feel that the cause for which you are doing is the cause 

that counts. 

  

In next week's Parsha, Parshas Re'ei there is a Nesivas Shalom in the beginning of the Parsha on 

page 77. He writes that they once asked an Adom Gadol what is the most important thing we need 

to do in our Avodas Hashem? This Adom Gadol responded that which you are doing now, if you 

are Davening now, if you are learning now, if you are doing Chesed now, you are performing a 

Mitzvah. What you need to do now is the most important thing in the world. That is the attitude a 
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person should have when he is Osek in a Mitzvah, in Davening, in Learning. There is nothing else 

that is more important. The truth is it is that way. Even if a person comes upon a Mitzvah 

D'rabbanan, at the time that he is doing the Mitzvah it is more important than his Learning. Talmud 

Torah K'negged Kulam but not at this moment. When you set out to do something, there should 

be nothing more important in the world. It should be the focus. What an important lesson. 

  

For my third and final Vort of the day is one of the favorite Vorts of the Chasam Sofer. It is an 

insight. I do not remember where it is printed, however, it is not in the Toras Moshe. In the Parsha 

it says in 8:8 (ָטה ּוְשֹעָרה ָטה ּוְשֹעָרה, ְוֶגֶפן ּוְתֵאָנה ) It describes Eretz Yisrael as the land of .(ֶאֶרץ חִּ ֶאֶרץ חִּ

מֹון; ֶאֶרץ ֵזית ֶשֶמן, ּוְדָבש-ְורִּ ), the 7 beautiful Pairos of the land. Afterwards in the next Posuk it says 

 .a land whose stones are iron. It is hard to see the Pshat ,(ֶאֶרץ ֲאֶשר ֲאָבֶניָה ַבְרֶזל)

  

Agav, Rav Schwab in Mayan Beis Hashoeva (page # 403 top two paragraphs on the right side of 

the page) has an interesting Pshat. He says there are many minerals in the earth so that the fruits 

are full of healthy minerals. 

  

The Chasam Sofer though says (ֶאֶרץ ֲאֶשר ֲאָבֶניָה ַבְרֶזל). The Gemara says in Maseches Taanis 4a (10 

lines from the top) (דכתיב ארץ אשר אבניה ברזל אל תקרי אבניה אלא בוניה). The Talmidai Chachamim of 

Eretz Yisrael are like iron. (ואמר רב אשי כל ת"ח שאינו קשה כברזל אינו ת"ח). A Talmid Chochom has 

to be tough, tough as metal, tough as iron. 

  

On that the Chasam Sofer says that the Gemara is referring physically to Eretz Yisrael. In Chutz 

L'aretz we find Chazals that talk about the Nichusa, the calmness of the Gedolim in Chutz L'aretz. 

Gedolim in Eretz Yisrael have to have the toughness, the strength we see today. The strength of 

the Gedolim in Eretz Yisrael, to demand from Bnei Yisrael the best in what people have to do. 

  

There is a depth of thought to that. The depth of thought is that real Kedusha is in Eretz Yisrael. 

Chazal say there is no Nevua that can begin in Chutz L'aretz. There is no Melech of a Yisrael in 

Chutz L'aretz. Of course there can be no Kohen Gadol in Chutz L'aretz. Even a Nazir Al Pi Din is 

supposed to move to Eretz Yisrael. Kedusha is centralized in Eretz Yisrael. A Jew in Chutz L'aretz 

has to adapt. Living in Chutz L'aretz is built on Pesharos. 

  

Like an astronaut who goes to the moon. An astronaut in outer space makes a lot of Pesharos in 

his physical comforts. He doesn't have the shower, or the food, or the bed. When he goes out he 

goes out dressed in layer upon layer of clothing and equipment. An astronaut can't go out without 

a hat on, imagine that. When somebody is out of his natural environment a lot of adaptations have 

to be made to survive. 

  

Klal Yisrael in Chutz L'aretz, we made a lot of Pesharos in our Frumkeit. It is an important thing 

to realize now that Hashem has blessed us with a Yishuv in Eretz Yisrael. To realize that we can 

do better in Chutz L'aretz. (ארץ אשר אבניה ברזל( & )כל ת"ח שאינו קשה כברזל אינו ת"ח). The real way 

is the way of Eretz Yisrael. The way of doing things properly. I was in Yerushalayim. There are 4 

Eiruvin around Yerushalayim. The Rabbanut has an Eiruv, The Bedatz has an Eiruv, the Aguda 

has an Eiruv, and then of course there is an Eiruv for people who don't hold of any of those 3. So 

there are many Eiruvin and still people ask you do you carry or don't you carry? 
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In Brooklyn there is an Eiruv that may or may not be good. In Yerushalayim it is a Shaila of a 

D'rabbanan. In Chutz L'aretz it is a Shaila of a D'oraissa. In Chutz L'aretz people do carry. Eretz 

Yisrael is a place of being Yotzi Kol Hashittos, of excellence in Avodas Hashem. In Chutz L'aretz 

we who live here have to realize we fool ourselves, we can do better, we can do more, we can 

emulate Eretz Yisrael. Many of you were learning in Eretz Yisrael on a higher level. You can be 

Kone that back. You can get pieces of that. You can strive for it, you can move towards it. Chutz 

L'aretz is adapting, making compromises. We can do better. (ארץ אשר אבניה ברזל). The influence of 

Eretz Yisrael is that we too should be tough like iron. To have that Midda of (ארץ אשר אבניה ברזל) 

a land whose strength is (ברזל). 

  

The question of the week is: This Kasha was heard from Rav Elyashiv when he gave Shiurim in 

Maseches Shabbos a few summers ago. I don't remember if I spoke about in a previous year on 

Parshas Eikev, you may find it by looking back. He said a Teretz but I will leave you just with the 

Kasha as something to discuss.  

  

In the Parsha it says in 8:8 ( מֹון; ֶאֶרץ ָטה ּוְשֹעָרה, ְוֶגֶפן ּוְתֵאָנה ְורִּ ֵזית ֶשֶמן, ּוְדָבש-ֶאֶרץ חִּ ). The Gemara in 

Maseches Berachos 41a (16 lines from the bottom) says ( א"ר ירמיה להקדים דאמר רב יוסף ואיתימא רבי

 That .(יצחק כל המוקדם בפסוק זה מוקדם לברכה שנאמר ארץ חטה ושעורה וגפן ותאנה ורמון ארץ זית שמן ודבש

that is the order in which you make a Beracha. If you are about to make a Borei Pri Ha'eitz and 

you have in front of you some grapes and some pomegranates which one comes first? You look at 

the Posuk. ( מֹון; ֶאֶרץ ָטה ּוְשֹעָרה, ְוֶגֶפן ּוְתֵאָנה ְורִּ ֵזית ֶשֶמן, ּוְדָבש-ֶאֶרץ חִּ ). Grapes are before pomegranates so 

you make a Beracha on the (ֶגֶפן). That is what the Gemara says. Is this a Drasha or an Asmachta? 

