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Rabbi Binyomin Adler 

Shabbos Ta’am HaChaim 
Pinchas 5776-A Glimpse of Redemption 
Introduction 
(This was written in 5768.) The period referred to as Bain Hametzarim, the 
Three Weeks, is almost upon us, and it is worth our while to reflect on our 
current situation. This week we heard about the Israeli and terrorist group 
prisoner swap, where the Israelis received the bodies of two soldiers who 
were killed al Kiddush HaShem, sanctifying G-d’s Name, while the 
terrorists received in exchange live murderers with Jewish blood on their 
hands. Although I normally refrain from using current events and politics 
as a springboard for insights in the weekly Torah portion, it is noteworthy 
what the terrorist declared when he reached his safe haven in Lebanon. 
According to news reports, the terrorist announced, “I return today from 
Palestine, but believe me, I return to Lebanon only in order to return to 
Palestine.” 
Returning to Eretz Yisroel 
Leaving aside the intent of this murderer’s words, let us focus on how this 
statement can be applied to us. We have been in exile for almost two 
thousand years. Every day in our prayers we declare that we wish to return 
to Eretz Yisroel. What does it mean to return to Eretz Yisroel? Are we 
saying that we wish to live a life completely according to the Torah, or are 
we merely engaging in some form of nostalgia? Every individual must 
decide for themselves what returning to Eretz Yisroel means, but there is 
one thing that we can all agree upon. The idea that we are all still in exile 
is a fact that no one can dispute. The Gemara (Kesubos 111a) states that 
the Jewish People are cautioned from ascending to Eretz Yisroel in a 
forceful manner. Nonetheless, it is incumbent upon every Jew to anticipate 
the arrival of Moshiach and yearn for the day when we will all return to 
the Land that HaShem promised to our forefathers. Thus, we should also 
declare, “we have left Eretz Yisroel to reside in the exile, against our will, 
but believe me, I am only in the exile in order to return to Eretz Yisroel.” 
The Mitzvah of Seeking out the Bais HaMikdash 
The Ramban (Parashas Korach) is of the opinion that there is a biblical 
commandment to seek out the construction of the Bais HaMikdash. Are we 
seeking to reach the point where we can be confident that the Bais 
HaMikdash will be rebuilt? Fortunately, we have an opportunity every 
week to tastes a semblance of the redemption and this occurs on the Holy 
Day of Shabbos. 
The Messianic Era is to Study Torah 
The Rambam (Hilchos Melachim 12:4) writes that the sages and the 
prophets did not desire the Messianic Era for the purpose of dominating 
the nations of the world or for the purpose of eating and drinking and 
being merry. Rather, they desired the Messianic Era so that we should be 
free from oppression and thus we will be able to study HaShem’s Torah 
and thereby merit a portion in the World to Come. 
The Shabbos Connection 
Shabbos is a day when we rest from our labor and toil of the week and we 
have the opportunity to engage in praying to HaShem and studying His 
Holy Torah. The Gemara (Shabbos 118b) states that were the Jewish 
People to observe two Shabbosos properly, they would be redeemed 
immediately. We have the opportunity, this Shabbos, to observe the 
Shabbos as an entire nation. If we will all observe the Shabbos properly, 

we will not need the reminder of the Three Weeks and Tisha Baav to 
remind us that we are still in exile, longing to return to Eretz Yisroel. May 
we see today the fulfillment of the verse that states (Yeshaya 52:8) kol 
tzofayich nasu kol yachdav yiraneinu ki ayin biayin yiru bishuv HaShem 
Tziyon, the voice of your lookouts, they raise their voice, they sing glad 
song in unison; with their own eyes they will see that HaShem returns to 
Tziyon. 
Shabbos in the Zemiros 
Shimru Shabsosai 
The composer of this zemer is Shlomo, a name formed by the acrostic of 
the first four stanzas. Nothing definite is known about him, although some 
speculate that he was the famous Shlomo ben Yehudah ibn Gabriol. The 
zemer concentrates on the requirement to honor the Shabbos with culinary 
delights and closes with the assurance that the observance of the Shabbos 
will herald the final Redemption.  

ה-ֹוָ -ְה-ְיׁשֹוְררּו ָׁשם ְרָנַני, ְלִוַּיי ְוֹכֲהַני, ְוָאז ִּתְתַעַּנג ַעל י , there my singers will exult, my 
Levites and Priests, and then you shall take pleasure with HaShem. The 
Sages constantly exhort us to refrain from construction of the Bais 
HaMikdash on Shabbos. We learn from this that the holiness of the Bais 
HaMikdash is akin to the holiness of Shabbos. Perhaps this is the message 
of this passage, that when the Bais HaMikdash is rebuilt, there we will 
take pleasure with HaShem, similar to what it said regarding Shabbos 
(Yeshaya 58:14) ָאז ִּתְתַעַּנג ַעל יְ -ה-וָ-ה, then you will delight in HaShem. 
Shabbos Stories 
The Heilege Rebbe, The Rebbe Reb Meilech from Lizhensk 
The Sabba Kaddisha of Radoshitz, in his sefer, Niflaos (vol. 1, pp. 21– 
22), recorded an amazing story about the formulation of this “Prayer 
before Praying.” The story goes like this: When he was a child, the Sabba 
Kaddisha was once visiting Rebbe Elimelech of Lizhensk. He was 
conversing with chassidim from the Rebbe’s inner circle in front of the 
Rebbe’s home when several extremely tall men came and hurried into the 
house. When they reached the doorway, they had to stoop down to enter 
since they were so unusually tall. 
The holy Rebbe closed the door behind them before the chassidim could 
catch a glimpse of their faces. They waited outside until the visitors left to 
see if they could recognize them. Again the chassidim were astonished 
when the men left. They did so in such a hurry that they could not make 
out the men’s features and just saw their backs; they left so fast they 
almost vanished. The chassidim realized that something unusual had just 
taken place, and they decided to investigate and find out what had 
occurred. The elder chassidim among them approached the Rebbe and 
asked him to explain the strange incident. 
This is what the Rebbe told them: “When I realized that most people 
cannot concentrate properly on their prayers anymore due to the awesome 
burdens of earning a livelihood, and they lack the time and the 
understanding to concentrate fully, I decided to rewrite the standard 
formula for the prayers. I would write a new, short and concise version 
that would be equally understood and grasped by everyone. The holy 
Members of the Great Assembly, the Anshei Knesses HaGedolah (the 
original authors of the standard prayers from the time of the Talmud), 
realized what I intended. They came here to ask me not to change even one 
prayer from their established formula. I took their counsel and discussed 
the matter with them. They advised me to establish a prayer to pray before 
the formal prayer service. This would help anyone who lacks the 
concentration and proper devotions that are necessary for all formal 
prayers.” This “prayer before prayers” is the Yehi Ratzon prayer printed in 
many siddurim in the name of Rebbe Elimelech of Lizhensk. [Reprinted 
from a Free Download from the book “Mipeninei Noam Elimelech” 
translated and compiled by Tal Moshe Zwecker by permission from 
Targum Press, Inc.] 
There is a story told of the Rebbe’s brother the Rebbe Reb Zisha of 
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Hanipoli. After Rebbe Elimelech passed away he was approached by his 
brother’s students to be their new leader. Rabbi Zisha declined and 
explained his reason with a parable. “The possuk in Bereishis 2:10 states 
“And a river went forth from Eden to water the garden and from there it 
split into four paths.” The Torah is eternal and alludes to all events above 
and below for all generations. Eden alludes to our holy master the Baal 
Shem Tov. The river was his student the holy Mezritcher Maggid. The 
garden refers to my brother the Rebbe Elimelech. This then is the 
meaning: a river flows from Eden to water the garden, the Torah flows as 
water from the Baal Shem Tov by way of the Mezritcher Maggid to the 
Rebbe Elimelech. From there it separates into four paths: they are 1. The 
Holy Rebbe the Chozeh or Seer of Lublin. 2. The Holy Rebbe Avodas 
Yisrael the Koznitzer Maggid. 3. The Holy Rebbe Mendel Rimanover and 
4. The Holy Ohev Yisrael the Apta Rav. You need no Rebbe other than 
them.” 
Shabbos in Halacha  
Opening Food Packages 
II Practical Applications 
As we mentioned previously, it is preferable that one opens all containers 
and packages prior to Shabbos. The following procedures should be 
followed in the event that one inadvertently did not open the container 
prior to Shabbos. 
D. Paper and Plastic Bags 
Bags also fall under the prohibitions of tearing and forming an opening, 
and one may only tear bags in a destructive manner (without tearing any 
words or pictures.) 

New Stories - Pinchas 5776 
The Nazi Doctor Who Saved a Jewish G.I. 
Robert Levine was captured by the Nazis. As his life hung in balance, 
his dog tags revealed that he was Jewish. 
by Menucha Chana Levin  
Approximately 500,000 Jews served in the U.S. armed forces during 
World War II. Jewish G.I.s constantly faced the specter of anti-Semitism 
in the army and they were forced to consider how open they should be 
about their religion. They had deep emotions about facing an enemy who 
was methodically capturing and murdering Jews. Jewish G.I.s feared the 
consequences if caught by the Nazis. Their last name, physical 
appearance, or the “H” (for Hebrew) on their dog tags could mean being 
shipped to a concentration camp. 
Robert Levine, aged 19, from Bronx, NY, was one of the young Jewish 
American soldiers who landed in England prior to the Allies’ D-Day 
invasion on June 6, 1944. Together with his crew he arrived on the French 
coast behind the 90th Infantry. 
Levine's first assignment, after stepping off the boat at Utah Beach, was to 
carry 81mm mortar shells forward to positions shelling the Germans to 
force a retreat from Hill 122, a German defensive position near the landing 
zone. 
After a fierce battle, the Americans succeeded in forcing the Germans off 
the hill, but getting back down the other side was a problem. 
“The Germans retreated, but they set up traps,” explained Levine. “We got 
caught at the bottom of the hill, where the Germans were waiting for us. 
Suddenly a grenade came over and caught me in my leg, above the knee. 
And I looked up and I saw this German paratrooper. He looked about 10 
feet tall, and pointed his submachine gun at me. The kid next to me got up 
and took off, and the German wheeled around and shot him. I put up my 
hands and surrendered." 
Levine found himself a Nazi prisoner of war. 
Marching with a dozen other American prisoners under the control of 
German forces, they raised clouds of dust, a target for incoming mortar 
shells from the American 90th Infantry Division. Ironically these were the 
same type of shells Levine had carried from Utah Beach. Suddenly one of 
these ‘friendly fire’ shells exploded. The soldier beside Levine, who 
absorbed most of the blast’s deadly force, died instantly. 
"A guy named Mike and me – we both went flying. My leg was really 
damaged, and Mike was killed. To this day, I believe he took the bullet for 
me, he died so I could live," Levine maintains. Of the dozen American 
POWs captured that day, he was the only survivor. 
With his leg injured far more seriously this time, Levine’s chances of 
survival appeared precarious at best. His salvation was to come in the 
unlikely guise of a dark-haired German doctor named Dr. Edgar Woll. 

Levine recalled finding himself on the ‘operating table’ in a German field 
hospital – the kitchen table in a French farmhouse. The military doctor 
looked at him and told him in accented English, "For you, the war is over." 
Then the doctor noticed his dog tags and asked in German, "What is 'H'?" 
The H for 'Hebrew' identified me as Jewish. I had just turned 19 and I 
thought that was the end. 
At that time all GIs wore stamped metal tags on chains around their necks, 
containing identifying information including their religion: C for Catholic, 
P for Protestant or H for Hebrew. 
"I knew the H for 'Hebrew' identified me as Jewish," Levine said. "I had 
just turned 19, and I thought that was the end for me. I said to myself – and 
I can still hear myself saying it – ‘There goes my 20th birthday.’ I really 
did not think I would make it.” 
Levine was probably too petrified to say anything at that point. He thought 
his life was over. The doctor must have suspected what the H stood for. 
Yet on that summer day in July, 1944, Levine awoke from the operation. 
He discovered that although his leg was gone, he was still alive. Emerging 
from the anesthesia, his relief at being alive was greater than the loss of his 
lower right leg. 
Dr. Woll’s surgery saved the Jewish soldier’s life. The compassionate 
doctor also removed Levine’s incriminating dog tags, insuring his Nazi 
captors would not kill the young GI because he was a Jew. 
“He took the dog tags knowing full well that I would have got in trouble 
somewhere down the line,” recounted Levine. “I believe he saved me.” 
Inside his shirt pocket he found a note written by Dr. Woll in German on 
the reverse side of a Nazi propaganda card with quotations from Adolf 
Hitler. Though Levine could not read a word of German, he kept the card 
for months. Then he was rescued by Allied troops and a ship took him 
home to the United States. When Levine had the note translated, he 
discovered why the doctor had chosen amputation, including details of the 
post-surgical treatment: “Crushed right foot. Fracture of lower leg. Foreign 
body in upper right leg’s tissue. Opening of the ankle joint. Amputation at 
place of fracture. Bandage with sulfa. Vaccinated against gas gangrene.” 
The removal of his dog tags likely saved Levine from being sent to an 
infamous camp for Jewish POWs where 350 American soldiers were 
worked to death. 
The removal of his dog tags likely saved Levine from being sent to an 
infamous camp for Jewish POWs where 350 American soldiers were 
worked to death. Levine’s wife Edith believes her husband would have 
died if not for Dr. Woll’s exceptional act of kindness towards an injured 
enemy soldier. 
Upon his return home, Levine became a businessman and owned several 
fast-food restaurants. He led a full life as a husband, father and 
grandfather. Yet he could not forget the sympathetic German doctor who 
had inexplicably saved his life, though he never had the chance to thank 
him or see him again. 
It took Robert Levin nearly 40 years to track down Doctor Woll but the 
mystery started to unravel during an emotional visit back to Normandy 
Beach in 1981. There, through a network of connections implemented by 
the curator of the Utah Beach Museum, Levine was able to meet Dr. 
Woll’s family in Saarbrucken, Germany. 
Although Dr. Woll had died of cancer in 1954, his widow and their three 
children were deeply moved that the veteran, after all these years, was 
willing to travel to Germany to acknowledge the doctor's humane 
treatment. 
“The family wanted to meet this American Jewish soldier. It was an 
amazing connection,” said Levine. 
Bob and Edith Levine, who have two daughters of their own, spent the 
weekend with the doctor’s family. They presented Mrs. Woll with her late 
husband’s old handwritten note. 
There was a Saturday night party, with a few drinks and a few toasts. One 
of the German guests raised a glass and turned to Levine. “Bob,” he 
declared, “without you, we’d all be saying Heil Hitler. You lost your leg, 
others lost their lives, but now we can say what we think." 
The Levines returned the hospitality. When the Wolls’ granddaughter 
attended Fairleigh Dickinson University, she stayed at the home of the 
New Jersey couple. 
A second Woll granddaughter was a frequent dinner guest while her 
husband studied for a law degree at NYU. 
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The Levines received a family portrait from the Wolls when the doctor’s 
wife turned 100. The Woll great-granddaughters went home with souvenir 
T-shirts after a recent U.S. visit. 
“They became our extended family,” Levine said. “It’s special. How many 
guys came out of the war with this kind of connection?” 
At a time of unspeakable brutality, the life of one young Jewish soldier 
had been saved by one Nazi doctor with a compassionate heart. 
(www.aish.com)  
Shabbos Ta’am HaChaim: Pinchas 5776 Is sponsored  לזכר נשמת האשה
 החשובה מרת חיה אסתר בת ר' משה צבי הלוי אוקוליקא ע"ה ת.נ.צ.ב.ה.
Sponsorships $180.00 
Have a Wonderful Shabbos! Prepared by Rabbi Binyomin Adler 
For sponsorships please call 248-506-0363 To subscribe weekly by email, 
please email ShabbosTaamHachaim@gmail.com View Shabbos: Ta’am 
HaChaim and other Divrei Torah on www.doreishtov.wordpress.com  
 
Rabbi Yitzchok Adlerstein 

Meshech Chochmah 
Remembrance of Things Past(1) 
On the first day of the seventh month there shall be a holy convocation for 
you. You shall do no laborious work. It shall be a day of shofar-sounding 
for you. 
Meshech Chochmah: An earlier reference(2) adds a detail about the 
sounding of the shofar, calling Rosh Hashanah a time of remembrance of 
the shofar. Halachically, this alludes(3) to our practice of suspending the 
sounding of the shofar when Rosh Hashanah falls out on Shabbos. In such 
years, we have to suffice with a remembrance of the shofar of previous 
years. 
Moving to a more conceptual approach, we can explain the 
“remembrance” of the shofar quite differently. We can discern two kinds 
of self-examination that can be part of the teshuvah process: “seeing” and 
“remembering.” The most obvious form of repentance begins with a 
person taking a good look at himself. He inventories himself, and finds 
himself in possession of things – whether objects or behaviors - of which 
he must quickly purge himself. So he rids his possessions of what he is not 
fully entitled to keep, and distances himself from aveiros that he routinely 
commits.  
Admirable enough! But there is another dimension to teshuvah that is 
more subtle. “Looking” at himself and his observable behavior, he will not 
find anything in himself that is so troubling, at least after doing a good job 
with the first form of repentance. We know, however, that sin leaves its 
mark. It impacts upon the inner person, even when the external one 
remains visibly unmoved. The change requires a much deeper kind of self-
examination. The sinner must “remember” every aspect of his former self, 
and see how sin has subtly changed his leanings, preferences and 
character. When he does, he realizes his vulnerability – how the person 
ravished and changed by sin stands ready to fail when confronted with 
challenges that have still not arrived. 
These two forms of the teshuvah process find a parallel in the way Hashem 
acts towards us in an exculpatory manner. Sometimes He “sees,” meaning 
that He reacts towards some unfavorable decree against us, towards some 
untoward consequence poised to strike, by removing the threat. He “sees” 
our change in behavior, or some evidence of contrition. At other times, 
however, His reaction is more subtle and discerning. He doesn’t “see” the 
observable, but “remembers” some special merit, or some argument that 
puts a person in a better light. His protective reaction then is more 
comprehensive. He places the person out of harm’s way, including that of 
fully natural factors and catastrophic events that might arise in the course 
of time. (The citizens of Ninveh repented – but only “from the robbery in 
their hands.”(4) Because their repentance was relatively superficial – 
Chazal(5) go so far as to call it deceptive – the pasuk says that “Hashem 
saw…and regretted the evil that He had said He would do.” Noting an 
observable change in their behavior sufficed only to call back an 
immediate threat to them.) 
Chazal(6) reject the presence of gold on a shofar, likening its sounding to 
avodah in the inner precincts of the beis hamikdosh, where the kohen 
gadol had to leave behind his golden garments in favor of plain white 
ones. They don’t mean that shofar is unusually important, just as the inner 
avodah on Yom Kippur is dear and exalted because it is so rare. Rather, 
they mean to point to the inward focus of the sound of the shofar. 
Some aveiros remain functionally invisible to their owners. Practices that 
are extremely common do not strike people as sinful, even if objectively 
they are. People take refuge in the argument that there is no need to be 
more pious than everyone else. Sometimes people act on the authority of 

an erring beis din. Those who relied on the decision of a legitimate beis 
din certainly see themselves as blameless. Indeed, they are not obligated to 
bring a korban chatas for such a transgression. 
The conventional chatas is an outer korban, whose avodah is restricted to 
the courtyard area. As we move to the inner parts of the mikdosh, however, 
we suddenly find that atonement is offered for aveiros that people dismiss 
as irrelevant because they see themselves as beyond reproach. When a 
faulty halachic decision affects the entire nation, there is a korban – and it 
involves the inner altar and the paroches! In other words, in the external 
part of the mikdosh there is no recognition of guilt for this kind of sin, but 
the inner parts are sensitive to the impact of what seems like a blameless 
act. As we move to the innermost part of the mikdosh, the sensitivity 
increases even more. In the Holy of Holies a korban is offered for those 
who entered the mikdosh without knowing that they had become tamei! 
Such a person is conscious only of his attempt to do a mitzvah through 
coming to the mikdosh; he has no idea at all of his tumah. Conceivably, he 
acted with all the mitigating factors that could apply: i.e., with the 
permission of a court ruling, and in the company of a great many other 
people. Nonetheless, in the holiest, innermost part of the mikdosh, even 
such a chet registers – and must be dealt with. In the space that is “closest” 
to the Shechinah, the effects of the smallest, seemingly invisible, chet are 
more critical. 
Chazal mean something similar when they say that the sounding of the 
shofar is like an avodah of the interior parts of the mikdosh. Here, too, 
they mean that the avodah of the shofar reaches inward to the unseen and 
unobservable, not to the external and superficial. Thus, on Rosh Hashanah, 
a person’s teshuvah must be one of “remembering,” not just “seeing” the 
obvious flaws. He must inventory all his activities, bar none. Even 
activities that are perfectly permissible and even those that are objectively 
mitzvos. All need to be scrutinized to detect even the slightest unwanted 
admixture of something that can leave a lasting negative impression, even 
if it not experienced as an overt chet.  
Several times in the course of the day of Rosh Hashanah, we reach to a 
pasuk in Tehillim;(7) “Sound the shofar at the moon’s renewal, at the 
keseh for our festive day.” Keseh is usually translated as “the appointed 
time.” It also conjures up something covered up and hidden. It is a day to 
remove all that intervenes between ourselves and HKBH. Even the small 
sub-threshold sins should be uncovered and addressed. 
1. Based on Meshech Chochmah, Bamidbar 29:1 
2. Vayikra 23:24 
3. Yerushalmi Rosh Hashanah 4:1 
4. Yonah 3:8 
5. Yerushalmi Taanis 2:1 
6. Rosh Hashanah 26A 
7. Tehillim 81:4 
 

Rabbi Oizer Alport 

Parsha Potpourri 
Parshas Pinchas – Vol. 11, Issue 42 
This week's issue of Parsha Potpourri is dedicated l’zecher nishmas HaRav Meshulom Dov ben R’ Yaakov Yoel (Weiss) z”l, whose 
second yahrtzeit is on Sunday (25 Tammuz) and l’zecher nishmas R’ Chaim Eliezer ben R’ Yehoshua Tzvi (Rosen) z”l, whose yahrtzeit 
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 לז"נ הרב משולם דוב ב"ר יעקב יואל ז"ל
 לז"נ ר' חיים אליעזר ב"ר יהושע צבי (רוזן) ז"ל

קנאתי את פינחס בן אלעזר בן אהרן הכהן השיב את חמתי מעל בני ישראל בקנאו 
)25:11בתוכם (  

At the end of Parshas Balak, the Jewish people were enticed to sin with 
Midianite women, which resulted in a plague that killed 24,000 Jews. 
Anxious to stem the spread of the plague, Aharon’s grandson Pinchas 
killed Zimri, the leader of the tribe of Shimon who was publicly taking 
part in the sin. This week’s parsha begins with Hashem extolling Pinchas 
for his actions and promising him a covenant of peace and eternal 
priesthood as his reward. 
The Gemora in Sanhedrin (82a) records that when Pinchas saw Zimri 
sinning, he approached Moshe and asked him, “When you came down 
from Har Sinai, didn’t you teach us that if somebody is publicly sinning 
with a non-Jewish woman, it is permissible to kill him?” In his sefer 
Pachad Yitzchok on Sukkos (129:5), Rav Yitzchok Hutner quotes the 
Vilna Gaon, who questions why this extremely rare and unusual law was 
one of the first mitzvos that Moshe elected to teach the people upon his 
descent from the mountain. The Vilna Gaon explains that there are times 
when a Jewish leader is required to perform an action which is classified 
as הלכה ואין מורין כן – in accordance with Jewish law, yet so atypical and 
unorthodox that a Jewish court would in fact not instruct an ordinary 
person to do so even if he asks them, as these are extraordinary measures 
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whose use and application is restricted to the judgment and discretion of 
Jewish leaders in exceptional circumstances. 
When Moshe initially came down from the mountain, he did not explicitly 
mention the law invoked by Pinchas in this episode. Rather, his first action 
was to shatter the Luchos (Tablets) in response to the golden calf that the 
people had made. The Gemora (Shabbos 87a) teaches that Moshe broke 
the Luchos on his own without being commanded by Hashem to do so, as 
he reasoned that if a mumar (apostate) is forbidden to eat from the Korban 
Pesach (Passover-offering), which is only one mitzvah, all the more so is 
he excluded from the Luchos that represent the entire Torah, which 
contains 613 mitzvos.  
The Vilna Gaon explains that Pinchas learned from Moshe’s actions when 
he came down from the mountain that there are times when a leader is 
expected to have the courage to act as a situation requires, even if it 
doesn’t appear to adhere to the usual set of rules, and it was this lesson to 
which he was referring when he raised the idea of killing Zimri to Moshe. 
Rav Yisroel Reisman adds that Pinchas’s reward for his actions was a 
covenant of eternal priesthood. Similarly, shortly before Aharon became a 
Kohen, the Jewish people approached him and asked him to make gods for 
them (Shemos 32:1). Rashi writes (32:5) that Aharon agreed to do so, 
reasoning that it was preferable that the resulting Divine anger be directed 
against him and not against the nation. In other words, in his role as 
national leader, Aharon determined that the extraordinary circumstances in 
which he found himself warranted breaking the traditional rules.  
If not for the sin of the golden calf, the bechorim (firstborns) would have 
served as priests in the Temple, but as a result of Aharon’s incredible 
willingness to risk his own spiritual well-being for the good of the nation, 
he became the progenitor of all future Kohanim. Aharon’s temporary 
suspension of the rules was similar to the breaking of the Luchos by his 
brother Moshe, whose example Pinchas followed by killing Zimri. This is 
not a lesson that we may emulate, yet it is nevertheless an important and 
fundamental insight regarding the unique qualities that make Jewish 
leaders great. 
 יפקד ד' אלקי הרוחת לכל בשר איש על העדה אשר יצא לפניהם ואשר יבא לפניהם

)27:16-17( כצאן אשר אין להם רעה 'דוציאם ואשר יביאם ולא תהיה עדת ואשר י  
After Hashem showed Moshe the land of Israel but told him that he would 
not be permitted to enter due the episode at Mei Merivah, Moshe requested 
that Hashem appoint a successor to him who would lead the people, so that 
they would not be left bereft like a flock of sheep without a shepherd. 
Hashem responded by informing Moshe that his disciple Yehoshua had 
earned the position through his devoted service. 
The S’fas Emes notes that the Jewish people certainly have a reliable 
shepherd to lead them – Hashem – as Dovid famously writes (Tehillim 
 ,A Psalm of Dovid, Hashem is my shepherd. If so – מזמור לדוד ד' רעי (23:1
what was Moshe’s intention in asking Hashem to select a replacement for 
him to serve as their shepherd? The S’fas Emes explains that even though 
in reality Hashem is always guiding us and serving as our shepherd, 
human nature is such that there are difficult times when we feel distant 
from Him and abandoned. The Torah alludes to this phenomenon when it 
records (Bereishis 22:4) וירא את המקום מרחוק – Avrohom saw המקום, which 
literally means the place for the Akeidah, but can also be a reference to 
Hashem, from afar. Therefore, we have leaders to help us understand that 
we are never forlorn, and to give us the recognition that Hashem is 
constantly watching over us. 
His grandson Rav Pinchas Menachem Alter, known as the P’nei 
Menachem, adds that when Dovid writes ד' רועי לא אחסר – Hashem is my 
shepherd, I will not lack – he was praying that he should never lack the 
emotional connection and feeling that Hashem is his shepherd, 
continuously protecting him and leading him through life, which is 
something that Moshe sought in his successor. 
On this topic, Rav Yisroel Reisman tells the story of a well-known Jew in 
Williamsburg who was diagnosed with a terrible illness and given a poor 
prognosis. Before he began treatment, he first went to every Chassidic 
Rebbe in Williamsburg for a beracha (blessing), and miraculously, after 
only two weeks, his disease disappeared and his doctor pronounced him 
completely cured. As news of his miraculous recovery spread, each group 
of Chassidim took credit by asserting that it was the beracha given by their 
respective Rebbe that healed him. 
The man who was cured went to the Satmar Rebbe, Rav Yoel Teitelbaum, 
to personally inform him of his improvement and to thank him for his 
blessing and prayers. He mentioned that every Chassidic group was 
claiming credit for curing him, to which the Satmar Rebbe replied that 
ultimately, the Rebbe who has the most Chassidim will get credit due to 
the fact that he has the most followers ascribing the miracle to the power 
of his beracha. However, the Satmar Rebbe cynically added that the true 

cause of his miraculous recovery was Hashem, but sadly, He won’t receive 
credit due to the fact that He has very few chassidim who follow in Moshe 
and Dovid’s footsteps in recognizing Him as their true shepherd in life. 
Parsha Points to Ponder (and sources which discuss them): 
1) Which book of Tanach was co-authored by Pinchas? (Bava Basra 15a) 
2) Rashi writes (25:18) that Hashem commanded the Jewish people to kill 
the Midianites because they caused the Jews to sin by making their 
daughters available for forbidden relations. Does this mean that non-Jews 
are commanded in the mitzvah of לפני עור – not causing another person to 
sin? (Ginas Veradim 43, Ayeles HaShachar) 
3) Rashi writes (27:1) that the Torah specifically emphasizes that the 
ancestry of the daughters of Tzelafchad extended back to Yosef to teach 
that their love of the land of Israel, in which they demanded to inherit their 
father’s portion, had its origins in Yosef’s love of Israel, to which he 
insisted on having his bones brought for burial. What love was displayed 
by their insistence to actually own a portion of the land when they would 
merit entering the land regardless, as opposed to Yosef, who had to request 
to be brought into Israel? (Darash Moshe) 
4) Why does Hashem refer (28:2) to the Korban Tamid (Continual 
Offering) as קרבני – My offering – while all other sacrifices are referred to 
as קרבנכם – your offerings? (Siddur Otzar HaTefillos, Ayeles HaShachar) 
5) Rashi explains (29:36) that the festival of Shemini Atzeres is Hashem’s 
way of saying that after we have spent so much time together with Him in 
the sukkah, it is difficult for Him to separate from us and He therefore asks 
us to linger one more day. How will this solve the problem of the painful 
separation, which will presumably only become more difficult after 
spending additional time together? (Darkei Mussar pg. 287, Tiferes Torah) 
Answers to Points to Ponder: 
1) The Gemora teaches that Yehoshua authored the book of Yehoshua 
until the verse which records his death (Yehoshua 24:29), at which point 
Elozar became the author until the verse recording his death (Yehoshua 
24:33), and the remainder of the book was completed by Pinchas. 
2) The Pri Megadim maintains that non-Jews are in fact commanded not 
to cause other people to sin. Rav Aharon Leib Shteinman suggests that 
even if they aren’t literally commanded, as it is not one of the seven 
mitzvos for non-Jews, they are still required to observe mitzvos which are 
straightforward and logical, such as this one, and for this reason the 
Gemora (Sanhedrin 29a) teaches that the serpent was held responsible for 
inciting Chava to sin even though animals are certainly exempt from 
mitzvos. 
3) Rav Moshe Feinstein explains that when a person truly loves 
something, he wants to own it and feel that it is his, rather than something 
that he must borrow from others. He adds that for this reason Hashem gave 
a mitzvah of owning a Sefer Torah, which may also be fulfilled today 
according to many opinions by purchasing Jewish religious books, because 
a person should love Torah study so much that he should want to study 
from his own text and materials. 
4) The Dover Shalom, which is one of the commentaries printed in the 
Siddur Otzar HaTefillos, explains that most of the offerings are brought as 
a result of human action, such as a sin which needs atonement or surviving 
a dangerous situation for which a person wants to express thanksgiving, 
and for this reason they are considered to as belonging to the people who 
bring them. On the other hand, Hashem commanded us to offer the Korban 
Tamid twice daily for the purpose of bringing Divine blessing down to the 
world, and it is therefore referred to as Hashem’s offering. However, Rav 
Aharon Leib Shteinman cites the Medrash (Bamidbar Rabbah 21:21) 
which teaches that there was never a person in Yerushalayim with a sin on 
his hands because the Korban Tamid offered in the morning atoned for any 
sins which were committed during the night and the Korban Tamid 
brought in the afternoon atoned for sins which were done during the day, 
which implies that the Korban Tamid also served to bring forgiveness. He 
suggests that nevertheless, it wasn’t considered as effecting atonement in 
the same manner as the other offerings. 
5) The Darkei Mussar explains that through Hashem expressing to us 
how difficult it is for Him when we separate and asking us to remain with 
Him for one additional day, we will respect His request and make efforts 
not to separate from Him throughout the entire year. Even if we are unable 
to spend the entire day with Him as on a Yom Tov, we will make sure to 
make time each day to study Torah and pray. Rav Shimshon Pinkus 
compares this to a man who falls in love with a woman, and when the time 
comes for her to leave, he is distraught by the prospect, so he takes out a 
ring and betroths her. He is no longer saddened by the idea of separation, 
as he knows that they are married and it will only be temporary. Similarly, 
Hashem asks us to remain with Him for more day so that the connection 
will be so great that it will form a bond which will last throughout the 
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year. However, he adds that in truth, the question is predicated on a false 
premise. If a person is placed in a room full of precious gems and told that 
he may keep all of the jewels that he gathers in 7 days and at the end of 
that period he is offered one more day to collect more, he would rejoice 
even though he knows that he still won’t be able to gather all of them. 
Similarly, even one additional day of closeness to Hashem is precious 
even if it doesn’t last forever. 
© 2016 by Ozer Alport. To subscribe, send comments, or sponsor an issue, email 
oalport@optonline.net 
 

Dr. Avigdor Bonchek 

What’s Bothering Rashi? 
Parashas Pinchas 
Bamidbar 25: 11 
Pinchas the son of Elazar, the son of Aaron the Priest, has turned My 
anger away from the Children of Israel by his vengeance for Me among 
them, so that I did not destroy the Children of Israel in My vengeance. 
RASHI -Pinchas the son of Elazar, the son of Aaron the Priest: Rashi: 
Because the tribes disparaged him - "see the son of 'Puti' whose mother's 
father fattened calves for idol worship and he killed the prince of the tribe 
of a tribe in Israel. " Therefore the Scripture traces his lineage to Aaron. 
Questioning Rashi 
A Question: Who was 'Puti' his mother's father? 
Understanding Rashi 
An Answer: It says in Exodus 6:25 "And Elazar the son of Aaron took a 
wife from the daughters of Putiel." The midrash tells us that Putiel was 
actually Yisro; he was called 'Putiel' because he fattened ( 'puti' means 
fattening) calves for idol worship. So Yisro was a non-Jew and at that time 
also an idol worshiper and Elazar was his son-in-law.(Rashi says this on 
this verse in Exodus.) And Pinchas was Elazar's son, thus a grandson of an 
idol worshiper. 
Questioning Rashi Further 
A Second Question: Why does Rashi tell us all this? What is bothering 
him? 
What Is Bothering Rashi ? 
An Answer: Why does the verse mention Pinchas' lineage all the way back 
to Aaron, the Priest? It would have been enough to just mention his father, 
Elazar. How does Rashi's comment deal with this? 
Understanding Rashi 
An Answer: Because people spoke badly of Pinchas ("What right does this 
man- Pinchas - have to kill a prince in Israel? He himself has no heritage 
to be proud of!"). Therefore the Torah tells us Pinchas' illustrious Yichus, 
Aaron the first Priest was his grandfather. 
And Yet Another Question 
But we can ask another question on this (See verse 25:7 in the end of 
Parashas Balak). 
Questioning Rashi 
A Question: The same complete lineage of Pinchas is mentioned above. 
Why didn't Rashi comment there? Why did we he wait until our verse to 
comment? 
Hint: Use simple logic. 
Understanding Rashi 
An Answer: That is precisely the point ! Since we already know Pinchas' 
full lineage from just a few verses before, the main question bothering 
Rashi is: Why does the Torah need to repeat it here? 
His answer: To emphasize his illustrious Yichus, that Aaron the first Priest 
was his grandfather. 
Yet Another Question 
A Question: Nevertheless why didn't Rashi make this comment on the 
previous verse? 
Further Understanding Rashi 
An Answer: First of all it is not so unusual to mention a person's lineage 
back to someone great. See for example the lineage of Korach (Numbers 
16:1) which goes all the way back to Levi. Another reason is that when 
Pinchas is first mentioned ( in last week's sedra) he had not yet killed 
Zimri, so the tribes had no reason to speak badly of him. Only when we 
come to our verse do we have the situation where the tribes started talking 
against Pinchas because of his audacious (and heroic) act. 
Shabbat Shalom, Avigdor Bonchek 
We are planning to put out a second round of What's Bothering Rashi? G-d Willing with all new Rashi analyses. It will be a two volume set. Anyone 
interested in dedicating a volume to a loved one may contact Avigdor Bonchek at Drbonchek@gmail.com. This article is provided as part of Shema 
Yisrael Torah Network Permission is granted to redistribute electronically or on paper, provided that this notice is included intact. For information on 
subscriptions, archives, and other Shema Yisrael Classes, send mail to parsha@shemayisrael.co.il http://www.shemayisrael.co.il Jerusalem, Israel 732-
370-3344  
 

Rabbi Shlomo Caplan 

Mishulchan Shlomo 
Parshas Pinchas – The Daughters Of Tzelafchad 
After Moshe concluded the census of Bnai Yisrael for the purpose of 
apportioning Eretz Yisrael, the Torah states, “And among these there was 
no man from those counted [previously] by Moshe and Aharon 
Hakohein…for Hashem had said of them, ‘They will surely die in the 
Wilderness.’” Rashi comments that there was no man, but the women did 
survive since they had no part in the sin of the meraglim. The Medrash 
(Bamibar Rabba 11,1) goes a step further: “In that generation, the women 
remained steadfast where the men deviated.” The Medrash explains that 
the women did not participate in the sin of the eigel nor the sin of the 
meraglim. 
Against this backdrop five women – Machla, Noa, Chagla, Milka and 
Tirtza – came forward. The Gemara (Bava Basra 119a) describes all of 
them as being wise, learned and righteous. They approached Moshe 
Rabbeinu and explained that their father, Tzelafchad, had died and left no 
sons. They therefore requested to inherit their father’s portion in Eretz 
Yisrael. Moshe consulted with Hashem Who told him that they were 
indeed entitled to inherit their father’s portion. 
Rashi notes that normally the laws of the Torah were transmitted directly 
to Moshe without the involvement of a third party. However, the daughters 
of Tzelafchad had a special merit to have the laws of inheritance 
communicated due to their instigation. What was so special about 
Tzelafchad’s daughters that they were accorded this distinction? 
The answer can be found in a different comment of Rashi. The Torah 
states, “The daughters of Tzelafchad, the son of Cheifer, the son of Gilad, 
the son of Machir, the son of Menashe, of the family of Menashe the son 
of Yosef.” Rashi asks why the Torah traces their lineage all the way back 
to Yosef. It is to teach us that just as Yosef cherished Eretz Yisrael and 
insisted on being buried there, so too the daughters of Tzelafchad treasured 
Eretz Yisrael.  
What was so remarkable about Tzelafchad’s daughters’ request? Rav 
Moshe Feinstein points to two factors. Firstly they were not merely 
satisfied with being in Eretz Yisrael; they wanted to own a portion of Eretz 
Yisrael. It is noteworthy that the Ibn Ezra asserts that owning a portion in 
Eretz Yisrael is like owning a portion in Olam Haba. Secondly, Rav 
Moshe notes that Rashi stressed that they emulated Yosef. It was not an 
idea which sprang forth from their own hearts. At first this may seem to 
dilute their merit as merely a copy-cat type of reaction. However the 
opposite is true. Judaism is not about inventing new ideas; it is about 
internalizing and getting excited about ideals propounded by the Torah and 
its great expositors.  
The need to have an authoritative precedent for taking this type of 
initiative is also found in Maseches Sanhedrin 11a. The Gemara relates 
that Rebbi Chiya admitted to an indiscretion which he obviously had not 
committed in order to deflect embarrassment from the real culprit. The 
Gemara asks, from where did Rebbi Chiya learn this type of behavior? He 
learned it from Rebbi Meir who learned it from Shmuel Hakatan all the 
way back to HaKadosh Baruch Hu Himself. Had they not had a reliable 
precedent for their actions they would not have carried them out. This was 
the same approach that the daughters of Tzelafchad took. After having 
absorbed from Yosef the significance of demonstrating true love for Eretz 
Yisrael, these remarkable women became imbued with a passion to not 
merely live there but also to own a share of it. This was their truly great 
merit that made them worthy to become Hashem’s vehicle to bring the 
halachos of inheritance to light. 
And so it is in every generation that the wise and righteous women bring 
great zechusim to their generation. As our Sages tell us, “In the merit of the 
righteous women we were redeemed from Mitzrayim, and in their merit 
we will be redeemed in the future”. 
 

HaRav Eliezer Chrysler 

Midei Shabbos 
Vol. 23 No. 41 
This issue is sponsored with wishes for a leida kala for Chana bas Tzofia 
Parshas Balak - Avraham & Bi'am 
The Mishnah in Pirkei Avos (5:19) strikes a contrast between the 
Talmidim of Avraham and the Talmidim of Bil'am. Whereas the former 
have a 'good eye', a humble spirit and a modest soul, the Tana explains, the 
latter possess an 'evil eye', a 'haughty spirit' and 'a greedy soul' - 
corresponding to the jealousy, lust and power-glory, which drive a person 
out of this world (Ibid. 4:21). The Mishnah, in reply to the question what 
the difference is between them, points out that whereas the former reap the 
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benefits of their actions both in this world and in the next, the latter end up 
in the lowest section of Gehinom. 
There are two problems with the Mishnah: 
1). Why does it draw the distinction between the disciples of Avraham and 
Bil'am rather than between the disciples of Moshe and Bil'am - who after 
all, was his contemporary? 
2). Why, after defining the difference between the two, does it go on to 
explain the difference them in a completely different manner than it did in 
the opening section? 
The first question is enhanced by the fact that the Medrash does indeed 
compare Bil'am to Moshe, when it discusses how G-d designated Bil'am a 
prophet for the nations of the world just as He designated Moshe for 
Yisrael. Regarding prophecy, Chazal see fit to compare Bil'am, the 
greatest prophet that the nations ever had, to Moshe, Yisrael's greatest 
prophet. Why do they not likewise draw the distinction between the 
Talmidim of Bil'am and Moshe? ` 
To answer this question, we need first of all to understand that Mitzvos 
and good deeds are firmly based on Midos - character-traits. A jealous 
person is prone to steal, someone who is vain likely to harm whoever 
upsets his ego and one who is lustful will have difficulty in controlling his 
desires. This explains why the Tana chose to contrast the Midos of 
Avraham and Bil'am rather than the deeds - of which Avraham was 
replete, and Bil'am sorely lacking (as is evident from the Parshah). And it 
also helps to explain the 'comparison' of Bil'am to Avraham, as opposed to 
Moshe. Why is this? 
It's because basic Midos that a person has in his genes are largely inherited 
from one's parents and ancestors. That being the case, it would have been 
largely unfair to compare Bil'am to Moshe Rabeinu for Midos, bearing in 
mind that Moshe descended from a line of Tzadikim - Amram and 
Yocheved, K'has and Levi, whereas the ancestry of Bil'am (alias Lavan) 
included idolaters and swindlers, as we find in Parshas Vayeitzei. 
Avraham Avinu on the other hand, like Bil'am, was the son of a seasoned 
idolater, rendering the contrast between the two rational and all the more 
striking. 
To put the distinction between the two in a nutshell, it was all a matter of 
will-power. The former decided to control his impulses in all of the three 
areas described in the Mishnah and he did; whereas the latter, lacking the 
willpower to fight his impulses, allowed them to control him. 
In answer to the second question that we asked at the outset, perhaps when 
the Mishnah states 'What is (mah) the difference between the disciples of 
Avraham and those of Bil'am?', it is not asking a question at all, but 
making a statement (as in the Pasuk in Tehilim (31:30) "Moh rav tuvcho 
asher tzofanta li'yerei'echo", which means 'How great is the goodness that 
You stored away for those who fear You!' 
In similar vein, the Tana is exclaiming 'See how vast is the difference 
between the one, who inherits both worlds, and the other, who ends up in 
Gehinom. 
Parshah Pearls 
A Greedy Man 
(Adapted from the Torah Temimah) 
"If Bollok will give me his house-full of silver and gold, I would not be 
able to transgress the command of Hashem my G-d …" (22:18).. 
Citing Chazal, Rashi extrapolates from this Pasuk that Bil'am was a greedy 
man who coveted money that belonged to others. 
The Torah Temimah queries this from the Mishnah in Pirkei Avos (6:9 - 
the sixth Perek of Pirkei Avos actually consists of B'raisos, and not 
Mishnahs) which records how Rebbi Yossi ben Kisma once met a certain 
man, who, when he heard that the former came from a large town of 
Talmidei-Chachamim, offered him a million golden Dinrim, precious 
stones and pearls, if he would agree to move to his town. To which the 
latter famously replied 'If you would offer me all the silver and gold in the 
world, I would only live in a place of Torah'. 
If R. Yossi ben Kisma could talk of all the silver and gold with impunity, 
why do Chazal take Bil'am to task for using a similar expression? 
The Torah Temimah answers with the following distinction. In the case of 
Rebbi Yossi ben Kisma, it was the man he met who introduced the idea of 
silver and gold, and it was only natural for the Tana to answer in kind. 
Whereas when Bollok called Bil'am to come and curse Yisrael, he had 
promised him Kavod in return, not money. Consequently, Bil'am ought to 
have replied by referring to all the Kavod in the world. The fact that he 
switched to silver and gold, he explains, is a clear indication of what 
Bil'am really cared for. 
The above answer however, is not clear-cut, bearing in mind that the 
Kavod referred to by Bollok could well mean financial gain - as indeed the 
Ib'n Ezra interprets it (See Also Targum Unklus, VayeitzeI, 31:1). And if it 

does, Bollok will have been the one to introduce money into the 
conversation, and the Torah Temimah's answer falls away. 
I would therefore suggest that the difference between the two men lies in 
their choice of expression. Rebbi Yossi ben Kisma spoke of 'all the silver 
and gold in the world', something that was obviously unattainable. 
Consequently, he stated that figure arbitrarily, in order to counter the 
man's offer - as proof that he rejected it, and not because he wanted it. 
Bil'am, on the other hand, referred to a houseful - Bollok's houseful - of 
silver and gold, an amount that was both specific and plausible. 
Particularly, as Rashi goes on to explain Bollok really ought to have given 
him all his silver and gold, since hiring mercenaries would have cost him a 
fortune, and what's more, they would been unable to guarantee him 
victory. Whereas he could! 
Clearly, in Bil'am's eyes, the figure he presented was not only attainable, 
but it was what he had in mind and hoped to receive, proving beyond a 
shadow of doubt that greed was indeed one of his traits. 
Rebbi Yossi ben Kisma 
With reference to the above story, the Chofetz Chayim asks why Rebbi 
Yossi ben Kisma did not accept the man's offer, move to his town and use 
the money to open a Yeshivah and spread Torah? 
One could perhaps answer that the man gave no indication that he was 
interested in such a proposition. His intentions were obscure, and there 
was no reason to suggest that he, or his fellow townspeople, whom he did 
anyway not seem to represent, would have agreed to such a step. 
The Chofetz Chayim however, answers that, like 'every Seifer-Torah in the 
Heichal' (as the Zohar explains), every town has its own Mazel. 
Consequently, not every town is destined to have a Yeshivah. That being 
the case, Rebbi Yossi ben Chisma currently lived in a town of Talmidei-
Chachamim. How could he risk his own spiritual growth and that of his 
family, by moving to a town where - as the man's words suggested, there 
was a deficiency in Torah, a situation which he might well be unable to 
change! 
For sponsorships and adverts call 651 9502 
 

Rabbi Zvi Akiva Fleisher 

Chamishoh Mi Yodei'a 
5 Questions On The Weekly Sedrah - Parshas Pinchos - Bs"D 
Please send your answers and comments to: Sholom613@Rogers.Com 
1) Ch. 25, v. 12: "LOCHEIN hin'ni nosein lo es brisi sholom" - The 
M.R. 21:1 remarks on these words, "B'din hu she'yitol s'choro," - He is 
deserving of receiving his reward. In general there is no reward for 
mitzvos in this world as per the gemara Kidushin 39b. If so, why is this 
different? 
2) Ch. 25, v. 12: "Lochein emore hin'ni nosein lo es brisi sholom" - 
Why did Hashem ask Moshe to convey to Pinchos that he and his children 
would enter into the covenant of priesthood for all future generations, and 
not tell this to Pinchos directly? 
3) Ch. 25, v. 12: "Brisi sholo-m" - The gemara Kiddushin 66b says that 
the "vov" of "sholo-m" is "k'tiah," commonly translated as "cut." What is 
the Vov supposed to look like? 
4) Ch. 27, v. 3: "V'hu lo hoyoh" - And he was not part of Korach's 
congregation. Why is this relevant? 
5) Ch. 27, v. 5: "Va'yakreiv Moshe es mishpotoN lifnei Hashem" - 
When Moshe was asked if there was an opportunity for the defiled people 
to bring a Korban Pesach, he responded, "Imdu v'eshm'oh" (Bmidbar 9:8). 
Why didn't he say the same to the daughters of Tz'lofchod? 
Answer to questions on parshios Chukas-Bolok: 
CHUKAS 
1) Ch. 19, v. 1: "Zose chukas haTorah asher tzivoh Hashem 
LEIMORE da'beir el bnei Yisroel" - What does the word LEIMORE 
teach us, as we also have "da'beir" right after it? 
1) We derive from "zose toras ho'oloh" (Vayikra 6:2) that even when the 
Beis Hamikdosh no longer stands and the offering of sacrifices ceases, the 
study of the laws of sacrifices is considered as if those sacrifices have been 
offered, and atonement is thus attained. Nowadays with just about 
everyone being defiled by "tumas meis" why don't we also say that from 
the words "Zose chukas haTorah ...... v'yikchu ei'lecho foroh adumoh" we 
may derive that one who is defiled and studies the laws of "poroh 
adumoh," the red heifer, it is as if it were processed and he has become 
cleansed of his impurity? The answer is that since the law of "poroh 
adumoh" is unfathomable, so also is this concept of why the learning of 
the laws of "poroh adumoh" does not afford one cleansing from impurity 
unfathomable. This is the meaning of LEIMORE, "to say." The verse tells 
us that the "chukoh" includes LEIMORE, that learning is not as if it were 
actually done. (Rabbi Akiva Kornitzer of Cracow) 
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2) There is a minority opinion in the Rishonim that the reading of "parshas 
poroh" is a mitzvoh of the Torah. Commentators are very hard pressed to 
find a source for this. The seemingly superfluous word LEIMORE of our 
verse can be interpreted to tell us to say it in the manner of reading this 
parsha in public, as the next word "da'beir" suffices for Hashem's telling 
Moshe to give over the information to the bnei Yisroel. (Rabbi Yehoshua 
Tronk of Kutna - Y'shuose Malko) 
(A most interesting source for the reading of this parsha being a Torah 
requirement is offered by the Torah Temimoh.) 
3) Rashi mentions that the evil inclination and the nations of the world 
inflame the bnei Yisroel by scoffing and questioning the logic of this and 
other "chukim" mitzvos. Rashi says that we should respond by saying that 
they are statutes given to us by Hashem and we have no permission to 
delve into their reasoning, "ein l'cho r'shus l'har'heir acha'rehoh." 
However, this is only true in response to the evil inclination and the 
nations of the world. As far as we ourselves are concerned, we should 
strive to grasp any understanding that we can, even into "chukim." (We see 
that Rashi immediately afterwards offers insights of Rabbi Moshe 
haDarshon.) Thus we read the verse, "Zose chukas haTorah asher tzivoh 
Hashem LEIMORE," to say to the evil inclination and the nations of the 
world, that it is a statute. However, "da'beir el bnei Yisroel," to the bnei 
Yisroel tell the laws and they may delve into it to the fullest level of their 
understanding. (Ponim Yofos) 
2) Ch. 20, v. 8: "V'nosan meimov" - What was the miracle of the 
wellspring rock? Did it issue water miraculously from within itself, or was 
the miracle that wherever the rock was, a wellspring would emit water 
from the ground nearby? 
The Ramban on 20:8 says that the water came from the rock itself. Tosfos 
Yom Tov on Pirkei Ovos 5:6 says that the water came from the ground. 
The Ramban's position is strongly indicated from the gemara Shabbos 35a 
which says that it was a "mayon hamitalteil" and from Rashi on the 
gemara P'sochim 54a. 
Bolok 
3) Ch. 22, v. 2: "VA'YAR Bolok" - What is the translation of the word 
"VA'YAR"? 
1) Chizkuni - He HEARD, as we find in Shmos 20:15, "V'chol ho'om 
RO'IM es hakolos." 
2) Moshav Z'keinim - He SAW, as he was a minister of Sichon and 
actually saw the miraculous victory over Sichon. 
3) Kli Yokor - He SAW written in the chronicles (divrei ha'yomim) of 
wars of the kings that the bnei Yisroel were miraculously victorious. 
4) Rabbeinu Bachyei and Gur Aryeh - He PERCEIVED as we find in 
Dvorim 6:4, "SHMA Yisroel." 
4) Ch. 22, v. 18: "M'lo veiso kesef v'zohov lo uchal laavore es pi 
Hashem" - Rashi says that from here we derive that Bilom had an 
unsatiable lust for money. How do we derive this from his words? Why 
not just say that he was strongly expressing his great dedication to follow 
the words of Hashem, even to the tune of foregoing tremendous financial 
rewards? We find a similar expression used by Rabbi Yossi ben Kismo in 
the mishnoh in Pirkei Ovos 6:10. He met a person during his travels who 
offered him a position as the spiritual leader of his community. Rabbi 
Yossi ben Kismo responded that he would not accept the position, even if 
he were given all the silver, gold, and precious stones that exist. We find 
no commentator disparagingly remarking that Rabbi Yossi ben Kismo 
lusted riches, so what is the difference between the two? 
1) Rabbi Chaim haKohein Rappaport answers that we find in the gemara 
B.K. 38b that Ulloh was not willing to pay a shiva call, nichum a'veilim, to 
Rav Shmuel bar Yehudoh, saying that the bereaved was a Babylonian. 
They express themselves with blasphemous words upon the loss of a 
relative. They say, "What can be done". This indicates that if they were 
empowered to do so, they would have kept the deceased alive, contrary to 
the wishes of Hashem. This is mentioned in Y.D. #376:2 in the Ram"a. 
Bilom, by saying "LO UCHAL," I CANNOT transgress the word of 
Hashem, indicated that if he were able to, he would go against Hashem's 
will for the reward of great riches. Not so with Rabbi Yossi ben Kismo. He 
simply stated that if he were offered all the riches the world had to offer 
for living in a place that is destitute of Torah, he would only live in a 
"mokom Torah." Hence there is no indication of his having a desire for 
riches. 
2) Rabbi Yossi was offered the money and turned it down, but Bilom was 
not offered vast sums of money. He brought up the idea. 
5) Ch. 23, v. 3: "Vayeilech shefi" - What is the translation of "shefi"? 
1) Rashi says alone, quietly. 
2) Rashba"m says a lame person.  

