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זמנים
Weekdays

Shachris
Sunday                                               6:50 8 & 8:30
Weekdays                           6:15, 6:50, 7:30 & 8:30
Weekday Rosh Chodesh     6:15, 6:40 ,7:30 & 8:30
Sunday Rosh Chodesh                 6:30, 8:00 & 8:30
Mincha                                                            4:25
Maariv                         after mincha, &   9:15

שבת וירא
Light candles                                              4:17 PM
Mincha                                                       4:27 PM
Shachris                                7:30, 8:50 & 9:00 AM
Mincha                                          1:45  & 4:10 PM
Maariv                                                        5:20 PM
Shabos Ends                                               5:25 PM

THESE ZMANIM ARE DETERMINED BY THE 
GABBOIM AND ARE  SUBJECT TO CHANGE AT 

THEIR DISCRETION
The midrash states: Hashem saw 
that the Jewish People had no merit 
with which to enter the Land; then He 
“remembered” the merit of Yitzchak, 
who was born when his father was 
100 and his mother was 90 [as 
described in our parashah]. The 
combined ages of Yitzchak’s parents 
parallel the gematria of the Hebrew 
word “Canaan” [the nation from which 
Yitzchak’s descendants conquered 
the Land], which is 190. [Until here 
from the midrash] R’ Chaim Palagi 
z”l (Izmir, Turkey; 1788-1868) 
explains this enigmatic midrash as 
follows: We read in Parashat Noach 
that Canaan was cursed because of 
his disrespect to his grandfather 
Noach [see Rashi to 9:29]. In 
contrast, Yitzchak exemplified the 
highest level of kibud av / parental 
respect that any person ever reached 
when he believed his father that he 
(Yitzchak) was meant to be offered 
as a sacrifice. Therefore, it is fitting 
that Yitzchak should take the Land 
from Canaan. In general, our Sages 
say, one merits a share in Eretz 
Yisrael in the merit of kibud av 
va’eim. (Artzot Ha’chaim) Elsewhere, 
R’ Palagi writes about Yitzchak’s 
kibud av va’eim: The knife that 
Avraham took to perform the akeidah 
is referred to in the Torah as a 
“ma’achelet” from the root which 

means “to eat.” Why is the more 
common word “sakin” / “knife” not 
used? The verse alludes to the fact 
that the kibud av va’eim that Yitzchak 
practiced is a mitzvah whose reward 
his descendants “eat,” as the 
Gemara (Shabbat 127a) teaches: 
“These are the things whose fruits 
man eats in this world, but whose 
principle is preserved for the 
World-to-Come: kibud av va’eim . . .” 
(Tochachat Chaim: Parashat Toldot)

==============================Charity with Justice
"צדקה" ואחר כך "משפט"..."צדקה" ואחר כך "משפט"... - מתחלה ואומר: "ברוך אל עולם שאכלנו משלו"! וזהו לחם במדבר? כיון שראה כך - היה מברך במדבר? ומי נותן לך בשר במדבר? ומי נותן לך וכך, ככר לחם - בכך וכך. מי נותן לך יין אברהם: כד יין - בכך וכך, ליטרא בשר - בכך שעליך! ואמר לו: כמה יש לך עלי? אמר לו לדרכו, ואם לא - היה אברהם אומר לו: תן מה אם מקבל עליו וברך - היה אוכל ושותה והולך להם: אמרו "ברוך אל עולם שאכלנו משלו". - אמר להם: ברכו. אמרו לו: מה נברך? אמר מקבל עוברים ושבים. משהיו אוכלים ושותים ולבסוף - משפט. הא כיצד? אברהם היה עזריה בשם ר' יהודה אומר: מתחלה - צדקה, "כי ידעתיו וכו' - לעשות צדקה ומשפט" - ר' 

