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Rabbi Reisman - Parshas Tzav 5777 
  
1 - Topic - A thought on Parshas Tzav related to the Seder 
  
As we prepare for Pesach and Shabbos Parshas Tzav. Let me begin with a thought on Parshas Tzav and it 

has a Shaichus to Korban Pesach as well. The beginning of the Parsha begins as is found in 6:2 ( זֹאת ּתֹוַרת

ִהוא ָהֹעָלה :ָהֹעָלה   ). Now the language (  ֹ את ּתֹוַרת ָהֹעָלהז ) we find throughout the Parsha. 6:18 (זֹאת ּתֹוַרת ַהַחָטאת), 

7:1 ( ָהָאָשם ,ְוזֹאת ּתֹוַרת ), 7:11 ( ֶזַבח ַהְשָלִמים ,ְוזֹאת ּתֹוַרת ). Every Parsha is introduced with that expression. It is 

only by the Olah that it is ( ִהוא ָהֹעָלה :ֹעָלהזֹאת ּתֹוַרת הָ  ). It needs an explanation. I would like to share with you 

a Yesodosdika thought regarding the Korbanos. 
  
Non-Jews are allowed to bring Korbanos in the Bais Hamikdash but only a Korban Olah. The Gemara says 

in Menachos 73b (starting at the top of the Amud) that a Goy can donate a Korban Olah but not a Korban 

Shelamim. As a matter of fact, the Halacha is that even if they said they would bring Shelamim we bring it 

as an Olah. The non-Jew is entitled to bring Korbanos but they have to be an Olah, totally burnt. 
  
We find in this week’s Parsha of course that a Yid can bring other Korbanos as well. In Shir Hashirim we 

say as is found in 4:16 (עּוִרי ָצפֹון ּובֹוִאי ֵתיָמן). The GRA who says that all of Shir Hashirim is about the Bais 

Hamikdash, fits well with Chazal who Teitch that (עּוִרי ָצפֹון ּובֹוִאי ֵתיָמן). (ָצפֹון), those are the nations of the 

world that can bring only a Korban Olah. An Olah, is Shechted only on the northern side of the Bais 

Hamikdash. (עּוִרי ָצפֹון ּובֹוִאי ֵתיָמן) and come Klal Yisrael who can bring Korbanos L’chol Makom B’azarah, 

even (ֵתיָמן) in the south side. So it is something important, Yesodosdik that it is the Jews who are allowed 

to bring this additional Korban. 
  
The Baalei Machshava say that there are two levels in serving HKB”H. The lower level is to understand 

that a person separates himself from the desires of Olam Hazeh, from the Taivos of Olam Hazeh and 

becomes totally Holy, can create a different reality for himself and can now become a Holy person. That is 

a level of holiness that is understood to the Umos Ha’olam. The nations of the world understand the ides of 

celibacy, of somebody being holy, if he goes to the top of the mountain and separates from this world and 

then there is holiness. 
  
There is a higher level of Kedusha. The higher level of Kedusha is to be a person of this world and despite 

being a person of this world, being able to serve HKB”H from within the Gashmios of this world, a person 

is able to serve HKB”H. That is a different level of serving Hashem. The job of a Yid is within the Kedusha, 

within Olan Hazeh to be Makdish Olam Hazeh with Kedushah for the things that we want in this world and 

that level of Kedusha, that idea of reaching another level, that is a Shelamim. A Shelamim is eaten and is 

holy. A Yid makes himself Kadosh by eating a Korban Shelamim. It is a different level of Avodah to be 

Makdish the Gashmios, whatever a person does to give it Kedusha. 

  
There is an incredible Meshech Chochmah I think in Parshas Yisro. The Meshech Chochmah wants to 

answer the question what Moshe Rabbeinu exactly gained in Madreiga at Mattan Torah. Of course, all of 
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Klal Yisrael became Shelaimim at Mattan Torah, but Moshe Rabbeinu who was an Ish Sholeim before, 

what exactly changed. 
  
The Meshech Chochmah says the following. He says when Moshe Rabbeinu was at the Sneh the first time 

he had Nevuah, he was told as is found in Shemos 3:5 ( ֵמַעל ַרְגֶליָך ,ְנָעֶליָך-ַשל ) take off your shoes ( ִכי ַהָמקֹום

ֹקֶדש הּוא-ַאְדַמת ,ֲאֶשר ַאָּתה עֹוֵמד ָעָליו ) because this is place of holiness. The shoes which represent the world, the 

earth, on which it steps, should be removed. 
  
When Moshe Rabbeinu went up to Har Sinai he didn’t take off his shoes. Moshe Rabbeinu went up with 

his complete Gashmios to Shamayim. It became something else, it became an Avodah of serving HKB”H 

with the Guf, with the body. 
  
That is why Moshe Rabbeinu got as it says in Shemos 34:29 (ָקַרן עֹור ָפָניו). When he went up to Shamayim 

and came back down he shone. Why did he shine? Because his Guf had been elevated to Kedushah. And 

so, we say (זֹאת ּתֹוַרת) Hash’lamim, Hachatas, Ha’asham. These are new things that Klal Yisrael has. ( זֹאת

ִהוא ָהֹעָלה  :ּתֹוַרת ָהֹעָלה ). The Olah (ִהוא ָהֹעָלה), that is the Olah that we already learned about. But now ( זֹאת

 .Hash’lamim, Hachatas, Ha’asham. It is a whole different level in serving HKB”H (ּתֹוַרת
  
And as of course you know, the Korban Pesach is the ultimate Shelamim. It says that if one did not bring 

the Korban Pesach on Pesach it becomes a Shelamim. You can’t bring it next year. A Korban Pesach can’t 

be more than a year old. So the Pesach becomes a Shelamim, but it is the ultimate Shelamim. No part at all 

goes to the Kohen. It is totally for the Yisraelim. It is the only such Korban. The ultimate bringing of 

Kedusha into the world of Gashmios is when we sit at the Seder night and we give Kedusha to everything 

that we have, the Emunah Shelaima that everything we have is from HKB”H. That is the night of the Pesach 

Seder. 
  
And so, that is one thought regarding Parshas Tzav. 
  
2 - Topic - A thought for Pesach 
  
Let me move on to a Maharal about the Seder. The Maharal at the beginning of Gevuras Hashem asks a 

great Kasha. Kol Hamarbe Lesapeir Harei Zeh Meshubach. If you are Marbe to talk at the Seder about 

HKB”H’s kindness to us you are praiseworthy. The Maharal asks that it is a contradiction to the Gemara in 

Berachos 33b (12 lines from the bottom) where the Gemara says that someone went over to Daven for the 

Amud Shemoneh Esrei and he added praise. We say (הקל הגדול הגבור והנורא) four expressions ( הקל הגדול

והנורא הגבור ). He kept on going (הקל הגדול הגבור והנורא והאדיר והעזוז והיראוי החזק והאמיץ והודאי והנכבד). 

When he was finally finished, he was asked (סיימתינהו לכולהו שבחי דמרך). If you are adding, when do you 

stop the praise of Hashem? 
  
The message of the Gemara is saying praises (הקל הגדול הגבור והנורא) which come from Chumash in Parshas 

Eikev or don’t be Marbe praises on your own. That contradicts the Seder night where we say Kol Hamarbe 

Lesapeir Harei Zeh Meshubach? 
  
The Maharal answers ( עצמו כאלו הוא יצא ממצרים...וכל המרבה לספר ביציאת מצרים הרי זה משבחחייב אדם לראות את  ). 

When it comes to Hakaras Hatov, when it comes to recognizing the kindness that HKB”H did to us, by 

Hakaras Hatov there is no quieting a person. By Hakaras Hatov a person has to let go, a person has to not 

have Cheshbonos, a person has to express his appreciation. Hakaras Hatov. 
  
The Maharal says that the feeling of the Leil Seder is the Hakaras Hatov, is the feeling, the sense that we 

are thankful to HKB”H for having chosen us as a people. Not just taken us out of bondage, given us the 

Torah and revealed himself to us. 
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In this, the Maharal is picking up on a theme which he writes in Parshas Beraishis rather famously where 

the Maharal writes in Perek 2 that Hakaras Hatov is a payment for a Chesed a person has. Someone gives 

something to you, there is nothing free in this world. In Olam Hazeh there is absolutely nothing that comes 

free, a person has to deserve. 
  
And so, Zagt the Maharal, don’t do kindness to someone who is not Makir Tov, to someone who is not 

appreciative of the kindness. You are obligated to pay for everything that you get. And since what you get 

is from HKB”H for free, it needs to be paid for and you pay with Hakaras Hatov. Hakaras Hatov is an 

obligation. Chazal have an expression that a Ganaf, someone who steals, the language is he is Matriach 

Hashem and G-d evens it out. There is nothing free in this world. You pay for everything. What an 

inexpensive payment for HKB”H’s kindness. Isn’t that beautiful. HKB”H’s kindness is the Hakaras Hatov, 

thanking appreciating the Leil Haseder. 
  
And so, one thought regarding Parshas Tzav related to the Seder and one thought regarding the Haggadah. 
  
Let me end by stressing to everyone that as the Seder night comes upon us people should be Zahir in the 

Kiyum of the Mitzvos Halayla. People become complacent about the Halachos of the eating Matzah in the 

proper time, the proper amounts, without a Hefsek, without talking. Without speaking from Motzi Matzah 

until after the Korech which is something we know because the Beracha of Motzi Matzah goes on the 

Korech. We become complacent. The drinking the Arba Kosos K’din. A healthy person should drink 

properly, should drink wine K’halacha, should drink the Shiur. Should have the Kiyum of the Mitzvos of 

the night in the proper way. Don’t become complacent and be careful. Zehiros Hamitzvos. 
  
Let us hope that the Mechla Dim’hai’minus, food of our faith, which is the food of the Seder should go into 

our bones, should give us the Emunah the faith, the strength to serve HKB”H the way we should, to sit in 

the Bais Hashem Kol Yemai Chayeinu. Wishing everybody a Chag Kosher V’sameach!     
  
 
Rabbi Reisman - Pesach (first days) 5776 
  

1. I would like to start with a thought about Sefiras Ha'omer. In our preparation for Pesach, we don't put 

much thought into Sefiras Ha'omer until it comes upon us the second night of Pesach. This thought comes 

from the Sefer Iyun Tefillah from the author of the Hak'sav V'hakabalah (Rav Yaakov Tzvi Mecklenburg 

1785 - 1865). This is not a common Sefer, but is his Sefer on the Siddur. 

  

There by Sefiras Ha'omer he says the following. The Posuk says in Vayikra 23:15 (ּוְסַפְרֶּתם ָלֶכם) when you 

count Sefiras Ha'omer, ( יָנהֶשַבע ַשָבתֹות, ְּתִמיֹמת ִּתְהיֶ   ֹעֶמר ַהְּתנּוָפה:-ּוְסַפְרֶּתם ָלֶכם, ִמָמֳחַרת ַהַשָבת, ִמּיֹום ֲהִביֲאֶכם, ֶאת ). 

Count (ָלֶכם) for yourselves. Pashtus, the simple idea is, that this is just the language that the Torah used. 

The expression (ּוְסַפְרֶּתם ָלֶכם) is count for yourselves, although literally would have no meaning. He says 

that in fact ( ָלֶכם ּוְסַפְרֶּתם ) does have a much deeper meaning. 

  

A person counts typically to get to a total, to come to an amount, to come to a number, to come to an end. 

You might think that Sefiras Ha'omer is the same thing. You are counting because you want to get to day 

# 49 and then Shavuos. It is not so. This type of counting is a counting of growth. A person counts as he 

comes closer to Mattan Torah. A person counts accomplishment, grows potential, a quality of days. 

  

This is similar to ( ְלָך ֵמַאְרְצָך-ֶלְך ) go for yourself. In Parshas Lech Lecha, Beraishis 12:1 HKB"H tells Avram 

( ְלָך-ֶלְך ) go for yourself. Rashi there says (להנאתך ולטובתך), for your own benefit. (ושם אעשך לגוי גדול), there 

you will become great. ( ְלָך-ֶלְך ) go for you. Says the Hak'sav V'hakabalah, most of the time when it says 
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Lecha or Lachem it means that there is some benefit in it for you, there is some growth in it for you. So 

that, (ּוְסַפְרֶּתם ָלֶכם) means count in a way that you will benefit from, that you will gain from. 

  

As it says in Iyov 14:16 (ְצָעַדי ִּתְספֹור) count my footsteps. We are not counting how many footsteps a person 

makes. The idea of counting footsteps is giving meaning to a person's footsteps. Making them meaningful. 

 count for yourselves. It is yours, it is what you make of it. Count these days of Sefira and make (ּוְסַפְרֶּתם ָלֶכם)

them meaningful days. So this is how he explains the word Lachem. (ּוְסַפְרֶּתם ָלֶכם). 

  

A few pages later, he goes on to explain (ֶשַבע ַשָבתֹות, ְּתִמיֹמת ִּתְהֶייָנה). That Sefira is seven weeks which are 

Temimos, which are complete. In Hebrew the word for complete should be Sh'leimos. Something that is 

Shaleim is complete. As it says in Parshas Ki Setzei at the end of the Parsha in Devarim 25:15 (ֶאֶבן ְשֵלָמה) 

or (ֵאיָפה ְשֵלָמה). You have to have honest measures. Your measures should be Shaleim, should be complete. 

Or as it says in Devarim 27:6 in the building of the Mizbaiach (ֲאָבִנים ְשֵלמֹות ִּתְבֶנה). It has to be built with 

complete stones. When there is nothing missing and it is complete, the word is Shaleim. It should say Sheva 

Shabosos Shleimos Tihiyena and it doesn't. It says Temimos. 

  

What is Tamim? We find by Noach 6:9 (ַצִדיק ָּתִמים ָהָיה, ְבֹדֹרָתיו). Or we find the command in Devarim 18:13 

( ָור ֱאֹלריָךָּתִמים ִּתְהֶיה, ִעם ְיר ). Or Vayikra 22:21 )ָּתִמים ִיְהֶיה ְלָרצֹון(. )ָּתִמים( here is a different type of being 

complete. It is being entire, being sincere, being total, being meaningful. (ֶשַבע ַשָבתֹות, ְּתִמיֹמת) make them 7 

complete weeks, not Sh'leimos which means that you shouldn't miss a single day. But (ֶשַבע ַשָבתֹות, ְּתִמיֹמת) 

make the most of it. (ָּתִמים ִּתְהֶיה, ִעם ְירָור ֱאֹלריָך) be complete with G-d. It's a qualitative completeness rather 

than just the quantity being complete. 

  

So that, ( ְסַפְרֶּתם ָלֶכםּו ) and (ֶשַבע ַשָבתֹות, ְּתִמיֹמת) have the same message. That the seven weeks which begin 

this coming Motzoei Shabbos and culminates with Chag Hashovuos, these are weeks of accomplishment, 

weeks that that you should measure, weeks that you should take upon yourself to do, to accomplish. 

  

I have one Yedid I know, who over the last 10 years has always undertaken to learn Maseches Sotah, it is 

49 Blatt, there are 49 days. To learn a blatt a night, he and a Chavrusa. They did it for 5 - 6 years in a row 

and never finished it. One year they finished 15 Blatt, one year they finished 25 Blatt, one year they finished 

30. They never finished. Normal people would give up. They didn't give up. After 10 years of trying it, last 

year they made a Siyum. What a Chashuva Siyum. They started from Daf Bais and made it all the way to 

Daf Mem Tes. How beautiful. What a thing to undertake, something meaningful for this very special time 

of the year, the preparation from Pesach to Shavuos.  

  

If you read the Medrash on (ֶשַבע ַשָבתֹות, ְּתִמיֹמת). Aimasai Heyei Temimos? Bizman Sheyisrael Osoh Retzono 

Shel Makom. If you read the Medrash without everything that we have spoken about, it just seems to be a 

Mussar. When are they Tamim? When you do the will of Hashem. It doesn't seem to have any Raya from 

the Posuk. But based on the Hak'sav V'hakabalah we see that it has great meaning. Aimasai Heyei 

Temimos? When are they Temimos as opposed to Sh'leimos? What a beautiful thought. 

  

And so, we begin with this thought which is the challenge of the seven weeks which begins on ( ִמָמֳחַרת

 Does it mean the day after Shabbos? It means the day after we are Mekayeim the Mitzvah of being .(ַהַשָבת

Shoveis from Chometz and then we start the Sefira. 

  

2. I would like to share with you something regarding the Haggadah Shel Pesach and it is a reference to a 

part of the Hagaddah which is maybe inadequately appreciated, certainly until I saw this Vort, this thought, 

this idea, I didn't appreciate it myself. That is that in the Haggadah we refer to (ֲאַרִמי ֹאֵבד ָאִבי) Arami Oved 

Avi, to the description of Yetzias Mitzrayim which is described in the Pesukim of (ֲאַרִמי ֹאֵבד ָאִבי, ַוֵּיֶרד ִמְצַרְיָמה). 

It is really much more than that. It is not just that we mention ( ֹאֵבד ָאִבי, ַוֵּיֶרד ִמְצַרְיָמה ֲאַרִמי ), it is that the 

Pesukim in the Haggadah from there on take the four Pesukim which are in the Parsha of (ֲאַרִמי ֹאֵבד ָאִבי) and 
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it says a Drasha on each one. So that it begins as follows. After we have the Arba'a Banim and after we pick 

up the Kos for V'hi She'amda we say ( ֵצא ּוְלַמד ַמה ִבֵקש ָלָבן ָהֲאַרִמי ַלֲעׂשֹות ְלַיֲעֹקב ָאִבינּו. ֶשַפְרֹעה לֹא ָגַזר ֶאָלא ַעל ַהְזָכִרים

ַרְיָמה ַוָּיָגר ָשם ִבְמֵתי ְמָעט, ַוְיִהי ָשם ְלגֹוי ָגדֹול, ָעצּום ָוָרבְוָלָבן ִבֵקש ַלֲעקֹור ֶאת ַהֹכל, ֶשֶנֱאַמר: ֲאַרִמי ֹאֵבד ָאִבי, ַוֵּיֶרד ִמצְ  ). Those are 

four Pesukim. )ֲאַרִמי ֹאֵבד ָאִבי, ַוֵּיֶרד ִמְצַרְיָמה(, )ַוָּיָגר ָשם(, )ִבְמֵתי ְמָעט(, )ַוְיִהי ָשם ְלגֹוי ָגדֹול, ָעצּום ָוָרב(. We mention four 

Pesukim in this Parsha and then the Haggadah goes on to break apart each Posuk.  ְמַלֵמד ֶשלֹא ָיַרד  -)ַוָּיָגר ָשם

 -ִמְצָרְיָמה(, )ַוְיִהי ָשם ְלגֹוי  ְכַמה ֶשֶנֱאַמר: ְבִשְבִעים ֶנֶפש ָיְרדּו ֲאבֹוֶתיָך -ַיֲעֹקב ָאִבינּו ְלִהְשַּתֵקַע ְבִמְצַרִים ֶאָלא ָלגּור ָשם(, )ִבְמֵתי ְמָעט 

ְכמה ֶשֶנֱאַמר: ּוְבֵני ִיְׂשָרֵאל ָפרּו ַוִּיְשְרצּו ַוִּיְרבּו ַוַּיַעְצמּו ִבְמֹאד ְמֹאד( -ְמַלֵמד ֶשָהיּו ִיְׂשָרֵאל ְמֻצָּיִנים ָשם(, )ָגדֹול, ָעצּום  . We don't 

realize it but there is a long stretch of the Haggadah built on Lavan and (ֲאַרִמי ֹאֵבד ָאִבי, ַוֵּיֶרד ִמְצַרְיָמה). 

  

I saw a beautiful Pshat which comes from the GRA in Tikunai Zohar. The GRA there writes that the Maiseh 

Avos Siman L'banim. We know that Sefer Beraishis is Maiseh Avos is a Siman to what will happen to their 

descendants. The Maiseh Avos Siman L'banim of Yetzias Mitzrayim is the story of Lavan. Yaakov Avinu's 

experiences in the house of Lavan. There are numerous similarities which the GRA mentions. ( ַוֵיֶרד ִמְצַרְיָמה

ַעל ִפי ַהִדבּור ָאנּוס - ). We say that Yaakov Avinu went down to Mitzrayim (ָאנּוס ַעל ִפי ַהִדבּור). Says the same 

thing about Yaakov going to the house of Lavan. Rashi says that Onus Mipnei Echav. He was sort of forced 

to leave. 

  

There is another similarity. When Yosef went to Mitzrayim, he went because of his brothers who wanted 

to kill him. When Yaakov went down to Lavan's house he went because of his brother who wanted to kill 

him. We mention in the Haggadah that they went down (ִבְמֵתי ְמָעט) with few in number. (ַוְיִהי ָשם ְלגֹוי ָגדֹול). 

The same thing happened with Yaakov. He goes down (ִבְמֵתי ְמָעט) all alone. (ַוְיִהי ָשם ְלגֹוי ָגדֹול) When he leaves 

he has Shevatim, he has a large family, and numerous wives. 

  

We find that when Klal Yisrael went down to Mitzrayim they left with wealth (ִבְרֻכש ָגדֹול). They took the 

 the wealth of Mitzrayim with them. The same thing with Yaakov. When Yaakov left, he took the (ְרֻכש)

wealth of Lavan with him in the different animals that he took. With this we understand a little better why 

as great a person as Yaakov Avinu was, he would be busy making sure that he had plenty of sheep to take 

with him. This is because he knew that this was a Maiseh Avos Siman L'banim for what would happen to 

his children later. 

  

The GRA says that ( ֶזה ַהַמֶטה -ּוְבֹאתֹות  ), that just like Mitzrayim was afflicted through Moshe Rabbeinu using 

a special stick, the same thing, Yaakov Avinu came to Lavan as it says in Beraishis 32:11( ִכי ְבַמְקִלי, ָעַבְרִּתי

ַהַּיְרֵדן ַהֶזה-ֶאת ) just with a stick. Then he used sticks as it says in 30:38 ( ַהַמְקלֹות ֲאֶשר ִפֵצל, ָבְרָהִטים, -ַוַּיֵצג, ֶאת

 .to cause the sheep to be born in a way that would go to him (ְבִשְקתֹות ַהָמִים

  

When Klal Yisrael leaves Mitzrayim, seven days later Pharoh runs and catches up to them. The same thing 

when Yaakov leaves the house of Lavan, Lavan realizes, runs after him and catches up to him seven days 

later as it says in Beraishis 31:23 ( ַעת ָיִמיםֶאָחיו, ִעמֹו, ַוִּיְרֹדף ַאֲחָריו, ֶדֶרְך ִשבְ -ַוִּיַקח ֶאת ). 

  

Another similarity, when Yaakov leaves Lavan's house he runs into Eisav, as in danger. The same thing, 

when Klal Yisrael leaves Mitzrayim, they run away from Pharoh, they run away from Mitzrayim, they bang 

into Amaleik who is Eisav's descendant. So many similarities between the story of Lavan and the story of 

Yetzias Mitzrayim. Never realized it! 

  

Then there is the biggest one. Yaakov deals with Lavan (ברמאות) with trickery. He says as Rashi brings 

down in 29:12 (אני אחיו ברמאות) I am his brother in trickery. Klal Yisrael leaves Mitzrayim also with trickery. 

Both in the borrowing of utensils and in saying as it says in Shemos 5:3 (ֵנְלָכה ָנא ֶדֶרְך ְשֹלֶשת ָיִמים). That we 

will go for three days. They leave B'ramaus just as Yaakov leaves B'ramaus. Incredible similarities between 

the story of Yaakov Avinu at Lavan and Klal Yisrael in Mitzrayim. Really incredible similarities. Maybe 

you can build on it and add more. The lesson is the Maaseh Avos Siman L'banim. It is really the idea of 
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Klal Yisrael doing what was really set as our path by Avraham, Yitzchok, and Yaakov, and therefore, a 

great similarity between the two of them. 

  

 Go and learn about it. We are not .(ֵצא ּוְלַמד ַמה ִבֵקש ָלָבן ָהֲאַרִמי ַלֲעׂשֹות ְלַיֲעֹקב ָאִבינּו) .The Parsha begins (ֵצא ּוְלַמד)

marking what Lavan did, we are marking what Pharoh wanted to do. ( ֵצא ּוְלַמד ַמה ִבֵקש ָלָבן ָהֲאַרִמי ַלֲעׂשֹות ְלַיֲעֹקב

 with Lomdus, with the explanation of the GRA you will appreciate (ָלָבן ָהֲאַרִמי) If you learn the Parsha .(ָאִבינּו

it so much more. 

  

 I always wondered why Yaakov Avinu worked day and night. It says in the Posuk 31:40 ( ָהִייִתי ַבּיֹום ֲאָכַלִני

 that the heat and the cold bit at him. He offered tremendous Mesiras Nefesh (ֹחֶרב, ְוֶקַרח ַבָלְיָלה; ַוִּתַדד ְשָנִתי, ֵמֵעיָני

for Lavan. Maiseh Avos Siman L'banim for the Avdus which Klal Yisrael had when they were in 

Mitzrayim. So as you see, (ֵצא ּוְלַמד) there is a lot to learn. Maybe around the table you can come up with 

other additional similarities. 

  

3. The idea that Klal Yisrael left with Ramaos, with trickery is very difficult to understand. In the beginning, 

when they were in a weak position they said let's go for 3 days. When they finally left after Makkas 

Bechoros why did they have to say that ( ְלָכה ָנא ֶדֶרְך ְשֹלֶשת ָיִמיםנֵ  ) in the Midbar. At that point they were chased 

out why did they have to still go on with the trickery of the 3 days? 

  

Rav Hutner in the Mamarei Pachad Yitzchok 90 makes a statement which certainly needs explanation. He 

says don't think of that request to go for three days the way childish people think about it, that it had to be 

with trickery in order to get out. No. It had to be with trickery. My understanding of what Rav Hutner 

means, perhaps this is what he means is that the Milchama against evil, the Milchama against Ra, the 

Milchama against our oppressors, the Milchama in Galus, even the Milchama against the Yeitzer Hora, 

always needs to be fought with trickery. Straight up you would never win. You always have to find a way 

to get around the Yeitzer Hora. The Yeitzer Hora doesn't want you to learn. Say to yourself, they have good 

black and whites at the Mishmar, I am going to go there. Say something that will use the method of Ramaos, 

it has to be that way in Olam Hazeh where Ra has such a tremendous strength. So that, Klal Yisrael went 

out with Ramaos because that is the example for how Klal Yisrael has to fight against the Yeitzer Hora, 

against the Kochos of Ra in this world all the time. 

  

As Yishayahu Hanavi says in Galus when we have trouble, which can be found in 26:20 (  -ֶרַגע, ַעד-ֲחִבי ִכְמַעט

 Hide yourself just for a few moments until the storm passes. That is the idea of Klal Yisrael in .(ַיֲעָבר ָזַעם

Galus. That is the message of this Ramaos. 

  

As Pesach comes, you will tell yourself that you are tired, you are exhausted and you can't learn Pesach by 

day. Of course you can learn Pesach by day. Go out and bring yourself to the Bais Medrash. Use some 

Ramaos, find some trickery to be able to get yourself do that and IY"H you will be successful. A Gut Yom 

Tov and a Gut Shabbos and a wonderful, meaningful time to all. 

  

   

Rabbi Reisman - Shabbos Pesach 5775 
  

1. As we prepare for Shabbos which is also the beginning of Pesach. I would like to share with you some 

thoughts regarding Yetzias Mitzrayim and the Haggadah. The first is a Gevaldige thought which was 

presented to me by Rav Avraham Schwartz, a good friend here in Flatbush. He set out to figure out where 

Pharoh is called Melech Mitzrayim in the Chumash and where is he just called Pharoh. It was strange to 

him that the Posuk seems to go back and forth between Pharoh and Pharoh Melech Mitzrayim. What he 

discovered indicates once again the Shleimus of Torah and the beauty of Torah. 
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He discovered that Pharoh is referred to consistently as the Melech Mitzrayim until the beginning of the 

7th Perek of Shemos. There the Posuk says ( ֹמֶשה, ְרֵאה ְנַתִּתיָך ֱאֹלרים ְלַפְרֹעה-ַוּיֹאֶמר ְירָור ֶאל ) Hashem said to Moshe 

I have put you as the boss over Pharoh. Rashi says (שופט ורודה לרדותו במכות ויסורין) I have placed you above 

Pharoh. At that point Pharoh is really no longer Melech Mitzrayim. He still has a position of Melech 

Mitzrayim but he is not the top man of Mitzrayim. Hashem said that Moshe is above him. From there and 

on Pharoh is not called Melech Mitzrayim even once. Never, always just Pharoh. As Moshe is above him. 

That is true for the rest of Parshas Va'eira & Parshas Bo, not one Melech Mitzrayim. When they leave 

Mitzrayim at the beginning of Parshas Beshalach we find in 14:5(ַוּיַֻגד ְלֶמֶלְך ִמְצַרִים, ִכי ָבַרח ָהָעם; ַוֵּיָהֵפְך ְלַבב ַפְרֹעה). 

In 14:8 it continues ( ֵלב ַפְרֹעה ֶמֶלְך ִמְצַרִים, ַוִּיְרֹדף, ַאֲחֵרי ְבֵני ִיְׂשָרֵאל-ַוְיַחֵזק ְירָור, ֶאת ). Now Moshe who was above him 

leaves and Pharoh is again called Melech Mitzrayim. There is no deep Vort here it is just an explanation of 

the Dikduk of the Lashon Hatorah. Something we know, how Midukdak it is in how Pharoh is referred to 

by the Torah. 

  

2. I would like to share with you something regarding the Haggadah Shel Pesach and it is a reference to a 

part of the Hagaddah which is maybe inadequately appreciated, certainly until I saw this Vort, this thought, 

this idea, I didn't appreciate it myself. That is that in the Haggadah we refer to (ֲאַרִמי ֹאֵבד ָאִבי) Arami Oved 

Avi, to the description of Yetzias Mitzrayim which is described in the Pesukim of (ֲאַרִמי ֹאֵבד ָאִבי, ַוֵּיֶרד ִמְצַרְיָמה). 