3) Targum Yononon ben Uziel says as a snake, source of "shefi" being 
"shefifon". 
4) Ibn Ezra says a high place.  
5) Ibn Ezra in the name of Reb Yehudah Chosid, with magic (see Doniel 
1:20, "ho'ashofim".  
6) The Alshich HaKodosh and the Chasam Sofer say that "Shefi" is Shin, 
Pay, Yud, hinting at Bilom's conjuring in his mind the future plan of 
having the bnei Yisroel sin with the bnos Moav. Through Shin, Pay, Yud, 
Shamnon - their oil, Piton - their bread, Yayon - their wine, they were 
successful in causing B'nai Yisroel to sin. (See Shabbos 17) 
A Gutten Shabbos Kodesh. 
 

Rabbi Zvi Akiva Fleisher 

Chasidic Insights 
Chasidic Insights Parshas Pinchos From 5763 BS"D 
For sponsorships and advertising opportunities, send e-mail 
to:Sholom613@Rogers.Com 
Ch. 25, v. 11: "Pinchos ben Elozor ben Aharon haKohein" - The Holy 
Zohar says that Pinchos was so frightened upon entering the room where 
Zimri was sinning, fearing being killed by Zimri's fellow tribesmen, that 
his soul left him. Hashem revived him by placing the souls of both Nodov 
and Avihu into him. With his courageous act Pinchos corrected the flaws 
of Nodov and Avihu. They brought a foreign fire that they were NOT 
COMMANDED to bring, while Pinchos with fiery zealousness acted 
properly, although he was also not commanded to do so, "boh limloch ein 
morin lo" (gemara Sanhedrin 82a). As well, they sinned by giving a 
halachic ruling in front of Moshe. Pinchos also ruled in front of Moshe, 
but did so correctly, as Moshe momentarily forgot that "kano'im pogin 
bo." (Chidushei HoRi"m) 
Ch. 25, v. 11: "B'kano es kinosi b'SOCHOM" - The Sforno comments 
on the word "b'SOCHOM" that the verse stresses Pinchos's acting 
zealously "in the midst of the people." All saw Pinchos act and yet no one 
stopped him. This atones for their sin of seeing Zimri do a most despicable 
act and not stopping him. During a visit to Yerusholayim by the Holy 
Admor of Satmar, Rabbi Amrom Blau, the Yerushalmi zealot, came to see 
the Rebbi. Rabbi Blau bemoaned the difficulties he had in keeping up the 
standard of Torah without compromise. He added that when he went to 
publicly complain about anti-Torah policies, even those who claimed to be 
stalwart Torah standard bearers did not join him in his zealous activities. 
The Holy Rebbi responded that we see from these words of the Sforno that 
it should be sufficient for Rabbi Amrom that he is not stopped by others in 
his own camp. (Olomos Shechorvu) 
Ch. 25, v. 17,18: "Tzorore es haMidyonim, Ki tzorarim heim lochem 
b'nichlei'hem" - Why does the verse uses the present tense "tzorarim," 
rather than the past tense "tzor'ru," as their causing the bnei Yisroel to sin 
with their woman had already taken place? Secondly, why does the verse 
say "b'nichlei'hem," - with their diabolical plans, as the Midyonim did 
much more than just plan? They brought their plans into the realm of 
action when they caused the bnei Yisroel to sin. The physical sinning was 
minor compared to the long lasting affects. The Midyonim caused the bnei 
Yisroel to sin by having licentious thoughts in the future. Thus they 
diabolically PLANNED, "b'nichlei'hem," this long term effect, and its 
effects are still being felt, "tzorarim." (Noam Elimelech) 
Ch. 29, v. 13: "Kvosim bnei shonoh arbo'oh ossor" - Sheep under a 
year of age fourteen - Rashi (Medrash Tadshei ch. 11) in verse eighteen 
says that the total of 98 sheep (14 sheep per day for 7 days) counters the 
98 admonishments in parshas Ki Sovo. Why where the 98 sheep offered 
specifically during Sukos and not on another festival? 
The admonishments come about in the main for not serving Hashem with 
joy (Dvorim 28:47). Since Sukos is the festival of "V'somachto 
b'cha'gecho, .. v'hoyiso ach so'mei'ach" (Dvorim 16:14,15), it is the 
appropriate time to counter serving Hashem without joy. (Avnei Nezer) 
A Gutten Shabbos Kodesh. 
 

Rabbi Zvi Akiva Fleisher 

Oroh V'Simchoh 
Oroh V'simchoh - Meshech Chochmoh On Parshas Pinchos Bs"D 
Ch. 25, v. 12: "Lochein emore hin'ni nosein lo es brisi sholom" - Why 
did Hashem ask Moshe to convey to Pinchos that he and his children 
would enter into the covenant of priesthood for all future generations, and 
not tell this to Pinchos directly? 
1) The N'tzi"v answers in the name of Rabbi Yitzchok of Volozhin with a 
parable. A king sent a very highly placed war officer with many men to 
combat. In the heat of the combat the enemy started overpowering the 
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king's men. Things looked bleak and to turn the situation around required 
some very immediate and novel strategy. However, the commanding 
officer was at a loss to come up with any tactic. An officer of the lowest 
rank ran to the commanding officer and suggested a most brilliant 
manoeuvre. The commanding officer immediately put this plan into action 
and the situation took a sudden turn for the better, with the king's men 
overpowering their adversaries. 
Upon returning victorious from the battlefield, the king was faced with a 
dilemma. Should he openly disgrace the commanding officer who would 
have lost the battle if he had been left to his own strategy, or should he not 
do so since in fact the battle ended sucessfully? Should he only reward the 
underling who so brilliantly saved the day? If so, this would leave the 
commanding officer unreprimanded. He decided on a plan that would 
accomplish both ends. He awarded the underling with a citation, but had it 
presented by the commanding officer. Thus recognition was given to the 
person who deserved it and the commanding officer was indirectly 
reprimanded, as he should have normally received the accolade, and 
instead he personally presented the citation to another. So too, Moshe, the 
leader of the bnei Yisroel, had the opportunity to be the one to act 
zealously to protect Hashem's honour. Hoever, he did not act and Pinchos 
did. Hashem therefore told Moshe to verbally present the reward to 
Pinchos. 
2) The Meshech Chochmoh answers that had Hashem told Pinchos 
directly, even though the message would have been prophetic, it would 
have been a message that Pinchos was not told to pass on to the bnei 
Yisroel. A prophecy of this sort is open to being rescinded if the recipient 
later becomes undeserving, as we find that yaakov feared that through his 
sinning he might not merit the blessings Hashem promised him (gemara 
Brochos 4a). However, a positive prophecy given to one prophet to tell 
another person, once it is verbalised to the other person cannot be 
retracted, as per the Rambam in his preface to his commentary on the 
mishnoh. This is why Hashem said to Moshe "lochein EMOR." 
3) Possibly, there might be another reason for involving Moshe. The first 
appointing of a Kohein was done by Hashem. Hashem originally planned 
it for Moshe and subsequent generations, but Moshe lost this opportunity 
when he stubbornly refused to be the agent to facilitate the exodus from 
Egypt (Shmos 4:14). Although Moshe lost permanent K'hunoh for himself 
and for his successive generations, nonetheless, he had the status of 
Kohein Godol during the eight days of the dedication of the Mishkon. As 
explained in the Droshos hoRa"n drush #8, Moshe was the conduit for 
prophecy that spilled over to the 70 elders in parshas B'haalos'cho (11:17). 
So too, he had to be the one to relate to Pinchos that he and all his future 
generations were now elevated to the status of K'hunoh, serving as the 
conduit of this heavenly downpour of sanctity. 
Ch. 26, v. 62: "Shloshim v'esrim elef kol zochor miben chodesh KI lo 
hospokdu b'soch bnei Yisroel Ki lo nitan lohem nachaloh b'soch bnei 
Yisroel" - Rashi explains the first KI as because they were counted from 
the age of a month they were not included in the general census, and the 
second KI as the reason they were not counted from the age of twenty 
years as all others were, because they weren't given a portion of land in 
Eretz Yisroel. 
Many explanations are given for the relatively small number of people in 
the tribe of Levi. The Meshech Chochmoh says that this was an act of 
kindness by Hashem so that there would not be a large population of 
people who would over-burden the rest of the bnei Yisroel for support. 
The bnei Levi had almost no land for agriculture and were given 42-48 
cities for their homes. They subsisted on the tithings given them by others. 
He says that this can be interpreted as the intention of our verse. The first 
KI is explained the same way as Rashi says. The second KI explains why 
they only had a census of 23,000 people; because they were not given an 
inheritance of land among the bnei Yisroel. The Kli Yokor on Bmidbar 
3:39 contemplates this explanation offered by the Meshech Chochmoh, but 
discards it, saying, "There is no restraint to Hashem's ability to protect and 
provide for his servants (the tribe of Levi) who fulfill his will." The Kli 
Yokor also mentions some other explanations, explains his difficulties 
with them, and ends with his own answer. The Shaarei Aharon on Bmidbar 
3:39 has a very comprehensive list of answers. 
Ch. 28, v. 5: "Vaasiris ho'eifoh so'les l'minchoh" - Regarding the meal 
offering that accompanies the lamb that is brought as an "oloh" sacrifice 
along with the "omer" first grain the Torah says that its volume is 
"u'minchoso shnei esronim so'les" (Vayikroh 23:13). This is double the 
normal volume of flour brought as an accompaniment to a lamb offering. 
The Toras Kohanim 10:7 says that this is an acception, "yotzoh min 
haklal." The Meshech Chochmoh says that the intention of the Toras 
Kohanim is not to point out that the volume is an acception (perhaps 

because this is obvious, as we find no other variation anywhere in the 
Torah to 1/10th an "eifoh" for a lamb, 2/10ths for a ram, and 3/10ths for an 
ox), but rather the "acception" is the order in which the words appear in 
the verse. We always find that fine-flour, "so'les," is mentioned first, and 
then the volume, as in parshas Shlach "so'les isorone" (Bmidbar 15:4). 
However, by the flour offering of the "omer" lamb we have an acception, 
"Vaasiris ho'eifoh so'les l'minchoh," with the amount mentioned before the 
word "so'les." This statement is quite puzzling. Although we find by all the 
"m'nochos" in parshas Shlach that "so'les" precedes the volume, in our 
verse as well as in verses 9 and 12 we find the volume preceding the word 
so'les." 
Ch. 28, v. 15: "U's'ir izim echod l'chatos laShem" - Although by the 
sacrifices of Shovuos in our parsha there is no mention of the word 
"chatos" as is pointed out in the gemara Yerushalmi Rosh Hashonoh 4:8 
and the M.R. on Shir Hashirim, "Rabbi M'sharshioh says in the name of 
Rabbi Idi, 'Why is the word CHATOS not mentioned by the sacrifices of 
Shovuos, although it is mentioned by the sacrifices of every other holiday? 
This teaches us that Hashem says that one who fully accepts upon himself 
the yoke of Torah is considered as if he had never sinned in his lifetime,'" 
there is the mention of CHATOS by the sacrifices of Shovuos in parshas 
Emor 23:19, "Va'asi'sem s'ir izim echod L'CHATOS." The Meshech 
Chochmoh says that there is a special reason that the word CHATOS is 
appropriate in relation to the accompaniment to the "shtei ha'lechem." We 
have the unusual expression of "l'chatos laShem" by the mussof sacrifice 
of Rosh Chodesh in our verse. The gemara Chulin 60b says that there is an 
allusion to an atonement for Hashem through the Rosh Chodesh offering 
because when the moon renews itself, it is a reminder that Hashem 
diminished the size of the moon. It was once equal in size to the sun. 
The Meshech Chochmoh explains that the atonement is not for the 
diminishing. That was justified, as explained in the above-mentioned 
gemara. It is needed because had the sun and moon remained equal in size, 
then those who might have had a propensity to take on the sun as a deity 
would have been discouraged by seeing that the sun had an equal, the 
moon. Now that the sun is larger, there is more latitude for making this 
mistake and Hashem is partly responsible, thus necessitating an atonement, 
kavyochol. 
Similarly at the time of bringing of the new crop of wheat which is the 
main staple of life for humans, there is also a fear of people over-
attributing powers to the sun which brought about the growth and maturing 
of wheat and all other vegetables and fruits. Therefore it is again in place 
to mention the word CHATOS. However, we see from this insight of the 
Meshech Chochmoh that it is only in relation to the "shtei ha'lechem" and 
not to the holiday. 
Feedback And Submissions Are Appreciated. Sholom613@Rogers.Com 
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Sedrah Selections 
Sedrah Selections Parshas Pinchos Bs"D 
Ch. 25, v. 12: "Lochein emore" - Therefore say - The Ohr Hachaim 
Hakodosh says that Hashem wanted to convey to Pinchos that the "bris 
sholom" would be irrevocable so Hashem said "lochein," a term connoting 
a vow. Once Hashem has vowed that this covenant would be fulfilled there 
would be no room for rescinding it, even in the face of future sins, etc., 
which are ample reason to suspend the covenant. The Meshech Chochmoh 
asks why Hashem did not convey this message directly to Pinchos, as he 
too was a prophet. He answers that had Hashem told Pinchos directly, even 
though the message would have been prophetic, it would have been a 
message that Pinchos was not told to pass on to the bnei Yisroel. A 
prophecy of this sort is open to being rescinded if the recipient later 
becomes undeserving, as we find that Yaakov feared that through his 
sinning he might not merit the blessings Hashem promised him (gemara 
Brochos 4a). However, a positive prophecy given to a prophet to tell 
another person, once it is verbalized to the other person cannot be 
retracted, as per the Rambam in his preface to his commentary on the 
mishnoh and hilchos Y'sodei haTorah 10:4. This is why Hashem said to 
Moshe "lochein EMOR." 
The Tzla"ch asks on the above-mentioned Rambam from the gemara 
Brochos 4a. The gemara derives from the words "Ad yaavore amcho 
Hashem ad yaavor am zu koniso" in Shiras Ha'yom that the bnei Yisroel 
should have had open miracles take place upon their return to Eretz 
Yisroel in the days of Ezra as they had when they first entered Eretz 
Yisroel, but sins kept this from happening. Since this was a prophecy that 
Moshe said to the bnei Yisroel how could sins negate this positive 
prophecy? 
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In his preface to responsa Ein Yitzchok volume #2 section 7 Rabbi 
Yitzchok Elchonon Spector, the Kovner Rov, answers that when the 
prophecy is through Moshe it is not as if a prophet told it over because it is 
as if it emanated from Hashem Himself, "Sh'chinoh m'da'be'res mitoch 
grono shel Moshe." Such a prophecy is open to change. 
The Rashbam on the words "lo ish Keil vichazeiv u'ven odom 
V'YISNECHOM" (Bmidbar 23:19) writes that Bilom stated that Hashem 
is not like a person who might rescind his promise after a short period of 
time. Since Hashem said that they are blessed (22:12) and they have not 
sinned in the short time since He told me this, He will not change His 
mind. We see from the Rashbam that if they were to sin Hashem might 
rescind and allow them to be cursed. This seems to be in conflict with the 
Rambam. 
Perhaps we can say that the Rashbam agrees with the Rambam, and just as 
Rabbi Yitzchok Elchonon said that positive prophecy through Moshe is 
not considered as if a prophet told it over, as Hashem's voice emanates 
through Moshe's throat, so too, Bilom was given a level of prophecy equal 
to that of Moshe, and the blessings are considered coming directly from 
Hashem, and in turn, if the bnei Yisroel would ch"v become undeserving 
of the blessings they may be rescinded. 
In any case it seems that Rabbi Yitzchok Elchonon's answer to the Tzla"ch 
is contrary to the Meshech Chochmoh, as the Meshech Chochmoh says 
that Moshe's telling Pinchos becomes a prophecy that cannot be rescinded. 
Perhaps we can have the positions of Rabbi Yitzchok Elchonon and the 
Meshech Chochmoh coexist and explain all the above material in a manner 
not contrary to the Rambam. 
It is the opinion of the Mizrochi, Gur Aryeh, and Sifsei Chachomim at the 
beginning of parshas Matos (30:2), where Rashi differentiates between 
KOH and ZEH, and says "moseif a'leihem Moshe," that Moshe received 
prophecies on different levels, and that he earlier had a lower level of 
prophecy and graduated to receive a higher level later in his career. The 
Sifsei Chachomim says that this took place at Matan Torah. If so the 
prophecy of Shiras Ha'yom was a lower level prophecy. (This would stand 
in opposition to the answer of Rabbi Yitzchok Elchonon.) The Ramban 
posits that Moshe transmitted prophecies at a higher level towards the end 
of his life, when he transmitted the book of Dvorim. Some say that the 
prophecies simply graduated in intensity as time went on with no special 
increase at any specific time. At the other end of the spectrum is the 
opinion of the N'tzi"v that Moshe from the beginning until the end of his 
career was always on the highest level of prophecy. 
According to the opinion of the many that Moshe had higher and lower 
levels of prophecy it seems logical to say that when he received a message 
from Hashem that carried with it a reprimand or news of his being 
punished, that this prophecy was not one on the highest level. This seems 
to be verified in parshas Shmos, where an angel, an intermediary, spoke to 
him. The prophecy he was to relate was worded as "KO somar" (3:15), and 
"KO omar" (4:22). This was because at the end of the week long give and 
take Hashem told Moshe that because he refused to carry out Hashem's 
wishes to be the agent to effect the exodus he would lose the opportunity 
to be a Kohein (Rashi on 4:14), a prophecy of reprimand. With this insight 
we might say that even according to the opinion of Rabbi Yitzchok 
Elchonon that Moshe's prophecy is not considered a prophecy related to 
others, the prophecy to Pinchos is different as it is a lower level prophecy. 
This is because Moshe likewise received a reprimand here, as follows. We 
asked earlier, "Why did Hashem ask Moshe to convey to Pinchos that he 
and his children would enter into the covenant of priesthood for all future 
generations, and not tell this to Pinchos directly?" 
The N'tzi"v answers in the name of his father-in-law Rabbi Yitzchok of 
Volozhin with a parable. A king sent a very highly placed war officer with 
many men to combat. In the heat of the combat the enemy started 
overpowering the king's men. Things looked bleak and to turn the situation 
around required some very immediate and novel strategy. However, the 
commanding officer was at a loss to come up with any tactic. An officer of 
the lowest rank ran to the commanding officer and suggested a most 
brilliant maneuver. The commanding officer immediately put this plan into 
action and the situation took a sudden turn for the better, with the king's 
men overpowering their adversaries. 
Upon returning victorious from the battlefield, the king was faced with a 
dilemma. Should he openly disgrace the commanding officer who would 
have lost the battle if he had been left to his own strategy, or should he not 
do so since in fact the battle ended successfully? Should he only reward 
the underling who so brilliantly saved the day? If so, this would leave the 
commanding officer unreprimanded. He decided on a plan that would 
accomplish both ends. He awarded the underling with a citation, but had it 
presented by the commanding officer. Thus recognition was given to the 

person who deserved it and the commanding officer was indirectly 
reprimanded, as he should have normally received the accolade, and 
instead he personally presented the citation to another. So too, Moshe, the 
leader of the bnei Yisroel, had the opportunity to be the one to act 
zealously to protect Hashem's honour. However, he did not act and 
Pinchos did. Hashem therefore told Moshe to verbally present the reward 
to Pinchos. Here too, Moshe received a reprimand, albeit indirectly. 
Therefore his prophecy was of a lower level and when conveyed to 
Pinchos, it could not be rescinded. 
Ch. 25, v. 12: "Es brisi sholom" - My covenant of peace - What exactly 
was this "covenant of peace"? 
1) To become a Kohein (Rashi) 
2) Against a revenge attack by Zimri's relatives (Rabbeinu Bachyei) 
3) To live a long life, called "sholom," as peace of the components of body 
allow for long life, and normally the components compete and deteriorate, 
causing death (Sforno) 
4) That he would have a continuum of generations to the end of days 
(Ralba"g) 
5) That he would become the Kohein Godol and that many more Kohanim 
G-dolim would be his offspring. 
6) That he would not become cruel by virtue of his having killed Zimri and 
Kozbi (N'tzi"v) 
7) That he would live forever, just as he stood in for Hashem to take 
revenge "b'kano es kinoSI," so too he is rewarded with permanence, as the 
name "Sholo'm" is one of the names of Hashem (Dorash Moshe) 
Ch. 28, v. 3: "Oloh somid" - An elevated offering daily - Isn't all this 
information redundant, as we find it in Shmos 29:38-42? 
1) Rashi says that although this information was conveyed in parshas 
T'tzaveh, from there we would only know that the tomid offering was 
brought twice daily during the eight days of the dedication of the Mishkon, 
but not for all generations. 
2) The Ramban says that this is incorrect because in parshas T'zaveh the 
verse clearly states "l'doroseichem" (Shmos 29:42). 
He posits that it is indeed repetitive, but many new details are taught, and 
we find this numerous times in the Torah, that a parsha is given two or 
even three times, but there are more details in each repetition. 
3) Moshav Z'keinim answers Rashi by saying that although the earlier 
parsha tells us the mitzvoh of tomid, its actual bringing was suspended 
when the bnei Yisroel sinned with the golden calf. As a sign of Hashem's 
discontent with the bnei Yisroel He commanded that it not be brought. 
Upon the completion of the death of the generation of "yotzei Mitzrayim" 
the Torah tells us here that the tomid should be brought from this point on. 
I have a bit of difficulty with this, since it would have sufficed to say in a 
few words that the tomid sacrifice is to be reinstated. 
4) Chizkuni answers that from earlier we only know to do this for 2 
generations, "l'doroseichem." Here, with the preface TZAV, we know that 
it is immediate and for ALL generations (as per the gemara Kidushin 29a). 
5) Divrei Dovid answers that from earlier we might be mistaken and 
believe that only the afternoon tomid is for all generations, since the verse 
says "olAs tomid, and not "olOSE tomid." 
A Gutten Shabbos Kodesh.  
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“But the sons of Korach did not die.” (Num. 26:11) 
( AY:WK RBDMB)‰.WTM AL XRQ YNBW 
After the plague brought about by the sin of Zimri and the people’s 
failure to protest, HaShem commanded Moshe to count the remaining 
Jews. When the listing comes to the Tribe of Reuven, the Torah 
revisits the story of Dasan and Aviram who were swallowed up in their 
fight amongst Korach’s group. Then it adds that Korach’s children did 
not die. Why is this mentioned here and not where the story of Korach 
is told?  
The Ohr HaChaim says that the Torah chose to do it here, after it lays 
the blame for the whole Korach affair at the feet of Dasan and Aviram, 
of the Tribe of Reuven. They were the ones who convinced Korach 
and the 250 leaders who offered the incense to fight against Moshe. 
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This is especially proven, he adds, by the fact that while Korach’s 
children remained alive, even the infants of Dasan and Aviram met 
their demise in the pit. 
So what was it about these two men that was so evil it infected 
everything they touched and destroyed even the seeds of the future like 
salt to soil? If we look back to the first time we meet them, in Sefer 
Shemos, we find the answer. 
After seeing an Egyptian taskmaster strike a righteous Jewish slave, 
Moshe killed the Egyptian. When he later saw Dasan and Aviram 
fighting, he called them out on it and asked the aggressor why he was 
hitting his fellow. He replied by saying, “Do you intend to kill me as 
you did the Egyptian?” At that time, Moshe said, “Clearly the matter is 
known.” 
While the simple understanding is that the fact that he killed the 
Egyptian was not a secret, the Sifsei Chachomim offers several other 
explanations. One of them is that Moshe wondered how the Jews could 
be enslaved in such a difficult exile. Though it was decreed on 
Avraham’s children, the Torah says in Devarim (24:16) that “a father 
shall not be punished for the sins of his children nor children for the 
sins of the father.” How then could it happen? 
However, when he saw Dasan and Aviram fighting, he understood that 
they were rotten to the core and would even destroy their offspring. It 
is interesting to note that the Klei Yakar points out that they did not 
fight with their hands, but with words! (He explains in Shemos.) 
What this teaches us is that when words are used as weapons, and 
people will slander, demean, and insult each other, this is such a 
pervasive evil that it destroys all it touches. They used their words to 
foment discord and convinced Korach and his followers to sin because 
of them. 
That is why the Torah says that it was they who caused the downfall of 
Korach and their children died. While Korach may have been 
interested in honor, his children lived because they could recognize this 
as a failing they didn’t need to follow. When people train their families 
to fight and speak ill of others, however, there is no hope for the future. 
A man came to the rabbi very distraught. “You have to help me!” he 
cried. “My son is about to marry a non-Jewish girl! I can’t talk him 
out of it. Maybe you can get through to him.” The rabbi hadn’t seen 
the son in years, and even the father’s spotty attendance at the shul 
made it less likely that he’d make any headway but he agreed to speak 
to the son. 
As expected, the meeting went nowhere, and the rabbi reported as 
much back to the father. “I’m sorry to say I was not able to convince 
him to change his mind,” said the rabbi.  
“But when you spent the years of his youth criticizing me and my 
speeches, and telling him how foolish all his teachers were, are you 
truly surprised that now he has no respect for any authority, even 
yours?” 
Did You Know? 
In the Sefer Torah, certain sections are broken up by blank spaces that 
are either small or large. In the chumash, a small break is indicated by 
the letter S, while the larger ones are indicated by a P.   
Last week’s Parsha, Parshas Balak, had no breaks until the very end 
when it recounts the act of Pinchas, and the Chofetz Chaim explains 
why. 
He quotes Rashi in Vayikra (1:10) who says that these spaces were 
pauses given to allow Moshe Rabbeinu time to internalize the 
teachings he was receiving.  Likewise, these breaks are conveyed 
throughout history for all studiers of Torah to have time for 
contemplation as well. 
Therefore, says the Chofetz Chaim, when HaShem spoke to Bilaam, 
who was merely a conduit through whom HaShem’s word flowed, but 
who would not actually reflect on what he was being told nor integrate 
it into himself, He did not give these moments of pause. 
In this week’s Parsha, right at the beginning, we find an unusual break 
in the middle of a verse.  It says, “And it was after the plague [           
large break        ] 
and HaShem spoke to Moshe and Aharon the Kohain saying:” 
Perhaps we can follow the Chofetz Chaim’s reasoning that time was 
given for consideration of what HaShem said, and say that in this case 
the time was given to consider the plague that befell the Jews. 

In other words, when bad things happen we should pause and reflect on 
what they mean and what messages they hold for us.  They, like the 
Torah, are meant to become part of our being and change us. 
Thought Of The Week:  
Words should not be confused with weapons -- they are much more 
powerful. 
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M'oray Ha'Aish 
Pinchas - Like a Princess  
Last week's parashah ended in chaos: Promiscuity, idolatry, and death had 
somehow overrun the Israelite camp. To be sure, throughout the forty 
years in the desert there had been episodes of spiritual backsliding, but this 
episode was different, both in character and in scope: Twenty-four 
thousand people lost their lives as a result of this disaster. 
It began with trysts with the women of Moav, and soon escalated into 
idolatry. A plague sweeps through the camp, wreaking havoc and death. In 
the midst of this anarchy, a leader of the tribe of Shimon named Zimri, 
who ostensibly should have been a part of the solution, takes a Midianite 
woman and joins the sinful revelry. Pinchas heroically confronts the 
sinners and stops them in their tracks. 
God then commands that revenge be taken against Midian. We are left 
somewhat perplexed by this verdict: The main culprits were daughters of 
Moav, who seduced thousands of Israelite men into sin. Kozbi, Zimri's 
partner in crime, appears to have been the only Midianite involved in the 
entire episode. Why, then, are her people, the entire Midianite nation, 
singled out for retribution? 
Balak, the King of Moav, was the primary instigator of the original plan to 
foil the Israelites' advance: It was he, the King of Moav, who 
commissioned a seer of some repute, Bilam son of Beor, to curse the Jews 
- a plot foiled by God Himself, who turned the curses into blessings. The 
Moavite king reached out to his erstwhile adversaries, the Midianites, and 
invited them to join the fray. (B'midbar 22:2-4) Once again, Balak and his 
people, the Moavites, were the instigators of both strategies; it is they, and 
not the Midianites, who should have been the most harshly punished. 
The verses themselves, as well as some of the commentaries on the 
parashah, lead us to several conclusions: Moav was situated in the direct 
path of the Israelites' advance, and the Moavites were scared.(1)] They 
wished to preserve their way of life and to retain possession of their lands, 
and they saw the Israelites as a direct existential threat. Their behavior, 
though preemptive, was defensive. Not so the Midianites: When 
summoned to join forces against the Jews, they did so with enthusiasm, 
despite the fact that they themselves were not threatened: Their land was 
not under threat of siege, their way of life was secure. Had they not sought 
out contact with the Israelites, the conquest Canaan would have remained 
for them a news item from abroad and nothing more. Their involvement 
was ideologically motivated: They joined the Moavite attack not out of 
love for their homeland, not as a response to an imminent threat, but out of 
pure hatred for the Jews.(2) 
There are additional elements that point to a vast difference between the 
motivations of the Moavites and the Midianites: The Torah is not clear as 
to who initiated the contact between the Moavite women and the Israelite 
men; was it the daughters of Moav, perhaps as per Bilam's advice, or was 
it the Israelite men who first approached these young women?(3) Either 
way, the sin of adultery soon ballooned into idolatry as well. Be that as it 
may, the identity of Zimri's Midianite partner, Kozbi the daughter of Zur, a 
prince or king of Midian, indicates the Midianites' ideological bent: This 
was no "simple" affair. A member of the royal family of Midian was sent 
to conduct a demonstrative act of defiance against the religious, social and 
political mores of Israelite society. 
There are those who would characterize the decree to destroy Midian as a 
"disproportionate response;" God does not agree. The Midianites, and not 
the Moavites, are to be eradicated. The battle against Midian is 
ideological. It is a battle against those whose war against us was born of 
religious zeal and hatred, hence the extreme response.(4) Perhaps the 
lesson is that when a battle is based on conflicting claims to land, property, 
or resources, an arrangement and understanding can eventually be reached, 



12                                                                waaBtu!TIoq!– trcdk trcd ihc!
but when the strife is based on ideology and religious hatred, achieving an 
understanding is much more difficult. 
Careful consideration of the Torah's attitude toward Moav supports this 
insight: Moav is held accountable for hiring Bilam to curse the Israelites. 
(D'varim 23:5) Somewhat surprisingly, the entire issue of the adultery and 
the resultant idolatry into which the Moavite women led the Israelite men 
is not mentioned. We may therefore surmise that the interaction between 
Moav and Israel began with an absence of malice on belligerence. Perhaps 
Moav abandoned their plans of confounding the Israelite conquest and 
sought instead to take the road of cooptation or cooperation. The Israelite 
men, and not the Moavite women, initiated the illicit contact between 
them; for this reason, no mention of any sexual or idolatrous cabal is 
mentioned in the final account of the events. 
Yet this scenario seems at odds with a different aspect of the Torah's 
attitude toward Moav: Moav is one of the tribes with whom the Torah 
forbids intermarriage even after conversion to Judaism. The Talmud 
(perhaps motivated by the precedent of a famous Moavite named Ruth, 
who converted and married into the Jewish community) clarifies that the 
limitation applies only to Moavite men, but not women; the latter may 
convert and marry into the Jewish people. The Talmudic understanding of 
this law arises from a Torah verse: 
An Ammonite or Moavite may not enter the congregation of God. … This 
is because they did not greet you with bread and water when you were on 
the way out of Egypt, and also because they hired Bilam son of Beor from 
Petor in Aram Naharaim to curse you. (Dvarim 23:4-5) 
The Moavites are held accountable only for their attempt to curse the 
Israelite nation; they were not guilty of seducing the Israelites, either to 
adultery or to idolatry. They were, however, guilty of an additional sin, a 
sin of omission: They failed to greet the Israelites with bread and water. 
This seems a strange accusation indeed: Is it realistic to have expected this 
nation to greet the Jews with open arms and open hearts, to share valuable 
resources with them and assist them on their journey to the Promised 
Land? In fact, this is precisely what the Torah expects of them: The 
Moavites are the descendants of Lot, our forefather Avraham's nephew. 
Lot grew up in Avraham's tent,(5) where he learned the virtue of 
hospitality. This sensibility should have been passed on to his 
descendants.(6) Instead, they behaved selfishly, even brutally, toward a 
tribe with whom they shared a common patriarch; they extended them no 
aid in their time of need, and hired a powerful spiritual force to curse 
them. 
This being so, we might ask why the prohibition against intermarriage with 
Moavites makes a distinction between men and women. Surely, they all 
failed to extend a helping hand to the Israelites. The Talmud(7) cites a 
verse in Tehilim to explain why the law forbids marriage only with the 
men of Moav: Only the men were expected to meet the Israelites with food 
and drink, because "The dignity of a daughter of the king is within" 
(Tehilim 45:14) 
While this verse might be understood as referring to modesty or regal 
bearing, the Talmud understands the verse in terms of geography: The 
daughters of the King of Moav remained inside their homes. We might 
contrast their behavior with that of Kozbi, the princess of Midian who 
seduced Zimri into a public display of sexuality that was, for all intents 
and purposes, a revolt. Although the common girls of Moav became 
involved with Israelite men, it was the daughter of the prince of Midian 
who used her body as a weapon in the war against the Jews. 
The women of Moav were not judged harshly for failing to offer bread and 
water; they were friendly - if anything, they were too friendly. For this 
reason, they are permitted to marry into the Jewish people. On the other 
hand, Kozbi, the daughter of Midianite nobility who behaved in a most 
ignoble manner, brought shame and death upon her people. 
For more in depth study see: http://arikahn.blogspot.co.il/2016/05/audio-
and-essays-parashat-emor.html 
Notes: 
1. Hizkuni 25:17 
2. Rashi, B'midbar 31:2; Shalal David by Rabbi Yosef David Sinzheim, 
B'midbar 25:17. 
3. Both the Ramban (B'midbar 25:18) and the Kli Yakar (B'midbar 25:17) 
insist that the idea originated with Midian. 
4. The Rabbis learn from this episode that if someone rises to kill you, you 
can take a preemptive strike, see B'midbar Rabbah 21:4. 
5. Midian also grew up in the tent of Avraham; see Bereishit 25:2. 
6. D'varim 2:9. 
7. Talmud Bavli Yevamot 77a. 
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Torah Attitude 
Parashas Pinchas: Everyone has two portions 
July 27, 2016 
Summary 
Zelophechad’s five daughters requested that they receive a portion in the 
land of Israel. A person who stands up in a generation of transgressors to 
do what is right merits the reward of all of them. Moses was most 
impressed with the five daughters. The common denominator of Noah, 
Abraham, Lot and the five daughters is that these righteous people 
survived when everyone else got punished and perished. Abraham 
performed so many good deeds that it counteracted the evils of ten 
generations. Every person has two shares: one in Gan Eden and one in 
Gehinom. We all influence the society surrounding us. We are rewarded 
and punished according to our conduct and get what we deserve. The 
righteous deserve more reward for their good deeds due to the hardships 
caused by the immoral society they live in. The animals that entered the 
Ark were afforded special honour. When we elevate ourselves to follow 
the commandments of the Torah in today’s society, we will be rewarded 
much more than if we lived in earlier generations. We must realize our 
own worth as servants of G-d. We should be humble and subservient to G-
d. We are challenged with two temptations, lust and cravings on one hand, 
and haughtiness and anger on the other. 
Zelophechad’s Daughters 
In this week’s parasha, the Torah relates how Zelophechad’s five 
daughters approached Moses and Elazar, the son of Aaron. They requested 
a portion in the land of Israel, as their father had passed away leaving no 
male heirs. G-d had not yet taught Moses the details of the laws of 
inheritance. Therefore, he could not rule on this matter and brought their 
request before G-d. In response, G-d instructed Moses the laws of 
inheritance in detail. As an introduction to these laws G-d said, (Bamidbar 
27:7) “Zelophechad’s daughters are right. You shall for sure give them a 
possession of inheritance among the brothers of their father. And you shall 
pass their father’s inheritance to them.” 
The Reward Of All Of Them 
The Midrash (Yalkut Shimoni ibid) comments on this that a person who 
stands up in a generation of transgressors to do what is right merits the 
reward of all of them. Says the Yalkut: “Noah stood up in the generation 
of the flood and merited their reward. Abraham stood up in the generation 
that was disbursed when they built the Towel of Babel and merited their 
reward. Lot lived amongst the people of Sodom and merited their reward. 
And these five sisters grew up in the generation who wandered in the 
wilderness and merited the reward of all of them.” 
Moses Impressed 
The Midrash continues that Zelophechad’s daughters approached Moses, 
just after the return of the spies, at the time when the general Jewish 
population complained and wanted to return to Egypt (see Bamidbar 14:1-
4). Moses was most impressed with them and said, “Aren’t you aware that 
everyone wants to return to Egypt, and you are asking for a portion of the 
land [of Israel]?” They answered him, “We know that eventually the 
Jewish people will take possession of the land. And exactly now, when 
others are transgressing the Torah, is the right time to stand up for the 
honour of G-d.” 
World to Come 
We find a common denominator between Noah, Abraham, Lot and 
Zelophechad’s five daughters. They all survived when the people around 
them got punished and perished. It is obvious that the Midrash refers to the 
reward of the World to Come, for we do not find that any of the people 
mentioned received the possessions of their contemporaries who perished. 
However, the Yalkut seems to contradict what it says in Pirkei Avos (5:2-
3): “There were ten generations from Adam to Noah … all the generations 
angered [G-d] increasingly until He brought upon them the waters of the 
flood. There were ten generations from Noah to Abraham … all those 
generations angered [G-d] increasingly till our forefather Abraham came 
and received the reward for all of them.” 
Noah vs. Abraham 
The Yalkut clearly states that Noah received the reward of his generation, 
just like Abraham received the reward of those dispersed from the Tower 
of Babel. However, the Mishnah only says that Abraham received the 
reward and does not mention anything about Noah being rewarded. If we 
further analyze the two texts, we will find an additional difference between 
them. The Yalkut only refers to the generation of the Flood and the 
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generation of the Dispersion who were both punished. The Mishnah, on 
the other hand, refers to all ten generations from Adam to Noah and all ten 
generations from Noah to Abraham. Noah rose above the generation of the 
Flood similar to Abraham who rose above the generation of Dispersion. 
But here the similarity ends. As Rabbeinu Ovadiah of Bartenura explains 
in his commentary on Pirkei Avos, Abraham performed so many good 
deeds that it counteracted the evils of all ten generations. He was therefore 
able to save all of them in his merit. Noah, however, was not on the level 
to save his contemporaries in his merit. He only managed to save himself 
and his family. This is why the Mishnah singles out Abraham as the one 
rewarded in the World to Come with the reward of his generations. The 
Yalkut, however, specifically discusses the generation of the Flood in the 
time of Noah and the generation of the Dispersion in the time of Abraham. 
The Talmud (Sanhedrin 107b) teaches that these two generations both 
have no share in the World to Come. In this regard, Noah and Abraham 
were equal and each received the rewards of that particular generation. 
Other People’s Rewards 
How can we understand that one individual receives the reward of others? 
If the other people did something good, should they not receive the reward 
themselves? And if they did not do anything good, what reward is there to 
be received on their behalf? A similar question arises from the words of 
the Talmud (Chagigah 15b). The Talmud states that every person has two 
shares: one in Gan Eden and one in Gehinom. The one who is meritorious 
will receive his own portion as well as the portion of his friend in Gan 
Eden. Whereas one who is guilty will receive both his and his friend’s 
portion in Gehinom. 
Influence On Society 
The Beis Halevi in his commentary on Parashas Noah explains that we all 
influence the society around us. If we do something wrong, we cause that 
even righteous people in our community sin due to our bad influence. The 
sin contaminates the atmosphere and brings everyone down. On the other 
hand, when we perform good deeds, we elevate our society and purify the 
atmosphere. This helps people who otherwise would live a simple life, or 
even a sinful life, to do good as well. G-d does not shortchange anyone. 
The righteous will be punished for their transgressions, but G-d will see to 
that they will be punished in this world rather than in the World to Come. 
Similarly, the sinful person will be rewarded for his good deeds in this 
world rather than in the World to Come. 
Two Portions 
Says the Beis Halevi, everyone enters into this world with two portions for 
the World to Come, one in Gan Eden and one in Gehinom. The righteous 
person’s portion in Gehinom will be given to the sinner who caused the 
righteous to sin. And the sinner’s portion in Gan Eden will be given to the 
righteous who was instrumental in the sinner’s good deeds. In this way, 
everyone is rewarded and punished according to their conduct and 
everyone gets what they deserve. 
Reward Of The Righteous 
The Beis Halevi explains that there is an additional aspect to this. It is 
relatively easy for a righteous person to do right, when he lives in a society 
of similar minded people. But when he lives in a sinful society, he has to 
fight the influence of the people around him to do what is right. This in 
itself makes the righteous deserve more reward for his good deeds. Rabbi 
Dessler adds that every generation has its own purpose in G-d’s creation. 
In a generation where the majority are sinners, the few righteous people 
have to bring that generation to its purpose on their own. This entitles 
them to the reward of the whole generation. 
Animal Husband And Wife 
Rabbi Yaacov Galinsky of Bnei Brak once discussed the honourable 
mention the Torah affords to the animals that entered Noah’s Ark. Prior to 
the flood, G-d instructed Noah to gather all the species: seven of the pure 
animals and two of the impure animals. The Torah (Bereishis 7:2) writes: 
“Of the pure animals you shall take seven, husband and wife and of the 
animals that are not pure, two, husband and wife.” Asks the Talmud 
(Sanhedrin 108b), since when do we refer to animals as husband and wife? 
The Talmud answers that they received this honourable mention since they 
had not been involved in any sin. Rabbeinu Nathan from Rome explains, 
in his famous work The Aruch, that the animals who were allowed into the 
Ark had not cohabited with other species. These animals were somehow 
not affected by the corrupt moral standards that mankind brought upon the 
whole environment at the time of the Flood. The animals that perished 
during the Flood were all influenced by the low moral standards of the 
human beings (see Torah Attitude: Parashas Noah: Two generations, one 
story, October 25, 2006). 
More Reward Than Animals 

Says Rabbi Yaacov Galinsky, if animals, who have no free will, were 
honoured because they somehow were not affected by the low standards 
prevailing at the time of the flood, how much more will any individual 
who in today’s society lives a moral and decent life be honoured and 
rewarded. When we elevate ourselves to follow the commandments of the 
Torah, we will be rewarded much more than earlier generations, as it takes 
a lot more effort to elevate oneself above the influences of the generation 
we live in. 
Servant of G-d 
Rabbeinu Yonah writes in the beginning of Shaar Ha’avodah (Gate of 
Worship) that an observant person must realize his own worth as a servant 
of G-d. He should remember his great ancestors and be aware how great 
they, as well as he, are in the eyes of G-d. In this way, when he is 
challenged by the influences of the society around him, he will be able to 
remind himself that it is totally below him to commit such abominable and 
unacceptable acts, that will anger G-d. 
Modesty And Subservience 
This seems to contradict what Rabbeinu Yonah himself writes in Shaarei 
Teshuvah [Gates of Repentance] (1:23). There he writes that we shall be 
humble and subservient to G-d. The truth is that there is no contradiction 
between the two statements. These are two tools that we need to keep us 
on the straight path of the Torah. On the one hand, we must remember our 
self-worth when we are tempted to do something of a low moral or ethical 
conduct. In such a situation, we should say to ourselves: “how can I lower 
myself to do this when I have such great ancestors who were always 
careful to keep themselves above this kind of conduct? How can I bring 
them and myself down in this way?” On the other hand, when we are 
tempted to be proud and act in a haughty fashion then we should use the 
tool of humbleness and say: “who do I think I am? I have plenty of 
shortcomings and in many areas I could do a lot better.” With these two 
approaches we can save ourselves from any wrongdoing. 
Lust And Anger 
The Vilna Gaon explains that these are the two main temptations of life: 
lust and cravings on one hand, and haughtiness and anger on the other. If 
we apply the right tools in every situation, we will be able to overcome 
any temptations in life. The Vilna Gaon further explains that the two 
Temples were destroyed because of our shortcomings in these two areas. 
As we have entered the three weeks of mourning of the destruction of the 
Temples, it is our holy obligation to rectify these evils by trying to 
overcome our personal challenges in life. In this way, we participate in 
turning these three weeks of mourning into a time of celebration with the 
coming of Mashiach. Amen. 
These words were based on notes of Rabbi Avraham Kahn, the Rosh Yeshiva and Founder of Yeshivas Keser Torah in Toronto. Shalom. Michael 
Deverett P.S. If you have any questions or enjoyed reading this e-mail, we would appreciate hearing from you. If you know of others who may be 
interested in receiving e-mails similar to this, please let us know at michael@deverettlaw.com. For previous issues please see 
http://www.shemayisrael.com/a/kahn/archives/archives.htm.  
 