  

Rav Elyashiv pointed out that on 41a it is a Drasha because the Gemara says that this Drasha argues 

with a different Braissa which Darshuns the Posuk differently. If it would be only an Asmachta 

then it wouldn't be arguing. So therefore, it must be a Din D'oraissa that you must make a Beracha 

on the earliest Peiri that is mentioned in the Posuk. 

  

Rav Elyashiv asks a Beracha Rishona is only a Din D'rabbanan so how can it be that there is a Din 

D'oraissa on the order of the Berachos if the entire idea of Berachos is only a D'rabbanan? A 

Gevaldige Kasha. He had a very unique Teretz and it is printed in a Sefer that has his Ha'aros on 

Maseches Berachos. 

  

 

 

Rabbi Reisman - Parshas Eikev 5771 
  

7:12 The first Dvar Torah is from Rav Mordechai Druk in his Sefer Darash Mordechai page # 115. 

I am very often in Eretz Yisrael for Parshas Eikev and I would like to share a thought that I heard 

from him at least twice. The first Posuk in the Parsha, ( ים ָהֵאֶלה, ּוְשַמְרֶתם ְשָפטִּ ְשְמעּון, ֵאת ַהמִּ ְוָהָיה ֵעֶקב תִּ

יֶתם, ֹאָתם ית ְוֶאת-ְוָשַמר ְירָור ֱאֹלריָך ְלָך, ֶאת--ַוֲעשִּ ְשַבע, ַלֲאֹבֶתיָך-ַהְברִּ ַהֶחֶסד, ֲאֶשר נִּ ). It talks about a deal. In 

exchange for Klal Yisrael listening to the laws, Hakadosh Baruch Hu promises a reward. Rashi 

( ת הקלות שאדם דש בעקביו תשמעוןוהיה עקב תשמעון: אם המצו ) translates Eikev here as a reference to 

Mitzvos that seem less significant to people and which are very often ignored.  Rashi says that this 

is what the Posuk is referring to. 
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Rav Druk asks two questions. Question # 1, Rashi always follows Pshat and not Drush. When 

Rashi follows Drush he had a Kasha that forced him to go in that direction. The word Eikev, 

however, is a word that means "because" as in Beraishis 26:5 ( ְשֹמר, -ֵעֶקב, ֲאֶשר י; ַויִּ ָשַמע ַאְבָרָהם ְבֹקלִּ

שְ  ְצֹו"ַתי, ֻחּקֹוַתי ְותֹוֹרָתימִּ י, מִּ ַמְרתִּ ), Eikev, because Avrohom listened to my voice. Here too ( ְוָהָיה ֵעֶקב

ים ָהֵאֶלה ְשָפטִּ ְשְמעּון, ֵאת ַהמִּ  because you will listen to these Mishpatim etc... there is a deal. What ,(תִּ

forced Rashi to leave the simple Pshat is question # 1. 

  

Question # 2, very often in the Torah we find this type of expression where Hakadosh Baruch Hu 

makes some type of deal with Klal Yisrael, if you do this you will be rewarded with that. The 

exchange here in this Parsha seems to be pretty generous. It is not in line so to speak with the deals 

that take place elsewhere in the Chumash are found. For example, in the second Parsha of Shema 

which we have in this week's Parsha 11:13 ( ם ְשְמעּו ֶאל-ְוָהָיה, אִּ ְצֹו.ַתי, -ָשֹמַע תִּ י ְמַצֶּוה ֶאְתֶכם, ַהיֹוםמִּ -ֲאֶשר ָאֹנכִּ

ַנְפְשֶכם-ְלַבְבֶכם, ּוְבָכל-ְירָור ֱאֹלריֶכם, ּוְלָעְבדֹו, ְבָכל-ְלַאֲהָבה ֶאת- ), If you will listen to the Mitzvos and show 

love to Hakadosh Baruch Hu, serve him with all your heart and all your soul that is the first part 

of the deal that Klal Yisrael gives. The second half of the deal is that Hashem will give rain and 

plentiful bounty and grass as it says in the next Posuk 11:14 - 11:15 ( י ְמַטר תֹו, יֹוֶרה -יד ְוָנַתתִּ ַאְרְצֶכם ְבעִּ

ְבֶהְמֶתָך; ְוָאַכְלָת, ְוָשָבְעתָ ּוַמְלקֹוש; ְוָאַסְפָת דְ  י ֵעֶשב ְבָשְדָך, לִּ ְצָהֶרָך טו ְוָנַתתִּ יֹרְשָך ְויִּ ָגֶנָך, ְותִּ ). That is the deal. 

  

Here at the beginning of the Parsha what Klal Yisrael gives seems to be the same ( ,ְשְמעּון ְוָהָיה ֵעֶקב תִּ

ְשפָ  יֶתם, ֹאָתםֵאת ַהמִּ ים ָהֵאֶלה, ּוְשַמְרֶתם ַוֲעשִּ טִּ ). If you listen to the Mitzvos and keep them, then 

what?  There is a great list of rewards. There are many rewards. ( ית ְוֶאת-ְוָשַמר ְירָור ֱאֹלריָך ְלָך, ֶאת -ַהְברִּ

ְשַבע, ַלֲאֹבֶתיָך י יַהֶחֶסד, ֲאֶשר נִּ ְרֶבָך; ּוֵבַרְך ְפרִּ י-ג ַוֲאֵהְבָך, ּוֵבַרְכָך ְוהִּ ְטְנָך ּוְפרִּ ְצָהֶרָך, ְשַגר-בִּ יֹרְשָך ְויִּ ֲאָלֶפיָך -ַאְדָמֶתָך ְדָגְנָך ְותִּ

ָכל-ְוַעְשְתֹרת צֹאֶנָך, ַעל ָהֲאָדָמה, ֲאֶשר ְהֶיה, מִּ ְשַבע ַלֲאֹבֶתיָך ָלֶתת ָלְך יד ָברּוְך תִּ ֹ -נִּ ים: ל ְבֶהְמֶתָך -אָהַעמִּ ְהֶיה ְבָך ָעָקר ַוֲעָקָרה, ּובִּ יִּ

