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PROPER-MANNERED BEHAVIOR PREREQUISITE TO THE 

ACQUISITION OF TORAH KNOWLEDGE 

EXAMPLES FROM CHAPTER 18 OF BERESHIS 

Visiting the Sick – (Bereshis 18,1) HaShem visits Avrohom, who is recovering from his circumcision at the age 

of 99. 

HaKaros HaTov (Gratitude) – (Bereshis 18,1) HaShem visited Avrohom in Mamre’s territory as a reward for 

Mamre’s assistance in Avrohom’s circumcision. 

Honor Elders – (Bereshis 18,3) Avrohom addressed the three guests in the singular indicating that he honored 

the oldest of the guests. 

Welcoming Guests – (Bereshis 18,3) In the middle of talking with HaShem, Avrohom left Him to welcome the 

guests. Thus, HaChnosas Orchim is greater than involvement with the Divine Presence. 

Speak Little, But Do Much – (Bereshis 18,4) Avrohom offers the guests only some water to drink and some 

bread to eat, but then preceded to serve them a feast. 

Proper Etiquette at a Meal – (Bereshis 18,5) Proper for the host to “break bread” for one’s guests, as Avrohom 

said “I will take the bread” and then, “and you shall partake of the food.” 

Be Quick to Serve Guests – (Bereshis 18,6) Avrohom immediately hurried to provide the food. 

Avoid Possible Offense or Injured Pride – (Bereshis 18,7) Avrohom slaughtered three calves to provide an 

equal delicacy of tongue to each guest.  If Avrohom had only prepared one tongue then the each guest would 

have to decide how much to take and how much to leave for the others. 

Adhere to Local Customs – (Bereshis 18,8) Although the angels do not require physical food, they pretended to 

eat to adhere to the local customs of people. 

Endear One to Their Spouse – (Bereshis 18,9) Rashi explains the unusual dots on top of the word אליו to teach 

that the angels inquired of Avrohom about the welfare of his wife, Sarah. This inquiry intended to remind 

Avrohom of Sarah’s exemplary trait of modesty, further endearing her to him. 

Escorting Guests Out - (Bereshis 18,16) When it came time for the angels/guests to leave, Avrohom escorted 

them on their way. (Rashi) 

)יח, יט( ושמרו דרך ה' לעשות צדקה ומשפט  

(Yevamos 79a) There are three Simanim of the nation of Yisrael – (they are merciful, they have a sense of 

shame,) and they bestow Chesed as it says, "That they observe the way of HaShem to do Tzedakah and 

Justice." 

  



BIKUR CHOLIM – VISITING THE SICK 

Most opinions are that this mitzvah is from the Torah: 

 Moshe                            )במדבר טז, כט( אם כמות כל האדם ימתון אלה ופקדת כל האדם יפקד עליהם לא ה' שלחני   .1

requests that Korach and his people do not die a normal death. A normal death involves time of sickness 

in which people visit and attempt to console, improve the spirits of the sick one, and to remove the 

sickness as possible. 

 Just as HaShem  )דברים יג,ה( אחרי ה' אלקיכם תלכו ואתו תיראו ואת מצותיו תשמרו ובקלו תשמעו ואתו תעבדו ובו תדבקון .2

does many acts of Chesed (including visiting the sick such as Avrohom) so should we do such actions.

  

 HaShem is   )שמות יח,כ( והזהרתה אתהם את החקים ואת התורת והודעת להם את הדרך ילכו בה ואת המעשה אשר יעשון .3

showing us the importance of acts of kindness which includes the act of “going” to visit the sick. 

Rambam, however, seems to hold that this mitzvah is an obligation from the Rabbis. 

BASIC POINTS TO BIKUR CHOLIM 

Although ‘bikur’ is commonly translated as ‘visiting’, the Sefer Maavar Yavok writes that it is derived from the 

word ‘bikores’-- to research or investigate. A visitor should try to determine if there are any patient needs to which 

he can attend such as arranging for proper nutrition, comfort and cleanliness, or even family needs including child 

care or coordinating meals. Advice concerning the patient’s medical care should be offered only when 

appropriate, as very often it is not fitting to advise a patient in this regard. 

An important goal of visiting the sick is to bring pleasure and joy to the patient. Therefore, a visitor’s demeanor 

should not reflect signs of sadness. One should be a good listener if the patient wants to talk about his illness, but 

ought not to pry into the details of the illness. The visit should not be lengthy, unless one is specifically requested 

to stay. A long visit is likely to a burden to the patient. 

DOES ONE NEED TO PHYSICALLY VISIT THE SICK? 

Parashat Vayera opens with G-d's appearance to Avrohom. Strangely, no conversation takes place between the 

two, at least none that the Torah records. Chazal explain that G-d came to fulfill the mitzvah of "bikur cholim" - 

visiting the sick, as Avrohom, a man of ninety-nine years of age, was in the process of recovering from his 

circumcision. The Gemara in Sotah (14a) bids us to follow the Almighty's lead: "Just as the Almighty visits the 

sick, so must you visit the sick." 

The invention of the telephone a century or so ago raises the possibility of a convenient way to fulfill the mitzvah. 

Rather than actually leaving one's house to visit an ill patient, perhaps one can simply pick up the phone and give 

his sick friend a call. Can one fulfill the mitzvah of visiting the sick by making a phone call? (The same question 

may apply to letters and e-mails, as well.) 

Rav Moshe Feinstein (Iggeros Moshe Y.D. vol. 1, 123) answers that although one can fulfill one aspect of this 

mitzvah by phone personal visitation is necessary for the complete fulfillment of the obligation. He explains that 

the obligation of visiting the sick entails three different elements: to encourage the patient, to pray on his behalf, 

and to offer basic assistance. Rav Moshe argues that the final two components require a personal visit. In terms 

of praying on behalf of the patient, Rav Moshe suggests that personal visitation is indispensable for two reasons. 

First, a visual encounter will arouse the visitor's compassion and prompt him to pray with more emotion and 

vigor. Secondly, whereas Chazal teach us that the Shekhina resides at the bed of an ill patient, prayers are more 

beneficial at his bedside. Regarding the second element, the obligation of assisting the patient in practical matters 

generally requires personal attendance. Even the first component of the mitzvah, the encouragement afforded to 

the patient through the visit of a caring friend, can be achieved in full only through a personal visit. Rav Moshe 

claims that this obligation may be fulfilled only partially through the telephone; a personal visit means much more 

to a sick patient then a mere phone call. 

 



 

VISITING THE SICK ON SHABBOS 

The Gemara in Shabbos (12a) cites a dispute Between Beis Hillel and Beis Shamai as to whether or not one may 

visit the sick on Shabbos. Beis Shamai forbids such a visit since it will cause the visitor distress, which is not 

allowed on Shabbos (Rashi). Beis Hillel argues. Given our general tendency to follow the rulings of Beis Hillel 

when disputed by Beis Shammai, it would appear that no room for stringency exists in this regard. However, the 

Gemara on the very next page (12b) cites an intriguing comment of Rabbi Chanina: "With great difficulty they 

[Chazal] allowed consoling the mourners and visiting the sick on Shabbos." According to Rabbi Chanina, Chazal 

look down upon visiting the sick (and consoling mourners, though this is not our topic for now) on Shabbos, and 

they allowed it only in response to extenuating considerations. If so, then one should preferably not visit the sick 

on Shabbos. 

The question arises, however, does Rabbi Chanina state this view independently, or does he intend to clarify the 

lenient position of Beis Hillel? In other words, does Rabbi Chanina come to present a third view, different from 

both Beis Shamai - who forbade Shabbos visitations altogether - and Beis Hillel - who allowed visiting the sick 

without reservation, or does he argue that even the lenient position of Beis Hillel prefers refraining from visiting 

patients on Shabbos? 

This question is critical for our arrival at a final ruling. If Rabbi Chanina represents a third opinion, we would 

presumably rule in accordance with Beis Hillel, and thus allow without hesitation visiting the sick on Shabbos. 

If, however, Rabbi Chanina clarifies Beis Hillel's otherwise ambiguous view, then we, who follow Beis Hillel, 

would prefer that people not visit the sick on Shabbos. 

The Magen Avrohom (O.C. 287) adopts Rabbi Chanina's halakha as normative. He therefore rules that people 

should not specifically plan to visit an ill patient on Shabbos; they may pay such a visit only if they could not do 

so during the week. 

Rav Eliezer Waldenberg (Shus Tzitz Eliezer, vol. 13, 36) disagrees. He observes that both the Rambam (Hilchos 

Shabbos 24:5) and the Shulchan Aruch (O.C. 287) rule unconditionally that one may visit the sick on Shabbos. 

