
'משנה א' פרק ב –פרקי אבות   
רבי אומר: איזו היא דרך ישרה שיבר לו האדם? כל שהיא “ 2:1 פרקי אבות

תפארת לעשה ותפארת לו מן האדם. והוי זהיר במצוה קלה כבחמורה, שאין 
אתה יודע מתן שכרן של מצות. והוה מחשב הפסד מצוה כנגד שכרה ושכר 
עבירה כנגד הפסדה. הסתכל בשלשה דברים ואין אתה בא לידי עבירה: דע מה 

 ”למעלה ממך, עין רואה ואזן שומעת, וכל מעשיך בספר נכתבים

“Rebbe says: Which is the proper path that one should choose for himself?  
Whatever path is a benefit for him, and brings him honor from his fellow 
man.  Be as scrupulous when performing a ‘minor’ Mitzvah as with a ‘major’ 
Mitzvah, for you do not know the reward for Mitzvos.  Calculate the cost of a 
Mitzvah against its reward, and the reward of a sin against its cost.  Consider 
three things, and you will not fall into the clutch of sin; Know what is above 
you: a seeing eye and a hearing ear; and that all your deeds are recorded in a 
Book.”  What does Rebbe mean when he says that the path one should 
choose for himself should benefit himself, and be a benefit for his fellow 
man?  What happened to serving Hakodosh Boruch Hu, the purpose for man 
in this world?  The following Divrei Torah will expound on this topic, and 
perhaps support the P’shat offered in the closing paragraph.   
ץ"מגן אבות לרשב   The title, “Rebbe” without a – ”רבי אומר“ 2:1 – 
name after it, means that he is the Rebbe of all of Klal Yisroel.  It was not 
necessary to say his name, for he was known to all .  This was a great 
attribute of Rebbe, that it was not necessary to say his name when referring 
to him. 
 Rebbe was also called, “Rabbeinu – ”רבינו הקדוש“ – 49 סוטה 
Hakodosh” for he separated himself from pleasures of this world, and made 
himself holy.  It is said about him that he was Zoche to have Gilui Eliyahu, 
Eliyahu appeared to him and taught him much Torah.  Additionally, when 
Rebbe died, Anavah and Yiras Chet became Batul.   
“ 59a – גיטין  לא מצינו תורה וגדולה במקום , מימות משה ועד רבי

 From the days of Moshe up until Rebbe, we have not found Torah“ – ”אחד
and greatness in one place.” 
ם"רמב   – Hakdamah to Pirush Hamishnayos – “ והיה יחיד בדורו

 Rabbeinu Hakodosh was “one” , unique, in his generation, and – ”ואחד בזמנו
“one” in his time.  He was a great man that had all Middos Tovos, and was 
adored by all, until he was Zoche that the people of his generation called 
him, “רבינו הקדוש”.  His wisdom was great and so was his humility.  He had a 
greater command of Loshon Kodesh than everyone else.  He was very 
wealthy, yet distanced himself from physical pleasures.  He was a great 
Marbitz Torah, spreading Torah all over, and he gathered together Halachos 
and sayings of the Chachomim from the days of Moshe Rabbeinu all the way 
to his own days.   
 Rebbe was called by three names – ”רבי אומר“ 2:1 – מילי דאבות 
for he was crowned with three crowns.  The crown of wisdom, and he was 
therefore called Rebbe.  He had the crown of the Nasi, and was descendant 
from Dovid Hamelech, and was very wealthy.  He also had the crown of 
Kedusha, for he was truly an Ish Kodosh, and was therefore called Rabbeinu 
Hakodosh.     
 Perhaps the reason that – ”שהיו קורין רבי“ – 400:42 – דבש לפי 
 which have) ריב was called as such was because he nullified the Klipos of רבי
the same letters as רבי), Machlokes.  Through the words of the Mishna, 
Rebbe was Zoche to nullify the Klipos of Machlokes.   
איזו היא דרך ישרה שיבר לו “ 2:1 - כתב יד רבי אברהם אזולאי 