It is really much more than that. It is not just that we mention (ֲאַרִמי ֹאֵבד ָאִבי, ַוֵּיֶרד ִמְצַרְיָמה), it is that the 

Pesukim in the Haggadah from there on take the four Pesukim which are in the Parsha of (ֲאַרִמי ֹאֵבד ָאִבי) and 

it says a Drasha on each one. So that it begins as follows. After we have the Arba'a Banim and after we pick 

up the Kos for V'hi She'amda we say ( ֵצא ּוְלַמד ַמה ִבֵקש ָלָבן ָהֲאַרִמי ַלֲעׂשֹות ְלַיֲעֹקב ָאִבינּו. ֶשַפְרֹעה לֹא ָגַזר ֶאָלא ַעל ַהְזָכִרים

ד ָאִבי, ַוֵּיֶרד ִמְצַרְיָמה ַוָּיָגר ָשם ִבְמֵתי ְמָעט, ַוְיִהי ָשם ְלגֹוי ָגדֹול, ָעצּום ָוָרבְוָלָבן ִבֵקש ַלֲעקֹור ֶאת ַהֹכל, ֶשֶנֱאַמר: ֲאַרִמי ֹאבֵ  ). Those are 

four Pesukim. )ֲאַרִמי ֹאֵבד ָאִבי, ַוֵּיֶרד ִמְצַרְיָמה(, )ַוָּיָגר ָשם(, )ִבְמֵתי ְמָעט(, )ַוְיִהי ָשם ְלגֹוי ָגדֹול, ָעצּום ָוָרב(. We mention four 

Pesukim in this Parsha and then the Haggadah goes on to break apart each Posuk.  ְמַלֵמד ֶשלֹא ָיַרד  -)ַוָּיָגר ָשם

 -ש ָיְרדּו ֲאבֹוֶתיָך ִמְצָרְיָמה(, )ַוְיִהי ָשם ְלגֹוי ְכַמה ֶשֶנֱאַמר: ְבִשְבִעים ֶנפֶ  -ַיֲעֹקב ָאִבינּו ְלִהְשַּתֵקַע ְבִמְצַרִים ֶאָלא ָלגּור ָשם(, )ִבְמֵתי ְמָעט 

ְכמה ֶשֶנֱאַמר: ּוְבֵני ִיְׂשָרֵאל ָפרּו ַוִּיְשְרצּו ַוִּיְרבּו ַוַּיַעְצמּו ִבְמֹאד ְמֹאד( -ְמַלֵמד ֶשָהיּו ִיְׂשָרֵאל ְמֻצָּיִנים ָשם(, )ָגדֹול, ָעצּום  . We don't 

realize it but there is a long stretch of the Haggadah built on Lavan and (ֲאַרִמי ֹאֵבד ָאִבי, ַוֵּיֶרד ִמְצַרְיָמה). 

  

I saw a beautiful Pshat which comes from the GRA in Tikunai Zohar. The GRA there writes that the Maiseh 

Avos Siman L'banim. We know that Sefer Beraishis is Maiseh Avos is a Siman to what will happen to their 

descendants. The Maiseh Avos Siman L'banim of Yetzias Mitzrayim is the story of Lavan. Yaakov Avinu's 

experiences in the house of Lavan. There are numerous similarities which the GRA mentions. ( ד ִמְצַרְיָמה ַוֵירֶ 

ָאנּוס ַעל ִפי ַהִדבּור - ). We say that Yaakov Avinu went down to Mitzrayim (ָאנּוס ַעל ִפי ַהִדבּור). Says the same 

thing about Yaakov going to the house of Lavan. Rashi says that Onus Mipnei Echav. He was sort of forced 

to leave. 

  

There is another similarity. When Yosef went to Mitzrayim, he went because of his brothers who wanted 

to kill him. When Yaakov went down to Lavan's house he went because of his brother who wanted to kill 

him. We mention in the Haggadah that they went down ( ְמֵתי ְמָעטבִ  ) with few in number. (ַוְיִהי ָשם ְלגֹוי ָגדֹול). 

The same thing happened with Yaakov. He goes down (ִבְמֵתי ְמָעט) all alone. (ַוְיִהי ָשם ְלגֹוי ָגדֹול) When he leaves 

he has Shevatim, he has a large family, and numerous wives. 

  

We find that when Klal Yisrael went down to Mitzrayim they left with wealth (ִבְרֻכש ָגדֹול). They took the 

 the wealth of Mitzrayim with them. The same thing with Yaakov. When Yaakov left, he took the (ְרֻכש)

wealth of Lavan with him in the different animals that he took. With this we understand a little better why 

as great a person as Yaakov Avinu was, he would be busy making sure that he had plenty of sheep to take 

with him. This is because he knew that this was a Maiseh Avos Siman L'banim for what would happen to 

his children later. 

  

The GRA says that ( ֶזה ַהַמֶטה -ּוְבֹאתֹות  ), that just like Mitzrayim was afflicted through Moshe Rabbeinu using 

a special stick, the same thing, Yaakov Avinu came to Lavan as it says in Beraishis 32:11( ְרִּתי ִכי ְבַמְקִלי, ָעבַ 
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ַהַּיְרֵדן ַהֶזה-ֶאת ) just with a stick. Then he used sticks as it says in 30:38 ( ַהַמְקלֹות ֲאֶשר ִפֵצל, ָבְרָהִטים, -ַוַּיֵצג, ֶאת

 .to cause the sheep to be born in a way that would go to him (ְבִשְקתֹות ַהָמִים

  

When Klal Yisrael leaves Mitzrayim, seven days later Pharoh runs and catches up to them. The same thing 

when Yaakov leaves the house of Lavan, Lavan realizes, runs after him and catches up to him seven days 

later as it says in Beraishis 31:23 ( ְרֹדף ַאֲחָריו, ֶדֶרְך ִשְבַעת ָיִמיםֶאָחיו, ִעמֹו, ַוּיִ -ַוִּיַקח ֶאת ). 

  

Another similarity, when Yaakov leaves Lavan's house he runs into Eisav, as in danger. The same thing, 

when Klal Yisrael leaves Mitzrayim, they run away from Pharoh, they run away from Mitzrayim, they bang 

into Amaleik who is Eisav's descendant. So many similarities between the story of Lavan and the story of 

Yetzias Mitzrayim. Never realized it! 

  

Then there is the biggest one. Yaakov deals with Lavan (ברמאות) with trickery. He says as Rashi brings 

down in 29:12 (אני אחיו ברמאות) I am his brother in trickery. Klal Yisrael leaves Mitzrayim also with trickery. 

Both in the borrowing of utensils and in saying as it says in Shemos 5:3 (ֵנְלָכה ָנא ֶדֶרְך ְשֹלֶשת ָיִמים). That we 

will go for three days. They leave B'ramaus just as Yaakov leaves B'ramaus. Incredible similarities between 

the story of Yaakov Avinu at Lavan and Klal Yisrael in Mitzrayim. Really incredible similarities. Maybe 

you can build on it and add more. The lesson is the Maaseh Avos Siman L'banim. It is really the idea of 

Klal Yisrael doing what was really set as our path by Avraham, Yitzchok, and Yaakov, and therefore, a 

great similarity between the two of them. 

  

) .The Parsha begins (ֵצא ּוְלַמד) ְלַיֲעֹקב ָאִבינּוֵצא ּוְלַמד ַמה ִבֵקש ָלָבן ָהֲאַרִמי ַלֲעׂשֹות  ). Go and learn about it. We are not 

marking what Lavan did, we are marking what Pharoh wanted to do. ( ֵצא ּוְלַמד ַמה ִבֵקש ָלָבן ָהֲאַרִמי ַלֲעׂשֹות ְלַיֲעֹקב

 with Lomdus, with the explanation of the GRA you will appreciate (ָלָבן ָהֲאַרִמי) If you learn the Parsha .(ָאִבינּו

it so much more. 

  

 I always wondered why Yaakov Avinu worked day and night. It says in the Posuk 31:40 ( ָהִייִתי ַבּיֹום ֲאָכַלִני

 that the heat and the cold bit at him. He offered tremendous Mesiras Nefesh (ֹחֶרב, ְוֶקַרח ַבָלְיָלה; ַוִּתַדד ְשָנִתי, ֵמֵעיָני

for Lavan. Maiseh Avos Siman L'banim for the Avdus which Klal Yisrael had when they were in 

Mitzrayim. So as you see, (ֵצא ּוְלַמד) there is a lot to learn. Maybe around the table you can come up with 

other additional similarities. 

  

3. We are told in Shemos 12:13 ( ַהָדם, ּוָפַסְחִּתי ֲעֵלֶכם-ְוָרִאיִתי ֶאת ). HKB"H sees the blood and that blood is the 

Zechus in which Klal Yisrael leaves. Yet we say in the Haggadah ( ֶסת ְבָדָמִיְך, ָוֹאַמר ָלְך ָוֶאֱעֹבר ָעַלִיְך ָוֶאְרֵאְך ִמְתבֹוסֶ 

 That the Dam Milah and the Dam Pesach together were the Zechus with which .(ְבָדַמִיְך ֲחִיי, ָוֹאַמר ָלְך ְבָדַמִיְך ֲחִיי

Klal Yisrael left Mitzrayim. Yet it seems that it was only the Dam Pesach that was on the doors. 

  

There is an incredible Targum Yehonasan. Targum Yehonasan says that they mixed the Dam Pesach and 

the Dam Milah and put it on the Mashkof. We know, that Min B'mino is Batul B'rov. The Dam would be 

called Dam Pesach because of the Bitul of the small amount of Dam Milah with a great amount of Dam 

Pesach. Nevertheless, it would make fit well (ָוֹאַמר ָלְך ְבָדַמִיְך ֲחִיי, ָוֹאַמר ָלְך ְבָדַמִיְך ֲחִיי). This also gives us a little 

bit of extra meaning to the idea of Hadafas Dam Bris. The requirement of blood being let at the time of the 

Bris Milah. 

  

Rav Chaim Brisker has an Arichus about Hatafas Dam that it is not incidental to Milah the fact that it bleeds, 

but essential, it is part of Milah. Being that we are taught that the Dam is that which is part of the Siman, 

we understand the significance of the Dam Milah. 

  

4. We learn in the Haggadah that they were (ֶשָהיּו ְמֻסִבין ִבְבֵני ְבַרק, ְוָהיּו ְמַסְפִרים ִביִציַאת ִמְצַרִים ָכל אֹותֹו ַהַלְיָלה). That 

they were sitting B'haseiba in Bnei Brak and Mesaprim B'yetzias Mitzrayim. It sounds very much like 

Sippur Yetzias Mitzrayim was said B'haseiba. If so, then it needs a little bit of an explanation because the 
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Mishna Brura in Siman Taf Ayin Gimmel: S'if Kattan Ayin Aleph quotes the Shla not to say the Haggadah 

B'haiseiba. It should be said in great fear. Therefore, it needs some sort of explanation as to why we say in 

the Haggadah something which is not true at least according to the Psak of the Mishna Brura. It is interesting 

that the Pri Megadim and the B'air Haitiv in Taf Ayin Gimmel S'if Kattan Chaf Zayin say that only the 

Kriyas Hallel should not be said B'haseiba. But Sippur Yetzias Mitzrayim may be said B'heiseiba. 

  

Perhaps it changes according to each society. In one society Haseiba is Hefkeirus and in one society Haseiba 

is something which is not a contradiction of Aima and Yir'a. Perhaps in a society such as the Tanaim lived 

where it was very normal to do Haseiba there was no Chisaron. Only by us where it is not the normal way 

of doing Haseiba where it is different. Perhaps, this Prat in Halacha changed. After all, it is hard to believe 

that we eat the Matzah not B'aima Uvi'yir'a? How could the Shla say don't do Heseiba at the Haggadah it 

is a lack of Aima and Yir'as Hashem? What about eating the Matzah? 

  

It must be that originally it was not a Chisaron of Aima and Yir'as Hashem and therefore, it is suitable to 

be part of the Mitzvah. By the Matzah were the Takana is to do it that way we can't change the Takana but 

by the Haggadah perhaps that is where it changes. Maybe that is an explanation. 

  

With this I want to wish everyone an absolutely wonderful and meaningful Chag Hamatzos - Zman 

Cheirusainu. I am looking forward IY"H on Thursday Chol Hamoed coming up to talk to you again at 2:15. 

Until then, be Mekayeim so many Mitzvos, so many Mitzvos that we have for this wonderful Yom Tov. 

And above all, the Mitzvah of Chizuk in our Emunah in our faith which is really the Yesod of Chag 

Hapesach. A Good Yom Tov to all! 

  

 

 

Rabbi Reisman - Chol Hamoed Pesach 5774 
  

1. In the Arba'a Banim section of Maggid, we say about the Rasha - (ְוַאף ַאָּתה ַהְקֵהה ֶאת ִשָניו). Most people 

understand (ַהְקֵהה) as knock out his teeth. This is not what it means as it is written with a Kuf and not a Kaf. 

It means to blunt his teeth, blunt his sharpness, and blunt his anger. What is the idea of blunting his anger? 

  

Rav Aharon Kotler used to say over the following incident. He often went with the Kapishnitzer Rebbe 

collecting for Chinuch Atzmai. The two of them were known figures really carrying the burden of Chinuch 

Atzmai in the early years of the Yishuv in Eretz Yisrael. Once the two of them came to a wealthy man's 

office and the secretary said that he was not in. They understood that the man was really there so they said 

that they would wait for him to arrive. It became a waiting game and the man tired and came out angrily. 

He derided Rav Kotler and the Kapishnitzer Rebbe. He said people always come to me for money without 

appointments and they come to me at home and in the office. He berated them very harshly. Rav Kotler 

winked to the Kapishnitzer Rebbe that he thinks it is time to leave. The Kapishnitzer Rebbe motioned that 

they should stay. The man carried on and eventually became quiet. The Kapishnitzer Rebbe turned to the 

wealthy man and said, you have given us what we deserve now please give Chunich Atzmai what it 

deserves. The man mellowed and made a donation. 

  

The idea is by the Rasha - (ְוַאף ַאָּתה ַהְקֵהה ֶאת ִשָניו), blunt his teeth. Blunt his anger, let his anger wear out. 

You will find that underneath he is not such a big Rasha. Don't Pasul the whole person because there is a 

good person underneath. 

  

This reminds me of an incident that I once witnessed. Rav Moshe was coming into the Yeshiva to give a 

Shiur and he was in the Bais Medrash. He walked halfway down the Bais Medrash from the entrance 

towards his seat when a man sprang up and blocked his way and started screaming. The man was screaming 

the following words believe it or not. He said Rav Moshe, your son in law Paskened that I am a Shoteh, 
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Pasken that I am not a Shoteh. He proceeded to holler and repeat that over and over again really 

demonstrating to everyone there that he indeed was a Shoteh. Someone tried to move him away and he hit 

the person. He said to him when the Rosh Yeshiva wants me to stop talking I will stop talking. I remember 

that everyone in the Bais Medrash was holding his breath and watching. Rav Moshe just looked the man in 

the face and as the man kept on going Rav Moshe didn't nod yes and he didn't nod no he just waited and 

eventually the man ran out of steam like a siren at the end of its calling. He quieted down and his frustration 

ran out. I learned a lesson then. There is sometimes when a person carries on it is best just to be quiet. Let 

him spend his energy and eventually common sense will prevail. What a lesson. It is so hard for us to hold 

our tongues and hold our energy. (ַהְקֵהה ֶאת ִשָניו) - blunt his teeth. When someone speaks harshly take it easy, 

be calm about it, and you will do well. 

  

2. The 7th day of Pesach is coming upon us and of course the 7th day of Pesach is the day of Kriyas Yam 

Suf. After 3 days Paroh decided to pursue Klal Yisrael reaching them on the 7th day and that was the day 

of Kriyas Yam Suf. (The following Vort was said previously and I have pasted it here). 

  

In the Rabbi Yosei Haglili section of Maggid we find the most neglected piece of the Hagaddah. If you take 

any Hagaddah there are many different Divrei Torah on Ha Lachma Anya, Mah Nishtana, Avadim Hayinu, 

The Gedolim sitting in Bnei Brak, the Arba'a Banim and then Boruch Hashem there is a place in middle 

after the Makkos where it goes quickly or else we wouldn't make it before Chatzos. We have the 3 Braisas 

 ֲחִמִשים ַמכֹות  ְבִמְצַרִים ָמה הּוא אֹוֵמר  )ַרִבי יֹוֵסי ַהְגִליִלי אֹוֵמר: ִמַנִין ַאָּתה אֹוֵמר ֶשָלקּו ַהִמְצִרים ְבִמְצַרִים ֶעֶׂשר ַמכֹות ְוַעל ַהָּים ָלקּו

ַוִּייְראּו  : ֶאְצַבע אֹלרים ִהוא, ְוַעל ַהָּים ָמה הּוא אֹוֵמר  ַוַּיְרא ִיְׂשָרֵאל ֶאת ַהָיד ַהְגֹדָלה ֲאֶשר ָעָׂשה ר' ְבִמְצַרִים,ַוּיֹאְמרּו ַהַחְרֻטִמים ֶאל ַפְרֹעה

ְצַרִים ָלקּו ֶעֶׂשר ַמכֹות ְוַעל ַהָּים ָלקּו ֲחִמִשים ָהָעם ֶאת ר', ַוַּיֲאִמינּו ַב ר' ּוְבמֶשה ַעְבדֹו. ַכָמה ָלקּו ְבֶאְצַבע  ֶעֶׂשר ַמכֹות. ֱאמֹור ֵמַעָּתה: ְבמִ 

ְיָתה ֶשל ַאְרַבע ַמכֹות  ֶשֶנֱאַמר: )ַרִבי ֱאִליֶעֶזר אֹוֵמר: ִמַנִין ֶשָכל ַמָכה ּוַמָכה ֶשֵהִביא ַהָקדֹוש ָברּוְך הּוא ַעל ַהִמְצִרים ְבִמְצַרִים הָ   ַמכֹות(,

 -ָשלש, ִמְשַלַחת ַמְלֲאֵכי ָרִעים  -ְשַּתִים, ְוָצָרה  -ַאַחת, ָוַזַעם  -ֹון ַאפֹו, ֶעְבָרה ָוַזַעם ְוָצָרה, ִמְשַלַחת ַמְלֲאֵכי ָרִעים. ֶעְבָרה ְיַשַלח ָבם ֲחר

ַרִבי ֲעִקיֶבא אֹוֵמר: ִמַנִין ֶשָכל ַמָכה ּוַמָכה ֶשֵהִביא ) and ,ַאְרַבע. ֱאמֹור ֵמַעָּתה: ְבִמְצַרִים ָלקּו ַאְרָבִעים ַמכֹות ְוַעל ַהָּים ָלקּו ָמאַתִים ַמכֹות(

ֶעְבָרה ָוַזַעם ְוָצָרה, ִמְשַלַחת ַמְלֲאֵכי ָרִעים.  ַהָקדֹוש ָברּוְך הּוא ַעל ַהִמְצִרים ְבִמְצַרִים ָהְיָתה ֶשל ָחֵמש ַמכֹות  ֶשֶנֱאַמר: ְיַשַלח ָבם ֲחרֹון ַאפֹו,

ָחֵמש. ֱאמֹור ֵמַעָּתה: ְבִמְצַרִים ָלקּו ֲחִמִשים ַמכֹות  -ַאְרַבע, ִמְשַלַחת ַמְלֲאֵכי ָרִעים  -ָשֹלש, ְוָצָרה  -ְשַּתִים, ָוַזַעם  -ַאַחת, ֶעְבָרה  -ן ַאפֹוֲחרֹו

 They tell us the following. These Braisos tell us that the Makkos that the .(ְוַעל ַהָּים ָלקּו ֲחִמִשים ּוָמאַתִים ַמכֹות

Mitzrim were afflicted with in Mitzrayim were Nimshal to an Etzba and Al Hayam is Nimshal to a Yad. So 

since a Yad is 5 times an Etzba so therefore if in Mitzrayim there were 10 Makkos then on the Yam there 

were 50 Makkos. If in Mitzrayim there were 40 Makkos then on the Yam there were 200 Makkos. If in 

Mitzrayim there were 50 Makkos then on the Yam there were 250 Makkos. This is what we say in the 

Haggadah (as is quoted above). Then we go onto Dayeinu. 

  

So I would like to speak up for this piece in the Haggadah and I would like to mention to you a couple of 

difficulties that have to do with these 3 Braissos. The first problem is what is it doing here in the Haggadah? 

Leil Pesach we are Misapeir Yetzias Mitzrayim the things that took place on the 15th day of Nissan. Kriyas 

Yam Suf happened a week later, it is not inherently a part of Leil Yetzias Mitzrayim. A lot of things 

happened. There was Man, there was the B'air, the Ananei Hakavod, which are things that are not mentioned 

on the night of Pesach. For some reason we go and talk about Kriyas Yam Suf. That Kasha may not bother 

you as after all it was part of Yetzias Mitzrayim but it begs an explanation of what it is doing here. 

  

More importantly, there is a second problem. That is that it doesn't seem proper that on the night of Sippur 

Yetzias Mitzrayim we should talk about the fact that Sippur Yetzias Mitzrayim is nothing compared to 

Kriyas Yam Suf. Tonight we are trying to build up what took place on the 15th day of Nissan. Then we 

come and say the 15th day of Nissan that was 10 Makkos but later much more happened. It doesn't seem to 

be in the proper Hanhaggah. 

  

Imagine you go to the Vort and you get up to speak about the Chosson and he says the Chosson is wonderful 

he is a 10, but you should see his Chavrusa he is a 50! If the Chosson is a 40 then his Chavrusa is a 200! 

Nobody would get up at a Vort and talk about a Chosson that way and praise somebody else who is 5 times 
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as great. Here we are on Leil Yetzias Mitzrayim and we are talking about the fact that you think Yetzias 

Mitzrayim was something, Kriyas Yam Suf was 5 times as great. We then go on to explain it in such detail 

 of how much more Kriyas Yam Suf was then the 10 Makkos by (ֶעְבָרה, ָוַזַעם, ְוָצָרה, ִמְשַלַחת ַמְלֲאֵכי ָרִעים  )

Mitzrayim. It does not seem to be K'fi the Hanhaga of the evening to talk about Yetzias Mitzrayim in such 

a way. 

  

A third problem is why Takka was it that way. Why was it that by Yetzias Mitzrayim which after all was 

what was promised to Avraham Avinu in Beraishis 15:14 ( ֵכן ֵיְצאּו, ִבְרֻכש ָגדֹול-ְוַאֲחֵרי ). Yetzias Mitzrayim was 

wonderful and that what happened afterwards Takka why was it that way. Why was it that Kriyas Yam Suf 

was so much more? 

  

Chazal Darshun that Torai Zav was the Bizai of the Yam Suf and Nikudas Hakesef is the Biza of Mitzrayim. 

That the Bizas Hayam, the wealth they took after Kriyas Yam Suf was so much more than the Biza they 

took out of Mitzrayim. So the miracles were more by Kriyas Yam Suf, the loot that they took was more by 

Kriyas Yam Suf. So it begs explanation, why should it be ( ֵכן ֵיְצאּו, ִבְרֻכש ָגדֹול-ְוַאֲחֵרי ) was Yetzias Mitzrayim. 

The promise to Avraham Avinu was Mikuyam then so that Avraham Avinu should not be able to say that 

regarding (ַוֲעָבדּום, ְוִענּו ֹאָתם) was Mikuyam and ( ֵכן ֵיְצאּו, ִבְרֻכש ָגדֹול-ְוַאֲחֵרי ) was not Mikuyam. So they borrowed 

so to speak and they went out with money. Yet we say that Kriyas Yam Suf was so much more. This needs 

explanation. For all these reasons, first of all 1) why are we talking about it this night Bichlal, it is not a 

Mayseh that took place on the 15th day of Nissan, 2) it seems inappropriate to belittle Yetzias Mitzrayim 

by comparing it to something greater, and 3) the question of Ain Hachi Nami why is it so that Hashem did 

so much more by Kriyas Yam Suf than by Yetzias Mitzrayim. 

  

To answer this I would like to share with you a Yesod in Hanhagas Ha'odom in general and in Hakadosh 

Baruch Hu's Hanhaga. There is a Yesod that if a person wants to show Ahavah to someone else, he wants 

to show a Kesher, a Chibah, if you want to show that you care about someone you have to do something 

extra, something more than what you are obligated to do. It is a very basic idea. If you borrow money from 

someone and it comes the time to pay so you pay him back it doesn't show that you love him, it doesn't 

show it at all. It shows that you do what you are obligated to do. If you promise something to someone and 

it comes the time to pay or to deliver on your promise and you do it, it doesn't show that you care for the 

person. Once you made the promise you have to do it, you are obligated to do it. If a person wants to show 

Ahavah and a person wants to show Chibah, a person has to do something extra, something that he is not 

otherwise obligated to do. Because when you do something that you are obligated to do it doesn't show any 

Ahavah or Chibah. 

  

There is a nice little story that illustrates this very well. There was a young man in the Yeshiva who got 

married and one morning over breakfast they got into their first disagreement. She said something and he 

said you are wrong and she said how could you say I am wrong I can prove it with this and that. He said 

this is not a proof and that is not a proof. They had some disagreement. They finish breakfast and it was 

time for him to go to Yeshiva so he came to Yeshiva and he was sitting and learning and he was very 

distracted. (The first argument you get distracted, after that you get accustomed to it). He was very distracted 

and it bothered him so he excused himself to his Chavrusa and went into the Mashgiach and tells the 

Mashgiach my wife and I had our first real argument today she said such and such and I said it is not true 

and she proved it with this and that and I said that this is not a proof and that is not a proof. Who is right? 

So the Mashgiach smiled at him and said over such a silly thing you have an argument? I want you to go 

home lunch time, buy your wife some flowers and make up with her. He is a good boy and did as he was 

told and at lunch time he heads home stops in at the florist and picks up some flowers comes home to his 

wife and presents the flowers with here, the Mashgiach said I have to give these to you. So everyone 

understands that once the husband said the words the Mashgiach says I have to give this to you it is 

meaningless. 
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It was a very nice thing when they started this Minhag of giving a gift in the Yichud room, giving pearls or 

a necklace, it was a very nice thing. For the first person who did it it meant a lot because the person decided 

to do this on his own. Nowadays, once it is expected it doesn't mean all that much. If it is not good enough 

it is a problem. 

  

When I got married it wasn't the Minhag to give anything in the Yichud room, although my wife claims 

otherwise. If someone does it it is meaningful. But if you have to do it, it just shows that you are a straight 

person, it doesn't show Ahavah or Chibah. It doesn't show a Kesher at all. 

  

So Klal Yisrael went out of Mitzrayim. Klal Yisrael for whatever it means was in the 49th Shaar Hatumah, 

does that show an Ahavah and a Chibah from the Ribbono Shel Olam? No. It may well be that HKB"H just 

had to keep his word. He told Avraham Avinu that they are going to out of Mitzrayim as it says in Shemos 

2:24 ( ַיֲעֹקב-ִיְצָחק ְוֶאת-ַאְבָרָהם ֶאת-ְבִריתֹו, ֶאת-ַנֲאָקָתם; ַוִּיְזֹכר ֱאֹלרים ֶאת-ַוִּיְשַמע ֱאֹלרים, ֶאת ) the Ribbono Shel Olam said 

they have to go out as it says in the next Posuk (ַוֵּיַדע, ֱאֹלרים). That if they would stay they would never get 

out. So from Yetzias Mitzrayim itself there was no way to know if this comes from Ahavas Hashem Osanu, 

does it come from a Kesher with us or it is a Kiyum of the promise. The Ribbono Shel Olam promised and 

He keeps his word. So he took Klal Yisrael out of Mitzrayim. 

  

We find a concept in the Gemara that Hamocher B'ayin Yafa Hu Mocheir or B'ayin Ra Hu Mocheir. The 

Sugya in Maseches Bava Basra which discusses whether a person who sells something sells it generously 

or not. In other words, let's say someone sells for example a car and in the car he has some tools and an ice 

scraper and a battery charger. Does he mean to sell the car with those items or not. It is a discussion in the 

Gemara if someone who sells, sells generously. Certainly someone who gives a gift he means to give it 

generously and whatever is included in the car is included in the gift. 

  

So they came to the Yam Suf. The Yam Suf it appears that Klal Yisrael was afraid. Why are they afraid. 

The Ribbono Shel Olam did all these miracles why are they afraid? They had this Safeik, the Ribbono Shel 

Olam did all these things to take them out of Mitzrayim but M'haichi Taisi, the Ribbono Shel Olam 

promised Avraham that he would take them out so now he took Klal Yisrael out so now they are out. So 

now what? We know later in the Midbar the Ribbono Shel Olam threatens to destroy Klal Yisrael and start 

again. So at Kriyas Yam Suf there was this Safeik. At Kriyas Yam Suf the Ribbono Shel Olam was Migalei 

his Ahavah to Klal Yisrael, he was Migale that everything that happened was with an Ayin Tov, happened 

with an Ahavas Hashem Osanu. It happened because Hashem wants a Kesher with Klal Yisrael. How did 

he show it? By Kriyas Yam Suf there was no promise that there would be a Biza, there was no promise that 

there would be miracles, it wasn't said to Avraham Avinu, there is no Remez to Kriyas Yam Suf. Imagine, 

it is a Kasha itself. The Ribbono Shel Olam did so many more miracles by Kriyas Yam Suf why didn't he 

promise Avraham, Yitzchok, and Yaakov all these Nissim? It was B'dafkah. These Nissim of Kriyas Yam 

Suf are Migale on Yetzias Mitzrayim the tremendous Ahavah that Yetzias Mitzrayim had. Because from 

Yetzias Mitzrayim itself you wouldn't know, it wouldn't be clear. Kriyas Yam Suf is the Migale on the rest 

of the Haggadah. It is Migale that Yetzias Mitzrayim was done with a Chibah, and an Ahavah and Farkert 

the fact that it was more that shows the Ayin Tov of the Ribbono Shel Olam. 

  

When we mention Yetzias Mitzraim by Shacharis and Arvis we are Mikayeim that which is written in 

Bamidbar 15:41 ( ֲאִני, ְירָור ֱאֹלריֶכם  ֲאִני ְירור ֱאֹלריֶכם, ֲאֶשר הֹוֵצאִתי ֶאְתֶכם ֵמֶאֶרץ ִמְצַרִים, ִלְהיֹות ָלֶכם, ֵלאֹלרים: ). We 

mention Yetzias Mitzrayim and we are Mikayeim the Mitzva D'oraissa of Zechiras Yetzias Mitzrayim and 

both by Shacharis and Arvis we follow by mentioning Kriyas Yam Suf. We say ( ָכל ְבכוֵריֶהם ָהָרְגָּת. ּוְבכוְרָך

ֶהם. ֶאָחד ֵמֶהם לא נוָתרָגָאְלָּת. ְוַים סּוף ָבַקְעָּת. ְוֵזִדים ִטַבְעָּת. ִויִדיִדים ֶהֱעַבְרָּת. ַוְיַכּסּו ַמִים ָצֵרי ). We say more words in ( ֶעְזַרת

 talking about Kriyas Yam Suf than about Yetzias Mitzrayim. There is no Mitzvah of Zeicher Kriyas (ֲאבוֵתינּו

Yam Suf! It is Farkert. Kriyas Yam Suf is the Migale of the Ahavah that the Ribbono Shel Olam showed 

Klal Yisrael, it is Migale on the whole thing that it was done with a tremendous Ahavah. We Takeh end 

with (ִמי ָכמָכה ָבֵאִלים ר') that comes from the Shirah at the Yam Suf and (ר' ִיְמלְך ְלעוָלם ָוֶעד) which is again from 
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the Shiras Yam Suf. That is the Shirah that came then. By Yetzias Mitzrayim there was no Shirah yet 

because there was no Gilui of Ahavas Hashem. After Kriyas Yam Suf the Shirah was real because at that 

time there was a Gilui of K'vod Shamayaim. 

  

This is a Yesod for this piece of the Haggadah. This Yesod is an important Yesod for Ahavas Adom 

L'chaveiro, Ahavas Ish L'ishto, and in everything. The things you need to do, that you must do because you 

promised those things don't show Ahavah. If you want to tip a counselor because you are especially thankful 

to him if you give the recommended tip it doesn't show anything. If you add a small amount to it, it shows 

that you appreciate. If you give what you feel you have to give, that is something that you have to give and 

it doesn't show anything. When you give something more that is Migale. 