He also notes that the Levush allows visiting the sick on Shabbos without hesitation, arguing that the mitzvah of 

performing kindness overrides the prohibition of experiencing distress on Shabbos. Accordingly, rules Rav 

Waldenberg, under all circumstances one may visit a sick patient on Shabbos. 

 

 שבת היא מלזעוק ורפואה קרובה לבא

We hear these words every week on Shabbos in the מי שבירך לחולים, what does it mean? The Gemara  (Shabbos 

12a) says that someone who goes to visit a sick person on Shabbos should say this “It is Shabbos when it is 

forbidden to plead; healing will come soon” (שבת היא מלזעוק ורפואה קרובה לבא) to the sick person. Rashi explains, 

we are telling the sick person to try not to be sad because it is Shabbos and a person is supposed to be happy on 

Shabbos. The Ran has a different pshat. He says we are telling the sick person that since it is Shabbos we can't 

daven for him. 

Rashi's pshat fits in better with the מי שבירך לחולים, where we say the מי שבירך and then we tell the people in shul, 

don't be upset about the sick person it is Shabbos. However, according to the Ran it is a bit difficult, we are 

contradicting ourselves, we just said a prayer for the sick person and we end off by saying we really aren't allowed 

to daven for you. Maybe the pshat is that we are explaining why this is the only tefillah we are saying for the sick 

person. 

 

  



POINTS ABOUT VISITING THE SICK 

 

We likewise learn in a Beraisa that one who enters to visit the sick must not sit neither upon the bed or upon a 

chair; rather, he should enwrap himself and sit before the ill person, because the Divine Presence is found 

above the head of the sick person, as the verse states (Tehillim 41:4) ‘HaShem will support him on the sick 

bed.’ - Shabbos 12b 

 

The Mitzvah of visiting the sick (Bikkur Cholim) is an important one. Here is a presentation of some of the 

points regarding the proper fulfillment of this Mitzvah. 

 

• The Mitzvah of visiting the sick is not only for life-threatening illnesses. One is obligated to visit a person who 

is suffering for a non-life-threatening illness as well. 

• There are two parts to the Mitzvah of Bikkur Cholim: 

a) To ascertain that the needs of the sick person are being addressed and satisfactorily effectuated. The Poskim 

point out that it is not necessary that the visitors themselves deal with these needs, they must simply be 

assured that the needs are being met. 

b) To pray and request the mercy of HaShem on behalf of the sick person. Whoever has not beseeched for 

mercy on behalf of the sick person has not fulfilled his obligation. 

Both of these elements are described independently as being the essence of the Mitzvah. 

• It is imperative that the visitor not impose upon the sick person. Occasionally the sick persons may be too tired 

or weak to speak, however in order to honor the visitor they would exert themselves. One must be sensitive to 

this matter. 

• One must be concerned with the emotional wellbeing of the sick person and his family and/or attendants. Those 

who visit and offer unsolicited and unnecessary advice, such as which doctor to consult or which medicines 

are needed, frequently confuse and/or create discomfort for those attending to the sick person. As well, the 

visitor must not show fear, sadness, and/or apprehension to the family, and surely not to the ill persons 

themselves. 

• Status or social standing are not factors in the Mitzvah of Bikkur Cholim. Thus, a great person is obligated to 

visit an ill person, even if there is a marked difference in their social or status standings. They should visit, if 

necessary, even many times in the course of the day. The more they visit, the better, as long as they do not 

impose upon the sick person. 

• The visitor should be sitting higher than the level that the sick person is laying. One should neither sit at the 

head or the feet of the bed. As well, one should comport themselves with the proper respect and seriousness. 

• If one is unable to physically go and visit the ill, one does fulfill a Mitzvah of Bikkur Cholim by phoning them, 

although it is not the complete fulfillment of the Mitzvah. 

 

 
  



TEN TESTS OF AVROHOM 
see Pikei Avos (5,3) 

 

 

THE TESTS Rashi Rambam 

R. Ovadia 

from 

Bartenura 

Avos D’ 

Rabbi 

Nosson 

GR”A 
(Vilna 

Gaon) based 

upon Pirkei 

D’Rabbi 

Eliezer 

Avrohom hid underground for 

thirteen years from King 

Nimrod, who wanted to kill him. 

1    1 

Uhr Kasdim where Avrohom was 

thrown into the fiery furnace. 
2  1 1 2 

Avrohom was commanded to leave 

his family and homeland. 
3 1 2 2 3 

Soon after he arrived in Canaan, he 

was forced to leave to escape a 

famine. 

4 2 3 3 4 

Sarah was kidnapped by Pharaoh's 

officials.  
5 3 4 4 5 

The kings captured Lot, and 

Avrohom went to war with the 

four Kings to rescue him. 

6  5 5 6 

HaShem told Avrohom that his 

offspring would suffer under 

four monarchies at the Covenant 

Between the Pieces. 

7 4 6 6 7 

At an advanced age, he was 

commanded to circumcise 

himself and his son.  

8 5 7 7 8 

His marriage to Hagar after he 

despaired that Sarah would never 

give birth. 

 6    

He was commanded to drive away 

Yishmael & Hagar. 
9 

7,8 Counted 

as two tests 
8 

8,9 Counted 

as two tests 
9 

Avimelech's abduction of Sarah.  9 9   

He was commanded to sacrifice 

Yitzchok. 
10 10 10 10 10 



Chesed L'Avraham 

Avraham Avinu was tested ten times and passed all of them (Avos 5:3). Avraham's attribute was chesed, 

kindness. Rav Yaakov explains that the tests demanded that he serve Hashem out of character. He is told to leave 

his aging father and to chase away his son Yishmael, acts that appeared insensitive and cruel. The akeida, 

sacrificing his son Yitzchak, was the total opposite of Avraham's nature and his lifelong mission of teaching that 

Hashem is merciful and does not demand human sacrifice as practiced by idolaters. Only by serving Hashem 

against his nature did Avraham pass the tests.  

While Rav Yaakov mentions only these three nisyonos, other tests (see Rashi and Rav op cit.) also conflict 

with chesed. As an outgoing activist, Avraham was sorely tested by thirteen years of hiding from Nimrod 

underground. As a man with plans for a life devoted to chesed, it was more difficult to give up his life when 

Nimrod threw him into a fiery furnace. As war is the antithesis of chesed, Avraham's decision to wage war against 

the four kings who captured Lot was particularly challenging. The prophetic knowledge that his descendants 

would be oppressed was especially painful to a man of Avraham's compassion. 

Finally, bris milah, even now, is viewed by some as barbaric, the opposite of chesed. Avraham may have 

been concerned that knowledge of his and his son's bris would compromise his lifelong chesed mission of 

promulgating monotheism (Michtav MeiEliyahu, II. p.162).While Avraham's tribulations required that he 

suppress his innate instinct to do chesed, ultimately, as the fulfillment of the Divine Merciful Will, they were acts 

of chesed.  

All the miracles that were done for the Jews were done in the merit of Avrohom Avinu 

(Yalkut Shimoni Yehoshua Perek 3; remez 16). 

Iyun Yaacov (Sotah 36b): Ten miracles were done for the Jews on the day they entered the Land of Israel 

and they were all done in the merit of the Ten Tests passed by Avrohom: 

1. Crossing the Yardein river in dry land 

2. The same day they came to the mountains of Gerizim and Aival (more than 60 mil) 

3. No one was able to stand before the Jews 

4. Anyone that attempted to stand opposed to them was immediately killed 

5. That same day they were able to bring the stones out of the river and set up the altar 

6. That same day they were able to write the entire Torah in the seventy languages on the stones 

7. That same day they were able to offer many burnt-offerings and peace-offerings 

8. That same day they all ate and drank and engaged in simchah activities 

9. That same day they had the blessings and the curses 

10. That same day they also traveled and camped at Gilgal 

 

Rabbi Simon Jacobson (The Meaningful Live Center): 

 To achieve greatness, every one of us needs to experience, in one form or another, these ten 

challenges.  If you study your life and the life and history of your family, you will find glimpses of 

the ten different trials and tribulations, what we call “nisyonos.” (They may or may not be in the 

same order as they occurred in the live of Avrohom). 

1. The challenge of childhood 

2. The challenge of commitment 

3. The challenge of change 

4. The challenge of deprivation 

5. The challenge of intimacy 

6. The challenge of confrontation 

7. The challenge of suffering 

8. The challenge of transformation 

9. The challenge of discipline 

10. The challenge of becoming Divine 

These are the ten general challenges that we will all face in our lifetimes.  How we will rise to 

these ten challenges will define our lives. 