[בראשית רבה מ"ט, ז'].
===========================
R’ Bachya ben Yosef ibn Pekuda 
z”l (Spain; 11th century) writes: 
Reconsider all you have known since 
your youth and the beginning of your 
education about G-d and His Torah, 
about the words of the earlier 
generations, the riddles of the Sages, 
and the prayers, for these subtle 
matters are not the same to one 
whose understanding is immature 
[i.e., a youth] as they are to one 
whose understanding is 
mature.Therefore, don’t be content 
with the images you have in your 
mind from the beginning of your 
studies. Rather, when your mind has 
matured, begin again to study the 
Torah of Elokim and the books of the 
Prophets. Learn them like someone 
who is first learning to read, and 
accustom yourself to explain them, to 
elaborate upon their allusions, and to 
look carefully at their wording and 
phraseology. Also, recognize which 
statements are meant to be 
understood straightforwardly 
(peshat), and which are not meant to 
be understood that way. . . If you do 
this, you will see the secrets of the 
Torah and the secrets of the 
Prophets and Sages in way that is 
impossible if you continue to learn 
the way you learned as a child. 
(Chovot Ha’levavot: Sha’ar Cheshbon 

הקב"ה יברך אותם בכל מילי דמיטבשיהיה לזכותם ולזכות כל משפחתםלהמשיך את הגליון עוד הפעם בשנה זועל הסיוע שמושיטים לי בעין יפה לכבוד האי גברא וב"ב הרוצים בעילום שמם ===========================================
בעושר ואושר ואריכת ימים בבריאות 
מיט יידישע נחת  בזה ובבא עבגצב"ב

========================================
Ha’nefesh ch.3) R’ Isaac Sher z”l 
(1875-1952) applies these words to 
studying the Book of Bereishit: One 
learns Sefer Bereishit as a child and 
grasps it on a childish level. This 
forms his understanding of the 
Patriarchs and their deeds. The 
typical person doesn’t thereafter 
re-examine his understanding of 
these “stories” as the years pass. He 
continues: As a result, we are unable 
with our limited perspective to 
understand the Torah’s stories and to 
learn about the deeds of the 
Patriarchs. We don’t appreciate their 
depth. Worse yet, some of their 
deeds appear to us to have been 
sins, and we have the nerve to say, 
“After all, there is no tzaddik who is 
perfect.” This is wrong! Rather, we 
must say, “When will my deeds reach 
the level of the Patriarchs’ deeds?!” 
(Lekket Sichot Mussar Vol. I p.37)
Zemirot Shabbat Behold! the 
Shabbat day is a day of 
redemption if you safeguard it. 
You shall be my treasured one. 
‘Linu, v’achar ta’avoru.’ Then you 
shall thrive before Me and be filled 
with My hidden bounty.” (From the 
zemer Shimru Shabtotai) The phrase 
“Linu, v’achar ta’avoru” literally 
means “stay overnight, then go on 
your way,” and is a pairing of two 
statements in our parashah–“achar 
ta’avoru” / “[eat, then] go on your 
way” (Bereishit 18:5), which was 
spoken by Avraham to his guests, 
and “linu” / “stay overnight [then be 
on your way]” (Bereishit 19:2), which 
was spoken by Lot to his guests. In 
the context of the zemer, 
commentaries explain the phrase to 
mean: If you keep Shabbat in the 
darkness of the exile, which is 
comparable to night, then, in that 
merit, you will soon be on your way 
out of the exile. The Gemara 
(Shabbat 118b) teaches: Rabbi 
Shimon bar Yochai said, “If only the 
Jewish People would keep two 
Shabbatot, they would be redeemed 
immediately, as is written (Yeshayah 
56:4-7), ‘For so said Hashem to the 
barren ones who observe My 



Sabbaths . . . I shall bring them to My 
holy mountain, and I shall gladden 
them in My house of prayer [i.e., the 
rebuilt Bet Hamikdash]’.” Why two 
Shabbatot? R’ Moshe Teitelbaum 
z”l (1759-1841; chassidic rebbe in 
Ujhel, Hungary) explains that we 
actually need to observe only one 
Shabbat in order to bring the 
redemption. However, the definition 
of Shabbat is a day of rest that 
follows six, and only six, days of 
work. The first of the two Shabbatot 
mentioned by the Gemara is needed 
to frame the six days of work. 
(Quoted in Zemirot Shabbat 
Ha’mevo’ar Metivta)