  

When a Chosson gives his Kallah an engagement ring it is very nice but it doesn't show anything more than 

the fact that he wants to marry her, it shows something. But very often a small trinket or something 

inexpensive that is given that doesn't have to be given, that shows the Ahavah more. That is this idea, this 

Yesod in Avodas Hashem. 

  

The Shulchan Aruch has a list of things you have to do. It has a list of things that you are not allowed to do. 

In Shulchan Aruch there is a gigantic list of things that you don't have to do but Hamachmir Tovei Alav 

Beracha, or Yirei Shamayim Yachmir Al Atzmo, or Hiddur Mitzvah. There is no law book in the world 

that has such a thing. You have the NYC traffic laws, there are things that you get a ticket for and things 

that you don't get a ticket for. There is nothing in between that Hamachmir Tovei Alav Beracha. If the law 

is you must be 4 feet away from a fire hydrant there is no Hamachmir Tovei Alav Beracha if you go 6 feet 

away. There is no such thing. No law book in the world has three sets of rules, the rules for Muttar, Assur, 

and Tov L'hachmir. But in Avodas Hashem the Tov L'hachmir, the Hiddur Mitzvah the Yirai Shamayaim 

Yachmir Al Atzmo that is the method by which a person shows Ahavas Hatorah. In Shulchan Aruch there 

are things that a person could show an Ahavas Hashem that show a dedication. That is a Yesod Hachayim. 

Klal Yisrael responded to Kriyas Yam Suf with (ֶזה ִקִלי ְוַאְנֵוהּו) with the idea of Hiddur Mitzvah. This is one 

Yesod which comes from the middle of the Haggadah.  

  

There is a Kasha here and there seems to be something of a difficulty and inconsistency. In Ezras in the 

morning we say the following. ( ְָוֵזִדים ִטַבְעּת) you drowned the Mitzrim, ( ִָויִדיִדים ֶהֱעַבְרּת) and your beloved you 

took through the Yam Suf. The problem is that it seems to be out of order. First Bnei Yisrael went into the 

Yam and then the Mitzrim were drowned. So the order ( ְָוֵזִדים ִטַבְעּת) and then ( ֶהֱעַבְרּתָ ִויִדיִדים  ) seems to be out 

of order. You may answer, whatever answer it might be on this order and I have heard different Teirutzim, 

however, if someone tells you a Teretz ask him to reconcile that with the language that we say at Maariv. 

At Maariv we say (ַהַמֲעִביר ָבָניו ֵבין ִגְזֵרי ַים סּוף. ֶאת רוְדֵפיֶהם ְוֶאת שוְנֵאיֶהם ִבְתהומות ִטַבע). There we say first that Klal 

Yisrael passed (ֵבין ִגְזֵרי ַים סּוף) between the roads that were cut into the sea ( ות ֶאת רוְדֵפיֶהם ְוֶאת שוְנֵאיֶהם ִבְתהומ

 and then we talk about the drowning of our enemies. So there the order is reversed. The language is (ִטַבע

the same. At Shacharis we say ( ְָוֵזִדים ִטַבְעּת) we talk about drowning them and in Maariv we say ( ֶאת רוְדֵפיֶהם

ִטַבעְוֶאת שוְנֵאיֶהם ִבְתהומות  ) drowning. At Shacharis we say ( ִָויִדיִדים ֶהֱעַבְרּת) about passing through and at Maariv 

we say (ַהַמֲעִביר ָבָניו) about passing through. Yet the order is reversed. Certainly this needs an explanation. 

  

Of course there is an explanation but that is for your questions and answers at the Shabbos and Shevii Shel 

Pesach table IY"H. I hope that you come up with a Gevaldige Teretz. With that I wish everybody a 

wonderful Chol Hamoed, a meaningful Zman Cheirusainu and that this should be the prelude, the 

preparation, the Hakdama, to a seven weeks of Sefiras Haomer of preparing for Mattan Torah. Klal Yisrael 

left Mitzrayim, why? Moshe Rabbeinu said in what Zechus are they going out? Because they will serve 

HKB"H at Har Sinai. That is what we are all shooting for, that is our goal to have meaningful weeks of 

Sefiras Haomer and a preparation for Mattan Torah then Yetzias Mitzrayim will have been all the more 

meaningful. Good Shabbos and a Good Yom Tov to one and all! 
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Rabbi Reisman - Chol Hamoed Pesach 5773 
  

As we prepare for Shabbos Chol Hamoed Pesach and the Yom Tov Ho'acharon Shel Pesach. As we prepare 

for the final days of this wonderful Yom Tov. I would like to speak a bit about Acharon Shel Pesach, about 

the last days of Pesach and the significance of these days. 

  

1. As you know the 7th day of Pesach was the day of Kriyas Yam Suf. Obviously the concept of Kriyas 

Yam Suf is connected to Yetzias Mitzrayim. I would like to share with you an idea. I would like to begin 

with a question. We know that when Klal Yisrael turned around in Shemos 14:10 (ְוִהֵנה ִמְצַרִים ֹנֵסַע ַאֲחֵריֶהם) 

and they see the Egyptians pursuing them, that Klal Yisrael became very frightened. There is a tremendous 

Kasha a very difficult Kasha on this. That is if you look at the beginning of Parshas Beshalach when Klal 

Yisrael leaves Mitzrayim HKB"H says that Pharoh will pursue you and will run after you. HKB"H says in 

14:4 ( ֵחילֹו-ֹעה ּוְבָכלַפְרֹעה, ְוָרַדף ַאֲחֵריֶהם, ְוִאָכְבָדה ְבַפְר -ֵלב-ְוִחַזְקִּתי ֶאת ). Rashi says this means (  כשהקב"ה מתנקם ברשעים

שמו מתגדל ומתכבד. וכן הוא אומר )יחזקאל לח כב( ונשפטתי אתו וגו', ואחר כך )שם כג( והתגדלתי והתקדשתי ונודעתי וגו', ואומר 

אומר )שם ט יז( נודע ה' משפט עשהלהים, ו-)תהלים עו ד( שמה שבר רשפי קשת, ואחר כך )שם פסוק ב( נודע ביהודה א ) that I 

will take revenge from Pharoh andin that way it will be a K'vod Shamayim. Why was Klal Yisrael so 

frightened, why were they trembling? They were foretold that Pharoh would run after them? 

  

The Ohr Hachaim Hakadosh on 14:10 asks this Kasha and he answers that Rashi is coming to explain this. 

On the Posuk of (ְוִהֵנה ִמְצַרִים ֹנֵסַע ַאֲחֵריֶהם) Rashi brings from the Tanchuma ( ראו שר של מצרים נוסע מן השמים

 .that this refers to Sar Shel Mitzrayim. The heavenly angel of the nation of Mitzrayim (לעזור למצרים. תנחומא

That was why Klal Yisrael was afraid. They saw that it was not just the human beings the Mitzrim pursuing 

them but it was the angel of this nation. The question is still why were Klal Yisral afraid. The angel of 

Mitzrayim was the angel was the angel in the land of Mitzrayim as well and HKB"H took care of him. So 

why was there a fear here? 

  

The Sheim Mishmuel on Parshas Bishalach explains as follows. He quotes in the name of his father that 

when we talk about a nation having an angel over it. That angel is the Yeitzer Hora of that nation. Every 

nation has it's Aveira, it's type, it's Teva, it's nature which causes that nation to have weaknesses. When 

they saw the Sar of Mitzrayim chasing them they were afraid. They weren't afraid because they thought the 

Sar of the nation could defeat them but because in the language of the Sheim Mishmuel they felt  and 

realized that the Yeitzer Hora that they had developed influenced them, influenced Klal Yisrael in 

Mitzrayim. It was still pursuing them they still had the Hashpa'a of the 210 years they were in Mitzrayim. 

That is why they became frightened. They realized that even though they left Mitzrayim but still the 

Hashpa'a, the influence the bad influences of Mitzrayim were still within them. It was now that they were 

afraid, they realized that that influence had not left them. Now we understand why it was here that the Sar 

Shel Yam said Halalu Ovdai Avodah Zorah V'halalu Ovdai Avodah Zorah. They said that Klal Yisrael still 

has the influence of Mitzrayim. They left Mitzrayim but the influence is still upon them. Kriyas Yam Suf 

was an occasion of Sus V'rochvo Ramah Vayam. Rochvo refers to the Sar Shel Mitzrayim. At Kriyas Yam 

Suf the influence of Mitzrayim on Klal Yisrael was destroyed forever. That was because there Klal Yisrael 

saw that everything Mitzrayim stood for was meaningless and was destroyed in the Yam Suf. To put it 

simply on the first day of Pesach the Bnei Yisrael were taken out of Mitzrayim. On the last day of Pesach 

Mitzrayim was taken out of Bnei Yisrael. The Hashpa'a of Mitzrayim was taken out of Klal Yisrael. Now 

I understand it is called Acharon Shel Pesach. There is no other Yom Tov that has an Acharon a last day. 

We have Shavuos we have Sukkos, the last days of Sukkos are a seperate Yom Tov, Shemini Atzeres. The 

Yom Tov Acharon Shel Pesach as if to say the last part of Pesach. They finished off the Mitzrim. The 

influence Mitzrayim had on Klal Yisrael was destroyed. That is the Hashpa'a of Shevi'i Shel Pesach. As we 

come to the end of Pesach we have along with our joy of being Bnei Chorin along with our joy of being 

physically freed from slavery in Mitzrayim, we also have the knowledge that Klal Yisrael has the ability to 
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overcome the influences, the bad Hashpaos that come from the nations of the world. That is the joy of 

Kriyas Yam Suf of destroying of the Sar of Mitzrayim. A Sar which is something Klal Yisrael feared very 

very much. 

  

2. I would like to move on to a second thought which has to do with the lessons of Pesach. We read in the 

Haggadah (ְמַלֵמד ֶשָהיּו ִיְׂשָרֵאל ְמֻצָּיִנים ָשם). This teaches us that Klal Yisrael in Mitzrayim were Mitzuyanim. 

What is Mitzuyan? Mitzuyan in modern Hebrew means excellent. Actually, Mitzuyan means that they stood 

out, they were noticeable, and they were distinctive. (ְמַלֵמד ֶשָהיּו ִיְׂשָרֵאל ְמֻצָּיִנים ָשם). Bnei Yisroel were 

distinctive in Mitzrayim. That needs an explanation. If we understand that Klal Yisrael were on the 49th 

level of Tumah, what distinctiveness would be praiseworthy of Klal Yisrael? 

  

Here we really learn a tremendous lesson. There are times that a person does Aveiros, a person has a Yeitzer 

Hora. There are two types of reactions to a person who realizes that he has a Yeitzer Hora and that he is 

doing an Aveira. There are some people who do Aveiros and because of that they rationalize and they say 

oh you don't really have to keep the Torah, it is not so important. There are other people who do Aveiros 

and they realize that they have a Taiva they have a desire and what they are doing is wrong. There is a very 

very big difference. Those people who were in Mitzrayim who did Aveiros and fell into the 49th Shar of 

Tumah, had they become like the Egyptians had they started to dress and talk like the Mitzrim they would 

have pulled themselves away from Klal Yisrael forever, like later happened with the Greeks. The 

Misyavnim became like the Greeks and disappeared from Klal Yisrael forever. (ְמַלֵמד ֶשָהיּו ִיְׂשָרֵאל ְמֻצָּיִנים ָשם). 

Even when Klal Yisral did Aveiros Lo Shino Es Malbusham, Lo Shino Es Shemam, Lo Shino Es Lishonam. 

They stayed Mitzuyanim. It is important, even when a person has a weakness in Avodas Hashem that the 

way he dresses and the way he talks his mannerisms should stay as mannerisms of Bnei Torah. Many Bnei 

Torah who go through difficult times and they throw away the Levush, the dress of a Ben Torah because 

they don't see themselves as Bnei Torah. They rationalize and say that it doesn't matter. True, if a person is 

an absolutely succesful Oveid Hashem then it doesn't matter. However, when a person is struggling it is 

very important that a person affirm that he is very much connected to the Bnei Torah of the world. 

  

Rav Moshe in a Teshuva writes an amazing thing. He writes that if you have a Shul which is a conservative 

or reform shul and it has a Mechitzah, the men and women are seperate, it does everything Al Pi Din but it 

is labeled a conservative shul, that is not a Shul it is a temple. It is a place of Apikursos. On the other hand 

if you have a place that is labeled as an orthodox Shul, a frum shul and there is no Mechitzah, they are 

sitting in ways they shouldn't be, they are doing Aveiros, the building is still a Shul. Why? ( ֶשָהיּו ִיְׂשָרֵאל

 The Shul is labeled orthodox. People have Taivos people have desires and that does not make it(ְמֻצָּיִנים ָשם

not be a Shul. If it labeled reform, conservative, catholic, Muslim then it is not a Shul. The label matters. 

 Remember that .(ְמֻצָּיִנים) The lesson of our difficulties in Mitzrayim is to stay  .(ְמַלֵמד ֶשָהיּו ִיְׂשָרֵאל ְמֻצָּיִנים ָשם)

you are a Ben Torah, Remember that you are a Talmid Chochom, remember that you have aspirations. 

Don't let go of it. That is very much the lesson of Lo Shino Es Shemam, Lo Shino Es Malbusham. To stay 

with the Levush the Malbish the attitude the label of a Ben Torah no matter where in the world you may be 

found at the moment. 

  

3. I would like to end with one of the Vorts that a guest said at my Seder. It is not so much a Vort as a 

Teitch or a definition. At the end of the Seder at Nirtzah we say (ֲחַסל ִסדּור ֶפַסח ְכִהְלָכתֹו). Chasal is usually 

translated as we have concluded the Seder of Pesach. It is an unusual word. It is not usually used this way. 

We find in Devarim 28:38 ( ַיְחְסֶלנּו ָהַאְרֶבה ִכי ). As the locust eat something, destroy something, finish 

something off. So that Chasal though it means to end or complete, it is usually used to destroy. In modern 

Hebrew Chasal is to assassinate to kill somebody. ( ַסח ְכִהְלָכתֹוֲחַסל ִסדּור פֶ  ). What does that mean? We are 

destroying the Seder of Pesach? The answer is that there is a Remez here. Of course the simple meaning is 

we have completed the Seder of Pesach. But there is a hidden prayer here. ( ָכתֹוֲחַסל ִסדּור ֶפַסח ְכִהלְ  ) we 

say  HKB"H destroy the Seder Pesach we have today. Bring Moshiach, let Moshiach come and let us have 

the Seder Pesach that we used to have in the Bais Hamikdash with the Korban Pesach. So ( ֲחַסל ִסדּור ֶפַסח
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 ,is we have completed and we hope we have completed for our last time the Seder Pesach K'hilchaso (ְכִהְלָכתֹו

the Seder Pesach of Galus. 

  

With that we hope and are Mispaleil the Seder Pesach that we all dream of, the Seder Pesach of the Korban 

Pesach. Imagine, we have a hard time to complete by Chatzos we will have a Korban Pesach to complete 

and we will have to it K'hilchaso, there are Halachos with having the Korban Pesach. How much we desire 

that that day comes soon. We certainly hope (ֲחַסל ִסדּור ֶפַסח ְכִהְלָכתֹו) the coming year will have a proper Pesach 

with the Korban Pesach. IY"H let us hope that we should be worthy. 

  

I want to wish everyone a wonderful Chol Hamoed and Yimai Ho'acharon Shel Pesach. Let's hope that this 

Matza the food of Emunah that we are eating over this Yom Tov should be Mashpia on us. A true Emunah 

that we should be able to be Mechazeik ourselves towards the coming Chag Hashavuos towards a proper 

Kabbalas Hatorah. A Gutten Moed to all! 

   

  

Rabbi Reisman - Pesach 5772 (First Days) 
  

As we prepare for Shabbos Pesach for the Kedusha of Pesach and with the hope that we will have the sense 

of Pesach. Let me share with you a few Vertlach that are related to the Haggadah and of course that are 

generally Yesodos Hachaim, ideas that we could use for life in general. 

  

As you know, we do not make a Beracha on Sippur Yetzias Mitzrayim. The Rishonim already ask a Kasha 

and they give various technical reasons for not making a Beracha on Sippur Yetzias Mitzrayim. 

  

The Sfas Emes has an explanation B'derech Hamachshavah. Something that doesn't contradict the Rishonim 

but goes well with what the Rishonim say. The Sfas Emes says that in general we do not make a Beracha 

on any Mitzvah that is Bain Adom L'chaveiro. A Mitzvah which has to do with benefitting another human 

being. A Mitzvah like Tzedakaka has no Beracha and even a Mitzvah like Kibbud Av V'aim (respecting 

ones parents) has no Beracha. The reason for that is because the Rambam has taught us that any Mitzvah 

which is a Mitzvah Sichli which is a logical Mitzvah is something regarding which a person should say I 

would do this Mitzvah even if the Torah did not obligate me to do so. That is the attitude that a person 

should have for Mitzvos Sichlios. The idea that even though the Torah did not obligate me to give charity 

even if the Torah did not obligate me to have respect for my parents I would do so anyway. When you have 

a Mitzvah which a person would do even if he was not obligated to do it is not appropriate to say a Beracha 

Asher Kidishanu B'mitzvosav V'tzivanu, blessing HKB"H for having commanded us to do this Mitzvah as 

if we are only doing it because we were commanded.  

  

Says the Sfas Emes that is the reason that on a Mitzvah Bain Adam L'chaveiro such as giving Tzedakah we 

do not make a Beracha, because on a Mitzvas Sichli it is inappropriate to say that had Hashem given us 

holiness by commanding us to do this Mitzvah as if that is the reason, the motivation for doing the Mitzvah. 

That is true for all Mitzvos Bain Adom L'chaveiro. We talk about Sippur Yetzias Mitzrayim which is not a 

Mitzvah that is Bain Adam L'chaveiro. It is something that is a Mitzvah Bain Adam L'makom. Nevertheless, 

the Yesod the main idea of Sippur Yetzias Mitzrayim is feeling Hakaras Hatov, a thanks to HKB"H for 

having taking us out of Mitzrayim. Here too it makes no sense to say Asher Kidishanu B'mitzvosav 

V'tzivanu. This is a Mitzvas Sichli. It is a logical Mitzvah that we would have done even had we not been 

commanded. For that reason we make no Beracha. It is as if we are telling HKB"H this is a Mitzvah that 

we should understand to do even had we not been commanded. It is a beautiful thought. 

  

The following is a Vort that it says in the new Pachad Yitzchok, the Ma'amarai Pachad Yitzchok on Pesach 

which was recently released. This is the very first Maimar there, a very beautiful Yesod and as you shall 

see it is a Yesod which I found in the Sefer Ohr Zarua Latzadik from Rav Tzodok Hakohen on page 13. 
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The Yesod is the following. We find that when Moshe Rabbeinu realized that people were going to reveal 

to Paroh that he had killed a Mitzri and that it would be Jews who would be revealing that news to Paroh 

that he had killed a Mitzri, he said as it says in Shemos 2:14 ( רָאֵכן נֹוַדע ַהָדבָ  ). Which by its simple meaning 

means the fact that I killed a Mitzri is known. But in a deeper sense as the Medrash says and Rashi alludes 

to briefly ( אכן נודע הדבר: כמשמעו. ומדרשו נודע לי הדבר שהייתי תמה עליו, מה חטאו ישראל מכל שבעים אומות להיות נרדים

בודת פרך, אבל רואה אני שהם ראויים לכךבע ). Moshe Rabbeinu was saying (ָאֵכן נֹוַדע ַהָדָבר). Now I understand what 

is happening. The fact that the Galus (exile) in Mitzrayim is not coming to an early end is because ( נֹוַדע

 now I know the reason. It is because that there are Jews among us who say Lashon Hora. There are (ַהָדָבר

Jews among us who speak ill regarding other Jews. So that the Aveira of Lashon Hora was an Aveira in 

Mitzrayim for which we were not redeemed. 

  

With this says Rav Hutner we understand why the Mitzvah of Sippur Yetzias Mitzrayim is a Mitzvah that 

is done with the mouth. It is a Mitzvah on the night of Pesach which involves speaking a lot. Usually we 

say S'yag L'chochmo Sh'tika that a wise man knows how to be silent. On this night we say ( ְוָכל ַהַמְרֶבה ְלַסֵפר

 Somebody who speaks much is praiseworthy. Because this night, the Mitzvah is .(ִביִציַאת ִמְצַרִים ֲהֵרי ֶזה ְמֻשָבח

to be Mikadeish the Dibbur to give holiness to one's speech as if to redeem the failure in Mitzrayim where 

Jews were not pure in speech.  This is Rav Hutner's beautiful thought which of course explains why in the 

Haggadah we say (ַוֲאִפילּו ֻכָלנּו ֲחָכִמים) even if we were all wise men it is a Mitzvah to speak about Yetizas 

Mitzrayim. I would think the reverse that even Am Horatzim (certainly Chachamim) have to speak about 

Yetizas Mitzrayim. What does it mean even Talmidai Chachamim? 

  

The answer would seem to be because normally S'yag L'chochmo Sh'tika a sign of a wise man is silence. 

On this night ( ּו ֻכָלנּו ֲחָכִמיםַוֲאִפיל ) even if we are all wise men (ִמְצָוה ָעֵלינּו ְלַסֵפר ִביִציַאת ִמְצַרִים). 

  

On Rav Hutner's Yesod we can add that Klal Yisrael in the Midbar failed in a number of Nisyonos, but 

even after their failure they were still heading to Eretz Yisrael about to enter the land of Eretz Yisrael. When 

did it come to pass that HKB"H said stop I am not letting you into Eretz Yisrael? 

  

That happened by the Cheit Hamiraglim, which is a sin that was associated with Lashon Hora. Whereas it 

says in Bamidbar 13:32 (ַוֹּיִציאּו ִדַבת ָהָאֶרץ) the Meraglim spread a bad report on the land of Eretz Yisrael. 

Where the sin of Lashon Hora reared its ugly head once again. Here HKB"H said Ad Kan, you came out of 

Mitzrayim because you sanctified your speech and here you are failing again. This was the Aveira for which 

they could not enter Eretz Yisrael. 

  

Similarly, during the sojourn in the Midbar when Miriam spoke Lashon Hora she was punished 

immediately. The entire camp of Klal Yisrael had to wait seven days and they had to cease their travel 

towards Eretz Yisrael. This was again because of the Aveira of Lashon Hora. 

  

Rav Tzaddok in the Sefer Ohr Zarua Latzadik adds another totally different point but based on the same 

idea. We know that Maseches Pesachim starts with the words (אור לארבעה עשר בודקין את החמץ לאור הנר) Ohr 

L'arbaa Asar. It begins with the words the night of the 14th day of Nissan we do Bedikah. It uses the word 

 light in place of Laylah which means night. The Gemara explains that the Mishna is coming to hint to (אור)

us Shelo Yidabeir B'lashon Miguna, that a person should be careful to speak in a fine way. Even the word 

night which has negative connotations is replaced by the word Ohr or light as if to hint that a person should 

speak properly. 

  

Why is this the first word of this Masechta? The hint of how to speak could have been in any Masechta or 

in any part of any Masechta. Says Rav Tzaddok, Zehu Haschalas Hamasechta L'horos Inyan Hamichunim 

Masechta Zu She'hu Inyan Hapesach. It is at the beginning of the Masechta to introduce us to the concept 
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which this Masechta talks about and that concept is the Taharas Hadibbur fixing the Aveira of Dibbur 

Miguna of speaking improperly, of a lack of pureness of one's speech. Very beautiful. 

  

Rav Tzaddok adds that one of the virtues that Klal Yisrael had was a purity of Yichus when they left 

Mitzrayim they were praised with having a pure Yichus. The Yetizas Mitzrayim with a pure Yichus the 

Gemara says in Perek Asara Yuchsin is related to Taharas Hadibbur. Those who went out they came out 

with a Yichus and it became part of the Jewish mentality. Yichusa  D'kula Shtikasa. That the best Yichus 

is not a Yichus of a grandfather who is a Tzaddik, Talmid Chochom, or a Rebbe. Yichusa D'kula Shtikasa, 

the best Yichus is a family that is quiet at a moment that they can cause disputes or fights and a person who 

is quiet and backs off, that the Gemara says is Yichusa D'kula. 

  

   

Rabbi Reisman - Chol Hamoed Pesach - 5771 
  

I would like to take time to explain certain parts of the Davening that come up on Yom Tov. Specifically, 

I would like to start with Kabbalas Shabbos. On this Friday night, Leil Shabbos, tomorrow evening, we are 

going to say Kabbalas Shabbos and the Minhag of most of the Shuls, is to skip the first 5 paragraphs so that 

we will start with Tehillim 29 ( ָהבּו ַלירָור, ְבֵני ֵאִלים; ָהבּו ַלירָור, ָכבֹוד ָוֹעז   ִמְזמֹור, ְלָדִוד:  ). That is, we skip the 5 

paragraphs from before that and we start from the 6th. 

  

When we get to (דֹוִדי ְלָכה) we say the next 2 stanzas (ָשמֹור) and (ִלְקַראת) then we skip to the last 2 stanzas of 

ֹוִאי) and (ּוְׂשמֹאל ָיִמין)  We skip the 5 middle stanzas. I think most people think that we skip it because .(ְבָשלֹום בּֽ

it is Yom Tov and we want to do things that make people happy, so if we skip a little bit it will make 

everybody happy. Actually, there is a much deeper reason for skipping it and that reason has to do with a 

good understanding of (דֹוִדי ְלָכה) in general. 

  

( ִדי ְלָכהדֹו ) is not a song about Shabbos alone. As a matter of fact, only the first 2 stanzas and the last stanza 

talk about Shabbos. Those we do say tomorrow night. The stanza of (ֶאָחד ְבִדבּור ְוָזכֹור ָשמֹור) talks about 

Shabbos. ( ָכה ְלכּו שַ  ְ ָבת ִלְקַראתְוֵנל  ) talks about Shabbos, so we say them. The next stanzas talk about the 

Churban Beis Hamikdash and a desire for Mashiach to come. 

  

For example (ֶלְך ִמְקַדש  speaks about, you dwelled long enough in the valley of weeping. In other (ְמלּוָכה ִעיר ֶמּֽ

words we are talking about the fact that we want Mashiach to come. 

  

ּוִמי ֵמָעָפר יִהְתַנֲעִר )  Arise get up from your dust which is also talking about the desire of Klal Yisrael to come ,(קּֽ

to its redemption ( י ֵבית ִיַשי ֶבן ַיד ַעלְגָאָלּה ַנְפִשי ֶאל ָקְרָבה ַהַלְחמִ  ). So too (ִרי ִרי ִהְתעֹור ְ ֹוִשי לאֹ ) and (ִהְתעֹור ְ  and (ֵתבּֽ

  

ִי ְמִשָּסהִל ְוָהיּו)  All of these talk about the Churban. Since they talk about a desire for the Geulah to .(ְךשֹאָסּֽ

come after the Churban so then when it is Yom Tov, a day of great Simcha we skip them. We say ( ּוְׂשמֹאל

 .because that stanza envisions Mashiach coming and it doesn't talk about the Tzaros of the Shibbud (ָיִמין

However, the 5 that we do skip talk about the difficulties and therefore it is appropriate that we skip them 

on Yom Tov and that is the reason that we skip them tomorrow night. 

  

You may ask, indeed what is it doing here in (דֹוִדי ְלָכה) in the first place? What are stanzas that talk about 

Churban and Geulah doing in (דֹוִדי ְלָכה)? The answer to that is (דֹוִדי ְלָכה) was written by the Mikubalim in 

Tzfas who came to Tzfas after the expulsion in Spain and they focused a lot on the hope and prayer that the 

expulsion from Spain would lead to Mashiach coming. When they sang (דֹוִדי ְלָכה), you have all heard of the 

idea that they used to go out into the fields and greet Shabbos, greet the setting sun in the mountain tops 

which heralded the arrival of Shabbos. That greeting of Shabbos Malkisa was a M'ain of Mashiach's times 

called the true Geulah. The real time of Yom Shekulo Shabbos was a day of a complete Shabbos. Therefore 

as they sang a song wishing and hoping for Mashiach to come, they mixed that with the song in which they 
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mentioned their desire for the Kallah of Shabbos to arrive and the Tefilla that Mashiach would come. So 

besides learning the reason to the skipping of certain stanzas of (דֹוִדי ְלָכה) tomorrow night, today we have 

also learned a better understanding of (דֹוִדי ְלָכה)  in the first place. 

  

Now we will turn to the Shemoneh Esrei of the Sholosh Regalim. One of the mysteries of the Shemoneh 

Esrei of the Sholosh Regalim is that we skip the word B'ahava when it is not on Shabbos. It is an interesting 

thing that we say Vatitein Lanu Hashem Eloikeinu B'ahavah Shabasois Lim'nuchah U'moiadim L'simchah 

Chagim Uz'manim L'sasoin, Es Yoim Hashabbos Hazeh V'es Yoim Chag Hamatzos Hazeh, Zman 

Chairusainu B'ahavah Mikra Koidesh Zeicher Litzias Mitzrayim on a Shabbos.  Why is the word B'ahavah 

mentioned on Shabbos and not a weekday Yom Tov. Does Hashem not love us on Yom Tov if it is not a 

Shabbos as well? 

  

To answer this we will explain something that we say by Shabbos Kiddush. On Friday night by Kiddush 

we say, Asher Kidishanu B'mitzvoisav V'rat'za Vanu. Why don't we say V'tzivanu? 

  

B'mitzvoisav means B'marah. Klal Yisrael got Mitzvois the first time before Har Sinai, in Marah. V'tzivanu 

means we got that Mitzvah at Har Sinai, for example V'tzivanu Al Nitilas Lulav. Shabbos was given at 

Marah so we don't need more than B'mitzvoisav. 

  

Getting back to B'ahavah, the Levush says a Pshat that I said over at a Navi Shiur a few years ago. Every 

Mitzvah given at Har Sinai was given Kofin Aleihem Har Ki'gigis, meaning every Mitzvah was given not 

only with Ahavah but with Yir'ah as well. Shabbos that was given in Marah, it was given purely with 

Ahavah. This is why the language of Ahavah is very special to Shabbos. This is why it makes sense to skip 

the word B'ahavah when it is not a Shabbos. 

  

Recently, someone heard the tape of that Navi Shiur and he called me to tell me that in Rabbi Meyer 

Birnbaum's Sefer The Power of Prayer there is a second Pshat brought and it is in the name of Rav Pam. 

This is something that I never heard from Rav Pam. He asked Rav Pam the question. Rav Pam told him a 

Teretz that is more Al Pi Pshat. If you look at that paragraph it says, Vatitein Lanu Hashem Eloikeinu 

B'ahavah Moiadim L'simchah, it does say B'ahavah in the beginning. Then it says Es Yoim Chag Hamatzos 

Hazeh, Zman Chairusainu B'ahavah Mikra Koidesh Zeicher Litzias Mitzrayim. The second B'ahavah is 

only added on Shabbos. 

  

Rav Pam said that we say one B'ahavah for the Yomim Tovim. When it is Shabbos we add a second 

B'ahavah so that B'ahavah applies to both. Just that when it is Shabbos we say B'ahavah a second time. This 

is an explanation of one part of the Shemoneh Esrei of the Sholosh Regalim. 