Rabbi Yosef Kalatzky 

Beyond Pshat 
L’Zeicher nishmas avi mori Reb Moshe Ben Yosef Kalatsky z’l u l’zeicher nishmas emee morasi 
Shaindel Bas Reb Chaim Tzvi z’l L’Zeicher nishmas ishtee Yehudis Chanah Kalatsky Bas Reb 
Kehas Z’l 
1. Zimri’s Extreme Breach of Morality 
The Torah tells us that Zimri, the Prince of the Tribe of Shimon, 
publicly desecrated G-d’s Name by cohabiting with Cozbi, a Midianite 
Princess. Pinchas through his act of zealotry, avenged the vengeance of 
G-d by killing Zimri and Cozbi. The Midrash states, “The Torah is taken 
aback by the behavior of Zimri, the son of Salu. King Solomon writes, 
‘One who breaches a fence deserves to be bitten by a snake.’ The 
forefather of Zimri (Shimon) had avenged promiscuous behavior. The 
Torah tells us that after Dinah had been defiled by Shechem, the Prince 
of  Canaan, his community had entered into a covenant with her family and 
agreed to have all their males to be circumcised. On the third day of their 
recovery, Shimon and Levy, taking advantage of their infirmity, through 
an act of zealotry killed all the males of the community (including 
Shechem and his father Chamor) to avenge the defilement of their sister. 
Zimri, the Prince of the tribe of Shimon had breached the fence that his 
forefather had established, when he openly cohabited with Cozbi.” 
The Torah is taken aback and is in wonderment by the detestable behavior 
of Zimri, because he was a descendant of Shimon who acted zealously to 
establish the safeguards for morality. Since every person has the power of 
choice to behave as he chooses (to be evil or righteous), why is the Torah 
taken aback by Zimri’s behavior, regardless of the person from whom he 
descends? 
The Gemara in Tractate Bava Kama tells us the story of Chananya 
Chofeir Gumos (Chananya the water cistern digger).  Chananya dug 
water cisterns throughout the Land of Israel to provide water for the 
Jewish people when they journeyed from Babylon and other locations to 
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Jerusalem to celebrate the Festivals three times a year. It occurred that 
his daughter had fallen into a well and it was uncertain if she had 
drowned. They went to consult with Reb Chanina Ben Dosa, who was the 
tzaddik of the generation.  The first hour after she had fallen into the 
well, he said that she was still alive. After the second hour, he said that 
she was sill alive. After the third hour, she immerged from the well 
unharmed. They returned to Reb Chanina Ben Dosa and asked him, 
“How did you know that she was still alive, despite the likelihood of 
surviving such a mishap?” He responded, “It is not possible that the water 
that her father provided for the Jewish people, (who had performed a 
great mitzvah) should be the cause of the death of his daughter.” The 
Gemara continues, “And the son of Chananya Chofeir Gumos died of 
thirst.” Tosafos asks, “If he had performed a mitzvah by providing 
water for the Jewish people how is it possible that his son should die as a 
result of being denied water?  G-d should have provided him with 
water, as Chananya provided water for the Jewish people when they had 
ascended to the Temple Mount. Regarding the child of Chananya it is not 
possible that his daughter should die through drowning because the water 
was provided by him for the Jewish people. The water was the object 
of the mitzvah. However, regarding his son dying of thirst, where the 
cause of his death was unrelated to the object of the mitzvah, it is 
possible that the mitzvah will not protect that individual.” 
Shimon, the son of Yaakov the forefather of Zimri, through an act of 
zealotry, destroyed the city of Shechem to establish morality for the 
world. His action should have availed Divine Protection for his 
descendants so that they should   not  succumb  to  the  temptations  of  
sexual impropriety, as cohabiting with a gentile woman. The Torah is 
therefore taken aback, that although Shimon had expressed his zealotry 
in this area, despite the danger that he had entered into in order to 
sanctify G-d’s Name, his descendant failed in this area. Zimri failed 
on the most extreme  level.  Shimon’s  merit  did  not  protect  his 
grandchild. Why did the merit of Shimon not protect Zimri his 
descendant? 
Chazal state, “One should not believe in himself until the moment he is 
no longer alive.” The Midrash tells us that G-d does not associate His 
Name with a person, regardless of his dimension of holiness, during his 
lifetime. This is demonstrated through Avraham and Yaakov our 
Patriarchs. G-d did not associate His Name with Avraham and  Yaakov  
during  their  lifetimes,  despite  their exceptional level of sanctity and 
unique levels of spiritual 
accomplishment. This is because it is always possible for one to regress 
spiritually and follow the path of evil, regardless of one’s merits.  Within 
the context of free choice one can fail until the last moment of his life; 
however, regarding being harmed by something through which a 
mitzvah was performed, that is different. Thus, Zimri had choice to 
succumb to temptation, which he did. 
In addition, the zealous act of Shimon and Levy, although it was to 
eradicate the breach of immorality, was not a simple matter. Factually, 
they destroyed Shechem without consulting their father Yaakov. If their 
act of zealotry was purely for the sake of G-d, they should have 
consulted with their father Yaakov. The fact that they chose not consult 
with him, caused their selfless act of zealotry to be spiritually 
deficient. Therefore, even if such a zealous act could have potentially 
protected Zimri from succumbing and failing so seriously in this area, 
the merit of his forefather was deficient to do so. 
2. Pinchas’ Qualification as Priest 
The Torah states, “Pinchas, son of Elazar, son of Aaron the Kohen, 
turned back My wrath from upon the Children of Israel, when he 
zealously avenged Me among them, so I did not consume the Children 
of Israel with My vengeance.”  Rashi explains, “G-d said, ‘He 
(Pinchas) avenged My vengeance.’ He was enraged with My rage.” The 
basis for Pinchas’ zealotry was that he experienced G-d’s pain as a result 
of Zimri’s desecration of G-d’s Name by openly cohabiting with Cozbi 
the Midianite  princess.   The sole  motivating  factor for Pinchas’ zealotry 
was that he fully internalized G-d’s pain and thus expressed His rage.  
Pinchas thus killed them through  his  act  of zealotry without  
considering the consequences or the threat to his own safety. Chazal tell 
us that had G-d not performed numerous miracles on his behalf, 
Pinchas would not have lived. 
The Torah continues, “Therefore, Behold! I give him My covenant of 
peace (completeness). And it shall be for him and his offspring after 
him a covenant of eternal priesthood, because he took vengeance 
of his G-d, and he atoned for the Children of Israel.” Had it not been 
for Pinchas’ act of zealotry, the Jewish people would have  been 
destroyed. If that were to happen, existence would have ceased to be.  As 

the Torah states, “Bereishis bara  Elokeem…– In the beginning G-d 
created…”  Rashi cites Chazal who explain, “The word ‘Bereishis’ 
should be interpreted to mean ‘It is for the sake of ‘reishis (the choicest)’ 
G-d created existence, for the sake of the Torah itself that is referred to 
as ‘reishis.’ The Jewish people are also referred to and are classified  
as ‘reishis’…’” Meaning, the objective and sole purpose of Creation is 
to be the setting for the fulfillment of the Torah, by the Jewish people, who 
are the only nation qualified  to actualize It.   Therefore,  existence only 
continues to be because of Pinchas’ act of zealotry that caused the 
Wrath of G-d to be quelled and retracted from the Jewish people. Thus 
the continuation of existence is attributed to Pinchas. 
In addition, the Torah states, “…and he atoned for the Children of 
Israel.” Meaning, due to Pinchas’ act of zealotry he brought about 
atonement for the Jewish people. The function of the Kohen (Priest) is to 
facilitate the atonement process on behalf of the Jewish people. Only the 
Kohen is qualified to do this, through his service in the Temple.  Since 
Pinchas brought about the greatest level of atonement on behalf of the 
Jewish people, to make them worthy to continue to exist, although he 
was born a Levite and not anointed to be a Kohen, he ascended to a 
level to be qualified to be the priest. Aaron and his sons were initiated 
and installed to be the priests by being anointed with the anointing oil. 
The one who was truly qualified was Aaron, the brother of Moshe. His 
four sons, only were chosen to be the Kohen by G-d because they 
were the sons of Aaron. Pinchas’ ascent to be the priesthood is unrelated to 
the fact that he was the grandson of Aaron and the son of Elazar who 
were priests. He was qualified to be the Kohen in his own right, as 
Aaron his grandfather was.  Pinchas’ children will thus be priests 
because of him. Pinchas was thus the equivalent of his grandfather 
Aaron, regarding the status of his children. 
Aaron merited the priesthood because Moshe had forfeited it as a result 
of his dialogue with G-d at the burning bush.   Moshe initially attempted 
to extricate himself from the position of redeemer of Israel because he felt 
that if he were chosen it would offend his older brother Aaron, who had 
acted as G-d’s prophet for the Jewish people. Although Moshe’s 
intent was pure and admirable, demonstrating an unusual level of humility 
by rejecting the position of “redeemer”; nevertheless due to his 
obstinacy to G-d’s wish, it was considered to be a disrespect. He thus 
forfeited the priesthood.   G-d said to Moshe, “Although Aaron is your 
older brother, he will come out into the desert and greet you with joy 
in his heart when he will hear that you are the redeemer of Israel.” 
Although Aaron was Moshe’s older brother and the prophet of G-d for the 
Jewish people, he experienced joy in his heart because his brother Moshe 
was chosen by G-d. Not only was there no trace of envy, Aaron rejoiced 
upon hearing that his brother Moshe was chosen to be the redeemer. 
The Midrash states, “Reb Shimon Bar Yochai says, ‘G-d said, ‘The heart 
that rejoiced over the greatness of his brother, will merit the precious 
stones (of the breastplate) to be placed upon it. As it states, ‘Aaron should 
carry the names of the Children of Israel on the breastplate of 
judgment on his heart…’”  The Torah identifies the location of the 
breastplate to be upon the heart of Aaron, which indicates the unique 
status and dimension of purity of Aaron. It was only because Aaron was 
fully negated to G-d’s Will, that was not envious of Moshe and he was 
able to experience joy in his heart regarding Moshe’s appointment as 
redeemer. He was thus chosen to be G-d’s officiant  as the priest. 
Similarly, Pinchas was able to internalize G-d’s rage and pain and 
thus act as a zealot because he was totally negated to G-d. Pinchas thus 
qualified to be the Kohen in his own right, as Aaron was qualified to be 
the Kohen. 
3. The Enablement of Pinchas 
The Torah states, “Pinchas, son of Elazar, son of Aaron the Kohen, 
turned back My (G-d) wrath from upon  the Children of Israel…”   
The Torah traces Pinchas’ lineage back to his grandfather, Aaron the 
Kohen, which is unusual (the Torah usually identifies a person only  
by  his  immediate  forbearer).  Ohr  HaChaim HaKadosh  explains that 
the reason the Torah traces Pinchas’s lineage to his grandfather Aaron, 
is to address the claim that the Jewish people had against Aaron. 
When the rabble began to encourage the Jewish people to form a deity 
at Sinai (because they had believed that Moshe had died), Aaron’s 
nephew Chur attempted to stop this initiative and prevent the Jewish 
people from participating in idolatry. Because of his attempt, the rabble 
reacted to Chur’s opposition and killed him. The Gemara tells us that 
after Aaron witnessed that his nephew was murdered (slaughtered) by 
the rabble, he decided to participate in the process of the building of the 
golden calf, only to be a delay tactic, until Moshe would return. After 
seeing what the rabble had done to Chur, he understood that if he were 
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to oppose the them, he too would be murdered.  Ultimately, through his 
participation in the gathering of the gold, the golden calf was formed 
quickly through the  sorcery of the  rabble. Due to Aaron’s participation in 
the building of the golden calf, he had a degree of culpability. As a 
punishment, two of his most special sons, Nadav and Avihu were 
taken by G-d. Their death was an atonement for his participation. 
After Moshe descended from the mountain and saw the Jewish people 
engaged in the sin of the golden calf he broke the Tablets and gave the 
order to kill all those who had participated in the idolatry. As a 
result of the participation in the golden calf, there was a substantial loss 
of life.  Ohr HaChaim HaKadosh explains, that since Aaron participated in 
the golden calf, there was a segment of the Jewish people that had a 
claim against him saying, “Because of  what you have done, the Jewish 
people incurred many casualties!”  Thus, there was negative perception of 
Aaron because of the tragedy that he had wrought upon them. When 
the Torah traces the linage of Pinchas back to Aaron the Kohen, 
regarding his act of zealotry, which quelled the Wrath of G-d against the 
Jewish people, it was a vindication of Aaron.  Pinchas, being a 
grandchild of Aaron, was the cause of the entire Jewish people being 
saved from the Wrath of G-d and continue to thrive until the end 
time.  Pinchas’s act of zealotry thus redeemed his grandfather Aaron 
from any claim. 
Pinchas, the grandson of Aaron had many unique and special 
qualifications that allowed him to act as a true zealot. Firstly, he was 
willing to die to bring about a sanctification of G-d’s Name. As Chazal 
tell us, had it not been for numerous miracles that G-d had performed on 
his behalf, Pinchas would not have survived.  How was Pinchas able to 
overcome the concern for his own life, despite the fact that he would 
be killed due to his act of zealotry?   Rashi  cites the Jerusalem Talmud 
which explains  that  regarding the  families  of  the  Levites, although 
initially there were many more families, after the passing of Aaron, we 
find that five of the original families that were part of  the  tribe of Levy 
are no longer mentioned. The Jerusalem Talmud explains that after the 
passing of Aaron, the clouds of glory dispersed, thus leaving the Jewish 
people vulnerable. As a result of this, the Jewish people chose to return 
to Egypt.  Elazar, the father of Pinchas, being the prince of the Levites, 
gave the order that at all cost the Jewish people must be prevented from 
returning to Egypt. As a result of this, a battle ensued and five of the 
Levite families were killed in battle. Although the tribe of Levy was the 
smallest of the tribes of Israel, they were willing to put their lives in 
jeopardy, for the sake of G-d. Pinchas, the son of Elazar inherited this 
characteristic of bringing sanctity to G-d’s Name, despite the cost factor 
of forfeiting one’s life. 
The Torah tells us that there were 24,000 Jewish causalities due to the 
incident of Baal Peor, when the Jewish people engaged with the Moabite 
women. Initially a plague ensued that would have destroyed the entire 
Jewish people. After Pinchas killed Zimri and Cozbi by impaling them 
with  his  spear,  he “brought G-d to judgment.” He claimed that the plague 
must cease when he presented Zimri and Cozbi upon his spear before G-d. 
Although by making such a claim against G-d, Pinchas jeopardized 
his spiritual accomplishments and relevance to the world to come, he was 
willing to forfeit his own eternity  for  the  sake  of  the  Jewish  people.   
This characteristic of zealotry and self-sacrifice in the spiritual realm 
was a characteristic was something that he inherited from Aaron, his 
grandfather. 
Aaron only participated in the sin of the golden calf because he 
wanted to save the Jewish people from eternal spiritual destruction. 
After he had seen how the rabble had killed Chur, he understood that 
if he were to interfere with their wishes, he too would be killed. Since 
Aaron was a priest and a prophet, there is a law that if one kills a priest 
and a prophet, there is no atonement for such as sin. Thus, Aaron was 
willing to put his own share in the world to come and relevance to eternity 
in jeopardy for the sake of the spiritual survival of the Jewish people. 
This characteristic was reflected by Pinchas. 
Pinchas, the son of Elazar, the son of Aaron the Kohen was able to 
act as he had regarding his physicality and spiritualty only due to the 
characteristics that he inherited from his father and grandfather. Thus, the 
blotch on Aaron’s record was removed because had it not been for  
Aaron’s  characteristics  that  were  transmitted  to Pinchas, the Jewish 
people would not exist. Thus, the claim against Aaron was resolved. 
4.  The Unfathomable Ramifications of a Mitzvah 
The Torah states, “G-d spoke to Moshe saying, ‘Harass  the  
Midianites  and  smite  them…”  G-d commanded Moshe to destroy 
the Midianites because they had plotted to destroy the Jewish people. 
However, the Moabites were not to be attacked and destroyed. Rashi 

cites Chazal who ask, “Why were the Moabites not equally deserving to 
be destroyed? They instructed their daughters to seduce the Jewish people 
to lead them to the idolatry of Baal Peor. Their intent was to bring 
about the ultimate destruction  of  the  Jewish  people.  Nevertheless,  
the Moabite nation was left unharmed. Why was this so? It was 
because Ruth, the Moabite (the granddaughter of Balak) needed to come 
into existence, as is stated in the Gemara in Tractate Bava Kama.” 
The Gemara in Tractate Sanhedrin states, "Reb Yehudah said in the 
name of Rav, ‘It is worthwhile to engage in Torah and mitzvos even 
if it is not with a pure intent (shelo l'shma). Because when one engages 
in a mitzvah shelo l'shma it will lead to the performance of a mitzvah 
with a pure intent (l'shma). Where do we find an example of this? It 
was Balak who had brought forty-two offerings to G-d (when he built 
the altars) that he merited to have Ruth the Moabite as his descendant. 
From here we see the great value of a mitzvah, even if it was performed 
not with a proper intent.” The offerings that were brought by Balak were 
with the specific intent to supplicate G-d to allow Bilaam, the evil one, 
to be able to curse the Jewish people. Despite Balak’s negative intent, the 
mitzvah generated and established a worthiness and merit that allowed 
Ruth to be his descendant. She ultimately became the grandmother of 
King David and the progenitor of Moshiach. 
The Gemara in Tractate Berachos cites a verse which states, “You should 
bring desolation upon the land…” The Gemara tells us that one should 
not read the word in the verse as “shamos- desolation” but rather it 
should be read as “sheimos- names.” From here, we learn “shma  
k’gorim”  that  the  name  that  one  possesses determines one’s destiny.  
The Gemara continues, “The reason Ruth was given her name “Ruth” 
because she was destined to have a grandson who would sate G-d with 
song and  praise  (yeraveh  HaKadosh  Baruchu  b’shiros v’tishbachos).” 
Within the name “Ruth” lies the spiritual potential of King David who 
would author of Psalms. 
It is interesting to note that all evil will come to an end, at the time of 
Moshiach, who is the direct descendant of King David. Bilaam and Balak 
both wanted to destroy the Jewish people, each for his own reason. If 
they would have succeeded in their evil intent, existence would have 
come to an end. Balak built altars with the intent to bring about the end 
of the Jewish people; rather than facilitating the intent of Balak, the 
effect of these altars, he merited to be the forbearer of Moshiach. 
Although the Moabites were instrumental in wanting to destroy the 
Jewish people, G-d spared them because Ruth needed to be brought into 
existence. Why G-d spare the Moabite people if He could have simply 
cause Ruth to descend from another nation, other than Moav? 
Ohr HaChaim HaKadosh in the portion of Ki Seitzei writes that at the time 
of the sin of Adam, satan had captured some of the most special souls. 
Ruth, the Moabite was one of them. However, because Balak had 
performed a mitzvah, his reward for his action of the sacrifices allowed 
him to be the beneficiary of that special soul. It was thus released into 
the Moabite people. 
The entire Moabite people were spared, despite the fact that they had 
participated in the same evil as the Midianites. It is because Balak needed 
to be rewarded for the mitzvah that he performed.  We see that although 
Balak’s intent was evil, the building of the altars will bring about the 
ultimate good, which is the coming of Moshiach. A Jew should 
understand and appreciate that any mitzvah that he performs, despite its 
deficiency in intent, has unlimited value which cannot be fathomed. As 
we see regarding the mitzvah of Balak, the king of Moav. 
5. The Importance of Pedigree 
The Torah tells us that Zimri, the Prince of the Tribe of Shimon, 
publicly desecrated G-d’s Name by cohabiting with Cozbi, a Midianite 
Princess.   Pinchas acted zealously to avenge G-d’s Honor by killing 
Zimri and Cozbi. He pierced them both with a spear while they were 
engaged in their disgraceful sexual act.  When the Torah identifies 
Pinchas it traces his lineage back to Aaron, his grandfather, as the Torah 
states, “Pinchas, son of Elazar, son of Aaron the Kohen, turned 
back My wrath from upon the Children of Israel, when he zealously  
avenged  Me among them, so I did not consume the Children of 
Israel with My vengeance.” Had Pinchas not acted as he did, the 
Attribute of Justice would have destroyed the entire Jewish people. 
As the Torah states, “…He (Pinchas) pierced them both…and the 
plague was halted from the Children of Israel. Those  who  died  in  
the  plague  were  twenty-four thousand.” 
Rashi cites Chazal who ask, “Why does the Torah need  to  trace  
Pinchas’  lineage  back  to  Aaron,  his grandfather? It is because after 
Pinchas had killed Zimri, he was ridiculed and disgraced by the Tribes 
if Israel for killing a Prince. They had said, ‘How can a person who 
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descends from a grandfather (maternal grandfather was Yisro) who stuffed 
calves for idolatry have the audacity to kill a Prince of Israel?’” 
Therefore, the Torah needs to trace his lineage to Aaron the High Priest 
in order to communicate his prestigious pedigree.  How could the Jewish 
people ridiculed Pinchas when his act of zealotry had saved them from 
G-d’s destruction? One would think that the Jewish people would have 
extolled and praised him for his selfless heroic act. In fact Chazal tell us 
that in order for Pinchas to have succeeded he had to have merited 
multiple miracles in order for him not to be killed. Despite  all  that  had  
transpired,  the  Jewish  people perceived Pinchas in a negative light and 
therefore ridiculed him. 
It is true that Pinchas’ act of zealotry had saved the Jewish people from G-
d’s destruction; however, their criticism of Pinchas was directed at him as 
a person. They claimed that if Pinchas, who was a commoner, could kill a 
prince of Israel it was an indication that he was a person who does not 
esteem or revere anyone of stature. Because if Pinchas in fact did, he 
could not have been able to kill Zimri, despite the heinousness of his 
behavior. He was thus categorized as a person who possesses an 
uncouth character. Therefore the Torah needed to trace his pedigree to 
Aaron, the High Priest in order to establish him as someone of prestigious 
pedigree so that he should be perceived for what he truly was. 
Chazal tell us that many miracles were performed on Pinchas’ behalf. 
Why did he merit such miracles? It is often that one merits miracles 
because of the special merit of his forbearers. When Pinchas set out to 
avenge G-d’s honor, he understood that unless he would merit Divine 
Protection, he would be killed. He succeeded in his mission because G-d 
had protected him. In order for us to understand and appreciate the source 
of his merit, the Torah needed to trace Pinchas’ lineage back to Aaron, 
the High Priest. Thus, Pinchas was not only unique because of what he 
had brought about, but also because of his special quality of pedigree. 
 

Rabbi Dov Kramer 

Taking A Closer Look 
“Pinchas the son of Elazar the son of Aharon the Kohain turned back 
My anger from upon the Children of Israel” (Bamidbar 25:11).  
Rashi, based on the Talmud (Sanhedrin 82b), explains why Pinchas’ 
“yichus” (lineage) was mentioned here; “because the Tribes were belittling 
him, [saying] ‘have you seen this son of the fattener, whose mother’s 
father fattened calves to be offered to other deities, and [despite this] he 
killed a tribal chief of Israel?’ Therefore, the verse traces his lineage after 
Aharon.” [From the context of the Talmud, it is apparent that being 
Aharon’s grandson was significant not only because of who Aharon was, 
but because of what Aharon himself did (stopping the plague after 
Korach’s rebellion, just as Pinchas stopped the plague here) and what 
Tribe he was from (Levi, who defended Dinah’s honor, and the Tribe that 
took a stand by the golden calf), making Pinchas’ actions consistent with, 
and a continuation of, the actions of his ancestors on his father’s side.] It is 
puzzling, though, that the nation should ridicule Pinchas at all, since he did 
stop the plague from spreading any farther, and it was quite apparent that 
what was going on (including, and especially, what Zimri, the tribal chief 
who Pinchas killed, had done) was inappropriate. Why was Pinchas being 
belittled for what he did? 
Shortly before this part of the Talmud’s elucidation of what happened, we 
are told that Pinchas challenged G-d for having killed 24,000 in the plague 
(before it was stopped by Pinchas’ actions). He stuck the bodies of the 
perpetrators he had killed before G-d and said to Him, “Master of the 
World, because of these (referring to Zimri and Cuzbi) 24,000 should 
fall?” Maharsha (on 44a, where this part of the story is quoted) asks why 
Pinchas attributed the deaths of these 24,000 to Zimri’s sin if the nation 
had started sinning well before this (see 25:1). As a matter of fact 
(Maharsha doesn’t refer to this in his question), the Talmud itself (on 82a), 
describing how things developed, tells us that Zimri only became 
involved, and got together with Cuzbi, because the people of his Tribe 
(Shimon) demanded that he do something about their facing the death 
penalty if successfully prosecuted for their sins. Why did Pinchas blame 
the death of the 24,000 on Zimri if their sins had been committed prior to 
his actions? 
Maharsha answers his question by saying that we know the 24,000 died 
because of Zimri, and not due to the sins they committed beforehand, 
because the plague, and it being stopped, isn’t mentioned until after 
Pinchas had killed Zimri. However, even if this is how we know Zimri was 
the cause, it doesn’t explain how or why he was the cause. Nor does it 
explain how Pinchas knew Zimri was the cause, and not the previously 
committed sins. 

Nevertheless, from the fact that those who had sinned were going to be 
prosecuted in a court of law, and from the way the Talmud explains how 
things unfolded, it is apparent not only that Zimri caused the plague that 
killed 24,000, but how and why he was the cause. First of all, the sinners 
themselves (or the leaders who didn’t do enough to prevent the sinning, 
see https://rabbidmk.wordpress.com/2014/07/03/parashas-balak-5774/) 
were being taken to court to be prosecuted for their sins, so a plague was, 
at that point, unnecessary. Only when it developed into something beyond 
individual sinners being punished, becoming a national issue because of 
Zimri’s public display, that prosecuting the sinners wasn’t sufficient, 
making the plague necessary. This aspect alone is enough to pin the blame 
for the plague on Zimri, and explain how Pinchas knew it was because of 
Zimri. But the Talmud’s narrative adds even more. 
After his Tribe approached him, Zimri “gathered 24,000 from Israel” 
(notice how these are “from Israel,” and not just “from his Tribe”) and 
then (with these 24,000) approached Cuzbi. When the Talmud recounts the 
miracles done on Pinchas’ behalf, the last one mentioned was “the angel 
coming and causing destruction in the nation,” referring to those who were 
with Zimri and would have attacked Pinchas for killing him if not for the 
angel’s intervention. Although Rashi (on the Talmud) says it was “those of 
his Tribe” that the angel destroyed, it can certainly be suggested (and fits 
the context of the Talmud’s narrative) that the same 24,000 who had 
accompanied Zimri to recruit Cuzbi were still with Zimri when Pinchas 
killed him, and were the ones who would have killed Pinchas had the angel 
not destroyed them first. [The parallel narrative in the Sifre (at the end of 
Parashas Balak) says explicitly that Pinchas challenged G-d regarding the 
deaths caused by the angel who protected him.] The verse (and the 
Talmud) would therefore be referring to these 24,000 as the ones who 
were killed in the plague, and Pinchas would also be referring to them 
when he challenged G-d by asking whether 24,000 should have died 
because of what Zimri did. 
[It should be noted that although this approach works even if this is the 
only plague that occurred here, the narrative in Sh’mos Rabbah (33:5, see 
also Iyun Yaakov) has two plagues, one that started shortly before Pinchas 
decided to kill Zimri and Cuzbi, and one that occurred afterwards, to 
protect him from Zimri’s followers (who, in this narrative, were his 
tribesmen), although it is also possible that there was only one plague that 
started before Pinchas killed Zimri, and continued afterwards just to 
protect Pinchas, in this second stage only killing those who would have 
attacked him. This Midrash also says it was this second plague, or second 
stage of the plague, that Pinchas challenged G-d about.] 
I have placed the blame for the deaths of the 24,000 who were gathered by 
Zimri squarely on Zimri (as did Pinchas, asking G-d why they had to die 
because of his wickedness). Nevertheless, the circumstances that led to 
their deaths (or at least was the deaths caused by the second stage of the 
plague) was what was inflicted on them by the angel to protect Pinchas. So 
even though the blame falls on Zimri, from the perspective of those who 
saw 24,000 of their brothers perish when they tried to attack Pinchas (or 
thought they had all died then), they blamed Pinchas, and therefore began 
to belittle him. In order to set the record straight, though, G-d testified that 
“Pinchas the son of Elazar the son of Aharon the Kohain turned back my 
anger from the Children of Israel,” and because he killed Zimri and Cuzbi, 
“I did not wipe out the Children of Israel.” Without Pinchas stepping up, 
the first plague, which started before Pinchas killed Zimri, would have 
wiped them all out, or, if there was only one plague, it would have started 
anyway and wiped everybody out. G-d is telling them not to blame 
Pinchas for the death of those 24,000, as without him they would have 
died anyway, and his actions saved many lives, as opposed to causing any 
to be lost. 
 

Rabbi Moshe Krieger 

Bircas HaTorah Parsha Sheet 
Keeping Out Of The Picture 
The Jewish Nation had been lured into sin with the daughters of Midian, 
and a plague ensued that threatened to annihilate them. Zimri, head of the 
tribe of Shimon, began committing a base act with a Midianite princess in 
the presence of Moshe and the other leaders of Yisrael. All were shocked, 
including Moshe, and they began crying. No one knew what to do. 
Pinchas, a grandson of Aharon, beheld this and recalled what he had 
learned: “If a Jew consorts with a gentile, a zealot kills him” (Rashi 25:7). 
The situation required immediate action, but action was fraught with 
danger. If Zimri would desist for but a moment, he would have the 
halachic right to kill Pinchas in self-defense. The entire tribe of Shimon 
would surely seek revenge as well. Nevertheless, Pinchas cast all other 
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thoughts aside and did what he knew was right. He took hold of a spear 
and killed the two sinners. 
Hashem praises Pinchas and promises him eternal reward. As a grandson 
of Aharon born before Aharon received the kehuna, Pinchas had been 
excluded from the ranks of the kohanim (Rashi 23:13), until he performed 
this act of zealotry. For all generations, Pinchas’ descendants would be 
part of Hashem’s elite group of holy servants, and would be entitled to the 
privileges enjoyed only by kohanim. 
The Midrash (Bamidbar Rabba 21:1) relates that Pinchas “deserved” this 
reward. This is confusing. Isn’t one of the tenets of Judaism that Hashem 
“recompenses man according to his deed, and assigns to the wicked one 
according to his wickedness?” Isn’t the reward of all mitzvos “deserved?” 
Of course, not all mitzvos are rewarded equally. Some mitzvos have more 
reward than others, and Pinchas’ act of self-sacrifice surely deserved great 
reward. Still, why does the Midrash single it out, saying that in this case, 
Pinchas “deserved” his reward? Hashem promises reward for every 
mitzvah! 
Rav Menachem Freiman, mashgiach of Yeshivas Eitz Chaim explains 
(based on the Sefas Emess), that while every good deed has reward, we 
don’t necessarily deserve it in the way Pinchas did. The Midrash (Vayikra 
Rabba 27:2) states that Hashem asks: “Who can claim reward? Let him 
come forward and claim and I will pay. You put a mezuzah on your house, 
but could you have put up that mezuzah if I hadn’t given you a house? 
You circumcised your son? Could you have done that if I hadn’t given you 
a son? You offered pe’ah from your field, but you could only do that 
because I gave you the field. You attached tzitzis to your tallis, but you 
could only do that because I gave you the tallis, etc.” 
Meaning, we have already received so much from Hashem. Even our 
means for doing mitzvos are part of His great gifts to us. How can we be 
so bold as to claim that we deserve still more from Him? Even though 
Hashem promises us reward, it is not something we truly deserve. 
This applies to most of humanity, but not to Pinchas. Pinchas was able to 
claim his reward, because he relinquished all of Hashem’s gifts. He was 
willing to forego even his life for the sake of Hashem. He might have been 
killed by Zimri or his tribe, yet he put such concerns aside and set out to 
do Hashem’s will no matter what. Therefore, his reward is his by right. 
Although Pinchas’ situation demanded the most extreme form of self-
sacrifice, his response can serve for us as a model. In avodas Hashem, we 
should try to keep ourselves out of the picture as much as possible. Mesilas 
Yesharim (chapter 16) states that when doing a mitzvah, our thoughts 
should be not on ourselves but rather on Hashem alone. Even when our 
main focus is on Hashem, if as we do the mitzvah we have in mind to get 
recognition or profit, the mitzvah is flawed. 
The Mesilas Yesharim notes that the Sages criticize the daughter of Rav 
Chananya ben Tradion for allowing praise she received from a Roman to 
influence her behavior as she was doing a mitzvah. Her thoughts should 
have been on Hashem alone, and not the praises being said about her. 
Rav Wolbe notes that even though doing mitzvos with no selfish intentions 
at all is unnatural, one should try to achieve this little by little. Try not to 
be self-centered. Try not to do mitzvos in a public manner or as a way of 
gaining attention. The Sages say in the name of Eliyahu Hanavi: “The 
more you go with Hashem secretly, the more Hashem is with you 
secretly.” Meaning, the more efforts one makes to conceal his good deeds, 
the closer he is to Hashem (Tanna d’bei Eliyahu 28). 
R’ Gershon Burd was a prime example in our yeshiva of acting secretly, 
only for Hashem’s sake. R’ Gershon never thought about himself. He did 
many acts of chessed that no one even knew he had done. A bachur’s 
tuition was mysteriously “taken care of,” money was sent to poor families, 
and bachurim or avreichim whom he saw needed chizuk were approached 
by staff members, never realizing that R’ Gershon was behind this. 
R’ Gershon learned full-time in the yeshiva, and had to put in long hours 
seeing to the yeshiva’s upkeep. This meant working late into the night. On 
occasion, he worked the entire night, yet he never told anyone about this. 
He once confided to a friend: “I think it’s a big thing to help others in 
ways that no one knows about. Keep it all a secret between you and 
Hashem. This is a very big thing.” 
May our deeds be purely l’shem Shamayim! 
Exciting news! Rabbi Krieger will soon be publishing a sefer featuring the “best” of the weekly 
Parsha sheet. If you would like to share in this celebration, please go to www.bircas.org for 
further details. 
 

Rabbi Label Lam 

Dvar Torah 
Who Cares to Care that Much  
And Moshe spoke to Hashem, saying: “Let Hashem, the G-d of the 
spirits of all flesh, set a man over the congregation, who may go out 
before them, and who may come in before them, and who may lead them 
out, and who may bring them in; that the congregation of Hashem not 
be as sheep which have no shepherd.” And Hashem said unto Moshe: 

“Take for yourself Yehoshua the son of Nun, a man of spirit, and press 
your hand upon him… (Bamidbar 27:16-18) 
Take for yourself: Encourage him verbally, [and say,] “Fortunate are you 
that you have merited to lead the Children of the Omnipresent!” Rashi 
a man of spirit (ruchos): As you requested; someone able to deal with the 
character of each and every individual. — Rashi 
Moshe is not only told who it is that he should choose as a leader to 
replace him. We are privy to details of the replacement process. The Torah 
opens a window for us to understand why Yehoshua was chosen and how 
he was invited to serve. These are instructive points for seeking future 
leaders for all generations. What does it take to be a leader of the Jewish 
People? 
So much is revealed in these few words of Rashi. Moshe is told to 
encourage Yehushua with words. That is how he is to be taken. The text of 
that appeal is telling, “Fortunate are you that you have merited to lead the 
Children of the Omnipresent!” Not just anyone would be sufficiently 
motivated to accept such a giant yoke of responsibility. 
All that weight could only rest comfortable on the shoulders of someone 
who appreciates the inestimable value of caring for the Children of the 
Almighty. 
Another vital quality is that this leader is not just a leader of the masses. 
The group is made up of individuals and a leader has to be able to relate to 
and communicate appropriately with each and every individual. The 
following story, related to me by one of my Rebbeim may just provide a 
charming portrait of both of these critical qualities of true Torah 
leadership. 
His wife was driving though the back roads of Rockland County one 
Sunday with a car filled with kids, her kids. She pulled over by a sign 
advertising “garage sale” and all the children followed her out of the car. It 
was an impressively large parade of little people. 
The woman hosting the garage sale exclaimed in amazement, “Are these 
all your children?” The Rebbetzin responded poignantly, “No!” They are 
G- d’s but I have been given the responsibility to watch over them and see 
to it they grow up right and fulfill their G-d given potential!” 
I can’t say the garage sale lady was ready for such a grandiose response 
but it reveals the thinking of the Rebbetzin and lands a great and powerful 
lesson. A parent needs to know and appreciate these kids are not ours! 
They are really G-d’s! We don’t own them! They are not our property? 
“Fortunate are you that you have merited to lead the Children of the 
Omnipresent!” 
This pertains to parents as well as teachers and more. Whoever realizes 
that each person needs to be appreciated, not as a number, but as a unique 
Divine Soul has already applied for a position of leadership. We can also 
now appreciate that leadership opportunities are not reserved just for heads 
of nation states but are readily available for anyone who cares to care that 
much. 
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Rabbi Eli Mansour 
Weekly Perasha Insights 
Parashat Pinhas: Contemporary Sun-Worship 
Parashat Pinhas marks the conclusion of the tragic story of Ba’al Pe’or, 
when Beneh Yisrael sinned with the women of Moab and Midyan, and 
worshipped Moab’s deity, Pe’or. G-d sent a deadly plague that killed 
24,000 people among the nation, and the plague stopped only when Pinhas 
courageously killed Zimri, the leader of the tribe of Shimon, who publicly 
sinned with a woman from Midyan. In the beginning of Parashat Pinhas, 
G-d announces the reward granted to Pinhas for his act, and also 
commands Beneh Yisrael to wage a war of revenge against Midyan. 
The incident of Ba’al Pe’or was a scheme devised by Bilam, the gentile 
prophet who, as we read in last week’s Parasha, Parashat Balak, was 
summoned by the king Moab to curse Beneh Yisrael. After Bilam saw that 
he could not curse Beneh Yisrael, as G-d repeatedly changed his curses 
into blessings, he advised the king of Moab to lead Beneh Yisrael to sin by 
luring them to commit immorality and worship Pe’or. 
The Hatam Sofer (Rav Moshe Sofer of Pressburg, 1762-1839) offers a 
fascinating explanation for why Bilam chose this particular method. His 
explanation is based on an intriguing passage in the Gemara (Berachot 7), 
which tells that Bilam knew the precise moment each day when G-d 
becomes angry. His plan was to seize that moment and curse Beneh 
Yisrael at that time. However, G-d never became angry during the period 
when Bilam attempted to curse Beneh Yisrael, and so his efforts failed.  
Why does G-d become angry each day? 
The Gemara explains that G-d becomes angry each day when the sun rises 
and the pagan kings of the world remove their crowns and worship the sun. 
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Elaborating on the Gemara’s explanation, the Hatam Sofer writes that 
since the sun each day becomes an object of idol worship, all the food on 
earth is tainted with idolatry. After all, all food is grown through sunlight, 
and thus all food is produced, partially, through an object of pagan 
worship. This is why G-d is angry each day – because every person on 
earth is indirectly sustained through idolatry.  
And this is why G-d could not get angry at Beneh Yisrael in the 
wilderness. They were sustained by the manna, the miraculous food which 
fell each morning from the heavens. Their food was not a product of any 
object of idolatry, and so they escaped G-d’s anger.  
Upon realizing this fatal flaw in his strategy, Bilam came up with a plan: 
to lure Beneh Yisrael to worship Pe’or. Our Sages teach that Pe’or was an 
especially bizarre form of idolatry, as the statue was worshipped by its 
followers defecating on it. As such, Beneh Yisrael were biologically 
incapable of this worship. The manna, our Sages tell us, was completely 
absorbed by the body, producing no waste whatsoever. Therefore, as the 
women of Moab enticed Beneh Yisrael to worship Pe’or, they needed to 
feed them food and wine. Beneh Yisrael thus became like all other people 
– sustained by food produced, in part, by sunlight – and they were thus 
exposed to G-d’s anger. Sure enough, 24,000 people perished. 
The Hatam Sofer’s insight helps explain a seemingly peculiar comment of 
the Gemara later in Masechet Berachot. The Gemara teaches that if a 
person prays Shaharit in the morning “Ke’vatakin” – meaning, he begins 
the Amida at the moment of sunrise – then he is assured protection from 
harm throughout the day. Why should a person earn such protection 
simply for reciting the Amida at the moment of sunrise? The answer is that 
he thereby proclaims G-d’s rule and kingship over the earth before the 
idolaters have a chance to worship the sun. The way we avoid G-d’s anger 
is by standing before Him in prayer and proclaiming our devotion to Him 
before we can be tainted by the pagan worship of the world’s idolaters. 
While the notion of “sun worship” might seem like an ancient 
phenomenon that has no bearing on us today, the truth is that this concept 
is extremely relevant to contemporary Jewish life. We might draw an 
analogy to a devoted, hard-working wife who spends an afternoon 
preparing a scrumptious, nutritious dinner for her family. After dinner, the 
husband turns to the housekeeper and thanks her for dinner. The wife, 
rightfully, reacts with fury over her husband’s giving somebody else the 
credit for her hard work. G-d similarly reacts angrily when we credit other 
forces for His handiwork. He gets angry when He sees people worshipping 
the sun, and neglecting to recognize Him as the Creator and sole Ruler 
over the earth. And this phenomenon is no less prevalent today than it was 
in the times of Bilam. Most people today deny G-d’s existence and do not 
acknowledge Him as the Creator and King over the world. This arouses 
His anger, each and every day. The way we avoid His anger is by 
emphatically resisting this trend, and loudly proclaiming His existence. 
The more we speak about G-d and devote ourselves to His service, the 
more successful we are in opposing modern-day “sun worship.” We then 
continue the work of Pinhas, who stood up to oppose the worship of Pe’or, 
and become worthy of the great reward promised to him by the Almighty: 
“Behold, I am giving him My covenant of peace.” 
 

National Council of Young Israel 

Weekly Dvar Torah 
A project of the National Council Of Young Israel Sponsored By The Henry, Bertha And 
Edward Rothman Foundation Rochester, NY,Cleveland, Ohio, Circleville, Ohio 
Parshat Pinchas 
24 Tammuz 5776 /July 30, 2016 Daf Yomi: Bava Kama 60 
Shabbat Mevorchim Chodeh Av 

Weekly Dvar Torah - For the Sake of Heaven 
Rabbi Herschel Kurzrock 
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Many commentaries ask why the heroic, dramatic story of Pinchas — 
rescuing the people of Israel from a ravaging plague by jeopardizing his 
life in killing Zimri — was divided between Parshat Balak and Parshat 
Pinchas. Near the end of Parshat Balak, we read about the brazen act of 
immorality perpetuated by Zimri, prince of the tribe of Shimon. It was a 
public act in defiance of Moshe and the Judges of Israel.(1) Upon 
witnessing this flagrant transgression, Pinchas recalled the law pertaining 
to such a case: zealous adherents to HaShem and His law may inflict 
capital punishment on a perpetrator in the midst of his act.(2) Immediately 
and without regard for his personal safety, Pinchas executed revenge and 
retribution upon Zimri and Cozbi, daughter of a prince of Midian. By his 
prompt, brave act, inspired by righteous zeal, Pinchas stayed the plague. 
Parshat Balak ends here! 

Parshat Pinchas briefly refers to the story by listing the names of the 
participants in the act and then concentrates on detailing the reward! The 
Al-Mighty made a covenant of everlasting Kehunah and Shalom 
(priesthood and peace) with Pinchas because of his heroic deed.(3) Why 
was the story divided between two Parshiot? One relates the occurrence 
and the other discusses the reward. 
As mentioned, Pinchas was a “zealot.” Our Sages teach that a true zealot 
reacts only when driven by the emotion of the moment, manifested in his 
profound hatred of evil and fervent pure love of HaShem and Torah. He is 
propelled by a burning indignation upon witnessing an act of immorality in 
progress. If a zealot comes to ask a question, this person is not in the 
category of a "true zealot," reacting from the profound emotion of the 
moment, as mentioned above. The Yerushalmi(4) states that Pinchas acted 
against the wishes of the Sages and they wanted to put him into chayrem 
(pronounce on him an ecclesiastical ban). A true zealot acting 
altruistically, without ulterior motive, is faced with great danger. The 
Talmud tells us that six miracles occurred at that moment to insure the 
safety of Pinchas from the mob.(5) 
There is a beautiful symbolic thought presented by the sefer "Noam 
Elimelech" that depicts the necessity for true mesirat nefesh on the part of 
the zealot. The verse states, "Vayikach Romach B′Yawdo" (and Pinchas 
took a javelin in his hand) to stab Zimri. The word romach is constituted of 
Resh (200) Mem (34) Chet (8). Hebrew letters have a numerical value and 
this word can also be read Ramach, equal to 248, corresponding to the 
number of organs in the human body. This symbolizes that a zealot is 
ready to take Ramach Ayvorav ─ all his organs in hand and perform an act 
of self-sacrifice to sanctify the name of the Al-Mighty, by destroying evil! 
Thus, a "kosher" zealot has no ulterior motive in mind; his act is pure and 
holy. The division of the story symbolically attests to the fact that Pinchas 
acted only l′shem shomayim (for the sake of HaShem). He didn’t seek a 
reward. 
Thus, only the story is related in Parshat Balak while in Parshat Pinchas 
the Al-Mighty states: “Therefore proclaim it, give him My covenant of 
peace, everlasting Kehunah.(6) The Al-Mighty who rewards midah 
keneged midah (in kind), gives Pinchas his deserved reward, although he 
served HaShem without the express intention of receiving a reward. The 
reward was very appropriate since Pinchas represented the true Torah Jew 
who acted completely al pi halacha (in accord with the law) even to the 
extent of self-sacrifice. Chosen for the everlasting covenant of Kehunah 
for himself and his descendants, to the extent that all the Kohanim 
Gedolim came from his descendants, was really a reward "in kind."(7) The 
Kohain was always the one to judge and lead the people in halacha and the 
service of HaShem.(8) Pinchas depicted, through his actions, a true Kohain 
HaShem. His act, which led to peace and harmony, brought him also the 
reward of a covenant of peace forever. According to the Midrash(9), 
"Pinchas Zeh Eliyahu," Pinchas will also bring the ultimate peace on earth 
as Eliyahu — the Angel, who will herald the coming of Mashiach, leading 
to the establishment of universal peace and brotherhood of man under 
HaShem.(10) 
As we see, when Moshe sent an army to fight Midian, Pinchas was at the 
head of the group.(11) In fact, the Torah does not mention specifically the 
presence or names of the Kohain in the previous wars of Sichon, Og and 
the Amorite. One might say that this is to show that Pinchas remained the 
same "kosher" zealot, despite the lack of appreciation, and despite the fact 
that he was subjected to ridicule by his people! Recognition or applause 
from fellow mortals was of no consequence to him. His only goal was to 
find favor in the eyes of HaShem by complete fulfillment of Torah and 
mitzvot. 
Let us not direct, time, or gear our Torah study and observance of good 
deeds, with the expectation that we may garner the greatest measure of 
public approval. The criteria for performance should be acceptance in the 
eyes of the Al-Mighty, our sincere continuous study of Torah leading to 
proper, consistent performance of mitzvot L’Shem Shomayim — for the 
sake of Heaven. This will make us worthy to witness, in the near future, 
the ultimate Briti Shalom (covenant of peace on earth) that was promised 
to Pinchas. 
Shabbat Shalom. 
Footnotes          
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The Weekly Sidra- “What One Is Trumps His 
Pedigree” 

By Rabbi Moshe Greebel 
Associate Member, Young Israel Council of Rabbis 

Due to his extreme diligence and putting his very life in mortal peril, 
HaKadosh Baruch stated the following of Pinchas: 
“Pinchas, the son of Elazar, the son of Aaron the Kohain, has turned My 
anger away from the B’nai Yisroel, while he was zealous for My sake 
among them, that I consumed not the B’nai Yisroel in My jealousy. 
Therefore say, ‘Behold, I give to him My covenant of peace.’” (Bamidbar 
25:11-12) 
Now, Rashi who paraphrases the Gemarah in Bava Basra 109b, has this to 
say: 
“….. Did not, however, the tribes sneer at him (Pinchas) and say, ‘Have 
you seen this son of Puti…..?’”  
Quickly interrupting the Gemarah, Elazar, one of the sons of Aharon, took 
one of the daughters of Yisro who bore him Pinchas. Since Pinchas was 
the grandson of the once idolatrous priest Yisro, who had as one of his 
seven names Putiel, the tribes, who were outraged at Pinchas killing Zimri, 
mocked him by associating him with Putiel’s former idolatrous practices. 
We return to the Gemarah: 
“….. ‘Have you seen this son of Puti? A youth whose mother's father 
crammed calves for idol worship. Should he kill the head of a tribe in 
Yisroel?’” 
Now then, while HaKadosh Baruch Hu did state, “Pinchas, the son of 
Elazar, the son of Aaron the Kohain,” in reality, this did not alter that 
Pinchas also descended from an idolatrous priest, which still allowed for 
the tribes to mock him. Fortunately, we have an extremely astute answer to 
this query from the text Binyan Ariel (Rav Shaul Lowenstam 1717- 1790 
of blessed memory).  
The Midrash in Bamidbar Rabbah 21-1 has this to say about the above 
P’sukim (verses): 
“HaKadosh Baruch Hu said, ‘It is right that he (Pinchas) should receive his 
reward…..’” 
Now, in truth, posed the Binyan Ariel, isn’t this obvious? What exactly is 
the Midrash telling us?  
Prior to delving into the answer of the Binyan Ariel, the Gemarah in Gittin 
57b discusses the ancestry of two great Tanna’im, Sh’maya and Avtalion, 
who though they were not born Jewish, eventually became the teachers of 
Hillel and Shammai: 
“….. Descendants of Sanchairiv (Assyrian king who invaded the kingdom 
of Y’huda) gave public expositions of the Torah. Who were these? 
Sh’maya and Avtalion.  
The Binyan Ariel begins his answer on why it was essential for the 
Bamidbar Rabbah to state that, “It is right that he (Pinchas) should receive 
his reward” with a Gemarah found in Yoma 71b: 
“Our Rabbanim taught that it once happened with a Kohain Gadol (high 
Kohain), that as he came forth from the Bais HaMikdash (Temple), all the 
people followed him (out of respect). But, when they saw Sh’maya and 
Avtalion, they forsook him and went after Sh’maya and Avtalion……”  
Momentarily interrupting the Gemarah, the assembly turning from the 
Kohain Gadol to honor Sh’maya and Avtalion, was considered an insult by 
this particular Kohain Gadol. We return to the Gemarah: 
“….. Eventually Sh’maya and Avtalion visited him to take their leave of 
the Kohain Gadol. He said to them, ‘May the descendants of the heathen 
come in peace….!’” 
Wanting to upset the two Tanna’im, the Kohain Gadol referred to their 
‘heathen’ ancestry. Yet, as we shall soon see, Sh’maya and Avtalion were 
much too clever for him: 
“….. They answered him, ‘May the descendants of the heathen, who do 
the work of Aharon arrive in peace. But, the descendant of Aharon who 
does not do the work of Aharon, he shall not come in peace!’”  
Basically, Sh’maya and Avtalion in like manner, referred to the ‘heathen’ 
ancestry of all Kohanim who descended from Pinchas (as did this Kohain 
Gadol) as coming in peace only when they do the work of Aharon, which 
is described in Pirkei Avos 1-12: 
“….. Hillel used to say, ‘Be of the disciples of Aharon, loving peace and 
pursuing peace. (Be) one who loves mankind, and brings them near to the 
Torah.’” 
The retort of Sh’maya and Avtalion then, referred to descendants of 
Pinchas who ‘do the work of Aharon’ (pursuing peace) as coming in 
peace. However, the descendants of Pinchas who do not do the work of 
Aharon (as this Kohain Gadol) should not come in peace. 

