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Parshas Mattos/ Massai
ֲאנִָשׁים ֵמִאְתֶּכם ֵהָחְלצּו ֵלאמֹר ָהָעם ֶאל מֶשׁה ַויְַדֵבּר ַעֶמּיָך: ֶאל ֵתָּאֵסף ַאַחר ַהִמְּדיָנִים ֵמֵאת יְִשָׂרֵאל ְבּנֵי נְִקַמת נְקֹם ֵלּאמֹר: מֶשׁה ֶאל יְדָֹוד ַויְַדֵבּר

ַלָצָּבא ְויְִהיּו ַעל ִמְדיָן ָלֵתת נְִקַמת יְדָֹוד ְבִּמְדיָן: (במדבר לא/ג)

It is written in our parsha (Bamidbar 31/3), "Moshe 
spoke to the people, saying, "Let men be picked out 
from among you for a military campaign, and let them
attack Midyan to take Hashem's revenge from 
Midyan.""

The Medrash (Bamidbar Rabah 22/2) asks that this 
possuk seems to be inconsistent with the previous 
possuk. In possuk 2 it is written that Hashem spoke to 
Moshe and told him to "to take Bnei Yisroel's  revenge
from the Midyanim. 

In other words, when Hashem commanded Moshe to 
attack Midyan, Hashem said that the reason was to 
take revenge for the sins that the Midyanim caused 
Bnei Yisroel to commit. However when Moshe 
commanded them to go to war against Midyan, Moshe
explained the reason was in order to take revenge 
because the Midyanim desecrated Hashem's name.

The Medrash answers, "HaKodesh Baruch Hue said 
to them, 'It was your guilt that caused Me to bring 
harm onto you (and therefore you should take revenge
because they caused you to sin and consequently to 
wipe out over twenty thousand people).' Moshe 
answered back, 'Master of the Universe! if we were 
uncircumcised, worshiped idols, or denied Your 
mitzvahs they would not have hated us and they would
not have chased after us. We were persecuted only 

because of the Torah and the mitzvahs that You gave 
us. Therefore we will go to war to avenge the 
desecration of Your name."

In short, the reason for the war with Midyan that 
Hashem gave for the war with Midyan was because 
they caused Bnei Yisroel to sin. And the reason that 
Moshe gave was because the Midyanim desecrated 
Hashem's name.

Zera Shimshon asks what is the exact point that Moshe
and Hashem argued? 

And secondly, why did it matter to Moshe the exact 
reason for going to war? The main point was that 
Hashem commanded them to go to war.

He answers in light of another Medrash (Yalkut 
Shemoni remez 785) that points out that this parsha 
opens with VaYidabear Hashem and not VaYomer 
Hashem which implies that Hashem was angry. The 
Medrash explains the reason for Hashem's  anger was 
that Hashem was upset with Moshe that he didn't 
protest Zimri's actions (to act immorally with an 
idolatress lady). 

The Medrash continues that since Hashem is a fair 
and just, it is written in the same possuk that Hashem 
told Bnei Yisroel to take revenge from Midyan that 
"then you will return to your people (Moshe will die).



According to this we can now understand the 
conversation between Moshe and Hashem.

Hashem opened the conversation with Moshe that 
since the Midyanim were the cause of Bnei Yisroel's 
sin therefore they should go to war against them to 
take revenge for the sin that they caused Bnei Yisroel 
to do.

This scared Moshe Rabeinu. 

Until this commandment Moshe reasoned that even 
though that he should have protested what Zimri did, 
he wasn't responsible because of the concept of divrei 
harav v'divrei hatalmid divrei mi shomim (When there
is a conflict between the words of the Master, i.e., 
Hashem, and the words of the student, i.e., a human 
being (in our case Moshe's not protesting), whose 
words should be listened to?). 

However now that Hashem held Midyan responsible 
for Bnei Yisroel's immoral actions Moshe saw that 
they could not argue divrei harav v'divrei hatalmid 
divrei mi shomim. Moshe therefore was scared that he 
is also responsible for Zimri's actions because Moshe 
did not protest.