 Rebbe is telling us that one must take the proper path in all his – ”האדם
Middos, that it must become, “הרגל” habit, to him.  One must ingrain in 
himself the proper Middos of how a Yid should act, so that he does it 
automatically.   
 Which is – ”איזו היא דרך ישרה שיבר לו האדם“ 2:1 – זכרון אבות 
the proper path one should choose for himself?  It sounds like there is more 
than one proper path, and the Mishna is coming to teach us which proper 
path one should choose.  Rebbe’s intention in these words is to tell us that 
when one chooses the proper path, he must do so in the proper manner.   
This means that one should not become arrogant because he has chosen the 
proper path.  Rather, not only must it be good for him but it also “ ותפארת לו

 must be for good for others – meaning that he does not become ”מן האדם
arrogant and people will therefore praise him for remaining humble.   
 Why does – ”איזו היא דרך ישרה שיבר לו האדם“ 2:1 - אלף המגן 
the Mishna use the word, “שיבור” that one should choose?  There are 
Mitzvos which one performs exclusively for the sake of Hashem, and then 
there are Mitzvos which one intends to perform for Hashem, but ends up 
mixing in with it his own personal gain.  If one has a Mitzvah to eat an drink, 
one may be doing it because it is a Mitzvah, but he may also end up doing for 

the pleasure and benefit he has from the food.  The Mishna tells us that one 
must, “choose” weed out those personal benefit and choose performing the 
Mitzvos exclusively for Hashem.   
 There – ”איזו היא דרך ישרה שיבר לו האדם“ 2:1 - אהבה בתענוגים 
is one thing that is inclusive of the entire Torah and that is the Mitzvah of, 
 To love your friend like yourself.”  In all paths one“ – ”ואהבת לרעך כמוך“
takes, in all situations, one should always make sure to take into account 
those around him, to love his friend like himself. 
 This is referring – ”דרך ישרה שיבר לו האדם“ 2:1 – מדרש שמואל 
to one who is at the crossroads of heading to the proper path of Avodas 
Hashem, or Chas V’sholom to the warped path.  The Mishna says to take the 
straight and proper path, and stay away from the path of pitfalls.  This is 
different than the words of Mishna 9 “איזוהי דרך טובה שידבק בה” – which 
means that one has already chosen the proper path, yet is seeking ways in 
which to tighten his connection to the Ribbono Shel Olam.   
 This Mishna is – ”איזו היא דרך ישרה שיבר לו האדם“ 2:1 – מאירי 
teaching man on the Complete path of Avodas Hashem:  Middos Tovos, 
Kiyum Hamitzvos, and refraining from sins.  Middos Tovos, as it says, “ כל

“ ,Kiyum Hamitzvos, as it says  .”שהיא תפארת לעשה ותפארת לו מן האדם והוי . 

והוה מחשב הפסד מצוה כנגד שכרה ושכר עבירה כנגד , זהיר במצוה קלה כבחמורה
הסתכל בשלשה דברים ואין אתה בא “ ,Refraining from sin, as it says  .”הפסדה

 .”לידי עבירה
“ 2:1 – דברי יואל  כל שהיא ? איזו היא דרך ישרה שיבר לו האדם

 ”Why it considered the “proper path – ”תפארת לעשה ותפארת לו מן האדם
because one will receive honor from his fellow man?  Tehillim 145:21 “ תהלת