  

A thought regarding the Mussaf Shemoneh Esrei of the Sholosh Regalim. In the Mussaf Shemoneh Esrei 

after the Korban we have a Tefilla for Mashiach to come. Bnei Vaischa K'vatchila V'chonen Mikdashcha 

Al Michono. We ask that the Beis Hamikdash be rebuilt. We say V'hasheiv Kohanim L'avodosom, Leviim 

L'shiram Ul'zimrom, V'hashiv Yisrael Lin'vaihem. That Hakadosh Baruch Hu should bring the Kohanim 

back so that they can do the Avodah in the Beis Hamikdash, the Leviim can play their song and music, and 

the Yisraeilim should come back to their homes in Eretz Yisrael, and then we will be Oleh Regel once 

again. 

  

The Kasha is I understand V'hasheiv Kohanim L'avodosom, Leviim L'shiram Ul'zimrom, the Kohanim to 

come back to the service of the Beis Hamikdash and the Leviim to come back to their song and music is 

part of the necessities of the bringing of the Korban. However, V'hashiv Yisrael Lin'vaihem, we want Klal 

Yisrael to go back to their homes in Eretz Yisrael, but what does that have to do with the Korban Mussaf, 

the bringing of the Korban? 
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The Brisker Rav said a Pshat based on a Tosafos in Maseches Pesachim 3b. I am sure you have all heard 

the story that is brought in Pesachim on 3b (21 lines from the bottom) ( ההוא ארמאה דהוה סליק ואכיל פסחים

שמות יב( כל בן נכר לא יאכל בו )שמות יב( כל ערל לא יאכל בו ואנא הא קאכילנא משופרי שופרי אמר ליה בירושלים אמר כתיב )

רבי יהודה בן בתירא מי קא ספו לך מאליה אמר ליה לא כי סלקת להתם אימא להו ספו לי מאליה כי סליק אמר להו מאליה ספו לי 

אמר להו רבי יהודה בן בתירא אמרו מאי האי דקמן בדקו בתריה ואשכחוהו  אמרו ליה אליה לגבוה סלקא אמרו ליה מאן אמר לך הכי

 .(דארמאה הוא וקטלוהו שלחו ליה לרבי יהודה בן בתירא שלם לך ר' יהודה בן בתירא דאת בנציבין ומצודתך פרוסה בירושלים

This is the story of a Goy who brought a Korban Pesach and he pretended to be a Jew, he traveled to Eretz 

Yisrael and brought a Korban Pesach. When Rav Yehuda Ben Besaira heard about this he was in a 

quandary. He lived far from Yerushalayim so how could let them know that this man was a Goy? So he 

came up with a great plan. He told the Goy to ask for a piece of the tail from the Korban Pesach. The tail is 

Nikrav and is not a part of the Korban that is eaten. So when he went to the Beis Hamikdash and asked for 

a piece of the tail, people asked him who told you to ask for a piece of the tail?  When he told them that it 

was Rav Yehuda Ben Besaira, they were able to investigate the matter because their suspicion was aroused 

and they realized that he wasn't Jewish and he had no business bringing a Korban. 

  

They sent Rav Yehuda Ben Besaira a message, Sholom Lecha Rav Yehuda Ben Besaira. You are far away 

from Yerushalayim in Netzivin, however, your net is spread all the way to Yerushalayim. 

  

The Kasha on that Gemara that Tosafos asks is why wasn't Rav Yehuda Ben Besaira also Oleh Regel? Why 

didn't Rav Yehuda Ben Besaira go up to Yerushalayim to bring a Korban Pesach? ( מאליה מי קספו לך. אע"ג

דגדי אין אליתו קריבה רוב פסחיהם היה טלה או שמא הגיד לו ורבי יהודה בן בתירא שלא עלה לרגל י"ל שלא היה לו קרקע או זקן 

ו מראיה א"נ נציבין חו"ל היא כדמוכח בסיפרי בפ' ראה ועוד בתרגום ירושלמי היה שאינו יכול להלך ברגליו דפטור מפסח כמ

 Tosafos first Teretz is that Rav Yehuda Ben ()בראשית י( וארך ואכד וכלנה בארץ שנער מתרגם והדס ונציבין וקטיספי

Besaira didn't own land in Eretz Yisrael. Only someone who owns land in Eretz Yisrael has to be Oleh 

Regel. Since Rav Yehuda Ben Besaira was elderly and since he was not obligated to be Oleh Regel, he 

didn't endanger his health and go to Yerushalayim. 

  

So from this Tosafos we learn that you have to own land in Eretz Yisrael in order to be Michuyav to be 

Oleh Regel. Says the Brisker Rav so it is Geshmak. V'hasheiv Kohanim L'avodosom, Leviim L'shiram 

Ul'zimrom, V'hashiv Yisrael Lin'vaihem. You need Yisraeilim who own homes in Eretz Yisrael then 

V'sham Naaleh V'nai'ra'eh V'nishtachave L'fanecha Sholosh Pamei Rigaleinu. Then one can be Oleh Regel. 

Very Geshmake Pshat from an Adom Gadol B'yisrael. When you learn and know the Tosafos, the Nussach 

of the Siddur is quite simple. 

  

The first question of the week is (Rebbi mentioned this thought in Parshas Beshalach 5770 and I have pasted 

it here): In Parshas Beshalach 14:28 לֹא  ַהָפָרִשים, ְלֹכל ֵחיל ַפְרֹעה, ַהָבִאים ַאֲחֵריֶהם ַבָּים:-ָהֶרֶכב ְוֶאת-ַוָּיֻשבּו ַהַמִים, ַוְיַכּסּו ֶאת-

ֶאָחד-ִנְשַאר ָבֶהם, ַעד  Rashi explains that Paroh was the one who remained alive in order to say over the story 

of Galus Mitzrayim and Kriyas Yam Suf. In the Siddur we seem to contradict this in Ezras Avoiseinu where 

we say Echad Mai'hem Loi Noisar meaning that no one remained alive. Actually this comes not only from 

the Siddur but also from Tehillim 106:11  ֶאָחד ֵמֶהם, לֹא נֹוָתר    ַמִים ָצֵריֶהם;-ַוְיַכּסּו . 

  

The Malbim and Netziv say there is a fundamental difference between Nishar and Noisar. Nishar means 

that something is left over B'kavana (deliberately). Noisar means that something is left over incidentally. 

Mimeila it is good. In the Posuk 14:28 that is quoted above, Paroh was leftover deliberately to tell over the 

story of Galus Mitzrayim and Kriyas Yam Suf. However, in Tehillim we are saying a Shvach of Hakadoish 

Baruch Hu. Ususally in a battle at least one of the enemy gets away and escapes, however, here Loi Noisar 

no one escaped incidentally. 

  

This concept of the difference between Nishar and Noisar will answer many different Kashas. In Parshas 

Bo, 12:10 ֹבֶקר, ָבֵאש ִּתְׂשֹרפּו-ֹבֶקר ְוַהֹנָתר ִמֶמנּו ַעד-תֹוִתירּו ִמֶמנּו, ַעד-ְולֹא  it says don't leave over any of the Korban 

Pesach. That is called Noisar. In 12:34 ִשְכָמם-ת ְבִׂשְמֹלָתם, ַעלְבֵצקֹו, ֶטֶרם ֶיְחָמץ; ִמְשֲאֹרָתם ְצֻררֹ -ַוִּיָשא ָהָעם ֶאת  it says 
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Mish'a'roisam which means the leftover dough. The Nafka Mina is Kidvareinu, the Matza was leftover 

deliberately to take out dough to eat when they left Mitzrayim while the Loi Sasiru is left over incidentally.  

  

Another example is in Parshas Noach 7:23 עֹוף -ֶרֶמׂש ְוַעד-ְבֵהָמה ַעד-ְפֵני ָהֲאָדָמה, ֵמָאָדם ַעד-ַהְיקּום ֲאֶשר ַעל-ָכל-ַוִּיַמח ֶאת

ֹנַח ַוֲאֶשר ִאּתֹו, ַבֵּתָבה-ָהָאֶרץ; ַוִּיָשֶאר ַאְך-ַהָשַמִים, ַוִּיָמחּו, ִמן  The Ribboinoi Shel Oilam left over Noach deliberately. In 

Parshas Vayishlach we have in 32:25 ַוִּיָּוֵתר ַיֲעֹקב, ְלַבדֹו; ַוֵּיָאֵבק ִאיש ִעמֹו, ַעד ֲעלֹות ַהָשַחר that Yaakov remained 

incidentally. There wasn't a plan. He just went to get the Pachim K'tanim. 

  

In Parshas Bo we have in 10:5 ֶיֶתר ַהְפֵלָטה, ַהִנְשֶאֶרת ָלֶכם ִמן-ָהָאֶרץ; ְוָאַכל ֶאת-ֵעין ָהָאֶרץ, ְולֹא יּוַכל ִלְרֹאת ֶאת-ְוִכָּסה ֶאת-

ַהָשֶדה-ָהֵעץ, ַהֹצֵמַח ָלֶכם ִמן-ָכל-ַהָבָרד, ְוָאַכל ֶאת  that whatever was leftover deliberately from the Barad will be eaten 

by the Arbe. 

  

In Nach this is something to take notice of as it is just beautiful. Those of you who learned Melachim and 

Divrei Hayamim know that very often the Posuk says, that we will not tell you the rest of the story of this 

king, because the Posuk only brings statements of things that we will learn from.  So constantly the Posuk 

says V'yeser Divrei Melech so and so Haloi K'suvim B'divrei Hayamim. This appears 43 times between 

Divrei Hayamim and Melachim. There is one place that Yeser is not used for a king and Shar is used and 

that is by Shlomo Hamelech. The reason is because Koiheles, Shir Hashirim, Mishlei were leftover for the 

Chashivus and placed somewhere else. The other kings, only other incidental information was leftover 

somewhere else so it was Yeser. 

  

After the Holocaust those who survived took on the name Shearis Hapleita. They saw themselves as people 

who were leftover with a plan. There was a purpose that the Ribboinoi Shel Oilam left them over for. Many 

Jews saw themselves as Noissar, that after the Holocaust Yiddishkeit was finished. The Shearis are the ones 

that took it upon themselves to rebuild. 

  

The second question of the week is: we say in the paragraph of (ְוָכרות ִעמו ַהְבִרית) that ( ְוֶאת ַזֲעָקָתם ָשַמְעָּת ַעל ַים

 This is when we are describing what took place by the Yam Suf, that Hakadosh Baruch Hu heard the .(סּוף

screams of Klal Yisrael. The question again is that this doesn't fit with the version of the Chumash. 

  

Za'akasom Shamata Al Yam Suf makes it sound like the Yam Suf split because of the cries of Klal Yisrael. 

However, in the Chumash we read 14:15 ( ִּתְצַעק ֵאָלי-ֹמֶשה, ַמה-ַוּיֹאֶמר ְירָור ֶאל ). That why are you screaming to 

me? Rashi says ( אלי עלי הדבר תלוי ולא עליךדבר אחר מה תצעק  ) that Hakadosh Barush Hu was saying I am 

splitting the Yam Suf and it has nothing to do with your (Moshe's) prayers. Therefore, it seems to be a 

contradiction between (ְוֶאת ַזֲעָקָתם ָשַמְעָּת ַעל ַים סּוף) which sounds like the screaming made the splitting of the 

Yam Suf happen and the ( ִּתְצַעק ֵאָלי-ַמה  ) that we find in the Chumash? 

  

It is interesting that when we Daven Slichos we say Mi She'ana La'avosainu Al Hayam Suf Hu Ya'aneinu. 

We go with the version from Nechemiah and not from the Chumash. The one who answered the prayers on 

the Yam Suf he should answer us. That seems to follow the other version and not this version. So here we 

have 2 Gevaldige Kashas with which to keep everybody at your Shabbos and Yom Tov table busy. May 

Hakadosh Baruch Hu give you all a Chag Kosher V'sameach, a wonderful Chol Hamoed, Shabbos Chol 

Hamoed, and the upcoming Yom Tov.  

  

  

  

Rabbi Reisman - Pesach 
  

Kadeish Ur'chatz - The Haggadah starts with the Simanim, Kadeish, Ur'chatz, Karpas... the 15 Simanim of 

the Haggadah. It is interesting to note that only between Kadeish and Ur'chatz is there a Vav. Even Moitzi 

Matzah which are connected do not have a Vav. In the deeper meaning of Kadeish Ur'chatz it seems to be 
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an inverted expression. If we pride ourself in the Seder of this evening then Kadeish would mean to make 

yourself holy and Ur'chatz would mean to wash yourself off of the Tumah that you have. If you want to 

clean something you first get rid of the dirt and then you apply the shine. It should be R'chatz V'Kadeish? 

We say Kadeish first and Rechitzah second. That is Seder. 

  

People think that to reach levels of Kedusha that they must rid themselves of the Yeitzer Horas and get rid 

of all the things that drag them down. We say on Pesach, no, just jump into the Kedusha. Even if you feel 

unworthy and that the Yeitzer Hora is dragging you down, Kadeish just jump into the Kedushah. Why? 

  

That is what happened on Pesach. Klal Yisrael still in the Mem Tes  Sharei Tumah just jumped into 

Kedushah. There was no big Teshuvah movement at the time. We see this from the Yam Suf where it is 

said Halalu Oivdei Avoida Zorah V'halalu Oivdei Avoida Zorah. We know that a Shifcha at the Yam Suf 

saw more of a prophecy than Yechezkel Ben Buzi. 

  

By Pesach we tell people do what your forefathers did, just jump into the Kedushah. After you jump into 

the Kedushah you can worry about Ur'chatz the getting rid of your Yeitzer Horas. 

  

Most Mitzvois of the Torah that are specific are Mitzvois that are done by day. Examples are Lulav, Shoifar, 

Hallel that are done by day. Some Mitzvois can be done by day or by night and these include Sukkah or 

Kiddush. Where in the Toirah do we find a Mitzvah that can only be done by night? Leil Seder we have 

Sippur Yetzias Mitzrayim, Matzah, Marror, Korban Pesach. 

  

The Mashal of Laylah in Tanach always represents a period of darkness a time of difficulty when you need 

Emunah, a time of imperfection.  It is a time of Koichois Hatumah. Day represents Taharah as we know the 

Beis Hamikdash was only open by day. Most MItzvois are day MItzvois as night represents Koichois 

Hatumah. Except for Pesach where Hakadoish Baruch Hu says night. Within your weaknesses, within your 

dirt, within your Yeitzer Horas , comes Pesach and we are not afraid of weaknesses and we are not afraid 

of dirt and we are not afraid of night. On Pesach at night, Kadeish Ur'chatz, be Mekadeish yourself even 

before the Rechitzah and while it is still dark. That is the message of Kadeish Ur'chatz.  

  

The Korban Pesach is the only Korban Yachid that can be brought even if Roiv Klal Yisrael is Tamei. We 

give it a Din like a Korban Tzibbur. Every other Korban that you bring while Tamei you cannot eat except 

for the Korban Pesach. The Korban Pesach is even if one is in the Mem Tes Sharei Tumah, you jump into 

the Kedushah of Kadeish Ur'chatz. Even when Roiv of Klal Yisrael is Tahor, those that are Tamei get a 

second chance on Pesach Sheni. This is also a unique attribute of the Korban Pesach that you don't find by 

any other Korban. 

  

The Rambam brings different customs of how to keep the children awake and interested at the Seder. The 

Rambam says 3 things that are done. 1) Taking away the Ka'arah, they used to physically carry away the 

Ka'arah before the meal began. We just cover it nowadays. 2) Grabbing the Matzahs, which we do 

nowadays as stealing the Afikoimen, and 3) giving nuts and grain to the children.  On the Posuk Ul'man 

Tesapeir B'aznei Vincha we find an interesting Remez. Ul'man has the Trop of Pazer, giving out (for giving 

out nuts and grain). Tesapeir has the Trop of Telisha Ketana and Telisha means grabbing like grabbing the 

Afikoimen. B'aznei Vincha has the Trop of Kadma V'azla meaning you take and go which is a reference to 

taking the Ka'arah off the table and going. The children then ask questions as to why we are doing these 3 

things. It is a very nice Remez. 

  

In the Haggada Yerushalayim Umoi'a'deha a question is brought. Isn't it interesting that during the Seder 

the Rambam brings down to give out nuts to the children.  In Tishrei what does it say about nuts? Egoiz is 

Gematriya Cheit and we are so concerned not to have anything to do with a Cheit that we don't eat nuts for 

the whole Aseres Yimei Teshuvah. Here by the Seder the first thing you give out to the children is nuts to 
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keep them up, before the Seuda? He answers that by Rosh Hashana we are afraid of Cheit, even a Remez 

to Cheit we will stay away from. By the Seder we are serving Hashem Mai'ahava and we are jumping into 

Kedushah. We are not afraid of Egoiz we are not afraid of Cheit, we jump right into Kedushah despite the 

Egoizim, despite everything, that's Leil Pesach. 

  

Avadim Hayinu - The language of V'afilu Kulanu Chachamim means even. So an Am Ha'aretz is Pashut 

that he has to say over the story of Yetzias Mitzrayim, however, we learn that even a wise man must say 

over the story of Yetzias Mitzrayim. Shouldn't it be just the opposite, a wise man who knows the story can 

say the story over and the Chidush should be that an ignoramus has to say over the story? If it would say 

Mitzvah Lishmoia Yetzias Mitzrayim then I hear that a Chacham should hear about it as well, however, 

Mitzva L'sapeir Afilu Chachamim doesn't make sense? 

  

The answer again seems to be that on Pesach night you have to see yourself as if you went out of Mitzrayim. 

How did they go out? In the Mem Tes Sharei Tumah. They went out from weakness. They didn't feel like 

great Oivdai Hashem. Despite that, they went out of Mitzrayim. So Chayuv Adam Lir'ois Es Atzmoi K'ilu 

Yatza Mimitzrayim. You have to see yourself despite your inadequacies as someone who went out of 

Mitzrayim on this night from Mitzrayim. For someone who is a Tzaddik it is difficult to see themselves as 

if they left Mitzrayim because it is hard to see yourself as inadequate and in the 49th Shar Hatuma. For the 

rest of us it is easy because we are not Chachamim or Nivoinim, or Kulanu Yoidim Es Hatoirah.  We say 

right away V'ilu Loi Hoitzi Hakadoish Baruch Hu Es Avoisainu Mimitzrayim, if Hashem would not have 

taken us out from Mitzrayim, we would still be Avodim. Which the Arizal says means, that we would have 

fallen into the 50th Shar Hatuma with no chance of ever coming back. We have to be thankful that we were 

in the Mem Tes Shar Hatumah and were brought back. So now it makes sense, Afilu Kulanu Chachamim, 

even wise men, Zekainim, and Yoidim Es Hatorah, Chayuv Adam Lir'ois Es Atzmoi K'ilu Yatza 

Mimitzrayim. That is an Avoida. It is night and it is the Mem Tes Sharei Tumah, and with all that, Kadeish. 

We try to see ourselves jumping into Kedusha. 

  

Maiseh... Bivnei B'rak - V'hau Misaprim Bitzias Mitzrayim Kol Oisoi Halaila, a beautiful story that could 

have resulted in a best selling Haggadah had there been a recording of that night. Then we say Amar Rabi 

Elazar Ben Azarya Harai Ani K'ven Shivim Shana V'loi Zachisi Shetai'amar Yitzias Mitzrayim Baleilois 

Ad Shed'rasha Ben Zomah. What does that mean? Does it mean that Rabi Elazar Ben Azarya didn't have a 

Seder at night or that he wasn't sure if one was required to have a Seder at night until Ben Zoma's Drasha? 

What is it talking about? 

  

It is talking about a Mishnah in Maseches Brachos that has nothing to do with Pesach. Rav Elazar Ben 

Azarya is talking about the Mitzvah of Zechiras Yetziyas Mitzrayim all year which we are Yotzei when we 

say in the third paragraph of Shema, Ani Hashem Eloikeichem Asher Hoitzaisi Mitzrayim... That Mitzvah 

all year, Rav Elazar Ben Azarya thought should only be done by day and I didn't know what the Mekor is 

to say it by night, Ad Shed'rasha Ben Zomah, which is when I found out that it should be said by night as 

well all year. This has nothing to do with the Haggadah so why is it here? 

  

The Rambam says there is one thing that was said over at that Seder in Bnei Brak that we know. This 

obviously must be the most important part if Rav Akiva, Rav Tarfon, Rav Elazar Ben Azarya and Rav 

Yehoshua were all sitting together and we only know one thing, it must be the most important thing. So 

Rav Elazar Ben Azarya starts talking about a totally different Mitzvah. 

  

Why were there Misnagdim who were opposed to having a Mitzvas of Zechiras Yetziyas Mitzrayim by 

night? There are very few Mitzvois at night. Most Mitzvois of the Torah are performed by day. So Zechiras 

Yetziyas Mitzrayim should be a day Mitzvah. Kol Yimei Chayecha, L'havi Limois Hamashiach. Comes 

Rav Elazar Ben Azarya and sits at the best Seder opportunity of a lifetime with all these Rabbanim. He see 

Laylah Kayoim Ya'ir, he sees the Kadeish of the night of Pesach and he understands that Yetziyas 
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Mitzrayim is a time of jumping from Tumah into Kedushah. So he says Amar Lahem, night is the time of 

Zechiras Yetziyas Mitzrayim, this is the primary Sipur Yetziyas Mitzrayim. Just like Halaila Hazeh carries 

over to the other nights of the whole year with Lashon Zachor, the same thing, Zechiras Yetziyas Mitzrayim 

carries to all darkness, all nights, and all difficulties. So no matter what night is also a time to remember 

Yetziyas Mitzrayim. We are not afraid of night or of Koichois Hatumah. We can jump into the Kadeish, 

into the Kedusha. 

  

Arba'a Banim - The Shela writes that the Seder night was the night that Yaakov stole the Berachos from 

Eisav. We know that Yitzchok asked for two Izim, one for Korban Pesach and one for a Shelamim. Yaakov 

Avinu came and gave Yitzchok the Korban Pesach first. How would Yaakov be sure that when he leaves 

Yitzchok that Yitzchok wouldn't give a Beracha to Eisav? He said Eisav can't get a Beracha unless he gives 

something to eat to Yitzchok. That had been the explanation of Yitzchok asking for food in the first place. 

So Yaakov said I will give my father the Afikomon and Ein Maftirin Acher Hapesach Afikoman. So Yaakov 

gave Yitzchok to eat until Ein Maftirin Afikoman and ran out of the room. Eisav comes in and says come 

and eat. Yitzchok says I can't eat anymore because I already had the Afikoman. So we say make sure the 

Chochom knows that Ein Maftirin Acher Hapesach Afikoman. 

  

What does Yitzchok say? (Bereishis 27:35) Ba Achicha B'mirma Vayikach Birchoisecha, your brother 

came with trickery and took your Berachos. Which trickery? B'mirma (2+40+200+40+5 = 287) is equal to 

the Gematryia of Afikomen (1+80+10+100+6+40+50 = 287).  If Yaakov stole at the Seder can you blame 

a kid who wants to steal the Afikoman at a Seder? 

  

Why Dafka on Pesach night did Yitzchok Avinu want to give a Beracha to Eisav? Do you know what 

Yitzchok was thinking? Pesach the night of Kadeish Urchatz, Yitzchok knew that Eisav was no Tzaddik, 

however, he was hoping to give him Kedusha. Which night of the year? The Seder night. Pesach night. This 

is the night of jumping into Kedusha. This is why right after talking about the Chacham we talk about the 

Rasha. There most probably is not any other place in the Torah in which we discuss B'feirush that a Rasha 

participates in a Mitzvah. Sometimes it says that a Mumar is Posul from a Mitzvah. Sometimes it says 

nothing. But to just sit there and say that the Rasha is part of the Seder, why? The reason is, because it is 

Pesach by night and on this night we let the Rasha jump in and we tell him that this night we are not afraid 

of night, we are not afraid of nuts, and we are not afraid of you. We are not afraid of Resha'im, because 

Pesach night is a night that a Rasha can jump into Kedusha and Kiyumai Mitzvos, as that was Kavanas 

Yitzchok with wanting to give Eisav the Berachos on Seder night. 

  

It is interesting that the Rasha says Ma Ho'avoida Hazois Lachem, Lachem V'loi Loi etc.. If you look in the 

Chumash there are 4 places that discuss talking to your children. We say one means the Chacham, one 

means the Rasha, one means the Tam, and one means the She'ainoi Yoidai'a Lishol. By the one that it says 

(Shemos 12:26) Ma Ho'avoida Hazois Lachem, right after in the next Posuk it says, Vayikoid Ha'am 

Vayishtachavu, when they heard that they will have a son who will ask Ma Ho'avoida Hazois Lachem and 

they will answer him, they bowed. Rashi says, they bowed because of the news that they would have 

children. This is Mamush a Pele because in 4 places the Torah says you will tell your children and by one 

they bow because of the Besuras Habanim and that is the one that we is the Rasha. Let them bow by the 

Chacham, Tam, or even the She'ainoi Yoidai'a Lishol, at least they don't answer back, but by the Rasha 

they bow? 

  

The Yismach Moshe says Pshat, a Yachid doesn't know if he will be Zoiche to have children, however, the 

Tzibbur knows that there will be children. They knew that some of those children will be Chachamim, 

Reshaim, Tam, and She'ainoi Yoidai'a Lishol. When Moshe Rabbeinu came and told them that even the 

Rasha will ask questions to Cheper you, however, he will be at your Seder, then Vayikoid Ha'am 

Vayishtachavu, they bowed. 
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A Nikuda that Rebbi added to the Yismach Moshe is that we know that 4/5th of Klal Yisrael died in 

Mitzrayim during Makkas Choishech and that 1/5th survived. If the 1/5th that survived were in the 49th 

Shar Hatumah, what were the 4/5ths? The Tzaddikim were the 1/5th who were in the Mem Tes Sharei 

Tumah, what were the 4/5th? Rashi says that the only difference between them was that the 4/5th did not 

want to go out of Mitzrayim. They weren't interested. The 1/5th were interested. They were in the Mem 

Tes Sharei Tumah however, they were interested and they survived. That 1/5th that survived heard that they 

will have children who will be Reshaim however, they will be interested and they will ask questions. So 

then Vayikoid Ha'am Vayishtachavu, they bowed. The Rasha on Pesach night comes with questions with 

Hak'e Es Shinav, however, at least he is at the Seder. 

  

What is true about the Rasha is true about the Rasha in every individual. Many of the Ba'alei Machshava 

write how all the Arba'a Banim are in each and every one of us. Every person has within them the Chacham, 

Rasha, Tam, and She'ainoi Yoidai'a Lishol. Everybody has a piece of it. That piece of Rasha in each and 

every one of us is also invited to the Seder. 

  

We say Mitchilah Oivdai Avoida Zora Hayu Avoisainu - Terach Avi Avraham... What is Terach doing in 

the Haggadah? Who invited him here? Did you ever hear that Terach is called Avi or Av? Sheloisha Mi 

Yoidai'a, Sheloisha Ani Yoidai'a. Imagine this year you will say Arba'a Mi Yoidai'a, Arba'a Ani Yoidai'a, 

Terach, Avraham, Yitzchok, and Yaakov. That wouldn't work! Moshe Rabbeinu and Terach are mentioned 

once in the whole Haggadah and Eisav is mentioned twice, what is Terach doing here in the Haggadah? 

We stay away from the Zeidy Terach as we are afraid of him. On Pesach night we are not afraid of him and 

we are not afraid of Koichois Hatumah. We are not afraid of Laila, we are not afraid of Egoizim, we are 

not afraid of the Rasha, and we are not afraid of Terach. 

  

Maschilin Big'nus, we talk about the G'nus, because we are not afraid of it. We say Kadeish Ur'chatz, we 

jump into Kedusha without the Rechitzah. It is the right order. That is the Seder Shel Pesach. The Seder of 

Pesach by night is to jump. As a matter of fact, if you think about it, the word Pesach means to jump! 

  

Kadeish Ur'chatz, don't be afraid to jump right in to the Kedusha, you can do it. 

  

In the Baruch Shoimer Hav'ta'cha'soi L'yisrael paragraph we say - Hakadoish Baruch Hu Chishav Es 

Hakeitz. The Arizal says that Hashem figured out that if Klal Yisrael stays in Mitzrayim for one more 

minute than it would be all over. Where exactly were the Yidden on that night? It was the night of Makkas 

Bechoirois, it was a lot of fun to be in Mitzrayim on that night if you were a Yid. We all the children's song 

of Paroh in pajamas B'emtza Halaila. The Yidden weren't opening their doors because the Korban Pesach 

was eaten B'chabura. If the Yidden would have stayed another minute they would have fallen to the Nun 

Sharei Tumah? If we were there that night it would be Mechazeik our Emunah, so what is going on? 

  

The Pachad Yitzchok says that they had to leave B'chipazoin, in a big rush. What was the big rush? To 

jump into Kedusha. If they would have stayed another minute the Tayna on the Yidden would be how are 

you not rushing to Kedusha and how are you not rushing to Har Sinai. If they wouldn't have rushed out 

after Moshe Rabbeinu, they would have been no different than the other 4/5ths. They would have never 

jumped into Kedusha. That is the Kadeish of Seder night.  We see this theme here in a big portion of the 

beginning of the Haggadah. 

  

Leil Pesach is called Leil Shimurim. The last thing we do in Maggid before Hallel is we open the front 

door. The Rama says the reason is Leil Shimurim. By day we always open our doors, however, by night 

people feel that they have to have their doors locked. At night we are afraid. Not on this night. We are not 

afraid of the night, we are not afraid of the Koichois Hatumah, we are not afraid of the Reshaim, we are not 

afraid of the Egoizim, we are not afraid of all these things. This is Leil Shimurim. 
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The Torah uses the word Shamoir many times in conjunction with Pesach. Ush'martem Es Hamatzois, Chag 

Hapesach Tishmoir, Ushmartem Es Ha'avoida Hazois... There are many such Pesukim. There is one more, 

Shmor Es Choidesh Ha'aviv. What is Shmor Es Choidesh Ha'aviv? This has nothing to with Pesach. It is a 

Mitzvas Asei as counted by the Chinuch to keep the lunar calendar in sync with the solar calendar. In other 

words, if we were to never have an Adar Sheini, then Pesach which is in the spring would regress 11 days 

every year and it would be in the winter. So the Torah says, Shmor Es Choidesh Ha'aviv. 

  

The Torah could have really said this by Sukkos as well, and tell us to keep Sukkos in the fall. It could have 

said this regarding many times of the year, Rosh Hashonoh, Yom Kippur, Shavuous.. The reason why 

Pesach was isolated out of all the Yomim Tovim is because Shmor Es Choidesh Ha'aviv. In the spring it 

gets sunny and beautiful outside and there is a renewal in the air. Pesach is the time of renewal. Pesach is a 

time of jumping, Kadeish Ur'chatz, jumping into Kedusha. This is the season of jumping into Kedusha. If 

you think about it, even the English word for this season, spring, means to jump. Jumping into Kedusha is 

the lesson of Pesach. That is Yetziyas Mitzrayim. That is the birthday of Klal Yisrael. The birthday of Klal 

Yisrael is the time when you learn that you can jump. 