פתח-האהל כחם היוםוירא אליו ה' באלני ממרא והוא ישב 
“He lifted his eyes and saw: 
Behold! three men were standing 
over him. He saw, so he ran 
toward them from the entrance of 
the tent, and bowed toward the 
ground. He said, ‘My Master, if I 
find favor in Your eyes, please 
pass not away from Your 
servant’.” (18:2-3) Rashi z”l 
explains: He asked G-d to wait for 
him while he ran and invited the 
travelers. Based on Avraham’s 
actions, our Sages teach that hosting 
guests is greater than “receiving the 
face of the Shechinah.” But why is 
this so? R’ Baruch Shalom halevi 
Ashlag z”l (1907-1991; chassidic 
rebbe in Israel son of Rabbi Yehuda 
Ashlag z"l known as the Baal 
Hasulam) explains: Man’s task in this 
world is to serve Hashem without 
thought of reward or glory. This 
means that, at every moment, one 
must ask himself: What does G-d 
expect of me right now? Often, we 
ask ourselves this question, but we 
arrive at the wrong conclusion. We 
fail to recognize what G-d wants of 
us, writes R’ Ashlag, because we 
assume that we are meant to be 
doing glorious deeds for Hashem, not 
the simple or mundane tasks that 
actually need to get done. Avraham 
did not make this mistake. He 
understood that even when one is in 
the middle of the most glorious 
service, actually engaged in 
conversation with G-d, the task of the 
moment might be something else, 
something as (relatively) mundane as 
offering hospitality to stangers. It is 
this challenge which makes the 
“lesser” mitzvah (hospitality) the 
“greater” mitzvah.(Birkat Shalom)

כאשר דברתכי-על-כן עברתם על-עבדכם ויאמרו כן תעשה ואקחה פת-לחם וסעדו לבכם אחר תעברו 
“I will take bread and you may 
sustain yourselves . . . he stood 
over them beneath the tree and 
they ate.” (18:5-8) R’ Avigdor 
Tzarfati z”l (France; 13th century) 
writes: The phrase “I will take bread” 
is the source of the halachah that the 
host should be the one to recite 
hamotzi and distribute the bread. 
From the phrase “He stood over 
them . . . and they ate,” we learn that, 
after the host recites hamotzi and 
eats a bit of bread, he should get up 
and serve any distinguished guests 
that are at his table. (Peirushim 
U’pesakim Le’rabbeinu Avigdor 
Tzarfati)
===============================Bread offering

מכאן לצדיקים שאומרים מעט ועושים הרבה.כתוב "ואל הבקר רץ אברהם", אמר ר' אלעזר: "ואקחה פת לחם וסעדו לבכם"- ואחר כך 
אנוש יסעד" [תהלים ק"ד, ט"ו].[שופטים י"ט, ה'], בכתובים: "ולחם לבב לבכם", בנביאים: שנאמר "סעד לך פת לחם" אדם. בתורה: שנאמר "ואקחה פת לחם וסעדו ובכתובים שהלחם סועד ומחזק את לבו של אמר ר' יצחק: מצינו בתורה, בנביאים [בבא מציעא פ"ז, א'].

[בראשית רבה מ"ח, י"א].
===========================

I will fetch a morsel of bread that 
you may sustain yourselves (18:5) 
We learn in Pirkei Avot (Ch. 1): "Let 
your home be wide open, and let the 
poor be members of your household" 
What does it mean to make the poor 
members of your household? R' 
Moshe Avigdor Amiel z"l (early 20th 
century Chief Rabbi of Antwerp and 
Tel Aviv) explains: Some people 
invite the poor into their homes and 
feed them gourmet meals. Others 
invite the poor and feed them the 
same "everyday" food that the 
members of the household are 
eating. Which is preferable? The 
quoted Mishnah is teaching us: Feed 
the poor the same food you feed 
members of your household. Why? 
Because one who goes "all out" for 
the poor will be unable to sustain his 
level of giving. Pretty soon, he will 
begin to cut back and his giving will 
gradually dwindle down to nothing. 
Then he will resent the poor and 
expel them from his home. Not so 
one who feeds the poor the same 
food that his family is eating. He will 
no more cease feeding the poor than 
he will cease feeding his own 
household. (Hegyonot El Ami)

I will fetch a morsel of bread that 
you may sustain yourselves (18:5) 
Rashi comments: We find a source in 
each part of Tanach for the fact that 
bread sustains man. The source in 
the Torah is the above verse. The 
source in Nevi'im / Prophets is the 
verse (Shoftim 19:5), "Sustain your 
heart with bread." The source in 
Ketuvim / Writings is the verse 
(Tehilim 104:15), "And bread will 
sustain the heart of mankind." R' 
Asher Kalman Braun z"l (a rosh 
yeshiva in the Ponovezh Yeshiva in 
Lithuania) asks: Doesn't everyone 
know that bread sustains man? He 
answers: The fact that man is 
sustained when he eats bread is 
anecdotal evidence but it does not 
prove that bread can sustain any 
person. The fact that it is written in 
Tanach, however, is proof! 
(Haggadah Shel Pesach Shai 
La'Torah)