ידבר פי ויברך כל בשר שם קדשו לעולם ועד' ד ” – “The praise of Hashem may my 
mouth declare, and may all flesh bless the Name of His Holiness forever and 
ever.”  This Posuk teaches us that we must Daven with our mouths.  The 
Chida asks, why would one needs to speak words at all when being Mispalel 
to Hashem, when we know that Tefilah is Avodah of the heart.  The Chida 
explains in the name of the Arizal that the purpose of Davening with our 
mouths, is so that others should hear us, and awaken their hearts to also 
Daven to Hashem.  If one were to Daven in his heart, Hakodosh Boruch Hu 
would know, but his fellow man would not.  “ ידבר פי' תהלת ד ” – Praise 
Hashem with your mouth,  “ויברך כל בשר שם קדשו לעולם ועד” – in order that 
other people should hear it and bless Hashem as well.  The Zechus that one 
has from this is eternal, for others learn from him, and it keeps on being 
passed on from generation to generation until the end of time.  This is what 
the Tanna is telling us of the “proper path” one should follow.  The proper 
path is actions, such as Tefilah, which others learn from his actions, and it is 
something that will bring him honor for eternity.   
ם"רמב   The – ”כל שהיא תפארת לעשה ותפארת לו מן האדם“ 2:1 – 
personal qualities, the characteristics, of a person is called Middos, from the 
Loshon of Midah, measuring.  One must always measure to ensure that his 
Middos are proper.  As it says in Hilchos Dei’os 1:4 (in the Rambam) that the 
correct path in all Middos is the middle.  One who always travels the middle 
path on the road to life is looked upon favorably by Hakodosh Boruch Hu, as 
well as to man.  Yerushalmi Chagigah 2a – There are two paths; one of fire 
and one of snow.  If you go on the path of the fire, the fire will kill you.  If you 
go on the path of the snow, the snow will kill you.  What should you do?  Go 
between the two paths.  If one is a great Kamtzan, very tight fisted and stingy 
with his money.  He will not earn Tiferes, esteem, of his fellow man.  If one is 
not at all careful with his money, and gives it all away, Hakodosh Boruch Hu 
will not be happy with him, for he will not have money for his own family and 
needs, and may become peer and will then need to collect funds for himself 
to survive.  The “golden path”, “golden mean”, is to always go in the middle.  
Give charity nicely and generously, but do not give all of your money away.  
The way of all Middos is to follow the middle path.   
 ”כל שהיא תפארת לעשה ותפארת לו מן האדם“ 2:1 – שולחן במדבר 
– In Sforad in the days of י קנפנטון"מהר  and ב"י אבוה"מהר  the custom was to 
spend most of their days plumbing the depth of the Torah Hakdosha.  
However, they also set aside time to learn through Shas in a manner of 
Bekius, not going deep into the Sugya.  Perhaps there is a Remez to this in 
the Mishna. “כל שהיא תפארת לעשה” – One should learn the Torah with great 
Iyun, extremely in depth.  “ותפארת לו מן האדם” – One should nonetheless set 
aside some time to learn Bekius, for if he is asked a question, he should be 
able to answer it.    
 If – ”כל שהיא תפארת לעשה ותפארת לו מן האדם“ 2:1 - חסדי אבות 
one has fear of man, and does not have fear of Hakodosh Boruch Hu, that is 
certainly a grave sin.  He will receive punishment, and it is difficult to obtain a 
Kapparah for it.  When Dovid Hamelech sinned, he received an atonement 
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and was not punished, while when Shaul Hamelech sinned, Hakodosh Boruch 
Hu did not want to accept his Teshuva, and Shaul was punished.  What was 
the difference between Dovid and Shaul?  The Olelos Habatzir explains the 
P’shat with a Moshol.  A king saw someone wearing a beautiful ornament 
which he wanted for himself.  The king told the owner of the ornament that 
he wanted to purchase it from him.  The owner said he will not sell it to the 
king.  This is certainly Chutzpah to say to the king.  If this person would go to 
the king and ask for forgiveness, if the king is a merciful king, he may grant 
this person an atonement.  However, what about a case where the owner of 
the ornament says to the king that he cannot sell it to the king for he is 
scared to sell it to him.  He is scared because there is a certain minister who 
already approached him, and he did not want to sell it to him.  If that 
minister hears that he sold it to another person, the minister will be 
infuriated, and therefore he tells the king he cannot sell it to him.  The sin of 
this person against the king is much greater than the first person, for this 
person is in essence telling the king that he fears the minister, who he 
himself is a servant of the king, more than the king himself.   When Dovid 
Hamelech was confronted with his sin, he immediately apologized and 
requested Mechilah from Hakodosh Boruch Hu, and it was granted.  On the 
other hand, when Shaul Hamelech said that he was sorry, but first he said 
that he feared the nation.  It was as if he Chas V’sholom said, that he feared 
the nation more than Hakodosh Boruch Hu.  That is why he was punished, 
while Dovid was not.  When Hakodosh Boruch Hu told Shmuel to go to Yishai 
and anoint one of his sons to be the new king, Shmuel asked Hakodosh 
Boruch Hu, “איך אלך” – “How shall I go?”  Shmuel was not asking how shall 
he go because he feared Shaul, and if Shaul would hear he would kill him.  
Rather Shmuel was asking, “how he should go.”  Should he go in public, even 
though there is potential danger that Shaul will hear about it and want to kill 
him, or he should he go clandestinely, so that Shaul should not hear.  Shmuel 
was prepared to go either way, whatever the Hakodosh Boruch Hu wanted.  
Hakodosh Boruch Hu told his to go in a hidden manner, one that Shaul would 
not find about.  The Mishna is teaching us that one should act in a way that 
brings honor to himself and honor from others – meaning that one should 
serve Hakodosh Boruch Hu, and be prepared to be Moser Nefesh to follow 
the Rotzon Hashem. (In the case of Shmuel, while he was prepared to be 
Moser Nefesh, for he feared only Hashem and not Shaul, nonetheless, he 
was commanded to act clandestinely).   
 ”כל שהיא תפארת לעשה ותפארת לו מן האדם“ 2:1 - מדרש שמואל 
– One is obligated to constantly make a Cheshbon Hanefesh, a calculation of 
his life, to determine if his actions are ישר, straight and proper.  One also 
needs to speak with others about it, and not rely on his own assessments.  
Mishlei 3:5 “ואל בינתך אל תשען” – “And do not rely upon your own 
understandings.”   “כל שהיא תפארת לעשה” – One must make his own 
assessment if he is  following on the proper and straight path.  “ ותפארת לו מן