From here, instructs the Binyan Ariel, anyone who pursues peace is 
deserving of the blessing of peace, which is precisely the blessing of 
Pinchas: 
“Therefore say, ‘Behold, I give to him My covenant of peace.’” (Bamidbar 
25:12) 
That, concludes the Binyan Ariel, is why the Torah states, “Pinchas, the 
son of Elazar the son of Aaron the Kohain” to show to all that through his 
courageous act he stopped the plague brought upon the B’nai Yisroel for 
their sins and restored peace, which is the work of Aharon. Hence, that is 
why the Midrash learns, “It is right that he (Pinchas) should receive his 
reward (of peace).” 
And, as per the Binyan Ariel, through his brave and self-giving act of 
restoring peace, Pinchas should be known as the seed of Aaron the Kohain, 
rather than the seed of Yisro. 
May we soon see the G’ulah Sh’laimah in its complete resplendence- 
speedily, and in our times. Good Shabbos. 
Confidential matters may be sent to Rabbi Greebel at: belmar.rabbi@yahoo.com Also appearing on the website: The National Council of Young Israel 
http://www.youngisrael.org  

The Weakest Link? 
By Rabbi Aharon Ziegler 

Associate Member, Young Israel Council of Rabbis 
At the end of forty years of wandering in the wilderness we are introduced 
to the second census of our people since leaving Mitzrayim (Egypt). The 
first census which was recorded in parashat Bamidbar was taken shortly 
after the exodus from Mitzrayim... Virtually all the people counted in the 
first census died in the Midbar (wilderness) and did not make it into the 
Land of Israel The people counted in our parasha represent the “new 
generation”- the people who are about to enter The Land, 
The Chafetz Chaim brings our attention to a very striking phenomenon. 
The total tribe of Binyamin was 45,600 (26:41). In terms of total 
population, Binyamin was the fourth smallest Shevet (tribe). Shevet Dan, 
which is recorded right next to Binyamin, had 64,400 (26:43), making Dan 
the second most populated Shevet. What makes this statistic so fascinating 
is because Binyamin had ten sons (Bereishit 46:21), while Dan had only 
one son (Bereishit 46:23). Furthermore, that single son that Dan had was 
severely handicapped; he was deaf. 
The Midrash points out that this handicapped son of Dan, whose name was 
Chushim, killed Eisav with a club when he tried to interfere in the burial of 
Yaakov Avinu in the Me’arat HaMach’pela. All the other children and 
grandchildren took the interference in stride and acted lackadaisically 
because they heard about Eisav’s audacity many times. But Chushim, due 
to his deafness was not always aware of Eisav’s interferences, and when 
he saw what Eisav was now trying to do, he immediately took a club and 
killed Eisav. 
Imagine a family sitting at a Shabbat table at the home of Yaakov Avinu. 
Yaakov, seated at the head while his sons are seated around the table. 
Binyamin’s ten children are all eager to say their Dvar Torah, and all are 
singing Zemirot L’Shabbat. Poor Dan, has only one son who is deaf and 
unable to participate in the singing, in the discussions and Divrei Torah. 
Yaakov and Leah are concerned and wondering, “What is going to be with 
the poor tribe of Dan? How will he ever be able to make a living? How 
will he ever find a Shidduch? Dan must be losing sleep at night worrying 
about the future of his Shevet”. 
Any educated statistician would surely have concluded that Dan would be 
the smallest and weakest link in the chain of tradition of Yaakov Avinu. 
Binyamin, on the other hand, according to any educated guess should have 
easily become the greatest of all Shevatim. Yet, that is not what happened, 
Binyamin had a relatively small tribe while Dan became one of the largest-
from his single handicapped son. 
What is the lesson? Life is unpredictable.! What are the chances that King 
Achaz, an idol worshiper should have a righteous son like Chizkiyahu, 
who was a great Tzaddik, and Chizkiyahu’s son should be Menasheh a 
cruel king and a Rasha? It’s unpredictable and in the hands of HaShem. Is 
there any guarantee that our children and grandchildren will turn out the 
way we would like them to be? Certainly not. We need Siyata Dishmaya 
(help from Above). But we have to do our hish’tad’lut (best effort). Send 
them to the right schools, keep an eye on who they befriend and socialize 
with, do a lot of talking about our Hash’kafa at the Shabbat table, and then, 
hope for the best. 
Shabbat Shalom from Yerushalayim 

Dvar Torah - What Can We Learn from the 
Survival of Korach’s Sons? 

By Rabbi Dovid Sochet 
Associate Member, Young Israel Council of Rabbis 

In Parshas Korach, the Torah recounts the great rebellion against Moshe, 
fueled by his envious relative Korach, which ended in disastrous 
consequences for Korach, his family, and his co-horts. The earth opened 
under their feet and their dwelling places and swallowed them- man, 
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woman and child. The fires caused by “machlokes”, or contentious 
dissension, are so great that even those who are otherwise blameless are 
nonetheless consumed along with others who may actually be more 
culpable than they are. Because of his venomous acrimony, Korach and his 
family were condemned to obliteration and oblivion. But did they all 
suffer the same fate? In our Parsha (26:11) the Torah tells that the Bnei 
Korach did not die. What are we to make of their survival? How did they 
extricate themselves from their doomed position?  
During this conflict Moshe Rabeinu said (Bamidbar 16:29-30) “If these 
men (Korach and his cohorts) die the common death of all men, and the 
fate of all men will be visited upon them, then Hashem has not sent me. 
But if Hashem will make a new creation, and the ground opens its mouth 
and swallows them and all that is theirs, and they descend alive into the 
grave, you will know that these men have provoked Hashem." Why did 
Moshe, who was countlessly ready to sacrifice more than just his physical 
life for the Jewish people; he was also prepared to relinquish his neshama 
his spiritual life, for them, ask Hashem to kill Korach in such an 
extraordinary way? It seems as if, Heaven forbid, Moshe is asking Hashem 
to take revenge on his, Moshe’s, behalf in a most bizarre fashion. This 
would be contrary to our understanding of Moshe as the most humble of 
all beings and against our understanding of the Torah’s admonition against 
seeking vengeance.  
It is the Jewish belief that this world is only an entranceway for the World 
to Come (See Pirkei Avos 4:16). As such, true compassion is to facilitate 
others to repent, gain forgiveness, and merit everlasting life in the next 
World. Shlomo Hamelech writes in Koheles (7:2) “It is better to go to a 
house of mourning than to go to a house of feasting, for that is the end of 
every man, and the living shall lay it to his heart.” This teaches us that 
being confronted with death is something that can and should initiate one 
to a course of repentance. 
The Rambam (Moreh Nevuchim 2:29) writes “permanent changes in 
nature do not happen spontaneously”. This Universe remains perpetually 
with the same properties with which the Creator has endowed it… none of 
these will ever be changed permanently, only periodically by way of some 
miraculous intervention, but eventually nature will revert to the course 
originally ordained by the Creator. Likewise, mankind will continue or 
revert to its nature unless people are interdicted in a most unusual fashion. 
Further, writes the Rambam, (see Moreh Nevuchim 3:32,) Hashem 
purposefully metes out reward and punishment in order to encourage 
people to observe the commandments.  
Now, if Korach and his allies would have died a natural death then no one 
else who was involved in the dispute would have done teshuva, and they 
would not merit a portion in the World to Come (according to R’ Akivah’s 
opinion see Sanhedrin 109B) which is the main world. Moshe, by asking 
Hashem to give them an unnatural death, was actually trying to save 
whoever he could from Korach’s camp, not chalilah (heaven forbid) taking 
revenge. The sons of Korach were only awakened to do Teshuva after they 
saw the catastrophic event that brought about their father’s doom. 
Alternately, we can understand that Moshe intended to provide a means by 
which many lives would be spared in this world. Indeed, we learn that 
Korach’s sons survived the calamity because they did do teshuva, as 
Chazal say (Sanhedrin 110A) that as Korach's sons were falling into 
Gehenom with their father, they repented. And miraculously,a place was 
fortified for them above Gehenom and thus Korach's sons were saved. And 
in that place, at the last possible moment, they rethought their father's 
erroneous and unjustified rebellion against their selfless leader Moshe and 
his Torah and admitted the truth to themselves and to others. 
(The Taz, Dovid Halevy Segal (born about 1586–1667), in his sefer Divrei 
David, brings a contradiction whether the sons of Korach actually survived 
or not. He cites Rashi who quotes the above mentioned gemarah in 
Sanhedrin. He then goes and brings the Re'em, Rabbi Eliyahu Mizrachi 
(born about 1455, and he passed away in 1525 or 1526). He is best known 
for his Sefer ha-Mizrachi, a super commentary on Rashi's commentary on 
the Torah. He is also known as Re'em, the Hebrew acronym for "Rabbi 
Eliyahu Mizrachi") who quoted a Medrash (See Medrash Shocher Tov 1) 
that the sons of Korach came up to the surface of the land, and they 
entered into Eretz Yisroel and were Nevi’im - prophets. A very compelling 
proof to this is that Shmuel was a decedent of Korach’s sons, and even 
Rashi himself writes this in Tehillim (42:1). The Taz therefore suggests 
that it is possible to say that they were in Gehenom for some length of 
time, and afterwards they ascended back onto the face of the Earth.") 
Moshe had realized that the Decree of Hashem to kill them all had already 
been sealed but he wished to save those who would repent. The Gemarah 
quotes Reish Lakish (Eruvin 19A) that Resha'im do not repent even at the 
entrance of Gehenom. Moshe wanted them all to fall into Gehenom hoping 
that those who were not that deeply entrenched in wickedness would 
repent at the doorpost of Gehenom and thus be spared. Unfortunately, only 
Korach’s sons were not fully evil and were salvageable. Had they been 
completely wicked, then even while falling into the abyss they would not 

have repented. All the others, however, had already gone too far and as 
such were considered completely evil and they did not repent even at the 
doorstep of Gehenom. 
Great tzadikim pondered this entire episode which could not have lasted 
more than a few seconds, and they made the observation that even a single 
brief but sincere thought of repentance can save a person. As the Gemarah 
(Kedushin 49B) teaches us that when a known rasha betrothed a woman 
based on the condition that he is a complete tzadik, we must consider that 
the betrothal might be valid because of the possibility that he might have 
momentarily reflected on repentance. So great is the power of teshuva that 
it can transform a great rasha into a perfect Tzaddik in one instant!  
Now we see that Moshe was not trying to hurt Korach and his henchmen 
out of spite. On the contrary, he was trying to save them either from 
eternal damnation in the world to come, or literally saving their lives in 
this world by praying to Hashem to provide a supernatural intervention. 
Rabbi Dovid Sochet is the son of the Stoliner Rebbe of Yerushalayim; he spent a considerable amount of his formative years in Los Angeles CA, and 
the 5 Towns in New York. He studied in the following Yeshivas: The Mesivtah of San Diego, Yeshiva Harbotzas Torah in Flatbush NY, and Yeshiva 
Gedola of Passaic. He currently is a Rabbi in Spring Valley New York where he resides with his wife and children. Rabbi Sochet is also certified 
Mohel. The National Council of Young Israel http://www.youngisrael.org  
 

Rabbi Yaakov Neuburger 

TorahWeb 
Living the Longing for Redemption 
It was an immensely successful appeal! Not only were the daughters of 
Tzlofchod awarded all the land that they had requested, and not only did 
they merit to have the halachik presentation revisited and clarified, but 
their name would forever be associated with being passionate lovers of 
Israel. Moreover, Rashi quotes that our rabbis praise them as emblematic 
of an entire generation of women, whose avid love of Israel did not buckle 
under the pressure created by the sin of the spies. 
Nevertheless, one does not have to be an ardent cynic to view the women's 
request as entirely self-serving and materialistically wise, well planned and 
well planted. True, they submit their plea out of concern for the enduring 
legacy of their father, but even that does not seem to spell fervent Zionism. 
Why, then, is the request of these women viewed so benevolently and why 
is it held up on a pedestal for all time? 
Rav Moshe Shternbuch, one of the leading rabbonim of Yerushalayim, 
explains (in his sefer Ta'am Voda'as) that Rashi and the rabbis of the 
medrash heard a sense of urgency in the voices of these women. Clearly, 
there would still be time in the desert and there would be Israeli courts 
assigned to distribution and allocation of the land. But the daughters of 
Tzlofchod wanted to discuss it now, immediately after Moshe floated the 
land distribution system. It is this excitement, which was born of a sense of 
immanence, which reveals their love for the land. To these women, settling 
the land was real and well within grasp because they lived their lives 
connected to the land and defined by their faith in living redeemed within 
its borders. 
Perhaps Rav Shternbuch read the parsha with some disappointment. 
Moshe had just described the detailed procedure of entry and inheritance. 
There could have been many a question. Where was the excitement of the 
40 years coming to an end? Where was the anticipation of Hashem 
revealing Himself through miracles, the likes of which we would know 
only in the Beis Hamikdash? How many Jews stayed up all night as Jews 
would do centuries later when their boats brought them within sight of 
Israel? Yet all we read about is the five daughters of Tzlofchod who felt so 
connected, to whom entry was so real, that there was no time but now to 
approach their leadership and then ultimately take their question all the 
way to the top. 
Their love for Israel would become the measure of our connection to Israel 
and to redemption. As the saintly Chafetz Chaim wrote just over a century 
ago that the better we can answer the question, "tzipisoh l'y'shua - have 
you pined for redemption?", i.e. the greater our yearning is for the 
redemption, the sooner the redemption will come. 
Copyright © 2016 by The TorahWeb Foundation. All rights reserved. 
 

Aish.Com - Rabbi Kalman Packouz 

Shabbat Shalom 
Pinchas 5776  
GOOD MORNING! Once I was speaking to my son about the importance 
of judging people favorably. I quoted to him from Pirke Avos, Ethics of 
the Fathers 1:6 "Judge every person to the side of merit." I explained that 
often we don't know the whole story -- as our Sages tell us in Pirke Avos 
2:4 "Don't judge a person until you have stood in his place." Seeing that 
the idea needed further clarification, I told him "The American Indians had 
a similar saying, 'Don't judge a person until you've walked a mile in his 
moccasins.' " All of a sudden my son got very excited, "That's genius! 
That's brilliant!" Surprised by his enthusiasm, I asked him "Why?" He 
responded, "Because ... then you're a mile away ... and you have his 
shoes!" 



!waaBtu!TIoq!– trcdk trcd ihc                                                                21 
It is part of human makeup that we see things from our point of view and 
that we are quick to judge others according to our standards. "If I were 
him, I wouldn't have done that!" How often have you made that statement? 
I often remind myself -- and others -- that it isn't true. If you had his genes, 
his upbringing, his education, his life experiences then you would do 
EXACTLY what he did. The proof? That's what he did! We wouldn't do it 
because our life experience, education, psychological and genetic makeup 
are different than his. 
We have a tendency to be righteous and self-righteous. If you walk down 
the street and ask random people, "Are you a good person?" almost every 
single one will say "Yes!" Even Adolph Hitler, may his memory and name 
be erased, thought that he was a good man! His proof? While he was 
sending off millions to the death camps, he was setting up societies to take 
care of our pets. 
If you find someone who says "No, I am not a good person" more than 
likely he's more morally sensitive regarding his actions. He knows what 
his intentions really were and he knows how much more he could have 
done. Sure, he took out the garbage when his mother asked, but he 
grumbled under his breath! 
The Midrash (an allegorical commentary on the Torah) gives us an insight 
on how we judge others from the story of Noah. Before Noah sent out the 
dove which brought back the olive branch, he sent out a raven. However, 
the raven refused the mission and kept circling the ark. Why? The Midrash 
tells us that the raven suspected Noah of sending the raven away in order 
to take the raven's wife. Does this make sense? Noah was the one person 
righteous enough for the world to be saved. How could the raven possibly 
suspect him? 
The raven didn't suspect Noah per se, it just figured that if it was in Noah's 
position, that is what it would do. The Midrash is teaching us that we tend 
to judge other people according to our own values. In modern idiom: 
When you point a finger at someone, realize that there are three fingers 
pointing back at you. 
The Torah has a positive commandment to judge people favorably, "You 
shall judge your fellow man with righteousness" (Leviticus 19:15). This 
verse obligates us to give someone the benefit of the doubt when we see 
him performing an action that could be interpreted either positively or 
negatively (Rambam, Sefer Hamitzvos, Positive Commandment 177; Sefer 
HaChinuch 235). 
Here is a brief guideline regarding giving the benefit of the doubt from 
Love Your Neighbor by Rabbi Zelig Pliskin: In general, if the likelihood 
of a favorable judgment and unfavorable judgment are equal, give the 
benefit of the doubt; if the person is an evil person (defined as one who 
persists in evil conduct in spite of all warnings and chastisements), don't 
give the benefit of the doubt. For a righteous person, give the benefit of the 
doubt even if it appears that the action was improper. 
Even when you must mentally judge people favorably, you should be on 
your guard to protect yourself or someone else from a loss. If you can 
clarify the matter, it is proper to correct the person if he has erred. If you 
mistakenly suspect an innocent person of doing wrong, you are obligated 
to appease him and give him a blessing (Talmud Bavli, Brochos 31b). 
There are many names and idioms used for the Almighty. One is the 
"shadow." Why? Just like a shadow makes every movement that a person 
does, the Almighty judges us in the manner that we judge others. 
Therefore, it is in our own best interest to judge others favorably -- even if 
we could be a mile away ... and have their shoes! 
Torah Portion Of The Week: Pinchas 
In last week's Torah portion, Pinchas acted to stop a public display of 
immorality. He thus stemmed the plague of retribution which was killing 
the multitudes. He is rewarded by being made a Cohen -- by Divine 
decree. 
The Almighty commands Moshe to attack the Midianites in retribution for 
the licentious plot the Midianites perpetrated upon the Israelites. A new 
census is taken of the Jewish people revealing that there are 601,730 men 
available for army duty. God directs the division of the Land of Israel 
amongst the tribes. The Levites are tallied. The daughters of Tzelafchad 
come forward to petition Moshe regarding their right of inheritance. 
Moshe inquires of the Almighty Who answers in their favor. 
Moshe asks the Almighty to appoint a successor and the Almighty directs 
Moshe to designate Yehoshua (Joshua). The Torah portion concludes with 
the various offerings -- daily, Shabbat, Rosh Chodesh and holidays. 
Dvar Torah 
based on Love Your Neighbor by Rabbi Zelig Pliskin 
When Moshe was told that he was about to die, he said to God: 
"Let God, the God of the spirits of all flesh, appoint a man over the 
congregation" (Numbers 17:16). 

The Midrash elaborates and tells us that Moshe requested of the Almighty, 
"You know that the mind of one individual is not similar to that of another. 
Appoint a leader over the congregation who will be able to deal with every 
individual according to his mind" (Bamidbar Rabbah 21:15 cited by 
Rashi). 
Rabbi Chaim Shmuelevitz commented that while a public speaker might 
play a major role in influencing others, he is not a true leader. A true 
leader is one who understands every person individually and deals with 
each one accordingly. 
The Midrash (Bamidbar Rabbah 21:2) states regarding this verse: "Just as 
the facial features of people are different, so too are their faculties of 
thought." For this reason, Moshe requested that God choose a leader who 
would be capable of dealing with every person according to his individual 
mentality. 
Rav Mendel Kotzker understood that we can learn a lesson from this 
Midrash to avoid feuds and fights over differing opinions. By realizing 
that just as no one is ever disturbed by the fact that others do not have his 
exact facial features, we can appreciate and accept that no two people will 
ever agree on all matters. 
Pirke Avos on Judging 
1:1 Be cautious in judgment 
1:6 Judge every person to the side of merit 
1:8 (and 4:5) When sitting in judgment do not act as an advocate 
2:4 Do not judge your fellow until you have stood in his place 
4:7 One who refrains from serving as a judge avoids hatred, thievery and 
false oaths. One who frivolously hands down rulings is a fool, wicked and 
arrogant. 
4:8 Do not judge on your own, for there is none qualified to judge alone, 
only the One. 
Quote of the Week 
Love people for what they are; don't judge them for what they're not 
Happy Anniversary! Alvin & Evelyn Brown  
In Loving Memory of Phillip T. Warren 
This article can also be read at: http://www.aish.com/tp/ss/ssw/387636181.html Like what you read? As a non-profit organization, Aish.com relies on 
readers like you to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like 
you around the world. Make a secure donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish 
HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright © 1995 - 2016 Aish.com - http://www.aish.com  
 

Rabbi Eliezer Parkoff 

Weekly Chizuk 
Parshas Pinchas - Hashem Protects Eretz Yisroel 
Remember the Gulf War when the Arabs were firing scud missiles at Eretz 
Yisrael? I remember one night when the Jerusalem evening calm was 
suddenly and brashly interrupted by the wail of air-raid sirens. I had been 
through this before during the Yom Kippur War. The Rosh Yeshiva, Rav 
Chaim Pinchas Scheinberg, zt"l, was living next door to protect us. He 
assured every one that nothing would happen to the frum neighborhoods of 
Yerushalayim where they learn Torah. Rav Chaim Kanievsky, shlita, has 
also reassured Bnei Brak. 
But my daughter was young and emotional. Ahhh! Imalah! She screeched. 
I calmly ushered the family into the living room which is an inside room 
with no outside windows. 
Boom! Boom! It was over. Where did they fall? No official word. You 
can't give the enemy the details so they can fine tune the next volley. But 
to our knowledge no one was hurt. 
It is naturally unnerving to be in a missile attack. This is a real test of one's 
bitachon. If you're quietly saying Tehillim, sweating the whole time, then 
you have a lot of work to do. 
As Torah Yidden we have to put our full trust in the Ribono Shel Olam 
that He will protect Klal Yisroel from harm. The best laid-out plans of the 
generals can be turned around in one split second. 
15 Tamuz (falls out on Thursday this year) is the Yahrzeit of the holy Ohr 
HaChaim. There is a little known story how 200 years after his petirah in 
1743 the Ohr HaChaim saved the entire populace of Eretz Yisroel from 
certain annihilation at the hands of the Nazi war machine. This story lands 
home the eternal lesson of the Jewish people. We have nowhere to look for 
help except to our Father in Heaven. 
First I want to share with you an amazing prophecy that the holy Chofetz 
Chaim made. In 1933 when Hitler and his Nazi party came to power, he 
announced to the world his desire to exterminate all the Jews in the world. 
One of the Rabbeim of the Radin Yeshiva, Rav Moshe Landinski, asked 
the Chofetz Chaim what was going to be with the Jewish people. The 
Chofetz Chaim prophetically answered that Hitler's plans would never be 
fulfilled. No one had ever succeeded in destroying the entire Jewish 
nation. This is the meaning of the possuk in Vayishlach, "If Esav comes to 
one camp and strikes it down, the remaining camp will escape." Rav 
Landinski then asked him, if that rosha succeeds, chas v'cholila, in 
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destroying European Jewry, where will the Jews be able to escape to? The 
Chofetz Chaim again answered prophetically, that this is an open possuk 
in Ovadia (1:17): "And on Har Zion there shall be a remnant, and it shall 
be holy." Rav Landinski left the Chofetz Chaim's room shaken, aware that 
he had just heard the fate of European Jewry. But he also knew that Eretz 
Yisroel would be spared. The Chofetz Chaim's amazing prophecy was 
fully accurate. (Shaare Z'vul Parshas Vayishlach). 
9 years later the following incident occurred: 
The Desert Fox 
[As the young Haskel Besser was preparing for his wedding, Field Marshal 
Erwin Rommel was battling the British forces in Northern Africa.] A 
month before the wedding, in June 1942, Tobruk fell. Rommel's Panzer 
Corps suddenly broke through the British lines and drove on toward Cairo. 
"I knew there were no defenses left," Rabbi Besser, who had been closely 
watching the advance, remembers. "At El Alamein the Germans were 
about sixty miles from Alexandria, where the British Mediterranean Fleet 
was docked, and just fifty miles from the Suez Canal. Rommel was going 
thirty to forty miles a day. At that rate, he could be at the canal in forty-
eight hours and after that, Palestine." 
Jews realized the seriousness of the situation and felt helpless. They knew 
there was no army to protect them and they had a very vivid idea of what 
to expect if the Germans came. Families like the Bessers who had escaped 
the Holocaust that was raging in Europe no longer felt safe. The 
murderous army had followed them to the Promised Land and now it truly 
seemed to be all over. 
"All of Palestine was in a panic because we heard about the way the 
Germans were behaving. This time, there seemed to be no way out." 
Various proclamations were posted on the street. The Haganah (the Jewish 
defense force that would later become the modern-day Israeli army) tried 
to reassure the population that it would protect them. The more extreme 
Irgun was less subtle, suggesting that everyone carry a knife and "take at 
least one German with them." 
There was even a run on poison. Rabbi Besser recalls his next-door 
neighbor from Germany who told him he had three servings of cyanide: 
one for himself, one for his wife, and one for their little dog, Fifi. 
Haskel witnessed something even more upsetting. 
"The streets were filled with Arabs who were actually fighting among 
themselves over who was going to get which house. They said things like: 
'I saw this house first, it is going to be mine.'" 
Haskel and Liba did not know what would happen and, two weeks before 
the wedding, they secretly went off to have their photos taken. "We didn't 
know if we'd be alive next week or where we'd be, so we thought, at least 
we'd have a picture of each other in case we were separated." 
In the middle of all this chaos, Haskel's future father-in-law came to Tel 
Aviv to make plans for the wedding. People thought he was crazy. But 
Beryl Ludmir profoundly understood the gravity of the situation. Before he 
signed the contract with the hotel for the wedding reception, he went to the 
Husiatiner Rebbe to ask his advice. This was on a Sunday. The rebbe said 
he would have an answer for him in a day or two. 
In the Chassidic world, the Husiatiner Rebbe is considered one of the great 
prophets of the twentieth century. He left Austria in 1936, two years 
before the Anschluss. He immigrated to Palestine and said openly that 
every Jew in Europe should do the same. Unlike most of the Chassidic 
rebbes, the Husiatiner saw it coming. 
There was a reason the rebbe told Beryl to wait a few days. It is customary 
to visit the graves of great rabbis and sages on their yahrtzeit - the 
anniversary of their death. And that Tuesday was the yahrtzeit of one of 
the greatest rabbis in history, the holy Ohr Hachaim (the light of life). The 
Ohr Hachaim lived during the eighteenth century and was renowned for 
perhaps the most brilliant commentary on the Chumash - one that is 
studied to this day. He is buried in Har Hazeisim, the Mount of Olives, the 
famous cemetery in Jerusalem. 
So, with Rommel poised at Palestine's doorstep and no conceivable 
protection for the population, thousands of religious Jews turned to the 
only power they knew. They turned to G-d and fervent prayer - one that 
poured from the deepest recesses of their souls. 
A fast day on the yahrtzeit was declared by the rebbes. Upwards of twenty 
thousand people went to pray at this tzaddik's grave. Beryl Ludmir 
accompanied the Husiatiner Rebbe to the grave, and while the rebbe 
prayed, Beryl noticed that he seemed to fix his eyes on the words chiseled 
on the gravestone. 
After a long while, the rebbe turned to Beryl and said simply: "It will be 
good. Make the wedding." 
No one understood why the rebbe said this. But afterward Beryl went 
directly to the hotel and signed the contract for the celebration. 

Much later, Rabbi Besser went to the grave to try to figure out how the 
rebbe came to his conclusion. 
"I saw nothing special," the rabbi recalls. But the rebbe told Beryl that he 
had seen the Hebrew name of God written in gold letters, floating in the 
air, above the gravestone. And he saw it written in the correct way - with 
all four letters in a row. "For him, this was the sign." 
On the yahrtzeit in 1942 began an amazing confluence of events that 
would change more than just Haskel and Liba's lives. The rebbe had not 
based his decision solely on what he saw over that grave. He had seen 
something else. While studying for that week's Torah parsha, the rebbe 
interpreted a commentary written hundreds of years before, that he 
claimed (correctly, it turns out) freed the Jews from their death sentence. 
The commentary was written by the Ohr Hachaim in the eighteenth 
century on the Torah parsha Balak. On the possuk Bamidbar 24:17, he 
commented as following: In the Chumash, Yaakov is called by two names, 
Yaakov and Yisroel. When he is referred to as Yaakov, things do not work 
very well for the people of Israel. But after he wrestles with the angel and 
he becomes known by his new name, Yisroel, the nation prospers. In the 
commentary, it says that if he is called Yaakov, he will be killed by 
Rommel. The name Rommel was actually spelled out in Hebrew almost 
two hundred years before the war. The commentary goes on to say that if 
Yaakov is called Yisroel, Rommel will not destroy him and the nation will 
prevail. 
It is more probable that the reference is to Romulus, one of the founders of 
Rome. But seeing the name Rommel spelled out phonetically, along with 
the lettering over the grave, was enough of a sign for the rebbe to declare 
that the Jews of Palestine would not be harmed. 
At that moment, Field Marshal Erwin Rommel had advanced to the point 
that there were practically no British defenses in front of him. Had he 
continued, there would be nothing to stop him from capturing Palestine 
and then possibly Syria, Iraq, and Iran. With the capture of Iran, the entire 
underbelly of the Soviet Union would have been open to attack and the 
Russians would have had to divert troops to protect that border. 
But that week, a huge sandstorm blew up out of the desert. It was 
impossible to go forward in those conditions. Rommel planned a tactical 
redeployment to a point where his tanks would be protected by hills. But 
Hitler had given his commanders strict orders that no German soldiers 
could retreat without his personal approval. Rommel sent Hitler a cable 
explaining his situation. Hitler cabled back saying absolutely not, no 
retreat. 
Rommel sent another telegram trying to explain that this was not a retreat, 
it was only a temporary redeployment because of conditions. But Hitler 
would not okay it. Angry and frustrated, Rommel actually got on an 
airplane and flew back to Germany to see Hitler and explain the situation 
in person. Of course, it was not an easy trip. Rommel had to fly first to 
Tripoli, then to Sicily, and then on to Germany. The trip took close to 
twenty-four hours. 
When he arrived at Hitler's headquarters, he was kept waiting for another 
eight hours. 
When Hitler finally saw Rommel, he asked why he had come. Again 
Rommel explained his request for the redeployment of his troops. One 
more time, Hitler, now agitated, said there would be no retreats. One more 
time Rommel tried to make his point that this was not a retreat but a 
redeployment to service the tanks and give them new tracks, which were 
badly needed. 
Finally Hitler understood and he gave Rommel the green light. But the trip 
wasted three days and proved to be the undoing of the Germans' African 
campaign. When the Germans were ready for their next attack, they lost 
that month's full moon (attacks in the desert were made at night). So 
Rommel was forced to wait for the next month's full moon. The following 
month the weather did not cooperate. July is normally clear, but that year 
it rained and the skies were cloudy. So the attack was put off for another 
month. By this time, Churchill had placed a new commander in charge, 
Montgomery. It was Montgomery who stopped Rommel and his Mrika 
Korps in its tracks. The Germans never came any closer to Palestine. 
After the war, Field Marshal Keitel, the commander of the German Army, 
wrote that June 30, 1942, was the moment Germany reached its zenith. 
After that point, it was all downhill. From that day forward, the Germans 
continuously gave up ground until Berlin was conquered and the Third 
Reich lay in ruins. June 30, 1942, coincided with the 15th of Tamuz, the 
Yahrzeit of the Ohr Hachaim, the same day that Beryl Ludmir stood with 
the Husiatiner Rebbe when he saw the name of G-d over the Ohr 
Hachaim's headstone. 
The Jewish population settled down, life slowly went back to normal, and 
the Besser and Ludmir families planned their celebration. 
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Note: 
In a lecture in the Jewish Community of Passaic, New Jersey, Rabbi 
Besser explained with great emphasis that all during World War II there 
was no one protecting Eretz Yisroel. The British had minimal forces there. 
"Mr. Uri Karten told me that he worked for the British in Haifa in 1942, 
during the events described in this chapter. As Rommel was menacing 
Israel, the British gave instructions to pack everything. They planned to 
evacuate to Syria. This proves that the few British troops that were in 
Israel would not have been kept there to provide any kind of a defense 
against Rommel." 
Rabbi Besser continued, that it was absolutely remarkable that during the 
entire World War II, when all of European Jewry was being annihilated, 
Eretz Yisroel remained untouched except for one attack by a squadron of 
Italian airplanes which left approximately 200 people dead. 
Wishing everyone a Gut Shabbos! 
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Rabbi Moshe Pogrow - Ani Maamin Foundation 

Gem Of The Week From RSR”H 
Part II: Broken Pieces-The Message of the Three Weeks 
Chazal tell us that the luchos were engraved on both sides. The Aseres 
Hadibros could be read no matter which way you stood. They had no front 
and back; the writing pierced through them, yet they could be read either 
way. 
Like the luchos, the Torah must not have a one-sided effect on us. It must 
penetrate us through and through, it must set its stamp indelibly on every 
part of our being. Whichever way we are turned, the writing of Hashem 
must be visible on us. Don’t engrave the Torah only on one side of you, so 
that you appear a Jew when seen from the right angle. Be a Jew through 
and through, on both sides, in all aspects of your life. To Hashem, there is 
no reverse side. Everything faces Him. 
Just as the luchos fell helplessly to the ground, klal Yisrael, if left to itself, 
would fall prey to every act of violence. But when we are embraced by the 
power of the Divine word, then all political horoscopes are meaningless. 
Proof of Hashem’s hashgacha can be seen not in the downfall of Israel, but 
in its existence. When Hashem hides His face, klal Yisrael’s catastrophes 
are a natural result. 
Trusting in the power of the Torah, adhering to it unswervingly—this is 
the condition our salvation requires. A lack of such trust in its power and 
the support it alone can give us; is the sin that causes all our catastrophes. 
With the Torah in our arms, we can defy all the storms of the world. 
But even with it, throughout history, we have looked around for other gods 
to protect us. We have cast sidelong glances at the shields other nations 
fashioned out of human power and natural forces. We lacked the courage 
to fly on the wings of the Torah alone. The word of Hashem was not 
enough. It shriveled up into a religion, a cult, representing only one aspect 
of life. 
From time to time, Hashem tested His people, to see whether the miracle 
of their existence through centuries of galus has finally taught them to 
reject the gods of the earth. But they always showed signs of not yet being 
ready. They ran the risk of devoting their lives to other things—the 
political independence, social freedom, civil rights that their hosts in galus 
provide. They ran the risk of finding room for the Torah only in the 
synagogue. 
So again and again, Hashem has allowed their hosts to become less 
hospitable. And He has again and again committed us to the wings of His 
Torah. And He will sustain us and teach us until we finally reach full and 
lasting maturity, until all our old errors have been atoned for. 
What was said after the luchos were restored will be fulfilled: that Hashem 
will walk with us, though we are a stubborn people, and grant forgiveness 
to our sins and errors, until we finally return to Him with open arms, as 
His own everlasting inheritance. 
Have a wonderful Shabbos, Moshe Pogrow 
Director, Ani Maamin Foundation 
To be added to email list or to sponsor a week, please email moshepogrow@gmail.com Please note: This “Gem of the Week,” is based on excerpts 
from Rav Shamshon Raphael Hirsch zt”l’s collected writings, with permission from the publisher.  
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Solving The Problem 
“Therefore say: ‘Behold! I give him My covenant of peace.’” BeMidbar 
25:12 
The “Covenant of Peace” was presented to Pinchas and his descendants. 
This is something that even Moshe and Aharon were not privileged to 

earn. The truth is, however, that Moshe stood up and prayed to save the 
Jews at several critical junctures. One example is reported in the verse 
which clearly reports (Tehillim 106:23): “Had not Moshe, His chosen one, 
stood in the breach before Him to turn away His wrath from destroying.” 
After the sin of the Golden Calf, had it not been for Moshe, the Jews 
would have been destroyed, u"j. This is just one of several times where 
Moshe prevented catastrophes. Yet Pinchas, who only served in this role 
once, was awarded a “Covenant of Peace”, while Moshe was not. Even the 
Midrash (BeMidbar Rabba 21:1) makes a declaration: “Said Hashem, ‘It is 
just and correct that Pinchas receive his reward.’” Why is this? 
In Mishlei Yaakov, the Dubno Maggid illustrates an answer to this with a 
parable. A man owed money to several people. Whenever his creditors 
would gang up against him and drag him to court, he was able to avoid the 
pressure due to a few friends of his who defended his case and argued on 
his behalf until the creditors quieted down. This happened repeatedly, with 
a last-minute reprieve coming each time to chase away the oppressors. 
One time, the creditors gathered together and stood up against the debtor 
in court. The man was distraught, as he had no money and no recourse as 
to how to deal with the financial pressures he faced. Suddenly, a different 
friend came to help, and he settled the debts by negotiating with the 
creditors and paying off the debts out of his own pocket at the rate of ten 
cents per dollar. He redeemed all of the outstanding loan documents and 
had all of them destroyed. This time, the relief was real and permanent. 
This last act of intervention, although it was only a one-time effort, served 
to help the poor man more than the several acts of assistance which the 
earlier friends had provided. The earlier efforts had simply delayed the 
payment of the debt, which the poor man could not afford, but the final act 
of aid solved the crushing burden of debt completely. 
After the sin of the Golden Calf, the degree of retribution which the Jews 
faced was severe. Moshe stood in prayer and the immediate effects were 
thereby alleviated, although not cancelled. Even after Hashem agrees not 
to annihilate the Jews, the verse (Shemos 32:34) states: “On the day I 
make My account, I shall bring their sin to account against them.” 
Similarly, after the sin of the spies, Moshe again rose in prayer, and he 
succeeded to have the verdict of destruction mitigated, but not dismissed, 
as the verse (BeMidbar 14:20-22) again states: “I have forgiven because of 
your words…and all who anger Me shall not see it [the land].” 
Pinchas, however, not only had the anger deferred, but he also succeeded 
in having the judgment against the Jews completely cancelled. 
They Loved Eretz Yisrael 
“And the daughters of Tzlafchad, the son of Chefer, the son of Gilad, the 
son of Machir, the son of Menasheh, of the families of Menasheh, son of 
Yosef, drew near.” BeMidbar 27:1 
The Torah specifically mentions the fact that the daughters of Tzlafchad 
were descendants of Yosef to tell us the following lesson. Just as Yosef 
held the Land of Israel to be precious (demonstrated by his desire to be 
buried there), so too did the daughters of Tzlafchad hold the land to be 
precious. Therefore, they wanted to have a portion in the land. – Rashi 
From where do our Sages detect that the daughters of Tzlafchad cherished 
Eretz Yisrael? The fact that they requested a portion in the land does not 
necessarily prove their love of the Holy Land, for they might just as well 
have requested a portion of the inheritance had it been any other land. 
Chasam Sofer notes that in analyzing the words of the daughters of 
Tzlafchad, we can detect certain elements of their attitudes. They were 
apparently concerned that they might have been given a portion of land 
beyond the central mainland, but within the area designated for the half 
tribe of Menasheh which was on the eastern side of the Jordan River. This 
is why they asked Moshe (v. 4), “Give us land in the midst of the area to 
be inherited by the brothers of our father.” They specifically desired that 
their parcel be located in the very midst of the land. This must have been 
in order to benefit from all aspects of its holiness. 
They specifically requested not to be assigned to the area east of the 
Jordan River, although this would have meant being given larger and more 
expansive tracts of grazing land suitable for their herds. We see, therefore, 
that these women loved and cherished the land, and they wanted to live 
within its borders and draw from its spiritual benefits. 
A Worthy Successor 
“And Moshe spoke to God, saying, ‘Let God, the Lord of the spirits of all 
flesh, appoint a man over all the assembly, who will go out before them 
and come in before them, and who will take them out and who will bring 
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them in; and let the assembly of God not be like sheep that have no 
shepherd.’” BeMidbar 27:15-17 
After being told that his mission was coming to an end, Moshe asks 
Hashem to appoint a leader who will be worthy in every way to lead the 
Jewish people into the Land of Israel. Rashi notes how his request shows 
the merit of righteous people. Even when he is close to death, Moshe puts 
aside his own needs and concerns himself with the needs of the 
community. We know, from Rashi and the Midrashim, that at this point, 
Moshe has been pleading with Hashem to nullify His decree against his 
entering Israel. When he is refused, he then pleads for his own sons to 
inherit his position. Here, too, his request is not granted. Yehoshua, he is 
told, is the one most worthy to succeed him. One can only imagine the 
complex emotions swirling within him. Yet he never loses sight of what is 
best for the Jewish people. 
This is shown clearly in the unusual expression he uses. rGC kfk ,«jUrv he«kt 
- “the God of the spirits of all flesh”, he says, when referring to God, 
asking Him to appoint someone who will be the most fit to lead them. This 
expression is used one other time in the Torah, when he and Aharon are 
praying that Hashem not destroy the innocent with the wicked during 
Korach’s rebellion. Both there and here, Rashi says that it refers to 
Hashem’s ability to see into the innermost thoughts of every person. In our 
case, it also refers to His ability to see into the heart and mind of every 
individual. Since Hashem knows the uniqueness of every person, only He 
can appoint the leader who understands the varied needs of each 
individual. 
The one worthy to lead the Jewish people into the Holy Land is the one 
who, like Moshe, subordinates his needs to those of the community 
without losing sight of the needs of each individual. Yet this name, “the 
God of the spirits of all flesh”, has an even deeper meaning. As long as we 
are living, says the Midrash, our souls are under the guardianship of 
Hashem. "hj kF Jpb IshC rJt" - in His hand are the souls of every living 
being, says the pasuk. When a person dies, his soul is stored in the treasury 
of eternal life. As Rav Shamshon Raphael Hirsch notes, it is God Who 
enables our souls to live here within their physical bodies. In addition, He 
protects them and strengthens them. In a sense, they are closer to Hashem 
in this life than they are in the next world, when they are gathered up and 
stored for a new future. Here, He personally watches over each soul, 
according to its level and to its activities. Therefore, Moshe prayed that 
Hashem choose a leader who could come as close as possible to this same 
level, who could watch over each soul in the Jewish nation, never 
forgetting the uniqueness of each, yet never forgetting the kkF , the needs 
of the nation as a whole. 
And Moshe, who sadly is leaving this “individualized” protection and 
going to the next world, not only accepts Hashem’s verdict but also pleads 
with Him to continue that protection by appointing a Jewish leader who 
could similarly watch over the nation in its holy land. 
Firmly Focused On Torah 
Once Moshe heard that Hashem said to him, “Give the inheritance of 
Tzlafchad to his daughters”, he said, “The time has come that I should 
claim what I need [i.e., that I should think of my family] - that my sons 
should inherit my high position.” But Hashem said to him: “This is not 
what has entered My mind. Yehoshua is worthy of taking reward for his 
service, for ‘he would not depart from within the tent’ (Shemos 33:11).” 
This is also what Shlomo said (Mishlei 27:18): “He who guards the fig 
tree shall eat its fruit [and he who guards over his master shall be 
honored].” – Rashi 
An example of the lengths to which a student of Torah must go is 
illustrated with the following story. Rabbi Tzvi Yemini, the Rabbi of the 
town of Villan, once went to visit the famed Rabbi Meir Simcha of 
Dvinsk, the author of the Meshech Chochmah on Chumash and Ohr 
Same’ach on Rambam. They began discussing several Torah topics, when 
Reb Meir Simcha mentioned that he had written some notes and insights 
on that particular topic thirty-two years earlier. He pointed to a shelf, and 
suggested that his guest take out that notebook and look at a certain page 
where his notes were recorded. As Reb Tzvi listened and watched, Reb 
Meir Simcha reviewed the entire discourse, with every source and cross 
reference as it was written in the old and dusty pages before him. Reb Tzvi 
was overwhelmed with the impressive display of memory that Reb Meir 
Simcha demonstrated. He declared, “You are a fulfillment of the Mishna 
(Avos 2:11) that describes a student as a lined pit which does not even 
allow one drop to go to waste!” 

At that very moment, a knock was heard at the door, as a woman came to 
ask a halachic ruling from Reb Meir Simcha. The Rabbi closed his Gemara 
while holding his finger on the place in the closed sefer, and he began to 
take out a few other reference sefarim to research the answer to the 
woman’s question. He turned the pages and arrived at an answer, all with 
one hand still holding the place in his first Gemara. Reb Tzvi Yemini was 
puzzled by this sight, and he asked Reb Meir Simcha why he couldn’t 
simply put down the heavy Gemara and use two hands to continue his 
work. 
Reb Meir Simcha was taken aback by the question, and he responded with 
surprise. “Why, the verse tells us explicitly (Mishlei 23:5): ‘Lift up your 
eyes from it and it will disappear!’ If a person distracts himself from 
Torah, even if it is only for one moment, the Torah is virtually erased from 
one’s memory! There is simply a level of intensity which must be 
maintained, or a person is lost.” 
As a result of this incident, the “secret” of the Ohr Same’ach’s outstanding 
memory and his accomplishments was revealed to all. 
Halachic Corner  
Pirkei Avos: Chapter 1 
Rosh Chodesh Av will take place Friday - Yom Shishi 
Just as one is forbidden to relate to another that someone is negligent in 
fulfilling mitzvos between man and God, as this would be considered 
leshon hara, so too is it forbidden to say that another person is remiss in 
fulfilling mitzvos between man and his fellow man. This would be the case 
even if the information were completely accurate. For example, if one 
should see someone asking another person for a favor and he is refused, 
one is forbidden to relate this to anyone, since nothing beneficial will be 
gained by it, and it would be considered leshon hara. This is forbidden not 
only when one is uncertain as to whether the person was actually able to 
grant the favor, but also even when one is sure that he could have helped 
and selfishly refused. Even if one is mentioning the incident only for the 
purpose of condemning wrongdoing and not simply to malign that person, 
it would still be considered leshon hara. (Chofetz Chaim, Laws of Leshon 
Hara 5:1) 
 Questions for Thought and Study 
1. How could Hashem say "h,tbeC ktrGh hbC ,t h,hkf t«ku" - “And I did not 
consume Bnei Yisrael in My vengeance”? Hadn’t 24,000 of Bnei Yisrael 
died at the end of Parashas Balak? See Rabbeinu Bachya 25:11 
2. How was the counting that was done here in Parashas Pinchas different 
from the counting that occurred at the beginning of Sefer BeMidbar? See 
Meshech Chochmah 26:3 
3. Why does the Torah change the name of the family of "vuP" to the 
family of "hbUP"? See Ba’al HaTurim 26:23 
4. Was Eretz Yisrael divided equally among the twelve tribes or was it 
divided proportionally, as indicated in Pasuk 26:54: "I,kjb vCrT crk" - 
“For the many you shall increase its inheritance”? See Chizkuni 26:54 
5. Why does the Torah repeat the amount of flour for each sacrifice, yet in 
the case of the wine, the amount is not always mentioned? See Ramban 
28:12 
6. When discussing the offerings of the holidays, why is the terminology 
used in Parashas Pinchas different in that the words "wv hsgIn" - “the 
appointed times of God” - are not used, as they are in Parashas Emor 
(23:2,4,44)? See Ramban 30:1 
Answers: 
1. All 24,000 who died were from the tribe of Shimon. Therefore, all of 
Bnei Yisrael did not have a full atonement until Pinchas killed Zimri and 
Kozbi publicly. 
2. Originally, in Parashas BeMidbar, the counting was done through the 
ohthGb (princes) who led each tribe. After the incident with Zimri (Prince of 
Shimon), all of the ohthGb were downgraded and Moshe and Elazar did the 
counting themselves. 
3. The name was changed because all of Bnei Yisrael turned ("vbp") to this 
prestigious family to learn Torah from them. 
4. Each of the twelve tribes received an equal share. Within each tribe it 
was divided proportionally according to the size of each family, as 
indicated by the division of families in our parasha. 
5. Regarding flour, the amount changes in the case of certain exceptions, 
such as regarding the Omer on Shavuos. Regarding wine, the libations do 
not change in amount, so the amounts are not repeated. 
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6. In Vayikra, only the holidays are mentioned, so they are all called " wv 
hsgIn". Here, in Parashas Pinchas, other sacrifices, such as the daily and 
Shabbos offerings, are mentioned, and these are not considered "wv hsgIn". 
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Rabbi Mordechai Rhine 

Rabbi's Message 
Becoming Grand 
It was in the midst of a rebellion against Moshe that Pinchas took action. 
As a plague of punishment swept the camp Pinchas killed the leader of the 
rebellion, and put an end to the rebellion and the plague that it caused. In 
return for restoring peace between Hashem and His people, Pinchas was 
rewarded with "peace". He was awarded the status of Kehuna, to be part of 
the priestly family. 
Rashi asks: Wasn't Pinchas already part of the priestly family of Aharon? 
Why did he need to be awarded that status at this special time? 
Rashi explains that when the Kohanim were appointed, Pinchas was 
already born. To be a Kohein one would have to be appointed, or born 
from someone who was appointed as a Kohein. Pinchas was not appointed 
when Ahron was appointed, and he was already born, so until this moment 
Pinchas was not a Kohein. 
Still, the question remains, why wasn't Pinchas appointed at the time that 
his grandfather, Aharon, and his father, Elazar, were appointed. He was 
alive and available. Why was he excluded at the original time of 
appointment? 
The basic answer is that Hashem knew that Pinchas was capable of earning 
the status of Kehuna on his own. And so He excluded Pinchas from the 
original appointment- which would have been simply because he was part 
of the family- and waited for Pinchas to earn his status as a Kohein. 
There are, indeed, in life, two forms of acquisition. There are people who 
are born into a status, and there are others who really earn the status that 
they have achieved. 
An older gentleman told me that he had "just become a grandfather." I was 
surprised, because I knew that his children had many children, and none 
had been born recently. He explained that his son and daughter-in-law had 
asked if he could take care of some of their children for a week so they 
could get a vacation. He agreed, and spent some very special quality time 
with the children. He said, "Until know I was a grandfather because my 
children had children. After some good outings and meaningful 
conversations I have really gotten to know the children, and I feel like I 
have truly now become a grandfather." 
There is a cute story of a man who comes to the Rabbi saying that he 
would like to become a Kohein. At first the Rabbi insists that he can't 
make him a Kohein. But when the man offers a million dollars to become 
a Kohein the Rabbi becomes intrigued and asks him why he wants to 
become a Kohein. The man says, "My father was a Kohein, my 
grandfather was a Kohein, and I really want to be a Kohein too."  
In a halachic sense the man is happily mistaken. If his father was a Kohein 
he is a Kohein as well. But with an attitudinal approach we may find that 
there is much merit to his perspective. "My father was a Kohein. What do I 
have to do to earn that status? What do I have to do so that this title should 
really belong to me?" 
In a similar vein the Medrash says that although Torah is an inheritance 
(Morasha) it should be viewed as a marriage (Miorasa). The commentaries 
explain that while Torah is an inheritance, and is the entitlement and 
obligation of every Jew born into it, a real appreciation for Torah only 
comes when we view it as a very personal relationship. Like the 
relationship with a spouse, it doesn't necessarily come naturally. It takes 
work; you earn the relationship, and then you can take pride that the 
relationship is really "yours". 
Our sages tell us that this is what was unique about the forefathers of our 
people. Each one forged a special relationship with Hashem, and 
developed their own personal status as a leader. For Avraham this came 
naturally. His had to discover monotheism on his own. But for Yitzchak 
and Yakov, who could have simply followed in the footsteps of those who 
preceded them, it took the conscious effort of self development to develop 
a personal relationship.  
In every one of us there is a piece of Pinchas' legacy. There are things that 
we could just as well have as "status that we were born into". Yet, we can 
choose instead to earn that status. We can study and devote ourselves well 
to Torah and develop a personal relationship as a Jew. Likewise, we can 
work to develop relationships with relatives so that we become Grand in 
the fullest sense of the word. 
With best wishes for a wonderful Shabbos. 
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Rabbi Elyakim Rosenblatt 

Yeshiva Kesser Torah 
A Commentary Published by Yeshiva Kesser Torah of Queens  
Pinchas 5776 - A Necessary Ingredient For Leaders: “Love Thy Flock.” 