הבית מנער ועד זקן כל העם מקצהטרם ישכבו ואנשי העיר אנשי סדם נסבו על 
The men of Sodom surrounded the 
house, young and old, all the 
people from every quarter (19:4) 
Despite the wickedness of the 
inhabitants of Sodom, Abraham tried 
to defend them before G-d. In fact, 
Abraham was the first person in 
history to speak up in defense of 
others. The Midrash relates that 
Abraham declared to G-d, "If you 
want the world to exist, strict 
judgment cannot also exist; if You 
want strict judgment to exist, the 
world cannot also exist." G-d replied: 
"Because you seek to justify My 
creatures' behavior, I will reward you 
by anointing you as My chosen one, 
which I have never done to another. 
Furthermore, in all the ten 
generations that have passed since 
Noah and the generation of the 
Flood, you are the first person with 
whom I have communed." (Sefer 
HaMaamarim 5686)

וה' המטיר על-סדם ועל-עמרה גפרית ואש 
מאת ה' מן-השמים

Hashem rained on S'dom and 
Amorah sulfur and fire, from 
Hashem, out of heaven (19:24) 
Rashi writes: "First rain, then it 
became sulfur and fire." Why? R' 
Shalom Mordechai Schwadron z"l 
(1913-1997; the "Maggid" of The 
Maggid Speaks series) explains that 
this was a manifestation of Hashem's 
kindness. When the rain started to 
fall, the people of S'dom and the 



neighboring towns had the 
opportunity to repent. [It should be 
noted that this occurred after the first 
day of Pesach, when rain is unusual 
in Eretz Yisrael.] When they failed to 
repent, the rain turned to sulphur and 
fire. We find that the same thing 
occurred at the beginning of the 
Deluge. First the rain started lightly, 
and then, when the people did not 
take heed, the rain became heavier. 
(Lev Shalom)
G-d rained upon Sodom and 
Gomora brimstone and fire... 
(19:24) At the present time Sodom 
remains in its ruined state. However, 
when Moshiach comes and evil will 
be completely removed from the 
earth, Sodom will return to its original 
state of blessing and beauty, as it 
says, (Ezek. 16) "And I will return the 
captivity of Sodom. (Sefer 
HaParshios)

ותבט אשתו מאחריו ותהי נציב מלח
But his wife looked back... and she 
became a pillar of salt (19:26) Lot's 
wife sinned through salt and was 
therefore punished through salt. 
When Lot asked her to bring salt for 
guests she replied, "Do you wish to 
institute this evil custom of hospitality, 
also, in our city?" (Rashi)
His wife looked behind him, and 
she became a pillar of salt (19:26) 
Why were Lot and his family not 
permitted to witness S'dom's 
destruction? Rav Kook zatz'l 
explains that the effect on a person 
of witnessing a sinner's punishment 
depends upon the person's own 
standing. If one is basically righteous, 
witnessing the sinner's punishment 
will encourage a person to improve 
himself even more. However, if one 
is mired in evil - as Lot and his family 
were - it is better that he does not 
see his friends' end. This is because 
the threat of punishment can be more 
intimidating than the punishment 
itself; if one knows what he is 
contending with, he may convince 
himself that he can withstand it. (Ein 
Ayah) 

שם את-פני ה'וישכם אברהם בבקר אל המקום אשר עמד 
 “Avraham arose early in the 
morning to the place where he had 
stood before Hashem.” (19:27) Our 
Sages learn from this verse that one 
should have a makom kavuah / fixed 
place for prayer. Why is that 

important? R’ Avraham Meir Rosen 
z”l (Warsaw; 19th century) explains: 
Proper prayer requires subjugating 
oneself entirely to G-d, which is 
impossible if one prays haphazardly. 
By having a fixed place for prayer, 
one indicates that his prayer is not 
haphazard. (Be’ur Amarim Al Midrash 
Tanchuma)
במקופ הזה והרגוני על דבר אשתיויאמר אברהם כי אמרתי רק אין יראת אלקיפ 