Moshe wanted to show his innocence, and therefore 
argued that on the contrary, he did not cause them to 
sin. Rather they were chased by the Midyanim and 
sinned only because of the mitzvahs that they kept. If 
they wouldn't have been faithful to the mitzvahs then 
the Midyanim would have left them alone. 

He therefore told Bnei Yisroel to wage war to avenge 
the way that they disgraced Hashem!
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נְקֹם נְִקַמת ְּבנֵי יְִׂשָרֵאל ֵמֵאת ַהִּמְדיָנִים ַאַחר ֵּתָאֵסף ֶאל ַעֶּמיָך:(במדבר לא/ד)

The Baal HaTurim writes that the Torah wrote the war
with Midyan right after the laws 
concernng nedarim (oaths) to teach us that people 
make nedarim at the time of war.

This is not the only situation that one should make 
a neder. The Shulchan Aruch writes that one may 
make a neder; if he accepted on himself to learn a 
certain perek and he is afraid that he won't keep his 
promise. In such a situation it is permitted for him to 
make an oath "to motivate himself" (siman 203/6).

The Ta"z asks however that the Shulchan 
Aruch seemingly contradicts himself! In seif  
daleth he paskens that one should be careful not to 
make any neder, even one to give tzedakah. What is 
the difference, asks the Ta"z, between making 
a neder to give tzedakah that is ossur and making 
a neder to learn a perek that is permitted?

The Ta"z answers that one shouldn't make a neder to 
give tzedakah since he is giving away his possessions 
and it is easy for the yetzer hora to convince him not 
to do it. We are concerned that he will 
not fulfill his neder, and therefore he shouldn't make 
the neder in the first place. 

However, since some learns a perek of Torah with his 
"flesh and bones" it is more difficult for the yetzer 
hora to deter him from fulfilling the neder. We 

therefore assume he will fulfill his neder, and 
consequently there is no need to refrain from making 
the neder.

Zera Shimshon quotes one of the poskim who argues 
with the Taz in light of the Gemorro in Berochos 32/b 
that says that to fast is more effective than to 
give tzedakah because it is harder to do a mitzvo with 
your body than it is to do a mitzvah with your money.  
From here we see, he argues, that it is more difficult to
do a mitzvo with one's body than just to give money. 
This seemingly contradicts the Ta"z.

Zera Shimshon defends the T"az and explains that it is
true, that to fast, which is done with his whole body,  
is more difficult than to give tzedakah which is only 
giving away one's possessions. However this is not an 
all-encompassing rule. It is more difficult for 
the yetzer hora to deter a person from fulfilling 
his neder to learn Torah than to give tzedakah for two 
reasons. 

Firstly, the learning of Torah makes a person happier 
than to give tzedakah. 

Secondly, concerning giving tzedakah a person can 
rationalize not to give it because there is a chance that 
the recipient is an imposter. However, 
"a perek of Torah learnt is a perek Torah learnt".



Zera Shimshon gives his own alternative explanation 
to resolve the seeming contraction in the Shulchan 
Aruch. 

When one makes an oath to give tzedakah,  he has to 
give it immediately since poor people are standing 
before us. Therefore all the yetzer hora has to do is to 
distract him for a few moments and he already didn't 

fulfill his promise. 

However, when it comes to other mitzvos there is not 
such a strong time constriction. Even 
concerning  talmud Torah there are times when it can 
be put off, like we say in Kriyus Shema, "and you 
should" gather your produce. Therefore there is less 
chance that he won't fulfill his oath.
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ה ָעָׂשר יֹום ַלחֶֹדׁש ָהִראׁשֹון ִמָּמֳחַרת ַהֶּפַסח יְָצאּו ְבנֵי יְִׂשָרֵאל ְּביָד ָרָמה ְלֵעינֵי ָּכל ִמְצָריִם: ּוִמְצַריִם  ַוּיְִסעּו ֵמַרְעְמֵסס ַּבחֶֹדׁש ָהִראׁשֹון ַּבֲחִמּשָׁ
ְמַקְּבִרים ֵאת ֲאֶׁשר ִהָּכה יְדָֹוד ָּבֶהם ָּכל ְּבכֹור ּוֵבאֹלֵהיֶהם ָעָׂשה יְדָֹוד ְׁשָפִטים: (במדבר לג/ג-ד)

They journeyed from Rameses in the first month, on
the fifteenth day of the first month; on the day
following the Pesach (sacrifice), Bnei Yisroel left
triumphantly before the eyes of all the Egyptians.
And the Egyptians were busy burying (their dead)
because Hashem had struck down their firstborn and
had wrought vengeance against their gods. (Bamidbar
33/3-4)

Zera Shimshon asks why are these two incidents, that 
the Egyptians buried their dead and that Hashem 
destroyed their gods, written together in the same 
possuk (possuk 4)? Seemingly they are two unrelated 
events that happened to happen at the same time. 