 –לפני אלעזר הכהן ולפני כל העדה וצותה אותו לעיניהם" (במדבר כ"ז  ו"והעמדת אות
 י"ט)
You shall stand him [Yehoshua] before Elazar the Kohen and before the 
entire assembly and charge him before their eyes…" (BaMidbar 27:19) 
This posuk explains that, as Moshe Rabbeinu was appointing Yehoshua as the 
new leader of Klal Yisroel, Hashem instructed Moshe, to charge Yehoshua in 
the presence of Elazar the Kohen and the entire Klal Yisroel. The posuk 
however is vague as to exactly what this charge was. Rashi explains this 
charge as follows: “Be aware that Klal Yisroel is a troublesome and rebellious 
people. Accept your position of leadership upon them regardless." 
The Ramban asks a penetrating question on Rashi's explanation. If this charge 
of Moshe to Yehoshua was indeed as Rashi explained it to be, then to focus on 
Klal Yisroel's faults publicly, in their very presence, would not have a 
beneficial effect, but rather have a most definite negative psychological effect 
upon them. By telling Yehoshua that Klal Yisroel was troublesome and 
rebellious, would make Klal Yisrael feel that since their new leader knew of 
their deficiencies and weaknesses, he would not, consequently, hold them in 
high esteem. Klal Yisrael would think, "If our new leader regards us as 
troublesome and rebellious, then we shall live up to his negative 
expectations. We will be troublesome and rebellious." They would thus be 
encouraged to behave immaturely, not befitting their true stature. Therefore, 
the Ramban concludes that Moshe's charge to Yehoshua in their very presence 
could not be as Rashi has explained it(1).  
Perhaps there is a way in which Rashi could be defended from the Ramban's 
piercing question. Perhaps Rashi's explanation of Moshe's charge could be 
understood not only as not having a negative effect, but it could even have a 
beneficial one. Indeed, in uncovering this defense of Rashi we may discover a 
fascinating and fundamental concept that is applicable to us all. 
Let us note that back in Parshas Behaalos’cha(2), Moshe Rabbeinu spoke to 
Hashem of the difficulties of carrying the burden of Klal Yisroel. Moshe said, 
"Was I the one who was pregnant with this nation? Did I give birth to them 
that you said to me, 'Carry them in your bosom as a nursing woman 
carries her infant?'" This posuk indicates that at some point in the past, 
Hashem had already told Moshe that it was incumbent upon him to carry Klal 
Yisroel "in his bosom as a nursing mother carries her infant." Rashi(3) asks, 
"Where in the Torah do we find any posuk that mentions that Hashem 
commanded Moshe to carry Klal Yisroel in his bosom as a nursing mother 
carries her infant?" Rashi answers that we do find such a posuk; it was at the 
time when Hashem charged Moshe and Aharon in regard to their leadership of 
Klal Yisroel. What was this charge? "Accept upon yourselves the leadership of 
Klal Yisroel even if they will stone you and embarrass you." (4) 
This is mystifying. How does Rashi answer his question? Rashi's question 
was, “Where do we find in the Torah that Hashem told Moshe to carry Klal 
Yisroel in his bosom?” Rashi answers that Hashem charged Moshe to accept 
his position of leadership over Klal Yisrael even if they were to stone or 
embarrass him. Is there any way to understand that the acceptance of this 
leadership position even if he were to be stoned, can be equated with carrying 
them in his bosom? 
Perhaps we can say that Rashi does mean to say that these two statements are 
in reality synonymous. The charge for Moshe to accept leadership over Klal 
Yisroel, even if he were to be stoned or embarrassed, means that Moshe's love 
for Klal Yisroel must be so deep-rooted and all-encompassing that he must be 
able to tolerate them no matter how much they disobey him. He must love 
them for what they are, not for what they do. He must love his nation like a 
mother who loves her child and carries it against her bosom. He must love 
Klal Yisrael unconditionally and unwaveringly, and at all times. The charge 
that Hashem gave Moshe to accept leadership over Klal Yisrael, without 
regard to how troublesome and rebellious they will be, is in essence saying 
that his love for them must be absolute, as deep as a mother's innate love for 
her infant. If this is true then Rashi answers his question beautifully(5). 
With this explanation of Rashi in Parshas Behaalos’cha, we can now return to 
our original Rashi in Parshas Pinchas and answer the Ramban's very difficult 
question. The Ramban suggests that mentioning Klal Yisroel's weaknesses and 
deficiencies in their very presence is neither prudent nor wise and will 
psychologically affect them in a very negative way. We can now say that 
Rashi does not really mean that the consequence of Moshe's charge to 
Yehoshua was to reveal to him Klal Yisroel's faults. If this is the case, Rashi 
would readily agree with the Ramban that this suggestion would only serve to 
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produce negative results. Rather, as Rashi explained in Parshas Behaalos’cha 
that Moshe's charge to Yehoshua was that he must love his people so intensely 
that it must be similar to the love a mother has for her infant child, whom she 
carries in her bosom. He must love Klal Yisrael despite their shortcomings. 
He must love them even when they are troublesome and rebellious. 
This charge to Yehoshua, the nation's new leader - to love his people with 
intense love - was made in the presence of the entire Klal Yisroel. Perhaps the 
reason for this public declaration was that if Klal Yisroel would see and hear 
that the charge to their new leader was to love them so deeply, with an 
unconditional love, this in turn would benefit Klal Yisroel by strengthening 
their very own dedication, devotion and love for their new leader. Thus, the 
Ramban's probing question on Rashi has been answered(6). 
May we realize that this charge to intensely “love thy flock” has been apparent 
throughout all the generations, as in our very own generation today, and has 
been consistently practiced by the true Gedolei HaTorah, the leaders of Klal 
Yisroel. Their care and concern are very deep-rooted. Their love for us 
transcends any deeds or actions that we, their nation, may perform.  
May we be zocheh to recognize and appreciate the selflessness, care, concern 
and love of the Gedolei HaTorah for their people. May this in turn inspire us to 
strengthen our own dedication and devotion in following their leadership, 
guidance, direction and vision.(7) Amen. 
1. The Ramban's own explanation as to the nature of the charge is that Moshe 
adjured Yehoshua to exert himself exceedingly on their behalf, to fight the 
battles of Hashem, to go out in battle first, and to be very honest and fair in 
judging them.  It was done before the entire nation so that they would have 
faith in Yehoshua and listen to him, knowing that Moshe has given him this 
charge. 
2. BaMidbar 11:12 
3. Ibid 
4. Shemos 6:13 
5. Perhaps this charge was expressed in the manner of mentioning their 
shortcomings, rather than simply stating, "Love them intensely," because this 
is the best way to obligate Yehoshua to love Klal Yisroel in the deepest 
possible manner.  Love them even though they are troublesome and 
rebellious. 
6 . Perhaps the Ramban would hold that while it is true that unconditional 
love is essential, the fact that the charge is publicly stressing their negative 
traits will depress them and adversely affect them.  Rashi holds that their 
perception of this unconditional love will overcome any effect that the 
negative terminology may have on them.   
7. Perhaps we can extend this even further with another direct application to 
ourselves.  We see from here the effects and necessity of showing a person 
that he or she is loved unconditionally.  If a Rebbe or parent shows a child 
love, and the child truly perceives that he or she is loved regardless of their 
behavior, only then will they be able to reach their true potential.  Love is as 
necessary to existence as is bread or water.  Love cannot be dependent upon 
a child's deeds or actions.  It must be shown under any and all circumstances.  
It must be unqualified and unrestricted. 
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Rabbi Lord Jonathan Sacks 

Covenant & Conversation 
Moses’ Disappointment (Pinchas 5776) 
18 July 2016 
Hidden beneath the surface of parshat Pinchas the sages uncovered a story 
of great poignancy. Moses, having seen his sister and brother die, knew 
that his own time on earth was coming to a close. He prayed to God to 
appoint a successor: “May the Lord, God of the spirits of all mankind, 
appoint a man over this community to go out and come in before them, 
one who will lead them out and bring them in, so the Lord’s people will 
not be like sheep without a shepherd.” 
There is, though, an obvious question. Why does this episode appear here? 
It should surely have been positioned seven chapters earlier, either at the 
point at which God told Moses and Aaron that they would die without 
entering the land, or shortly thereafter when we read of the death of Aaron. 
The sages sensed two clues to the story beneath the story. The first is that 
it appears immediately after the episode in which the daughters of 
Tzelophehad sought and were granted their father’s share in the land. It 
was this that triggered Moses’ request. A Midrash explains: 
What was Moses’ reason for making this request after declaring the order 
of inheritance? Just this, that when the daughters of Tzelophehad inherited 
from their father, Moses reasoned: the time is right for me to make my 

own request. If daughters inherit, it is surely right that my sons should 
inherit my glory. 
The second clue lies in God’s words to Moses immediately before he made 
the request for the appointment of a successor: 
Then the Lord said to Moses, “Go up this mountain of Abarim and see the 
land I have given the Israelites. After you have seen it, you too will be 
gathered to your people, as your brother Aaron was . . .” 
The italicised words are seemingly redundant. God was telling Moses he 
would soon die. Why did He need to add, “as your brother Aaron”? On 
this the Midrash says: this teaches us that Moses wanted to die the way 
Aaron did. The Ktav Sofer explains: Aaron had the privilege of knowing 
that his children would follow in his footsteps. Elazar, his son, was 
appointed as High Priest in his lifetime. To this day cohanim are direct 
descendants of Aaron. Moses likewise longed to see one of his sons, 
Gershom or Eliezer, take his place as leader of the people. It was not to be. 
That is the story beneath the story. 
It had an aftermath. In the book of Judges we read of a man named Micah 
who established an idolatrous cult in the territory of Ephraim and hired a 
Levite to officiate in the shrine. Some men from the tribe of Dan, moving 
north to find more suitable land for themselves, came upon Micah’s house 
and seized both the idolatrous artefacts and the Levite, whom they 
persuaded to become their priest, saying, “Come with us, and be our father 
and priest. Isn’t it better that you serve a tribe and clan in Israel as priest 
rather than just one man’s household?” 
Only at the end of the story are we told the name of the idolatrous priest: 
Jonathan son of Gershom son of Moses. In our texts the letter nun has been 
inserted into the last of these names, so that it can be read as Menasheh 
rather than Moses. However, the letter, unusually, is written above the 
line, as a superscription. The Talmud says that the nun was added to avoid 
besmirching the name of Moses himself, by disclosing that his grandson 
had become an idolatrous priest. 
How are we to explain Moses’ apparent failure with his own children and 
grandchildren? One suggestion made by the sages was that it had to do 
with the fact that for years he lived in Midian with his father in law Jethro 
who was at the time an idolatrous priest. Something of the Midianite 
influence re-appeared in Jonathan three generations later. 
Alternatively there are hints here and there that Moses himself was so 
preoccupied with leading the people that he simply did not have time to 
attend to the spiritual needs of his children. For instance, when Jethro 
came to visit his son-in-law after the division of the Red Sea, he brought 
with him Moses’ wife Tzipporah and their two sons. They had not been 
with him until then. 
The rabbis went further in speculating about the reason that Moses’ own 
sister and brother Aaron and Miriam spoke negatively about him. What 
they were referring to, said the sages, is the fact that Moses had physically 
separated from his wife. He had done so because the nature of his role was 
such that he had to been in a state of purity the whole time because at any 
moment he might have to speak or be spoken to by God. They were, in 
short, complaining that he was neglecting his own family. 
A third explanation has to do with the nature of leadership itself. 
Bureaucratic authority – authority in virtue of office – can be passed down 
from parent to child. Monarchy is like that. So is aristocracy. So are some 
forms of religious leadership, like the priesthood. But charismatic 
authority – in virtue of personal qualities – is never automatically handed 
on across the generations. Moses was a prophet, and prophecy depends 
almost entirely on personal qualities. That, incidentally, is why, though 
kingship and priesthood in Judaism were male prerogatives, prophecy was 
not. There were prophetesses as well as prophets. In this respect Moses 
was not unusual. Few charismatic leaders have children who are also 
charismatic leaders. 
A fourth explanation offered by the sages was quite different. On 
principle, God did not want the crown of Torah to pass from parent to 
child in dynastic succession. Kingship and priesthood did. But the crown 
of Torah, they said, belongs to anyone who chooses to take hold of it and 
bear its responsibilities. “Moses commanded us the Torah as an 
inheritance of the congregation of Jacob,” meaning that it belongs to all of 
us, not just an elite. The Talmud elaborates: 
Be careful [not to neglect] the children of the poor, because from them 
Torah goes forth … Why is it not usual for scholars to give birth to sons 
who are scholars? 
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R. Joseph said: so that it should not be said that the Torah is their 
inheritance. 
R. Shisha, son of R. Idi said: so that they should not be arrogant towards 
the community. 
Mar Zutra said: because they act highhandedly against the community. 
R. Ashi said: because they call people asses. 
Rabina said: because they do not first utter a blessing over the Torah. 
In other words, the “crown of Torah” was deliberately not hereditary 
because it might become the prerogative of the rich. Or because children 
of great scholars might take their inheritance for granted. Or because it 
could lead to arrogance and contempt for others. Or because learning itself 
might become a mere intellectual pursuit rather than a spiritual exercise 
(“they do not first utter a blessing over the Torah”). 
However, there is a fifth factor worthy of consideration. Some of the 
greatest figures in Jewish history did not succeed with all their children. 
Abraham fathered Ishmael. Isaac and Rebecca gave birth to Esau. All 
twelve of Jacob’s children stayed within the fold, but three of them – 
Reuben, Shimon and Levi – disappointed their father. Of Shimon and Levi 
he said, “Let my soul not enter their plot; let my spirit not unite with their 
meeting” (Gen. 49:6). On the face of it, he was dissociating himself from 
them.(1) Nonetheless, the three great leaders of the Israelites throughout 
the exodus – Moses, Aaron and Miriam – were all children of Levi. 
Solomon gave birth to Rehoboam, whose disastrous leadership divided the 
kingdom. Hezekiah, one of Judah’s greatest kings, was the father of 
Menasheh, one of the worst. Not all parents succeed with all their children 
all the time. How could it be otherwise? We each possess freedom. We are 
each, to some extent, who we chose to become. Neither genes nor 
upbringing can guarantee that we become the person our parents want us 
to be. Nor is it right that parents should over-impose their will on children 
who have reached the age of maturity. 
Often this is for the best. Abraham did not become an idolater like his 
father Terach. Menasheh, the archetypal evil king, was grandfather to 
Josiah, one of the best. These are important facts. Judaism places 
parenthood, education and the home at the heart of its values. One of our 
first duties is to ensure that our children know about and come to love our 
religious heritage. But sometimes we fail. Children may go their own way, 
which is not ours. If this happens to us we should not be paralysed with 
guilt. Not everyone succeeded with all their children, not even Abraham or 
Moses or David or Solomon. Not even God himself. “I have raised 
children and brought them up but they have rebelled against Me” (Is. 1:2). 
Two things rescued the story of Moses and his children from tragedy. The 
book of Chronicles (1 Chron. 23:16, 24:20) refers to Gershom’s son not as 
Jonathan but as Shevual or Shuvael, which the rabbis translated as “return 
to God”. In other words, Jonathan eventually repented of his idolatry and 
became again a faithful Jew. However far a child has drifted, he or she 
may in the course of time come back. 
The other is hinted at in the genealogy in Numbers 3. It begins with the 
words, “These are the children of Aaron and Moses,” but goes on to list 
only Aaron’s children. On this the rabbis say that because Moses taught 
Aaron’s children they were regarded as his own. In general, “disciples” are 
called “children”. 
We may not all have children. Even if we do, we may, despite our best 
endeavours, find them at least temporarily following a different path. But 
we can all leave something behind us that will live on. Some do so by 
following Moses’ example: teaching, facilitating or encouraging the next 
generation. Some do so in line with the rabbinic statement that “the real 
offspring of the righteous are good deeds.”(2) 
When our children follow our path we should be grateful. When they go 
beyond us, we should give special thanks to God. And when they choose 
another way, we must be patient, knowing that the greatest Jew of all time 
had the same experience with one of his grandchildren. And we must 
never give up hope. Moses’ grandson returned. In almost the last words of 
the last of the prophets, Malachi foresaw a time when God “will turn the 
hearts of the fathers to their children, and the hearts of the children to their 
fathers.” The estranged will be reunited in faith and love. 
1. Note however that Rashi interprets the curse as limited specifically to 
Zimri descendant of Shimon, and Korach, descendant of Levi. 
2. Rashi to Gen. 6:9. 
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Rabbi A. Leib Scheinbaum 

Peninim on the Torah 
Parashas Pinchas 
Pinchas ben Elazar ben Aharon HaKohen turned back My wrath from 
upon Bnei Yisrael, when he zealously avenged My vengeance among 
them. (25:11) 
Kinaah and kanaus, jealousy and zealousness, are two terms which share 
the same root word. Indeed, Rashi interprets kanaus, zealousness, as a 
jealous reaction, which results in vengeance. One becomes outraged when 
something which he feels is rightfully his has been taken from him. A 
jealous person feels slighted by someone who has that which he feels is 
rightfully his. A true zealot feels that when someone impugns Hashem, His 
Torah and mitzvos, he is infringing upon his religion. Such a person has a 
sense of kinship with Hashem and is grievously hurt by an action which 
undermines Hashem. The zealot does not act for attention. He is real. He 
views a slight against Hashem as a personal affront. A zealot represents 
the highest moral and spiritual integrity; otherwise, his outrage is nothing 
more than an act of divisiveness, troublemaking, attention seeking, 
headline grabbing, by an individual who has no qualms about destroying 
others in pursuit of his own vested agenda. True kanaus builds; false 
fanaticism destroys. 
The Chazon Ish was known for his deep, abiding love of Hashem and His 
People. He was uncompromising in his devotion to Hashem and His 
Torah. Halachah was his moral compass. An act is either right or wrong. 
He was acutely aware that even good intentions and good deeds, when not 
carried out in the appropriate place and time, can be counterproductive and 
even destructive. On more than one occasion he demonstrated how, what 
appeared to be commendable exactness in halachah, was actually the 
opposite. The Chazon Ish expended much energy ensuring that Shemittah 
be fully observed. To this end, he instituted a system in Bnei Brak 
whereby Otzar Beis Din receives the produce of the fields from the owners 
and recompenses the owner only for the expense of delivering the produce 
to Otzar Beis Din. The produce itself is not paid for. 
Despite the decision of the Chazon Ish, a group of rabbanim, who under 
normal circumstances did not have a reputation for strict adherence to 
halachah, raised objection to Otzar Beis Din. The Chazon Ish strongly 
suspected the true motives of these rabbis and applied to them a phrase 
from the Viduy of Rabbeinu Nissim Gaon (recited during the Yom Kippur 
Katan service). "With respect to that which You were strict, I was lenient; 
and with respect to that which You were lenient, I was strict". Rather than 
conform to the strictness of halachah, these chameleons manipulated 
halachah to suit their self-serving purposes. 
The Chazon Ish asked, "What is objectionable to being machmir, taking 
extra stringencies, above the letter of the law?" He replied that Rabbeinu 
Nissim Gaon was addressing a situation much like the present one, "Those 
who objected to the leniency of Otzar Beis Din for those who were 
meticulous concerning Shemittah observance" were the very same 
rabbanim who wished to permit all the prohibitions of Shemittah by 
relying on a heter mechirah" (a fictional sale of the fields of Eretz Yisrael 
to a gentile). "By opposing the use of the Otzar Beis Din, they hope to 
demonstrate that, in modern times, Shemittah cannot be observed unless 
one relies on a heter mechirah. Such rabbis definitely require atonement 
for their actions", said the Chazon Ish, "for prohibiting that which is 
permitted". 
The Chazon Ish had an intimate relationship with halachah. Thus, if 
someone undermined halachah, he took umbrage. This person was 
impugning the very core principles of Yiddishkeit. One does not tinker 
with halachah. 
In another instance, a group of representatives of Neturei Karta (a staunch 
anti-Zionist group) came to the Chazon Ish, demanding that he censure one 
of the distinguished Torah leaders of Bnei Brak for being insufficiently 
anti-Zionist. The Chazon Ish became extremely upset with these men, 
replying to them very sharply, "You come to Bnei Brak from 
Yerushalayim, and you presume to tell us how to behave!" 
Sadly, one of the younger members of that group spoke to the Chazon Ish 
with disrespect. He did not live out the year. The Chazon Ish was a great 
man whose very essence was intertwined with Hashem. To insult an 
individual of his stature was to insult the Almighty. 
He had strong feelings concerning groups whose very foundation was to 
foment trouble. While the majority was comprised of holy Jews, devoted 
to seeing the Holy City in its glory, unfettered by their secular 
coreligionists who were bent on destroying Yerushalayim's kedushah and 
literally placing a tzelem in the Heichal, an idol in the Sanctuary, many of 
their followers were interested in nothing but tumult, discord, rabble-
rousing and fights that accompanied the protests. 
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Referring to them, the Chazon Ish once said, "They are Jews from before 
Mattan Torah, the Giving of the Torah". He meant that their zeal was not 
guided by Torah principles. On yet another occasion, he compared them to 
an alarm clock: "It is true that an alarm clock rouses people from their 
sleep, but in life one must decide whether it is really time to get up, or 
whether he can sleep in a bit longer". In other words, there is a time and 
place for everything. Unless one has daas Torah, the wisdom that is 
derived from total immersion in the Torah, one is unable to discern if the 
time is right. 
Pinchas carried out the halachic dictum, Boel aramis kanaim pogin bo, "A 
zealous individual may slay one who cohabits with a gentile". To 
undertake such a drastic response to a blatant desecration of the Torah 
takes a very special person, one whose love for Hashem is overflowing 
and who views this dastardly act as usurping the very foundations of 
Judaism. There is another way. The saintly Apter Rav, zl, was famous for 
his ahavas Yisrael. His love for all Jews, regardless of their religious 
affiliation, was legendary. Indeed, the name of his commentary on 
Chumash is Oheiv Yisrael. 
Once, a rumor spread in his city concerning the shochet, ritual slaughterer. 
The rumormongers alleged that he had acted inappropriately. The 
community's rav insisted that the shochet be deposed from his position. 
They could not tolerate a shochet whose morals were suspect. The Apter 
Rav refused to remove him from his position, claiming that his family 
relied on him for their sustenance. (Today, we see nothing wrong with 
character assassination, and, if it entails the loss of livelihood for the 
victim, it is just too bad. In our unbridled zeal to uphold the Torah we 
forget and lose sight of the human being factor, too often allowing 
someone's life to be ruined based upon rumor.) The rav argued, quoting 
Chazal who permit a zealous Jew to kill someone whose moral turpitude 
has been unleashed to the point that he is cohabiting with a gentile. If such 
a person could be killed, he certainly could be subject to losing his 
business. 
The Apter Rav replied, "I interpret that Chazal differently. I view kanaim 
as tzaddikim, truly righteous Jews, whose love for their errant brother is 
overwhelming. They look for every opportunity to save him and encourage 
his return. Pogin bo means pray for him. As we find the word pegia used 
in the context of prayer: Va'yifga bamakom, "He (Yaakov Avinu) 
encountered the place" (he prayed there) (Bereishis 28:11) bo, for him. 
The true kanai, righteous person who cares for his brother, should pray for 
him, pray that he returns to the proper path of Torah". 
Horav Aryeh Levin, zl, the venerable Tzaddik of Yerushalayim, would 
tender his "rebuke" in such a manner. One Friday night, after candle 
lighting, Rav Aryeh was walking to shul, when a secular Jew came over 
and asked for directions. The man held a lit cigarette in his hands and 
continued smoking as he walked with Rav Aryeh in the direction of his 
destination. While it was quite difficult for Rav Aryeh to walk on Shabbos 
alongside a man who was smoking, he never for one moment forgot his 
etiquette. He inquired about the man's health and welfare and when they 
parted ways, he wished him well. 
During their conversation, the man became overwhelmed with 
embarrassment. He knew that it was Shabbos, a time in which one is not 
permitted to smoke. Yet, he had the audacity to approach the Tzaddik of 
Yerushalayim while smoking a cigarette! The man threw away his 
cigarette and remarked, "Rebbe! I have never deferred to anyone, but this 
time I will. I cannot smoke in front of the Rav. In fact, I accept upon 
myself never to smoke on Shabbos!" 
We can see from here that treating a person with respect and warmth might 
achieve the desired rebuke effectively without harsh rebuke and voice 
raising. 
Another time, Rav Aryeh left for shul on Friday night and chanced upon 
an ice cream store that was quite busy. In fact, the line of customers 
waiting to purchase ice cream extended around the block. It was Shabbos, 
and these people were clearly in the process of desecrating the holy day. It 
goes without saying that the owner whose shop was open was partially 
responsible for this sacrilege. True, if his store would be shuttered, they 
would find another place to purchase their ice cream on Shabbos; 
nonetheless, he was playing a leading role in their chillul Shabbos. 
Rav Aryeh entered the store, sat down at one of the tables and groaned, 
"Shabbos!" He arose from the chair and left the store. Five minutes later, 
the storekeeper closed the store, and the line of customers dispersed. A few 
days later, the storekeeper met Rav Aryeh and explained, "When I saw the 
Rav's reaction to my chillul Shabbos, a true expression of pain over a 
brother's desecration of a mitzvah which is so dear, I felt that I could no 
longer be open on Shabbos. No one ever rebuked me in such a manner. 
The Rav made me see the aveirah, sin, in a manner that I never saw 
before". 
This is the definition of kanaus for Hashem. One personally feels 
Hashem's pain. 

Pinchas ben Elazar ben Aharon HaKohen, turned back My wrath from 
upon Bnei Yisrael, when he zealously avenged My vengeance among 
them. (25:11) 
It is not always about who one is or from whom one descends. It is about: 
how much one cares; how concerned he is; if he is willing to take 
responsibility - or remain indifferent - like everyone else around him. 
Ichpasius - concern, a feeling of responsibility - this is what Pinchas 
demonstrated, explains Horav Shimshon Pincus, zl. Klal Yisrael was there 
watching, most of them probably stunned beyond belief. How could this 
be happening to us? How could such an outrage occur in the holy camp? 
While they stood there questioning, Pinchas took action. Why? Because he 
cared. Ichpasius - he was concerned for the moral fiber, the continued 
sacredness of our People. This is why he is Eliyahu HaNavi, and why he 
will be the harbinger of our ultimate Redemption, because he cared - and 
continues to care. 
Rav Pincus observes that shedding tears during the Three Weeks, Nine 
Days, and Tishah B'Av, is not a mandated halachah in the Shulchan Aruch. 
It is, however, an expression of ichpasius, concern, empathy, solidarity, 
with - and for - the Jewish People. One who cares, weeps. One who does 
not care, does not weep. Hashem waits for those tears, because they are 
tears of someone who cares. Hashem waits for those people who show 
their concern for Am Yisrael, who care about the long galus, exile, which 
we are in. 
Some people are not up to crying. Nonetheless, they feel that during the 
Bein Hametzarim, Three Weeks, a sense of mourning, sadness, should 
prevail. Music, weddings, joyful celebrations are just not in vogue. During 
the Nine days, our sense of mourning becomes more intense, more 
impressive, because we feel the pain. We care. 
Because he took vengeance for his G-d, and atoned for the Bnei Yisrael. 
(25:13) 
In the Sefer Agra D'Pirka, Horav Tzvi Elimelech, zl, m'Dinov (popularly 
known as the Bnei Yissachar), quotes Horav Shlomo, zl, m'Karlin, who 
cites a Midrash (which is not extant): Hashem commanded Eliyahu 
HaNavi to come to Brissim, circumcision ceremonies. Eliyahu was not 
happy about this, expressing his concern due to his natural aversion to sin. 
(Eliyahu is Pinchas, who exacted vengeance for Hashem against Zimri.) 
How could one who is a kanai, zealot, come to the Bris in which the father 
is a non-practicing Jew? Hashem replied, "I will forgive him". Eliyahu 
continued, "What if the guests are sinners?" Hashem countered, "I will 
also forgive them". Eliyahu asked one more question, "If the Mohel, ritual 
circumciser, is a sinner?" Hashem said, "I will forgive him too". Eliyahu 
did not agree to attend the Bris until Hashem guaranteed him that He 
would forgive all of the attendees. 
The Bnei Yissachar now explains the above pasuk, "Because he took 
vengeance for his G-d, and he atoned for Bnei Yisrael. Due to 
Pinchas/Eliyahu's inflexibility concerning compromise with a sinner, 
because of his zealousness borne of love for Hashem, Hashem forgave all 
of the sinners involved in the Shittim debacle. Eliyahu attends Brissim as a 
testament to Hashem's promise to grant forgiveness to the attendees of a 
Bris. Otherwise, Eliyahu would not attend. 
Horav Shlomo Zalman Auerbach, zl, wonders how a Bris could have a 
greater power of forgiveness than Yom Kippur, the holiest day of the year; 
the day referred to as the Day of Atonement atones only if the sinner 
sincerely repents. Otherwise, it passes, and he continues to remain an 
unrepentant sinner. Yet, attending a Bris is a guarantee of forgiveness. 
What does a Bris have that Yom Kippur does not? Rav Shlomo Zalman 
explains that the Bris has Eliyahu HaNavi who cannot tolerate the spiritual 
stain created by sin and sinners. As a result, Hashem gave him an 
assurance that He would absolve the sinners. Thus, a Bris is a propitious 
opportunity for spiritual ascendancy. Perhaps, if we would realize the 
auspiciousness of this occasion and the extraordinary opportunity available 
for us (especially if we are in need of a yeshuah, salvation), we would do 
more than grab a bagel and run. Our mere presence has a personal spiritual 
effect. Why squander it? 
Eliyahu HaNavi visits with us during another occasion: the Pesach Seder, 
when we celebrate yetzias Mitzrayim, the Egyptian exodus. Why Eliyahu? 
He is, after all, the herald of the Final Redemption. Perhaps there is a 
deeper meaning. Eliyahu HaNavi is referred to as Malach HaBris, since he 
attends every celebration. He serves as a testament that Hashem's People 
still adhere to the Bris, covenant. The Korban Pesach may be eaten only 
by a Jew who is circumcised. An areil, uncircumcised Jew, may not 
partake. Korban Pesach and Bris Milah go hand in hand. Therefore, 
following every Bris and every Seder, Eliyahu serves as our intercessor to 
Hashem. 
The name of the slain Yisraelite who was slain with the Midyanite 
woman was Zimri ben Salu, leader of a father's house of the Shimonites. 
(25:14) 
Rashi comments, "In a place where the Torah traces the ancestry of a 
tzaddik, righteous one, for praise, it gives the ancestry of the rasha, evil 



!waaBtu!TIoq!– trcdk trcd ihc                                                                29 
one, for disparagement". In the previous parsha, when the Torah describes 
the immoral outrage committed by Zimri, the perpetrator is not identified 
by name. It is mentioned here only by way of contrasting with Pinchas' 
ancestry. Pinchas' ancestry is introduced to his credit, in order to 
underscore that he upheld the tradition of his grandfather, Aharon 
HaKohen. Zimri's lineage is recorded to his disparagement, as if to imply 
that, although he was a leader of the tribe of Shimon, he debased himself 
publicly. 
The Shlah Hakadosh questions the placement of the pasuk, "I will 
remember My covenant with Yaakov and also My covenant with Yitzchak 
and also my Covenant with Avraham will I remember" (Vayikra 26:41) 
within the Tochachah, Rebuke (at the end). Hashem's remembering the 
merit of the Patriarchs does not seem to be a rebuke. If anything, it is a 
blessing. The Shlah explains that, indeed, the mention of our glorious 
lineage is in and of itself a glaring denunciation of our sinful behavior. 
When our lofty pedigree is factored in with the sin, the transgression is 
magnified. We should have known better. 
Shearis Menachem advances this idea in connection with the Torah's 
mention of Zimri's yichus, ancestry, for the purpose of his disparagement. 
There is a concept stated in the Talmud (Bava Kamma 50a) Davar she'oso 
tzaddik mizta'er bo, yikashel bo zaro? "Can it be that something over 
which that righteous person was distressed (for the public's sake), his child 
should stumble (and meet her demise) through it?" Chazal refer to 
Nechunya chofer sichin, ditch digger, who gave of himself selflessly, by 
digging cisterns to provide water for the sake of the olei regel, Festival 
pilgrims. His daughter had fallen into a cistern. The great Tanna, Rabbi 
Chanina ben Dosa, said that it was unconceivable that the daughter of this 
tzaddik should meet her death in a cistern for which her father had 
sacrificed himself. 
Having said this, we wonder how a descendant of Shimon ben Yaakov 
could have demonstrated such moral turpitude, when, in fact, it was his 
grandfather Shimon together with Levi who slew the male population of 
Shechem for their part in the violation of their sister, Dinah. When a 
grandfather is willing to sacrifice his life to uphold the moral fiber of Klal 
Yisrael, we are hard-pressed to believe that his grandson could commit the 
exact opposite act by publicly cohabiting with a gentile. How did this utter 
debasement of a family for whom moral purity was a hallmark, a standard 
by which to live, occur? How was it that Zimri could transgress 
specifically in the area that his grandfather had excelled? This, explains 
Shearis Menachem, is the underlying motif of Rashi's comment: the Torah 
mentions the rasha for his disparagement. Zimri's act of debauchery was in 
direct contrast with the lofty ideals of his family's righteous ancestor. 
The question does not go away. How is it that an einikel, 
grandchild/descendant, of Shimon committed such a shameless act of 
moral licentiousness? The practice today is to sweep under the rug 
everything with which we are uncomfortable, to ignore the outrage by 
saying, "It happens". Well - it should not happen, and, if it does, we should 
search for a reason, some genealogical taint, where something might just 
not have been "right" and generations later came to the fore as an outright 
sin. Indeed, when we consider the incredible kedushah, holiness, of the 
people we are addressing, any slight inconsistency can, over time, have 
dreadful ramifications. 
Both Shimon and Levi took their sister's side when they wiped out 
Shechem. They were willing to sacrifice their lives; yet, on his deathbed, 
Yaakov Avinu cursed their rage. He chastised their preoccupation with the 
weaponry of violence, alluding to the future rebellers, Korach, a Levi, and 
Zimri, from Shimon, led by their descendants. We find that it was Shimon 
who had said derisively (concerning Yosef), "Look! That dreamer is 
coming". He was the one that threw Yosef into the pit, and he was the one 
whom Yosef took as hostage in Egypt. Both the descendants of Levi and 
the descendants of Shimon were poor. Leviim had to go to the silos to 
collect their tithes and terumos. Descendants of Shimon were relegated to 
poverty and to positions as scribes and teachers of young children. In other 
words, both Shimon and Levi's descendants were placed in positions 
through which they could achieve extraordinary merit - serving in the Bais 
Hamikdash, and educating the future of our people. It sort of implies to 
them that their qualities were such that, if used correctly, they could 
engender untold kedushah. If not, they could foment rebellion and 
immorality. Their qualities were very much like radiation: it can cure and 
eradicate malignancy; and it can burn and scar permanently. It all depends 
how, where and for how long it is used. I guess the same applies to all of 
our qualities. They all have a time and place. Without proper guidance, it 
is often difficult to discern the correct "time" and "place". 
He leaned his hands upon him and commanded him. (27:23) 
Rashi notes that, when Hashem instructed Moshe Rabbeinu to transfer his 
authority to Yehoshua by means of semichah, "leaning of hands", the 
Almighty said, yadcha, "your hand" in the singular, implying one hand. 
Moshe, however, applied both hands, generously, like a vessel which is 

full and brimming over and filled him with his wisdom to become the 
nation's next leader. 
Horav Avraham Pam, zl, (cited by Rabbi Sholom Smith in a Vort from 
Rav Pam) explains that when we bless someone by placing both hands on 
his head, it is an indication that it is executed with love. It is not 
burdensome, an obligation which we are compelled to carry out. Two 
hands means the person, indeed, wishes to transmit fully the blessings 
which he is about to render. 
If Hashem had instructed Moshe to use one hand, why did he use two 
hands? He was not adhering to Hashem's instructions. Perhaps, we might 
suggest the following. The gematria, numerical equivalent, of ahavah is 
thirteen. Likewise, the numerical equivalent of echad, one, is also thirteen. 
Thus, when (as the Rosh Yeshivah suggests) Moshe used two hands to 
express his ahavah, he was actually (in a way) using one, since ahavah and 
echad had the same gematria: when there is love (two hands), it becomes 
one. 
We might derive another important lesson. When a rebbe seeks to transmit 
his wisdom to his student seamlessly, it is best executed using the medium 
of "two hands" - love. Without the inherent love that (should) exist(s), the 
student might not receive the "complete package". 
Va'ani Tefillah 
Atah gibor l'olam Hashem, You are eternally mighty, Hashem. 
Eternity is a long time. For a mortal to comment concerning Hashem's 
eternal power seems almost misplaced, since the mortal is only here for a 
short interval of time. What does he know about eternity? How can he 
render testament concerning something to which he is not privy? Eitz 
Yosef explains that, in contrast to human might, which is short-lived, 
Hashem's might endures for eternity and is never diminished. This can be 
observed from the past; Hashem has been with us, guiding the world from 
day one. While the future, forever, eternity, is distant and not within our 
reach or scope of vision; it is something in which we believe as the result 
of the past. 
The Brisker Rav, zl, explains gibor l'olam, to mean eternally mighty. 
Hashem is always in control - even when mortal man does not see His 
power, even when it appears, as in harsh exile, that human control is 
guiding our destiny - Hashem is still there in all of His glory and strength. 
Indeed, whatever power the gentile persecutor has over us is from Him. 
The famous question was asked by the weak of faith: "Where was G-d 
during the Holocaust?" The response is even better known (but 
unfortunately not always incorporated in our system of belief): "Where 
was He not?" He remains in full control of the Universe. 
In loving memory of our parents and brother Cy and Natalie Handler 3 Av 
5772 - 24 Teves 5771 
Jeremy Handler  19 Tamuz 5766 by the Handler Family  
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Rabbi Dovid Siegel 

Haftorah 
Parshas Pinchas - Yirmiyahu 1:1 
This week begins a series of haftorah readings which reflect the inner 
feelings of the Jewish people during their final months of the year.The 
series consists of moving visions of the prophets depicting the pending 
Jewish exile and destruction of the Bais Hamikdash and concludes with an 
ongoing exchange between Hashem and the Jewish people expressing a 
strong desire for reunification. Our haftorah speaks about the introduction 
of Yirmiyahu into prophecy and shows him somewhat reluctant to serve as 
the leading prophet of Israel. Yirmiyahu's concern centered around his 
young age coupled with his lack of experience in speaking to an entire 
nation.He recognized the painful nature of his catastrophic predictions and 
feared that his prophetic words would actually endanger his own life. 
Hashem responded that He would personally direct Yirmiyahu and protect 
him from all opposing forces. Yirmiyahu consented and received his first 
prophecy which he described in the following words. "And Hashem sent 
His hand which touched my mouth and He said to me, 'Behold I've placed 
my words in your mouth." This unique description of prophecy as "words 
placed in the mouth", rather than words spoken to the prophet, suggest a 
strong dimension of force. It seems that Yirmiyahu actually felt compelled 
to speak his words of prophecy at all costs. 
In truth, we find special significance given to the prophetic status of 
Yirmiyahu. Our Chazal (in Yalkut Shimoni 256) take note of the specific 
expression used by the Torah when introducing prophecy. In Parshas 
Shoftim (Devorim 18, 18) Hashem said to Moshe, "I shall establish a 
prophet amongst them likened to yourself. I shall place My words in his 
mouth and he will convey to the Jewish people everything I command. 
"Chazal reflect upon the words, "prophet likened to yourself (Moshe)" 
used here which suggest a parallel between Moshe and other prophets. 
Chazal raise the question that the Torah unequivocally states that no one 
ever achieved parallel status of prophecy to that of Moshe Rabbeinu. What 
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the nis meant by these words "a prophet likened to yourself"? Chazal 
answer that these words allude to the unique role of the prophet 
Yirmiyahu. They explain that there was a clear parallel between the role of 
Yirmiyahu as the prophet of rebuke and the role of Moshe Rabbeinu. They 
even draw lines between the life of Moshe Rabbeinu and that of 
Yirmiyahu. They note tha teach served a full term of forty years and was 
personally responsible for the ethical conduct of the entire nation. In 
addition, each of them faced serious opposition from their people for the 
hard stand they took in defending the name of Hashem. The Mahri Kra in 
support of this point (see comment to Yirmiyahu 1:9) adds that even the 
terminology used to describe their prophecy is of exact nature. The Torah 
refers to the prophecy of Moshe Rabbeinu and states, "I shall place My 
words in his mouth."Interestingly, this exact expression "I have placed My 
words in your mouth" is used when describing the prophecy of Yirmiyahu. 
As we have now seen, the introduction of prophecy makes direct reference 
to the ultimate prophet of doom, Yirmiyahu. One could question the high 
priority that Yirmiyahu's prophecy occupies in the Torah. Why did Moshe 
Rabbeinu make reference to the prophet Yirmiyahu at the inception of 
prophecy and single him out from the other forty seven leading prophets? 
What was so significant about Yirmiyahu's dimension of rebuke that made 
it the prime focus of Moshe Rabbeinu's earliest discussion about 
prophecy? 
In search for clarification of this point it is beneficial to study Moshe 
Rabbeinu's reflections on the establishment of prophecy. In Parshas 
Shoftim Moshe says, "Hashem will establish a prophet in response to all 
that you requested of him at Sinai on the day you received the Torah. You 
said, 'I can not continue hearing the direct voice of Hashem and will no 
longer risk perishing when seeing this great fire.'" "Hashem responded, 'I 
will establish a prophet likened to you and will place My words in his 
mouth.'"(D'vorim 18:16) The Ramban (ad loc.) explains that the Jewish 
people requested that Hashem transmit His messages to them through 
words of prophecy. They found it too difficult to listen directly to Hashem 
because of the intensity of His words and opted to hear them through the 
prophets. With this request they agreed to hear the clear words of the 
prophets regardless of the severity of their nature. Hashem, in effect, 
consented to the Jewish people's request for prophecy, reserving the right 
to address them in the strongest of terms. The Jewish people readily 
accepted this alternative in place of hearing Hashem's direct and piercing 
words. 
We now have a clear perspective regarding Moshe Rabbeinu's hidden 
prediction to the Jews. In truth, during Moshe's era the Jewish people were 
fully willing to listen to his piercing words of prophecy. This was of 
course in place of an all too familiar and highly intensified experience of 
listening to the words of Hashem Himself. Yet in later generations when 
the Jews would stray from the path of Hashem this task would become 
extremely difficult. Now that the dreaded alternative of hearing directly 
from Hashem was far out of sight the Jewish people could be prone to 
silencing their prophets restricting them from conveying penetrating 
messages. Moshe, therefore, warned them at the outset that their 
agreement was eternally binding and that in later years Hashem would 
send them a prophet whose words of rebuke would be as piercing as those 
of Moshe Rabbeinu himself. 
We can now appreciate the opening words of Yirmiyahu in which he 
portrayed himself as compelled to speak the word of Hashem. It was the 
unpleasant role of Yirmiyahu to predict, in the most vivid form, the Jewish 
exile and the destruction of the Bais Hamikdash. These tidings were so 
penetrating and dreadful that the Jewish people would react to them as if 
they had heard direct words from Hashem. Yirmiyahu sensed the intensity 
of his prophetic mission and felt as if Hashem Himself was speaking 
directly tothe Jewish people. He therefore expressed that Hashem placed 
words in the prophets mouth and delivered them directly to the Jewish 
people. In this regard Yirmiyahu was truly likened to Moshe Rabbeinu 
through whom Hashem delivered the clearest of messages to His people. 
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Ohr Somayach – Torah Weekly 
Overview 
G-d tells Moshe to inform Pinchas that Pinchas will receive G-d's 
"covenant of peace" as reward for his bold action - executing Zimri and 
the Midianite princess Kozbi. G-d commands Moshe to maintain a state of 
enmity with the Midianites who lured the Jewish People into sin. Moshe 
and Elazar are told to count the Jewish People. The Torah lists the names 
of the families in each tribe. The total number of males eligible to serve in 
the army is 601,730. G-d instructs Moshe how to allot the Land of Israel to 
Bnei Yisrael. The number of the Levites' families is recorded. Tzlofchad's 
daughters file a claim with Moshe. In the absence of a brother, they 
request their late father's portion in the Land. Moshe asks G-d for the 
ruling, and G-d tells Moshe that their claim is just. The Torah teaches the 

laws and priorities which determine the order of inheritance. G-d tells 
Moshe that he will ascend a mountain and view the Land that the Jewish 
People will soon enter, although Moshe himself will not enter. Moshe asks 
G-d to designate the subsequent leader, and G-d selects Yehoshua bin 
Nun. Moshe ordains Yehoshua as his successor in the presence of the 
entire nation. The Parsha concludes with special teachings of the service in 
the Beit Hamikdash. 
Insights 
Little Me 
"And it shall be for him and his offspring after him a covenant of 
eternal priesthood, because he took vengeance for his G-d.” (25:13) 
Why wasn’t Pinchas anointed with Aharon and his descendents long 
before his extraordinary zeal in avenging G-d’s name? Why was it 
necessary for Pinchas to be rewarded with a “covenant of eternal 
priesthood” rather than having the kehuna as his right? 
The mystical sources teach that the soul of Pinchas came from the same 
soul-source as Cain. Cain killed his brother Hevel. The Zohar says that any 
kohen who murders is disqualified from the kehuna forever, and thus 
Pinchas, through Cain, "forfeited" his right for his offspring. Cainlost the 
kehuna for Pinchas, and only Pinchas’ extraordinary zeal earned the 
kehuna for himself and his descendents. 
How did Pinchas’ actions heal the damage that Cain’s killing created? 
The name “Cain” comes from the same root as kinyan, meaning 
"acquisition," as Chava, Cain’s mother, said: “I have acquired a man with 
G-d” (Gen. 4:1). In Jewish thought, acquisition is synonymous with 
existence. We talk of G-d “acquiring Heaven and Earth.” G-d’s 
“acquisition” was the action by which he brought Heaven and Earth into 
existence. 
In Cain’s eyes he was the only acquisition in this world, its only existence. 
This is the root of all evil. For there can be no room for G-d in a world 
which is filled with “BIG ME.” If the world is filled with the glory of ME, 
how can there be any other existence? BIG ME is the root of all atheism. 
BIG ME is the root of all jealousy. And ultimate jealousy leads ultimately 
to murder. For BIG ME has no more effective means to remove jealousy 
than to remove the source of jealousy: little you. 
However, the sense of self can have a positive side. Every single person is 
obliged to say to himself, “The world was created for me” (Sanhedrin 37). 
In some way we are supposed to look at the world as though we were the 
only kinyan in it. In the Book of Chronicles it says, "The heart of King 
Yehoshofat, (son of David) was raised up in the ways of G-d.” A heart can 
be high with ego and evil, or it can be raised up with a zealousness to serve 
G-d. 
When Pinchas took it upon himself to avenge the vengeance of G-d, even 
though he was not obliged to do so, he tapped into the positive side of 
Cain’s unregenerate egocentricity. 
For it is only when someone does something that they do not have to do 
can we recognize the paradox of the heart that is raised up to serve. 
Source: based on the Shem MiShmuel 
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Rabbi Ben Zion Sobel 