  

  

  

Rabbi Reisman - Thoughts on the Haggadah 
  

Kadeish - I would like to share with you a Shaila that came to my Seder table. It is common that in middle 

of the Shabbos Seuda someone comes with a Shaila, however, it is rare that this happens during the Seder. 

A couple of years ago someone knocked on my door with an interesting Shaila. He was sitting and drinking 

the 4 Kosos from his Becher and he noticed that the Becher lost some of its wine onto the plate. He refilled 

it for Kiddush and for the second Kos, however, by the time he got to the third Kos he realized that the 

Becher had a hole in it and that the wine was leaking out. Now he wondered if he was Yotzei the 4 Kosos 

because after all it has to be drunk from a Kos. So he wanted to know if he was Yotzei or not? 

  

What I did was to measure the cup. Under the hole there was enough place for a Reviis of wine and therefore 

I told him that it was ok. However, it is an interesting Halacha to know as it is brought in the Mishna Berura 

in the Shar Tzion in 183 where it discusses Kos Shel Beracha, that the Din of a Kos is M'akeiv, it has to be 

a Kos. Therefore if the hole had been lower in the cup it would have been M'akeiv. An interesting Shaila 

and something that most people don't think about and therefore something I mention. 

  

On the Arba Kosos section of the Haggadah. Regarding the Arba Kosos as many of you know, it is the 

opinion of many  Poskim, Rav Moshe is one of the most prominent and recent Gedolei Haposkim who held 

this way that the Ikur Mitzvah is Mikuyam (is accomplished) specifically with the drinking of wine. Wine 

which is alcoholic. Many people find that difficult because after all if grape juice is good enough for 

Kiddush and Havdalah what about for the Seder. Well many Poskim hold that for the Seder you need 

Chairus and a symbol of Chairus is an alcoholic drink. The Eitza I would like to share with you is that when 

it comes to the Arba Kosos we are supposed to be drinking Rov of the specific cup in front of us. Many 

people have large cups in front of them and end up drinking a lot of whatever the Mashka is and therefore, 

if it is alcohol it is disturbing to them. The Eitza is to take a cup which is the Shiur. Rav Moshe's Shiur was 

about 3.3 ounces for a Reviis and you can go into a Seforim store and they have 3.5 ounce Bechers. You 

can put in half wine (of almost any type of wine that we have today) and half grape juice and drink Rov of 

that. Which means that the cup would have about 1.7 ounces of wine and you drink half of that so for each 

Kos you are drinking under an ounce of wine. For most people that is manageable. If that is not manageable 

and someone finds that extremely difficult then perhaps you can be Yotzei with grape juice. 

  

It is accepted that the wine has to have at least 3.5% to 4% alcohol. Where does that come from? Chazal 

didn't measure percentages of alcohol? The answer is as follows. The Gemara says in Maseches Shabbos 
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77a (3 lines from the top) (דאמר רבא כל חמרא דלא דרי על חד תלת מיא לאו חמרא הוא) that they used to be Mozeig 

they used to mix their wine with water, 3 parts water to one part wine. Now we don't know how strong their 

wine was, we don't know the % of alcohol. However, we do know that as the sugar in the wine turns into 

alcohol there are enzymes that live in bacteria that cause that change. Once the wine hits 14% alcohol the 

bacteria die. So that it is not possible for grape wine to naturally turn into a drink that is more than 14% 

alcohol. So the maximum it could have been is 14%. 14% and Rava mixed three parts water to one part 

wine so that means that he drank wine that was maximum 3.5% alcohol. This is the way that we get our 

idea that the Yayin Kal (the lightest that would qualify as wine) is roughly 3.5% and we say 4% just to play 

it safe. Therefore, if you are using an 8% wine you can mix it 50/50 with grape juice. Naturally, a lighter 

wine with less alcohol would have to be mixed proportionately. And so, my tip is do the Mitzvah the right 

way, do it with wine but with wine that Halacha recognizes as wine as I have just described.  

  

Karpas - How can you Patur the Bracha of Borei Pri Hoadama of Maror with the Bracha of Borei Pri 

Hoadama of Karpas if there is at least an hour in between the two eating's? A Hefsek wouldn't make a 

difference. If that is true, then why do we make another Brachah of Borei Pri Hagafen on the second Kois 

of wine, the Haggadah is the only Hefsek and that wouldn't create a Chiyuv of an additional Beracha? In 

reality the GRA holds that the Bracha of Borei Pri Hoadama of Karpas doesn't Patur the Maror of a Beracha, 

however, it is after Moitzi Matzah and therefore is part of the meal. The Magein Avraham holds that really 

you wouldn't need another Brachah of Borei Pri Hagafen on the second Kois, however, you have in mind 

strictly not to be Yoitzei from the Bracha that was made on the first Kois. 

  

On the theme of Maggid. There is a well known Arizal that before Klal Yisrael left Mitzrayim they were in 

the 49th Shaar Tumah and had they waited one more minute they would have fell into the 50th Shaar 

Tumah. It is a well known idea and I am often asked the following very good Kasha on this Chazal. On that 

night of Makas Bichoros, it is not logical to think that any Jews were tempted to bow down to an Avodah 

Zorah that night. It was a holy night, they had brought the Korban Pesach and sprayed the blood on the 

doorposts and Egyptians were dying as we know there wasn't a house without a Meis. There was a Tzeaka 

Gedola in Mitzrayim and they were sitting comfortably in their homes. How can the Arizal say that if they 

had stayed in Mitzrayim in such surroundings for an extra minute they would have fallen into deeper Shaarei 

Tumah? It is very hard to understand. 

  

In addition, Chazal Darshun Mishchu Yidaichem Mai'avoda Zorah U'kchu Lachem. That the whole Korban 

Pesach was leaving Avoda Zorah, separating Klal Yisrael from Avoda Zorah.  What do you mean that they 

were falling into the 49th Shaar of Tumah? It is a very problematic Arizal and difficult to understand. 

  

I would suggest the following Teretz. When they were leaving Mitzrayim of course they were at that 

moment involved in adapting to a new life of Kedusha. They had a choice, they could have run out of 

Mitzrayim as if it was the worst thing that ever happened to their spiritual existence falling into the lowest 

Sharei Tumah. Or they could have been like many people. They could have been calm people. It is time to 

leave so they get ready to leave, gather their things together and do it in a way that it doesn't show urgency. 

Had they failed to show urgency in their leaving of Mitzrayim, that itself would have been such an Avla, 

such a problem that it would have meant that they lack an appreciation of what they were doing, of what 

they were going through. Such a lack of appreciation would have thrown them back to the 49th Sharei 

Tumah. They could have never gotten up again. 

  

Klal Yisrael in leaving Mitzrayim had to have that appreciation that they are running like someone who is 

running from a plague, like someone who runs from something terrible. Eager to go towards Har Sinai. 

That is why they had to rush. 
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In the Shulchan Aruch it says that every morning when you come to Shul you should sprint up the steps 

into Shul. You should go in quickly. This applies even to Shabbos which is a time that we don't run, to Shul 

you can run. A person is supposed to show eagerness in Avodas Hashem. A desire to go quickly. 

  

Come to Yeshiva. Look at the boys going into Yeshiva. Night Seder, look at the people walking in. You 

have people who walk in eagerly and quickly to their Gemaras. Then you have the people who saunter in 

and stop for a coffee first. It is not just the few minutes, it is the attitude. The attitude of going Bichipazon, 

with a rush and that is what really keeps a person at the Madreiga he seeks to achieve. 

  

On the theme of Maggid. Of course, the main purpose of the evening is L'hagid (ְוִהַגְדָּת ְלִבְנָך). There is an old 

Chakira that I had for many many years. What is the Mitzvah of Maggid. Is the Mitzvah of Maggid to tell 

someone something that he never heard before or it the Mitzvah of Maggid to tell somebody something that 

he already knows? In other words what is the Mitzvah of Sippur Yetzias Mitzrayim, do you have to say 

Chiddushim to the person who is listening or is it enough to recite what was? We have a bit of a Kasha and 

that is that we know that the Haggadah has to be said B'derech Shaila U'teshuva (question and answer) and 

that sounds like you are going to hear a Chiddush. However, there is a difficulty. That is because the 

question and answer is prewritten. If it is prewritten how is that a question and answer? So this needs a 

Hesber. 

  

The Malbim explains the difference between the word L'haggid and L'sapeir. Both of which mean to tell. 

The Malbim's Yesod is that in the Hebrew language there are separate words for telling someone something 

which he knows already and telling someone something new. Now when it comes to the Haggadah is says 

both Shemos 13:8 (ְוִהַגְדָּת ְלִבְנָך ַביֹום ַההּוא ֵלאֹמר) which is a Lashon of L'haggid and it also says in Shemos 10:2 

( ִבְנָך, ֵאת ֲאֶשר ִהְתַעַלְלִּתי ְבִמְצַרִים-ּוְלַמַען ְּתַסֵפר ְבָאְזֵני ִבְנָך ּוֶבן ) which is a Lashon of Sippur. Therefore, it would seem 

to turn out that you would need both, to tell the old and to tell the new. Well which one is the Mitzvah, how 

do you do both? (Please look in the Avadim Hayinu section at what Rav Hutner says regarding the 

difference between a Talmid and an outsider). 

  

The Malbim who is the authority of this type of definition of words, writes in Tehillim 19:2 something that 

we say every Shabbos ( ֵאל; ּוַמֲעֵׂשה ָיָדיו, ַמִגיד ָהָרִקיעַ -ַהָשַמִים, ְמַסְפִרים ְכבֹוד ) the following. He says in Lashon 

Kadosh we find the Lashon of (ְלַהִגיד) as in Tehillim 92:3 )ְלַהִגיד ַבֹבֶקר ַחְסֶדָך(. )ְלַהִגיד( is to tell something new. 

L'sapeir is to relate something old. So that in Hebrew there are words similar to synonyms but not quite 

synonyms which refer to two ideas. (ְלַהִגיד) is something new and L'sapeir as in Tehillim 19:2 ( ַהָשַמִים, ְמַסְפִרים

קל-ְכבֹוד ) refers to things that are already known. 

  

How does that explain the night of the Seder? In a confusing way. On the night of the Seder we are 

commanded as it says in Shemos 13:8 (ְוִהַגְדָּת ְלִבְנָך, ַבּיֹום ַההּוא). L'hagid, so you are supposed to say something 

new. But the Torah also says in Shemos 10:2 ( ִבְנָך-ּוְלַמַען ְּתַסֵפר ְבָאְזֵני ִבְנָך ּוֶבן ). L'sapeir to say the old. Which 

one is it, is it to say the old or is it to say the new? 

  

The Avoda on the night of the Seder is to say the old and to have a new appreciation. To say that which we 

already know which is Yetzias Mitzrayim but to understand it with a greater Chashivus and a greater depth. 

  

In the Mah Nishtanah section of Maggid, it is brought B'sheim the GRA that Halaila Hazeh seems improper, 

as we know that any word that ends in a Komeitz Hei is Lashoin Nekaiva. So it should be Halaila Hazois 

to make it that both words are Lashoin Nekaiva? 

  

The GRA explains that by the night of Pesach it was Yoim and it only appeared to be night. Night 

symbolizes Tzarois and difficulty. The night of Pesach is like day because it is a wonderful and bright 

period. So we say Halaila Hazeh in the Lashon Zachor which is a Lashoin of Yom. 
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The Torah Temimah brings this Vort and he is tremendously upset over it, he says it is not Emes and the 

Kasha does not begin. The word Laila is an exception to the rule, it is always Lashoin Zachor. We just had 

in the Megillah, Balaila Hahu Nadida Shnas Hamelech. We have Laila Hahu Yotzah Mimitzrayim. Hahu 

is Lashon Zachor not Lashon Nekaivah. Obviously, Laila is Lashon Zachor. Ai, it says Mikol "Haleilois" 

in the Mah Nishtaneh which is a Lashoin Nekaivah? We find the word B'chor which is Lashon Zachor, and 

we call it Makos "B'choirois". So there are exceptions to the rule. The Torah Temimah still maintains that 

the Kasha does not begin and that Laila is Lashon Zachor and there is no Shaila on the Mah Nishtaneh. 

  

The same exact Vort is brought B'sheim the Shla Hakadoish. He says that 2 mistakes should come up is a 

very strange thing. 1) Laila Hazeh instead of Laila Hazois and 2) Laila K'Yoim Yair. Rebbi suggested an 

answer, that Laila symbolizes Tzarois. Really it should be Lashoin Nekaivah, however, when darkness is 

secretly very good then it is Lashoin Zachor. Then it is Laila K'yoim Yair. 

  

The truth is, every Laila is that way. Laila in Tanach typically doesn't mean nighttime it means a period of 

difficulty, a time of Tzarah.  In Tehillim it is certainly that way. All Lailois appear B'Lashoin Zachor. 

Balaila Hahu Nadida Shnas Hamelech, it looks like a difficult time for Klal Yisroel, however, the Yeshua 

was beginning. Any difficult time a person goes through, the secret is Laila Kayoim Yair. It is not a difficult 

time it is a wonderful time, it's just that we don't see it. Therefore, the GRA and Shla who's Vort is primarily 

aimed at the Megillah is applicable everywhere.  

  

In the Mah Nishtaneh section of Maggid we say - ( ַהַלְיָלה ַהֶזה ְשֵּתי  -ֶשְבָכל ַהֵלילֹות ֵאין ָאנּו ַמְטִביִלין ֲאִפילּו ַפַעם ֶאָחת, 

 There is a Kasha that can be asked here, as most of us dip 3 times. 1) Karpas in salt water, 2) Maror .(ְפָעִמים

in Charoises, and 3) Koirech in Charoises. 

  

In the Avadim Hayinu section of Maggid we discuss the idea of ( ָבחְוָכל ַהַמְרֶבה ְלַסֵפר ִביִציַאת ִמְצַרִים ֲהֵרי ֶזה ְמשֻ  ). 

It is really a question why we say the same thing again and again every year, and the fact that we say it 

every year B'lashon Kasha and Teretz. A person has to ask and that is part of the Guf Hamitzvah to ask and 

for someone to answer. Not only that, even if a person is all alone he asks questions to himself and answers 

them. Isn't that strange that you have to ask yourself questions and give yourself answers to them, especially 

pre-scripted questions such as the Mah Nishtanah? 

  

I think that I had a certain feeling of Havana in the Haggada last year, a certain sensitivity which afterwards 

I saw in the Satmar Rebbe's Haggadah the Mari Tav. There is a concept that I once heard from Rav Hutner 

who said that the difference between a Talmid and someone who is not a Talmid is someone who learns 

from someone who is a student and an outsider who is just listening is that when a Talmid hears something 

from his Rebbi the second time or the third time, he already knows it but when he hears the Rebbi repeat it 

he has a greater interest and a deeper understanding, he is a Talmid. 

  

An outsider though who hears something which he already heard, doesn't feel interested at all. It is 

something he knows. Getting information, he knows that information. It has no interest to him. 

  

The difference between the Talmid is someone who learns and someone who doesn't, is someone who 

connects to something which he already knows and has a personal connection to it in a way that gives him 

an understanding of Amkus, a depth in the thing that he is looking at, the thing that he understands.  

  

I remember that I had the special Zechus of being in Rav Moshe's home on Shabbos on a number of 

occasions. I remember him learning Chumash. He had a regular set of Mikraos Gedolos Chumash which 

he was learning from. It struck me as so strange. Here is Rav Moshe who knew the whole Shas by heart 

and he is looking again at the Chumash, he is looking at the Rashi once more? It struck me as strange, why 

is Rav Moshe going through the motions of learning things that he already knows perfectly well? 
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However, when I heard Rav Hutner's idea, I understood. A person who has a real connection, hearing it 

again and again no matter how many times he hears it, it has a new Cheishek to him. It depends how you 

sit down to the Haggada. You have to sit down to the Haggada with a connection, with an interest, always 

looking for something new.  

  

I heard in the name of the Pnei Menachem, the Gerrer Rebbe, he asked that we know that we don't  eat 

Matzah before the night of Pesach so that we should eat it B'taiovon, with desire. So we stay away from it 

on Erev Pesach and many of us stay from eating Matzah from Rosh Chodesh Nissan, and yet other people 

don't eat Matzah from 30 days prior to Pesach. This is all done so that we should eat the Matzah on the 

Seder night with a Cheishek.   

  

The Pnei Menachem asks why then on Shabbos Hagadol do we read the Haggada? Shouldn't we stay away 

from the Haggada on Shabbos Hagadol in order that when we come to the Seder we should do the Mitzvah 

of Sippur Yetzias Mitzrayim with a Cheishek?   

  

The Pnei Menachem answers that when you eat, the more you eat the more you get full and therefore the 

less you have desire to eat more. Divrei Torah is not that way because the more you look at it and the more 

you see in it, the more depth you have and the more appreciation you have. Each time there is more 

Cheishek. You are a real Talmid. 

  

We say (ְוָכל ַהַמְרֶבה ְלַסֵפר ִביִציַאת ִמְצַרִים ֲהֵרי ֶזה ְמֻשָבח). In the Haggada we say that the more one adds to Sipur 

Yetzias Mitzrayim he is praised. I have a Kasha. The Shulchan Aruch says that a person is obligated to be 

Misapeir Yetzias Mitzrayim until he falls asleep. So you have 2 people each who are keeping the Shulchan 

Aruch. One falls asleep and one stays up an hour later. So we say (ְוָכל ַהַמְרֶבה ְלַסֵפר ִביִציַאת ִמְצַרִים ֲהֵרי ֶזה ְמֻשָבח), 

he is praiseworthy because he said more Sipur Yetzias Mitzrayim. Why? Each one kept his obligation. It is 

just that one was more tired and one was less tired. However, each one kept his obligation to say Sipur 

Yetzias Mitzrayim until he falls asleep? 

  

According to what we are saying now it is not Shver.  Somebody who is not a Talmid gets tired, walks into 

Shiur, with the attitude of it is a Raya it is not a Raya, who cares. Ta Shma or not Ta Shma, no difference. 

He falls asleep quickly. 

  

Someone who is a Talmid has an interest, a Cheishek, a Bren, a desire and he stays awake.  Kol Hamarbe 

L'sapeir the person who is a Talmid stays connected, and therefore, Harei Zeh Mishubach. He is Takeh 

praiseworthy. 

  

Here you have 3 Nikudos with the same idea. The question and understanding of why we repeat the same 

thing year after year. We try to be like a Talmid who is connected. The Pnei Menachem's Kasha of why we 

say the Haggada on Shabbos Hagadol with the same Teretz. The Kasha of ( ְוָכל ַהַמְרֶבה ְלַסֵפר ִביִציַאת ִמְצַרִים ֲהֵרי

 which also comes with the same idea that a person has to see himself connected to that which he (ֶזה ְמֻשָבח

is saying and then it carries meaning.  

  

This thought is also regarding (ְוָכל ַהַמְרֶבה ְלַסֵפר ִביִציַאת ִמְצַרִים ֲהֵרי ֶזה ְמֻשָבח) Kol Hamarbe L'sapeir Bitziyas 

Mitzrayim Harei Zeh Mishubach. We are told as it says in Parshas Bo 12:11 (ַוֲאַכְלֶּתם ֹאתֹו ְבִחָפזֹון), that the 

eating of the Matzah was done in a rush in Mitzrayim. Actually, it is a little hard to understand. We usually 

picture Yetzias Mitzrayim as a rush out of Mitzrayim, they weren't ready. However, the Posuk says ( ַוֲאַכְלֶּתם

 that they were commanded beforehand to eat the Matzah in a rush. How do you command (ֹאתֹו ְבִחָפזֹון

someone to eat the Matzah in a rush? This is a very difficult thing to understand. 

  

There is an interesting Chasam Sofer on (ַוֲאַכְלֶּתם). He says that the commandment was to be Misapeir 

Bitziyas Mitzrayim in Mitzrayim on that night, the night of Pesach. It was 13:8 (ְוִהַגְדָּת ְלִבְנָך, ַבּיֹום ַההּוא ֵלאֹמר), 
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they were speaking about what was taking place. The Chasam Sofer says that the Mitzvah was to be 

Misapeir Bitziyas Mitzrayim as much as you could to the degree that in the end when it comes time to eat 

the Matzah it will be the last minute and you will have to rush to eat the Matzah and get the eating of the 

Matzah in on time. 

  

The Chasam Sofer writes that we see that it stayed that way for generations, we are Misapeir Yetzias 

Mitzrayim and then we look at the clock and it is late and we have to hurry with the eating of our Matzah. 

Therefore, (ַוֲאַכְלֶּתם ֹאתֹו ְבִחָפזֹון) was a commandment to put their priorities in the right place. To put their 

priorities in the Sippur Yetzias Mitzrayim even though it means you will have to do Matzah, Marror, 

Korech, Shulchan Aruch, and Tzafon in a rush, but that is the way it was in Mitzrayim and that is the way 

it is Rayui to be L'doros. 

  

Just bear in mind that throughout the generations that lived in the times when the Bais Hamikdash stood, 

they did everything that we do during the Seder plus they ate the Korban Chagigah and the Korban Pesach. 

Imagine how rushed that Seuda was. If we find that is it tight imagine how tight it was then. They really 

had to choose between enjoying all the eating and enjoying the Sippur Yetzias Mitzrayim. That ( ַוֲאַכְלֶּתם

) .you might think that the eating is also a Mitzvah so we should do that one slowly (ֹאתֹו ְבִחָפזֹון  ַוֲאַכְלֶּתם ֹאתֹו

 is a command, choose what you do slowly, the Sippur Yetzias Mitzrayim or Mashe'ainkain all of the (ְבִחָפזֹון

eating. 

  

In the Ma'aseh Rabbi Eliezer section of Maggid we say - the Talmidim came in to inform the Rabbanim 

that ( ַמע ֶשל ַשֲחִריתִהִגיַע ְזַמן ְקִריַאת שְ  ). Was it the beginning of the Zman or the end of the Zman? Why would 

the Talmidim bother them at the beginning of the Zman? 

  

Rav Chaim Volozhiner was against singing Tzur Misheloi on Friday night because perhaps you are Yoitzeh 

Benthching with that song and Chazal established bentching in a special format for us to be Yoitzeh. The 

same with Zichiras Yitziyas Mitzrayim, that Chazal said that the Kriyas Shema encompasses both Oil 

Malchus Shamayim and Zichiras Yitziyas Mitzrayim. So it is very good to say that the Talmidim came in 

at the beginning of the Zman so that the Rabbanim wouldn't continue being Sipar Yitziyas Mitzrayim and 

fulfill the Diyaraisa obligation of Zaicheir Yitziyas Mitzrayim not the way Chazal set up the Mitzvah. The 

correct way is by Kriyas Shema when you say Ani Hashem Elokaichem Asher Hoitzaisi Eschem Maieretz 

Mitzrayim. 

  

In the Amar Rabbi Elazar Ben Azarya section of Maggid we say - ( ְלָהִביא ִלימֹות ַהָמִשיחַ  -ֹכל ְיֵמי ַחֶּייָך  ). The GRA 

at his Seder would say at this point, Ein Tikvah L'nachash. To explain this to his talmidim the GRA would 

say that it says in Parshas Beraishis regarding the K'lalah of the Nachash that Afar Toicel Kol Yemei 

Chayecha. Since it says Kol Yemei Chayecha, if you hold that it means L'hovi Limois Hamashiach then 

the Nachash has no hope of ever getting its legs back. However, it says Kol Yimei Chayecha by Adam as 

well regarding the earth that will have to be toiled to obtain food. Rabbi Chaim Kanievsky asks this Kasha 

in his Haggadah. 

  

In the Arba'a Banim section of Maggid we say about the Rasha - (ְוַאף ַאָּתה ַהְקֵהה ֶאת ִשָניו). Most people 

understand (ַהְקֵהה) as knock out his teeth. This is not what it means as it is written with a Kuf and not a Kaf. 

It means to blunt his teeth, blunt his sharpness, and blunt his anger. What is the idea of blunting his anger? 

  

Rav Aharon Kotler used to say over the following incident. He often went with the Kapishnitzer Rebbe 

collecting for Chinuch Atzmai. Once the two of them came to a wealthy man's office and the secretary said 

that he was not in. They understood that the man was really there so they said that they would wait for him 

to arrive. It became a waiting game and the man tired and came out angrily. He derided Rav Kotler and the 

Kapishnitzer Rebbe. He said people always come to me for money without appointments and they come to 

me at home and in the office. He berated them very harshly. Rav Kotler winked to the Kapishnitzer Rebbe 
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that he thinks it is time to leave. The Kapishnitzer Rebbe motioned that they should stay. The man carried 

on and eventually became quiet. The Kapishnitzer Rebbe turned to the wealthy man and said, you have 

given us what we deserve now please give Chunich Atzmai what it deserves. The man mellowed and made 

a donation. 

  

The idea is by the Rasha - (ְוַאף ַאָּתה ַהְקֵהה ֶאת ִשָניו), blunt his teeth. Blunt his anger, let his anger wear out. 

You will find that underneath he is not such a big Rasha. Don't Pasul the whole person because there is a 

good person underneath. 

  

This gives new meaning to the often mentioned Gematriya that the Gematriya of Rasha (200+300+70 = 

570) less the Gematriya of Shinav (300+50+10+6 = 366) = the Gematriya of Tzaddik (90+4+10+100=204). 

It is more than just a trick. It is Pshat that if you take the Rasha and you blunt his anger you will end up 

with Tzaddik. 

  

Still in the Rasha section of Maggid it says - (ַבֲעבּור ֶזה ָעָׂשה ד ִלי ְבֵצאִתי ִמִמְצָרִים), a person must see himself as 

if he was redeemed from Mitzrayim. Rav Schwab in Shemos 13:8 where this Posuk appears explains the 

idea of (ַחָּיב ָאָדם ִלְראֹות ֶאת ַעְצמֹו ְכִאלּו הּוא ָיָצא ִמִמְצַרִים) in a new way. We usually say that you should pretend 

that you left Mitzrayim even though you did not leave Mitzrayim. 

  

Rav Schwab says the obligation is to feel like you are part of K'neses Yisrael, part of the group Klal Yisrael. 

Klal Yisrael went out so we went out. I didn't have this experience and I don't know what it looked like, 

however, I am part of Klal Yisrael. If I see myself as part of the Klal then I am going to be Zoche. 

  

We see by Eisav that his family had Nafshois a plural word when there were 6 members of his family and 

by Yaakov it says Kol Nefesh (one soul) in the singular form even though there were 70 members of 

Yaakov's family. 

  

With this Mussar we understand when we complain about the Rasha, (ּוְלִפי ֶשהֹוִציא ֶאת ַעְצמֹו ִמן ַהְכָלל ָכַפר ְבִעָקר), 

the whole Avoida of Pesach night is that whatever level you are on; see yourself as part of the Klal of Klal 

Yisrael. Since the Rasha took himself out of the Klal we say (ַהְקֵהה ֶאת ִשָניו). 

  

In the Arba'a Banim section of Maggid we say about the (ְוֶשֵאינֹו יֹוֵדַע ִלְשאֹול) - (Shemos 13:8) ( ,ְוִהַגְדָּת ְלִבְנָך

 (ְוִהַגְדּתָ ) .means to say over to your child, to repeat something (ֵלאֹמר) .is extra (ֵלאֹמר) the word ,(ַבּיֹום ַההּוא ֵלאֹמר

already means tell him so what does (ֵלאֹמר) come to teach us? 

  

The Bais Aaron a previous Stoliner Rebbe did a Shidduch with another Chassidik Rebbe (maybe the Rishina 

Rebbe). When they came together for the Simcha they Davened together. As you may know, the Stoliner 

Chassidim Daven in a loud voice and it is a very unique Davening. The other Rebbe's Chassidim saw the 

way the Stoliner Chassidim were Davening and asked if they should copy them. The Rishina Rebbe 

responded if you are that level then you can copy them and if not then do not copy them. The Stoliner Rebbe 

responded it is just the opposite. If you are on that level you don't need to Daven in that method, however, 

if you are not on that level and your Davening is not that significant, then Daven in a loud voice and do 

things in order that you should be on that level. 

  

Rav Avigdor Miller when he went to Slabodka was much younger than his peers. He was part of a Mussar 

Vaad that met once a month to work on one Middah. One month someone suggested that they work with 

the Middah of Emes. Rav Miller said that an old Baal Mussar got up and said Emes we work on all the 

time, this month let us work on Sheker. Let us work on lies to further our Avoidas Hashem. How does lying 

work? We will say we are Oivdai Hashem, we will say that we are eating L'sheim Shamayim, we will say 

that we are Davening L'sheim Shamayim, we will say we are  going to learn late. We will keep on saying 

things that may or may not actually be so. By repeating it all the time, we ourselves will hear it and it will 
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be ingrained in us and ultimately we will reach that level. Rabbi Miller used this as a tool in Avoidas 

Hashem and he encouraged people to use this Middah. 

  

Whichever story you like better, this is an explanation in )ְוִהַגְדָּת ְלִבְנָך ַביֹום ַההּוא ֵלאֹמר(. )ֵלאֹמר(, say to the son, 

you just say it. You might not be holding on the Madreiga, you might not be holding on the level, ok. It 

doesn't matter. (ֵלאֹמר), just be a person who constantly says it. If you constantly say you are going to do it 

then eventually you are going to get to the Madreiga. 

  

In the Tzei Ulmad section of Maggid where we bring and expound on the Posuk Arami Oived Avi - we 

Darshun on the word V'rav that ( ְרָיהְוַאְּת ֵעֹרם ְועֶ  ) V'at Airoim V'erya. When the Yidden left Mitzrayim they 

were bare of the proper Mitzvos and Zechusim needed to leave Mitzrayim. Hakadoish Baruch Hu gave Klal 

Yisrael two Mitzvois involving blood and in that Zechus they were able to leave Mitzrayim. The two 

Mitzvois were Dam Milah and Dam Korban Pesach. Hashem said because of the blood you will live. 

  

The Sanzer Rav had a son who was an extraordinary Kana'i. Kanaim are wont to use an expression about 

people they see as evil (Resha'im), that it is a Mitzvah to bury them. At the Seder, the Sanzer Rav said, we 

are told that Klal Yisrael on the night of Makas Bechoirois had no Zechusim with which to leave Mitzrayim 

which is the reason they were commanded with Dam Milah and Dam Pesach. 

  

The Sanzer Rav asked, the Makkah of Choishech preceded Makkas Bechoirois, and during Makkas 

Choishech the Reshaim of Klal Yisrael died (80% of the Yidden died). So what does it mean that they didn't 

have a Mitzvah or Zechus with which to leave Mitzrayim with, didn't those Reshaim need a proper burial, 

so they certainly had a Mitzvah with which to be busy as there were a 4 to 1 ratio of people that died? 

  

From here we see said the Sanzer Rav that it is not such a great Mitzvah to bury a Rasha. This idea that it 

is a Mitzvah to bury evildoers is not a great Mitzvah. The Sanzer Rebbe's son responded that this is only a 

proof that it is not a Mitzvah to bury dead Reshaim, however, Reshaim who are alive, it may be a Mitzvah 

to bury them. 