 Additionally, one must counsel with others to ensure that his – ”האדם
assessment is in fact correct.   
“ 2:1 - דרך חיים  שהיא תפארת לעשה ותפארת לו מן האדםכל  ” – 
The Mishna says that one must ensure that his actions are virtuous by 
seeking out the counsel of others.  The Mishna uses the Loshon of “אדם”, to 
teach us that one should not just go to “anyone” to see if his own actions are 
virtuous.  Rather one must go to someone who is a true אדם, one who he 
himself acts in the proper manner.   
 – ”כל שהיא תפארת לעשה ותפארת לו מן האדם“ 2:1 - רוח חיים 
Kiddushin 70b – A person naturally will find the virtues of his own actions, 
and the faults of others actions.  The way one can test himself to see if his 
actions are in fact virtuous, is to contemplate his actions as if he saw his 
friend performing those actions.  If he would find fault with those actions, 
then his actions are in fact not virtuous.  This is what the Tanna is teaching us 
here.  “תפארת” when one sees his actions as if they are his friends, and he 
deems then virtuous, then the individual knows that his actions are virtuous.   
 – ”כל שהיא תפארת לעשה ותפארת לו מן האדם“ 2:1 – לחם משנה 
Bava Metzia 16b – Devorim 6:18 “ועשית הישר והטוב” – “You shall do what is 
fair and good.”  “טוב” refers to doing good in the eyes of Hashem, while 
 refers to doing good in the eyes of man.  This Mishna is teaching us ”הישר“
this lesson that one must be good in the eyes of Hashem, and also must be 
good in the eyes of his fellow man.   
 – ”כל שהיא תפארת לעשה ותפארת לו מן האדם“ 2:1 - זכות אבות 
One should always follow the Rotzon Hashem, and perform Mitzvos Lishma.  
That will be a true crown for the person.   
 The nature of a – ”והוי זהיר במצוה קלה כבחמורה“ 2:1 - זכות אבות 
person is that regarding that which  appears to be a Mitzvah Chamura, a 