 



THE AKEDAH – TEST OF AVROHOM 

"V'hoElokim nisoh es Avrohom" (22,1) - We find in the narrative of the great test 

of the Akeidah that Avrohom was the great hero upon whom the spotlight shines.  

Why doesn't the Torah stress the greatness of Yitzchak who was willing to be 

slaughtered? (Holy Zohar page 120) 

1)  The Beis haLevi notes that throughout the story of the Akeidah we find Avrohom being the courageous hero, 

yet in our prayers we mention the Akeidah of Yitzchak as our merit (as in the musaf prayers of Rosh Hashonah 

we say "va'akeidas YITZCHAK l'zaro b'rachamim tizkor"). He answers that to have a merit that carries over 

from the Avos, or any previous ancestor, we require a connection to that merit. If we display a bit of that lofty 

characteristic, then we can cash in on the same merit in a larger dose from previous generations. The merit of 

Avrohom was his selflessness in being willing to sacrifice his child. Yitzchak's merit was his eagerness to be 

sacrificed. The trait that has carried over to us in a greater measure is that of Yitzchak, not of Avrohom. 

Indeed, Avrohom's deed was greater than Yitzchak's and it is therefore Avrohom who is highlighted in the 

story of the Akeidah; however, when we ask HaShem for the merit of our Patriarchs' actions, we must stress 

the action of Yitzchak. 

2)  Avrohom heard what seemed to be a prophecy that contradicted a previous statement of HaShem, "Ki 

b'Yitzchak yiko'rei l'cho zorah" (21:12), and still proceeded. (Panim Yafos) 

3)  Fulfilling a mitzvoh actively is greater than fulfilling a mitzvoh passively (Ritva ch. 1 of Gemara Yevomos). 

This is an insight into why "a'sei docheh lo saa'seh," when a positive and negative mitzvoh are in conflict, the 

positive mitzvoh is done at the expense of the negative mitzvoh. Avrohom participated with action, but 

Yitzchak as a sacrifice, was passive. (Panim Yafos) 

4)  The Gemara Kidushin 31a says, "Godol mitzu'veh v'oseh mimi she'eino mitzu'veh v'oseh," - One is greater if 

he is commanded to do and does than one who is not commanded to do and does. Avrohom was commanded 

while Yitzchak wasn't. (Panim Yafos) 

5)  Avrohom envisioned that upon slaughtering his son he would suffer the terrible loss for the rest of his life, 

while Yitzchak was called upon to show heroism for a short period of time only. (See Gemara Kesuvos 33b 

which makes this point regarding the test of Chananioh, Misho'eil, and Azarioh.) (Panim Yafos) 

6)  Since Yitzchak already said to Yishmoel (Medrosh Rabbah 55:4) "I am ready to be offered as a sacrifice to 

HaShem," his test was not as demanding. (Nachalas Yaakov) 

7)  Had this test been attributed to Yitzchak, his son Eisov would have demanded a reward for his progeny as 

well. This does not apply to Yishmoel having a claim to the merit of Avrohom since he was specifically 

excluded from being the continued progeny of Avrohom when HaShem said, "Ki b'Yitzchak yiko'rei l'cho 

zorah" (21:12). (See Shaalos U''shuvos Mahari"t O.Ch. vol. 2 teshuvoh #6.) (Meshech Chochmah) 

8)  The Noam Elimelech says on the words "Va'yar es hamokom meirochok" (22:4), that Avrohom saw HaShem 

(haMokom meaning HaShem the Omnipresent) from a distance, not perceiving HaShem's presence as he was 

used to perceiving. When one is totally in touch with HaShem this test would be relatively small. The main 

point of the test was to offer his son while Avrohom was feeling like an average person, quite removed from 

HaShem. HaShem did not remove this closeness from Yitzchak, and thus, his test was much easier.  

  



9) Rabbi Mendel mi'Riminov explains the words "Va'yishlach Avrohom es yodo va'yikach es hamaa'chelles." 

Why doesn't the verse simply say "va'yikach es hamaa'chelles?" He answers that Avrohom had so thoroughly 

trained himself to do HaShem's bidding that his organs always sprang to the task. However, since it was not 

truly HaShem's intent to have Avrohom carry out the actual slaughtering of Yitzchak, Avrohom's hand did 

not respond with its normal alacrity. This required a special effort to stretch out his hand, hence the extra 

words "Va'yishlach Avrohom es yodo."  

According to this, perhaps Avrohom's test was greater than Yitzchak's because Yitzchak responded to the call 

with alacrity, doing everything that HaShem intended him to actually do. Not so with Avrohom. He had to 

force himself to act at the crucial moment of taking the knife.  

By the way: Medrash Tanchuma answers the question of the need to say "Va'yishlach Avrohom es yodo" in a 

different manner. It says that the "sitro acharo," the evil forces, attempted to stop Avrohom all along the way 

as he pursued fulfilling HaShem's will. Avrohom had already picked up the knife, but the "sitro acharo" 

knocked it out of his hand. This required a separate "Va'yishlach …… yodo," "reaching out" his hand and 

again picking up the knife. 

10) Tzror haChaim says the “es” in the verse should be understood to include Yitzchak as also being tested. 

11)  Others say that we know that only Moshe was a prophet of such stature that he received a clear, unequivocal 

prophecy from HaShem (see Bemidbar 30:2). All other prophets, including Avrohom, received a clouded 

message, somewhat open to interpretation. This being the case, how might Avrohom have reacted upon 

receiving a prophecy to bring his son as a sacrifice? This was contrary to everything that HaShem had taught 

him and that he espoused to the world. Add to this the prophecy that through Yitzchak he would have a chain 

of descendants (21:12). Add the fact that Avrohom had this only son from Sarah at a very advanced age. It 

would have been exceedingly easy for him to read another interpretation into the prophecy. Yet he understood 

it properly and proceeded to fulfill it with alacrity. However, Yitzchak simply relied on his father. 

12)  The Malbim says that the greatest aspect of the test of the Akeidah was when Avrohom heard that he should 

not slaughter his son. How would he react at this point? Would he say to himself, "B"H my son's life is saved," 

and immediately unbind him, or would he do this with the same attitude of fulfilling HaShem's wish? We see 

from the words of the angel, "Al tishlach yodcho el hanaar v'al taa'seh lo M'UMOH" (22:12), which the 

Medrash Rabbah 56 says means "don't cause even the smallest blemish (mum mah) in Yitzchak," that 

Avrohom wasn't relieved at the turn of events, but to the contrary, he was still very eager to sacrifice Yitzchak. 

Only upon being specifically commanded to stop in his tracks did he relent. This is why Avrohom was credited 

with this test, while we have no such test for Yitzchak. 

13) Lubavitcher Rebbe states two concepts were established through the Akeidah: spiritual service and the 

indwelling of the Divine Presence. The self sacrifice of the Akeidah rested primarily on Avrohom, who had 

to suppress his compassion in order bring his son as a sacrifice.  Thus it was Avrohom’s tenth and ultimate 

test for it is far easier to offer one’s own life than to offer one’s own child.  This was the service of the Akeidah. 

Yitzchak’s part in the Akeidah was mostly related to the result, imbuing him with the sanctity of an Olah 

offering. This is related to the indwelling of the Divine Presence. The deeds of both of the fathers enabled 

their children, the Jewish people, to achieve both aspects of spirituality. 
  



THE SEVEN LAMBS OF AVROHOM 

“(Avrohom said to Avimelech) You are going to take these seven lambs from my hand as a proof that I dug this 

well” (Bereshis 21,30) 

The stay of the Ark of the Covenant among the Plishtim for SEVEN months was another* penalty for the 

SEVEN lambs that Avrohom had given King Avimelech (Bereishis Rabbah 54). 

At the end of Eli haCohen’s life, the Ark of the Covenant was captured in battle by the Plishtim, who hold it for 

seven months. Initially they placed it in the temple of their idol. However, when they returned in the morning, 

the idol was lying on the ground before the Ark. The next morning the idol was not lying on the ground, but 

its head and limbs were broken off. They moved the Ark somewhere else, but wherever it was taken, the 

people were severely afflicted with hemorrhoids and other woes. 