Torah MiTzion 
Pinchas 
"Hashem spoke to Moshe, saying. 'Pinchas, son of Elazar, son of Aharon 
the Kohein, turned back My wrath from upon the Children of Israel, when 
he zealously avenged Me among them, so I did not consume the Children 
of Israel in My vengeance. Therefore, say - "Behold! I give him My 
covenant of peace"'" (Bemidbar 25:10-12). 
Pinchas performed a very bold act by killing a Prince in Israel and the 
daughter of a prince in Midian who performed an abominable act in 
public. By doing this, he turned back Hashem's wrath against the Children 
of Israel and halted the plague from among them. Hashem told Moshe to 
assure him that he will be rewarded appropriately. 
The general rule is that Hashem does not reward the righteous in this 
world but in the World-to-Come. However, there are exceptions and 
certain deeds provide benefits in this world too. When we are privileged to 
see clearly how a person is repaid for his efforts in his own lifetime, it 
should enforce our belief in the ultimate reward in the World-to-Come. 
The following inspiring story is recorded in the wonderful book Aleynu 
Lishabeach by Rabbi Yitzchak Zilberstein shlita. 
Two students in Yeshiva Netivos Olam for ba'alei teshuvah (penitents) 
were chavrusos (study partners) throughout the day. A year and a half after 
the first one got married, the second one became engaged. The new groom 
had hardly any family in Israel, so the married fellow decided that he 
would organize a sheva berachos for him. However, the week of the 
wedding, his wife gave birth to a boy. Nevertheless, he insisted on making 
a beautiful party for the bride and groom, despite all of his own 
responsibilities. But since he was not a man of means, he had to make the 
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affair in his own home, rather than in a hall. This meant that he had to 
make all of the arrangements and preparations by himself. 
The big day came and the dinner was scheduled for 7 PM. In Yeshiva 
Netivos Olam the students are taught to be punctual, so the host knew that 
everyone would be arriving on time. But his own obligations to his wife 
and newborn child prevented him from attending to the event he was 
planning. His wife was home, but instead of helping him, as she usually 
would, she needed help herself. The clock struck 6 and the tables were not 
even set yet. The fellow was at his wits ends. 
At 6:15, the bell rang and our hero almost fainted at the thought that 
perhaps his guests had decided to come early. With a heavy heart he 
opened the door and was shocked to see his mother-in-law who was 
supposed to come in another two days to help prepare for the bris. For 
some reason she had suddenly decided to come from Teveriah a few days 
earlier and see if her assistance was needed. When she heard the situation 
at hand she told her son-in-law not to worry about a thing and began 
getting things moving like a whirlwind. Everything was ready before the 
guests arrived and the young man publicly acknowledged that Hashem had 
apparently sent his mother-in-law to help him expedite the mitzvah he had 
taken upon himself to perform. 
But this is not the end of the story. 
A few moments before 7, the phone rang. On the line was the young man's 
aunt who had just arrived from Austria and wanted to come right over and 
visit him. He politely tried to explain that now would not be a good time to 
come since he would not be free to give her the attention she deserved and 
the tummel of the sheva berachos would surely disturb her. However, she 
stubbornly insisted that she wanted to come immediately and she promised 
not to stay long. 
A short time later, the aunt arrived, and, amazingly, she did not even want 
to come into the house. She merely handed her nephew a sealed envelope 
and left as quickly as she had come. He ran after her to try to converse 
with her a bit but she explained that she, too, was in a hurry, and had only 
wanted to deliver the envelope to him. 
The guests had begun to come, so the young man put the envelope in his 
pocket and began to attend to the affair at hand. To his surprise, instead of 
15 people, 35 arrived. Once again, his mother-in-law came to the rescue 
and set up quickly for the unexpected guests. However, the expense of the 
dinner was really much more than the host had counted on. Nevertheless, 
he was very happy that Hashem had helped him perform this great mitzvah 
properly and he made sure that the bride and groom enjoyed every 
moment of the evening. 
Well after midnight, when the last guest had left and he finished cleaning 
up the apartment, he remembered the envelope in his pocket. He opened it 
and was shocked to find that it was filled with cash. But he was more 
amazed when he counted the bills and found that the amount equaled 
exactly the cost of the sheva berachos he had just completed. 
As the Sages taught (Avos 2:12; 2:16:6:5): "Your Employer can be relied 
upon to pay you the wage of your labor." 
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Rabbi Yaakov Solomon 

Between the Fish and the Soup 
Parashat Pinchas 5776: D'var Torah 
After G-d told Moses to view the Promised Land from a distance: 
Moses spoke to G-d saying: "May Hashem, G-d of the spirits of all flesh, 
appoint a leader over the congregation. He shall go out before them and 
come in before them, and take them out and bring them in. And so the 
congregation of G-d shall not be like sheep that have no shepherd." 
G-d replied to Moses with: 
"Take Joshua the son of Nun, a man who has the spirit in him…" (27:15-
18) 
Moses' quest for a successor prioritized the qualities of leadership: "He 
shall go out before them and come in before them, he shall take them out 
and bring them in". 
Rashi explains that it means a person of great spiritual merit who will 
successfully lead them at the head of military campaigns as Moses had in 
the recent wars of Sichon and Og, and Joshua in the earlier confrontation 
with Amalek. 
The Sforno interprets "He shall go out before them and come in before 
them" as a military leader. "He shall take them out and bring them in" as 
an administrator of national affairs. Moses prayer to G-d was that the 
leader that came after him should be a successful general, and also an 
effective administrator. He should know how to lead the people in times of 
war, and in times of peace. 
These are two very different leadership qualities. Moses himself had a 
perfect record in military affairs. Indeed, Yalkut Shimoni 168 quotes the 
tradition that as a younger man Moses successfully served Pharaoh as a 
general, enabling the Egyptian armies to defend its southern borders 

against the warring Ethiopians. However, Moses found the administrative 
side far more difficult, specifically when the Israelites went against his 
wishes. Indeed, during the 40-year period of his leadership he had more 
than once come close to total despair. 
G-d's replied, with "Take Joshua… a man who has the spirit in him". The 
"spirit", explains the Sforno, is G-d's indicating that Joshua is spiritually 
developed to such a degree that he can receive G-d's direct 
communications and guidance wherever necessary. Such a person who has 
already spirit and wisdom is in a position to access even greater spirit and 
wisdom, as required for each situation as it happens. 
Implied in Moses' dialogue with G-d is a vital quality needed when in 
charge of people, namely recognizing one's not having the answers to 
every situation - however experienced. The leader must have the 'spirit' of 
being able to interact with others whose input can assist, and duly take it 
into account in the decision-making process. 
Parashat Pinchas (Haftara) 5776 
Elijah travelled a day's journey (from Beer Sheba) into the desert, and he 
came to a juniper tree. He sat down under it, and he prayed to die… 
Suddenly he felt an angel touching him, who told him: "Come and eat!" 
(Kings I 19:4-5) 
Guided Tour… 
This Haftara focuses on the Prophet Elijah. Elijah, and his disciple, Elisha 
were active in the Northern Kingdom approximately a century after it had 
broken off with the Southern Kingdom, following the death of King 
Solomon. They both brought the word of G-d to His people during a 
period where the Ten Tribes were generally physically barred from 
traveling to the First Temple in Jerusalem. 
Elijah worked alone - often as a one-man campaign - to establish His Will 
in the Northern Kingdom of Israel. That was a very difficult thing to do, as 
the Kingdom of Israel was under the House of Omri, in the person of 
Ahab, Omri's son. Ahab not only followed in the evil steps of his 
predecessor kings, but also married the Phoenician Princess, Jezebel, and 
imposed her idolatrous Baal worship on the people of his kingdom. 
Elijah's spectacular demonstration of G-d's power over Baal on Mount 
Carmel, his massacre of the priests of Baal, and his placing Israel back into 
G-d favor bringing an end to the drought, all gave his lonely campaign 
short-term success. But when Jezebel heard of the slaughter of the priests 
of her cult, Baal, she vowed to have Elijah put to death the very next day. 
The story of the Haftara is set in this very tense atmosphere of the struggle 
between a very determined and single-minded prophet of G-d, and the 
idolatrous foreign queen of the Northern Kingdom of Israel. 
Elijah fled. He crossed the border into the Southern Kingdom of Judea - 
out of Jezebel's reach - and arrived at Beer Sheba. Not feeling entirely 
comfortable there, he moved deeper into the desert, rested under a juniper 
tree and, considering his work a failure, asked G-d to take his life. G-d 
sends an angel who supplied him with food, and whose consumption gives 
him the strength to continue the long journey to Mount Sinai - referred 
here as Mount Horeb. Settling down in a cave on Mount Sinai, G-d calls to 
him: 'What are you doing here, Elijah?' 
Elijah answers G-d: 'I have acted zealously for G-d… 'for the Israelites 
have abandoned Your covenant, destroyed Your altars, and put Your 
prophets to the sword. I alone am left, and they seek to kill me as well' 
(19:10; also 19:14). 
G-d then teaches Elijah a lesson. He tells him to stand on a mountain 
before Him. Elijah experienced a hurricane, and earthquake, and a fire, but 
G-d was in neither of those dramatic phenomena. Only afterwards, did he 
actually experience G-d - in the form of the kol demama daka - the 'still 
small voice'. The lesson may be seen to teach that a zealous messenger of 
G-d does not bring His word in wrath and fury, but quietly, diplomatically, 
meaningfully, having created the right atmosphere. 
G-d's instructions to Elijah continued in that spirit. There were to be no 
more fireworks on Mount Carmel, but he had to carry on his zeal for his 
Creator's cause in a much more subtle, if no less effective manner. He was 
to effect spiritual reform in the Northern Kingdom by quiet diplomatic 
action behind the scenes. He would put the mechanism in action whereby 
Baal worship would be removed from the Israelites through not only 
religious power (in his anointing Elisha as his successor), but also through 
the secular power - by anointing Jehu as the future king who would, in the 
future, eventually launch a coup that would bring him to power, destroy 
the ruling House of Omri, and bring Baal-worship to an end (Kings II 10). 
Elisha carried on the work of Elijah after his death. Like Elijah, he fought 
against the paganism of the rulers of the Northern Kingdom. But unlike 
him, he did not operate alone. He created an organized following - a 
college of prophets - and he worked with the secular establishment (King 
Ahab the son of Omri and those after him in that Northern Kingdom 
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dynasty of Omri) to obtain the religious reforms that Elijah had demanded. 
These failed to be long lasting, and the persistence in adhering to the 
pagan culture led to the overthrow of the entire House of Omri. Jehu 
massacred King Ahab's royal house, 'and all his great men, and his 
kinsfolk, and his priests, until he left him none remaining.' (Kings II 10:11) 
Thus Ahab's seventy sons were decapitated and all the priests of Baal - the 
contemporary form of paganism - were assembled and slaughtered. As 
king, Jehu indeed temporarily restored the worship of G-d to the Northern 
Kingdom, but he soon found himself behaving in as arbitrary a manner as 
the House of Omri - and indeed virtually all the kings of Israel broke off 
with the worship of the Almighty sooner or later, right up to the capture 
and enforced exile of the Northern Kingdom under King Shalmanezzer V 
of the Assyrian Empire (720 BCE). 
D'var Torah 
The Haftara tells the story of how Elijah fled from the murderous Jezebel's 
reach into the Southern Kingdom of Judah, and beyond, to Mount Horeb 
(Sinai). He went alone and rested under the 'rotem' (juniper?) tree, and 
asked for G-d to take his life. He then fell asleep under the tress and an 
angel came to feed him with baked cakes and a jar of water (19:6), which 
gave him the strength to continue for forty days to the 'mountain of G-d at 
Horeb' (19:8). 
The first part of this story parallels Jonah's going away from the city of 
Nineveh, after the people of that city had repented. As the text states: 
G-d placed a 'kikayon' (gourd?) plant, which grew over Jonah to shade… 
and alleviate his suffering… but the next day… G-d placed a worm, which 
attacked the gourd, which then withered up. The sun beat down on Jonah's 
head, and he became faint. He wished that he would die, saying: "I would 
rather die than go on living" (Jonah 4:6-8). 
Both had displayed zeal. Elijah had openly rebelled against the idolatrous 
Ahab and Jezebel, proving his point by sending forces to execute the 
priests of Baal on the banks of the Kishon River as soon as the conditions 
were right (18:40). Whereupon Jezebel made it clear that she issued a 
warrant on Elijah himself, for arrest and execution (19:2). 
Jonah had also been zealous, but in a different way. He finally carried out 
G-d's command to preach to the people of Nineveh, but he seemed to have 
been rather disappointed by his own success (Jonah 4:1). The reason for 
his discontent is not clear in the text. The Malbim explains that Jonah (in 
his zeal) did felt let down - the people of Nineveh had repented, but not to 
the degree of renouncing idolatry. As a prophet, Jonah felt aggrieved that 
the people of Nineveh - the capital of the Assyrian Empire - would, in the 
future, grow into a force large enough to impose its will on the entire 
region, carrying the Northern Kingdom into exile in the process. Though 
the Israelites would have deserved it, Jonah's zeal was offended that G-d 
should be lenient on Nineveh and make that idolatrous culture His means 
of exiling the Ten Tribes. 
Both then showed zeal. Both then suffered the sun beating down on them 
in their travels, and both wished to die. But G-d treated them differently. 
He sent relief to Elijah - in the form of an angel, who supplied him with 
food, giving him the strength to continue for forty days to Mount Sinai. In 
contrast, Jonah seems to have been treated less generously. His conditions 
did not improve; they became worse. G-d not only did not send him an 
angel with food, but He had taken his shade away from him, and instead 
taught him a lesson, illustrating His concern for all humanity - including 
even those who 'did not know their right hand from their left' - meaning, 
according to the Malbim, people who could not distinguish between 
service of G-d and the idolatrous beliefs of the forces of astrology and 
nature. 
Why, therefore, does G-d seem to have responded more generously to 
Elijah's sincere display of zeal than to Jonah's sincere zeal? 
This issue may be responded to in the following way. Elijah's zeal was 
based on his distress in King Ahab having espoused Jezebel and allowed 
her to inculcate paganism into the people of the Northern Kingdom of 
Israel - in the form of idolatrous Baal-worship. Elijah's zeal was a 
legitimate, praiseworthy form of zeal. Elijah had displayed G-d's power in 
the presence of the priests of Baal by a few words of prayer and bringing 
down the fire from Heaven. Yet Elijah, in his utter sincerity, had little to 
be pleased about. As he is recorded to have said later on, in the text of the 
Haftara (19:10, also 19:14), 'for the Israelites have abandoned Your 
covenant, destroyed Your altars, and put Your prophets to the sword. I 
alone am left, and they seek to kill me as well'. As the Radak explains, 
Elijah was left alone in his mission to influence the Northern Kingdom to 
repent. The other Prophets of G-d were still in hiding from the lethal 
Jezebel, and they could not help him. 
Thus G-d indicated His approval for Elijah's enthusiasm by initially 
receiving him with His hospitality - in the form of food - at once, and of 

such a nature as to sustain him for forty days in the wilderness. However, 
although Elijah's zeal was appropriate, there was another way of looking at 
the situation that G-d, later, pointed out to him in the form of the 'still 
small voice' at Mount Sinai (19:12). 
My favorite explanation of the 'still small voice' that God communicated to 
Elijah comes from Jonathan Sacks ('Celebrating Life' p.74). He suggests 
that G-d was teaching Elijah the following vital principle in how to G-d to 
the people: 
'The still, small voice - a sound you can only hear if you are listening - 
means that your trial (with the fire from Heaven) was based on error… 
You showed the prophets of Baal that I, G-d, am a greater power. Perhaps 
so, but that is not what I am. The idea that G-d is power is pagan. G-d does 
not impose Himself on His image, mankind. On the contrary, G-d - like a 
true parent - creates space for His children to grow. He is always there, but 
only if we seek Him. His word is ever present, but only if we listen. 
Otherwise we do not hear it at all.' 
By contrast, Jonah's distress at G-d's acceptance of Nineveh's 'half 
measured' (Malbim) repentance was a less praiseworthy form of zeal. His 
prophetic revelation (Radak) that G-d accepted their repentance and did 
not carry out His decree against them (3:10) should have been the end of 
the matter. But Jonah went one step further than Elijah, and it was the 
wrong step. That was his wanting to impose his standards of required 
repentance, rather than G-d's, on the people of Nineveh. In doing so, his 
zeal and G-d's requirements from Nineveh were not the same. Jonah's 
passion took him outside of G-d's plan and expectations for Nineveh. And 
G-d's 'inhospitality' towards him was a strong hint of His disapproval… 
and a prelude to His final message conveying His satisfaction at the 
spiritual progress of the people of Nineveh even though it did not come up 
to the standard that He would have expected of the Israelites… 
This distinction conveys an important value. Before rebuking, we must 
first consider what G-d expects of that person or society - in their 
respective situations. And then the form of rebuke should be directed at the 
root of the problem, even if it is not likely to bring spectacular results in 
the short term. 
 

Rabbi Doniel Staum 

Stam Torah 
Parshas Pinchos 5776 - “Who’s Doing For Who” 
The following story was written by Rabbi Binny Freedman(1): 
“A number of years ago, I met a wealthy businessman from Caracas, 
Venezuela who was spending Pesach with his family at a hotel in Florida. 
Over the course of the festival, we struck up a friendship, and I discovered 
he was a Holocaust survivor who had been first in the Janowska road camp 
and later in Auschwitz. Towards the end of the week I summoned up the 
nerve to ask him if there was anything in particular that stood out in his 
mind as the reason he had survived. Without hesitation, he responded: "It 
was one mitzvah; the Sukkot I spent in Auschwitz. 
“I guess my face must have registered surprise, because he immediately 
explained. When he arrived in Auschwitz in the middle of his thirteenth 
winter, one of the Kapos took a liking to him, and arranged for him to be 
in charge of the daily rations to be given out to the prisoners at the end of 
the day. It was a job that would save his life. He spent the days in a small 
shed attached to the large barracks, responsible for dividing up the bread 
and soup to be given out to each inmate at the end of the day. In addition 
to having access to food he was also often put into difficult situations 
having to respond to prisoners desperate for food.... 
“One day, while preparing the rations in the dark winter night, he heard 
banging on the door of the shed, and opened it up to discover a man he 
knew to be a great Torah scholar and one of the eminent Rabbis of his area 
before the war, standing in the snow. 
“Before he could turn the man away (sure that he wanted scraps of bread), 
the man stepped into the shed, telling him that he needed a favor. 
"You know tonight is the first night of the festival of Sukkos, and I need 
two whole loaves of bread before you cut them up... so I can fulfill the 
special custom of making the Hamotzi blessing over two whole loaves in 
the sukkah." 
"I was in shock", he recalled, “at the request. Not only was he asking for 
two whole loaves of bread, but he was even planning somehow on 
fulfilling the mitzvah of having a 'meal' in the Sukkah!" 
"You have to understand", he explained, “a whole loaf of bread in 
Auschwitz was like a million dollars today. Can you imagine someone 
walking in off the street and asking for a million dollars? Even though he 
promised he would only take a bite, (the equivalent of his own ration) and 
then return the loaves to me, giving away those loaves would effectively 
mean I was risking my life." 
“Even more intriguing however, was how on earth this Rabbi had managed 
to build a sukkah in Auschwitz- Birkenau. 
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“As it turned out, that summer and fall of 1944 the Nazis were bringing 
hundreds of thousands of Jews(2) in a last-ditch effort to complete the 
'final solution' before the war would end. 
“In the twisted organizational logic of the lager camps world, the Nazis 
needed to have additional barracks to hold the new prisoners for labor until 
they could be exterminated. As such, prisoners were dismantling tiers of 
bunks in the barracks (prisoners there literally began sleeping in piles of 
bodies on the floor of the barracks) while rows of bunks were being 
reconstructed in the central parade ground. 
“Seeing the rows and rows of bunks outdoors and realizing the festival of 
Sukkot was coming, this rabbi had managed to secure some s’chach (plant 
shrubbery) and place it atop some of the boards of the semi-constructed 
bunks beneath the open sky in such a way as to construct a minimally 
kosher sukkah (booth) for the festival. However, the mitzvah of living in 
the sukkah can only be fulfilled by either sleeping (which was out of the 
question) or eating in the sukkah, which was his aim. 
“Seeing the hesitation on the boy's face, and desperate to fulfill this 
mitzvah against all the odds, the rabbi begged him for the loaves, if only 
for a few minutes. 
"I will give you these loaves", said the boy, “but only on condition you 
take me with you to fulfill the mitzvah of the sukkah." 
“The rabbi, shocked by the impetuous response, began to attempt to 
dissuade the boy from this condition. He would be risking his life by 
walking outside after curfew, and again for carrying two whole loaves of 
bread, and of course for attempting to sit in a sukkah. But nothing he could 
say would dissuade the boy, so together the two of them, an old Rabbi and 
a young man, risked their lives and sat, for a few brief moments, in a 
sukkah in Auschwitz. 
“As an interesting post-script, he told me that many years later he was in 
Chicago on business and got stuck there for Shabbat whereupon his host 
took him to the Tish of that same Rebbe(3), who happened to decide to tell 
this very story that very same night...” 
Bila’am was hired by Balak to curse Klal Yisroel. Although he feigned 
piety, Bila’am was only too happy to fulfill his impious mission. Along the 
way Bila’am’s faithful donkey, frightened by the vision of a sword-bearing 
angel, crushed his foot against the wall. Bila’am, who wasn’t privy to the 
frightful sight, could not comprehend why his donkey was veering off the 
road and crushing his foot, repeatedly beat his hapless donkey. 
Miraculously, the donkey turned to its master and reprimanded him, “What 
have I done to you that you struck me these three times?(4)” 
Rashi notes that the donkey’s dialect, as recorded in the Torah, is unusual. 
When the donkey asked Bila’am why he had struck him three times he 
used the words "שלש רגלים" instead of the more common "שלש פעמים". 
Rashi explains that it was an underhanded message to Bila’am. He was 
setting out to curse a nation that observes the three major holidays(5) 
which would certainly provide them with protection and merit. 
After Bila’am’s mission proved to be an epic failure, Balak was 
exasperated and infuriated. He admonished Bila’am saying(6) “לקב אויבי 
ברך ברכת  והנה   To curse my enemies did I summon you, and – קראתיך 
behold! You have continually blessed them.” 
Chasam Sofer, quoting Rabbi Akiva Eiger, notes that the numerical value 
of the word לקב' ‘ is 132, while the numerical value of the word ‘'ברך is 
222. Out of the 354 days on the lunar calendar, there are 132 days when 
we do not recite the tachanun(7) prayer(8). 
Balak hoped that Bila’am would arouse the attributes of judgment against 
the Jewish nation to such an extent that even the 132 days of increased 
favor and compassion for the Jewish nation would become days of intense 
scrutiny and divine judgment. When G-d transformed the curses into 
blessing it accomplished the exact opposite, i.e. that even the 222 mundane 
days then possessed increased divine favor and mercy for the nation. 
This is alluded to in Balak’s harsh reprimand to Bila’am, “To curse - 
 my enemies I summoned you”, i.e. to mitigate the divine favor - (132)לקב
and closeness of the Jewish holidays, “And behold! You have continually 
blessed – (222) ברך them”, i.e. even the rest of the year has become 
spiritually elevated because of your failed attempts(9). 
It is evident that Balak and Bila’am had a particular abhorrence for the 
Jewish holidays and were particularly intimidated by them. Indeed the 
merit of the nation’s observance of the holidays was one of the merits 
which protected the unsuspecting Jewish nation. What were Bila’am and 
Balak so fearful of? 
Each time Bila’am stood atop a mountain overlooking the Jewish camp in 
order to curse them he told Balak to first “Build for me here seven altars 
and prepare for me here seven bulls and seven rams.”(10) 
The Medrash(11) notes that Bila’am sought to bring offerings 
corresponding to all the offerings brought by the patriarchs. “He said 
‘From the creation of the world until now, seven altars were built, and I 
will bring seven (offerings) equivalent to them’”. The Medrash continues 
that G-d replied, as it were, “Wicked one! If I had wanted offerings I 

would have said to (the angels) Michoel and Gavriel, and they would have 
brought before Me. I will only accept offerings from Israel.” 
Maharal(12) explains that G-d contemptuously rejected Bila’am’s 
offerings because of his flawed attitude regarding them. Bila’am was 
under the impression that G-d received personal benefit from the 
offerings(13). The truth is that G-d gains nothing from anything anyone 
does or says. If G-d really received benefit from offerings he would have 
the angels bring endless offerings to him with pristine purity. 
If so, what is the purpose of offerings? They provide us with a conduit 
through which we can draw closer to G-d. By fulfilling His Will in 
bringing offerings, according to His dictated laws and commandments, we 
are able to feel more connected with G-d. Offerings – and fulfilling any of 
the mitzvos – are for our benefit! 
Bila’am felt that the more offerings he brought the more he could ‘pacify’ 
G-d and make G-d inclined to hearken to his words. In truth however, G-d 
was disgusted by Bila’am’s offerings and they had the opposite effect. 
Offerings create a connection between the one who brings them sincerely 
and G-d. But G-d wanted to have no such connection with the immoral and 
dissolute Bila’am. 
G-d concluded that He would only accept offerings from Klal Yisroel 
because they understand that the offering is for them. G-d has pleasure 
from an offering, as it were, because of the pure desire of the one bringing 
it. 
Today when we no longer have a Bais Hamikdash and cannot bring 
offerings, prayer takes their stead(14). An infinite and omnipotent G-d 
surely does not need our prayers. But we need prayer as a vehicle for us to 
maintain perspective of our finite limitations and our need for G-d in every 
facet of our lives. Prayer serves to keep us balanced and humble, and not 
become too conceited. 
Our holidays afford us added opportunity to draw closer to G-d, with 
particular blessings endemic to each festival throughout the year. Bila’am 
and Balak, who sought to sever the nation’s connection with G-d in order 
to enervate and destroy them, had a particular fear of our holidays. 
In parshas Pinchos the Torah details all of the offerings brought during 
each holiday. Those unique offerings represent the added opportunity for 
connection and devotion afforded to every Jew during each holiday. 
When holidays arrive there is a palpable excitement that pervades the 
homes and communities of all Torah-abiding Jews. It is not merely an 
excitement for food and vacation, but for the special mitzvos associated 
with each holiday. It is a chance to renew our spiritual batteries and 
recommit ourselves to love G-d and fulfill His Torah and mitzvos.  
Holy sources write that the 22 days of the ‘Three Weeks’(15) correspond 
to the 22 days of the major holidays(16). The Nesivos Sholom explains 
that before an artist paints a picture he draws an outline without color, so 
that when he is ready to draw the actual picture he will only to need to fill 
in the colors. The Three Weeks are days when we reflect upon our bi-
millennial loss, so that it will inspire us to pine for what we cannot achieve 
in exile. It is a time to take stock of the spiritual devastation ravaging our 
people and to seek to feel the pain of the Divine presence, of which the 
overwhelming majority of our people is completely oblivious.  
Parshas Pinchos, which contains the laws of the offerings brought during 
each holiday, is always read the week when the Three Weeks begin. The 
reading reminds us of what we are missing. The pining which the reading 
creates hastens the redemption and is the outline of the future Temple. All 
that is left is for G-d to fill in the colors.   
“These are what you shall make for G-d on your appointed festivals(1)]” 
“Behold! You have continually blessed them” 
1. Succos edition of “A weekly Byte from Isralight” 5771 
2. including the remaining 400,000 Jews of Hungary 
3. I am pretty sure it was Rabbi Tzvi Hirsch Meisels zt’l, the Veitzner Rav 
4. Bamidbar 22:28 
5. Succos, Pesach, and Shavuos, known as the ‘shalosh regalim’ 
6. 24:10 
7. Lit. ‘Supplication’; on any days considered a holiday (even minor) the 
tachanun prayer is omitted because those days inherently possess greater 
divine compassion and so the passionate supplication is not necessary. 
8. The following is my calculation of the 132 days that have holiday status 
throughout the year: 52 Shabasos, 2 days Rosh Hashana, Yom Kippur, 8 
days Succos, Isru Chag Succos, 8 days Chanuka, 2 days Purim, 29 days of 
the month of Nissan, From Rosh Chodesh Sivan until 6 days after Shavuos 
(13 days), Tisha B’av, Tu B’shvat, Tu B’av, Pesach Sheni, Lag Ba’omer, 
12 more days of Rosh Chodesh (not including Tishrei, Teves, Nissan, 
Sivan which have already been included, there are 8 more months with 4 
of them having 2 days of Rosh Chodesh). 
9. The Mashgiach, Rabbi Mordechai Finkleman shlita noted that the word 
 The 132 festival days posed a .בלק is composed of the same letters as לקב
particular challenge to Balak.  
10. 23:1, 23:14, 23:29 
11. Tanchuma, parshas Tzav 
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12. Nesiv Ha’avodah, chapter 1 
13. In Greek mythology the gods had human emotions and therefore 
humans had to ensure that the gods were pacified and content, because if 
they became angry they would cause great damage and wreak havoc on 
the human world. Perhaps Bila’am had a similarly distorted understanding 
of G-d, despite his superior level of prophecy. 
14.] Hoshea 14:3 
15. The Three Weeks contains the 22 days of mourning beginning on the 
fast of the seventeenth of Tammuz and concluding with the fast of Tisha 
B’av, the day when both Holy Temples were destroyed (the mourning 
period actually extends to midday of the tenth of Av). 
16. Rosh Hashana (2), Yom Kippur, Succos (9), Pesach (8), Shavuos (2). It 
is interesting that the 22 days correspond to the 22 festival days observed 
outside Eretz Yisroel (in Eretz Yisroel there are only 19 major festival 
days). 
17. Bamidbar 29:39 

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh Parshas Pinchos  
Pirkei Avos perek 1 
23 Tamuz 5776/ July 29, 2016 
It was an experience I hope no one ever has. It was a Motzei Shabbos at 
the end of October in 2004. We were living in the Blueberry Hill 
Apartments complex with our almost three year old son Shalom, and 
Chani was in her ninth month, expecting our second child. At 3 a.m. we 
were awakened to the piercing screams of a young girl: “Fire! Fire! Please! 
There’s a fire!” 
Chani immediately raced to the other room and grabbed Shalom from his 
bed. I looked out the window and saw that the building opposite ours was 
on fire. We rushed outside together with neighbors from all of the 
apartments in the nearby buildings. It was a frightening scene as we 
watched flames shoot up from the top of the building. The fire department 
arrived within minutes and began their heroic efforts to battle the blaze. 
At one point a fireman emerged from a window holding a limp older 
woman over his shoulder. Tragically, she was the only fatality. She did not 
die from the flames but from smoke inhalation while she was sleeping. It 
was a painful reminder of the truism that smoke kills before fire. 
I often recount that tragic night to my students and campers to drive home 
to the idea that the atmosphere around us has the most profound effect on 
our spiritual and mental health. When we are surrounded by a positive and 
nourishing environment we are more inclined to be productive and caring. 
But when we are surrounded by negativity, pessimism, and insensitivity, it 
inevitably affects us negatively as well.  
When I first began working in education, a friend and veteran educator 
shared with me that one of the keys to motivation is in creating a healthy 
motivating educational environment where students feel excited to 
accomplish and to take part. 
I was once discussing with a friend the merits of a certain yeshiva in Eretz 
Yisroel. My friend told me that the yeshiva’s rabbeim and hanhala did not 
pressure its students to learn per se, but rather, the pressure was “in the 
walls”. There was a tremendous drive to grow spiritually in that yeshiva, 
and that impelled the students to want to invest and grow in their Torah 
learning. The faculty did not need to apply added pressure, because it was 
‘in the air’. 
This idea comes to life every summer for me with the tremendous success 
of Camp Dora Golding’s learning program ka”h. Aside from the daily 
learning groups, it is astounding that a half hour before mincha every Erev 
Shabbos there are almost three hundred campers ready for Shabbos and 
learning in camp’s shul. Then on Shabbos itself, there are even more 
campers who learn voluntarily for three hours on Shabbos afternoon. It’s 
not just the expensive and great prizes that are raffled off, and it’s not just 
the massive BBQ for all who learn a certain amount. It’s more about the 
positive hype and excitement generated by Rabbi Sauber and the learning 
rabbeim. 
We are now in the period of mourning for the destruction of the Bais 
Hamikdash. The gemara in Yoma relates that the second Bais Hamikdash 
was destroyed because of baseless enmity between fellow Jews. Not every 
Jew may have been guilty, but that sense of disunity and distrust was in 
the air and created a spiritual toxicity. When we observe Torah and 
mitzvos, demonstrate sensitivity for each other, and perform acts of 
chesed, it’s not merely individual acts of greatness. It creates a healthy 
spiritual environment, one fitting for the rebuilding of the Bais 
Hasmikdash.  
Shabbat Shalom & Good Shabbos, 

R’ Dani and Chani Staum 
720 Union Road • New Hempstead, NY 10977 • (845) 362-2425 
 

Rav Moshe Twersky ZT”L HY”D - OU 

Vayigdal Moshe 
Eiver Ha’Yardein versus Eretz Yisrael Proper 
Moshe Rabbeinu rejoiced,” Rashi writes from the Medrash, “when he 
entered the inheritance of Bnei Gad and Bnei Reuvein [in Eiver 
Ha’Yardein]. He thought this meant that his having been barred from Eretz 
Yisrael was nullified. This is akin to a king who decreed upon his son that 
he may not enter the palace. The king entered through the gate, and his son 
followed. He entered the courtyard, and his son followed. He entered the 
foyer, and his son followed. When he was about to enter the inner 
chamber, though, the king said to his son, ‘My son, from this point on you 
may not enter’.”  
There is a difference of opinion amongst the Rishonim as to the halachik 
status of Eiver Ha’Yardein. In Nedarim 22a the Ran says that Eiver 
Ha’Yardein does not have the kedusha of Eretz Yisrael as far as the korban 
omer is concerned. The barley used for the korban omer, which is brought 
on the second day of Pesach, must be harvested from Eretz Yisrael. The 
Ran’s assertion that it cannot come from Eiver Ha’Yardein demonstrates 
that his opinion is that Eiver Ha’Yardein does not possess the kedusha of 
Eretz Yisrael proper. Rashi in Sanhedrin 11b, though, explicitly says that 
the omer can in fact be brought from Eiver Ha’Yardein. The Ramban 
concurs with Rashi and says that Eiver Ha’Yardein is included in the 
inherent kedusha of Eretz Yisrael proper, and, even if it wasn’t originally 
part of Eretz Yisrael proper, it became so through the communal conquest 
thereof. Kibush rabim – a communal conquest – is a mechanism through 
which lands can be incorporated into the kedusha of Eretz Yisrael (see 
Rambam Hilchos Melachim 5:6). 
This raises a number of questions, though.  
1) If Eiver Ha’Yardein is in fact part of Eretz Yisrael, why was Moshe 
Rabbeinu allowed into it?  
2) Chazal tell us that the reason Moshe Rabbeinu davened so many times 
to enter Eretz Yisrael is in order to be able to fulfill the mitzvos that are 
possible only in Eretz Yisrael. If Eiver Ha’Yardein has all those mitzvos, 
though, what was he missing?[1]  
3) The Medrash (Devarim Rabbah 5:8) says that Yosef merited being 
buried in Eretz Yisrael because he identified with it, as we see from the 
fact that he did not object when Potiphar’s wife called him an Ish Ivri. 
Moshe Rabbeinu, though, did not object when he was referred to by the 
daughters of Yisro as an Ish Mitzri; therefore, he did not merit being 
buried in Eretz Yisrael. If Eiver Ha’Yardein is part of Eretz Yisrael, 
though, how can the Medrash say that he was not buried in Eretz Yisrael? 
On top of these three questions, we also need to ask what exactly Chazal 
meant by calling Eretz Yisrael of the western side of the Yardein a “kiton” 
(inner chamber)? What is the significance of that appellation? 
The foundational resolution to all these questions can be found in the 
Tashbeitz who says that the mitzvos that Moshe Rabbeinu was missing in 
Eiver Ha’Yardein are a) wiping out Amaleik, and b) building the Beis 
Ha’Mikdash. Indeed, the Medrash says (Bamidbar Rabbah 7:8) that only 
Eretz Yisrael of the western side of the Yardein possesses the level of 
kedusha necessary to serve as a Makom Ha’Mikdash. In fact, this is 
practically explicit in one of the final accounts of Sefer Yehoshua. 
Immediately upon the return of Bnei Gad and Bnei Reuvein to their 
inheritance in Eiver Ha’Yardein – following their having fulfilled their 
commitment to participate and take a leading role in the conquest and 
division of Eretz Yisrael proper – they built a giant mizbeiach. The rest of 
Klal Yisrael, led by Yehoshua, became gravely concerned by this turn of 
events and even prepared for possible battle. As it turned out, Bnei Gad 
and Bnei Reuvein did so only to serve as a marker for all generations that 
they are a full-fledged part of Klal Yisrael, not to be used for actual 
korbanos. Before that had become clarified, though, they were charged 
with the following words: temeiah eretz achuzaschem, if you are unhappy 
with the fact that your inheritance is “impure”, you are welcome to come 
back and join us here in Eretz Yisrael proper!” Rashi there explains that 
the word temeiah is meant to imply: Ha’Kadosh Baruch Hu did not choose 
it as the dwelling place of His Shechina. 
Yes, Eiver Ha’Yardein possesses the kedusha of Eretz Yisrael (according 
to many Rishonim), but it does not have the level of kedusha that Eretz 
Yisrael proper has which makes it suited to serve as the location of the 
Beis Ha’Mikdash. It does not have the level for hashraas ha’Shechina. 
The Medrash says that the words v’chieper admaso amo means that 
anyone who is buried in Eretz Yisrael as is if he is buried under the 
mizbeiach. Just like the mizbeiach is a vehicle of atonement, so too is 
being buried in Eretz Yisrael a vehicle of atonement. With the above in 
mind, we understand this on a more profound level. Because it is Eretz 
Yisrael proper, in particular, that contains the kedusha necessary for Beis 
Ha’Mikdash, Shechina, and avodas ha’korbanos, one who is buried in its 
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soil gains a deep connection to that power. A closeness to it. Eiver 
Ha’Yardein, although it has – according to many Rishonim - kedushas 
Eretz Yisrael as far as most mitzvos ha’tluyos ba’aretz are concerned, this 
highest level of kedusha it does not have. Only Eretz Yisrael proper has it. 
And that is what Chazal meant by saying that, although Moshe Rabbeinu 
was allowed through the gate and into the courtyard and foyer, he was not 
allowed into the inner chamber. Once you have passed through the gate, 
you are no longer in the outside, public domain. You have entered the 
private domain, as it were, of the King. A place where His special rules 
and laws apply with full force and that itself has unique regulations. The 
kiton, however, is where the King Himself actually resides. To be in the 
inner chamber is to be in the direct Presence of the King. Eiver 
Ha’Yardein may be the reshus of the King, but only Eretz Yisrael proper is 
the place of the actual Presence of the King. 
What is a Man of Spirit? קח לך את יהושע איש אשר רוח בו כז:יח 
The Torah refers to Yehoshua as an Ish Ruach. The Sforno explains that 
what this means is that “He is ready and prepared to receive the light of the 
Countenance of the [eternally] living King, similar to that which the pasuk 
says, ‘And in the heart of all those wise of heart He gave wisdom.”  
This could be understood as follows. A person is composed of two totally 
different entities: a body and a neshama, representing physicality and 
spirituality. This is echoed in the words of the Ramah in his explanation of 
the bracha of asher yatzar, “Hashem does a wondrous feat in that which He 
guards the ruach (spirit) of man inside of him, and binds something 
spiritual into something physical.”  
Whenever it is possible to have completion in both components of that 
which comprise the person, ashrecha v’tov lach, it’s wonderful. However, 
whenever shleimus in both is not possible, the individual must make a 
choice whether to impoverish, to an extent, his spirituality for the sake of a 
more complete physicality, or to allow his material interests to become 
impoverished, to an extent, for the sake of a more complete ruchniyus. 
Without a doubt, the correct choice is to allow an impoverishment of the 
material realm, which, after all, is only temporary, and not to impoverish 
one’s spirituality which is eternal.  
Even when there is no choice but to allow for a certain degree of 
impoverishment of one’s spiritual component - for example if one needs to 
engage in efforts to make a living - he should nevertheless remain ever 
cognizant of the main objective; and, whenever possible, to immediately 
re-focus on the ruchniyus. 
This type of choice can be relevant to a person for one minute, one hour, 
one day, one year, or ten years. The definition of an Ish Ruach is one who, 
when confronted with this decision, will never choose to impoverish his 
ruchniyus for the sake of his gashmiyus; the material realm will always 
remain secondary for him vis a vis his spiritual needs. Hashem told Moshe 
that this is a quality required for a leader of Klal Yisrael, and that 
Yehoshua has this quality. 
Quotables 
“Be careful with what you expose yourself to, because whatever one hears 
enough times makes an impact, even if it is the most absurd notion 
imaginable.” 
Vignettes 
For Rav Twersky, punctiliousness in mitzvos meant not only fulfilling 
each mitzvah in the best way possible, but also looking ahead to ensure 
that no preparations for a mitzvah could be omitted. Rebbetzin Twersky 
shared two examples of this. Not long before he was killed al Kiddush 
Hashem, Rav Twersky brought home a very large amount of raw material 
for making the wicks for the Chanukah candles. It was a quantity far in 
excess of most years. It turned out that his reason for purchasing so much 
is that he was concerned that it may possibly become very difficult to 
obtain the material over the next few years because of Shemitah. Rav 
Twersky did not want to take any chance of that so he made sure to stock 
up before any issue arose. 
Another example took place one week before Pesach in a year that Erev 
Pesach fell out on Shabbos. Rav Twersky was particular to floss on Erev 
Pesach, to ensure that no chametz would remain in between the teeth, and 
he encouraged his family to follow suit. That year, one week in advance, 
he told them that even if they do not normally floss, they should make sure 
to do so for the week leading up to Shabbos/Erev Pesach. Why? Gums that 
are not used to flossing will inevitably bleed when the teeth are flossed. 
That would make it impossible to floss on Shabbos, despite cutting the 
needed flossing string before Shabbos. To ensure that they would be able 
to floss on that Shabbos/Erev Pesach, he told them that they should 
accustom their gums to it in advance by flossing every day for that whole 
week. 
[1] This particular question could be answered by suggesting that he was 
missing the mitzvah of Bikurim which is, according to all opinions 
applicable only in Eretz Yisrael proper. 
 

Rabbi Berel Wein 

Hard Choices 
Life consists of a constant series of hard choices that one is forced to make 
- and this is true of nations as well as of individuals. And, most of the 
problems of life are caused by the fact that these choices are almost never 
win – win situations but are rather choices where both are bad options. The 
Talmud ruefully advises us to choose the least bad alternative available 
when we are forced to make these choices. 
This is because many of the issues upon which we are forced to decide and 
choose really have no permanent solution or innately correct answers. In 
effect we are always dealing with situations where no matter what our 
choice may be, there is always doubt and dissatisfaction that accompanies 
it. 
Historians, academics, politicians and op-ed columnists, who are always 
blessed with perfect hindsight, are able to point out for us our past errors in 
judgment and mistaken policies. However, at the moment when those 
choices had to be made, in the absence of prophecy, no one could attest 
with certainty that the right choice was in fact being made. Therefore, the 
Talmud again gave us perspective, if not even comfort, regarding this by 
stating: “A judge can only decide on the basis of the facts that his eyes 
witness and see.” 
Perfect, unerring and completely accurate decisions and choices are 
unfortunately not available to mortal humans. Life is very tricky for all of 
us. We are constantly faced with having to make hard decisions without 
really being able to determine what the ultimate consequences of our 
decision and choice will be. 
The Talmud relates to us that when the great rabbi and leader of Israel, 
Yochanan ben Zakai, felt death approaching, he was concerned and wept. 
His disciples, who were gathered at his bedside, attempted to comfort him 
by pointing out his great merit as being the leader of Israel during the 
awful time of the destruction of the Second Temple. He in turn told them: 
“I do not know which path I will be led upon – whether to eternal life or 
not.” Yochanan ben Zakai made one of the most fateful decisions in 
Jewish history when the Roman general and future emperor Vespasian 
gave him a choice of wishes that the general would fulfill. 
The great and holy Rabbi Yochanan chose the preservation of and 
protection for the Torah academy located in the town of Yavneh. This 
choice, as it played itself out over the millennia of Jewish life, proved to 
be wise and the ultimate salvation of the Jewish people. However, Rabbi 
Yochanan was unable to know this at the time he made the choice shortly 
thereafter, at the time of his passing. He was always in doubt, uncertain as 
to which path he would now be led upon. The problem with the hard 
choices that we are always forced to make in life is that we are never quite 
sure that the choice that was made was really the correct one in terms of 
our legacy and mission. 
The world generally and the Jewish people particularly, are now faced 
with having to make a number of hard choices. The American election, the 
Mideast turmoil, the rise of anti-Semitism and anti-Israel sentiments and 
actions, the future, if any, of diplomatic efforts here regarding the 
Palestinians, the reaction of traditional Judaism in all of its various 
factions and the sea change in values and lifestyle that now engulf us – all 
of these and many other issues present us with very difficult choices. 
Certainly we can all see that the choices are basically not win – win 
situations. As such, we certainly have to tread softly and carefully and 
attempt to choose policies and people will be the least harmful to us and to 
our cause. Since the nature of the Jewish people is to be messianic and 
utopian, we always seem to be searching for the ultimately perfect solution 
and choice. Therefore we are often disappointed when we are left with 
only pragmatic and mediocre results. 
We are doomed to have to continue to live with our doubtful choices and 
to somehow realize that this is the best that we can do under current 
circumstances and with our limited knowledge. We should be wary of 
those that promise easy solutions and perfect policies. The future will only 
guarantee that there will be hard choices in our lives. 
Shabbat shalom, Berel Wein 
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Rabbi Berel Wein 

Weekly Parsha 
Pinchas 
The count of the Jewish people that appears in this week's Torah reading 
occurs after a long string of unpleasant incidents and tragedies in this final 
period of their sojourn in the Sinai desert. The simple understanding of this 
sequence of events and subsequent count of the people is that after so 
many had died in the desert; Moshe had to have an accurate number of the 
Jewish people before their entry into the Land of Israel. 
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But on deeper reflection, it is possible to see a more subtle message that is 
very relevant to our times and circumstances. It is easy, almost 
understandable, for people – nations and individuals – to lose heart after a 
series of reverses and tragedies occur. There arises a feeling of 
helplessness, frustration and eventual surrender to the unpleasant realities 
that surrounded them…. and continue to surround them. There is an inner 
human voice that always whispers: “What is the use of going on and 
continuing to struggle, or even of living itself?” 
Despondency reigns supreme in the human psyche. It is no accident that 
depression, unfortunately, is such a widespread clinical disease in the 
Western world today. For after all, life is complicated and laden with 
intractable problems and issues. We find it so much easier to memorialize 
the dead than to inspire and consecrate the living. 
The Torah comes to concentrate once more on the numbers of the living; 
the generation that did not perish in the desert and would conquer and 
inherit its promised homeland, against all odds and many enemies. It is for 
that reason that Moshe counts the Jewish people now after all of the 
difficulties in the desert, in order to assert that the task is to concentrate on 
the future and not wallow in the misfortunes of the past. 
The Jewish people, and in fact many nations of the world, invested greatly 
in memorializing the Holocaust and its victims. But even the recently 
departed great memorializer of the Holocaust, Elie Wiesel, told me in 
Miami Beach fifty years ago that the Holocaust and its memories, 
museums, literature and academic disciplines would be of value only if it 
helped build a stronger and more vital and committed Jewish people. 
As important as memory is – and it certainly is very important – it alone 
would not guarantee Jewish survival in the future. After the Holocaust the 
task of the Jewish people in the Diaspora and in the nascent Jewish state of 
Israel was to somehow rebuild and revitalize itself; to disperse the clouds 
of pessimism which engulfed us and to infuse the Jewish people with a 
can-do spirit that would carry them forward. 
We, like our ancestors in the desert, were reeling from the tragedy and 
destruction that surrounded us. Like they, we also wailed: “Is there no end 
to our dying?” But by counting on the will of the survivors of Israel – 
every one of whom counts and is counted – the mood changed and our 
future became brighter than ever imagined before. This is a profound 
lesson that the Torah teaches us in this week's parsha. 
Shabbat shalom, Rabbi Berel Wein 
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Person in the Parsha 
Pinchas: Avoiding a Hateful Heart 
Love is an emotion. It is a feeling, often a very passionate one, that we 
have toward another person, creature, or object. 
Our Torah speaks of the love we are to have for each other, for the 
stranger in our midst, and for the Almighty. Scripture alludes to the love a 
man and woman have for each other as a feeling akin to a divine flame, a 
passion as powerful as death itself, an emotion which cannot even be 
quenched by many waters (see Song of Songs 8:6-7). 
Giving is an action. Sometimes it is prescribed action, such as charity to 
the poor. “Give, yes give to him, and let your heart not begrudge what you 
give to him.” (Deuteronomy 15:10) Often the giving is voluntary and takes 
many forms: Giving of tangible gifts, or of time, of compassionate words, 
or of careful listening. 
The question has been asked, “Do we give to those whom we love, or, 
perhaps, do we love those to whom we give?” What comes first? The love 
for one another, or the giving to him or her? 
This question was asked by Rabbi Eliyahu Dessler in the first volume of 
his posthumously published writings, known as Michtav Me’Eliyahu. 
Rabbi Dessler was a prominent 20th century educator and thinker who was 
born in Eastern Europe, worked in England, and spent his last years in 
Israel. 
The question is truly an ancient one, posed by many philosophers from 
both within and outside of the Jewish tradition. It is the question of 
whether feelings motivate actions, or whether actions stimulate feelings. 
The American philosopher and psychologist, William James, had a 
definite answer to this question. He believed that first we act, and based on 
our actions, we feel. Act joyfully, dance and sing, and you will feel joy. 
Act despondent, sit in solitude and fret, and you will feel depressed. 
James’ theory is known in textbooks as the James-Lange theory. 
Within our own tradition, the medieval author of the Sefer HaChinuch, 
enunciated a similar belief centuries before James. He asserted, “Acharei 
hape’ulot nimshachim halevavot, the heart follows one’s actions.” 