stringent Mitzvah, he is very careful with.  Therefore if one treats a light 
Mitzvah, just as he would a stringent Mitzvah, that is against the nature of a 
person, and he therefore exhibiting his D’veikus that he has for Hakodosh 
Boruch Hu.   

שמשון רפאל הירש' ר   – 2:1 “ שאין , והוי זהיר במצוה קלה כבחמורה

 When faced with a choice of action, there – ”אתה יודע מתן שכרן של מצות
are two things to consider: first, whether the action would be in accordance 
with the Rotzon and commandments of Hashem, so that its performance as 
such would be to our credit; and second; whether there is a chance that it 
may be misinterpreted by others.  This is the same principle stated in 
Bamidbar 32:22 “ ומישראל' והייתם נקים מד ” – “You shall be vindicated from 
Hashem and from Yisroel.”  When it comes to the performance of a Divine 
commandment, be as careful and as scrupulous in the execution of one that 
is easy to fulfill, or seems easy to you, as you would be the one that appears 
more difficult; for you do not know the standard by which Hashem 
apportions the reward for our good deeds.  

“ 2:1 – בית יוסף  שאין אתה יודע , והוי זהיר במצוה קלה כבחמורה

 ,Why does this phrase begin with a Loshon Yachid – ”מתן שכרן של מצות
 Chazal tell us in Sotah3 that  ?”מצות“ ,and end in Loshon Rabbim ,”מצוה“
whoever performs one Mitzvah in Olan Hazeh, it will lead in front of him on 
the path of the life of Olam Habah.  It says at the end of Meseches Ma’akos 
that Hakodosh Boruch Hu wanted to be Mezakeh Klal Yisroel, so He gave 
them much Torah and Mitzvos.  The Rambam says in his Pirush on that 
Mishna that if one performs one Mitzvah B’shleimus, completely, with the 
proper intentions, and the proper love for Hakodosh Boruch Hu, he will be 
Zoche to Olam Habah.  Hakodosh Boruch Hu gave Klal Yisroel numerous 
Mitzvos so that they should all be able to find at least one Mitzvah that they 
can fulfill properly, thereby be Zoche to Olam Habah.  Man was created with 
two ears, two eyes, two nostrils, two hands, and two legs.  Although one may 
have been able to get by with one of them, the more the merrier.  The same 
is with Mitzvos.  A person only needs to perform one Mitzvah B’shleimus, but 
Hakodosh Boruch Hu gave Klal Yisroel many more Mitzvos, the more the 
merrier.  The Tanna begins with a Loshon Yachid, for one only needs to 
perform a singular Mitzvah perfectly.  The Tanna ends the phrase in a Loshon 
Rabbim, plural, to explain that while one should only need one Mitzvah, 
Hakodosh Boruch Hu wanted to be Mezakeh Klal Yisroel and give them many 
opportunities, and therefore they were given many Mitzvos.   

י"רש   – 2:1 “ מצוה קלה כבחמורהוהוי זהיר ב ” – One should be 
careful with easy Mitzvos just like with difficult ones, for perhaps one will 
receive the same amount of reward for the easy ones and the difficult ones.  
We are to act in this manner, and that is why the amount of reward that will 
be received was not revealed to us.   