Upon realizing that G-d was punishing them for holding the His Ark, the Plishtim resolved to return it. They took 

two nursing cows that had never carried a yoke, confined their suckling calves at home and hitched the cows 

to a new wagon. Then they placed the Holy Ark on the wagon and pointed the cows towards the Israeli border, 

reasoning that if the cows abandoned their young and carried the Ark home, this would be a sign that G-d 

wished for the Ark to be returned. Indeed, the cows proceeded directly to the town of Bais Shemesh. 

The story of the return of the Ark by the Plishtim to Bais Shemesh subtly contrasts the attitude of the Plishtim 

towards it with that of the Israelites who received it, serving as a reproof to the latter for failing to show the 

proper respect. (A similar lack of respect is often visible in present-day places of "worship".) 

The Plishtim consult their priests and magician-diviners as to a fitting way to return the Ark that had created such 

havoc in their land (a terrible infestation of mice) and in their very innards (the hemorrhoids). (According to 

one Medrosh the mice jumped up into them and pulled out their innards, making this plague no less striking 

than those of Egypt.) The priests and magicians answered that the Plishtim must SHOW that they understand 

that the plague was from G-d by offering GOLDEN MICE and GOLDEN HEMORRHOIDS. "Then you shall 

be healed, and HE WILL BE KNOWN TO YOU – why would He then not turn his hand away from you" 

(Shmuel I 6,3). 

Nevertheless, the Plishtim did not quite believe in G-d's supreme power. They believed in a variety of divine 

powers and knew of the wrath of the G-ds, which they sought to appease, but they also believed in luck and 

chance. This was why they set up the test of the cow-drawn wagon to see if the plague might not have been 

chance. "And you will see, if it goes up by way of his boundary to Bais Shemesh, He did this great evil to us, 

but if not, we shall know that it was not His hand that plagued us, it was a CHANCE that occurred to us" 

(Shmuel I 6,9). 

The test was set up to be as difficult as possible. Two nursing cows were brought to draw the wagon laden with 

the heavy wooden gold-covered ark and its contents of stone together with the golden Cherubim together with 

the box of golden mice and golden hemorrhoids, while their suckling calves were held back in the house 

behind them. The last thing a nursing cow that has never had to work wants to do is to turn her back on her 

new-born calf and drag an exceedingly heavy wagon in the opposite direction. 

* Note: The Medrash lists additional “penalties” for giving the seven lambs: seven-generation delay to entering Eretz 

Yisrael; death by the Plishtim of seven Tzadakim (Chofni, Pinchas, Shimshon, Shaul and his three sons); destruction of 

seven special places (Ohel Moed, Gilgal, Nov, Givon, Shiloh, two Bais haMikdashim) 



VA-YISHAR-NAH HA-PAROS, "AND THE COWS SANG" (Shoftim 6,12) 

Rashi on this verse states that the Hebrew word VA-YI-SHAR-NAH is "ANDROGYNOUS" i.e. a 

grammatical hybrid of masculine (the prefix –YI- indicating masculine 3rd person plural) and feminine (the suffix 

-NAH, indicating feminine 3rd person plural). Without Rashi's comment, the obvious pshat is that the word is not 

ANDROGYNOUS at all, but that the root is Yishar, as in "straight", and here we simply have the feminine 3rd 

person plural form, i.e. the two milking cows went straight. However, by telling us that the word is indeed 

ANDROGYNOUS, Rashi is pointing to the deeper drush, based on the root Shar – "sing". Not only did the two 

mother cows SING, but so did their MALE YOUNG, and this is why the grammatical form is both masculine and 

feminine! 

The miracle of the singing cows is greatly celebrated in Torah lore (Avodah Zarah 24b), and – for Rabbi 

Nachman lovers – is alluded to in his story of the “Exchanged Children”, where the king's true son eventually 

gains possession of a vessel that when placed on an animal, causes it to sing. 

The Raivid asks why the remarkable mouths of these cows were not included in the list of Ten Things that were 

created at the very end of the Sixth Day of Creation in the twilight just as the first Shabbos was beginning (Avos 

5:8). The Ritva answered that it is because the mouths of the cows are INCLUDED in the MOUTH OF THE 

DONKEY which opened up its mouth to speak to Bilam (Bemidbar 22:28). There the ASON, wife of the CHAMOR, 

"donkey" representing HOMRIUS, material physicality, spoke out the letters of Aleph Beis from Aleph to Sav – 

A-S-oN (the long Nun, which stretches from the top of the line down way below the bottom, signifies the 50 Gates 

of Understanding). When the Plishtim returned the Ark, this HOLY VESSEL caused the very cows to SING 

DESPITE THEMSELVES – despite their longing for their young and not to have to drag this heavy wagon. 

As discussed in the commentaries on the songs of Deborah (Shmuel 5) and Chana (Shmuel I 1-2), the level 

of SONG (BINAH) reveals that all creation is governed providentially by the One G-d, whose commandments to 

the world are engraved on the Stone Tablets contained in the Ark of Testimony. Just as the Ark miraculously 

carried those who carried it over the waters of the Yardein, so it compelled the very cows to sing songs of praise 

to G-d. 

The idolatrous Plishtim captains walked after the cart watching in amazement, and they knew the power of 

G-d and His holy Ark, but the Israelite men of Bais Shemesh were too busy with their wheat harvest to pay more 

than casual attention to the passing spectacle. The Gemara (Sotah 35a) says that the men of Bais Shemesh were 

smitten because: (1) they kept harvesting even as they prostrated to the Ark in lieu of stopping everything in face 

of this miracle; and (2) they made up a scurrilous rhyme asking the Ark who made it angry and what came to 

reconcile it. 

The rabbinic discussion (Sotah 35b) about the smitten men of Bais Shemesh discusses whether only 70 men 

died that were equivalent to 50,000, OR that 50,000 died who were the equivalent of the 70 members of the 

Sanhedrin. In any event the men of Bais Shemesh suffered an extremely painful blow that came to teach the true, 

terrible AWESOMENESS of the Ark of the Covenant, which signifies G-d's very presence among us. This is a 

double-edged sword, causing the righteous to rejoice while the wicked and rebellious suffer G-d's wrathful 

intolerance of evil. 

So important was this KIDDUSH HASHEM, Sanctification of G-d's name, that – surprising as it may seem – 

the very BOX with the GOLDEN MICE and GOLDEN HEMMORHOIDS offered by the Plishtim was kept SIDE 

BY SIDE with the Ark of the Covenant in the Bais HaMikdash, throughout the period of the first Temple. They 

remained there until they were hidden together with the flask of Mahn made by Aharon in the Wilderness, the 

flask of the anointing oil, Aharon's staff and the flowering almond branch until they were hidden by King Yoshiah 

(Yoma 52b). As we prepare ourselves to see them again soon in our times, let us learn from this text a lesson in 

the proper attitude of respect and honor that we must show to G-d's holy Ark. 
  



UNDER THE TREE 

"V'hisho'anu tachas ho'EITZ" - And repose under the tree 

Bereshis 18, 4 Avrohom spoke to the three men (angels)  

Rashi says "tachas ho'ilon." Sifsei Chachomim explains that Rashi is forewarning that EITZ is actually wood, and 

thus Eitz seems to indicate a tree that was felled. ILON is a live tree. If so, why doesn't the verse say ILON? If 

we posit that the word ILON is not a Loshon Hakodesh word for a tree, and only EITZ is (as seems to be 

indicated by the fact that we do not find ILON in Tanach except in one place, Daniel 4:7, where the language 

used is Aramaic), it is understood why EITZ was used in the verse. Thus, the word "ho'eiloh" in Breishis 35:4 

does not mean a tree, but rather is the name of a specific type of tree. Those who say that the word "ho'allone" 

in verse 8 is a tree, again it is the name of a specific type of tree (see Targum Yerushalmi Hasholeim in Chumash 

Otzar Rishonim). We then would need to understand what Rashi is teaching us, as EITZ also means a live tree.  

Alternatively, Hadar Z'keinim says on the words "v'hu omeid a'lei'hem tachas ho'eitz" (verse 8), that this means 

that Avrohom stood above them IN PLACE OF a tree, i.e. Avrohom used his body to block the sun and cast a 

shadow upon his three guests. If we say that Avrohom had this in mind in our verse, he used the word EITZ to 

connote a (non-growing from the ground) tree to indicate that he would be the tree.  

The Zohar states that this tree is the Tree of Knowledge mentioned regarding Gan Eden. 

The Kli Yakar asks why does the Torah say “under the tree” and not “by the tree”.  He suggests that Avrohom 

was alluding to the concept that the guests should understand that we all exist in the shade of Divine Providence, 

the Provider of all our needs. 