  

On the same section of Maggid as the previous Vort - Rav Shteinman asks, the Yidden had to go out of 

Mitzrayim as Hashem had promised the Avos that he would take them out of Mitzrayim. Therefore, it had 

to happen Biz'chus the Avos. It says in the Posuk (Shemos 2:25) (ַוֵּיַדע, ֱאלֹ קים) that Hashem remembered his 

promise to the Avos. So what was (ְוַאְּת ֵעֹרם ְוֶעְרָיה) that they were missing Zechusim and Mitzvois with which 

to go out? 

  

Rav Shteinman answers that even if a person has Zechusim from previous generations, if he doesn't relate 

to them than he doesn't have the Zechus. He has to connect to his ancestor's Zechusim in order from them 

to work for him. 

  

As an example he brings Loit when he left Sedoim, he only left because of the Zechus that he took in 

Oirchim. He took in the Malachim who he thought were people as guests. The Gemara in Maseches Soitah 

asks why was Loit saved and it gives several reasons. Either Bizchus Avraham or in the Zechus that he 

guarded the secret that Sarah was Avraham's wife when Avraham said that Sarah was his sister in order to 

save himself from being executed. So Loit already had Zechusim, why did he need the Zechus that he took 

in guests? 

  

Rav Shteinman answers if you hold Loit went out in the Zechus of Avraham, that is fine except Loit has to 

connect to it. By connecting to Avraham Avinu, Loit can go out. When Loit took Oirchim into his home, 

he certainly did so because he was trained by Avraham Avinu and he was connecting to Avraham Avinu 

and therefore, the Zechus of Avraham Avinu was helpful to Loit. 
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The same thing here. When Klal Yisrael had to be saved the night of Makkas Bechoirois, they still had to 

be connected to their Avos in order to benefit from the Zechusim of their Avos. This is the reason why they 

were given the Mitzvah of Milah and Pesach which we find both of them by Avraham Avinu that he 

performed them. Milah is B'feirush in the Posuk and Korban Pesach as Rashi alludes to in Parshas Vayeira. 

So Klal Yisrael was connecting back to Avraham Avinu and by connecting back they had the Zechus with 

which to go out. 

  

Of course this is a tremendous Mechayeiv, as many of us in addition to Zechus Avos remember times in 

our own life the Yeshiva days when we had tremendous Zechusim from the Hasmada and the time spent in 

learning. All these things are wonderful if you still connect to them. That is the message of Rav Shteinman, 

that you still have to connect to your own prior Zechusim and the Zechusai Avos in order for those 

Zechusim to stand for you. 

  

Another example is when Klal Yisrael came to Yam Suf and Nachshon had to jump in for Klal Yisrael to 

be saved. Would we imply that Hakadoish Baruch Hu took us out of Mitzrayim just to have us decimated 

at the Yam Suf, of course we were going to be saved? They had to do something to merit the Zechus of 

being saved and that Mesiras Nefesh of Nachshon was the Zechus.   

  

Rebbi posed a question in the Arami Oved Avi section of Maggid where we explain the word V'rav. It says 

in Yechezkel 16:7 (ְוַאְּת ֵעֹרם ְוֶעְרָיה), that Klal Yisrael did not have any Mitzvos and thus were not deserving 

of coming out of Mitzrayim. So Hakadosh Baruch Hu gave us as it says in Yechezkel 16:6 ( ָוֶאֱעֹבר ָעַלִיְך

 We got the Mitzvah of Dam Milah and the Mitzvah .(ָוֶאְרֵאְך, ִמְתבֹוֶסֶסת ְבָדָמִיְך; ָוֹאַמר ָלְך ְבָדַמִיְך ֲחִיי, ָוֹאַמר ָלְך ְבָדַמִיְך ֲחִיי

of Dam Pesach. 

  

This idea is brought in Rashi on the Posuk in Shemos 12:6 ( ;ְוָהָיה ָלֶכם ְלִמְשֶמֶרת, ַעד ַאְרָבָעה ָעָׂשר יֹום ַלֹחֶדש ַהֶזה

ֵבין ָהַעְרָבִים--ִיְׂשָרֵאל-ְוָשֲחטּו ֹאתֹו, ֹכל ְקַהל ֲעַדת ) that Klal Yisrael had no Zechusim with which to go out were it not 

for the Dam Pesach and Dam Milah ( ,והיה לכם למשמרת: זה לשון בקור שטעון בקור ממום ארבעה ימים קודם שחיטה

וא אומר )יחזקאל ומפני מה הקדים לקיחתו לשחיטתו ארבעה ימים מה שלא צוה כן בפסח דורות, היה ר' מתיא בן חרש אומר הרי ה

טז ח( ואעבור עליך ואראך והנה עתך עת דודים, הגיעה שבועה שנשבעתי לאברהם שאגאל את בניו ולא היו בידם מצות להתעסק 

בהם כדי שיגאלו, שנאמר )שם ז( ואת ערום ועריה, ונתן להם שתי מצות דם פסח ודם מילה, שמלו באותו הלילה, שנאמר )שם ו( 

דמים, ואומר )זכרי' ט יא(. גם את בדם בריתך שלחתי אסיריך מבור אין מים בו, ולפי שהיו שטופים בעבודה מתבוססת בדמיך, בשני 

  .(זרה אמר להם )פסוק כא( משכו וקחו לכם, משכו ידיכם מעבודה זרה וקחו לכם צאן של מצוה

  

My question is on this Rashi in 12:6 which contradicts something that Rashi said earlier on the Posuk in 

Shemos 3:12 ( ָהֱאֹלקים, ַעל -ָהָעם, ִמִמְצַרִים, ַּתַעְבדּון ֶאת-ְבהֹוִציֲאָך ֶאת  ְלָך ָהאֹות, ִכי ָאֹנִכי ְשַלְחִּתיָך:-ֶאְהֶיה ִעָמְך, ְוֶזה-ַוּיֹאֶמר, ִכי

) that (ָהָהר ַהֶזה ועל אחרון אחרון, שאמרת מי אנכי כי אלך אל פרעה, לא שלך ויאמר כי אהיה עמך: השיבו על ראשון ראשון 

היא, כי אם משלי, כי אהיה עמך, וזה המראה אשר ראית בסנה לך האות כי אנכי שלחתיך, וכדאי אני להציל כאשר ראית הסנה 

דבר גדול יש לי על  עושה שליחותי ואיננו אוכל, כך תלך בשליחותי ואינך ניזוק. וששאלת מה זכות יש לישראל שיצאו ממצרים,

הוצאה זו, שהרי עתידים לקבל התורה על ההר הזה לסוף שלושה חדשים שיצאו ממצרים. דבר אחר כי אהיה עמך וזה שתצליח 

בשליחותך לך האות על הבטחה אחרת שאני מבטיחך, שכשתוציאם ממצרים תעבדון אותי על ההר הזה, שתקבלו התורה עליו והיא 

וגמת לשון זה מצינו )ישעיהו לז ל( וזה לך האות אכול השנה ספיח וגו', מפלת סנחריב תהיה לך אות על הזכות העומדת לישראל. וד

 as to what Zechus does Klal סנה Moshe had asked by the .(הבטחה אחרת שארצכם חרבה מפירות ואני אברך הספיחים

Yisrael have to go out of Mitzrayim. There Rashi said that the Ribbono Shel Olam answered you asked 

with what Zechus will Klal Yisrael go out of Mitzrayim? They are going out because of the Zechus that 

they will accept the Torah here in 3 months. So it turns out the way Rashi says that they didn't need a present 

Zechus and that it was enough that they were going to accept the Torah. It appears to contradict ( ְוַאְּת ֵעֹרם

 .Tzorech Iyun .(ְוֶעְרָיה

  

In the (ַוּיֹוִצֵאנּו ְירור ִמִמְצַרִים) section of Maggid there is a Yesod that I would like to share with you. This Yesod 

is from Rav Schwab in his Pirush on the Siddur. He explains the  ֲאִני ְולֹא ַמְלָאְך(, )ֲאִני ְולֹא ָׂשָרף(, )ֲאִני ולֹא(

 The significance of the fact that Kavayochel the Ribbono Shel Olam did something so to speak.ַהָשִליַח(
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himself. How exactly that exhibits itself in Yetzias Mitzrayim I am not sure. By Kriyas Yam Suf they saw 

some image of the Borei Olam, however, by Yetzias Mitzrayim what exactly Ani Hashem and Ani V'lo 

Malach has to mean, we understand that it is significant but it can use some explanation. 

  

Rav Schwab has an explanation on the last Posuk of Kriyas Shema. The last Posuk in the daily Kriyas 

Shema which is the Posuk of Zeicher Yetzias Mitzrayim. We say that which is written in Bamidbar 15:41 

( ֲאִני, ְירָור ֱאֹלריֶכם  אִתי ֶאְתֶכם ֵמֶאֶרץ ִמְצַרִים, ִלְהיֹות ָלֶכם, ֵלאֹלרים:ֲאִני ְירור ֱאֹלריֶכם, ֲאֶשר הֹוצֵ  ). The last (ֲאִני, ְירָור ֱאֹלריֶכם) 

really doesn't make so much sense in the translation of the Posuk. I am the Hashem your Hashem who took 

you out of Egypt to be your Hashem and then the repetition of the words (ֲאִני, ְירָור ֱאֹלריֶכם). Why? 

  

I think many people think that it is (ֲאִני ר' ֱאלריֶכם. ֱאֶמת) but that is not the Posuk. In the Posuk what exactly 

does it mean? 

  

Rav Schwab shares with us a Yesod and it is a Yesod for Leil Yetzias Mitzrayim, a Yesod in general. He 

says we know that the Ribbono Shel Olam is hidden from us. Kol Haolam Hazeh is Hester Panim, is 

Kavayochel the Ribbono Shel Olam is hidden, we have no Hergish or appreciation of the Borei Olam. Our 

Neshamos sometimes feel it but there is no sense of Kavayochel the Ribbono Shel Olam in front of us. 

There are times in Tanach where the Ribbono Shel Olam speaks to us in first person. It is rare. In most of 

the Torah the Ribbono Shel Olam speaks to us in third person. In other words Moshe Rabbeinu says 

Ka'asher Tzivah Hashem, or Ka'asher Tzivah Hashem Es Moshe. It is not that Hashem is talking to us. 

There are rare occasions, there are a number of them in the Torah where the Ribbono Shel Olam talks in 

first person. Those moments are moments of Gilui Shechinah. HKB"H appeared to Klal Yisrael in a way 

that Klal Yisrael could be Margish, could sense it. The biggest example of this is Matan Torah. Matan 

Torah there was a Hergish, a feeling of touching the Borei Olam, so the Ribbono Shel Olam said in Shemos 

 .The Ribbono Shel Olam speaks in first person .(ָאֹנִכי ְי ר ָו ר ֱאלֹ ר יָך, ֲאֶשר הֹוֵצאִתיָך ֵמֶאֶרץ ִמְצַרִים ִמֵבית ֲעָבִדים) 20:2

In Tanach at moments of Gilui when a person should have the Hergish. 

  

In the beginning of Parshas Va'eira we find that the Ribbono Shel Olam comes to Moshe Rabbeinu and 

says go to Klal Yisrael and tell them as it says in Shemos 6:6 ( ִיְׂשָרֵאל, ֲאִני ְי ר ָו ר-ָלֵכן ֱאֹמר ִלְבֵני ). Then it says 

( ֹלת ִמְצַרִים, ְוִהַצְלִּתי ֶאְתֶכם ֵמֲעֹבָדָתם; ְוָגַאְלִּתי ֶאְתֶכם ִבְזרֹוַע ְנטּוָיה, ּוִבְשָפִטים ְגֹדִליםְוהֹוֵצאִתי ֶאְתֶכם ִמַּתַחת ִסבְ  ). However, it starts 

with the Ani Hashem. 

  

Rav Schwab Teitches that the message the Ribbono Shel Olam is giving is that Yetzias Mitzrayim is for 

the purpose of Klal Yisrael having a Hergish of Kavayochel the Ribbono Shel Olam being right there. The 

Ribbono Shel Olam right in front. A Hergish that people should be able to feel that Hakadosh Baruch Hu 

is taking us out of Mitzrayim. Hakadosh Baruch Hu Bichvodo Uv'atzmo is taking us out. A direct Hergish, 

a direct feeling of Ani Hashem. That is what we say at the end of Shema ( ֲאִני ְירור ֱאֹלריֶכם, ֲאֶשר הֹוֵצאִתי ֶאְתֶכם

ֲאִני, ְירָור ֱאֹלריֶכם  ֵמֶאֶרץ ִמְצַרִים, ִלְהיֹות ָלֶכם, ֵלאֹלרים: ). We repeat the Ani Hashem Elokeichem because that is why 

Hashem took us out of Mitzrayim. This Yesod that a person has to work on it to be able to have a Hergish 

of Ani Hashem Elokeichem )ֲאִני ְולֹא ַמְלָאְך(, )ֲאִני ְולֹא ָׂשָרף(, )ֲאִני ולֹא ַהָשִליַח(. To have some connection in as 

much as a person can do K'fi Dargaso, to have a sense of the Borei Olam. 

  

The truth is it is something of a Pliya, we have a Mitzvas Asei of Zeicher Yetzias Mitzrayim every single 

day. We really say words of Zeicher Yetzias Mitzrayim way before here in the third paragraph of Shema. 

We say in the paragraph of (ְוָכרות ִעמו ַהְבִרית) that (ַוֵּתֶרא ֶאת ֳעִני ֲאבוֵתינּו ְבִמְצָרִים. ְוֶאת ַזֲעָקָתם ָשַמְעָּת ַעל ַים סּוף: 

  

ְבָכל ַעם ַאְרצוַוִּתֵּתן אתת ּומְפִתים ְבַפְרעה ּוְבָכל ֲעָבָדיו ּו ). Why aren't we Mikayeim the Mitzvah of Zeicher Yetzias 

Mitzrayim there? We all know that the Shulchan Aruch says to be Michavein for the Mitzvah of Zeicher 

Yetzias Mitzrayim by the Posuk of Ani Hashem Elokeichem in the third paragraph of Shema. I don't think 

we have any other place where you do the Maiseh Hamitzvah and you have in mind not to be Yotzei the 

first time and then you do it again and then you have in mind. I don't know if it nice to say this but let me 
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ask you what is a nicer Lashon of Zeicher Yetzias Mitzrayim the Posuk of Ani Hashem Elokeichem Asher 

Hotzaisi Mai'eretz Mitzrayim or (ַוֵּתֶרא ֶאת ֳעִני ֲאבוֵתינּו ְבִמְצָרִים. ְוֶאת ַזֲעָקָתם ָשַמְעָּת ַעל ַים סּוף: 

  

 This sounds like a pretty nice Lashon to me? It also comes ?(ַוִּתֵּתן אתת ּומְפִתים ְבַפְרעה ּוְבָכל ֲעָבָדיו ּוְבָכל ַעם ַאְרצו

from Tanach. Even more so on Shabbos in Nishmas where we talk about Yetzias Mitzrayim. However, 

there we are not Yotzei. We are only Yotzei it with the Ani Hashem Elokeichem. 

  

Rav Schwab says that the purpose of Yetzias Mitzrayim is ( ִיְׂשָרֵאל, ֲאִני ְירָור-ָלֵכן ֱאֹמר ִלְבֵני ). The idea of a 

Hergish a feeling of Kavayochel the Ribbono Shel Olam there.  ,)ֲאִני ְולֹא ָׂשָרף(, )ֲאִני ולֹא ַהָשִליַח()ֲאִני ְולֹא ַמְלָאְך( . 

The sense of the Avodah of Leil Pesach is the Hergish of Ani Hashem. The Shulchan Aruch brings a Minhag 

of people who didn't lock their doors on Leil Shimurim the night of Pesach. The Avodah was to have this 

Hergish of a Bitachon in Hashem. Nowadays we lock the doors and we just skip saying Kriyas Shema Al 

Hamita. A little Simchas Yom Tov on the side. But that idea is an idea of a Hergish of Ani Hashem. So the 

Leil Pesach has this message, the idea of trying to be Margish Kavayochel the Ribbono Shel Olam. 

  

In the Rabbi Yosei Haglili section of Maggid we find the most neglected piece of the Hagaddah. If you take 

any Hagaddah there are many different Divrei Torah on Ha Lachma Anya, Mah Nishtana, Avadim Hayinu, 

The Gedolim sitting in Bnei Brak, the Arba'a Banim and then Boruch Hashem there is a place in middle 

after the Makkos where it goes quickly or else we wouldn't make it before Chatzos. We have the 3 Braisas 

 אֹוֵמר ֶשָלקּו ַהִמְצִרים ְבִמְצַרִים ֶעֶׂשר ַמכֹות ְוַעל ַהָּים ָלקּו ֲחִמִשים ַמכֹות  ְבִמְצַרִים ָמה הּוא אֹוֵמר )ַרִבי יֹוֵסי ַהְגִליִלי אֹוֵמר: ִמַנִין ַאָּתה 

ה ֲאֶשר ָעָׂשה ר' ְבִמְצַרִים, ַוִּייְראּו ֹדלָ ַוּיֹאְמרּו ַהַחְרֻטִמים ֶאל ַפְרֹעה: ֶאְצַבע אֹלרים ִהוא, ְוַעל ַהָּים ָמה הּוא אֹוֵמר  ַוַּיְרא ִיְׂשָרֵאל ֶאת ַהָיד ַהגְ 

ָלקּו ֶעֶׂשר ַמכֹות ְוַעל ַהָּים ָלקּו ֲחִמִשים  ָהָעם ֶאת ר', ַוַּיֲאִמינּו ַב ר' ּוְבמֶשה ַעְבדֹו. ַכָמה ָלקּו ְבֶאְצַבע  ֶעֶׂשר ַמכֹות. ֱאמֹור ֵמַעָּתה: ְבִמְצַרִים

כֹות  ֶשֶנֱאַמר: ֵמר: ִמַנִין ֶשָכל ַמָכה ּוַמָכה ֶשֵהִביא ַהָקדֹוש ָברּוְך הּוא ַעל ַהִמְצִרים ְבִמְצַרִים ָהְיָתה ֶשל ַאְרַבע מַ )ַרִבי ֱאִליֶעֶזר אֹו  ַמכֹות(,

 -ָשלש, ִמְשַלַחת ַמְלֲאֵכי ָרִעים  -ְשַּתִים, ְוָצָרה  -ַאַחת, ָוַזַעם  -ְיַשַלח ָבם ֲחרֹון ַאפֹו, ֶעְבָרה ָוַזַעם ְוָצָרה, ִמְשַלַחת ַמְלֲאֵכי ָרִעים. ֶעְבָרה 

ַרִבי ֲעִקיֶבא אֹוֵמר: ִמַנִין ֶשָכל ַמָכה ּוַמָכה ֶשֵהִביא ) and ,ַאְרַבע. ֱאמֹור ֵמַעָּתה: ְבִמְצַרִים ָלקּו ַאְרָבִעים ַמכֹות ְוַעל ַהָּים ָלקּו ָמאַתִים ַמכֹות(

ָרה, ִמְשַלַחת ַמְלֲאֵכי ָרִעים. הּוא ַעל ַהִמְצִרים ְבִמְצַרִים ָהְיָתה ֶשל ָחֵמש ַמכֹות  ֶשֶנֱאַמר: ְיַשַלח ָבם ֲחרֹון ַאפֹו, ֶעְבָרה ָוַזַעם ְוצָ ַהָקדֹוש ָברּוְך 

ָחֵמש. ֱאמֹור ֵמַעָּתה: ְבִמְצַרִים ָלקּו ֲחִמִשים ַמכֹות  -ֲאֵכי ָרִעים ַאְרַבע, ִמְשַלַחת ַמלְ  -ָשֹלש, ְוָצָרה  -ְשַּתִים, ָוַזַעם  -ַאַחת, ֶעְבָרה  -ֲחרֹון ַאפֹו

 They tell us the following. These Braisos tell us that the Makkos that the .(ְוַעל ַהָּים ָלקּו ֲחִמִשים ּוָמאַתִים ַמכֹות

Mitzrim were afflicted with in Mitzrayim were Nimshal to an Etzba and Al Hayam is Nimshal to a Yad. So 

since a Yad is 5 times an Etzba so therefore if in Mitzrayim there were 10 Makkos then on the Yam there 

were 50 Makkos. If in Mitzrayim there were 40 Makkos then on the Yam there were 200 Makkos. If in 

Mitzrayim there were 50 Makkos then on the Yam there were 250 Makkos. This is what we say in the 

Haggadah (as is quoted above). Then we go onto Dayeinu. 

  

So I would like to speak up for this piece in the Haggadah and I would like to mention to you a couple of 

difficulties that have to do with these 3 Braissos. The first problem is what is it doing here in the Haggadah? 

Leil Pesach we are Misapeir Yetzias Mitzrayim the things that took place on the 15th day of Nissan. Kriyas 

Yam Suf happened a week later, it is not inherently a part of Leil Yetzias Mitzrayim. A lot of things 

happened. There was Man, there was the B'air, the Ananei Hakavod, which are things that are not mentioned 

on the night of Pesach. For some reason we go and talk about Kriyas Yam Suf. That Kasha may not bother 

you as after all it was part of Yetzias Mitzrayim but it begs an explanation of what it is doing here. 

  

More importantly, there is a second problem. That is that it doesn't seem proper that on the night of Sippur 

Yetzias Mitzrayim we should talk about the fact that Sippur Yetzias Mitzrayim is nothing compared to 

Kriyas Yam Suf. Tonight we are trying to build up what took place on the 15th day of Nissan. Then we 

come and say the 15th day of Nissan that was 10 Makkos but later much more happened. It doesn't seem to 

be in the proper Hanhaggah. 

  

Imagine you go to the Vort and you get up to speak about the Chosson and he says the Chosson is wonderful 

he is a 10, but you should see his Chavrusa he is a 50! If the Chosson is a 40 then his Chavrusa is a 200! 

Nobody would get up at a Vort and talk about a Chosson that way and praise somebody else who is 5 times 
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as great. Here we are on Leil Yetzias Mitzrayim and we are talking about the fact that you think Yetzias 

Mitzrayim was something, Kriyas Yam Suf was 5 times as great. We then go on to explain it in such detail 

 of how much more Kriyas Yam Suf was then the 10 Makkos by (ֶעְבָרה, ָוַזַעם, ְוָצָרה, ִמְשַלַחת ַמְלֲאֵכי ָרִעים  )

Mitzrayim. It does not seem to be K'fi the Hanhaga of the evening to talk about Yetzias Mitzrayim in such 

a way. 

  

A third problem is why Takka was it that way. Why was it that by Yetzias Mitzrayim which after all was 

what was promised to Avraham Avinu in Beraishis 15:14 ( ֵכן ֵיְצאּו, ִבְרֻכש ָגדֹול-ְוַאֲחֵרי ). Yetzias Mitzrayim was 

wonderful and that what happened afterwards Takka why was it that way. Why was it that Kriyas Yam Suf 

was so much more? 

  

Chazal Darshun that Torai Zav was the Bizai of the Yam Suf and Nikudas Hakesef is the Biza of Mitzrayim. 

That the Bizas Hayam, the wealth they took after Kriyas Yam Suf was so much more than the Biza they 

took out of Mitzrayim. So the miracles were more by Kriyas Yam Suf, the loot that they took was more by 

Kriyas Yam Suf. So it begs explanation, why should it be ( ֵכן ֵיְצאּו, ִבְרֻכש ָגדֹול-יְוַאֲחרֵ  ) was Yetzias Mitzrayim. 

The promise to Avraham Avinu was Mikuyam then so that Avraham Avinu should not be able to say that 

regarding (ַוֲעָבדּום, ְוִענּו ֹאָתם) was Mikuyam and ( ֵכן ֵיְצאּו, ִבְרֻכש ָגדֹול-ְוַאֲחֵרי ) was not Mikuyam. So they borrowed 

so to speak and they went out with money. Yet we say that Kriyas Yam Suf was so much more. This needs 

explanation. For all these reasons, first of all 1) why are we talking about it this night Bichlal, it is not a 

Mayseh that took place on the 15th day of Nissan, 2) it seems inappropriate to belittle Yetzias Mitzrayim 

by comparing it to something greater, and 3) the question of Ain Hachi Nami why is it so that Hashem did 

so much more by Kriyas Yam Suf than by Yetzias Mitzrayim. 

  

To answer this I would like to share with you a Yesod in Hanhagas Ha'odom in general and in Hakadosh 

Baruch Hu's Hanhaga. There is a Yesod that if a person wants to show Ahavah to someone else, he wants 

to show a Kesher, a Chibah, if you want to show that you care about someone you have to do something 

extra, something more than what you are obligated to do. It is a very basic idea. If you borrow money from 

someone and it comes the time to pay so you pay him back it doesn't show that you love him, it doesn't 

show it at all. It shows that you do what you are obligated to do. If you promise something to someone and 

it comes the time to pay or to deliver on your promise and you do it, it doesn't show that you care for the 

person. Once you made the promise you have to do it, you are obligated to do it. If a person wants to show 

Ahavah and a person wants to show Chibah, a person has to do something extra, something that he is not 

otherwise obligated to do. Because when you do something that you are obligated to do it doesn't show any 

Ahavah or Chibah. 

  

There is a nice little story that illustrates this very well. There was a young man in the Yeshiva who got 

married and one morning over breakfast they got into their first disagreement. She said something and he 

said you are wrong and she said how could you say I am wrong I can prove it with this and that. He said 

this is not a proof and that is not a proof. They had some disagreement. They finish breakfast and it was 

time for him to go to Yeshiva so he came to Yeshiva and he was sitting and learning and he was very 

distracted. (The first argument you get distracted, after that you get accustomed to it). He was very distracted 

and it bothered him so he excused himself to his Chavrusa and went into the Mashgiach and tells the 

Mashgiach my wife and I had our first real argument today she said such and such and I said it is not true 

and she proved it with this and that and I said that this is not a proof and that is not a proof. Who is right? 

So the Mashgiach smiled at him and said over such a silly thing you have an argument? I want you to go 

home lunch time, buy your wife some flowers and make up with her. He is a good boy and did as he was 

told and at lunch time he heads home stops in at the florist and picks up some flowers comes home to his 

wife and presents the flowers with here, the Mashgiach said I have to give these to you. So everyone 

understands that once the husband said the words the Mashgiach says I have to give this to you it is 

meaningless. 
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It was a very nice thing when they started this Minhag of giving a gift in the Yichud room, giving pearls or 

a necklace, it was a very nice thing. For the first person who did it it meant a lot because the person decided 

to do this on his own. Nowadays, once it is expected it doesn't mean all that much. If it is not good enough 

it is a problem. 

  

When I got married it wasn't the Minhag to give anything in the Yichud room, although my wife claims 

otherwise. If someone does it it is meaningful. But if you have to do it, it just shows that you are a straight 

person, it doesn't show Ahavah or Chibah. It doesn't show a Kesher at all. 

  

So Klal Yisrael went out of Mitzrayim. Klal Yisrael for whatever it means was in the 49th Shaar Hatumah, 

does that show an Ahavah and a Chibah from the Ribbono Shel Olam? No. It may well be that HKB"H just 

had to keep his word. He told Avraham Avinu that they are going to out of Mitzrayim as it says in Shemos 

2:24 ( ַיֲעֹקב-ִיְצָחק ְוֶאת-ְבָרָהם ֶאתאַ -ְבִריתֹו, ֶאת-ַנֲאָקָתם; ַוִּיְזֹכר ֱאֹלרים ֶאת-ַוִּיְשַמע ֱאֹלרים, ֶאת ) the Ribbono Shel Olam said 

they have to go out as it says in the next Posuk (ַוֵּיַדע, ֱאֹלרים). That if they would stay they would never get 

out. So from Yetzias Mitzrayim itself there was no way to know if this comes from Ahavas Hashem Osanu, 

does it come from a Kesher with us or it is a Kiyum of the promise. The Ribbono Shel Olam promised and 

He keeps his word. So he took Klal Yisrael out of Mitzrayim. 

  

So they came to the Yam Suf. The Yam Suf it appears that Klal Yisrael was afraid. Why are they afraid. 

The Ribbono Shel Olam did all these miracles why are they afraid? They had this Safeik, the Ribbono Shel 

Olam did all these things to take them out of Mitzrayim but M'haichi Taisi, the Ribbono Shel Olam 

promised Avraham that he would take them out so now he took Klal Yisrael out so now they are out. So 

now what? We know later in the Midbar the Ribbono Shel Olam threatens to destroy Klal Yisrael and start 

again. So at Kriyas Yam Suf there was this Safeik. At Kriyas Yam Suf the Ribbono Shel Olam was Migalei 

his Ahavah to Klal Yisrael, he was Migale that everything that happened was with an Ayin Tov, happened 

with an Ahavas Hashem Osanu. It happened because Hashem wants a Kesher with Klal Yisrael. How did 

he show it? By Kriyas Yam Suf there was no promise that there would be a Biza, there was no promise that 

there would be miracles, it wasn't said to Avraham Avinu, there is no Remez to Kriyas Yam Suf. Imagine, 

it is a Kasha itself. The Ribbono Shel Olam did so many more miracles by Kriyas Yam Suf why didn't he 

promise Avraham, Yitzchok, and Yaakov all these Nissim? It was B'dafkah. These Nissim of Kriyas Yam 

Suf are Migale on Yetzias Mitzrayim the tremendous Ahavah that Yetzias Mitzrayim had. Because from 

Yetzias Mitzrayim itself you wouldn't know, it wouldn't be clear. Kriyas Yam Suf is the Migale on the rest 

of the Haggadah. It is Migale that Yetzias Mitzrayim was done with a Chibah, and an Ahavah and Farkert 

the fact that it was more that shows the Ayin Tov of the Ribbono Shel Olam. 

  

When we mention Yetzias Mitzraim by Shacharis and Arvis we are Mikayeim that which is written in 

Bamidbar 15:41 ( ֲאִני, ְירָור ֱאֹלריֶכם  ֲאִני ְירור ֱאֹלריֶכם, ֲאֶשר הֹוֵצאִתי ֶאְתֶכם ֵמֶאֶרץ ִמְצַרִים, ִלְהיֹות ָלֶכם, ֵלאֹלרים: ). We 

mention Yetzias Mitzrayim and we are Mikayeim the Mitzva D'oraissa of Zechiras Yetzias Mitzrayim and 

both by Shacharis and Arvis we follow by mentioning Kriyas Yam Suf. We say ( ָכל ְבכוֵריֶהם ָהָרְגָּת. ּוְבכוְרָך

יִדים ֶהֱעַבְרָּת. ַוְיַכּסּו ַמִים ָצֵריֶהם. ֶאָחד ֵמֶהם לא נוָתרָגָאְלָּת. ְוַים סּוף ָבַקְעָּת. ְוֵזִדים ִטַבְעָּת. ִוידִ  ). We say more words in ( ֶעְזַרת

 talking about Kriyas Yam Suf than about Yetzias Mitzrayim. There is no Mitzvah of Zeicher Kriyas (ֲאבוֵתינּו

Yam Suf! It is Farkert. Kriyas Yam Suf is the Migale of the Ahavah that the Ribbono Shel Olam showed 

Klal Yisrael, it is Migale on the whole thing that it was done with a tremendous Ahavah. We Takeh end 

with (ִמי ָכמָכה ָבֵאִלים ר') that comes from the Shirah at the Yam Suf and ( דר' ִיְמלְך ְלעוָלם ָועֶ  ) which is again from 

the Shiras Yam Suf. That is the Shirah that came then. By Yetzias Mitzrayim there was no Shirah yet 

because there was no Gilui of Ahavas Hashem. After Kriyas Yam Suf the Shirah was real because at that 

time there was a Gilui of K'vod Shamayaim. 