There is simply no fear of G-d in 
this place, and they will kill me on 
account of my wife (20:11) In this 
statement, Abraham voiced the two 
principles underlying his life's work: 
first, that making the world into a 
home for G-d means, above, all 
encouraging virtue and the practice 
of justice; and second, that a virtuous 
and just society is possible only if it is 
predicated on the belief in G-d as the 
Creator and Master of the world. (The 
Rebbe)
שמנת ימים כאשר צוה אתו אלקיםלו שרה יצחק וימל אברהם את יצחק בנו בן ויקרא אברהם את שם בנו הנולד לו אשר ילדה 
“Avraham called the name of his 
son who was born to him -- whom 
Sarah had borne him -- ‘Yitzchak’.” 
(21:3)  In last week’s parashah 
(17:19), we read that Hashem 
commanded Avraham to give his son 
this name. R’ Yitzchak Isaac 
Chaver z”l (1789-1852; rabbi of 
Suvalk, Lithuania) asks: Why did 
Hashem give names to Yitzchak 
(Bereishit 17:19) and Yaakov (25:26; 
see Rashi z”l), but in Avraham’s 
case, He merely added one letter to 
the name his parents gave him? R’ 
Chaver explains: We read in 
Parashat Bereishit, as explained by 
our Sages, that Adam used his 
wisdom to recognize the inherent 
characteristics of every creature and 
name it accordingly. Similarly, G-d 
inspires parents to give their child a 
name that reflects his qualities. That 
is true, however, only when the child 
has a natural existence. Yitzchak and 
Yaakov were both born to parents 
who were naturally barren. And, just 
as their births required direct Divine 
intervention, so did their names. In 
contrast, Avraham’s birth was 
natural; therefore, the name given 
him by his parents was adequate. 
Later, when a minor “adjustment” 
was required, that came from 
Hashem. (Haggadah Shel Pesach 
Yad Mitzrayim: Potei'ach Yad)
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ביום הגמל את יצחקויגדל הילד ןיגמל ויעש אברהם משתה גדול 
 “The child grew and was weaned, 
and Avraham made a great feast 
on the day Yitzchak ‘hi’gamel’ / 
was weaned.” (21:8) The midrash 



Pirkei D’Rabbi Eliezer (ch.29) writes 
that this verse is the source of the 
custom to make a festive meal at a 
brit milah. Where in this verse is 
there an allusion to brit milah? 
Rabbeinu Tam z”l (France; 1100- 
1171) explains that the word 
“higamel” (literally, “he was weaned”) 
can be read: “‘heh-gimel” – 5+3, i.e., 
on the eighth day – “mal” – he was 
circumcised.(Tosafot to Shabbat 
130a)
“The child grew and was weaned, 
and Avraham made a great feast 
on the day Yitzchak was weaned.” 
(21:8) The Gemara (Pesachim 119b) 
comments on this verse: Hashem is 
destined to make a feast for the 
righteous on the day when He 
performs kindness for the 
descendants of Avraham. Where in 
this verse do our Sages see an 
allusion to future events? R’ Shalom 
Mantzura z”l (Yemen; 1800-1884) 
explains: After the verse informs us, 
“The child grew and was weaned, 
and Avraham made a great feast,” 
the addition of, “on the day Yitzchak 
was weaned,” seems superfluous. 
[The name “Yitzchak” derives from 
the root meaning “to laugh.”] 
Therefore, our Sages see in it an 
allusion to the day about which it is 
written (Tehilim 126:1-2), “Shir 
ha’maalot. When Hashem will return 
the captivity of Zion . . . Then our 
mouth will be filled with laughter and 
our tongue with glad song.” R’ 
Mantzura continues: Why do our 
Sages use the expression, “the 
descendants of Avraham” [instead of 
another term such as “Bnei Yisrael”]? 
He explains: Avraham was the 
paradigm of chessed / kindness. Our 
Sages wish to emphasize that the 
chessed that Hashem will perform for 
us in the future will be a complete 
chessed, not like the Exodus, which 
was executed by Hashem’s “Yad 
Chazakah” / “strong hand,” an 
expression of justice rather than 
kindness. (Ha’pedut V’ha’yeshuah)