He answers in light of Rabeinu  Bechiya in Parshas 
Bo who writes that on the night of makkos bechoros 
the Mitzryaiim were so involved with all of their dead 
that they didn't even realize that their gods were also 
destroyed. Only the next morning, when they went to 
their places to worship did they grasp what happened 
to their gods. 

According to this, reasons Zera Shimshon, we can 
understand the connection between their burying of 
the dead and the destruction of their gods. It was at the
time that  they buried their first borns next to their 
places of worship did they see what had happened to 
their gods. (In previous generations cemeteries were 
situated next to places of worship.) Since only at the 
time of burial did they actually grasp what happened 
and felt the loss of their gods the two incidents are 
written 

According to this,  Zera Shimshon answers a different 
question. In the first possuk (possuk 3) it says, "on the 
day following the Pesach (sacrifice), Bnei Yisroel left 

triumphantly before the eyes of all the Egyptians." 
The fact that the possuk mentions that Bnei Yisroel 
went out of Mitzrayim "the day after" and "in front of 
the Egyptians" indicates that it was not incidental that 
we left Mitzrayim in the daytime and in front of the 
Mitzrayiim. Rather Hashem specifically wanted the 
Mitzrayim to see us leaving. 

He asks that if this was Hashem's intent then 
seemingly it would have been better for us to leave in 
the night, right after makkos bechoros. 

Firstly, at that time it was "in front of the Mitzrayiim" 
since at that time they were driving us out of 
Mitzrayim. 

Secondly, there was a disadvantage to wait until the 
morning; after all the bechoros died there was a good 
chance that Paroah would go back on his promise to 
let Bnei Yisroel leave, just as he did in the previous 
makkos.  

However according to the above,  reasons Zera 
Shimshon, it is very understandable. Hashem that we 
will see that the pain of the Mitzrayiim when they saw 
the uselessness of their gods. However, at night they 
still didn't grasp what really happened. Hashem 
therefore waited for "the day following the Pesach 
(sacrifice)" when they felt the pain of their loss to take
us out in front of them. 

Conlcudes, Zera Shimshon, this is also why there was 
no concern for Paroah to go back on his promise. 
Since only in the morning did he actually feel the pain
of losing his gods, it was as if that was time of the 
plague.

- 3 -



HaRav Shimshon Nachmaini, author of Zera Shimshon lived in Italy about 300 years ago in the time of the Or HaChaim HaKodesh.

The Chida writes that he was a great Mekubal and wrote many sefarim including sefarim about "practical kabbolo" but asked that all
of his sefarim be buried after he passes away except for Zera Shimshon and Niflaos Shimshon on Avos.

He had one child who died in his lifetime (hence the name "Zera Shimshon") and in the preface he promises for people who learn his
sefarim after he dies “... And your eyes will see children and grandchildren like the offshoots of an olive tree around your tables, wise
and understanding with houses filled with all manner of good things… and wealth and honor……”

These d’vrai Torah are dedicated to Esther Yenta Bas Chana Chassia. In the merit
of the learning Zera Shimshon’s divrai Torah, Hashem should answer her prayers and she
should quickly find her proper match along with all the other members of Clal Yisroel who are
also looking for their zivug hagun.
If you are interested in buying your own copy of the Hebrew version of Zera Shimshon
Call 05271-66-450 in Eretz Yisroel 
or
347-496-5657 in the U.S.A. 

You can now  HEAR shiurim of Zera Shimshon on Kol Halashon:
In E. Yisroel: 073-2951-727 or 03-617-1111 and then press 1,1,3,24
In U.S.A. (718) 395-2440 and then press 2,6,4,24
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