The Medrash Rabbah (48,10) says that in the merit of Avrohom's saying "v'hisho'anu tachas ho'eitz" the bnei 

Yisroel would later merit to have the mitzvah of "basukkos teishvu shivas yomim" “in sukkos you shall dwell 

for seven days” (Vayikrah 23:42). To allude to this concept the verse might have specifically used the word 

EITZ to indicate the mitzvah of sitting in a sukkah under the covering of wood, and not a live tree, as this 

would invalidate the sukkah. Rabbi Shmuel of Sanot goes so far as to say that Avrohom actually built his guests 

a sukkah to protect them from the direct heat of the sun.  

Nachalas Tzvi explains the connection between the action of Avrohom and the reward of the mitzvah of Sukkah. 

The main concept of Sukkos is for a person to have faith in HaShem and dwell within His shade.  We need to 

realize that only under His Providential care does one exist.  And this is the message involved in Aggadah 

(Avodah Zarah 3a) that HaShem offered the mitzvah of Sukkah to the non-Jews at the time of Moshiach. 

Further, we exist in the shade of HaShem, and not in the heavenly structures.  Thus, Avrohom was alluding for 

his guests to forsake avodah zarah (worship of the heavenly objects) and worship the true and only G-d. 

Thus, HaShem rewarded Avrohom that his descendents would have a mitzvah which would continue to teach this 

concept of existing under the shade of Divine Providence, and not due to the objects in the Heavens.  This is 

according to Tehillim 145, 19, רצון יראיו יעשה. 



  

 

 

(Bava Metzia 86b) dafyomi.co.il 

QUESTION: The Gemara cites Tana d'Vei Rebbi Yishmael  that in the merit of the three 

acts of Avrohom Avinu in serving his guests, the Jewish people merited to receive three gifts 

while traveling in the Midbar -- the Man, the cloud that protected them, and the well of 

Miriam.  

This Gemara seems to contradict the Gemara in Ta'anis (9a), which says that the Man, the 

cloud, and the well were gifts to the Jewish people in the merit of Moshe, Aharon, and 

Miriam, respectively! The Gemara there does not mention that they were rewards for 

Avrohom Avinu's deeds! Moreover, the Gemara explicitly refers to the well as "Be'erah Shel 

Miriam," the well of Miriam, clearly implying that the well was in the merit of Miriam! (MAHARSHA)  

ANSWERS:  

(a) The MAHARSHA answers that in the merit of Avrohom Avinu's deeds with his guests, the Jewish people 

would have received only a momentary miracle of the Man, cloud, and well. In the merit of Moshe, Aharon, 

and Miriam, these miracles continued for the years the Jewish people were in the Midbar. Thus, when Aharon 

died the cloud went away, when Miriam died the well went away, and when Moshe died the Man stopped. 

(b) The BEN YEHOYADA writes that originally, HaShem designated these three gifts -- the Man, the cloud, 

and the well -- to be given to the Jewish people in the merit of Avrohom Avinu's deeds. The time came for the 

Jewish people to receive the gift of the cloud when they left Mitzrayim. However, when they left Mitzrayim, 

they left "b'Yad Ramah" (Shemos 14:8), which can be translated as "with a haughty spirit" (this understanding 

is in stark contrast to the normal meaning of "b'Yad Ramah," as well as to the translation of the Targum 

Onkelos). Consequently, they lost the merit to receive the protection of the cloud. When HaShem did give 

them the cloud, it was in the merit of Aharon.  Similarly, the time to receive the gift of the Man in the merit of 

Avrohom Avinu came when the food that they had brought with them out of Mitzrayim was consumed. 

However, they lost that merit when they complained and sinned by saying, "You took us out into this 

wilderness to kill us with starvation!" (Shemos 16:3). Hence, it was only given to them in the merit of Moshe.  

Similarly, the time to receive the gift of the well in the merit of Avrohom Avinu came when the people arrived 

at Refidim. However, the people sinned when they complained there to Moshe, and they lost the merit to 

receive the gift of the well. However, in the merit of Miriam, HaShem gave them the gift of the well.  

(c) RAV CHAIM SHMULEWITZ in SICHOS MUSAR (5732 #8) gives a Mashal to answer this question. We 

know that a small seed is able to sprout into a huge tree. However, the seed itself cannot sprout without external 

factors contributing to its growth, such as soil, water, and sunshine.  

Rav Chaim explains that when the Gemara here says that the gifts of the Man, cloud, and well were granted in 

the merit of Avrohom Avinu, it means that the "seeds" of these gifts -- the initial reason for granting them, 

were given in the merit of the Chesed of Avrohom. However, these "seeds" needed additional factors to cause 

them to sprout and come to fruition -- this was the merit of Moshe, Aharon, and Miriam. (I. Alsheich) 

  

THE GIFTS GIVEN IN THE MERIT OF AVROHOM AVINU 

http://www.torahtots.com/parshcd7a.htm


 

 
THE HONOR OF A WOMAN IS FOUND INSIDE HER TENT (HOUSE) 

ל:   ט ,פרק יח בראשית הֶּ ר ִהֵנה ָבאֹּ ֹּאמֶּ ָך ַוי ֹּאְמרּו ֵאָליו ַאֵיה ָשָרה ִאְשתֶּ  ַוי
 מכאן דכבודה של אישה לישב בבית יבמות דף עז/א מסכת

The Gemara derives from this verse the principle that a Moavi and an Amoni (male) after conversion are not 

allowed to marry within Judaism, but a Moavis and an Amonis (female) are allowed.  The reason is that 

females do not go out to war, and thus, were not included in the reason for the prohibition.   

This concept is also applied to many other situations, including:  

sending an agent to marry an unknown woman (and could have engaged anyone’s mother or daughter, and since 

women are set in their house, this becomes a case of “half and half” and we are strict);  

when one dies and has sons and daughters (daughters, who are set in the house, are sustained from the 

inheritance; and if not enough also for the sons, then the sons must seek charity from others);  

do not bring a woman to Bais Din (but send scribes to them to take any needed information, or to take an oath, 

or sell property to pay off the Kesuvah). 

Also, in many places a woman is referenced in connection to a tent.  In this verse, the emphasis that Sarah is in 

the tent, makes known that she was modest.  Contrary to the general population, Jewish women are modest 

(i.e. in their homes) as an “inheritance” from our Matriarchs. 

A PERSON SHOULD STRIVE TO BE THE FIRST TO DO A MITZVAH 

ת  לג ,פרק יט בראשית יןָ אֶּ ֹּא ַהְבִכיָרה -ַוַתְשקֶּ ן ַיִין ַבַלְיָלה הּוא ַוָתב  ֲאִביהֶּ
בן קרחה לעולם יקדים אדם לדבר מצוה שבשכר לילה אחת  יהושעא"ר חייא בר אבין א"ר   נזיר דף כג/ב מסכת

 : תוקדמה ארבעה דורות בישראל למלכו זכתהשקדמתה בכירה לצעירה 
This Gemara relies on the Medrjash’s understanding that Lot’s daughters’ intention was for good.  They believed 

that the world’s population was destroyed and their obligation was to repopulate the world.  Therefore, we 

can learn this principle of the reward to the first to do a mitzvah, since the eldest daughter (mother of Moav) 

was rewarded since she was first.  The reward for this act of being first occurred after Rus (Moavis) converted, 

had a child and began a Moavi line of Jewish Kings with her son Oved; whereas the Amonis descendant began 

Amoni line of Jewish kings with Rehoboam, son of Shlomo and an Amonis, four generations later (after Oved, 

Yishai, Dovid, and Shlomo). 

THE BLESSING OF A ORDINARY PERSON SHOULD NOT BE TAKEN LIGHTLY 

ף ְלָאִחיְך ִהֵנה הּוא טז ,פרק כ בראשית סֶּ ף כֶּ לֶּ  ָלְך ְכסּות ֵעיַנִים -ּוְלָשָרה ָאַמר ִהֵנה ָנַתִתי אֶּ

קלל את שרה ונתקיים  אבימלךרבי יצחק לעולם אל תהי קללת הדיוט קלה בעיניך שהרי  אמר בבא קמא דף צג/א מסכת

אישך וגרמת אלי הצער הזה  שהואבזרעה שנאמר הנה הוא לך כסות עינים אמר לה הואיל וכסית ממני ולא גילית 

 עיניו מראות   ותכהיןיהי רצון שיהו לך בני כסויי עינים ונתקיים בזרעה דכתיב ויהי כי זקן יצחק 
Read the word כסות as if written כהה, weakening of the eyes (which occurred with Yitzchak). 