 In regards to – ”והוי זהיר במצוה קלה כבחמורה“ 2:1 -חסדי אבות 
Mitzvos Lo Saseh’s there are various levels.  As we know, if one transgresses 
certain sins he receives lashes, Malkos, while for others he may receive 
various other punishments: Skilah, Sreifah, Hereg, Chenek, Kareis, Misa Bidei 
Shomayim, and some that one transgresses a Lo Saseh and does not even 
receive Malkos.  The Tanna is telling us that we must be careful with easy 
Mitzvos just like with difficult Mitzvos, this refers to both Mitzvos Aseh and 
Lo Saseh.  Just as one does not know the reward received for performing 
Mitzvos Aseh’s, so too one does not know the punishment for transgressing 
Mitzvos Lo Saseh’s.  Perhaps when one holds himself back from transgressing 
a prohibition, which the punishment for it is not so great, receives more 
reward than holding himself from transgressing a sin which carries a great 
punishment.  Perhaps from the sin with the greater punishment it is easier 
for one to abstain from sinning because of his fear of the punishment, and 
therefore his reward for it is less. From the sin which has a lesser 
punishment, he may be abstaining from sin, because of Yiras Hashem, and 
not fear of punishment, and therefore he would receive more reward for it.   

 One should be – ”והוי זהיר במצוה קלה כבחמורה“ 2:1 – פרח שושן 
careful when performing a Mitzvah which appear to be easy to perform and 
there is no loss of money, just as he is careful with those Mitzvos that he 
perceives to be important.  The Torah warns us regarding this in Parshas 
Eikev – “והיה עקב תשמעון” – one must be careful with those Mitzvos which 
are stepped upon with one’s heel, just as he is careful with those Mitzvos 
perceived to be of importance. 

י בן שושן"ר   - 2:1 “ יר במצוה קלה כבחמורהוהוי זה ” – One must not 
differentiate between Mitzvos, for they are all equal.  They were all given by 
the Ribbono Shel Olam.  It is only to man that he sees some as more 
important than others.   
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“ 2:1 - תוספות יום טוב  ורהוהוי זהיר במצוה קלה כבחמ ” – One must 
follow all the Mitzvos of the Torah with same Kavanah and alacrity, without 
making a determination as to which Mitzvah he deems more important.  
However, when one must choose between two Mitzvos, he can only perform 
one of them, the it is permitted, and proper to choose the more important 
Mitzvah.   
 The Mitzvah of – ”והוי זהיר במצוה קלה כבחמורה“ 2:1 - רוח חיים 
learning Torah is more important than all other Mitzvos as it says in 
Meseches Pei’ah 1:1 “ותלמיד תורה כנגד כולם” – “Learning Torah is equal to all 
the other Mitzvos.”  Nonetheless, there are times when one must perform a 
“lower” Mitzvah.  When there is a Mitzvah that can only be performed by a 
certain individual, and if he does not do so the Mitzvah will not be done, he is 
required to stop learning and perform that Mitzvah.  This Mishna is teaching 
us this lesson that there are times when one will have to perform the 
Mitzvah “קלה” over the Mitzvah “חמורה”.   
ירושלמי –פאה    The – ”יש להיזהר במצוה קלה כבחמורה“ 1:1 – 
Torah tells us that one receives the same reward for performing the easy 
Mitzvah of Shiluach Hakan, as much as a the difficult of Mitzvah of Kibbud Av 
Va’eim, that for both of these Mitzvos the reward is Arichas Yomim, length of 
days.  We learn from this that one must be vigilant in performing the easy 
Mitzvos as much as the difficult Mitzvos.   
 There are – ”והוי זהיר במצוה קלה כבחמורה“ 2:1 - מדרש שמואל 
248 Mitzvos Aseh K’neged the 248 limbs in the body.  There are 365 Mitzvos 
Lo Saseh K’neged the 365 sinews in the body.  By performing all the Mitzvos 
in the Torah, it gives life and health to those limbs and sinews which that 
Mitzvah corresponds to.  It is for this reason that one must be careful with all 
of the Mitzvos of the Torah, for he needs all of his limbs and sinews to be 
healthy.   
 One should – ”והוי מחשב הפסד מצוה“ – 135:6 – חסד לאלפים 
recognize the loss of Mitzvah, meaning that one should not cause a fight 
when performing a Mitzvah.  Machlokes is despised much more than a 
Mitzvah is loved that comes about through a Machlokes.   
מאיו   – 38a – Bamidbar 32:22 “ ומישראל' והייתם נקים מד ” – “You 
shall be vindicated from Hashem and from Yisroel.”   This Posuk conveys a 
moral lesson.  It is not enough or one to know that one’s actions are proper 
in Hashem’s eyes.  One must also act in such a way as not to rouse suspicion 
on the part of human being’s.   
שמשון רפאל הירש' ר   – 2:1 “ והוה מחשב הפסד . מתן שכרן של מצות