  

This is a Yesod for this piece of the Haggadah. This Yesod is an important Yesod for Ahavas Adom 

L'chaveiro, Ahavas Ish L'ishto, and in everything. The things you need to do, that you must do because you 

promised those things don't show Ahavah. If you want to tip a counselor because you are especially thankful 
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to him if you give the recommended tip it doesn't show anything. If you add a small amount to it, it shows 

that you appreciate. If you give what you feel you have to give, that is something that you have to give and 

it doesn't show anything. When you give something more that is Migale. 

  

When a Chosson gives his Kallah an engagement ring it is very nice but it doesn't show anything more than 

the fact that he wants to marry her, it shows something. But very often a small trinket or something 

inexpensive that is given that doesn't have to be given, that shows the Ahavah more. That is this idea, this 

Yesod in Avodas Hashem. 

  

The Shulchan Aruch has a list of things you have to do. It has a list of things that you are not allowed to do. 

In Shulchan Aruch there is a gigantic list of things that you don't have to do but Hamachmir Tovei Alav 

Beracha, or Yirei Shamayim Yachmir Al Atzmo, or Hiddur Mitzvah. There is no law book in the world 

that has such a thing. You have the NYC traffic laws, there are things that you get a ticket for and things 

that you don't get a ticket for. There is nothing in between that Hamachmir Tovei Alav Beracha. If the law 

is you must be 4 feet away from a fire hydrant there is no Hamachmir Tovei Alav Beracha if you go 6 feet 

away. There is no such thing. No law book in the world has three sets of rules, the rules for Muttar, Assur, 

and Tov L'hachmir. But in Avodas Hashem the Tov L'hachmir, the Hiddur Mitzvah the Yirai Shamayaim 

Yachmir Al Atzmo that is the method by which a person shows Ahavas Hatorah. In Shulchan Aruch there 

are things that a person could show an Ahavas Hashem that show a dedication. That is a Yesod Hachayim. 

Klal Yisrael responded to Kriyas Yam Suf with (ֶזה ִקִלי ְוַאְנֵוהּו) with the idea of Hiddur Mitzvah. This is one 

Yesod which comes from the middle of the Haggadah.  

  

In the Dayeinu section of Maggid we sing (ִאלּו ִהְכִניָסנּו ְלֶאֶרץ ִיְׂשָרֵאל ְולֹא ָבָנה ָלנּו ֶאת ֵבית ַהְבִחיָרה, ַדֵּיינּו). If HKB"H 

had brought us to Eretz Yisrael and not built the Bais Hamikdash, Dayeinu it would be enough for us to 

give expression of gratitude. This needs an explanation. What is the big thing about the building of the Bais 

Hamikdash? Remember, the building of the Bais Hamikdash did not make Korbanos possible, Klal Yisrael 

had a Mishkan in the Midbar then in Shiloh and later in Nov and Givon. All the Avodos were done the 

Kohanim did their Avodah, the Menorah was lit, the Shulchan was full of its 12 Lechem Hapanim. What is 

the special thanks for (ָבָנה ָלנּו ֶאת ֵבית)? 

  

The truth is the one who authored the Hagadah knew you would have this question. Do you know why? 

Because after the Dayeinu the Hagadah reads that certainly now that Hashem has done this and this and 

this for us and it goes through all of the points of the Dayeinu, it repeats them  ְוָקַרע ָלנּו ֶאת ַהָּים(, )ְוָנַתן ָלנּו ֶאת(

 etc. All of them are mentioned exactly as they are in the Dayeinu except for one. When it mentions ַהּתֹוָרה(

( ה ָלנּו ֶאת ֵבית ַהְבִחיָרהּוָבנָ  ) it adds you can have a Kasha what is the extraordinary event of ( ּוָבָנה ָלנּו ֶאת ֵבית

 The Bais Hamikdash brings a Kapparah. Now hold on a .(ְלַכֵפר ַעל ָכל ֲעֹונֹוֵתינּו) and it adds the words (ַהְבִחיָרה

minute. Why does the Bais Hamikdash bring any more of a Kapparah then Mishkan Shiloh or the Korbanos 

brought in Nov and Givon? The Baal Hagadah is telling us something but it needs an explanation. 

  

To answer this I recall the very first Navi Shiur (maybe it was the second) back in Shmuel I 1:3. We learned 

there (almost 30 years ago) that Elkanah who was going to be the father of Shmuel was Olah Regel 

Miyamim Yamimah (ְוָעָלה ָהִאיש ַההּוא ֵמִעירֹו ִמָּיִמים ָיִמיָמה). The Radak brings that Miyamim Yamimah means 

Shana L'shana, that once a year he was Olah Regel. Immediately we asked once a year he was Olah Regel? 

Every child knows that it is three times a year? At that time I quoted the Ramban in Parshas Re'eh. The 

Ramban says that the Mitzvah to be Oleh Regel does not apply in the time of Mishkan Shiloh or Nov and 

Givon, in the time of Elkanah when the Bais Hamikdash was not yet built. The Mitzvah of Olah Regel is 

as it says in Devarim 16:16 ( ְזכּוְרָך-ֵיָרֶאה ָכל ), where? (ַבָמקֹום ֲאֶשר ִיְבָחר) Hashem, in the place Hashem will 

chose which isYerushalayim. Therefore, the Mitzvah of Aliyah L'regel did not apply for over 400 years 

after Klal Yisrael entered Eretz Yisrael. Elkanah nevertheless went up to the Mishkan once a year. He did 

that as a form of serving Hashem but not as a Mitzvah of Aliyah L'regel. So (ּוָבָנה ָלנּו ֶאת ֵבית ַהְבִחיָרה) we now 

know is Aliyah L'regel. Aliyah L'regel L'chapeir Al Avonoseinu. How so? Rav Pam often said that a person 
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lives in his environment. A person is used to serving Hashem according to the level that the expectations 

around him foster. There is a certain level of Avodas Hashem if you live in Brooklyn and a certain 

expectation of coming to Minyan at a certain point in Davening, going to the Bais Medrash to learn at night 

a certain number of minutes or hours a day or a week. The expectations are based on where you live. We 

here in Brooklyn have certain expectations, people in other cities have other expectations based on their 

environment. Once a year you have to go up to Yerushalayim. If you go up and you get to meet the Anshei 

Yerushalayim and you see that ( ִנְדֵמיִתי-ִלי ִכי-אֹוי ) paraphrasing Yeshaya (6:5), woe to me I live in a dream 

world, there is so much more that people could do. The Aliyah L'regel was a time of raising expectations, 

of seeing how Jews learn in Yerushalayim. How Jews serve HKB"H in Yerushalayim. Is it enough to get 

to Shul before (ָברּוְך ֶשָאַמר), is it enough to get there for Berachos? There are Jews who are there earlier. Is 

it enough to learn an hour a night there are Jews who do much better. Go Daven at the Vasikin Minyan on 

a Friday morning, you will see how many young men stay up Mishmar night and are hunting around at the 

Kosel for someone to be Motzi them with Birchas Hatorah. The expectations are not staying up until 

midnight on Mishmar night but staying up much longer. It is a different world. ( ּוָבָנה ָלנּו ֶאת ֵבית ַהְבִחיָרה ְלַכֵפר

 It is the Aliyah L'regel which is a Kapparah for Avonoseinu by the way in which a Jew .(ַעל ָכל ֲעֹונֹוֵתינּו

experiences the Aliyah L'rigalim. 

  

I might add, we don't have Aliyah L'regel today but we learn in Maseches Taanis and the Chasam Sofer in 

a Teshuvah say that even today one should try if he can to go to Yerushalayim for Yom Tov. When you are 

there you will wonder why do all the Americans in Yerushalayim stay with other Americans why aren't 

they among the Bnei Eretz Yisrael? The answer is because it would give them a guilt trip. They will see the 

Avodas Hashem of the American tourist of the hotels, the times Minyanim Daven, that is not Yerushalayim. 

No Shul in Yerushalayim Davens on a Shabbos morning at 9 AM unless it is Americans. By 9 AM most 

Shuls are finished. It is a different life and a different expectation. If you go to Yerushalayim make the most 

of it. 

  

In the Raban Gamliel section of Maggid we say that at the Seder Shel Pesach we are supposed to say that 

ה(ִלים, ַעל שּום מָ )ֶפַסח ֶשָהיּו ֲאבֹוֵתינּו אֹוְכִלים ִבְזַמן ֶשֵבית ַהִמְקָדש ָהָיה ַקָּים, ַעל שּום ָמה(, )ַמָצה זֹו ֶשָאנּו אֹוכְ  , and ( ָמרֹור ֶזה ֶשָאנּו

 We say we are eating Pesach because of this, Matzah because of this, and Maror because .(אֹוְכִלים, ַעל שּום ָמה

of this. They had the Mitzvah of Sippur Yetzias Mitzrayim in Mitzrayim. ( ְזַמן ֶשֵבית ֶפַסח ֶשָהיּו ֲאבֹוֵתינּו אֹוְכִלים בִ 

 because Hakadosh Baruch Hu (ַהִמְקָדש ָהָיה ַקָּים, ַעל שּום ָמה  ַעל שּום ֶשָפַסח ַהָקדֹוש ָברּוְך הּוא ַעל ָבֵּתי ֲאבֹוֵתינּו ְבִמְצַרִים

jumped over the homes. But wait, they were eating the Korban Pesach before midnight. So when they asked 

this question of Pesach what did they answer as Hakdosh Baruch Hu had not yet at this time jumped over 

the homes? Regarding Matzah on which it says, ( ַעל שּום ֶשלֹא ִהְסִפיק ְבֵצָקם ֶשל ֲאבֹוֵתינּו ְלַהֲחִמיץ ַעד ֶשִנְגָלה ֲעֵליֶהם

ֶלְך ַמְלֵכי ַהְמָלִכים, ַהָקדֹוש ָברּוְך הּואמֶ  ). That happened the next day, when they ate the Matzah what did they 

answer? It sounds like a great Kasha. 

  

The Teretz is in the Chumash. If you read the Pesukim in Parshas Bo it says that on the night of Pesach in 

12:27 ( ָבֵּתינּו ִהִציל-ִמְצַרִים, ְוֶאת-ִיְׂשָרֵאל ְבִמְצַרִים, ְבָנְגפֹו ֶאת-ָבֵּתי ְבֵני-ֶפַסח הּוא ַלירָור, ֲאֶשר ָפַסח ַעל-ַוֲאַמְרֶּתם ֶזַבח ). Before it 

happened they were commanded to eat the Korban Pesach. They also had to say Pesach (ַעל שּום ָמה) in this 

case Hakadosh Baruch Hu will be jumping over the homes of the Yidden in Mitzrayim. 

  

As a matter of fact the Sforno on the Posuk says then they had to already say regarding that which was still 

going to happen. Pesach ( ּום ָמהַעל ש ) that is why it is a night of Emunah, of faith. They ate with a perfect 

faith that what was foretold was going to happen. Pesach & Matza (ַעל שּום ָמה) the way we say it they said 

it exactly the same way, when they were in Mitzrayim ready to go out. 

  

In the Raban Gamliel section of Maggid we say - ( ַעל שּום ֶשלֹא ִהְסִפיק ְבֵצָקם ֶשל ֲאבֹוֵתינּו ְלַהֲחִמיץ ַעד ֶשִנְגָלה ֲעֵליֶהם

 Meaning the reason why we have Matza is because the dough did -(ֶמֶלְך ַמְלֵכי ַהְמָלִכים, ַהָקדֹוש ָברּוְך הּוא, ּוְגָאָלם

not have time to rise. It seems to be a little difficult to understand. Paroh told Klal Yisrael to leave Mitzrayim 

shortly after midnight, Hashem said no, we do not leave in middle of the night like thieves, we will leave 
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B'etzem Hayoim when it is already light. Klal Yisrael had six hours from midnight until the morning to 

bake and prepare for their departure. So it is very hard to understand why Klal Yisrael waited until the very 

last moments to prepare the food for their journey in the morning? 

  

Rav Yaakov in Parshas Bo writes regarding something else, that before Matan Torah day was first and night 

was second. Unlike after Matan Torah when night is first and day is second like we are accustomed to. This 

is the reason that Avraham was Mesakein Shacharis instead of Maariv, because day came first. If so, then 

the Pesach of Mitzrayim could have been the day of Yud Daled and the following night. They brought the 

Korban by day and ate it at night. So the Yom Tov day was Yud Daled. The Yerushalmi that Toisafois 

brings in the beginning of Perek Makoim Shenahagu, that the day you bring a Korban is a Yom Tov for 

you. It was one complete day of Yom Tov. Maybe that is the reason that they didn't bake Matzos during 

that night, because on Yom Tov you can't bake for the next day. That would be a reason why it was a rush 

once it became daylight outside, because that is when Melachah became Muttar for them. 

  

Agav, the Chasam Soifer points out that there is a Chazal that the Matzah baked on their shoulders in the 

sun, they didn't even bake it. If they were baking for that day and it was Yom Tov then it is no problem, 

even if it was Yom Tom and it is being baked for the next day it is fine because Bishul B'chamah is Muttar 

on Yom Tov. Although he asks a Gevaldige Kasha, why is it that in Maseches Pesachim on Daf Lamed 

Zayin it says that you are not Yoitzeh the Mitzvah with Matza baked in the sun. If that is the way the original 

Matzah was baked why aren't you Yoitzeh. This needs a Hesber. 

  

In the Rabban Gamliel section of Maggid - We know that the bread of Pesach is the Matzah Lechem Oni 

which is described as (לחם שעונין עליו דברים הרבה). That is the Hagadah is supposed to be said with the 

Matzah on the table. There are actually two Pesukim. Lechem Oni the Gemara in Maseches Pesachim 115b 

and also as we say in the Hagadah (ַבֲעבּור ֶזה ָעָׂשה ר ִלי ְבֵצאִתי ִמִמְצָרִים) Baavur Zeh Asa Hashem Li B'tzaisi 

Mimitzrayim and you need to have Matzah U'maror Munachin L'fanecha. That it is the second Posuk that 

teaches us that the Hagada and the Mitzvah of matzah and Maror should be simultaneous. Matzah should 

be on the table when you do the Mitzvah. 

  

The problem is that we are Mikayeim the Mitzvah of Sippur Yetzias Mitzrayim after we Bentched we keep 

on talking about Yetzias Mitzrayim. As a matter of fact the Hallel we say so late, we say it after the Matzah 

and Marror are gone, the Afikoman is eaten there is no B'sha Shematzah Umaror Munachin Lifanecha. 

Halo Davar Hu! It seems that we should have set it up that we have the Afikoman after Hallel and Nirtzah? 

  

The answer would seem to be the following. There is a Yesod of Tosafos in Maseches Berachos 7a ( שאלמלי

תחיל קללתו באותה שעה כעסתי לא נשתייר וכו'. ואם תאמר מה היה יכול לומר בשעת רגע. יש לומר כלם. אי נמי מאחר שהיה מ

 that is if someone starts a Tefillah at a Zman that has a certain special Yachas, special (היה מזיק אפילו לאחר כן

time, everything that he continues to say is a Hemshech, a continuation to that. Tosafos says that when 

Bilam wanted to curse Klal Yisrael he was going to start at the moment that HKB"H Kavayochel starts to 

get angry. How much can you say in a moment? The answer is that he would have started at the moment 

that Hashem gets angry, however, he would have continued afterward and everything had the Segulah of 

the beginning. So too here. We start Sippur Yetzias Mitzrayim at the time that Matzah Umaror Munachin 

Lifanecha and we continue, it is a Hemshech. Even though the Matzah and Maror are no longer there, the 

Mitzvah of Sippur Yetzias Mitzrayim is there because it is a Hemshech of what we just said. 

  

This would explain a Chiddush in Din. There is a Chiddush in Din that a person says Mitzvas Sippur Yetzias 

Mitzrayim Ad Shechasenu Shaina, until sleep gets a hold of him which seems to indicate that once a person 

falls asleep and then he wakes up again there is no more Mitzvah of Sippur Yetzias Mitzrayim. Well that 

would seem to be accurate based on the Yesod that I am saying now which is that once the Matzah and 

Maror are gone, the continuing Mitzvah of Sippur Yetzias Mitzrayim is a Hemshech. If there is a Hefsek 
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that is not a Hemshech then it is not a Mitzvah Sippur Yetzias Mitzrayim. It is not B'shaa Shematzah Umaror 

Munachin Lifanecha. How do you like that for a Chiddush? 

  

In the Beracha of Go'al Yisrael section of Maggid (before Rachtzah) we say - ( ֲאֶשר ְגָאָלנּו ְוָגַאל ֶאת ֲאבֹוֵתינּו

 that Hashem redeemed us and our ancestors from Mitzrayim. Normally we would not put ourselves ,(ִמִמְצַרִים

before our ancestors, we would say our ancestors and then ourselves? 

  

Rav Schwab explains that we are B'davka saying it like this because we see ourselves as if we were taken 

out of Mitzrayim together with our Avos as we said earlier ( ִמִמְצַרִים ַחָּיב ָאָדם ִלְראֹות ֶאת ַעְצמֹו ְכִאלּו הּוא ָיָצא ). 

  

On the Tzafon section of the Haggadah we have a question. In addition to the K'zayisim that we eat for 

Motzi Matzah and Korech, we eat the Afikoman. The Afikoman is a Chiyuv too to eat either one or two 

K'zayisim of Matzah depending on which Shittah you hold of. I have a question about our custom. Our 

custom is that we do Yachatz and the half a Matzah that will be used for Afikoman is usually "stolen" by 

some youngster at the table and taken away from the table and then it is brought back at the end of the 

Seudah before Bentching. I don't understand, the Mitzvah of Matzah is (לחם עוני), as the Gemara says in 

Maseches Pesachim 115b (2 lines from the bottom) (לחם שעונין עליו דברים הרבה). The Mitvah of Matzah is 

to eat from the Matzah that is on the table during the Haggadah. That is why everyone is Makpid to get at 

least a small piece of the Matzah from the K'ara. This is because the Mitzvah of Matzah is  לחם עוני(. )לחם(

 the Lechem on which the Haggadah was said. If so, why do we take the Afikomen שעונין עליו דברים הרבה(

matzah away from the table? As a matter of fact, if you look at the Shulchan Aruch it says after Yachatz to 

take the piece and to hide it for the Afikomen but the Shulchan Aruch says Michasaihu B'mapa, you leave 

it on the table and you cover it, you keep it separate. So I understand it is (לחם שעונין עליו דברים הרבה). Our 

custom seems to need an explanation. V'tzorech Iyun! 

  

In the song Keil B'nei in the Nirtzah section of the Haggadah we say - (ְבֵנה ֵביְתָך ְבָקרֹוב). There is a Haggadah 

that explains (ִבְמֵהָרה, ְבָיֵמינּו), the expression that we use regarding the Bais Hamikdash. In the Toirah by the 

Toichacha, it says Va'avaditem Bimhaira, that Klal Yisrael will be punished quickly when they do Aveirois. 

The Gemara explains that a day by Hakadoish Baruch is 1,000 years and Bimhaira by Hakadoish Baruch 

Hu is 850 years. We daven for the Bais Hamikdash to come Bimhaira, we might think that could be 

according to Hakadoish Baruch Hu's days, which would be 850 years. So we say (ִבְמֵהָרה, ְבָיֵמינּו), that it 

should be what we consider Bimhaira, in our days. Therefore, we say Keil B'nei, B'nei Vaischa B'karoiv. If 

the Bais Hamikdash would be built during the week, we can build it, however, we are asking for it to be 

built immediately which is now by the Seder night, when Melachah is not allowed, so we are asking that 

Hashem should build it. 

  

(The following Vort was said for Parshas Shoftim 5772 Ayin Sham). In the Nirtza section of the Haggada 

Shel Pesach we sing a song of Keil B'nei that attributes 22 titles to HKB"H.  )ָבחּור הּוא, ָגדֹול הּוא, ָדגּול הּוא(

 In the order of the Aleph Bais we attribute titles to Hashem and every one of those titles comes .)ַאִדיר הּוא(

from a Posuk in Tanach except for the letter Lamed. By Lamed we say (ָלמּוד הּוא) that Hashem is learned. 

The Chasam Sofer in his Drashos writes that it is an improper title. He calls it Michareif Umigadeif. What 

do you mean that Hashem learns? That implies a lack of knowledge for Hashem before he learned? The 

Chasam Sofer says not to say (ָלמּוד הּוא). In the Haggadah of the Chasam Sofer this is brought. 

  

He says perhaps you should say Locheim Hu as the Posuk says in Shemos 15:3 (ְירָור, ִאיש ִמְלָחָמה) and 

therefore the fact that HKB"H is a Locheim, one who does battle would fit better than (ָלמּוד הּוא). 

  

I saw in one of the Haggadahs a Teretz to answer the Chasam Sofer's complaint that (ָלמּוד הּוא), HKB"H is 

learned implies that there was a lack of Yidia originally which is inappropriate. His Teretz was based on 

the Vort that we are saying now that in Shamayim HKB"H follows the Psak from down here. So that if 

down here R' Yehuda Paskens that the Tevua was Paskened on Rosh Hashana even though in Shamayim 
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there was never such a Hava Amina because in Shamayaim it is (בפסח על התבואה). So (ָלמּוד הּוא) means that 

HKB"H Kavayochel in his Anvisanuso (in his humility) follows the Psak from down here, (ָלמּוד הּוא) as if 

he is learning from the Psak down here. 

  

In the Nirtzah section of the Haggadah there is a song Echad Mi Yodea.  I would like to recall something 

that Rav Pam once told me. He said that by the Seder Shel Pesach even if you say a Shtickel Torah that is 

something that has to do with the Halachos of Pesach indirectly, you are still Mikayeim Sippur Yetziyas 

Mitzrayim. 

  

I recently saw printed in the name of a Talmid Chochom who says that you have to talk about Sipur Yetzias 

Mitzrayim period in order to be Mikayeim Sippur Yetziyas Mitzrayim. My question to that person is how 

are you Mekayeim by saying Echad Mi Yodea? This section doesn't mention Yetziyas Mitzrayim? Of 

course indirectly it has a lot to do with it. However, directly it has nothing to do with Pesach. It seems that 

there are parts of the Haggadah after Hallel that would apply the way Rav Pam had said. 

  

Be that as it may, in the section Echad Mi Yodea, we mention 4 Imahos (4 mothers). Actually there were 6 

mothers to Klal Yisrael. There were Sara, Rifka, Rochel, Leah, Bilha, and Zilpa.  Bilha and Zilpa seem to 

get shortchanged all the time. Here we skip Bilha and Zilpa and we mention that there are 4 mothers. Were 

there really 4 mothers? Not really! 

  

There were Sara and Rifka. Some of us have Rachel as an ancestor and some of us have Leah. None of us 

have both unless we count from 2 parts of our ancestry one from the mother's side and one from the father's 

side. However, Sara gave birth to Klal Yisrael, Rifka gave birth to Klal Yisrael. Rochel to half and Leah to 

half. Why do we call it Arba Imahos (4 mothers)? 

  

Rav Pam would say that Leah is the mother of Klal Yisrael B'poel (in fact) and Rachel is the mother of Klal 

Yisrael B'cheishek, Ratzon, and B'machshava. This is the idea of a mother of Klal Yisrael who is not 

necessarily the biological mother, however, a mother whose influence is felt throughout the generations. 

So while Leah is the mother B'poel, because almost all of Klal Yisrael that survived to this day comes from 

Leah. Nevertheless, B'machshava in the Cheishek, Rachel is the mother who wanted to give birth to Klal 

Yisrael. When Yaakov got married, he thought that he was getting married to Rachel. So B'machshava he 

got married to Rachel. Therefore, it is the Cheishek of Rachel that was passed down through the generations 

that Rachel Mivaka Al Ba'neha the unfulfilled weeping and desire to be the mother of Klal Yisrael. She is 

the mother B'koach Hamachshava. 

 

 

  

Rabbi Reisman - Parshas Tzav 5774 

1. Let us talk first about Parshas Tzav. We find in Parshas Tzav in Perek 8 that Moshe Rabbeinu is 

commanded to dress and to bathe the Kohanim as they prepare to assume their role as the Kohanim of the 

Bais Hamikdash. There is a mystery here and one may call it the mystery of the missing pants. Because we 

know that the Begadim of the Kohanim included pants (Michnasayim) and yet when you read the Parsha it 

says the following. In the beginning of Perek 8 in Posuk 6 it says (ַוַּיְקֵרב ֹמֶשה, ֶאת-ַאֲהֹרן וְ ֶאת-ָבָניו) Moshe brings 

Aharon and his children (ַוִּיְרַחץ ֹאָתם, ַבָמִים) and he bathes them. Posuk 7 continues ( ַוִּיֵּתן ָעָליו ֶאת-ַהֻכֹּתֶנת, ַוַּיְחֹגר

ַוָּיֶׂשם ) Posuk 8 continues .(ֹאתֹו ָבַאְבֵנט, ַוַּיְלֵבש ֹאתֹו ֶאת-ַהְמִעיל, ַוִּיֵּתן ָעָליו ֶאת-ָהֵאֹפד; ַוַּיְחגֹ ר ֹאתֹו, ְבֵחֶשב ָהֵאֹפד, ַוֶּיְאֹפד לֹו, בֹו

ַוָּיֶׂשם ֶאת-ַהִמְצֶנֶפת, ַעל-רֹאשֹו; ַוָּיֶׂשם ַעל-) Posuk 9 continues .(ָעָליו, ֶאת-ַהֹחֶשן; ַוִּיֵּתן, ֶאל-ַהֹחֶשן, ֶאת-ָהאּוִרים, ְוֶאת-ַהֻּתִמים

 This is three Pesukim which painstakingly goes through the .(ַהִמְצֶנֶפת ֶאל-מּול ָפָניו, ֵאת ִציץ ַהָזָהב ֵנֶזר ַהֹקֶדש

different Begadim which Aharon Hakohen wore as Kohen Gadol and it is missing the Michnasayim, the 

pants. Later when Moshe Rabbeinu is commanded to prepare Kohen Hedyot his nephews, the Kohanim 
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that were not Kohanim Gedolim as it says in Posuk 13 (ַוַּיְקֵרב ֹמֶשה ֶאת-ְבֵני ַאֲהֹרן, ַוַּיְלִבֵשם ֻכֳּתֹנת) they wore shirts 

  .and hats. Again it doesn't mention pants (ַוַּיֲחֹבש ָלֶהם, ִמְגָבעֹות) and their belt (the Gartel) (ַוַּיְחֹגר ֹאָתם ַאְבֵנט)

Rav Yaakov in the Emes L'yaakov back on Parshas Tetzaveh (page # 333 on 28:41) makes the point of 

taking notice of the fact that consistently in the Torah there is a Lashon Nekiya, a Lashon of Tzniyus. The 

Torah doesn't mention dressing people in pants because it is not a fine Lashon (language). Although it is 

not a Davar Ha'assur, there is no prohibition in talking about these things, nevertheless the Torah is teaching 

us that from the fineness of the language of the way a person talks, a person would understand on his own 

to avoid this type of discussion.  

Rav Yaakov sends us to Parshas Acharei Mos in 16:4 (on page # 373) and there it talks about Aharon 

Hakohen coming to do the Avoda on Yom Hakippurim and it says the following (ְכֹתֶנת-ַבד ֹקֶדש ִיְלָבש) he 

should dress himself in a Yom Kippur shirt (ּוִמְכְנֵסי-ַבד ִיְהיּו ַעל-ְבָׂשרֹו) and pants of linen should be on his flesh 

 ,and with a proper hat. The hat, gartel (ּוְבִמְצֶנֶפת ַבד ִיְצֹנף) he should dress himself with a Gartel (ּוְבַאְבֵנט ַבד ַיְחֹגר)

and shirt are mentioned in the language of (ִיְלָבש) dress it conjures up the image of him dressing. The pants 

however, it doesn't say Umichnisai Bad Yilbush as it says by the other three, it says (ּוִמְכְנֵסי-ַבד ִיְהיּו ַעל-ְבָׂשרֹו), 

the pants should already be on his body. As if to say don't conjure up an image of a person any other way. 

And so, this is one of the lessons in the Darcei Hatzniyus. 

Rav Yaakov mentions that he is not sure if Moshe Rabbeinu actually dressed the Kohanim in pants and it 

is just not mentioned in the Posuk or if they dressed themselves in Michnasayim. Others discuss this as 

well. The point is, that for fineness of language, to speak in a way that is appropriate the Torah doesn't 

clarify this point.  

The Maharal writes regarding Elisha who was known by his host as a holy man and the Gemara asks in 

Maseches Berachos 10b (23 lines from the bottom) ( ותאמר אל אישה הנה נא ידעתי כי איש אלקים קדוש הוא א"ר יוסי

 (בר' חנינא מכאן שהאשה מכרת באורחין יותר מן האיש קדוש הוא מנא ידעה רב ושמואל חד אמר שלא ראתה זבוב עובר על שולחנו

how could they tell? The Gemara answers that there were a number of things that they noticed about him. 

One of them was that a fly would not disturb him. The Maharal says what is the significance of a fly not 

disturbing him? Because a person with a pure Neshama, with a Neshama that has a fineness of spirituality 

is disgusted by insects. It is something that is hard to explain in absolute terms. Nevertheless, there are 

things in this world that are Tzoya (not clean). Not not clean because Halachically they are not clean, just 

not clean in the Holech Yeilech of the fineness of the spirit of a human being. That is something that we 

take notice of and certainly something that we try to take notice of when we talk. And so, that is the first 

lesson of this Parsha.  

2. In the beginning of the Parsha we have (ַצו ֶאת-ַאֲהֹרן ְוֶאת-ָבָניו). Many Meforshim take note of the fact that 

throughout the Chumash Vayikra it only says Bnei Aharon not Aharon by name, consistently it says Bnei 

Aharon. I believe the Ramban says that because Aharon sinned at the Eigel he is not mentioned directly, 

just as Bnei Aharon. The Ramban takes notice of the fact that here it is different.  

I would like to share with you the Pshat of Rav Yonason Eibeshutz in the Divrei Yonason and there he says 

a technical answer as to why it never mentions Aharon directly only the family directly and here it says ( ַצו

 did you bring ,(ַהְזָבִחים ּוִמְנָחה ִהַגְשֶּתם-ִלי ַבִמְדָבר) He says the following. There is a Posuk in Amos 5:25 .(ֶאת-ַאֲהֹרן

a Korban or a Mincha to me in the Midbar? The Mizrachi in Shemos 30:16 explains that during the time 

Klal Yisrael was in the Midbar they brought only Korban Olos. There was never a need for a Chatas or 

Asham. Those sins were not committed. They brought straight the Korban Olas Hatamid, that was their 

Korban and of course the Mussafin, the appropriate Korbanos based on the time of the year. But as far as 

regular Korbanos it was just Olos. Says Rav Yonason Eibeshutz this is Mirumaz here. It always says Bnei 

Aharon when we are talking about Shelamim, Chatas, and Asham. It is talking about Bnei Aharon because 

Aharon himself only lived in the Midbar, he never brought those Korbanos. However, in this week's Parsha 
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where it talks about (זֹאת ּתֹוַרת ָהֹעָלה) the Korban Olah that Aharon himself had a hand in physically. 