ְמָך, ָכל יר ְירָור מִּ י; ְוָכל-טו ְוֵהסִּ יָמם ָבְך, ּוְנָתָנם, ְבָכל-ֹחלִּ ים ֲאֶשר ָיַדְעָת, לֹא ְישִּ ם ָהָרעִּ ְצַריִּ -ָכל-ֹשְנֶאיָך טז ְוָאַכְלָת ֶאת-ַמְדֵוי מִּ

ים, ֲאֶשר ְירָור ֱאֹלריָך ֹנֵתן ָלְך י-ָתחֹוס ֵעיְנָך, ֲעֵליֶהם; ְולֹא ַתֲעֹבד ֶאת-לֹא--ָהַעמִּ  The reward .(... מֹוֵקש הּוא ָלְך-ֱאֹלֵהיֶהם, כִּ

for this first part of the Posuk seems to be out of balance with the typical language of the Torah.    

  

Rav Druk would also quote in Parshas Beshalach that there is a reward, 15:26 ( ם ְשַמע -ַויֹאֶמר אִּ ָשמֹוַע תִּ

ְצֹועָתיו, ְוָשַמְרָת ָכל ם, לֹא-ַהַמֲחָלה ֲאֶשר-ָכל--ֻחָּקיו-ְלקֹול ְירָור ֱאֹלריָך, ְוַהָיָשר ְבֵעיָניו ַתֲעֶשה, ְוַהֲאַזְנָת ְלמִּ ְצַריִּ י ְבמִּ ים -ַשְמתִּ ָאשִּ

י יְ  י ֲאנִּ רָור, ֹרְפֶאָךָעֶליָך, כִּ ). It is a nice reward. What do you have to do to get that? The deal is, ( ַויֹאֶמר

ם ְצֹו-אִּ ְשַמע ְלקֹול ְירָור ֱאֹלריָך, ְוַהָיָשר ְבֵעיָניו ַתֲעֶשה, ְוַהֲאַזְנָת ְלמִּ ָשמֹוַע תִּ t ֻחָּקיו-ָתיו, ְוָשַמְרָת ָכל ). Basically you follow 

all the laws and this is the reward. Again, what Klal Yisrael has to contribute is similar to what is 

found at the beginning of this Parsha and what Klal Yisrael receives in the deal is much less, ( -ָכל

ם, לֹא-ַהַמֲחָלה ֲאֶשר ְצַריִּ י ְבמִּ י-ַשְמתִּ ם ָעֶליָךָאשִּ ). The second question that Rav Druk asks is that there seems 

to be a lack of balance here between what Klal Yisrael contributes in this deal and what the 

Ribbono Shel Olam gives as the reward? 

  

Rav Druk answered that these two questions actually answer each other. The second question, the 

deal seems too good is what bothered Rashi. For that reason Rashi tells us that there is something 

very special here in the part that Klal Yisrael is contributing.  ( ְשָפטִּ  ְשְמעּון, ֵאת ַהמִּ ים ָהֵאֶלה, ְוָהָיה ֵעֶקב תִּ

יֶתם, ֹאָתם  If you translate Eikev as because, because you do these Mitzvos, it is not .(ּוְשַמְרֶתם ַוֲעשִּ

enough to get such a reward. Therefore Rashi says that Eikev is a reference to the Mitzvos that 

people start to perform improperly because they are routine constant Mitzvos. These are Mitzvos 

that people sometimes start to ignore (אם המצות הקלות שאדם דש בעקביו). The lesson is that the Schar 

for those Mitzvos is so great because Hakadosh Baruch Hu knows the weakness of the human 
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being. Hakadosh Baruch Hu knows that human beings find it difficult to perform Mitzvos properly 

when they are Mitzvos that come up all the time. For that reason we have here a special Schar. 

  

Rav Druk would mention Bentching as an example. He would say the following. When we make 

the Beracha on the Shofar on Rosh Hashono how is the Beracha made? BARUCH, ATAH, 

HASHEM, Elokeinu Melech Haolam... it is made in a very loud voice with each word enunciated 

and majestically.    

  

How do we Bentch? We say Boruch Atah Hashem Elokeinu Melech Haolam in a regular voice. If 

we would Bentch in the same loud voice as the way that we make the Beracha on Shofar, people 

would think that he his nuts! Why? The Beracha of Bentching is a Mitzva D'oraissa and the 

Beracha of the Shofar is only a D'rabbanan, it is not M'akeiv in the Mitzva of the Shofar.  Why is 

it that the Beracha of Bentching is done by mumbling the words and the Beracha of Shofar is 

pronounced so majestically? That answer is that Bentching is a constant Mitzvah that as Rashi says 

 .Therefore, it is very difficult to do it properly. That was the message .(המצות הקלות שאדם דש בעקביו)

  

This message hit home for me because I am someone who does blow Shofar in Shul on Rosh 

Hashono. I do make the Beracha in a loud voice. When I heard this thought from Rav Druk I 

resolved at least for a short while I would Bentch and say the Boruch Atah Hashem Elokeinu 

Melech Haolam in the tone that I say the Beracha on the Shofar and have the Kavana. I wasn't 

going to do it out loud but at least for myself. This was on a Shabbos afternoon. At Melava Malka 

when I Bentched I forgot about it entirely. On Sunday when I Bentched I remembered and started 

the Baruch with that Kavana but by the time I got to Melech Haolam I was saying things normally. 

I didn't know if I was daydreaming or what but it became very difficult. I saw the Vort how hard 

it is. This then is the lesson of (המצות הקלות שאדם דש בעקביו). 

  

8:8 Let me move on to a second Vort on the Parsha that is found in the Sefer Haksav V'hakabala 

(Rabbi Yaakov Tzvi Mecklenburg 1785-1865 a Talmid of Rabbi Akiva Eiger) on page # 378 and 

it is an interesting Yedi'a for Kol Hatorah Kula. Let me be Makdim by explaining the problem that 

he is coming to answer. 

  

Very often in the Torah there are nouns and adjectives. There are words that come together. For 

example, Bnei Avraham Yitzchok V'yaakov. The word Bnei, sons of Avraham, Yitzchok, and 

Yaakov doesn't appear three times. It is one Bnei. Yet we find by Bnei Gad Uvnei Reuvain when 

they come to ask for a separate Cheilek in Eretz Yisrael we find in the Posuk in Bamidbar 32:2 

( ָגד, ּוְבֵני ְראּוֵבן-ַוָיֹבאּו ְבֵני ) that the Posuk repeats itself by the word Bnei. 