SARAH AND CHANA REMEMBERED FOR PREGANCY ON ROSH HASHANA 

ת ה' וַ  כא, א פרק  בראשית ָשָרה -ָפַקד אֶּ  

 בראש השנה נפקדה שרה ראש השנה דף יא/א מסכת
Sara and Chana were remembered on Rosh HaShana, but not that they became pregnant at that time. 



 

ם   א ,יחפרק  בראשית  יֹום ה  ְכחֹּ
Written with a Heh )היום(, thus the verse refers to a “known” day.  This alludes to a heat that is from a known 

type of day, which is when the sun comes out of its sheath (when the day is at its fullest). 

ך -ַאל  ג ,פרק יח בראשית ר ֵמַעל ַעְבדֶּ  ָנא ַתֲעבֹּ
Avrohom left the Holy Presence to receive guests. How is this considered proper? G-d considers receiving guests 

as also one of the services of HaShem. And since it is possible that the time might pass and the opportunity 

would go away, thus, receiving the guest must take precedence. 

ְקחָ   ה ,פרק יח בראשית ם -ַפת הְואֶּ חֶּ  לֶּ
Written with an extra letter (Heh) at the end of the word, to indicate that due to Avrohom’s great love he took the 

bread himself to give to the guests. 

ל  ז ,פרק יח בראשית ן-ְואֶּ  ָבָקר -ַהָבָקר ָרץ ַאְבָרָהם ַוִיַקח בֶּ
Why did Avrohom take the extra time to prepare food, instead of serving only prepared food?  The natural 

response of a host is to provide food to guests.  However, Avrohom felt great love for his guests and desired 

that they stay longer by him, and thus, took extra time to prepare the food.  The same concept is found 

concerning: HaShem and Shmini Atzeres (“stay with Me an extra day”); with the Jews and “Isru Chag” (the 

day after the festival); and about Shabbos (adding additional time to Shabbos). 

 ָהיֹו ִיְהיֶּה ְלגֹוי ָגדֹול   ְוַאְבָרָהם  יח ,פרק יח בראשית
Since the text mentioned Avrohom, it alluded to his blessing, expressing the concept of זכר צדיק לברכה.  It is a 

wonder, that this concept is applied nowadays to those that have left this life, when the Torah shows that concept 

only by people when they still alive. 

A possible explanation might derive from the original custom when one wrote a Tzadik’s name, one would add a 

word of blessing, such as שיחי', שליט"א, נרו יאיר.  Thus, as people mentioned a person that passed away, they 

wished to bless that soul, adding a blessing )נ"ע )נשמתו עדן( נבג"ם )נשמתו בגנזי מרומים.  Then, “mistakes” started, 

such as when the Ran in Nedarim mentioned the Rambam, he originally wrote הר"ם במז"ל (Rabbi Maimon with 

mazal).  However, the error in printing, and the reference now read הרמב"ם ז"ל.  Rabbi Epstein explains further 

in length in his sefer Mekor Beracha. 

ל כז ,פרק יט בראשית ר אֶּ קֶּ ר-ַוַיְשֵכם ַאְבָרָהם ַבבֹּ  ָעַמד ָשם -ַהָמקֹום ֲאשֶּ
The Gemara in Berachos (6b) learns that one needs to set a regular place for prayers so that when one dies, others 

can say “This is the Chasid, this is his humility”.  When one is in a new place, one is distracted and is worried 

about oneself )גאוה(.  When one is in a settled place, one’s thoughts are not about oneself but about proper 

intentions during prayer, which is a Chasid.  And one should know that it is not enough to have a set House of 

Prayer, but one must also fix a set place to pray within that Prayer House, and not go from one place to another.  

Rabbi Epstein does wonder about the agaddah concerning Rabbi Akiva.  When Rabbi Akiva prayed with a 

minyan, he would shorten the time for his prayers in order not to bother the congregation to wait for him.  

However, when Rabbi Akiva prayed by himself, one should see him being in one corner and later find him in 

another corner (due to his strong feelings and intentions throughout his prayers). 



 

 שלא עשני גוי

This morning blessing of acknowledgment has three main versions )גוי, נכרי, עכו"ם( that should indicate what we 

are thankful for not being.  

Regarding the term גוי it is a term that can refer to a large and honorable nation and can even refer to the Jews.  

For example, by Avrohom the term is used )יהיה לגוי גדול )פ' וירא, or by Yitzchak שני גויים (the Gemara Berachos 

57b, refers to Rebbi and Antoninus), or to the nation of the Jews גוי קדוש or to the righteous  הגוי גם צדיק תהרוג

 )פ' וירא(

Regarding the term נכרי the main purpose is to indicate a person in contrast to the one in discussion.  This term 

can definitely be used when discussing two Jews (for example, in contrast to a Cohen).  This term can even be 

used in comparing two different but related families (for example between Rochel & Leah to Lavan).  Thus, 

when the Torah wishes to use this term to refer to another nation, a qualifier is also used ך )דברים נכרי אשר לא אחי

   .יז, טז(

These two terms גוי ונכרי are not the best terms to use since they are not clear and certain as to the reference.  Thus, 

the clearest term to use should be )עכו"ם )עובדי כוכבים ומזלות, which refers to the nations from earlier times that 

visibly worshiped idols. 

 על הצדיקים ועל החסדים...ועלינו

In this blessing, we first mention others and then mention ourselves. 

In the Gemara (Berachos 58b), (during Bircas Cohanim) the individuals in the congregation make a request that 

includes first that my dreams should be for good for myself, and (then) for others.  

However, the Mogen Avrohom (O.C. 130:2) says that one should first request for others and then for oneself.  

This seems to follow the saying the Gemara (Baba Kama 92a) that the one that prays for another and also needs 

that blessing, then the person praying would be answered first.  This is further seen in this prayer from the 

Amidah that first one prays for others (Tzadkim, Chassidim, etc.) and then for oneself. 

According to Rabbi Epstein, the main concept is that one should daven for oneself first and then for others 

(contrary to the Mogen Avrohom).  The Gemara in Baba Kama refers to circumstances where one is not praying 

for oneself, but only for another (like Avrohom prayed for Avimelech in Parshas VaYeira). When one prays for 

oneself and others, like during the blessing of the Cohanim, then one certainly prays for oneself first. 

As to the prayer referenced above from the Amidah, it is possible to explain that it is a proper and honorable way 

to first mention Tzadikim, Chassidim and other righteous people.  However, where one prays for a general 

category of others (like during the blessing of the Cohanim) then, one should pray for oneself first. 

Additional evidence can be found in the prayer of Rabbi Nechunyah ben HaKaneh (Berachos 28b) that we say 

prior to entering the Beis Medrosh.  In that prayer we first say that one should not cause oneself to stumble, and 

then, not cause others to stumble. 

Plus, in the words of Kaddish, we state ום במרומיו הוא יעשה שלוםעושה של  should first apply עלינו and then afterwards 

 .על כל ישראל



 

 ברוך שומר הבטחתו לישראל

HaShem pledged to take the Jews out of the Egyptian Exile and He fulfilled his promise.  Therefore, we 

acknowledge this action.  Similarly, HaShem promised to Avrohom that He would provide Avrohom with 

spiritual children.  In whom is that promise fulfilled? Obviously, with Yitzchak as it says (Bereshis 21,12) that 

in Yitzchak he would be called your seed.  And we acknowledge the fulfillment of HaShem’s promise. 

However, what is so special about HaShem fulfilling his promise? Many people make a promise and fulfill the 

condition.  For example, a King (or a court) has the ability to decree a punishment, let us say for three years in 

prison.  And they would put that person in prison. 

But, in reality, humans cannot always fulfill the promise or punishment.  For example, if the prisoner dies after 

one year in prison, the King (or the court) has no ability to complete the three-year sentence.  

HaShem always fulfills His promise.  Thus, we express our acknowledgment that HaShem fulfills His promises 

now and in the future. This same concept is expressed in Shmoneh Esreh ל מלך רופא נאמן-א .  HaShem is the only 

doctor capable of faithfully fulfilling His promises about the health and life of the patient. 

 

)בראשית כא,ט( ותרא שרה את בן הגר המצרית אשר ילדה לאברהם מצחק  

Tosefta in Sotah presents a four-point Machlokes as to what the Torah means when it writes that Yishmael was 

"jesting". Rabbi Shimon cites the opinion of his Rebbes: Rebbi Akiva, he says, describes 'jesting' as idolatry, 

Rebbi Eliezer, as adultery, and Rebbi Yehoshua, as murder.  