 ,There is a difference between – ”מצוה כנגד שכרה ושכר עבירה כנגד הפסדה
 Both good deeds and sins carry a  .”שכר מצוה ועבירה“ and ”מתן שכרן“
twofold recompense.  First there is the objective reward or punishment.  This 
comes to us sooner or later, whichever is ordained in Hashem’s decree, 
either in this world or the next world.  This is what “מתון שכרן” refers to.  The 
other outcome of good deeds or sins is spiritual in character and it comes to 
us immediately; it is inherent in the good deed or in the sin itself.  The 
immediate reward of any Divine command performed properly is a sense of 
moral elevation, an increase in our moral strength, and the awareness, most 
blissful of all, that we are worthy of the closeness of Hakodosh Boruch Hu 
because we have faithfully carried out our duty toward Him.  The 
recompense for any evil act is also instantaneous.  It takes the form of a 
sense of loss of moral purity, a weakening of moral fiber, a greater 
propensity to additional sin and, most crushing of all, the realization that 
renders us unable to look up calmly to our Hashem, that we have failed to 
fulfill our purpose sinned against our destiny and hence forfeited the 
approval Hashem, and, indeed, the right to be satisfied with ourselves.  Such 
reward and such punishment are easy enough to comprehend, and it is to 
these that terms שכר מצוה, and הפסד עברה this Mishna refers to.    
 Why does the – ”שאין אתה יודע מתן שכרן“ 2:1 – מדרש שמואל 
Mishna say, that one does not know the “מתן שכרן”, which is a Loshon of 
Matanah, a gift, as opposed to just saying that one does not know the reward 
for his actions?  Without Hakodosh Boruch Hu one cannot perform any 
Mitzvos.  It is only with the assistance of Hakodosh Boruch Hu that one can 
accomplish anything.  Therefore, one is not “entitled” to any reward.  One 
must be cognizant, that any reward he receives or will receive is all Matanah, 
a gift, from Hashem.   
 One – ”והוה מחשב הפסד מצוה כנגד שכרה“ 2:1 – רבינו יונה 
should not say, “How can I perform this Mitzvah when doing so will cause me 
a loss of money.”  Rather one must say, “By performing this Mitzvah, I will 
receive reward thousands fold reward compared to my loss.” 
ץ"מגן אבות לרשב   והוה מחשב הפסד מצוה כנגד שכרה “ 2:1 – 

 It is easy for one to follow the Rotzon Hashem – ”ושכר עבירה כנגד הפסדה

when he has no stumbling blocks in his path.  The true test is when he has 
difficulties and stumbling blocks in his path, will he still follow the Rotzon 
Hashem.  By performing Mitzvos in difficult situations he demonstrates his 
true love for Hashem.  The easier the test is, and one does not overcome it, 
the greater the punishment.  In contrast, the greater the test, and one 
overcomes it, the greater reward he receives.  “הפסד מצוה” – The greater the 
difficulty and loss one has in performing the Rotzon Hashem, “כנגד שכרה” – 
the greater reward.  “ושכר עבירה” – The more pleasure one receives from his 
sins, “כנגד הפסדה” – his punishment will be greater.   