לאברהם מצחקותרא שרה את בן הגר המצרית אשר ילדה 
And Sarah saw the son of Hagar 
the Egyptian... laughing (21:9) As 
Rashi explains, the word "laughing" in 
this context denotes "idol worship, 
illicit relations and murder." To a 
wicked person like Ishmael, even the 
gravest sins were a big "joke." Isaac, 
however (whose Hebrew name 
Yitzchak is derived from the same 

word meaning "to laugh"), laughed at 
the petty stratagems of the Evil 
Inclination. (Chidushei HaRim)

שרה שמע בקלה כי ביצחק יקרא לך זרעעל-הנער ועל-אמתך כל אשר תאמר אליך ויאמר אלקים אל-אברהם אל-ירע בעיניך 
So G-d said to Avraham, Be not 
distressed over the youth or your 
slavewoman: Whatever Sarah tells 
you heed her voice, since through 
Yitzchak will offspring be 
considered yours." (21:11) The 
Mishnah in Pirkei Avot (chapter 5) 
teaches: "Avraham Avinu was tested 
ten times, and he withstood them all." 
Many commentaries ask: Why is 
Avraham referred to as "Avinu" / "our 
father" in this mishnah, whereas he is 
not given that title in the previous 
mishnah which also mentions his 
name? R' Moshe Zaturensky z"l 
(19th century Lithuania) explains: 
The last of Avraham's tests 
(according to most commentaries) 
was the Akeidah / Binding of 
Yitzchak. Our Sages highlight the fact 
that Avraham reasonably could have 
asked Hashem, "Previously You told 
me (21:12), `For through Yitzchak 
will offspring be considered 
yours'! Now, You are telling me to 
offer him as a sacrifice?" In other 
words, it was precisely the fact that 
Avraham was destined to be "Avinu" / 
"our father," whereas sacrificing 
Yitzchak would have eliminated that 
possibility, that made the Akeidah 
was such a difficult test. On a simpler 
level, the Akeidah was a difficult test 
because it asked Avraham to do 
something that was contrary to his 
paternal instincts. For both of these 
reasons, he is given the title "Avinu" / 
"our father" in this context. (Darkei 
Moshe Al Pirkei Avot) 
The following is a letter that R’ Moshe ben 
Nachman z”l (Ramban; 1194-1270) wrote to 
his son Nachman: May Hashem bless you 
my son, Nachman; may you see the good of 
Yerushalayim [paraphrasing Tehilim 128:5]; 
may you see the children of your children 
[ibid. verse 6]; and may your table be like the 
table of Avraham Avinu [see Bava Metzia 
86b]. I am writing this letter to you from 
Yerushalayim. Praise and thanks to the Rock 
of my salvation–I merited to arrive here in 
peace on the 9th of Elul and I remained here 
until the day after Yom Kippur. I am headed 
to Chevron, the city where the Patriarchs are 
buried, to pray at their graves and to prepare 
a burial place for myself, with G-d’s help. 
[Ramban’s actual burial place is unknown.] 

What can I tell you about the Land? Its state 
of abandonment is great, and it is very 
desolate. In general, the holier a place is, the 
more desolate it is–Yerushalayim most of all, 
Yehuda more than the Galil. Despite its 
destruction, it is very good. There are 
approximately 2,000 inhabitants. . . There are 
no Jews among them because, since the 
Tatar invasion [in 1260], they have fled or 
been killed. The exception is two brothers 
who are painters. They buy paint from the 
ruler. Up to a minyan of people gather in their 
house on Shabbat. I encouraged them and 
we found a ruined house with marble 
columns and a beautiful dome, and we took it 
for a shul, for the city is hefker / ownerless 
and lawless, and anyone who wants to lay 
claim to property may do so. We donated 
money to rebuild the shul and we have begun 
to send to Shechem for sifrei Torah that used 
to be in Yerushalayim and were spirited away 
to Shechem when the Tatars came. They will 
establish a shul there, for many men and 
women come to Yerushalayim regularly from 
Damascus and Aleppo and the provinces to 
see the site of the Bet Hamikdash and cry 
over it. May the One who allowed us to see 
Yerushalayim in its destruction allow us to 
see it rebuilt, when the Shechinah returns to 
it. May you, my son, and your brother and the 
whole house of your father, merit to see the 
good of Yerushalayim and the consolation of 
Zion. Peace to my student R’ Moshe son of 
Shlomo, your mother’s brother. Tell him I 
ascended Har Ha’zeitim, which is opposite 
the Temple Mount, and near it–only the 
Valley of Yehoshafat separates them–and I 
read his poems with many tears. [Hamaayan]
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