  

What is the rule? When does it repeat itself and does it not? In the beginning of this week's Parsha 

we find in 7:13 ( י י-ְפרִּ ְטְנָך ּוְפרִּ ַאְדָמֶתָך-בִּ ). It talks about the fruits of your womb and fruits of your land. 

It says Pri twice. 

  

In Parshas Vayakheil it says 39:1 ( ְגֵדי ְגֵדי ַהֹּקֶדש-ְשָרד ְלָשֵרת ַבֹּקֶדש; ַוַיֲעשּו ֶאת-ָעשּו בִּ בִּ ) where Bigdei is 

used twice. 

  

Or in Chaya Sarah 24:53 ( ֶכֶסף ּוְכֵלי ָזָהב-ַויֹוֵצא ָהֶעֶבד ְכֵלי ). It doesn't say Klei Kesef V'zav. Utensils are 

gold and silver. In these places it says the noun twice. 
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On the other hand in this week's Parsha in Posuk 8:8 (מֹון ָטה ּוְשֹעָרה, ְוֶגֶפן ּוְתֵאָנה ְורִּ  it says the (ֶאֶרץ חִּ

word Eretz once when it says a land of and mentions many fruits. It could have said Eretz Chita, 

Eretz S'ora... 

  

Or 11:20 (ְשָעֶריָך  It could have said Mezuzos Baisecha and Mezuzos Bisharecha. In .(ְמזּוזֹות ֵביֶתָך, ּובִּ

short the question is when does the Torah express things longhand so to speak by mentioning the 

noun twice or the descriptive word twice or when does the Torah use the noun once with many 

descriptive words? 

  

There is a beautiful Geder. He says the following. Whenever the noun is one item and there are 

three descriptions of the noun so if all three are mentioned that the noun is only mentioned once. 

However, when it is referring to separate things then it repeats the noun like by ( ֶכֶסף ּוְכֵלי ָזָהב-ְכֵלי ), 

utensils of silver and utensils of gold. Or in Esther 1:7 (ים ים שֹונִּ ֵכלִּ ים מִּ  where the Kailim were (ְוֵכלִּ

very different, there could be silver or gold utensils which are very different. ( י י-ְפרִּ ְטְנָך ּוְפרִּ ַאְדָמֶתָך-בִּ ) 

The fruits of your womb and the fruits of your land. Different fruits and therefore it is twice. 

However, by Mezuza where it is the same Mezuza it doesn't say it twice. The rules of the Mezuza 

of the doorpost is the same whether it is a doorpost of a home or of a gateway. 

  

מֹון) ָטה ּוְשֹעָרה, ְוֶגֶפן ּוְתֵאָנה ְורִּ  A land of wheat of vineyard...  It is the same land, a land that has (ֶאֶרץ חִּ

all these things. One noun when all the descriptions refer to one thing. Separate nouns when it 

refers to different things. That is the Geder that he offers and it fits in well. 

  

Bnei Avraham Yitzchok V'yaakov are one people and Bnei Gad and Bnei Reuvain are separate 

people because Bnei Gad is one group and Bnei Reuvain is another group. Therefore there are two 

Bnei. What a beautiful rule. 

  

Rav Pam used to say that by Shemone Esrei we start by saying Elokai Avraham, Elokai Yitzchok, 

V'elokai Yaakov. Here we say Elokai by each of the Avos. Why is the word Elokai repeated three 

times? Especially in light of this rule. It is only one Hashem who is the Ribbono Shel Olam of 

Avraham, Yitzchok, and Yaakov. Why do we say Elokai Avraham, Elokai Yitzchok, V'elokai 

Yaakov? 

  

Rav Pam would answer that Avraham discovered Hakadosh Baruch Hu in his own way, Yitzchok 

discovered Hakadosh Baruch Hu in his own way, and Yaakov discovered Hakadosh Baruch Hu in 

his own way. It is one Hashem, however, people connect to the Ribbono Shel Olam each with his 

own path. Elokainu V'elokai Avosainu, our Hashem and the Hashem of our forefathers. Each 

person has a connection to the Borei Olam that works for him. Therefore, the rule is a lesson in 

Shemone Esrei. When we say Elokai Avraham, Elokai Yitzchok, V'elokai Yaakov, we realize that 

we connect to Hakadosh Baruch Hu through Avraham with the Midda of Chesed. Elokai Yitchok, 

some people connect to the Borei Olam through Gevura and Kannais. Some people are connecting 

with Elokai Yaakov which is connecting to the Borei Olam through the Midda of Emes. It is one 

Hashem. 

  

The following Dvar Torah was said by Parshas Beshalach 5771 and I have pasted it here: 
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15:26 ( ם, לֹא-ַהַמֲחָלה ֲאֶשר-ָכל ְצַריִּ י ְבמִּ י יְ -ַשְמתִּ י ֲאנִּ ים ָעֶליָך, כִּ רָור, ֹרְפֶאָךָאשִּ ) This is a promise to Klal Yisrael 

that they will be well taken care of by the Borei Olam.  Many Meforshim ask that it says at the 

beginning of the Posuk ( ם, לֹא-ַהַמֲחָלה ֲאֶשר-ָכל ְצַריִּ י ְבמִּ ים ָעֶליָך-ַשְמתִּ ָאשִּ ) that the diseases that Mitzrayim 

had will not befall Klal Yisrael (י ְירָור, ֹרְפֶאָך י ֲאנִּ  ,because I am Hashem who heals you. First of all (כִּ

why do you need to be healed if you don't have any (ַמֲחָלה) in the first place? Secondly, what is the 

י)  The Posuk ?(ַמֲחָלה) because I am Hashem who heals you that is the reason that there is no (כִּ

doesn't seem to make sense. 

  

Rav Druk (in his Sefer Darash Mordechai in the Shemos volume on page # 144) K'darko prefaces 

his Teretz by talking about an incident. Rav Shlomo Zalman Auerbach was in the Hospital and he 

expressed himself to the doctor in Hebrew using the word Yissurim for the pain he was feeling. 

The doctor asked him what are Yissurim as it is not a modern Hebrew word. So he answered him 

that K'aivim, I have pain. Afterwards, Rav Shlomo Zalman thought about it. Why is it that in 

Rabbinic Hebrew, Klal Yisrael gave a name Yissurim to pain? 