But Rabbi Shimon disagrees with them all - Chas ve'Shalom, he claims, that in the house of Avrohom there would 

be someone guilty of such terrible sins. Consequently, he explains 'jesting' literally as mocking. Yishmael was 

mocking Yitzchak, reminding him that he, Yishmael, was the firstborn, and that he would therefore receive a 

double portion of their father's inheritance.   

The Torah Temimah explains that, although Rebbi Shimon uses the expression 'Chas ve'Shalom', this is not in 

fact, the thrust of his argument, particularly in view of the fact that even if Yishmael had been guilty of one of 

the cardinal sins, he would not have been unique. Eisav committed all of these sins, as well as others, on the 

day that he turned fifteen, as the Gemara relates in Bava Basra (16b). And what Eisav could do in the house of 

Yitzchak, Yishmael could do in the house of Avrohom.  

Rebbi Shimon's real proof, he maintains, lies in Sarah's comment, when she asked Avrohom to act and to send 

Hagar and Yishmael away - 'because', she said, "the son of this maidservant will not inherit with my son with 

Yitzchak". Now according to the other Tana'im, what does inheritance have to do with the three cardinal sins? 

Whereas according to Rebbi Shimon, her reply was most appropriate.  

The Torah Temimah brings further support for Rebbi Shimon from Rosh Hashanah (16b). Rebbi Yitzchak, 

commenting on the Pasuk "because G-d has heard the voice of the lad where he is", explains that a person is 

judged by his current level, without taking into account any future evil.  

The Medrash, elaborating on this point, describes the dialogue between G-d and the angels. When they demanded 

that, due to the terrible cruelty of his children towards the Jewish exiles, Yishmael did not deserve to be saved 

from the clutches of death, G-d replied with the words "ba'Asher Hu Sham". And, at this point in time, they had 

to admit, Yishmael was innocent.  

Now according to the opinions of the Tana'im who describe "metzachek" as one of the three cardinal sins, how 

could Yishmael be described as innocent, asks the Torah Temimah? 



 

Avrohom Sits at the Gate of Gehinnom 

ל ְכֹחם ַהיֹום:  יח,א:  ראשיתב ַתח־ָהֹאהֶּ ב פֶּ א ְוהּוא ֹישֵּ ֹלנֵּי ַמְמרֵּ ָליו ְיֹהָוה ְבאֵּ ָרא אֵּ  ַויֵּ
The Baal HaTurim notes that the word נמלו is written closed to וירא אליו. Chaza”l explain that Avrohom sits at the 

entrance to Gehinnom (expressed here as the “heat of the day”). He does not let anyone who has been 

circumcised to enter, except for one who had relations with a gentile woman since such a person extended their 

foreskin (reversing the circumcision so the gentile woman would not recognize him as a Jew), and therefore 

Avrohom could not recognize him as a Jew. 

During the early days of printing, censorship took two forms: a) Material found objectionable by the governing 

authorities or the whim of the censor was not permitted to be printed; b) objectionable material was found by 

a second censor after a book was printed, and then the censor would destroy every copy of the book or, if only 

a few short passages were deemed bad, the censor would dip his brush into a pot of ink and blacken out the 

objectionable passages. Books exist with the above passage blackened out. 

Merits 

 יַֻקח־ָנא ְמַעט־ַמִיםיח,ד:   ראשיתב
The Baal HaTurim notes that the Gematria of this phrase (378) is equal to the phrase מכאן זכו לבאר (from here 

they merited to the well that accompanied them in the Midbar). 

In reward for the three things Avrohom did for his guests and his descendants merited to three things: in reward 

for the “cream and milk” they merited the manna; in reward for “he stood  עומד over them” they merited the 

pillar  עמוד of clouds; in reward for “let some water be taken” they merited the well of Miriam. 

Initially the manna, well, and the clouds initially came to the Jews in the merit of Avrohom.  However, the three 

miracles continued in the merits of Moshe, Aharon and Miriam. 

Breaking Bread 

םיח,ה:   ראשיתב חֶּ ְקָחה ַפת־לֶּ  ְואֶּ
The Baal haTurim points out that the verse could have said קחו. Since Avrohom said “I will take” this intimates 

that at a meal, the host should be the one who breaks the bread.  

At the start of a meal the host should break and distribute the bread to be certain that each person receives a sizable 

portion. Were a guest asked to break the bread he might be stingy on the portions out of fear of angering the 

host. However, at the end of the meal the guest should lead the Bircas haMazon in order to show his gratitude 

by offering a blessing for the prosperity of the host (Berachos 46a). 

Cave of Machpelah 

ל־ַהָבָקר ָרץיח,ה:   ראשיתב  ְואֶּ
The Baal haTurim points out the letters of הבקר can be rearranged to spell הקבר (the grave). Thus, one could read 

the phrase that Avrohom ran to the specific gravesite (cave of Machpelah) after the calf. In fact, the phase  ואל

 .(ran to the cave) רץ למערה is equivalent to the phrase (634) הבקר רץ

The Medrash relates that when Avrohom attempted to take a particular calf from his herds, the calf ran away from 

him. Avrohom ran after it and pursued it into the Cave of Machpelah. There he came upon Adam and Chavah 

resting on couches with burning candles a delightful aroma like the aroma from the korbanos.  From that time 

Avrohom desired this to be his family burial site. 

 



OHR HACHAIM 

Avrohom’s First Time 
Although the opening verse of the Portion is translated as “HaShem appeared to him,” the correct way it should 

be written based on the Hebrew text is “Appeared to him HaShem (vayeira ailav HaShem).” Ohr HaChaim 

HaKadosh explains that this is to indicate that at that moment Avrohom became the “chariot of G’d 

(merkavah)” for the first time. He became the location of the Divine Presence in existence at this moment. 

Ohr HaChaim HaKadosh points out that from this verse onward the Torah never again mentions that G’d 

“appeared” to Avrohom. It is because G’d’s Presence was continuously with him. We see that “G’s spoke to 

Avrohom” but He did not need to “appear” for the communication. Why did Avrohom only merit to be the 

location of G’d’s Presence on the third day of his circumcision It is evident that it is not because he was 

circumcised or had the name change. If it were only dependent on these factors then Avrohom should have 

become the location of the Divine Presence immediately at that time. It was only when Avrohom sat at the 

entrance of his tent in the heat of the day, on the third day of his circumcision, that he merited to become the 

location of the Divine Presence. 

At the Akeida Yitzchak Acquired the Ability to Have Children 
Shov oshuv – “I shall surely return” (18:10) 

The Ohr HaChaim HaKodosh explains that the reason why the double expression shov oshuv “return” is used is 

to hint at a teaching by our sages that when Yitzchak was born he was unfit to have children because his birth 

came through the feminine attribute known as Sitra Denukva. During the Akeida [his feminine soul departed 

and then] he merited a masculine soul and was subsequently able to have children. 

This is why the Malach said, “Shov oshuv eilecha ko’es chaya vehinei vein leSora, meaning: “This child is ben 

leSora – he is a son of Sora, the female, and he comes from Sitra Denukva, making him unfit to have children 

(since he is a male). However, shov oshuv – I shall certainly return,” said the Malach, and “Oshuv – I shall 

come back to give him a masculine soul, through Avrohom from Alma Deduchra – from the masculine realm 

through his father. I shall return to him at the Akeida and there give him a new masculine soul so that he can 

have children, as it says at the Akeida (22:11) that the Malach called to him from the heavens, referring to 

two visits: the first, the Malach’s visit to tell them the news that Yitzchak would be 

born, and the second, the Akeida, to grant him a masculine soul capable of having children. The reason that 

Yitzchak was born this way, explains the Ohr HaChaim, was because Avrohom had said (17:18,) “Would 

that Yishmael live before You!” The Ohr HaChaim explains there that because Avrohom disbelieved 

HaShem’s Malach that he would father a son, and asked that Yishmael live, the Malach replied that Sora 

would give birth. Thus, Yitzchak became known as Sora’s child rather than Avrohom’s, inheriting her 

feminine quality, and because Yitzchak was a male, he was therefore unable to have children. 

Avrohom therefore suffered greatly at the Akeida because of this incident. There, he bound Yitzchak on the altar, 

and at that time Yitzchak’s soul was exchanged for a masculine soul capable of having children. This is also 

why at that time his soulmate, Rivka, was born, so that he could marry and start a family. 

The Ohr HaChaim explains this idea further at the end of our Parsha (22:20): “And it was after these matters”. 