Therefore, it says (ַצו ֶאת-ַאֲהֹרן ְוֶאת-ָבָניו). Very nice Vort, a technical answer to a Shinui Hakra, a change in 

the language in the Pesukim.  

3. Let me move on and share with you a Purim thought or two. We have the expression which comes from 

a Posuk that we have in the Megillah 8:16 (ַלְּיהּוִדים, ָהְיָתה אֹוָרה ְוִׂשְמָחה, ְוָׂשֹׂשן, וִ יָקר). Jews celebrated. For some 

reason which is hard to explain this is part of Havdalah. What does it have to do with the weekly Motzoei 

Shabbos Havdalah (ַלְּיהּוִדים, ָהְיָתה אֹוָרה ְוִׂשְמָחה, ְוָׂשֹׂשן, ִויָקר). It is a nice thing, however, it seems to be totally 

unrelated to Havdalah. Rav Zelig Epstein said the following Pshat. Rav Zelig explained that the Yevonim 

wanted Klal Yisrael to assimilate with them (ליהודים היתה אורה) Zu Torah (אורה זו תורה). The Gemara in 

Maseches Megillah 16b (24 lines from the bottom) says that Ora represents the light of Torah. ( שמחה זה יום

 Yikar Eilu Hatefillin. These are a (ויקר אלו תפלין) ,Sason Zu Milah (ששון זו מילה) ,Simcha Zu Yom Tov (טוב

reference to four Mitzvos, the Mitzvos being Torah, Yom Tov, Milah, and Tefillin. These are all things 

which separate Klal Yisrael from the Umos Haolam, from the nations of the world. The Gemara in 

Maseches Sanhedrin 59a (2nd line from the top) says ( ואמר ר' יוחנן עובד כוכבים שעוסק בתורה חייב מיתה שנאמר

 A non-Jew is forbidden from learning Torah She'bal Peh. Yom .(תורה צוה לנו משה מורשה לנו מורשה ולא להם

Tov, we know that (Sanhedrin 58b 3 lines from the bottom) (ואר"ל עובד כוכבים ששבת חייב מיתה) Nachri 

Sheshavas is also Chayuv Misah although this refers to Yom Tov rather than Shabbos, Yomim Tovim are 

more specific to Klal Yisrael. The Yomim Tovim are a Zeicher to Yetzias Mitzrayim. Milah is the Os 

Hab'ris that is Madchin between a Yid and not a Yid. And of course Tefillin, Chazal say ( ויקר אלו תפלין וכן

 that it is something that differentiates between Klal (הוא אומר וראו כל עמי הארץ כי שם ד' נקרא עליך ויראו ממך

Yisrael and the Umos Haolam. So, (ַלְּיהּוִדים, ָהְיָתה אֹוָרה ְוִׂשְמָחה, ְוָׂשֹׂשן, ִויָקר) is Shayich to Purim because these 

four Mitzvos specifically were Mitzvos that the Yevonim sought to rid Klal Yisrael of. They are Mitzvos 

that are Boruch Hamavdil Bain Yisrael La'amim. They are a Havdalah between Klal Yisrael and the nations. 

Now of course it is simple that this belongs in Havdalah.  

Rav Schorr in the Ohr Gedalyahu (in the Moadim volume on page # 98 Os 4) brings ( ַלְּיהּוִדים, ָהְיָתה אֹוָרה

 why doesn't it say Layehudim Osah Torah, V'yom Tov, Umilah, and Tefillin. Why does (ְוִׂשְמָחה, ְוָׂשֹׂשן, ִויָקר

it hide these Mitzvos with words that only hint at them? Rav Schorr answers in the name of Sfas Emes. He 

says that Klal Yisrael always had Torah and Milah, Tefillin, and Yom Tov. However, we find that Haman 

said regarding the Jews (ֶיְשנֹו ַעם-ֶאָחד) that Mitzvos they do it by route. They do it out of habit. They no 

longer have the Zechus of doing Mitzvos with a Cheishek, and with a Bren. After the Neis of Purim, Klal 

Yisrael fixed that. (ליהודים היתה אורה) Orah Zu Torah. They didn't just learn Torah they saw Torah as their 

light. The same thing with Yomim Tovim. Many people when it comes to Yom Tov do what they have to 

do and they try to go to sleep and run away after Havdalah. That didn't happen. After the Neis of Purim it 

became )שמחה זה יום טוב(. )ששון זו מילה(. The same thing, Klal Yisrael had an enthusiasm for Bris Milah. 

 People put on Tefillin every day out of habit. Do we see Tefillin as Yakar, something of (ויקר אלו תפלין)

great value? We should. Therefore, the Yom Tov of Purim is a time of great Cheishek. Whereas all other 

Yomim Tovim are Yomim Tovim that Jews unfortunately run away from. After Pesach they are running to 

get their pizza. After Shabbos it is a Bizayon in the Shuls how people are running to get away from the 

Shabbos as early as possible. There is friction over having an early enough Minyan. Chazal said Tosafos 

Shabbos, well we say how much Tosafos Shabbos do we need.  

When it comes to Purim it is not that way. If you noticed, when Purim goes out it is developing its warmth, 

its frenzy, and its delight. People who run around all day giving Mishloach Manos and being Osek in the 

Mitzvah come evening time to their Rabbeim, to their parents, to their grandparents, they get together and 

have a Cheishek. The Mishna Berura has to caution people stick to a Seuda which has its main foods by 

day because people push it into the night. But Kach Heim Hadevorim. Purim is different than the other 

Yomim Tovim. The other Yomim Tovim unfortunately are not with the right Bren. Purim is with a Bren, 

with a drive, with a desire. Don't let yourself fall to the Yeitzer Hora on Purim to let it be with a coldness, 

without the warmth that Purim deserves. Attach yourself to Purim, connect yourself to Purim. Show up at 
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your Rabbeim's Purim Seuda whether you are invited or not. Just knock on the door, or don't knock on the 

door, just go in and be part of the Purim. If they look at you as if it is inappropriate just pretend to be drunk. 

When a person is drunk he can do whatever he wants. Make sure that there is a warmth to Purim, a Cheishek 

to a Purim, a drive to a Purim. It is all about Chamimus and Kiyum Hamitzvos, a warmth in doing Mitzvos 

properly. That is the idea regarding Purim which unfortunately we sometimes overlook.  

And so, as we prepare for Parshas Zachor and for Purim, I want to wish one and all a meaningful Purim, a 

Purim with Cheishek and with drive. The best way to get ready for Purim of course is that right after Taanis 

Esther going straight to the Bais Hamedrash for a Mishmar. Of course that is the way to do it.  

I would like to announce that a Mishmar is being started in Monsey. Some of our Chaveirim are going to 

look to be part of it, to be a driven part of it, to be part of it with a great Cheishek. We certainly hope that 

you will join as well. It will be in the Shaarei Tefillah Shul between 10 and 11. Please be part of the Mishmar 

if you reside in Monsey (this is in addition to the branches in Brooklyn). A very Freilichin Purim to one 

and all.  

 

 

Rabbi Reisman - Parshas Tzav 5773 

1. Right at the beginning of the Parsha we have the Mitzvah of Terumas Hadeshen. The Mitzvah of Terumas 

Hadeshen is for the Kohen to remove from the ash of the Korban that had burned overnight and deposit it 

next to the Mizbaiach in a designated spot. The Torah uses the expression as is found in 6:3 ( ְוָׂשמֹו, ֵאֶצל

 to mean that it has to (ְוָׂשמֹו, ֵאֶצל ַהִמְזֵבחַ ) He shall place it next to the Mizbaiach. Chazal understand .(ַהִמְזֵבחַ 

be placed precisely. The Toras Kohanim says that it should be put down gently and carefully. In analyzing 

this Toras Kohanim the Sefer Haksav V'hakabala in the second volume on page # 22 explains the following. 

In Hebrew we have two expressions for the verb of placing things. That is the word Sima as we have here 

 and the word Nesina. It could have said Unisano Eitzel Hamizbaiach. Either way it means (ְוָׂשמֹו, ֵאֶצל ַהִמְזֵבחַ )

to place. As we know, in Hebrew there is a difference between words that seem to be synonymous and here 

the difference is the following. The word Nesina is used when things are put down without any precision 

without any precise requirement in the way that it is put. You just put something somewhere and sometimes 

just forget it there, and sometimes put it there just to get it out of the way.  

The word Sima is a more precise language of placing. And typically when the Torah uses the word Sima it 

implies a certain amount of precision in what is placed. For example, we find by the Aron in Shemos 40:20 

 the Luchos were placed into the Aron. There is no requirement that the Luchos be ,(ַוִּיֵּתן ֶאת-ָהֵעֻדת, ֶאל-ָהָאֹרן)

placed in any specific spot in the Aron. It can be placed wherever it fits in the Aron. Therefore, the word is 

 (ַוָּיֶׂשם ֶאת-ַהַבִדים, ַעל-ָהָאֹרן) Nesina. On the other hand it says further in the same Posuk .(ַוִּיֵּתן ֶאת-ָהֵעֻדת, ֶאל-ָהָאֹרן)

when the poles, the staffs with which the Aron was carried were placed into the rings adjacent to the Aron 

it says (ַוָּיֶׂשם ֶאת-ַהַבִדים, ַעל-ָהָאֹרן) that there is a requirement to be in a precise position, that it protrude on both 

sides equally. Therefore, the language is Vayasem.  

Another example, in the building of the Mishkan is as it says in Shemos 40:18 (ַוִּיֵּתן ֶאת-ְבִריָחיו), the poles that 

held the walls together were placed any way that they served their function. However, it says (-ַוָּיֶׂשם ֶאת

 The boards were put with a plan. The Gemara in Maseches Shabbos says that they wrote on the .(ְקָר ָשיו

boards to know which board goes precisely next to the other one. So (ַוָּיֶׂשם ֶאת-ְקָרָשיו) the boards were put 

precisely. (ַוִּיֵּתן ֶאת-ְבִריָחיו) they held them together and were just put any way that works. So that Sima is 

precise.  
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Thinking about Pesach, as it says in Shemos 15:26 (ָכל-ַהַמֲחָלה ֲאֶשר-ַׂשְמִּתי ְבִמְצַרִים, לֹא-ָאִׂשים ָעֶליָך). Machalah 

(disease) Lo Aleinu is not given from heaven haphazardly. There is a Sima, there is a precise Cheshbon. 

  .(ָכל-ַהַמֲחָלה ֲאֶשר-ַׂשְמִּתי ְבִמְצַרִים, לֹא-ָאִׂשים ָעֶליָך)

Returning to our Parsha in Vayikra 6:3 ( ְַוָׂשמֹו, ֵאֶצל ַהִמְזֵבח) the lesson here is an important one. A person would 

think that cleaning the ash off of the Mizbaiach is an insignificant type of Avoda. It is the cleaning ladies 

job. It is something that is needed to clear off the top of the Mizbaiach. Therefore, the Terumas Hadeshen, 

the removing of some of the ash would seem to be a less important Avoda. The Torah makes the point that 

 it is an Avoda in the Bais Hamikdash which requires precision, it is a Mitzvah like other (ְוָׂשמֹו, ֵאֶצל ַהִמְזֵבחַ )

Mitzvos which has its precise Halachos.  

It is a true thing to talk about on Erev Pesach where we to are busy cleaning the home which is something 

which seems to be a mundane activity a necessary evil to get rid of what is there. But we should be Machshiv 

it ( ְַוָׂשמֹו, ֵאֶצל ַהִמְזֵבח). We should be Machshiv although we throw out the Chometz without precision we just 

get it out of the house. Nevertheless that Avoda requires a certain amount of appreciation.  

2. In the Terumas Hadeshen we read still in Perek Vav in 6:15 (ְוַהֹכֵהן ַהָמִשיַח ַּתְחָּתיו ִמָבָניו, ַיֲעֶׂשה ֹאָתּה; ָחק-עֹוָלם) 

we read about the Mitzvah of Chavitin. Chavitin is a Mitzvah for the Kohen Gadol to bring each and every 

day certain wafers which were offered half in the morning and half in the evening as a Korban. This is 

something which a Kohen Hedyot (an ordinary Kohen) has to bring on the inaugural day that he begins to 

do Avoda every Kohen brings this Korban. The Kohen Gadol brings it each day.  

Rav Moshe in the Darash Moshe 1st Cheilek page # 78 explains that the idea here is to tell the Kohen Gadol 

he should appreciate the wonderful gift he has of being the Kohen Gadol every single day as if it was the 

first day. Every day he should appreciate that he still has it. The Kohen Gadol if he becomes Tamei, or if 

he has a Mum, or if he dies is no longer Kohen Gadol and each and every day the Kohen Gadol that is a 

Baal Madreiga is expected to have an appreciation of that which he has and therefore, each and every day 

he brings this inaugural type of a Korban.  

Rav Moshe points out that Bnei Torah too have to appreciate every day the Zechus they have to be Lomdei 

Torah to be able to learn Torah and being Mikayeim Mitzvos.  

3. I would like to share with you an idea regarding the Leil HaSeder. This is an idea that came to me this 

year as a thought and I think that it is significant. There is a Mitzva of Sippur Yetizas Mitzrayim which is 

discussing Yetzias Mitzrayim on the night of Pesach at the Seder. The question with which we begin is a 

question of whether that Sippur that telling of the story requires a certain amount of Chiddush, requires that 

the person has a certain amount of new insight or new Chiddush regarding Yetzias Mitzrayim or no maybe 

the word Sippur is just to relate the story.  

The Malbim who is the authority of this type of definition of words, writes in Tehillim 19 the following. 

He says in Lashon Kadosh we find the Lashon of (ְלַהִגיד) as in Tehillim 92:3 )ְלַהִגיד ַבֹבֶקר ַחְסֶדָך(. )ְלַהִגיד( is to 

tell something new. L'sapeir is to relate something old. So that in Hebrew there are words similar to 

synonyms but not quite synonyms which refer to two ideas. (ְלַהִגיד) is something new and L'sapeir as in 

Tehillim 19:2 (ַהָשַמִים, ְמַסְפִרים ְכבֹוד-קל) refers to things that are already known.  

How does that explain the night of the Seder? In a confusing way. On the night of the Seder we are 

commanded as it says in Shemos 13:8 (ְוִהַגְדָּת ְלִבְנָך, ַבּיֹום ַההּוא). L'hagid, so you are supposed to say something 

new. But the Torah also says in Shemos 10:2 (ּוְלַמַען ְּתַסֵפר ְבָאְזֵני ִבְנָך ּוֶבן-ִבְנָך). L'sapeir to say the old. Which 

one is it, is it to say the old or is it to say the new?  
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The Avoda on the night of the Seder is to say the old and to have a new appreciation. To say that which we 

already know which is Yetzias Mitzrayim but to understand it with a greater Chashivus and a greater depth.  

I once heard from Rav Hutner who said that the difference between a Talmid listening to his Rebbi and just 

an ordinary person listening to a Shiur is when a Rebbi says something which the listener has already heard 

and he already knows, if the listener is just an ordinary person he will tune it out. He will listen halfheartedly. 

He will not listen with any specific interest. On the other hand if it is a Talmid and he knows that this is an 

idea which his Rebbi is fond of teaching, often teaches, and is important to him, then the Talmid will hear 

something new each and every time. A new appreciation, a new depth, a new insight and look at his Rebbi 

saying something which he knows is coming but with a new appreciation. That idea, that appreciation, is 

something unique from a Talmid to a Rebbi and something which we need to work on in our serving 

HKB"H in our learning.  

I remember seeing Rav Moshe Feinstein on a Shabbos afternoon sitting with a Mikraos Gedolos Chumash 

learning Rashi & learning the Ramban and I couldn't help but wonder here is Rav Moshe who knows Shas 

Baal Peh literally. He knows the Shulchan Aruch. What is he doing, looking again at the Chumash again 

with the Rashi and Ramban that he has seen and studied so many times? I appreciate the idea now. The idea 

that when Rav Moshe learned it again, it was a Talmid listening to his Rebbi, his Rebbi Rashi, his Rebbi 

the Ramban. Hearing the same words, looking at the same words, and with some deeper appreciation.  

This idea is the idea of the Avoda that we have to do. Similar to what Rav Moshe said about the Chavitin. 

About the Korban that the Kohen brings on his inaugural day and which the Kohen Gadol brings every day. 

Every day to have a new appreciation of that which he has. That is quite similar and identical to the idea 

that we are talking about now. The idea of something old coming to you with a freshness, a deeper 

appreciation, and a deeper meaning.  

4. The Gerrer Rebbe asked a Kasha. Why is it that we say the Hagadda on Shabbos Hagadol. When it comes 

to the eating of Matza we abstain from eating a Matza from Rosh Chodesh Nissan and some people even 

from earlier. So that we should eat it B'tai'avon. The question then is if there is an idea of abstaining from 

something because of B'tai'avon why shouldn't we do the same thing with Sippur Yetzias Mitzrayim, with 

the Hagadda. After all the Hagadda knowledge is certainly something which is fresher if you have not seen 

it recently.  

The way we are explaining we know the answer. The answer is that that is the Avoda. The Avoda is to look 

at the old and to have some new appreciation for that which is old for something that has been there for a 

while. That is our Avoda for the Seder night. To have a new appreciation of a Klal Yisrael that is born on 

this night, the night of Zman Chairusainu.  

As we prepare for this very special Yom Tov we prepare Vertlach and we prepare ideas. Let's try to prepare 

ourselves to come to the Yom Tov free at least of the Daigas, of the day to day things that trouble us on a 

regular basis. Let's try on this Yom Tov to be on a little bit of a higher level of appreciation of our Avodas 

Hashem. Let's come to the Davening with a new freshness, a bit early maybe even the day after the Seder. 

With a Hischadshus of our appreciation of the Borei Olam. With that I wish you all a Chag Kasher 

V'sameach and I look forward to speaking to you again on the first day of Chol Hamoed this coming 

Thursday B'ezras Hashem. A Gut Shabbos to one and all.  

 

Rabbi Reisman - Parshas Tzav 5772 

In Parshas Tzav we do have something that is slightly connected to the coming week and that is the Mitzvah 

of the Korban Todah. As you know, on Erev Pesach this coming Friday (a week from tomorrow) we will 
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not say Mizmor L'soda. The reason for that is that a Korban Todah was not offered on Erev Pesach because 

a normal Todah is eaten for a day and a night. Since the Korban Todah has Chometz, a person could not be 

Makriv it because it would be M'ma'ate the Zman Achiloson because he would not allow the full time for 

it to be eaten. For that reason, on Erev Pesach by Shacharis we skip Mizmor L'soda which is the Parsha 

K'neged the Todah.  

I have a question that I would like to share with you. This idea that we do not say the Parsha of the Todah 

on Erev Pesach, is it a non-event. Meaning normally we can bring the Todah and now we can't bring a 

Todah so it's in a sense just a time that an event cannot take place and that is the whole story. Or maybe no, 

maybe it is a Kiyum of Zeicher L'mikdash. We know we have a Mitzvah which we learn from a Posuk in 

Yirmiya, which the Gemara says that it is a Mitzvah to do things Zeicher L'mikdash and therefore, my 

question is when we skip Mizmor L'soda is it just a non-event, there is no Kiyum of anything by skipping 

it, it is just that there is no Mitzvah to say it or perhaps it is a Kiyum of Zeicher L'mikdash. We are doing 

something to remember what took place at the time of the Bais Hamikdash.  

Of course it would be a Nafka Mina if someone comes late to Shul and only says Baruch She'amar, Ashrei, 

and Yishtabach then he not Mikayeim skipping Mizmor L'soda (on Erev Pesach) because he skipped 

everything. Well if Mizmor L'soda is simply a non-event, we are just not doing something so then there is 

no Chisaron Mitzad this part of the day. However, if you understand that Mizmor L'soda is an opportunity 

to be Mekayeim Zeicher L'mikdash, then you get an added Mitzvah.  

You might ask do we ever find a Zeicher L'mikdosh which is done by not doing something. In other words 

we find Zeicher L'mikdash by certain activities that we do like shaking the Lulav on the second through 

seventh day (besides for Shabbos) of Sukkos which is only a Mitzvah to do in the Mikdash we do it Zeicher 

L'mikdash. That is something we do. Do you ever find that not doing something should be a Zeicher 

L'mikdash? The answer is yes, we find it for example during the time of the Duchaning when the Kohanim 

are saying the Bichas Kohanim to the people, we have a custom not to look at the hands of the Kohanim, 

and we don't even glance at the hands of the Kohanim. What is the reason for that? The MIshna Brura in 

Siman 128:89 brings really there is no Issur to glance at the hands of the Kohanim, it is just that since in 

the Mikdash it was not done Noagim Gam Achshav Zeicher L'mikdash Shelo L'habit Bo Klal. We have a 

custom not to look at the hands of the Kohanim as a Zeicher L'mikdash. So here we are refraining from 

doing something as a Zeicher L'mikdash. So we do see that there is such a concept and Mimeila the Chakira 

stands. On Erev Pesach when we don't say Mizmor L'soda should we be thinking that the time that we skip 

it we are being Mekayeim Zeicher L'mikdash? Is that the Inyan or not? This Chakira is being allowed to 

stay unanswered for this year.  

The Korban Todah has Chometz in it. We have in this week's Parsha a general rule as it says in 6:10 ( לֹא

 that not only can Menachos not be Chometz but even the Cheilek (portion) that goes to the (ֵתָאֶפה ָחֵמץ, ֶחְלָקם

Kohen may not be Chometz. Why is it that the Korban Todah alone among all Korbanim that are brought 

by a Yachid is the only Korban that has Chometz in it?  

Rav Zevin in his L'torah Ul'moadim explains beautifully. He says that Chometz as we know is a Remez (is 

a hint, is a sign) of something that is negative, something Ra. Matza is a sign of something pure and good. 

It is not a surprise that the Menachos in the Beis Hamikdash would need Matza because they should not be 

allowed to have Chometz, the Gaavah, the Ra. When it comes to the Korban Todah though, what is a 

Korban Todah? There a person is saying I was deserving of something happening to me which could have 

caused me harm and I was saved. Because the Korban Todah is only brought at a time that a person was 

saved from a Tzarah. This is similar to Birchas Hagomel today. Therefore, when the Korban Todah is 

brought a person has to remember that there is a Tzad that he is a Chayav, there is a Tzad that he deserved 

punishment and at the same time give thanks to HKB"H. That is why one of the 4 types of bread offerings 

that is brought is Chometz. This is to show that there is a Tzad of Ra in what took place. That is the reason 
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we say in the language of the Beracha, Hagomel L'Chayavim Tovos Sheg'malanu Kol Tov. That HKB"H 

does good to people, L'Chayavim, who don't deserve the good. Why do we mention Chayavim? Because 

that is the Chometz, that is the inherent part of the Korban Todah.  

With this, Rav Zevin goes on to explain why the custom is that a woman who gives birth does not say 

Birchas Hagomel. That is certainly the prevalent custom. Why should that be, she went through a dangerous 

time. We are even Michaleil Shabbos for a woman in labor.  

Rav Zevin answers because we only say Birchas Hagomel or offer a Korban Todah by Gomel L'chayavim 

Tovos, by something that has a Tzad Chometz, a Tzad Ra involved. If a person becomes ill and requires 

surgery he Bentches Gomel because there was a punishment involved, the illness itself. However, when a 

woman gives birth that is not Gomel L'chayavim Tovos, she wasn't a Chayav when she came to it. 

Therefore, there is no reason to bring a Korban Todah. Indeed a Yoledes brought a Korban Yoledes not a 

Korban Todah. Therefore, we do not have a custom to say Birchas Hagomel. So much for the Korban 

Todah. These were two thoughts, one regarding the Erev Pesach and one regarding the Chometz Shebo.  

6:2 In the beginning of the Parsha in Posuk Bais it says (ִהוא ָהֹעָלה ַעל מֹוְקָדה ַעל-ַהִמְזֵבַח ָכל-ַהַלְיָלה). We know that 

the Aivarim, the parts of the Korbanos that had to be burned were left on the Mizbaiach all night. Rashi 

says (בא ללמד על הקטר חלבים ואיברים שיהא כשר כל הלילה). That one can offer the burnt parts of the Korban on 

the Mizbaiach the entire night. Rashi says (שיהא כשר כל הלילה). Really you can burn them by day, the night 

is a just in case period. If one wants and one has enough time all the parts of the Korban that had to be 

burned can be burned by day. If necessary the Aimurim were burned at night.  

This explains why Tefillas Arvis is a Reshus. The Gemara says that in its original form, Shacharis and 

Mincha (the first and second Tefillos of the day) are obligations. Maariv, the night Tefilla is a Reshus. 

Although today Klal Yisrael has accepted Maariv as an obligation but we still treat it as a Reshus in the 

sense that we don't have Chazoras Hashatz (we don't repeat the Shemone Esrei) and that is because Tefillas 

Arvis is Reshus. Why should Maariv of all three Tefillos be the one that is Reshus? The answer is that the 

three Tefillos are K'negged Temidim Tiknu. The Shacharis Tefilla is K'negged the Tamid that is brought in 

the morning which is an absolute obligation. The Mincha Tefilla is K'negged the Tamid Shel Bain 

Ho'arbayim which is an absolute obligation. However, Maariv as the Gemara says in Perek Tefillas 

Hashachar is K'negged the Haktaras Aimurim Al Gabai Mizbaiach. The burning of the parts of the animal 

during the night. Therefore that is a Reshus, because there is no absolute obligation to do that and Mimeila 

it remains a Reshus which is something that I believe we can readily understand.  

A Kasha, that explains why Maariv is a Reshus if the three Prayers are K'negged Temidim Tiknu. That is 

only one of two opinions of the Gemara. The other Man D'omar says that we Daven three times a day 

because Avos Tiknu. Avraham Avinu was Misakein Shacharis, Yitzchok Avinu was Misakein Mincha, and 

Yaakov Avinu was Misakein Maariv. If it is Avraham, Yitzchok, and Yaakov why should the Tefilla of 

Yaakov be a Reshus of all the Tefillos. Yaakov was B'chir Shel Avos, he was the highest level of the Avos. 

Why should his Tefilla be a Rishus? 

Here I would suggest an answer. When did Yaakov Avinu Daven Maariv, at the beginning of Parshas 

Vayeitzei 28:11. There, he stopped at Har Hamoriah, he didn't know that it was Har Hamoriah and he 

Davened Maariv there. However, we know from Rashi ( ,כי בא השמש: היה לו לכתוב ויבא השמש. כי בא השמש

 that when Yaakov arrived at Har Hamoriah it was indeed (משמע ששקעה לו חמה פתאום שלא בעונתה כדי שילין שם

day and it was not night. There was a setting of the sun early so that Yaakov Avinu should sleep at Har 

Hamoriah. So one can argue that it really was day because it was the time that would have been day just 

HKB"H set the sun early. 
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If we understand that it is day and the sun is only a Siman if it day or night and when the sun is set early it 

is still considered Halachically day, then we answer our question. Then we would say that Yaakov Avinu 

Davened Maariv, however, he thought it was night when in fact it was day. For that reason Maariv is not 

an absolute obligation it is a quasi obligation. We do like Yaakov Avinu, however, Yaakov Avinu didn't 

really do it. The fact that he meant to do it (create a Tefilla for night) is enough. But still it is a Reshus.  

This would also explain why one is allowed to Daven Maariv early when it is still day. A person is allowed 

to Daven Maariv from Plag Hamincha. Why? Well if the original Maariv happened when it was technically 

day then we can understand the Halacha that it would remain that way. These are 3 thoughts on the Parsha, 

2 regarding the Todah and one regarding the Hekter Aimurim.  

I would like to point out regarding this coming week that this Motzoei Shabbos Shuls will wonder if we 

should say Vihi Noam on Motzei Shabbos. There are some popular Siddurim which instruct that we do not 

say Vihi Noam when the coming Friday is Erev Pesach. In fact this is a Machlokes in Hilchos Shabbos. 

The Shaarei Teshuvah brings two opinions as to whether we say Vihi Noam on Motzoei Shabbos, however, 

the MIshna Brura brings only one opinion. The Mishna Brura says that we should say Vihi Noam and 

therefore, that is really the proper custom. A person should make sure to look it up earlier but that is the 

Psak of the Mishna Brura.  

The question of the week is: we have in 6:20 ( ,ֹכל ֲאֶשר-ִיַגע ִבְבָׂשָרּה, ִיְקָדש; ַוֲאֶשר ִיֶזה ִמָדָמּה, ַעל-ַהבֶ ֶגד--ֲאֶשר ִיֶזה ָעֶליָה

 If blood of a Korban comes on a Beged it must be washed in the Bais Hamikdash. We .(ְּתַכֵבס ְבָמקֹום ָקֹדש

know that blood is not allowed to leave the Bais Hamikdash. The Ramban says ( החמיר הכתוב בדם הנבלע בבגד

 that this Posuk is teaching us that if blood is absorbed into a (לעשותו כאשר היה קודם הזיה שלא יצא חוץ לקלעים

garment the person has to wash it off of the garment before he leaves the Bais Hamikdash. He should not 

be taking the blood out.  

It is hard to understand the Ramban's explanation. What happens when he washes the blood out of the 

Beged, where does the blood go? All the blood of the Mikdash went into the Amah which was a narrow 

stream of water that went through the center of the Bais Hamikdash and it went out into Nachal Kidron the 

valley that is alongside the Bais Hamikdash. So it is difficult to understand that the washing of the Begadim 

is because the blood should not go out. But all the blood does go out, the blood didn't stay in the Bais 

Hamikdash. The blood ran out into the Amah that went into Nachal Kidron. 

If you would explain that it has to do with the Kedusha of the Beged maybe I could understand it, however, 

the Ramban's explanation certainly needs Hesber.  

One last item of thought regarding the Parsha. We are all familiar with the Lo Sasei, the Lav, the prohibition 

against Nossar, which means leaving a Korban which has to be eaten or has to be burned past its time. So 

that we have for example a Korban Todah which is eaten for a day and a night, Lo Sasiru Mimenu Ad 

Haboker, you are not allowed to leave it until the morning.  

The Shelamim which is eaten for two days and a night one would not be allowed to leave after the following 

night. However, what is very strange and the Meshech Chochmo points this out, is that every time the Torah 

mentions a prohibition an Issur against the Nossar (leaving something over) it is always a language of Lo 

Yaniach Mimenu Ad Haboker or Lo Sasiru Mimenu Ad Haboker, Lo Yalin Cheilev Chagi Ad Boker. It is 

always a language of not leaving it until the morning. Which means that it is talking about a Korban that is 

eaten for a day and a night. Regarding a Korban such as a Shelamim which is eaten for two days there is 

really no clear prohibition in the Torah. That could use a good explanation as to why that should be. Why 

does the Torah only mention Nossar in regard to not leaving things until the morning and never in regards 

to not leaving things at night. This is a Tzorech Iyun.  

 