  

When a Yid has pain he tells himself (Eikev 8:5) ( יש ֶאת י, ַכֲאֶשר ְיַיֵסר אִּ ְבנֹו, ְירָור ֱאֹלריָך, ְמַיְסֶרךָ -כִּ ). That 

when Hakadosh Baruch Hu causes a person to have pain it is for a purposeful reason just like when 

sometimes a person has to punish his child so he realizes that it is for a purpose. That is why the 

name Yissurim is given by Yidden to some sort of a Tzar. 

  

Rav Druk says, ( ם, לֹא-ַהַמֲחָלה ֲאֶשר-ָכל ְצַריִּ י ְבמִּ ים ָעֶליָך-ַשְמתִּ ָאשִּ ) Mitzrayim got punished for the sake of 

punishment. That Hakadosh Baruch Hu says he will not give Klal Yisrael. Ai we see that Klal 

Yisrael does suffer from illnesses, Tzar, and discomfort? (י ְירָור, ֹרְפֶאָך י ֲאנִּ  Hakadosh Baruch Hu (כִּ

says that when I the Ribbono Shel Olam give you some sort of disease some sort of a Patch, it is 

not L'sheim Patch, It is not just a punishment. When the Ribbono Shel Olam gives it then that is 

something that is being done for a Refuah, to help heal something. So the ( ) .fits well ( יכִּ  ַהַמֲחָלה -ָכל

ם, לֹא-ֲאֶשר ְצַריִּ י ְבמִּ י ְירָור, ֹרְפֶאָך-ַשְמתִּ י ֲאנִּ ים ָעֶליָך, כִּ ָאשִּ ) when I Hakadosh Baruch Hu cause a difficulty to 

you it is (ֹרְפֶאָך) as a Refuah. 

  

9:14 ( יֵדם, ְוֶאְמֶחה ֶאת י, ְוַאְשמִּ ֶמנִּ ם; ְוֶאֱעֶשה, אֹוְתָך, ְלגֹויְשָמם, -ֶהֶרף מִּ ַתַחת ַהָשָמיִּ ֶמנּו-מִּ ָעצּום ָוָרב, מִּ ) The question of 

the week is: Moshe Rabbeinu says that Hashem told him to leave me alone and I will destroy Klal 

Yisrael. The Gemara in Maseches Berachos 32a (21 lines from the top) ( וידבר ר' אל משה לך רד מאי

לך רד אמר רבי אלעזר אמר לו הקדוש ב"ה למשה משה רד מגדולתך כלום נתתי לך גדולה אלא בשביל ישראל ועכשיו 

ישראל חטאו אתה למה לי מיד תשש כחו של משה ולא היה לו כח לדבר וכיון שאמר )דברים ט( הרף ממני ואשמידם 

נתחזק בתפלה ובקש רחמים משל למלך שכעס על בנו והיה מכהו מכה גדולה והיה אמר משה דבר זה תלוי בי מיד עמד ו

אוהבו יושב לפניו ומתירא לומר לו דבר אמר המלך אלמלא אוהבי זה שיושב לפני הרגתיך אמר דבר זה תלוי בי מיד עמד 

 ,says that Moshe Rabbeinu felt weak from being able to defend the Jewish people, however (והצילו

when he heard Hashem say leave me alone and I will destroy them, he understood that Hashem 

was hinting that if you leave me alone I will destroy them, but if you Daven your prayer will be 

answered. So Moshe Rabbeinu heard ( י, וְ  ֶמנִּ יֵדםֶהֶרף מִּ ַאְשמִּ ), Hashem commanded him to leave him 

alone so that he can could destroy them and with that he understood Hashem was hinting that if 

you pray they will be saved. It is beautiful. So what is the question.  

  

In last week's Parsha Hashem said in 3:26 ( תֹוֶסף ַדֵבר ֵאַלי עֹוד, ַבָדָבר ַהֶּזה-ַאל ). Hakadosh Baruch Hu 

says regarding Moshe Rabbeinu's request to go into Eretz Yisrael not to talk to him again about 

this thing. Why didn't Moshe Rabbeinu understand it the same way that if he does talk to Hashem 
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he will be let in to Eretz Yisrael? Why not the same message as he understood in this week's Parsha 

that he should continue to Daven? Tzorech Iyun Gadol! 

  

 

 

Rabbi Reisman - Parshas Eikev 5770 
  

Rebbi is in Yerushalayim and he spoke a little about the Ir Hakodesh. 

  

The Chasam Soifer asks a Kasha. Yirmiyahu 31:14 - 16  י   יד י ְבכִּ ְשָמע ְנהִּ ֹכה ָאַמר ְירָור, קֹול ְבָרָמה נִּ

ים ָנֵחם ַעל-ָרֵחל, ְמַבָכה ַעל--ַתְמרּורִּ י ֵאיֶננּו טו-ָבֶניָה; ֵמֲאָנה ְלהִּ י  ָבֶניָה, כִּ ְנעִּ ְמָעה: ֹכה ָאַמר ְירָור, מִּ דִּ ְך, מִּ י, ְוֵעיַניִּ ֶבכִּ י   קֹוֵלְך מִּ כִּ

ְפֻעָלֵתְך ְנֻאם יֵתְך, ְנֻאם-ְוֵיש  ְירָור, ְוָשבּו ֵמֶאֶרץ אֹוֵיב טז-ֵיש ָשָכר לִּ ְקָוה ְלַאֲחרִּ ְגבּוָלם-תִּ ים, לִּ  We are all ְירָור; ְוָשבּו ָבנִּ

familiar with the idea of Rachel Mevakeish Al Baneha that because Rachel weeps Hashem 

promises V'shavu Vanim Lig'vulam. The question is that the promise of V'shavu Vanim Lig'vulam 

really has nothing to do with Rachel herself as the Posuk in Devarim 30:3 ְוָשב ְירָור ֱאֹלקיָך ֶאת  ג-

ֲחֶמָך; וְ  ָכלְשבּוְתָך, ְורִּ ֶבְצָך מִּ יְצָך ְירָור ֱאֹלקיָך, ָשָמה-ָשב, ְוקִּ ים, ֲאֶשר ֱהפִּ ָהַעמִּ   already says that we will return, so 

what is special about Rachel? It says it already in Parshas Netzavim? What was Rachel Mevakeish? 

Rachel asked that Klal Yisrael should return to Eretz Yisrael prior to Mashiachs arrival. 