If it is true that feelings of love derive from loving and giving behaviors, 
then it must also be true that feelings of hatred derive from hateful and 
violent behaviors. 
Thus, we can understand an otherwise puzzling passage in this week’s 
Torah portion, Parashat Pinchas. 
Pinchas, the grandson of Aaron the peace-loving High Priest, commits an 
action of zealotry. A Jewish man named Zimri parades his Midianite 
paramour, Kozbi, before the “eyes of Moses and the eyes of all the 
congregation of the children of Israel.” (Numbers 25:6) Pinchas swiftly, 
almost impulsively, grabs a spear and thrusts it through the two of them, 
killing them instantly. That episode is narrated at the very end of last 
week’s Torah portion, Parashat Balak. 
This week, we read of the Lord’s response to Pinchas’ action. He 
commends it, saying that Pinchas “has removed My wrath from upon the 
children of Israel.” (ibid. 25:11) And the Almighty proceeds to reward 
Pinchas with “My covenant of peace.” (ibid. 25:12) 
In his commentary on this phrase, Rabbi Naftali Zvi Yehudah Berlin (d. 
1892), dean of the famed Yeshiva of Volozhin, expresses surprise at this 
reward. After all, Pinchas acted violently, militantly. Shouldn’t his reward 
be a medal of war, a prize for zealotry and courage? Why a covenant of 
peace? 
Rabbi Berlin, who is known by the acronym formed by the first letters of 
his long name as the Netziv, answers eloquently: “Because it is the nature 
of actions such as those of Pinchas, who killed another person by his own 
hands, to permanently leave behind strong feelings of hatred upon the 
heart of the perpetrator, therefore was the blessing of peace bestowed upon 
him so that he should always remain gentle and peace-loving and not 
develop into a cruel character.” 
Violence contaminates the soul, regardless of whether or not the violent 
acts are justified. 
This is why soldiers, when they are debriefed after battle, need special 
counseling. They need to be able to put the actions that they performed, 
even for reasons of self-defense, behind them so that they do not develop 
permanent feelings of hatred and cruelty. 
How well do I remember the words of Golda Meir, soon after the Six Day 
War, who said that she could forgive Israel’s enemies for everything, but 
not for the fact that they made warriors out of Israel’s sons. She knew that 
once a person serves as a soldier in war, even in defense of his country, he 
will likely struggle for the rest of his life to make sure that he does not 
remain a warrior at heart. 
All of us may have been guilty even unintentionally at one time or another 
of some sort of cruelty to others. We must be sure that those cruel actions 
do not result in “cruel hearts.” We must be sure that we do not let the 
influence of actions which we legitimately perform in extreme 
circumstances become a permanent part of our character. 
 

Rabbi Pinchas Winston 

Perceptions 
Front and Center  
The daughters of Tzelofchad . . . came forward . . . They stood before 
Moshe and before Elazar HaKohen and before the chief . . . (Bamidbar 
27:1) 
This is one of the other Eretz Yisroel parshios. This is the parshah in 
which the daughters of Tzelofchad approach Moshe Rabbeinu requesting a 
portion in the Land of Israel. Moshe is forced to turn to God for a ruling in 
their case, since their father had died and left no sons, which in turn leads 
to a discussion about the laws of land inheritance. 
What was unique about Bnos Tzelofchad? For one, they are mentioned in 
the Torah. It was not common for someone living at the time to make their 
way into Torah history by actual name. It’s not like being mentioned in a 
regular book or a newspaper article. Neither are eternal expressions of the 
will of God, nor blueprints of Creation. Torah is both. 
It may seem like no big deal, but that’s only if you look at the Torah like a 
typical history book, merely reporting significant events as they occurred. 
Torah is something very different. Every letter in the Torah is a channel 
for Divine light. Part of the miracle is, how something so mystical and 
Kabbalistically complex can be broken up into logical narration and 
exactly 613 mitzvos. 
This is why Torah can be so deceiving. If you walk into a state-of-the-art 
nuclear plant, you will see all kinds of computerized and mechanized 
systems. The only story they will tell is about nuclear energy and the need 
for extreme safety regulations. The story won’t be told through words, but 
through design and construction. 
If, however, after reading a book, someone told you that you just toured a 
nuclear reactor, you would assume he is joking, weird, or both. There is 
nothing about a book that even comes close to suggesting that there is 
anything nuclear about it. 
Likewise, if after touring an actual reactor the guide turned to you and 
said, “Did you enjoy the story that the reactor told you about life, morality, 
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and how to maximize your personal potential?” You would question his 
sense of reality as well. A nuclear reactor may tell its own story, in a 
manner of speaking, but that is about it. 
The Torah is incredibly different. It chronicles the history of the world and 
that of the Jewish people. It presents and explains 613 mitzvos where they 
belong in sequence. It contains poetry, and is even read according to a 
very specific cantillation. For all intents and purposes, it is but a literally 
work. 
Yet, Torah can be learned on four levels, from the simple to the 
Kabbalistic. It is literally the blueprint for Creation and alludes to the 
spiritual structure of Creation. If one could see the spiritual world, he 
would see what might look like fiber optic cables spanning between 
Heaven and the words of the Torah itself. It is a spiritual nuclear reaction 
for all of Creation. 
Which is it? Is Torah just a literary work, or is it a superstructure? 
Miraculously, it is both. To be mentioned in it, and even more so to be 
discussed by Torah, is far more than just honorable mention. It is to be 
considered part of the very fabric of Creation, but on a personal level. It is 
to be labeled as someone living on a whole different level of existence 
than most other people. 
We’re all in there. First of all, the letters of the Torah are the basis for all 
Jewish souls. Secondly, if the Torah is the blueprint for all of Creation, by 
definition everything that exists or happens has to be in the Torah. So, on 
one level or another, everything is in the Torah, as it says: 
Ben Bag Bag said: “Turn the Torah over and over for everything is in it.” 
(Pirkei Avos 5:26) 
So, just exactly where are the rest of us in the Torah? Once upon a time, a 
prophet could tell a person. Even as late as the Vilna Gaon and the 
eighteenth century, it was possible to find out, and he would do exactly 
that for just about anyone who asked him. The famous reference to the 
Gaon himself occurs at the end of Parashas Ki Seitzei, in the section 
talking about honest weights and measures. 
The Torah states: 
You shall have a full and honest weight, [and] a full and honest ephah 
measure, in order that your days will be prolonged on the land which God, 
your God, gives you. (Devarim 25:15) 
The Hebrew words for “full weights” is “evven shlaimah,” spelled Aleph-
Bais-Nun and Shin-Lamed-Mem-Heh. According to the GR”A (an 
acronym for HaGaon Rebi Eliyah), the Aleph alludes to his first name, 
“Eliyahu,” which also begins with an Aleph. The Bais-Nun spells the word 
“ben,” or “son. Thus, the first word, “evven,” is an allusion to, “Eliyahu, 
son of . . .” 
Amazingly, the word “shlaimah” has exactly the same letters as the name 
“Shlomo,” which was the name of Gaon’s father’s. Thus, the words 
“evven shlaimah” can be read, “Aleph,” for “Eliyahu, “the son of 
Shlomo.” When asked why “Eliyahu” was not spelled out in full, the 
GR”A answered that it was known that he would only reveal part of his 
Torah knowledge. 
Finding one’s “place” in Torah is crucial for understanding one’s purpose 
in this world. For the GR”A, the fact that his name preceded the section 
about the war against Amalek, which comes before the section about 
settling the Land of Israel, meant that he was in the world to precipitate the 
Final Redemption. 
The sefer “Kol HaTor” testifies to what extent he took his mission 
seriously. He taught students about the importance of returning to Eretz 
Yisroel and building up the country once again. He emphasized the role 
they must play in facilitating kibbutz golios, or the ingathering of the 
exiles to Israel. He himself tried to make aliyah, but was mysteriously 
forced to return back to Vilna and not complete his journey. 
Well, it was mysterious at least to people unfamiliar with the teachings of 
Kol HaTor. According to what it says in the sefer, when the GR”A left 
Vilna for the Holy Land, he was on the level of Moshiach Ben Yosef, the 
first of the two Moshiachs. On this level, he and his followers were 
supposed to set in motion the Final Redemption. 
Along the way to Eretz Yisroel, however, his spiritual status changed. 
According to what it says in Kol HaTor, the GR”A spiritually ascended 
from the level of Moshiach Ben Yosef to that of Moshiach Ben Dovid, the 
final redeemer who will usher in the Messianic Era. Though the Jewish 
people and the world might have been ready for a Moshiach Ben Yosef, 
they were not yet prepared for a Moshiach Ben Dovid. This forced the 
GR”A to postpone, and then terminate his plan of aliyah. 
What about the rest of us? We do not have someone on the level of the 
Vilna Gaon today who can tell a person which verse, or part of a verse, 
contains our name and purpose. Believe it or not, among the many things 
that exist online today, one is a site that makes such calculations. For those 
who are curious, this is the link: 
 http://www.shtaygen.co.il/?CategoryID=1735&ArticleID=8198. 
The real question is, what is it that causes a person to arise from amongst 
the masses and become unique enough to be directly mentioned in the 

Torah? Lots of important events have happened throughout history, but 
only a fraction of fraction get such public attention. What is the secret 
ingredient? 
Zealousness. Not just any zealousness, but a particular type of zealousness, 
the kind that Pinchas and the Bnos Tzelofchad exemplify. The kind where 
the truth matters more than you do, to the point that you are willing to 
sacrifice whatever is necessary, small or big, to maintain the truth. 
Now comes the tricky part. Mass murders occur just about every week in 
the name of truth, or God, which is the same thing. “Honor killings” take 
place constantly in countries such as Pakistan in the name of truth. Even 
though the perpetrators may have a point to make, they are clearly making 
it the wrong way. They dream of Heaven, but they will end up inGehinom 
instead. 
They all make a fundamental mistake. The most important part about 
loving truth is making the sacrifice to learn it. Before you can be a truth 
doer you have to be a truth seeker and truth finder. Anyone can kill or die 
in the name of truth, but only the knowledgable can actually do it. They 
are the true zealots in life, the people who spend their days honing their 
understanding of Ultimate Truth. 
The Rambam asks why it is that a convert brings a Sin Offering after 
converting. Hasn’t he done the right thing? For what sin does he atone? 
The answer can be summed up as follows: 
Welcome to the Jewish people. What took you so long? 
After all, God endowed all of mankind with a tremendous brain and 
capacity to seek out truth and understand it. Just look at what man’s brain 
has done in the fields of science and technology alone. It is more than 
remarkable. 
It is also incriminating. God tends to remember all of our successes in life 
and uses them to eliminate all of our excuses on our final day of judgment. 
For every reason a person will give for falling short spiritually, God will 
show the individual how the same thing did not stop them when it came to 
succeeding materially. 
Do you want to be center and front in God’s Torah? Devote yourself to 
better understanding God’s truth. Once you’ve got a good handle on that, 
be sure to make it top priority in your life. Then you’ll have the Torah’s 
attention, which will be only too happy to “talk” about you as well. 
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Bais Hamussar 
Da'as Atzmeinu 5 
There are four basic elements that make up all matter: fire, water, wind 
and dirt. Rav Chaim Vital writes (Sha'arei Kedusha) that, so too, all 
middos are rooted in these very same four elements. After clarifying for 
ourselves what our main middos are, we should try to classify the middos 
into these four categories. Doing so will point the direction that we should 
follow when trying to rectify our middos. 
The element of fire symbolizes the drive to advance and conquer. It 
manifests itself in the negative middos of arrogance, and in turn anger 
when things don't go as wished. Additionally, it propels a person to pursue 
honor and it breeds feelings of hatred when others stand in his way. The 
flip side of these middos is the virtue of anivus - humbleness which 
prevents anger and breeds love.  
The element of water symbolizes food, and the love and pursuit of 
pleasures. Included in this category is jealousy and the obsession with 
money or other desires. The positive side is using all pleasures for their 
specific purpose and not for partaking of pleasures for the sake of the 
pleasure itself.  
The element of wind manifests itself with "shooting the breeze" i.e. 
speaking for no purposeful reason. Included are lying, flattery, speaking 
lashon hara and self glorification. The opposite is opening one's mouth 
only when doing so is commendable or needed. 
Dirt, the final and lowliest element, is the cause for feelings of depression, 
laziness and despair. The parallel positive middos are the cognizance that 
everything Hashem does is for the best and the ability to serve Hashem 
with happiness.  
Rav Wolbe urges us to study the first two chapters in Rav Chaim Vital's 
Sha'arei Kedusha which discuss the four elements and the importance of 
having good middos. Therein he writes that there are 248 limbs and 365 
sinews in a human body. There are also 248 positive commandments and 
365 negative commandments which parallel each of these parts of the 
body. The fulfillment of the mitzvos is what gives "life" to the parts of the 
body, and it was with this intention that we were commanded to perform 
the mitzvos and fulfill the dictums of the Torah. 
Although Chazal relate to various negative middos in the most severe 
terms, interestingly enough, the middos are, for the most part, not included 
in the 613 commandments of the Torah. Rav Chaim Vital explains that 



38                                                                waaBtu!TIoq!– trcdk trcd ihc!
good middos are crucial for the proper performance of the mitzvos. 
Accordingly, the acquisition of good middos precedes the performance of 
mitzvos and therefore middos are not discussed in the Torah. Moreover, 
someone who has already acquired good middos will be able to perform all 
the mitzvos with much ease!  
Good middos are not only the essential ingredients for good relationships, 
they are also the essential ingredients for the performance of the mitzvos. 
So invest some time into avodas ha'middos and reap the priceless 
dividends!  
Maaseh Rav 
(continuation from last week) 
Although it may be that the Mashgiach really didn't feel that his yeshiva 
was the right address for this particular bochur, a different episode in this 
same time and situation could show that the Mashgiach's real intention was 
to be cautious from personal gain at the expense of others. 
At the same time that the Mashgiach was opening the aforementioned 
yeshiva, he had a grandson who was a suitable prospect to join his yeshiva, 
but was learning in a different yeshiva at the time. This grandson would 
frequent the Mashgiach's home at least once a week. Yet, the grandson 
never heard one word about the new yeshiva from his grandfather, let 
alone be convinced to join this new exciting development. He learned 
about it from a newspaper article. 
As soon as the grandson asked the Mashgiach if he could join the new 
yeshiva the answer was an immediate yes, yet the Mashgiach didn't initiate 
anything on his own to encourage his grandson to join. 
This ethical purity, is something we need to reinforce in our day. 
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Jewish History Crash Course 
Crash Course in Jewish History Part 3: The World of Avraham 
by Rabbi Ken Spiro 
Jewish history doesn't happen in a vacuum. No people's history happens in 
a vacuum. So first we have to zoom out and get a little understanding of 
where Avraham fits in the world of his time. 
Avraham appears at a period of time called the Middle Bronze period, 
around the 18th century BCE. (Early civilization is characterized by the 
metals they predominantly used and the Middle Bronze period includes the 
period of time from 2200 BCE until 1550 BCE.) 
Whereas most anthropologists believe that hominids, forerunners of human 
beings physically, originated in Africa, human civilization begins in the 
Middle East in the Fertile Crescent, which is where Avraham was born. 
When we say civilization, we are talking about sophisticated arrangements 
of people living together, not just simple agrarian settlements, not just a 
few people living in a few huts. About 5,500 years ago in the Middle East, 
there occurred an evolution of humanity from hunter/gatherers -- people 
who spend their whole day looking for food -- to people who were able to 
domesticate livestock. This meant they could raise animals to eat them or 
to use them for their milk and their hides, and to plow the land to grow 
crops. 
Once this occurred, there was a surplus of food, which led to population 
growth and people started specializing in types of labor -- you had 
craftsmen, scholars, priests and warriors. That, in turn, led to the growth of 
cities. 
The earliest civilizations in the world, according to most opinions, began 
in the area called the Fertile Crescent. 
The Fertile Crescent 
The Fertile Crescent encompasses the area flowed by the Nile in Egypt, 
the Levant (the middle section where Israel is located), and the area flowed 
by the Euphrates and Tigris Rivers. 
The three great rivers contribute mightily to the fertility, and consequent 
desirability, of this area. The Nile is an incredible river, the largest river in 
the world. Without the Nile, Egypt would be a desert. In ancient times, 3% 
of Egypt was arable land, 97% was desert. Also the Euphrates and the 
Tigris Rivers are two tremendous rivers; they run through what is today 
basically Iraq and into Turkey, but what historians have dubbed 
Mesopotamia, which is Greek for "in the middle of two rivers." 
There is some debate whether the first civilization sprang up in Egypt or in 
Mesopotamia (specifically in the section of Mesopotamia called Sumer) 
but we can be fairly sure that the first hallmark of civilization -- writing -- 
originated in the Fertile Crescent. 
Writing was a tremendous invention though we take it for granted today. It 
began with pictographs. You drew a stick figure and that stood for "man." 
Later those pictures evolved into more abstract symbols which stood for 
phonetic sounds, until eventually there came about a system of three 
"letters," each representing a sound and combining together to make a 

word that conveyed an idea. (To this day, Hebrew is based on a three-
consonant root system.) 
Writing was the single greatest human invention. All the technology of 
today depends on the collective accumulation of accurately transmitted 
information, which now comes so fast we can't keep up with it. 
"A Speaking Soul" 
From the Jewish perspective the ability to express oneself -- whether 
through writing or speech -- personifies what human beings are all about. 
We learn that when HaShem created the first human being -- Adam -- He 
"breathed into his nostrils the breath of life and man became a living soul." 
(Bereishis 2:7) The Hebrew phrase l'nefesh chayah, "living soul," can also 
be translated as "a speaking soul." (Targum Onkelos) 
Of the two earliest civilizations that developed, Egypt is unusual because 
it's surrounded by desert and so it is virtually unapproachable. Egypt as a 
civilization survived for close to 3,000 years. This is an incredibly long 
period of time for civilization to survive. Why did Egypt survive for so 
long? Because no-one could invade it. It took the Greeks -- specifically 
Alexander, the Great -- to finish Egypt off, and then it becomes a Greek 
colony. 
Mesopotamia had no such natural defenses. It was a giant flood plain 
sitting in the middle of the great migration pattern of all ancient peoples. 
Whatever conqueror came out of Asia or out of Europe set foot here. It had 
no natural defenses -- no mountains, no deserts -- and it was a very 
desirable fertile land. 
We see the land changing hands many times and a huge number of 
civilizations in this part of the world -- Assyrians, Babylonians, Persians, 
Greeks, Romans and then, of course, the Islamic invaders. 
At The Crossroads 
In this tumultuous place is where Jewish history begins -- at the bottom of 
the Tigris and Euphrates Rivers, in the cradle of civilization. This was the 
logical place for civilization to begin in terms of the development of 
agriculture and culture. And it's also a logical place for Avraham to 
appear, because if Avraham is going to affect the world, he has to be at the 
crossroads of the ancient migration pathways. If he were born an Eskimo 
or an American Indian, all of human history would have been different. 
But Avraham was born in Mesopotamia, in particular in a bustling place 
called Ur Kasdim, or Ur of the Chaldees, which has been excavated by 
archeologists in today's Iraq. 
This was then the center of earliest human civilization, a cosmopolitan 
center. And it is from here that Avraham's journey begins. 
Next: Avraham's Journey 
This article can also be read at: http://www.aish.com/literacy/jewishhistory/Crash_Course_in_Jewish_History_Part_24_-_Purim_in_Persia.asp 
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48 Ways to Wisdom 
Way #38 Responsible Decisions 
Some people think that decisions are things you make every once in a 
while, when a major issue comes up. But really all of life is made up of 
decisions. Every conscious moment is another decision. From the moment 
we wake up, we start to figure out: What will I eat for breakfast? How will 
I greet my boss today? Even if we yawn, turn over and go back to sleep - 
that's also a decision. 
The cumulative impact of decisions, even though each is individually 
small, is what determines the overall quality of life. Aino sam'eyach 
behora'ah idiomatically means "don't take decisions lightly." 
Of course, different decisions have different impacts. If you don't visit 
Disneyland, you miss out on Mickey Mouse. But if you don't acquire 
wisdom for a successful marriage, it can have tragic consequences. 
For living, be serious. Ask yourself: What am I going to do today? This 
week? This year? What am I doing with my life? What are the 
possibilities? What can a human being achieve? 
Living Is Decision-Making 
Consider the consequences of not knowing what life is about. 
Many people make life-and-death decisions without thinking. If making a 
decision is uncomfortable, we often choose to brush the whole issue off 
and put it out of our mind. Someone may trust a doctor because they're 
afraid of offending him. Or we may decide based on frivolous grounds and 
without thinking through the consequences. Be afraid of falling into this 
trap. 
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Anyone who says there are no answers to serious philosophical questions 
has probably not asked the right questions to the right people. Realize 
there are consequences to not investigating these issues. 
We have to research these questions and not give flippant answers: 
• How should I honor my parents? 
• How will I maintain honesty in business? 
• How will I care for humanity? 
• Does HaShem exist? 
• Do I have free will? 
• Is there an afterlife? 
Take time to introspect. Clarify your important decisions. On what basis 
did you arrive at these conclusions? You may be surprised at how 
carelessly you've made some decisions that have a dramatic impact on 
your life. 
Take Decisions Seriously 
Figuring out what to do with your life is no less serious than the question 
of whether or not to have open-heart surgery. Would you decide on 
surgery by flipping a coin? Of course not. So stop making important 
decisions casually and expressing opinions on subjects you haven't thought 
through! 
Make decisions with a sense of responsibility. When tackling any issue, 
hear the whole thing through. Research it thoroughly. Get all the facts. 
Take proper precautions in decision making. Consider your options and 
the consequences. Should I buy that house? Marry that person? Because if 
you make decisions without proper precautions, you're bound to make 
costly mistakes in life. 
Part of the problem is that many of our decisions do not have immediate 
consequences, or they have consequences that we don't always perceive. 
When making a major decision, check that you've judged the long-term 
consequences no less than the short-term ones. Speak out the potential 
consequences of your decision with other people, who may be aware of 
factors you've never considered. 
Similarly, when helping others, be aware of the fine line between teaching 
someone, and making decisions for them. If someone asks for advice, don't 
be so quick to dictate directives, unless you're sure what you're talking 
about. Imposing your opinion is not real - it won't stick, and eventually the 
other person will grow to resent it. 
Phony Decision Making 
There is a favorite American pastime called "Monday morning 
quarterback." This is the hindsight in which football fans engage, second-
guessing how the coach or the quarterback should have used better 
strategy. Everyone has a brilliant opinion ... about other people's decisions! 
But "Monday morning quarterbacking" is hardly confined to football. We 
like to "play" decision-making in areas like: "If I was president of the 
United States," or "If I was the C.E.O.," or "If I was HaShem." Be careful. 

Judging other people's errors gives us a false sense of our own wisdom. 
But there's a good chance we'd have made the same mistakes. 
Learn To Say, "I Don't Know" 
Modern society equates knowledge with importance. Therefore we 
sometimes fall into the trap of pretending to know - because we're too 
embarrassed to admit we don't know. 
In discussions with other people, train yourself to say "I don't know." Even 
when you're sure, say "It seems to me." Otherwise, once you've committed 
yourself to a point of view, you may be too embarrassed to back out, and 
then you are stuck defending a position you no longer believe in. 
In truth, saying "I don't know" is no reason to be embarrassed. Being 
honest about your limitations helps clarify the gaps in your knowledge. 
Plus you don't mislead others. And they'll actually come to respect you 
more because of your honesty. 
Few people will admit they don't know how to be happy, or what the 
purpose of life is. Ask someone to define what a good person is, and it's 
unlikely he'll admit that he never thought about it. 
Similarly, it's hard to admit if we've never considered whether there is a G-
d, and whether He spoke at Mount Sinai. Or to admit that when it comes to 
free will, we've been using it and we don't know what it's all about. 
Be flexible in your decision-making. Be open to someone bringing in 
another piece of evidence, and be willing to change based on new 
information. 
Human beings make mistakes. The biggest mistake is to decide that you're 
not going to change your mind. If you make a mistake and are too 
embarrassed to correct it, then you're making a second mistake. 
Don't make any decision you're not qualified to make. Go to others who 
know more. Respect their advice. Don't play games with your life. 
Why Is "Responsible Decisions" An Ingredient In Wisdom? 
• Living means growing. If you don't make decisions, you won't grow.  
• The most important decision to make is: "What am I living for?"  
• Making decisions will make your life real.  
• The more informed you are, the better your decisions will be.  
• Evaluate fairly, not based on prejudices. Be a judge, not a lawyer.  
• Whenever confronted by a decision, relax. Don't feel pressured into 

deciding at that moment. It's okay to take the time to work out an 
answer.  

• To live rationally and meaningfully, be willing to admit when you 
don't know.  

• Only you determine your life path. Anytime you want to change, it's 
up to you. 

Author Biography: Rabbi Noach Weinberg was the dean and founder of Aish HaTorah International. Over 
the last 40 years, his visionary educational programs have brought hundreds of thousands of Jews closer to 
their heritage. Copyright © 2003 Aish.com - "The 48 Ways to Wisdom" is culled from the Talmud (Pirkei Avos 6:6), 
which states that "the crown of Torah is acquired by 48 Ways." Each of these is a special tool to help us sharpen our 
personal skills and get the most out of life.  
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Rabbi Zvi Akiva Fleisher 

Chamishoh Mi Yodei'a 
Please send your answers and comments to: Sholom613@Rogers.Com 
5 Questions On The Weekly Sedrah - Parshas Bolok 5767 - Bs"D 
1) Ch. 22, v. 20: "Im likro l'cho ba'u ho'anoshim kum leich itom" 
- Rashi says that if they offer you payment then you may go with 
them. This is very puzzling. What bearing does the payment have? 
2) Ch. 22, v. 21, 22: "Va'yeilech im so'rei Moav, Va'yichar af 
Elokim ......" - There are six difficulties to be raised in the simple 
understanding of these two verses. 
A) Why mention that Bilom was escorted by the ministers of Moav? 
B) Why was Hashem angry that Bilom went? Had Hashem not granted 
him permission to go in verse 20? 
C) The words "ki holeich HU" seem to indicate that he went alone. 
However, in verse 21 it says that he was accompanied by the ministers 
of Moav. 

D) Why does the verse separate his going with the ministers of Moav 
from his going with his two youths? It should have read, "and he went 
with the ministers of Moav and with his two youths." 
E) Why does it say "v'hu ROCHEIV," in the present tense, rather than 
"v'hu ROCHAV" in the past tense, as we find "va'yichar" and 
"va'yisyatzeiv." 
F) Rashi says that we derive from the words "u'shnei n'orov imo" that 
a prestigious person should not travel without being escorted by two 
attendants to serve him. How is this derived? Possibly, Bilom did this 
not for the purpose mentioned in Rashi, but rather to impress the 
ministers of Moav with his entourage. 
3) Ch. 22, v. 22: "Va'yichar af Elokim ki holeich hu" - Hashem had 
given Bilom permission to go in v. 20. As well, back in v. 12, Hashem 
said, "No." How do we reconcile verses 12, 20, and 22? 
4) Ch. 22, v. 24,25: "GO'DEIR mi'zeh v'go'deir mi'zeh, 
Va'tilocheitz el haKIR" - Since both GEDER and KIR mean a wall, 
why the change of wording in these two verses? 
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5) Ch. 25, v. 8: "Vatei'otzar hama'geifoh" - Compare this with Ch. 
17 v. 15, "v'hama'geifoh ne'etzoroh". Why the switch-around of 
wording? 
Answers: 
#1 1) Perhaps it could be answered as follows: It is known in human 
psychology that people go to all lengths to justify their actions. It has 
been shown through psychological tests that people who perform an 
almost meaningless task subconsciously invest it with meaning which 
is not really there if they are not getting financial benefit.This justifies 
their guilt of feeling they have wasted their time. If they are getting 
paid nicely, they have no need to justify the task with meaning that's 
not truly there. 
We know Hashem Yisborach does not give someone a challenge 
beyond his capabilities. With Hashem's knowledge that Bilom was 
money hungry, (see Rashi 22:18) He knew that if Bilom went along 
with no expectation of getting well-paid, he would have to justify his 
great investment of efforts and would be left with no alternative but to 
carry out the cursing, even against the express command of Hashem. 
However, if Bilom was expecting to be paid nicely, he would have 
more of a choice to obey Hashem and not curse the Yidden, which 
indeed happened. (Nirreh li) 
2) In parshas Pinchos it is related that Bilom was killed in the war with 
the Midyonim. What was he doing in Midyon? He was from Aram 
Naharayim as is recorded in Dvorim 23:5. Rashi answers that he went 
to Midyon for payment for his services. (The Ohr Hachaim Hakodosh 
says that he went to seek out Bolok who promised him payment and 
not the nation of Midyon which never contracted him.) Since Hashem 
wanted him to be killed by the bnei Yisroel, He only allowed Bilom to 
accept the task set out by Bolok for payment, so that he would have a 
reason to go to Midyon and would end up being killed by the bnei 
Yisroel. 
3) In Dvorim 23:5 it says that a Moavi cannot join klal Yisroel and it 
says that this is because they have not greeted you with bread and 
water, "va'asher SOCHAR o'lechoh es Bilom ben B'ore l'kal'le'ko." 
The point of indictment was the HIRING FOR PAY of Bilom. If 
Moav was willing to part with large sums of money to curse the bnei 
Yisroel, they should have also extended themselves to feed the desert 
weary people. Therefore the Moavim are excluded from marrying a 
bas Yisroel. Hashem allowed them to show their true colours by 
spending money on Bilom and not on the bnei Yisroel, so He therefore 
told Bilom to only accept the task if he were to receive payment. 
4) Generally, when one appoints an agent to transgress the Torah for 
him, only the agent is held responsible because of the rule "ein shliach 
lidvar a'veiroh" (gemara Kidushin 42b). However, if one HIRES an 
agent, then he is also held accountable (commentators on Ch.M. 
#182). Hashem wanted Bolok to also be punished, so he commanded 
Bilom to not agree to go along with the plan without being paid. 
#2 Rabbi Simcha haKohein Rappaport, Raava"d of Lublin, answers all 
the above questions with a new understanding of verse 22. The verse 
is actually telling us that he did NOT have two youths accompany him 
this time, although he was otherwise always escorted. The ministers of 
Moav came to him and would obviously escort him to their land of 
Moav. Bilom did not need his regular two escorts on the way to Moav. 
Knowing that Hashem would not agree to his cursing the bnei Yisroel, 
he should have projected that he would be sent back in shame and not 
have any accompaniment on his return trip, thus necessitating his 
bringing his two youths along for the trip back. His not bringing the 
two youths along indicated that he expected to have a royal escort go 
back with him because he was ready to curse the bnei Yisroel even 
against the wishes of Hashem. 
All of the above questions are now answered. Numbers correspond to 
the questions raised above. 
1) The accompaniment of the ministers of Moav is mentioned to 
indicate that he therefore left over his youths, assuming that the 
ministers of Moav would escort him home as well. 
2) Hashem was angry at Bilom even though permission was granted to 
go, but not to curse against Hashem's will. 
3) "Ki holeich HU" means that he went, "without his two youths", but 
not that he went totally alone. 

4) The verse could not have combined the escort of the ministers with 
the escort of his two youths, as the verse is actually saying that he 
went without his two youths, "ki holeich HU." 
5) "V'hu ROCHEIV" in the present tense does not refer to the present 
incident, or else it would have expressed it as "v'hu ROCHAV." These 
words forewarn a concern which could be raised on the proof of his 
intending to curse and assuming that he would have a royal Moavi 
escort on the way back. Rashi says that we derive from here that a 
prestigious person should take two people along as escorts on his trips. 
Possibly, Bilom did not comply with this and the proof for his 
negative intentions is baseless. The verse therefore says that "he 
REGULARLY takes along his two youths" on all other trips, hence 
the present tense. It does not refer to this particular trip where he did 
NOT take them along. 
6) We therefore know that Bilom took along escorts on a regular basis, 
and not to impress the ministers of Moav, as he did not take his youths 
along on this trip. Rashi is now conclusively able to derive the rule of 
"A prestigious person should take two people along as escorts on his 
trips." (Peninei Kedem) 
#3 The Holy GR"A of Vilna answers by differentiating between 
"imohem" and "itom." Even though "es" and "im" have similar 
meanings, when "es" means with, it only connotes physical 
accompaniment, e.g. fellow passengers on a bus are going "itom," as 
each one's purpose in going is different. However, if the passengers on 
the bus are all bound for a family wedding, then the word "imohem" is 
appropriate, as they share a common purpose in their trip. In v. 12, 
Hashem says "Don't go "imohem," don't join them in their purpose. In 
v. 20, Hashem says, "Kum leich "itom," you may go along with them 
physically. In v. 21, the possuk says, "Vayeilech "im" sarei Moav, 
indicating like-minded purpose. Rashi points this out clearly by 
saying, "His heart like their heart equal," from the Medrash Tanchuma. 
Hence, in v. 22, Hashem was angry at Bilom for going IM sarei Moav. 
Later in v.35, the malach says to Bilom, "Lech IM h'anoshim" seeming 
to indicate that now he has permission to accompany them with the 
same purpose, which is contrary to the "itom" permission that HaShem 
gave earlier. Indeed, Rashi comments that at this point, HaShem 
allowed him to go along with them totally, since Bilom indicated his 
interest to do so, we apply the rule of "B'derech she'adam rotzeh 
lelech, molichin oso", (Makkos 10a). I believe we can apply this 
concept to Ch. 23, v. 17, "Sorei Moav ITO," Rashi says not like earlier 
"KOL Sorei Moav", as some were disappointed with Bilaam and left. 
It seems that even the few who stayed with him were only ITO and not 
IMO, having given up on his success in fulfilling Bolok's request,they 
had no more emotional attachment, and only went along physically. 
In a similar vein, Hakesav V'hakabalah says that in B'reishis ch. 22, 
v.3, we find Avrohom took "two lads "ITO," which Chazal say teaches 
us that a person should not go on a path unaccompanied. In our parsha, 
ch. 22, v. 3, it says, "Ushnei n'orov "IMO," from which Chazal extract 
that a person should not set out on a path without being accompanied 
by people who can serve him. It is most appropriate that we only learn 
accompaniment and nothing more from the verse which uses the word 
"ito," and that we learn accompaniment by people who can serve him 
from the verse which used the word, "imo." Other commentators cite 
numerous p'sukim which use forms of the words "im" and "es" with 
similar interperetations as above. (See foot notes to P'ninim 
Mishulchan HaGR"A pg. 185.) 
#4 Rabbi M.D. Soloveitchik answers that the word GEDER is used for 
a wall in the sense that it is a divider, separating areas one from 
another, as we find in the mishnoh in the beginning of B.B. "V'chein 
b'ginoh mokome shenohagin liGDOR m'cheivin oso," - and also with a 
garden in a place where the custom is to wall off separate gardens, he 
is responsible to build a wall. "LiGDOR" means to separate one area 
from another with a physical barrier. Verse 24 tells us that when 
Bilom was travelling on his donkey they came to a place where there 
were walls on both sides of the path that served as separations between 
the thoroughfare and vineyards. In this context GEDER is used. The 
next verse tells us that the donkey perceived the angel standing in its 
way and pressed to the side, crushing Bilom's leg in the process. In 
this context it makes no difference what purpose the wall served, 
hence the generic term KIR, a wall, is used. 
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#5 The Ram"a of Panu (Harav Menachem Azaria, a student of the 
Holy Ar"i z"l) in his chapters on gilgulim (reincarnation) says that the 
deaths in the plague in Parshas Korach were final, hence the word 
"ne'etzoroh" comes after the word "hama'geifoh". However, here the 
24,000 people who died were later reincarnated into the 24,000 
students of Rabbi Akiva, who once again died during the time between 
Pesach and Shavuos, so first the word "va'tei'otzar" and then 
"hama'geifoh", indicating that although it stopped at that time, there 
was still a plague left for a later time. A variation on this is found in 
the Chumash Rav Pninim in the Likutei Anshei Shem in the name of 
the Birkas Shmuel. Since the number of dead is mentioned in the verse 
after "va'tei'otzar hama'geifoh", this indicates that after the plague, the 
24,000 would die again. 
A Gutten Shabbos Kodesh. 
 

Rabbi Zvi Akiva Fleisher 

Chasidic Insights 
Chasidic Insights Parshas Bolok From 5764 Bs"D 
For sponsorships and advertising opportunities, send e-mail 
to:Sholom613@Rogers.Com 
Ch. 22, v. 2: "Va'yogor Moav mipnei ho'om m'ode ki rav hu" - HU's 
antecedent is the nation of Moav. Because it is many, meaning that there 
is no unity, even the relatively small nation of bnei Yisroel can vanquish 
Moav. (Rabbi Moshe of Pshavorsk in Ohr Pnei Moshe) 
Ch. 22, v. 2: "Ki rav hu" - The Moabites feared the bnei Yisroel because 
Moshe was their Rabbi and leader. (Rabbi Yehoshua of Ostrova) 
Ch. 22, v. 5: "Hi'nei chisoh es ein ho'oretz" - Moav feared that Hashem 
would be on the bnei Yisroel's side if they waged war because "chisoh es 
ein ho'oretz," the bnei Yisroel pursued the spiritual and covered over, i.e. 
did not make their goal, the "artzius," the physical. (Avodas Yisochor) 
Ch. 22, v. 5: "V'hu yosheiv mimuli" - Bolok clearly realized that his 
powers came from impurity and defilement. He called out to Bilom for 
help, as the bnei Yisroel are "yosheiv mimuli." They reside diametrically 
opposed to me. They receive their power from the ultimate source of 
sanctity. (Rabbi Moshe of Ujhel in Yismach Moshe) 
Ch. 22, v. 6: "Asher t'vo'reich m'voroch vaasher to'ore yu'or" - Note 
that "m'voroch" is in the present tense, while the corresponding "yu'or" is 
the future tense. This was a sharp barb to Bilom. If you bless someone and 
he has success, it is only because he is already blessed. However, when it 
comes to cursing, you are potent. Even if one is not already cursed, if you 
curse him, "yu'or," he will BECOME cursed. (Nirreh li) 
Ch. 22, v. 6: "Na'keh bo" - Rashi says that Bolok hoped that Bilom 
would be able "l'cha'seir mei'hem m'at." Hashem loves the bnei Yisroel 
because they are "ham'at mikol ho'amim" (Dvorim 7:7), because they are 
humblest of all the nations. Bolok asked Bilom to diminish from them 
their humility, "l'cha'seir mei'hem m'at," and once they would be less 
humble there was hope that Hashem would forsake them and that they 
could be vanquished. (Nirreh li) 
Ch. 22, v. 12: "Lo seileich imohem" - Rashi says that after Hashem 
refused to grant permission to Bilom to curse the bnei Yisroel, he 
requested permission to bless them. Hashem responded that they were 
already blessed and did not need Bilom's blessing. Rashi adds the parable, 
"One says to a bee, 'Not your honey and not your sting.'" Why did Bilom 
request permission to bless his enemies, the bnei Yisroel? His intention 
was to bless them with much physical wealth, which would in turn draw 
them away from spiritual pursuits. Hashem responded that He would not 
grant permission. It is obvious that a blessing from Bilom inherently 
carried with it liabilities, as clearly as taking honey from a beehive and 
getting stung. (Rabbi Yaakov Aryeh of Radzimin in Chinuch Habonim) 
Ch. 22, v. 21: "Va'yokom Bilom baboker" - Rashi says that although 
Bilom went about his task with alacrity, saddling his donkey by himself 
and setting out early, Avrohom had preceded him, as the verse states, 
"va'yashkeim Avrohom baboker" Breishis 22:3). You, Bilom got up early, 
"va'yokom," but Avrohom got up even earlier, "kvar KODOMCHO 
Avrohom." By Avrohom the verse states "va'yashkeim." (Nirreh li) 
A Gutten Shabbos Kodesh. 
 

Rabbi Zvi Akiva Fleisher 

Oroh V'Simchoh 
Oroh V'simchoh - Meshech Chochmoh On Parshas Bolok 5764 Bs"D 
Ch. 22, v. 28: "Ki hikisoni zeh sholosh r'golim" - Rashi (M.R. 20:14) 
says that the words "sholosh r'golim" indicate the donkey's alluding to 

Bilom, "How do you expect to uproot a nation that observes the three 
holidays of pilgrimage to Yerusholayim?" To explain this, Rabbi Dovid, 
the Holy Admor of Kotzk says that Rashi on the words "Linu fo ha'leiloh" 
(verse 8) says that Bilom was only able to receive prophecy at night. The 
donkey therefore told him that his abilities were time restricted. If so, how 
could he expect to defeat a nation that is empowered with the ability to set 
the dates of the three holidays, Pesach, Shovuos, and Sukos? 
Another explanation is offered by the Meshech Chochmoh. The gemara 
Chagigoh 2a interprets the words of the verse in Shmos 34:23 "Sholosh 
p'omim bashonoh YEIRO'EH," - three times a year they SHOULD BE 
SEEN, as if it were written YIR'EH, - they SHOULD SEE, an allusion to 
the fact that all the bnei Yisroel who go on the thrice yearly pilgrimage, 
envision Hashem's Countenance at some level. If so, how does Bilom, 
who cannot even see an angel, a mere messenger of Hashem, expect to 
overpower the bnei Yisroel, who merit seeing a level of Hashem's 
Countenance? 
Perhaps another insight can be offered. How does Bilom expect to defeat 
the bnei Yisroel when he is motivated by a large payment for his services 
(See Rashi on 22:18 d.h. "M'lo"), while the bnei Yisroel go on a thrice 
annual pilgrimage to Yerusholayim, leaving behind almost all their 
worldly possessions to fulfill Hashem's mitzvoh of "aliyoh l'regel?" 
Ch. 23, v. 21,22: "Lo hibit ovven b'Yaakov, Keil motzium 
miMitzroyim" - How do these two verses connect? The Meshech 
Chochmoh answers that Targum Onkeles says on the words "Va'yoshes el 
haMidbor ponov," that Bilom turned towards the desert, the location of 
the sin of the golden calf, to arouse the guilt of the bnei Yisroel so that his 
curse should be affective. However, Bilom stated that this tactic will in all 
likelihood not work. Hashem does not pay attention to their sins. Hashem 
took the bnei Yisroel out of Egypt and did not forsake them in spite of 
their having sunk so low that they were idol worshippers, as the angels 
questioned Hashem upon the splitting of the Yam suf, "Both the Egyptians 
and l'havdil the bnei Yisroel are idol worshippers. Why save these and 
drown those?" So also he will not take into account their sin of serving the 
golden calf and Bilom's attempt to invoke a curse will be to naught. More 
on this concept of the Meshech Chochmoh in parshas Matos bez"H. 
Feedback And Submissions Are Appreciated. Sholom613@Rogers.Com 
 

Rabbi Zvi Akiva Fleisher 

Sedrah Selections 
Sedrah Selections Parshas Bolok 5764 Bs"D 
Ch. 22, v. 2: "Eis kol asher ossoh Yisroel loEmori" - All that Yisroel 
did to the Emorites - The verse does not say "that BNEI Yisroel did to 
the Emorites." Yisroel refers to our Patriarch Yisroel. Bolok saw in his 
history books that Yisroel overpowered the Emorites, "asher lokachti 
miyad hoEmori," with "charbi v'kashti," my sword and my bow (Breishis 
48:22). This is interpreted by Targum Onkelos to mean "with my prayers 
and my entreaties." Since Yisroel's power is through prayer, Bolok 
likewise pursued the path of finding a prophet who could ch"v overpower 
the bnei Yisroel with the power of his mouth. (Kli Yokor) 
Ch. 22, v. 2: "Va'yogor Moav mipnei ho'om ki rav hu" - And Moav 
feared the nation because it was large - Although the bnei Yisroel were 
commanded to not incite Moav (Dvorim 2:9), the Moabites nevertheless 
feared being attacked by the AM, a term used for the lower people, the 
"eirev rav." They very likely might not follow Hashem's dictates. Moav 
did not fear the bnei Yisroel, those who were true descendants of Yisroel. 
They only despised them because of their exalted spiritual stature. 
(Chasam Sofer) 
Perhaps we have a new insight into "ki rav hu." Since Moav specifically 
feared the "eirev rav," we can say that they feared them, as they were 
many. Targum Yonoson ben Uziel on Shmos 12:38) says that 2,400,000 
"eirev rav" left Egypt with the bnei Yisroel, while there were only 
600,000 actual bnei Yisroel. 
Ch. 22, v. 4: "Kilchoch hashor es yerek haso'deh" - As an ox licks up 
the vegetation of the field - As just mentioned, the bnei Yisroel were told 
to not incite Moav. The Ramban explains that in spite of this the Moabites 
feared that they would be overpowered by another nation and then the 
bnei Yisroel would be free to do war with the other nation, and upon 
emerging victorious they would become masters over the Moabites. 
According to the Ramban we can now understand in depth the comparison 
to an ox eating grass. The Kabalists write that of the four levels of 
creations, inanimate, plant life, animal life, and man, each of the top three 
elevate the level below it. Plants absorb nutrients and minerals from the 
earth. Herbivores animals eat plants, and man eats animals. Just as an ox 
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eats grass and eventually the ox is eaten by man, so too, Moav feared that 
they would be "eaten" by another nation, and in turn that nation would be 
"eaten" by the bnei Yisroel. (Kedushas Levi) 
Ch. 22, v. 4: "U'Volok ben Tzipor melech lMoav bo'eis ha'hee" - And 
Bolok the son of Tzipor was king of Moav at that time - This is another 
reason for the Moabites fearing that the bnei Yisroel might attack them 
even though they were told to not do so, as mentioned earlier. Since 
Bolok, a Midyanite, was their king, perhaps the whole nation changed its 
identity, and were no longer considered Moabites, but rather Midyanites, 
being drawn after their present king. (Kli Yokor) 
Ch. 22, v. 5: "Hi'nei am yotzo miMitzrayim" - Behold a nation has 
left Egypt - These words were a barb aimed at Bilom. The gemara Sotoh 
11a relates that Paroh had three men with whom he took counsel to deal 
with the "Jewish problem." They were Bilom, Yisro, and Iyov. Bolok 
intimated, "In spite of all your ideas the bnei Yisroel successfully beat the 
stuffings out of Egypt and left as a large powerful nation. I hope you will 
do a better job this time." (Ohr Hachaim Hakodosh) 
Ch. 22, v. 9: "Va'yovo Elokim el Bilom" - And Elokim came to Bilom 
- At first glance it seems that Hashem accorded Bilom even greater 
honour than He did To Moshe. Moshe would have to come to Ohel Mo'eid 
to hear the word of Hashem while Bilom merited to have a house call 
from Hashem. The Holy Zohar answers that this indicates the exact 
opposite. He gives a parable. The king needed to communicate with a 
highly placed official. He called for him and allowed him into his palace. 
Another time the king needed to speak with a leper. Rather than have the 
leper enter his palace and contaminate it, the king went to the leper. 
Ch. 22, v. 12: "Lo seileich imohem lo so'ore es ho'om" - Do not go 
with them do not curse the nation - If Hashem told Bilom to not curse 
the bnei Yisroel, why did He command him to also not go along with 
Bolok's agents? This was so that Bilom not lay his negative eye upon the 
bnei Yisroel. The gemara Brochos 58a relates that someone looked upon 
another in a negative manner and destroyed him. (Sforno) 
Ch. 22, v. 18: "M'lo veiso kesef v'zohov" - His house full of silver and 
gold - Rashi derives from these words that Bilom lusted money. How is 
this conclusive? Perhaps we see the exact opposite, that Bilom so strongly 
cared to fulfill the wishes of Hashem that even if offered great wealth he 
could not be swayed. Since Bilom mentioned silver and gold, items that 
Bolok did not specify, as he only said, "Ki cha'beid acha'bedcho m'ode." 
(Torah T'mimoh) 
Ch. 22, v. 22: "Va'yichar af Hashem ki holeich hu" - And Hashem 
was angered because he went - All ask, "Didn't Hashem give Bilom 
permission to go with Bolok's agents in verse 20?" Rashi says that every 
day Hashem is angered for a moment. Bilom wanted to cash in on this 
moment and curse the bnei Yisroel just then. What indeed came of this 
"moment" on the day Bilom went to curse the bnei Yisroel? We know that 
a person's ability to concentrate is lessened when he is traveling. For 
example, the Maharsh"a writes that he did not write his "chidushei 
halochos" when he traveled to the fair. This is the intention of "Va'yichar 
af Hashem ki holeich hu." Do not translate "ki" as "because," but rather, 
as "when." Hashem displayed His anger WHEN Bilom was traveling and 
unable to properly use his powers to curse the bnei Yisroel. The earlier 
question is thus simply answered. (Rabbi Shmuel Alter) 
Ch. 22, v. 22: "Ushnei n'orov imo" - And his two youths were with 
him - This explains why he was unable to see the angel. The gemara 
Brochos 43b says that when three people are together, when an angel 
approaches them they cannot see it, nor can it harm them. (Sforno) 
Perhaps we can explain verse 33 accordingly. The angel says, "Ulai 
notsoh miponai ki atoh gam os'cho horagti." Had the donkey turned away 
from me and gone away quickly, the two youths would have been left 
behind, while Bilom would still have remained on the donkey, alone. 
Once he would be alone the angel could have caused him harm, even 
possibly killing him. (Bilom's ability to see the angel while still being one 
of three people present seems to be an anomaly, as the verse says 
"Va'y'gal Hashem es einei Vilom (verse 31)," requiring a special act of 
Hashem.) 
Ch. 22, v. 28: "Va'yiftach Hashem es pi ho'osone" - And Hashem 
opened the mouth of the donkey - What a powerful message to Bilom 
while on his way to curse the bnei Yisroel. Just as a donkey cannot speak 
and only did so by Hashem's placing words into its mouth, so too Bilom 
will have no control over what he says regarding the welfare of the bnei 
Yisroel. (Kli Yokor) 
A Gutten Shabbos Kodesh.  
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Rabbi Nosson Greenberg 