This teaches us that Rivka, the partner of Yitzchak, was born, and the reason she was born now and not before 

is as we explained, that Yitzchak was born from the feminine aspect called Sitra Denukva and only after the 

Akeida was a male soul placed within him. 

Healing through Seeing  
“HaShem revealed Himself to him, at Alonei Mamre, while he was sitting at the opening of the tent in the heat of 

the day. He raised his eyes and he saw, behold three people standing by him, he saw and he ran towards them 

from the opening of the tent, and he prostrated himself to the ground…” Ohr HaChaim haKodesh notices that 

the Torah repeated that Avraham saw a second time. Perhaps we can say that only the second time did he see 

that the “men” were actually angels. However, this can’t be so, as Avraham was on such a high level that 

already the first time he saw, he knew. Rather, Scripture informs us that when Avraham looked again, he saw 

the healing angel of Refael and was immediately healed from his circumcision, as we see that he was able to 

run quickly towards them.”  “He saw and he ran.” Experiencing this amazing healing also explains why he 

bowed down in the greatest respect. 



The Haftarah for Parashat Vayeira 
Haftorahman@aol.com; shemayisrael.com 

From the Book of Kings 2, Chapter 4:1-37  

Miracles can and do happen.  

The story line: A poor widow complains to Elisha that she has no money to pay her debt to king Ahab. Her deceased 
husband was the prophet Obadiah minister to the King Ahab. He had spent all his money on oil for the lamps that lit the two 
caves that hid the last 100 prophets from the evil king Ahab and his, even more, evil wife Jezebel. Elisha asks the widow if 
she has anything of value, she replies, the only thing I have is this pitcher with only a drop of oil left in it. That was good 
enough for Elisha the Prophet. He requests that the widow bring as many empty pitchers as she can to him. Elisha causes 
the small amount of oil in her pitcher to fill many pitchers, a non-stop flow of oil. By selling the oil she was able to repay her 
debt and still have money to live on. Elisha travels with his servant Gaichazi and along his travels he lodges in the home of 
a women in Shunem known for her hospitality. The Shunemite women and her husband showed Elisha great hospitality, 
and kindness, they gave him a bed, a table, a chair, and a lamp in a room of his own. She insured that he always had a 
place to sit and learn for when he came in to town. On Rosh Hashanah Elisha sends his servant to ask the women how he 
can repay her. She did not ask for anything. Elisha did not want to accept that, Gaichazi told him that she did not have any 
children of her own and her husband was old. Elisha called for her to come to him and he promised her "This time next year 
you will embrace a son." That time the following year she did have a son. A couple of years past and the child is playing out 
in the field and is struck with a heat stroke. His mother comes running out into the field to hold her son as he dies in her 
arms. She takes her son to lie in Elisha's bed. The Shunamite woman travels to find Elisha to tell him of her tragedy. Elisha, 
with much compassion, sends Gaichazi to revive the child. Gaichazi's attempt at performing the miracle is unsuccessful. 
Elisha comes to Shunam to perform this great miracle himself, to revive the child. He puts his mouth on the child and says 
Hashem's name. The child sneezes seven times and awakens. Elisha performed another great miracle.  

The Connection of the Haftarah to the Parasha: just like Abraham and Sarah, the Shunamite women and her husband 
were old and childless. In both cases Hashem miraculously granted them a child.  

Haftorahman’s thought of the week. When a person tries to be a logical being they often become limited by the laws of 
logic, God is not limited by the laws of logic. When a person approaches a situation logically they get logical results based 
upon what's reasonable. What Abraham & Elisha understood is that they were connecting to God who could supersede 
logic; they realized the most important thing, not to rely just on the laws of logic. God's vocabulary doesn't contain the words, 
"can't" and "impossible." If Hashem wants a man who is one hundred years old to have a child then it will be so. If Hashem 
wants a poor person to get rich, it can happen in a second. We all know the story but how many of us still say, "business is 
not good, I'll work harder," instead of saying, "Hashem is the source of all blessings and I will pray to him for help." Next 
time choose faith over logic and see what happens.  

Elisha's Biography: Elisha lived about 2850 years ago. His name means "Hashem is salvation." Elisha was Eliyahu 
Hanavi's deceiple and successor. He traveled everywhere with him. Elisha came from a wealthy family he originally was a 
farmer and came from a town called Abelmehola in the Jordan Valley. Elisha was the head teacher of the school called 
Benai Hanneveim. Otherwise known as The Sons of the Prophets. There they learned the skills of prophecy. Elisha was 
anointed by Eliyahu as his successor and served as his assistant. Elisha's own lengthy ministry began when Eliyahu was 
taken to heaven by a fiery chariot and a whirlwind. Just before a fiery chariot appeared that would carry Eliyahu up to 
heaven, he asked Elisha what he would like from him, Elisha replied "Let me inherit a double share of your spirit." Eliyahu 
couldn't say for sure that G-d would grant the blessing, so he gave Elisha a signal to know if he got the blessing. The signal 
was that his robe would drop down from the heavens and it did. Eliyahu performed eight miracles and one resurrection of 
the dead. His student Elisha performed sixteen miracles and two resurrections of the dead.  

Realizing his own need of divine assistance, Elisha requested a double portion of Eliyahu's prophetic spirit.  

Famous Phrases from The Book of Kings II 18:39. "Hashem who haElokim, Hashem who haElokim". The entire people 
saw and fell on their faces and said "Hashem - He is the G-d, Hashem - He is the G-d".  

Timeline: This Haftorah occurs about 2720 years ago in the Jewish year 3040, before the first temple was destroyed.  

Map: Shunem is a Northwestern City in Israel  
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Understanding the Parsha according to the teachings of the Rebbe 

 

QUESTION: Why did the angels and HaShem wait until the third day to visit Avrohom? 

ANSWER: The reason why people should refrain from visiting a sick person until the third day in order to not 

publicize the sickness, in the hope that it would have healed quickly.  This reason does not apply to HaShem 

and the angels who can visit without publicizing the visit. Since Avrohom's circumcision was similar to the 

mitzvos performed after Matan Torah, no miraculous intervention could be involved in the natural healing 

process. Therefore, the angels (the source of nature) and Hashem must come only on the 3rd day (the normal 

healing day).                    )77 'לקוטי שיחות כרך ה, עמ( 

 

QUESTION:  What is the purpose (spiritual gain) to “coerce” someone to do mitzvos (story of Avrohom and the 

guests for meals)? 

ANSWER:  Those that are particularly resistant to recognizing G-d, need a little “pressure” to break down their 

self-built barriers revealing their true self.  After the removal of their barriers, such a person is open to the 

words and ideas of Hashem.         )122 'לקוטי שיחות כרך טו, עמ(        

     

 QUESTION: Three “signs” )סימנים( are indicators of a Jew (bashfulness, merciful, benevolence).  What is the 

purpose of these “signs”, indicating for us? 

ANSWER:  These 3 “signs” lead to a lone trait of humility / bitul, like we find regarding Avrohom that he refers 

to himself as “dust and ashes”.  A Jew achieves this trait by following the three “signs.” First, one obtains 

the level of bashfulness, a function of the soul; then, merciful is a function of one’s feelings; and finally the 

level of benevolence is a function of deed.           )61 'לקוטי שיחות כרך ל, עמ( 

QUESTION:  Why did Avrohom sacrifice the ram in place of his son, when no such obligation existed? 

ANSWER:  Avrohom sought to draw forth an oath from G-d (similar to Noach) regarding his descendents. Thus, 

he performed an act of Mesiras Nefesh by offering a ram as if it was his son, that it was not only a potential 

self-sacrifice, but was an actual sacrifice.                     )79 'לקוטי שיחות כרך ל, עמ(                                                            

QUESTION:  Why was Avrohom rewarded that his descendents specifically received the mitzvos of the ashes 

of the Red Heifer and the earth of the Sotah ritual? 

ANSWER:  Avrohom held himself as less than others and, thus, as a result his kindness to others was greater. 

Midah c’neged midah, his descendents were rewarded with: 

Ashes of the Red Heifer – self sacrifice of the one doing the sprinkling to purify another by becoming impure 

Earth of the Sotah Waters - in order to make harmony between spouses, the Divine name was erased (humility 

of HaShem)                 )79 'לקוטי שיחות כרך כה, עמ( 

BEN CHAMESH L’MIKRA        בס"ד 
-ועוד  לקו"ש השבועימהענינים  -  

לע"נ ר' אפרים ב"ר אברהם ע"ה האפמאן נשמת אפרים  
▪ Resource to encourage the study of the Rebbe’s sichos ▪ 
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