  

 So the Ribbono Shel Olam answered her that in the Zechus of her tears it will happen. Before 

Mashiach comes, people will return to Eretz Yisrael. A Vort like this, if someone would say it 

today it wouldn't be so meaningful. The Chasam Sofer wrote it at a time that almost no one lived 

in Yerushalayim. He writes that at that time Yidden only lived in Tzefas and not in Yerushalayim. 

There is something more important about what the Chasam Sofer says. The reason for Rachel's 

Bakasha is, that Rachel asked that our coming to Yerushalayim before Mashiachs time should be 

as a tool to be better people and be better Ovdei Hashem. 

  

If you look today at Yerushalayim everything has been built up in the last few decades and it is a 

big opportunity to go to Yerushalayim. 

  

ְלָך ֶאת  ג  8:3-4 ֶבָך, ַוַיֲאכִּ י לֹא ַעל  ָיַדְעָת, ְולֹא ָיְדעּון ֲאֹבֶתיָך:-ַהָמן ֲאֶשר לֹא-ַוְיַעְנָך, ַוַיְרעִּ יֲעָך, כִּ ְחֶיה -ְלַמַען הֹודִּ ַהֶלֶחם ְלַבדֹו יִּ

י ַעל--ָהָאָדם י-ָכל-כִּ ְחֶיה ָהָאָדם ד-מֹוָצא פִּ ְמָלְתָך לֹא ָבְלָתה, ֵמָעֶליָך, ְוַרְגְלָך, לֹא ָבֵצָקה  ְירָור, יִּ ים ָשָנה--שִּ ֶזה, ַאְרָבעִּ    Moshe 

Rabbeinu tells Klal Yisrael that Hashem pained you and you were hungry and he fed you Man. 

What does pain and hunger have to do with the Man? 

  

Rav Moshe says a beautiful Vort in the Darash Moshe. The clothing did not become worn out or 

ripped in the Midbar. With food it could have been the same. There was no reason why they had 

to eat in the Midbar. However, Klal Yisrael had to be on a Madreiga to exist without eating. Klal 

Yisrael was not on that high Madreiga and Hakadosh Baruch Hu caused Klal Yisrael to become 

hungry, so they had to eat. So the Ribbono Shel Olam fed Klal Yisrael the Man. 

  

Rebbi's Shver likes to say over the following Vort. We know that the Man fell based on the Tzidkos 

of the person. For a big Tzaddik the Man fell at his doorway. For someone who is not such a big 

Tzaddik it fell further away. For someone who didn't have any Tzidkos at all it fell Chutz 

Lamachane and he had to go out to retrieve it. 
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There was some Baalei Gaiva in the Midbar that thought they fooled everybody. However, their 

Man fell Chutz Lamachane in order for everyone to see who they really were. They pretended that 

the Man fell right by their doorway. (ֶבָך  they became pained because of their hunger ,(ַוְיַעְנָך, ַוַיְרעִּ

that was induced by their Gaava in that it didn't Pas for them to go to Chutz Lamachane to pick up 

their ration of Man. 

  

ְצָוה ְוֶאת-ְוָשַמְרָת ֶאת  יא 12 - 7:11 ים וְ -ַהמִּ י ְמַצְּוָך ַהיֹום-ֶאתַהֻחּקִּ ים, ֲאֶשר ָאֹנכִּ ְשָפטִּ ְשְמעּון,   ַלֲעשֹוָתם יב-ַהמִּ ְוָהָיה ֵעֶקב תִּ

יֶתם, ֹאָתם ים ָהֵאֶלה, ּוְשַמְרֶתם ַוֲעשִּ ְשָפטִּ ית ְוֶאת-ְוָשַמר ְירָור ֱאֹלקיָך ְלָך, ֶאת--ֵאת ַהמִּ ְשַבע, ַלֲאֹבֶתיָך-ַהְברִּ ַהֶחֶסד, ֲאֶשר נִּ   On 

the last Posuk of last week's Parsha Rashi says, היום לעשותם: ולמחר לעולם הבא ליטול שכרם  Mitzvos 

are done in Olam Hazeh and the Schar is in Olam Habo. In the first Posuk of this week's Parsha 

we are told that if we keep the Mitzvos that there is all types of Schar in this world. 

  

We also have in the second Parsha of Shema where it says 11:13 - 14 ם  יג ְשְמעּו ֶאל-ְוָהָיה, אִּ -ָשֹמַע תִּ

ְצֹו oמִּ י ְמַצֶּוה ֶאְתֶכם, ַהיֹום י ְמַטר  ַנְפְשֶכם יד-ְלַבְבֶכם, ּוְבָכל-ְירָור ֱאֹלקיֶכם, ּוְלָעְבדֹו, ְבָכל-ְלַאֲהָבה ֶאת--ַתי, ֲאֶשר ָאֹנכִּ -ְוָנַתתִּ

ְצָהֶרָך יֹרְשָך ְויִּ תֹו, יֹוֶרה ּוַמְלקֹוש; ְוָאַסְפָת ְדָגֶנָך, ְותִּ  Visiroshcha Viyitzherecha. So it is talking about  ַאְרְצֶכם ְבעִּ

Schar in this world. So it is seems to be a contradiction between the theme of the end of last week's 

Parsha and the beginning and middle of this week's Parsha? 

  

When do we say that Schar is only in the next world and when do we say that Schar is in this 

world? Some people say that the Schar in this world is only the Simcha of doing the Mitzvah in 

this world. The Gra says that you don't get Schar for Mitzvos in this world only the children do. 

  

The closest Pshat from all the Peshatim is from Rav Elchanan Wasserman in the Kovetz 

Ma'amarim. He says that no individual gets Schar in Olam Hazeh because we know that we have 

the concept of Tzaddik V'ra Lo. However, we do find in the Tochacha that there is a correlation 

between actions and Schar  V'Onesh. Klal Yisrael as a whole are treated according to our actions. 

A Yachid is not. So it may be that the words from last week's Parsha are referring to a Yachid and 

the words from this week's Parsha refers to the Rabbim, it doesn't matter that the words from this 

week's Parsha is in Lashon Yachid. The Lashon Yachid is referring back to the Tzibbur of Klal 

Yisrael as is the style that is seen in the Tochacha in Parshas Ki Savo. This might be Pshat in the 

Gra , that Klal Yisrael as a whole gets Schar in this world and the individual does not. 