Khal Machzikei Torah 
Balak 5776-The Last Holdout 
In this week’s parsha Balak hires Bil’am to wreak havoc on the Jewish 
nation by cursing them. The Ohr Hachaim explains that the reason Bil’am 
was specifically hired for this job was not only for his cursing skills, but 
also because he had been the architect in Mitzrayim of the original plan on 
how to deal with “The Jewish Problem”. He had guaranteed that the Jews 
would never leave Mitzrayim nor would they grow to become a large 
nation. Hashem, though, had other ideas and both of Bil’am’s plans fell 
flat. Forty years later Balak returned to Bil’am asking him to go back to 
the drawing board and honor his guarantee (see Sfas Emes [year 1884] 
who cites a Zohar that Bil’am was not actually trying to destroy the 
Yidden but rather wished to incarcerate them once again in Mitzrayim). 
So, just when we thought there had been closure on the Mitzrayim era, 
with the slaves having been freed, the persecutors having been punished 
(with Ten Plagues), and the deniers of G-d had been given a tutorial in His 
omnipresence (as Par’oh finally proclaimed “Mi Kamocha ba’ailim 
Hashem”- “Who is like You amongst the gods, Oh Hashem?”), we find 
there is still one stand-out, Bil’am. For him the saga had not ended. As the 
Sfas Emes (ibid.) points out, Bil’am says “Ail motziam miMitzrayim” - 
“G-d is taking them out of Mitzrayim”. He does not say G-d took them out 
of Mitzrayim but uses the present tense. Because in his mind of denial 
there were still chapters to be written about the story of the Jews in 
Mitzrayim. In his mind not only had the fat lady not yet sung, she wasn’t 
even in the opera house. Bil’am reminds us of the shlemazal Hiroo Onoda 
who in 1944 was sent by the Japanese army to the small island of Lubang 
in the western Philippines to spy on U.S. forces in the area. After the 
defeat of Japan, Onoda and a few fellow holdouts hid in the jungles, 
dismissing messages saying the war was over. For 29 years, he survived 
on food gathered from the jungle or stolen from local farmers. And it was 
only after losing his comrades to various circumstances, Onoda was 
eventually persuaded to come out of hiding in 1974. His former 
commanding officer traveled to Lubang to see him and tell him he was 
released from his military duties. In his battered old army uniform, Onoda 
handed over his sword, nearly 30 years after Japan surrendered (CNN). 
Bil’am, too, 40 years after the defeat of Mitzrayim was still running 
around the region tormented by the failure to contain the Yidden in the 
past, and twistedly determined to make an attempt yet again. 
It was at this point that Hashem had seen enough. He had been patient 
with Bil’am for many years; after all the man had much potential. Equal 
to Moshe in many areas, he should have been giving Hashem much 
nachas, but instead was a disaster. And so Bil’am is killed in battle (see 
Bamidbar, 31:8), and we will show that the Torah gives us some subtle 
hints that this was all about his legacy vis–à–vis Mitzrayim. 
“Ve’ais Bil’am ben Be’or hargu bechorev” - “And Bil’am son of Be’or 
they killed with the sword” (Bamidbar, 31:8). Asks the Rosh, what does 
the Torah mean “The sword”? To which known sword is this referring? 
Perhaps we can suggest that the gematria of “Charev” is 210, hinting that 
his death ultimately was a punishment for the advisory role that Bil’am 
had in the 210 years that the Yidden were enslaved in Mitzrayim.  
In this parsha, too, there are subtleties with respect to Mitzrayim. 
The third time the angel blocks Bil’ am and his jenny the Torah 
tells us “ Vatirbatz tachas Bil’ am”  - And she (the jenny) 
crouched under Bil’ am. Using the word tachas à la the Vilna Gaon 
(by the words Ayin tachas Ayin) that it is a code telling us to look at 
the letters in aleph-bais found under/after (tachas) the letters of the 
next word, then the word Bil’ am will now spell out a gimmel, mem, 
pai & nun, or “ gam pen” . This may be a reference to the words 
“ Hava nischakma lo pen yirbeh”  - “ Let us outsmart him 
(referring to either the Jewish nation or G-d, see Rashi there) lest 
they increase”  (Shemos, 1:10). These were words of fear and 
antisemitism uttered by Par’ oh and taken extremely to heart by 
Bil’ am prompting him to give his dastardly advice. Hashem 
remembers everything, even the words uttered in planning against 
his beloved nation. The pen Yirbeh bothered Him, as Chazal say 
when Hashem heard the words pen yirbeh He responded with 
“ kain yirbeh”  (Shemos, 1:12) - Oh, but they sure will increase” . 
The crouching of the jenny with Bil’ am being plopped 
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unceremoniously to the ground was the official beginning of his 
(literal) downfall. Why was he on the way out? Not only because of 
his intent to curse the Yidden of the present but tachas Bil’ am = 
gam pen - also (gam) for his role in the suffering of the Yidden in 
Mitzrayim which began with the ugly pen yirbeh. 
The Midrash (Bamidbar Rabba, 20:20) tells us that Bil’am and Kings of 
Midyan managed (using Hashem’s name) to hover up in the sky trying to 
avoid being slain. But when they were exposed to Hashem’s name written 
on the head-plate of the Kohain Gadol they plummeted down to earth 
falling on their own swords. Why did he die in such an unusual manner, 
falling on his own sword? The Tapuchai Chaim says that if we look at the 
rashai taivos (the first letters) of the above-mentioned words “Hava 
nischakma lo pen yirbeh” it spells out “nefilah” -” falling”. That was how 
he had to die, through falling, a way spawned by him being the main 
player all those years earlier in the original Wannsee Conference in 
history which began with the words “Hava nischakma lo pen yirbeh”. 
Hiroo Onoda never committed hari kari by falling on his own sword, but 
Bil’am did. He could have been remorseful, changed his ways and become 
a spokesman for Hashem. But he refused to change, and willingly 
accepted the chance to subjugate Hashem’s nation once again, a suicidal 
decision. And in the end he i died hoist with his own petard. 
Have a great Shabbos, 
Rabbi Nosson Greenberg 
Rav, Khal Machzikei Torah, Far Rockaway, N.Y. 
 ravgreenbergkmt@gmail.com 
 

Rabbi Yaacov Haber 

TorahLab 
Junk Food For The Soul 
I don’t usually comment on world events but it’s difficult not to comment 
on the recent news from France, as some kind of response is needed .What 
is it that motivates someone to murder multiple strangers in cold blood? 
Who was Bilam? 
People often think of him as some kind of magician, perhaps with a funny 
conical hat, attempting to cast spells. That’s not what Bilam was. He was 
really something like Hitler. He was a truly evil anti-Semite, of Biblical 
proportions, who repeatedly attempted to destroy the Jews. When Pharoah 
asked for advice as to how to deal with the ‘Jewish problem’, other 
advisors ran away or stayed quiet. It was Bilam whose advice was simple 
and stark - destroy them! He did eventually manage to achieve part of his 
aim with his plan B, by seducing Klal Yisroel into sin with Midianite 
prostitutes. That was his swan song. He was a deeply evil individual. We 
should really be stamping our feet and turning our noise makers whenever 
his name is mentioned. 
Yet the Mishnah in Pirkei Avot asks: What is the difference between the 
students of Abraham and those of Bilam! 
How do we understand such a question? It’s a bit like asking what is the 
difference was between the saintly Chafetz Chaim and Stalin. It’s even 
jarring to mention them in the same breath. What on earth wasn’t different 
about them? And further, Chazal compare Bilam to Moshe Rabeinu 
himself. He was the Neshama sent by God to the nations of the world 
when they complained that they also wanted a Moshe to guide them. We 
got a Moshe and they got a Bilam - how could that be a response to their 
request? 
In order to address this, we need to understand the soul. The Neshama is 
not measured in terms of good or bad, pure or impure, kind or evil. A 
Neshama is measured by its capacity. There are high capacity neshamos, 
with unusual potential for greatness; and there are average souls. 
Astonishingly, the very fact that certain neshamos have such high 
capacity, such potential for greatness, means that they are also capable of 
great evil. 
Rav Kalman Klonymus Shapiro, the Piecseczner Rebbe, writes in his 
journal Tzav V’Ziruz about the need of the neshama for nourishment. Just 
as the body has a physical need for nourishment so the neshama needs 
emotional and spiritual nourishment. The nourishment of the soul, he 
writes, is emotion. The correct emotion are those of happiness, purity and 
love, but failing the availability of that it will seek out pain rather than be 
left empty. Nature and the soul abhor a vacuum. Why else is it that horror 
movies are so popular? Why do people actively look to be terrified, and in 
fact enjoy it? Are people strangely perverse? Rather, as the Piecseczner 
says, it is due to the neshama seeking negative stimulation in the absence 
of positive. The higher capacity the neshama, the more it seeks 

nourishment, whether that nourishment is of the good type or the negative 
kind. Horror, negativity, violence are the junk food for the soul! 
The Talmud teaches that the bigger the person the bigger his capacity for 
evil. 
This is Bilam. A unique neshama, capable of the highest reaches of human 
greatness, a gift to the world, but he allowed himself to be pulled by his 
appetite for greatness to the lowest depths imaginable. 
So what do we do about these people who choose such evil? How to 
respond? The politicians and military of the world seem to be at a loss. 
In the words of Rebbe Nachman of Breslov:  
  אם אתה מאמין שיכולין לקלקל, תאמין שיכולין לתקן
If you believe that you can foul up and damage; then believe also that you 
can fix. A high capacity soul is capable of high output. We need only to 
choose good or evil. 
Perhaps the population of the world needs to look for positive stimulation 
to fill the soul. There needs to be a greater supply of what the neshama is 
really looking for, not for the worse of substitutes. The worst of people 
can be transformed by finding what they were really looking for all along. 
 

Rabbi Mordechai Kamenetzky 

Parsha Parables  
Dedicated in memory of Hyman Simon Chaim Aba ben Aryeh Laib, z'l by 
Mrs. Ruth Simon 
Parsha Parables- Balak 5776 - Steak Out 
This week, we find the gentile world's greatest prohit, Bila'am, challenged 
by his conscience, Hashem's will and of course, a formidable foe. Balak, 
the King of Moav asked him to cast a curse upon the Jewish people. He 
sent a delegation of servants to implore him, but Bila'am refused. His 
hands were tied, or more accurately, his lips were sealed. After beseeching 
to the Almighty for permission to curse the Jewish nation, "Hashem said 
to Bilam, 'You shall not go with them! You shall not curse the people, for 
it is blessed!'" (Bamidbar 22:12)  
Despite Bila'am's initial refusal, Balak was determined. He sent another 
delegation, this time, distinguished officers, "higher ranking than the 
previous" (ibid v.15) "They came to Bilam and said to him, "So said 
Balak son of Zippor, 'Do not refrain from going to me. for I shall honor 
you greatly, and everything that you say to me I shall do; so go now and 
curse this people for me.' Bilam answered and said to the servants of 
Balak, "If Balak will give me his houseful of silver and gold, I cannot 
transgress the word of the Almighty, my Hashem, to do anything small or 
great: 
But Bila'am does not leave it at that. He really wants to be a part of the 
plot.  
That night he resubmits his request to Hashem, and this time Hashem 
acquiesces. Hashem came to Bilam at night and said to him, "If the men 
came to summon you, arise and go with them, but only the thing that I 
shall speak to you -- that shall you do" (ibid v. 20). 
And so, the Torah tells us, the next day, "Bila'am arose in the morning and 
personally saddled his she-donkey and went with the officers of Moab." " 
(ibid v. 21). 
The next verse seems strange. Even though just a few verses prior Bilam 
had attained permission, the Torah tells us, "Hashem's wrath flared 
because he was going, and an angel of Hashem stood on the road to 
impede him." 
The question is straightforward. If Bila'am attained permission to 
accompany them, why was "Hashem's wrath flared"? After all if Hashem 
said yes, what did he expect? 
The Story 
There is an old Jewish story about the shnorrer who goes collecting one 
Sunday in the prestigious community synagogue, pleading for funds. 
Though the prestigious synagogue had a "no solicitor" policy, the 
President of the congregation was somehow convinced of the beggar's 
sincerity. 
After the three morning minyanim, the man walks out of the synagogue 
with a smile. 
A few hours later he parks himself in the town's most elegant restaurant 
and orders a rib-eye steak. The President of the synagogue walks in and 
notices the schnorrer, cloth napkin tucked conspicuously under his chin, 
with a succulent steak resting on his plate nestled comfortably between a 
portion of fried potatoes and asparagus. Hands on his hips the 
flabbergasted president accosted the man. 
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"Is that what you do with the money you collected in our synagogue?" 
The pauper shrugged his shoulders and shrugged. "I don't understand. 
When I don't have money I can't eat steak. When I do have money I 
shouldn't eat steak. So when, may I ask, can I eat steak?" 
The Message 
Billam, at first is refused permission to go with Balak's advisors. He 
seems to be reluctant to even consider the offer, claiming that even if he is 
offered a houseful of the gold and silver he can't go. Yet Balak perseveres, 
Bila'am re-requests and Hashem finally agrees, caveats attached. But 
instead of Billam using his new-found permission to reluctantly trudge 
along, he develops a whole new attitude. He is up at the crack of dawn, he 
passionately saddles his own donkey, a chore normally delegated to his 
servants, Hashem sees that Billam is not being coerced, nor schlepped, 
rather, "He is going." Then His ire flares. Hashem's reluctant approval 
turned into Bila'ams enthusiastic accompaniment. 
Life often presents us the opportunities, in which our ingrained 
convictions are challenged. Sometimes we must bend the rules. Attend a 
meeting in an unfamiliar atmosphere; sharing a drink with an unsavory 
client; spend an evening with a haughty politician. The question is simple; 
once we have the opportunity to drift, do we attach ourselves to the 
flotsam and ride the waves with zest? Or is every step of the way met with 
the original emotions of reluctance and apprehension. 
Bilam originally refused to go along. He told Balak he just couldn't go. 
But when he received permission from Hashem, his attitude changed 
quickly. From a pronounced subservience to Hashem the reluctant prophet 
became the enthusiastic co-conspirator saddling his own donkey and 
excitingly joining the evil plotters. How quickly do his loyalties adjust! 
When given the opportunity, it is easy for a despondent pauper to turn into 
an indulging guzzler. Sometimes, it doesn't matter if our conscience is at 
stake, when a steak intrudes upon our conscience.  
Good Shabbos ©2016 Rabbi Mordechai Kamenetzky 
About 15 years ago, my son Yehuda, was diagnosed with a GBM Glioblastoma Multiforme, one of the most deadly forms of Brain Cancer. With the 
grace of the Almighty, he not only survived, but has used his gift to grow and give back. He and his wife have built a beautiful family and he is 
weeks away from receiving his Masters in Mental Health Counseling with the goal of becoming a LMHC, a Licensed (Clinical) Mental Health 
Counselor. He has written a book Brainstorm, in which he shares his miraculous journey. undefined Included in the book is a personal message from 
Dr. Henry Friedman of Duke University. Dr Friedman was featured last week on 60 Minutes for Duke's breakthrough Polio Virus Immunotherapy, 
that has brought miraculous results to brain tumor victims. BRAINSTORM is an amazing journey that includes both terror and humor, great pain, 
great love, and even greater growth. You will meet - as my son, Yehuda did - Kabbalists, sports figures, an African-American ba'al korei and a 
Jerusalem beggar whose battered old notebook mysteriously contains Yehuda's name. You will accompany the legendary Dr. Fred Epstein into the 
operating room as he invades Yehuda's brain in order to destroy the intruder threatening a young man's life. You will read about Miriam Lubling, the 
diminutive Holocaust survivor who won the respect of many of the world's top doctors, telling the famed Dr. Patrick Kelly to "Remember, He is the 
true Doctor." It is a book that shows us the incredible levels of kindness and faith, chesed and emunah that Jew can reach- and a great source of 
inspiration.  
 

Rabbi Shlomo Katz 

HaMaayan 
Parshas Balak - The Power of a Mitzvah 
Volume 30, No. 40 17 Tammuz 5776 July 23, 2016 
Daf Yomi : Bava Kamma 53 
The Midrash Rabbah on our parashah comments on the incident in which 
Bil’am’s donkey spoke after Bil’am struck it. The donkey said (22:28), 
“What have I done to you that you struck me these shalosh regalim / three 
times?” Says the midrash: The donkey was saying, “Do you think that 
with your curses you can destroy the nation that observes the shalosh 
regalim / three pilgrimage festivals [Pesach, Shavuot and Sukkot]?!” 
R’ Yitzchak Ze’ev Yadler z”l (1843-1917; Yerushalayim) observes that 
the midrash is able to search for a deeper meaning in the donkey’s words 
because donkeys ordinarily don’t talk; the words were really the words of 
Hashem. Why did He single out the mitzvah of shalosh regalim as the 
mitzvah that would protect Bnei Yisrael? R’ Yadler explains: Every 
mitzvah has a “segulah” / power of its own. For example, we read 
(Devarim 28:10), “Then all the peoples of the earth will see that the Name 
of Hashem is proclaimed over you, and they will revere you,” which our 
Sages interpret as a reference to tefilin. This teaches that proper 
observance of the mitzvah of tefilin will cause Jews to be viewed by 
gentiles as bearing a special majesty. Another example: The mitzvah of 
ma’aser / tithes and charity is a segulah for wealth. 
Similarly, the mitzvah of aliyah la’regel / making a pilgrimage to the Bet 
Hamikdash for the shalosh regalim is a segulah to conquer and retain 
Eretz Yisrael. This is based on the verse (Shmot 34:24), “For I shall 
banish nations before you and broaden your boundary; no man will covet 
your land when you go up to appear before Hashem, your G-d, three times 
a year.” Bil’am was trying to stop Bnei Yisrael from reaching Eretz 
Yisrael, but the merit of the (future) mitzvah of aliyah la’regel protected 
Bnei Yisrael. (Tiferet Zion) 
“The angel of Hashem said to him, ‘Why did you strike your donkey 
these three times? Behold! I went out to impede [you], for you hastened 
on a road to oppose me . . .’ Bil’am said to the angel of Hashem, ‘I have 

sinned, for I did not know that you were standing opposite me on the 
road. And now, if it is evil in your eyes, I shall return’.” (22:32, 34) 
R’ Yehuda He’chassid z”l (Germany; died 1217) asks: Why didn’t Bil’am 
answer, “I struck the donkey because it pressed my leg against the wall”? 
And, why did Bil’am say, “I have sinned, for I did not know that you were 
standing opposite me on the road”? To the contrary, if he didn’t know the 
angel was there then he did not sin! 
He explains: The Torah teaches that one is held responsible for what he 
should have known, even if it was never explicitly commanded. We read, 
for example (Bemidbar 31:14-15), “Moshe was angry with the 
commanders of the army . . . Moshe said to them, ‘Did you let every 
female [of Midian] live? Behold! — they caused Bnei Yisrael, by the 
word of Bil’am, to commit a betrayal against Hashem regarding the matter 
of Pe’or; and the plague occurred in the assembly of Hashem.” Moshe had 
never told the commanders that they should take the women as prisoners, 
but he was angry with them because they should have known. 
Similarly, Bil’am should have known that G-d did not want him to go to 
Mo’av. Thus, when Bil’am said, “I have sinned, for I did not know that 
you were standing opposite me on the road,” he really meant, “for I did 
not make it my business to know . . .” That is also why he did not make 
excuses to the angel for hitting his (Bil’am’s) donkey; Bil’am knew that 
he was in the wrong. 
R’ Yehuda He’chassid writes further: Our Sages instruct that a person 
should be “arom b’yirah” (literally, “cunning in his fear [of Heaven]”). 
This refers to using one’s intelligence to figure out G-d’s Will even 
without being explicitly commanded. (Sefer Chassidim No.153) 
“Balak said to him [Bil’am], ‘Go now with me to a different place from 
which you will see them [Bnei Yisrael]; however, you will see its [the 
nation’s] edge but not see all of it–and you will curse it for me from 
there’.” (23:13) 
R’ Aharon Lewin z”l Hy”d (the Reisher Rav; killed in the Holocaust in 
1941) writes: In any gathering of people, it is inevitable that there will be 
lowly individuals, those who are destined for the lowest depths. This is 
part of Hashem’s plan, so that the good people will see these wicked 
people and will learn from their eventual downfall not to follow in their 
ways. 
R’ Lewin continues: Midrash Rabbah relates a fitting parable about the 
wicked. There was a king who planted a forest that included both fruit-
bearing trees and non-fruit-bearing trees. His servants asked him, “For 
what purpose did you plant non-fruit-bearing trees?” The king answered, 
“If not for such trees, out of what would I construct bathhouses and 
smelting furnaces?” The wicked, explains R’ Lewin, are like bathhouses 
and smelting furnaces, for those who come in contact with the wicked will 
learn to cleanse and purify themselves. 
Among us, as well, R’ Lewin continues, there are unfortunately wicked 
grave sinners. Still, the Jewish People as a whole are lofty and refined, 
and the wicked are insignificant compared to the whole. Our Sages hint to 
this when they say (see Rashi to Vayikra 19:2): “The portion of Kedoshim 
/ ‘You are holy’ was proclaimed in full assembly.” But, our enemies–of 
whom there was no shortage in any generation–disregard the whole and 
take advantage the sins of the few, claiming wrongly that they are 
representative of all Jews. 
One can interpret our verse in this context. After Balak saw how moved 
Bil’am was by seeing the entire encampment of Bnei Yisrael (see verses 
9-10), Balak said to Bil’am, “Go now with me to a different place from 
which you will see them.” Look at Bnei Yisrael from a different 
perspective. “See its edge,” those on the fringe. “[Do] not see all of it.” 
Then, “You will curse it for me.” This, writes R’ Lewin, is the habit of the 
Jewish People’s enemies in every generation. (Ha’drash Ve’ha’iyun) 
“He perceived no iniquity in Yaakov, and saw no perversity in Yisrael. 
Hashem his G-d is with him . . .” (23:21) 
Can this be true? Don’t our Sages teach that one will be punished if he 
takes the attitude that “G-d overlooks sins”? 
R’ Noach Shalom Brazovsky z”l (the Slonimer Rebbe in Yerushalayim) 
explains: When will G-d overlook sins? If a person sins because he cannot 
overcome his yetzer ha’ra, but at the same time that he commits the sin, he 
is broken within because he dreads the thought of transgressing G-d’s 
Will. This is the meaning of the verse: “He perceived no iniquity in 
Yaakov, and saw no perversity in Yisrael.” When? “When Hashem his G-
d is with him” at the time he sins. (Quoted in Otzrotaihem Shel Tzaddikim) 
Elsewhere in the Torah . . . 
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The Gemara (Sukkah 52a) says that the yetzer ha’ra appears to the 
righteous as a mountain and to the wicked as a thin hair. R’ Yosef Yoizel 
Horowitz z”l (1847-1919; the Alter of Novardok) explains: The Gemara 
(Shabbat 105b) teaches that the yetzer ha’ra entices a person to stray by 
starting with one small sin. The wicked are those who say, “What’s so 
terrible? This is just a small sin, like a hair!” The righteous, however, 
have foresight. They see the mountain that this small sin will develop into. 
(Madregat Ha’adam: Ma’amar Tikkun Ha’middot) 
Letters from Our Sages 
This letter was written by R’ Yitzchak Kossowky-Shachor z”l (1877-1951), 
rabbi in several Lithuanian towns and in Johannesburg, South Africa. The 
letter, written in approximately 1941, addresses another rabbi’s critique 
of one of R’ Kossowky-Shachor’s published derashot. 
I have seen the small critique by the honorable rabbi, and I do not see fit 
to respond at length. There is a well-known statement: “We do not debate 
regarding ‘drush’.” Anyone who has a tendency toward drush and 
aggadah [the non-halachic parts of Talmud; for example, the stories and 
moral teachings] knows that, even in the finest works of drush of our 
days–for example, Ha’midrash V’ha’ma’aseh by the sage from Kalish zt”l 
and Ha’drash Ve’ha’iyun of Rabbi Lewin shlita, which are truly the 
choicest examples of the drush genre–there are many examples where 
darshanim overlaid their own ideas on the words of our Sages, or even on 
verses of Tanach, in ways that are far from the p’shat of the statement or 
verse. However, the derashot contain inherent truths, and no one ever 
objected to them on this basis [i.e., that they deviated from p’shat]. 
Everyone understands that there are different rules for drush as compared 
to halachah. In other words, we do not demand the same rigor regarding 
an aggadic statement as we do when someone wants to derive a new 
halachah from an inference arising from a difficult statement by Rambam 
z”l. 
The reason for this is clear to all. A darshan may use a teaching of the 
Sages or even a verse as a fabric on which to embroider his own ideas–so 
long as his ideas are themselves correct and true. No one should complain 
in such a case that the explanation given to the statement of the Sages or 
the verse is not entirely consistent with the p’shat. . . . (Ikvei Yitzchak 
p.573) 
 

Rabbi A. Leib Scheinbaum 

Peninim on the Torah 
Parashas Balak 
Balak ben Tzipor saw all that Yisrael had done to the Emori… Balak 
ben Tzipor was King of Moav at the time. (22:2,4) 
The sequence of the pasuk is enigmatic. Why does the Torah mention 
Balak's position as King of Moav only after relating what he saw 
concerning the Jewish People's destruction of the Emori? Would it not be 
more realistic to state, that "Balak, King of Moav, saw all that Yisrael had 
done to the Emori"? The Alter, zl, m'Kelm, explains that the answer to our 
question lies in the words, "Balak ben Tzipor was King of Moav". Why 
was he appointed king? It is not as if his lineage warranted his succession 
to the throne. Balak was a nobody. Yet, he was selected by the people to 
become their king, because they valued his ability to "see". Balak's 
perspective was highly appreciated, because he did not simply make a 
cursory obligation of a situation. He delved into the incident, analyzing it 
from all sides and venues, in order to determine the best approach to take. 
Everyone was aware that the Jewish People had utterly destroyed the 
Emori, a nation that was all-powerful. It was Balak, however, who 
ruminated over their triumph, examining their strengths and weaknesses: 
how they did it; how they were able to destroy a nation that had 
dominated the countryside for some time. 
Indeed, this is the difference between a human being and an animal. Both 
see - the human being, however, sees the "effect" and searches for the 
"cause". The animal simply sees. Most people are, regrettably, like the 
animal, which sees but does not see cognitively. They look at a tree and 
marvel at its height, stability, fruit, etc. How many will ask: How did this 
get here? What made it grow? What is the growth process of all 
vegetation? One does not have to be a scientist to ask a question. One 
simply has to live with seichel, common sense, to ask questions, seek 
answers, maintain a cognitive appreciation of whatever takes place around 
him, and "think". 
Everyone was aware of Klal Yisrael's victory. Balak asked, "Why?" They 
saw the effect - he sought the cause: Who is leading them? What is their 

most powerful weapon? When he discovered that the Jewish leader, 
Moshe Rabbeinu, was from Midyan, that his wife was none other than the 
Priest of Midyan's daughter, he went there and asked what Moshe's secret 
power was. When he heard that Moshe's power lay in his "mouth," he 
figured that the best person to counteract Moshe's power of prayer would 
be Bilaam. 
A successful leader has the ability to see the bigger picture and act upon 
it. Perception determines one's ability to achieve greatness. Those who do 
not look, do not see, and they rely on hindsight or tunnel vision; they do 
not go very far. There is a well-known classic short story entitled "The 
Stone-Cutters," of which there are three versions. Rather than recite all 
three versions, I will just tell the simple version and the three lessons 
derived from it. Each lesson is significant in its own right. 
One day, a traveler walking down a lane noticed three stonecutters 
working in a quarry. Each one was busy cutting a large block of stone. 
After all, that is what stonecutters do. Interested in finding out what it was 
they were working on, he asked the first cutter what he was doing. The 
response was to be expected, "I am cutting a stone!" Still no wiser, the 
traveler turned to the second cutter and asked, "What are you doing?" He 
replied, "I am cutting this block of stone to make sure that it is perfectly 
square and its dimensions are uniform, so that it will fit exactly in its place 
in a wall". Now the traveler was a little bit closer to discovering the 
intended goals of the stonecutters. He turned to the third cutter and asked, 
"What are you doing?" This man appeared to be the happiest of the three 
cutters. He looked up from his work, and with a large smile, said, "I am 
building a cathedral". 
While what he was building is unimportant, the story demonstrates how 
three different people can have three disparate perspectives concerning 
their work. All three stonecutters were doing the same thing, yet each 
gave a different answer. Each knew how to perform his job, but, for some 
reason, the third stonecutter had an edge over the other two. What set him 
apart? 
He knew not just how; he knew why. He understood that his work had a 
purpose. He viewed the whole, not just the parts. He had a sense that there 
was a bigger picture. Thus, his work developed a significance to him 
beyond that which was found by the others. He also understood that he 
was part of a larger picture, whereby he was part of a force that was 
undertaking to build a structure that would benefit others for generations 
to come. He was establishing a legacy. This is why he smiled. This is why 
he was happy. His world had meaning. 
The Moavites were well aware that anyone with brute strength and tactical 
skills could serve as their leader. They also knew that Klal Yisrael was not 
like other nations. They would need a leader who was astute - a chacham, 
wise man, who saw everything and thought it out before he made a 
decision. 
Seichel, common sense, is sadly an uncommon commodity - not because 
it is unavailable, but because people rarely use it. Living in an age in 
which electronic technology has speeded up our lives, we no longer take 
the time or the luxury to think. A talmid, student, once visited Horav 
Elazar M. Shach, zl, to speak in learning. Being a brilliant, erudite 
scholar, he impressed the Rosh Yeshivah with his analysis of the Gemorah 
and commentaries. Yet, when he left, Rav Shach seemed a bit perturbed. 
His close talmid asked what was bothering the Rebbe. Rav Shach replied, 
"I spoke to him in learning and was greatly impressed with his depth and 
understanding. Afterwards, he discussed with me a number of personal 
issues involving his future. I was shocked how unchartered was his 
thought process. Pashut, simply, he was not using his mind to think!" 
Similarly, Horav Shlomo Hoffman, zl, a celebrated Torah mechanech, 
educator, student of Horav Aizik Sher, zl, related the reaction he received 
from his Rosh Yeshivah when he informed him that he was becoming 
engaged. "What does your future kallah, bride, do?" asked Rav Aizik. 
"She does not yet have a job. They are presently hard to come by," Rav 
Shlomo replied. "This is not good," countered Rav Aizik. "Free time leads 
to boredom, which can be dangerous, in that it is a precursor of many 
troubles". 
"I was hoping that she would find work after the wedding" was Rav 
Shlomo's response. "To go out to work right after the wedding, once she is 
the wife of a ben Torah, is not so simple", Rav Aizik said. "So, what 
should I do?" Rav Shlomo asked. "I did not come to give you advice. I 
just want to teach you to think. We take nothing for granted. Everything 
must be well thought out". 
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Ben Zoma says (Pirkei Avos 4:1), "Who is wise? He who learns from all 
men, as it is written, Mikol melamdai hiskalti, 'From all those who have 
taught me, I have learned understanding' (Tehillim 119:99)". The classic 
definition of wisdom, as understood by Ben Zoma, does not seem to 
coincide with Chazal's statement: Eizehu chacham, zeh ha'roeh es 
ha'nolad, "A wise person is one who sees what the future will bring". This 
has nothing to do with clairvoyance. It simply means that the wise man is 
a visionary; he sees the consequences, results, ramifications of his actions. 
How do the two definitions of chochmah, wisdom, reconcile with one 
another? 
I think that a person who is astute enough to see what might be the results 
of his actions will also take the time to learn from all people, since he 
understands that, in the future, he might require the knowledge he gleaned 
from the least expected source. A chacham is one who has assimilated all 
of this accumulated knowledge into himself, putting into perspective all 
he has learned from everyone, so that whenever he needs it - he will be 
prepared. 
Ben Zoma asks "Who is wise?" but answers with a pasuk whose root is 
seichel/hiskalti. This teaches us that wisdom is an acquired skill. Even a 
person who is not naturally gifted can become a chacham if he applies 
himself to Torah. His mental faculties will improve. If he uses his seichel 
to apply himself to the principle of learning from all men, he will develop 
a deeper cognitive understanding of the Torah's secrets. It is more than 
just intellectual effort, which produces the chacham. Becoming a well-
rounded person requires the coalescing of seichel, humility (to learn from 
all men),and vision to foresee and analyze how it will all work out. 
Interestingly, the opposite of the ben-rasha, wicked son, of Haggadah 
fame is the chacham, wise son - not the tzaddik, righteous son. Why? I 
think that, without wisdom, one cannot be a true tzaddik. One must apply 
his learning: use his seichel; think before he acts; and give advice. A 
tzaddik is a chacham. A rasha is actually a tipeish, fool. Anyone with a 
modicum of common sense would never become wicked, since he would 
see from the very beginning the fruits of his negative deeds. He just did 
not think or refuse to open his mind. In any event, his evil consequences 
are the result of his foolishness. 
Indeed, this idea is expressed by Rav Shach, in his description of Bilaam, 
the wicked enemy of our People. Chazal (Midrash Rabbah, Bamidbar 20) 
state: "It would be better for the wicked to be blind, for it is the eyes 
(vision) which brings them to commit evil". The Rosh Yeshivah asks: Is it 
the rasha's vision, which brings about his evil? It is his actions, his wicked 
activities, for which he is censured. Rav Shach explains that, veritably, it 
is the rasha's actions, which constitute his evil essence. Chazal are 
teaching us, however, where it all began. It is the rasha's negative 
perspective, his desire to manipulate everything in his life for a negative 
purpose, which is the cause of his downfall. If the rasha would not "see" 
or if his vision would not be tainted, he would not act inappropriately. It 
all boils down to perspective - what one sees; how he views it; how deeply 
he looks at it; and in what frame of mind - negative or positive - he 
responds. 
And not be reckoned among the nations. (23:9) 
The Viznitzer Rebbe, zl, was wont to interpret this pasuk as an imperative. 
The Jew does not want, nor should he care, if he is nechshav, 
acknowledged, considered, appreciated by the gentile world. Our goal as 
Jews is to be acknowledged by Hashem and by our people. What the 
world thinks of us is a factor only in the sense that a negative impression 
made by us will somehow create a chillul Hashem, desecrating Hashem's 
Name. If, for some reason, the gentile people view us as "different", who 
cares? Their opinion of us has no bearing whatsoever on our lives. 
Indeed, if one were to peruse history, he will note that, regardless of our 
bending over backwards to be accepted by the gentiles, it has proved 
unsuccessful. Their opinion of Judaism and its adherents has never 
changed, in spite of our assimilation with them. The Klausenberger 
Rebbe, zl, would relate the following story. Sadly, it is repeated often in 
Jewish life, when those who have turned their backs on Hashem and His 
People realize that they are still viewed as "Jews," either as people of no 
consequence or in an even more negative manner. 
In the camps, the Rebbe was forced to share quarters in a small, stuffy 
room with forty-one other inmates. There were no beds. Thus, the men 
were forced to sleep on the floor. Forty-two starving men, exposed to 
disease, enveloped in darkness, surrounded by insects, was a recipe for 
disaster. Within two weeks, forty of the original prisoners who had shared 

these quarters had succumbed to the elements. The Rebbe and an 
assimilated Jew from Budapest were all who survived the horrors of those 
first two weeks. 
The Rebbe asked the man, "Are you Jewish?" "Of course, otherwise why 
else would I be here?" he answered. The Rebbe continued to probe the 
man's background. "Who are you?" he asked. "You do not know who I 
am? I am the president of the National Bank of Hungary. I am (was) the 
most important financial figure in the country. Indeed, my picture is on 
Hungary's currency". 
The Rebbe asked again, "Are you Jewish?" This time the response was 
negative. "But I thought you said earlier that you were Jewish". The 
Rebbe asked, "Are you Jewish or not?" 
"Well, I was born Jewish, but I converted to Christianity, and I have lived 
most of my life as a Christian". Clearly, seeking to better himself and 
achieve acceptance in climbing the cultural social ladder, the man had 
reneged his Judaism. 
"Are you married?" the Rebbe asked. "Yes," he replied, "but my wife, too, 
is Christian". "Did she join you here?" the Rebbe asked. "Why should she 
come to this wretched place? She is not Jewish. Why should she be 
subjected to such indignity and suffering as I?" he retorted somewhat 
angrily. 
The Rebbe looked at the man and responded innocently, "I do not 
understand. Does she not care for you? I would think that a devoted wife 
would follow her husband wherever he is taken. Would a good wife leave 
her husband in midst of such travail?" The Rebbe did not wait for an 
answer, nor was one forthcoming. "Tell me", the Rebbe asked, "Did you 
have a good marriage?" 
"Good marriage? In our thirty years together, I bought her expensive 
jewelry; we traveled all over; our lives were intertwined in happiness", 
was the man's reply. 
"Yet, in hard times, she left you alone. This seems difficult to 
understand". 
The night passed, and a new day was dawning. Time for more questions. 
"Did you have a prominent position?" "Of course," the man answered, "I 
was personally responsible for designing and ultimately saving the 
financial structure of the economy. Do you really mean that you never 
heard of me?" 
The Rebbe shrugged as if it was a meaningless question. What would he 
have to do with the fields of finance and banking? 
"Do you have children?" the Rebbe asked. "Yes. Three sons: a lawyer; a 
physician; and a prosperous businessman. I provided them with a superior 
education, and they are eminently successful," the man proudly declared. 
"Yet, they are neither here, nor do they seem to identify with your plight," 
the Rebbe intimated. 
"Why are you provoking me?" the man asked. "Perhaps you can tell me 
why you are imprisoned here?" 
"I am just a poor rabbi. I never did a thing for the gentiles. I never even 
gave them a glass of water. You, however, did so much for them. Yet, you 
are relegated to suffering alongside me. I would have expected them to 
come to the concentration camp and demand your release. They should 
carry you out on their shoulders! 
"I cannot understand it. You converted to Christianity. You gave them 
everything - your life, your marriage, and your children. What did they do 
in return? They placed you in a death camp. Please forgive me; I do not 
want to aggravate you more. I just want you to understand how bitter your 
situation is". 
They continued talking throughout the night. The Rebbe spoke about the 
beauty of Yiddishkeit, the religion of this man's ancestors, and how, 
regardless of his sacrifices, he would never be accepted or reckoned by 
the outside world. They spoke until sleep overcame both of them. 
The next morning, the man said to the Rebbe, "I have been thinking about 
your words, and I have come to the conclusion that I really have made a 
mess of my life. I committed a gross error in thinking that conversion, a 
gentile wife and gentile children would gain me entry into their world". 
He then began to cry bitterly, "I am a Jew! I will always be a Jew! I only 
hope that G-d will take me back!" 
That night, the banker was taken for his final earthly walk. The Rebbe 
later remarked that he was grateful for the opportunity somehow to have 
encouraged this man to die as a repentant Jew, realizing that this is the 
only way for a Jew to live and die: U'bagoyim lo yischashav. 
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How goodly are your tents, O Yaakov, your dwelling places, O Yisrael. 
(24:5) 
Chazal interpret the terms ohalecha, your tents, and mishkenosecha, your 
dwelling places, as allusions to the habitats, which house our spiritual 
heritage, namely our bais haknesses, shul, and bais hamedrash, study hall. 
The ohel is the ohel shel Torah, tent/study hall where Torah is studied; 
Mishkan is the place where the Shechinah, Divine Presence, reposes, the 
synagogue. Targum Yonasan ben Uziel elucidates the pasuk uniquely, 
"How goodly are your study halls, the place where Yaakov, your 
father/Patriarch, served/studied". He makes a point of including an 
inference to our Patriarch for his devotion to Torah study and as the one 
who represents the principle of Torah in Jewish life. After all, it was 
Yaakov, who was the first to study in a formalized yeshivah, when he 
went to Shem and Eiver for fourteen years of intense, diligent Torah study 
(the Torah curriculum, which our Patriarch studied, is beyond the scope of 
this dvar Torah). 
When Horav Moshe Shmuel Shapiro, zl, Rosh Yeshivas Be'er Yaakov, 
spoke at the stone-laying ceremony of Beth Medrash Govohah in Eretz 
Yisrael (Lakewood East), he quoted the above commentary of Targum 
Yonasan. He underscored the notion that a bais hamedrash/yeshivah/shul, 
with its unique individual qualities that allow it to serve as a home for 
Torah and tefillah, apparently still requires the power of the Avos 
HaKedoshim, holy Patriarchs. Thus, Bilaam (being no fool) understood 
this, and, therefore, he included the power of Yaakov as a reason for the 
preservation of Torah. 
The concept of b'ruach Yisrael sabba, in the spirit of our grandfather, 
Yisrael/Yaakov Avinu, has been the beacon of light that has illuminated 
and guided us throughout our tenure in galus, exile. It also served as the 
GPS for Torah chinuch, education, in the Holy Land during the latter part 
of the nineteenth century and the beginning of the twentieth century, when 
the Jewish ?migr?s from Europe and Russia spurred the establishment of 
schools for their children. There were those who had fallen under the 
influence of the Haskalah, Enlightenment, and, as a result, sought an 
education for their children, which stressed the secular and ignored the 
spiritual. Little did they realize that such an education would succeed in 
their children's abandonment of Judaism. 
Our people have confronted many challenges to both our physical and 
spiritual well-being. We have attempted not to be influenced by the winds 
of change by staying true to our heritage. The clarion call, b'ruach Yisrael 
sabba, has been the supporting spirit, which has encouraged us to return to 
our forefather's roots and "hang in there" until that time in the near future 
when Hashem will redeem us from this exile. 
In The Mashgiach, the biography of Horav Meir Chodosh, zl, Rebbetzin 
Shulamit Ezrachi writes concerning the educational crisis confronting the 
religious families prior to the mid-1930's. The chareidi schools were not 
structured according to the strict educational standards demanded by the 
Mashgiach. He was an educator par excellence and felt that the methods 
employed by the two dominant chadorim, Chayei Olam and Eitz Chaim, 
were not what he was seeking. The alternative was the modern religious 
schools whose teachers were far from religious. Sadly, a number of well-
known bnei Torah sent their children to these schools. When a young 
kollel fellow approached the Mashgiach for advice concerning a 
livelihood, the Mashgiach suggested that he open a cheder for young 
children and work his way up. Indeed, he was prepared to give him his 
son, Aharon, as his first pupil. 
"How can I manage a group of small children? I have no experience in 
handling this age group," the young man asked. 
The Mashgiach was not dissuaded. "Do you love small children? Do you 
have patience with them? Do you aspire to educate our children to have 
yiraas Shomayim, fear of Heaven, and ahavas Torah, love of Torah? If so, 
you are assured Divine assistance. And, if your efforts are for the sake of 
Heaven, with all your heart, you will surely succeed!" 
The young man replied, "Yes". Thus was established the Talmud Torah 
Yavneh in which most of the children of the European yeshivah 
immigrants were educated. A number of the Holy Land's gedolim were 
products of such an education. 
Girls did not fare much better. The nascent Bais Yaakov movement was 
having difficulty enrolling girls into its school. Due to the lack of 
observant professional teachers, the parents hesitated sending their 
daughters to the school. They invested great significance in the high 
educational level of secular studies. They felt that a girl could not function 

in society - even if it were primarily chareidi - if she did not have a strong 
background in secular studies. The parents were prepared to sacrifice their 
daughter's spiritual studies (and spirituality) for an education that would 
allow their daughter to be comfortable in the outside world. 
Obviously, the Mashgiach made every attempt to change their way of 
thinking. "In the end, you will lose your children. They will grow up and 
stop listening to your views and following your ways". he pleaded. (We 
must emphasize that the teachers in these schools were non-observant, 
either due to lack of knowledge or because they were freethinkers who did 
not believe in a Torah-oriented way of life.) 
The parents replied that the schools were, indeed, religious, "They daven 
every day". 
"Tefillah is not the determining factor - the teachers are!" was the 
Mashgiach's counter argument. "Of what use are a few pieces of better 
education, if your daughter ends up reneging the yoke of mitzvos?" 
A school does not take the place of a good home. Furthermore, a 
dysfunctional home will not be corrected by the best of schools. Parents 
must work in harmony with a school, supporting its teachers, 
administrators and hashkafah, religious perspective. A child that receives 
mixed messages will end up like the messages he receives - mixed up. 
Mutual support in a Torah-oriented institution that is guided by ruach 
Yisrael sabba still requires much Tehillim and siyata diShmaya. Only then 
can we be assured of success. 
Va'ani Tefillah 
Mechayeh meisim Atah rav l'hoshia. The Resuscitator of the dead are 
You; abundantly able to save. 
Death is certainly frightening, because it means confronting the unknown. 
When we take into consideration Hashem's awesome power to resurrect 
the dead, it makes it a bit more "palatable". Upon contemplating the 
concept of Techiyas Ha'meisim, Resurrection of the dead, one is infused 
with an inordinate sense of faith and conviction. We now realize that life 
never really ends, nor is death forever. Our faith in Hashem is 
strengthened to the point that one no longer fears sanctifying Hashem's 
Name through death. He who fears death believes that it is final and 
forever. People of faith, who believe in the Yud Gimmel Ikrim, the 
Thirteen Principles of Faith, of which Techiyas Ha'meisim is an integral 
principle, are not intimidated by death. They understand that upon leaving 
this world, they enter into an afterlife that is filled with spiritual bliss and 
ends with Techiyas Ha'meisim. 
In his volume on the Shemoneh Esrai, Rav Avraham Chaim Feuer, Shlita, 
relates that when the Lubavitcher Rebbe, zl, Horav Yosef Yitzchak, was 
arrested in Russia for disseminating Torah to the masses, the arresting 
officer pointed a gun to his head. The Rebbe refused to be intimidated. He 
remarked, "Fear of death occurs only when a person has one world, but 
many gods. However, to him who has only one G-d and two worlds, death 
is not frightening". 
Sponsored by Tibor Rosenberg in memory of his father Pinchas ben 
Shimon niftar 18 Tammuz 5719 and in memory of his brother Moshe 
Shimon ben Pinchas niftar 22 Sivan 5776 
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IMPORTANCE OF ....  
The Mishna (Avos 5:11) defines a Chasid as one who exhibits the 
self-control of  ,umrk jubu xugfk vae  - difficult to anger and easy 
to appease. However, the Gemara (Taanis 4a) states that a Talmid 
Chochom who is not as tough as iron is not a [true] Talmid 
Chochom, as the Posuk likens the Torah and its scholars to a 
hammer capable of smashing a rock. How does one reconcile 
these two statements ? Igros Moshe (j”ut 1:54) states that they 
are clearly not talking about the same thing. A Talmid Chochom 
must be resolute when issuing rulings and guidance. If he were 
easy to appease when faced with resistance to what he believes 
should be Halacha, people would not attribute his behavior to 
good Midos, but rather to wavering and weakness in his defense 
of the Torah’s mandate. They might also suspect him of trying to 
cover up his mistakes, which would impact negatively any other 
Pesakim that he had made or will make. For this reason, the 
Gemara says he is not a Talmid Chochom, rather than just 
criticizing his behavior, since it will result in no one paying 
attention to what he says, which means that practically, his role as 
a guiding Talmid Chochom is useless. The definition of a Chasid 
on the other hand is relevant where one’s anger is directed at 
behavior that everyone recognizes as negative, where no one will 
mistake the ,umrk jub as weakness. Rabbeinu Yonah holds up 
Pinchas as an example, where it was clear that his anger was 
motivated by ‘s ,tbe and so the Mishna encourages one to 
proactively “self-appease” rather than just wait for the anger to 
subside. What if we believe that someone in Pinchas’ position 
was not acting out of ‘s ,tbe ?  This would mean he is not a htbe, 
he would have no Heter to kill, and if he did, he would be a 
murderer. However, since our “belief” may not be accurate, he 
could not be prosecuted. This could be further complicated by one 
who, believing the htbe was not authentic, killed him to save the 
kguc from death. Many Rishonim hold that there is no imperative 
to save someone who is engaged in an aveirah for which he may 
be killed, even if the htbe is suspect, and without  proof to the 
contrary, the ,utbe of an raf aht must always be trusted.    

QUESTION OF THE WEEK:  
When is it permitted/required for one to sin urhcj vfzha khcac – in 
order for someone else to benefit ?    

ANSWER TO LAST WEEK:  
(When would one say okugv lkn ubheukt twice in one brocho ?)  
The Mishna Berurah (139:15) states that if one mistakenly recited 
the brocho of ubc rjc rat after his Aliyah, but only realized his 
mistake after saying h”tc at the end, but did not yet say vru,v i,ub 
he should say okugv lkn ubheukt and finish the brocho properly.  

DIN'S CORNER:  
When a group eats together in a train, airplane, gentile building or 
public place where there is no specific owner, they may bentsch 
inuzn, but instead of saying vzv ,hcc vcrn vfrc ubk jkah …injrv,  
they say: okug sg ub,chahcu ub,fhkvc vcrn vfrc ubk jkah …injrv. 
(MB 193:27)  

DID YOU KNOW THAT ....   
The Gemara (Bava Basra 110a) derives from: uk iht icu that a 
daughter may only inherit if there is no son, which implies that 
sons always inherit from the father. The Torah Temimah notes 
that the Torah could have stated clearly that if a man died, his 
sons would inherit, but deemed it unnecessary since it is natural 
for sons to take their father’s place. The Mishna (Avos D'Rav 
Nasan 6:3) describes how R' Eliezer b. Hyrcanus, until he reached 
his mid-twenties, never learned Torah. Although he wished to 
desperately, his father had prevented him until he "escaped" one 
day and went to study under R' Yochanan b. Zakai. Much later, 
when Hyrcanus came to R' Yochanan b. Zakai, looking to disown 
his son Eliezer who had run away, he found R' Eliezer saying a 
Drasha in front of some of the most distinguished people in the 
country. Hyrcanus, upon discovering that the Darshan was none 
other than his own son, changed his mind, saying that although he 
had really intended initially to disown him, but in light of his 
scholarship etc.., he wanted now to give him everything he 
owned. R' Eliezer declined, saying he wished to share evenly with 
all his brothers. However, does not the Gemara (Bava Basra 
133b) state that one may not deprive a son of inheritance by 
transferring his portion to another son, even from a wicked son to 
a good son ? If so, how could Hyrcanus have offered his entire 
estate to one son, Eliezer, excluding the other sons ?  The 
MaHarash Yafeh states that when one transfers assets to a son 
who is a Talmid Chochom there is no prohibition, since benefiting 
a Talmid Chochom from one's assets facilitates his study and is a 
great mitzvah. As we see in the Gemara (Kesubos 52b), in order 
to marry off one's daughter which the Gemara also refers to as an 
important Scriptural mitzvah, it is permitted and even encouraged 
to transfer assets that would have gone to the sons, and provide 
them as her dowry.   

A Lesson Can Be Learned From:  
A Rav was asked to be Mesader Kidushin at a certain Chasunah. The Rav 
asked if there would be a Kosher Mechitzah at the wedding and he was 
assured that there would be. When he arrived at the hall he saw that in 
fact there was a proper Mechitzah, and he was pleased that everything 
appeared to be in order. After the Chupah, the Rav sat down for a short 
while to participate in the Simcha. A man approached the Rav and 
advised him that as soon as he would leave, the Mechitza would come 
down and there would in all likelihood be mixed dancing. As long as the 
Rav remained there, however, this would not happen. The Rav was now 
faced with a dilemma, since he was scheduled to give a Shiur in a few 
minutes, and had been about to leave. On the one hand, nothing 
damages a regular Shiur like the Magid Shiur not showing up from time 
to time. On the other hand, how could he leave, and by leaving cause 
such prohibited behavior to take place ? Upon discussing the question, it 
was concluded that the Rav should stay at the wedding, based on a 
Gemara (Succah 52a) which relates that Abaye once spotted a man and 
woman walking into a forest, and fearing that they may have intended to 
sin there, Abaye followed them for quite a while until they emerged and 
entered a city. Thus, to prevent sinful behavior, Abaye deemed it proper 
to waste precious Torah learning time, and so should the Rav.  
P.S. Sholosh Seudos sponsored this week by the Zelcer family. 