  

ָפֶניָך-ְוָנַשל ְירָור ֱאֹלקיָך ֶאת  כב 7:22 ם ָהֵאל, מִּ ְרֶבה ָעֶליָך ַחַית ַהָשֶדה-לֹא תּוַכל ַכֹּלָתם ַמֵהר, ֶפן  ְמַעט ְמָעט:--ַהגֹויִּ תִּ The 

Posuk says that Klal Yisrael when they are conquering Eretz Yisrael will do it a little at a time. 

This concept is important. We have in this week's Parsha, in Parshas Mishpatim, and in Parshas 

Maasei that Klal Yisrael would have an Eretz Yisrael that goes until Nehar Peras. Nehar Peras is 

the Euphrates River. The Euphrates River hits the Mediterranean by Turkey which is way up. Klal 

Yisrael never went anywhere near there when conquering Eretz Yisrael. What is the Pshat? 

  

Yehoshua came in and conquered the body of Eretz Yisrael and then divided it amongst the 

Shevatim and the plan was always that when the Shevatim would grow they would conquer 

elsewhere. We find this in Nach when Sheivet Dan comes to Yehoshua and says that they don't 

have enough room for the rapidly growing Sheivet and Yehoshua tells them to conquer additional 

land. Dan pushed north. So the plan from the beginning was that when they grow they would 

conquer more land. However, we were never Zoche to conquer the entire Eretz Yisrael. 
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That is Pshat with Zevulan as well in Beraishis 49:13 ֹית, ְוַיְרָכתֹו   יג ְשֹכן; ְוהּוא ְלחֹוף ֳאנִּ ים יִּ ְזבּוֻלן, ְלחֹוף ַימִּ

יֹדן-ַעל צִּ    The idea that Zevulan was supposed to have land near the Mediterranean. If the Shevatim 

would have grown they would have acquired these lands. 

  

In Beraishis Parshas Lech Lecha it says 15:18 - 21 ית --ַאְבָרם-ַביֹום ַההּוא, ָכַרת ירָור ֶאת  יח ְברִּ

י ֶאת  ֵלאֹמר: ם, ַעד-ְלַזְרֲעָך, ָנַתתִּ ְצַריִּ ְנַהר מִּ י, ְוֶאת-ֶאת  ְפָרת יט-ַהָנָהר ַהָגֹדל ְנַהר-ָהָאֶרץ ַהּזֹאת, מִּ י -ַהֵּקינִּ י, ְוֵאת, ַהַּקְדֹמנִּ ּזִּ ַהְּקנִּ

י ְוֶאת-תְואֶ   כ תִּ י, ְוֶאת-ַהחִּ ּזִּ ים כא-ַהְפרִּ י, ְוֶאת-ְוֶאת  ָהְרָפאִּ י, ְוֶאת-ָהֱאֹמרִּ י, ְוֶאת-ַהְכַנֲענִּ ְרָגשִּ י-ַהגִּ ַהְיבּוסִּ   The Pesukim 

mention 10 nations that Klal Yisrael were supposed to conquer. Here in Devarim 7:1 it says י   א כִּ

יֲאָך, ירָור ם-ַאָתה ָבא-ָהָאֶרץ, ֲאֶשר-ֱאֹלקיָך, ֶאל ְיבִּ ְשָתּה; ְוָנַשל גֹויִּ י -ָשָמה ְלרִּ י ְוַהְכַנֲענִּ י ְוָהֱאֹמרִּ ְרָגשִּ י ְוַהגִּ תִּ ָפֶניָך ַהחִּ ים מִּ ַרבִּ

י י ְוַהְיבּוסִּ ּוִּ י, ְוַהחִּ ּזִּ ֶמךָ --ְוַהְפרִּ ים מִּ ים ַוֲעצּומִּ ם, ַרבִּ ְבָעה גֹויִּ שִּ   There are only 7 nations that Klal Yisrael are 

conquering. The Mishne L'melech says that if we were Zoche than Klal Yisrael could have 

conquered more than the 7 nations, we could have conquered the entire 10 nations. It is because 

we weren't Zoche that we didn't get every piece of Eretz Yisrael. That idea that Klal Yisrael never 

really conquered the entire Eretz Yisrael serves to explain the Nehar Peras idea and many concepts 

in Tanach. 

  

The question of the week is: 10:12 ְשָרֵאל  יב ָמְך:ָמה ְירָור ֱאֹלקיָך, שֹ --ְוַעָתה, יִּ ם  ֵאל ֵמעִּ י אִּ ְרָאה ֶאת-כִּ ירָור -ְליִּ

ַנְפֶשָך-ְלָבְבָך ּוְבָכל-ְירָור ֱאֹלקיָך, ְבָכל-ְדָרָכיו, ּוְלַאֲהָבה ֹאתֹו, ְוַלֲעֹבד ֶאת-ֱאֹלקיָך ָלֶלֶכת ְבָכל `  We learn that we must 

make 100 Berachos per day from this Posuk. In Maseches Menachos 43b (5 lines from the bottom) 

we learn out  'תניא היה רבי מאיר אומר חייב אדם לברך מאה ברכות בכל יום שנאמר )דברים י( ועתה ישראל מה ה

 .Rashi 15 lines from the bottom says to read Ma as Mei'a (100)  אלהיך שואל מעמך

  

In the Mishnah Berura  46:3 (14) there is the Cheshbon of 100 Berachos that are made daily and 

you will see that on Shabbos you are typically short by a few. You will notice that the Beracha of 

Asher Yatzar that is made a few times over a Shabbos is not counted except for the time it is said 

in Birchas Hashachar. The Mishnah Berura goes through a Cheshbon of Birchas Henehenin and 

Birchas Hamazon and the Berachos of Davening and he tries to make an exact Cheshbon of how 

we hit 100 Berachos on Shabbos. Isn't it strange that one of the most common Berachos that are 

made by the average person is completely left out?  

 

 

  

Rabbi Reisman - Parshas Eikev 5769 
  

Parshas Vaeschanan has the first Parsha of Kriyas Shema and Parshas Eikev has the second Parsha 

of Kriyas Shema. In Parshas Vaeschanan, in 6:7 it says, (ַנְנָתם ְלָבֶניָך  that there a Mitzvah of ,(ְושִּ

teaching Torah to your children. Rashi says that (לבניך: אלו התלמידים) Levanecha means Eilu 

Hatalmidim, that this instance of Vanecha refers to your students. In this week's Parsha, in 11:19 

it says, ( ְבֵניֶכם-ַמְדֶתם ֹאָתם ֶאתְולִּ  ), meaning, you are to teach them to your sons. From here we learn to 

teach a son Torah. We know that the first time the Torah says a word, it is for Pashut Pshat. In the 

second instance of that word we learn the Chidush. Here, if it says to teach your son, I would think 

it means to teach your biological son. It would be by the second instance that I would say that it 

comes to teach me about teaching students. Why here is it the opposite? A possible Teretz might 

be that the Derech of teaching Torah is more Pashut to be a Rav to a Talmid then a father to a son. 

Not every father can naturally be a teacher. Of course if the father teaches a son he is also a Talmid. 

Maybe the Chidush here is, that L'vanecha, the Pashut Pshat is Limud Hatorah. 
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It says in Parshas Vaeschanan in 6:6, ( י ְמַצְּוָך ַהיֹום ים ָהֵאֶלה, ֲאֶשר ָאֹנכִּ ְלָבֶבָך-ַעל--ְוָהיּו ַהְדָברִּ ). Meaning and 

these words that I command you today shall be upon your heart. In our Parsha it says in 11:18, 

( ְלַבְבֶכם-ָבַרי ֵאֶלה, ַעלדְ -ְוַשְמֶתם ֶאת ). The Kotzker asks, shouldn't the Torah say that these words should 

be in your heart, why does it say on your heart? Why is the word Al (on) mentioned in both 

Parshiois? The Kotzker gives an insight into human nature. Most of the days of a human being, a 

person is not ready to make major changes in his life. Every once in awhile an occasion happens 

when a person is moved and he could change. During Kriyas Shema we say Al L'vavchem, put it 

on your heart, meaning when the time comes and you are ready to change and the heart will open, 

these words will fall in and you will change. 

  

Rav Akiva Eiger has a Teshuva in Siman Tes. He has a tremendous Chidush on Mezuzah which 

the Parsha speaks about in 11:20 ( ְשָעֶריָךְמזּוזֹות בֵ -ּוְכַתְבָתם ַעל יֶתָך, ּובִּ ). If someone leaves his house even 

for 2 days he is not being Mekayeim Mitzvas Mezuzah while he is away. When he returns home 

he starts to do the Mitzvah again. If someone leaves their house in the morning and comes home 

that evening he would not make a new Brocha on Mezuza. However, if you go away for 2 days, 

Rabbi Akiva Eiger says you do have to make a new Brocha on Mezuza. You wouldn't say Likboia 

Mezuza as the the Mezuza is affixed already; however, there is a Nusach to say. Rabbi Akiva Eiger 

actually Paskens this way at the end of Siman Tes. The Minhag is not this way. Why so? If someone 

stores things, that space called a Beis Ha'oitzer, is Chayiv Mezuzah. If someone has an apartment 

that he is storing things in before he moves in, is he Chayiv Mezuzah at that point? 

  

Rav Pam was asked this Shaila. Rav Pam was at a Simcha in which the Soifer Rav Feldman from 

Flatbush was in attendance. They had a disagreement regarding this Shaila. Rav Feldman said, it 

is not a Beis Ha'oitzer and you wouldn't be Chayiv and Rav Pam held anytime you store things it 

is a Beis Ha'oitzer and you would be Chayiv. Rav Feldman brought a Raya that you are Patur from 

this Rabbi Akiva Eiger, in which we see that when you are away for an extended period of time, 

you are Patur from Mezuzah and that is why on your return you must make a new Brocha. You 

see from here that if you store things in a house and you don't live there you are Patur from 

Mezuzah. Rav Pam responded, you are correct that Rabbi Akiva Eiger holds that way, but why do 

all the Poiskim hold that if you go away for a few days you don't make a new Brocha? It is Farkert, 

it is a Beis Ha'oitzer and is Michuyav in Mezuza even if you are not there. So a person should put 

up a Mezuzah as soon as he starts to store things in a place that is going to be his home. 

  

The next Pshat is also a Rabbi Akiva Eiger and it has to do with Birchas Hamazoin which also 

stems from this week's Parsha in 8:10 ( ּוֵבַרְכתָ --ְוָאַכְלָת, ְוָשָבְעתָ  ). Rabbi Akiva Eiger is Misupeik in his 

Hagaois to the Shulchan Aruch in Siman Kuf Pei Vav about a Kattan who eats before night and 

bentches, however, he is still full when it becomes night and he becomes a Bar Mitzvah that night. 

Does he have to repeat Birchas Hamazoin? Ai, he bentched already? What he bentched he bentched 

as a Kattan, and the bentching of a Kattan can't Patur the Bentching of a Gadoil. What is this Talui 

in? This depends if the Chiyuv Birchas Hamazoin comes from the Achilah of a Kezayis and as 

long as you are still full that you can still Bentch. Or, it is the S'viya that is Michayeiv. 

  

The Mishnah B'rurah brings a Pri Migadim with the following Kasha. If a person has less than a 

Kezayis of bread and for whatever reason he is full now, is he Michuyav to Bentch? The Pri 

Migadim says you need ( ְָוָאַכְלָת, ְוָשָבְעת) so you are Patur if you ate less than a K'zayis and are full. 
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This would be a Raya to Rabbi Akiva Eiger's Shaila regarding the boy turning Bar Mitzvah that 

evening. The boy was only full when he turned a Bar Mitzvah, the Achila was done before. Maybe 

you need a Sviya that comes from an Achila, this Gadol has a Sviya that comes from an Achila, 

while someone who is full and they ate less than K'zayis has a Sviya that doesn't come from an 

Achila. The Shulchan Aruch Harav says a Chidush, that when you Bentch, since Bentching is a 

Hakaras Hatoiv for what you have, then Kavana is M'akeiv in Bentching. We are always looking 

for Segulois, the Segula for Parnasa is Benthching, so we should try to be extra vigilant in this 

area. 

  

A young girl asked Rav Pam a question. Why at the end of the first Bracha of Birchas Hamazoin 

does it say (יֹוָתיו ֲאֶשר ָבָרא ין ָמזֹון ְלָכל ְברִּ  meaning Hashem prepares food for all the creatures that ,(ּוֵמכִּ

he has created. It is a redundancy, because it says creatures that he created? Rav pam answered 

that (ֲאֶשר ָבָרא) means because he created, meaning that a person gets what he needs to eat without 

using up any Zechusim. Since Hashem gave us life he has to provide us with food. So the Teitch 

is, Hashem prepares food for his creatures because he created them. 
 