 For sinning one has a – ”ושכר עבירה כנגד הפסדה“ 2:1 – מאירי 
double loss: Firstly he will receive Gehinom, secondly, he will lose Gan Eden.    

“ 2:1 – בית יוסף   : הסתכל בשלשה דברים ואין אתה בא לידי עבירה. 

וכל מעשיך בספר נכתבים, רואה ואזן שומעתעין , דע מה למעלה ממך ” – Why 
does the Tanna need to give so many details – it should have been enough to 
say, “דע מה למעלה ממך” – “Know what is above you” and that would be all 
inclusive?  Tehillim 94:8,9 “ הנטע אזן הלא . בינו בערים בעם וכסילים מתי תשכילו

אם יוצר עין הלא יביט, ישמע ” – “Understand, you boors among the people; and 
you fools, when will you gain wisdom?  The One Who implants the ear, will 
He not hear, will He Who fashions the eye not see?”  That which man does 
not see that Hakodosh Boruch Hu is Mashgiach, watches over and is in 
charge of all, can err and not realize that everything is revealed to Hakodosh 
Boruch Hu, and can think that he can say and do things which the Ribbono 
Shel Olam  does not “hear” or “see”.  Dovid Hamelech says that one who 
thinks like that is a boor or a fool.  How could one not realize that Hakodosh 
Boruch Hu is Mashgiach over all?  If one contemplates into how things work, 
even a little bit, will surely come to recognize that it is all directed by 
Hakodosh Boruch Hu.  Hakodosh Boruch Hu, who created mans eyes, can 
certainly see everything, and he who gave man intellect, and eyesight, can 
certainly see, hear and understand all.  One must think about this, and 
strengthen his Emunah in Hakodosh Boruch Hu, that  אין עוד מלבדו - that 
there is no one but Hashem.  The Tanna says that one must contemplate 
three things:  his eyes that see, his ears that hear, and his actions written in 
down (which corresponds to one’s mind) that if one contemplates these 
three things, he will recognize “that which is above him”, and this will 
strengthen his Emunah in Hakodosh Boruch Hu.   

שמשון רפאל הירש' ר  הסתכל בשלשה דברים ואין אתה בא “ 2:1 – 
וכל מעשיך בספר , עין רואה ואזן שומעת, דע מה למעלה ממך: לידי עבירה

 We are told here never to forget that the consequences and – ”נכתבים
repercussions of everything you do reach far beyond the fleeting time span 
in which your act occurred.  Hashem is mindful even of the least conspicuous 
of your actions, and they will all be recalled to you when your life will pass in 
review at the end of your days.  They will continue to be operative, for good 
or for evil, through all the days to come.  This should be sufficient reason for 
you to do nothing of which you might have to be ashamed of in the presence 
of Hashem and your own self-respect; it should be sufficient reason to be 
careful, with all your deeds, to plant nothing but seeds of goodness into the 
soil of the future.   

“ 2:1 – ספורנו   דע : הסתכל בשלשה דברים ואין אתה בא לידי עבירה

וכל מעשיך בספר נכתבים, ואזן שומעת עין רואה, מה למעלה ממך ” – There are 
three things that one should concentrate on: 1 – “דע מה למעלה ממך” – One 
must believe in Hakodosh Boruch Hu. 2 – “עין רואה ואזן שומעת” – One must 
believe that Hakodosh Boruch Hu controls all that happens with man. 3 – “ וכל

 One must believe that if he sins he will not evade – ”מעשיך בספר נכתבים
punishment, if he does not do Teshuva.  This will cause him to be careful not 
to sin in the first place.   

י"רש   - 2:1 “ דע מה : הסתכל בשלשה דברים ואין אתה בא לידי עבירה

וכל מעשיך בספר נכתבים, עין רואה ואזן שומעת, מעלה ממךל ” – There are 
three things that one should concentrate on: 1 – “עין רואה” – This refers to 
the thoughts in man’s heart, as it says in Shmuel 1:16:7 “ יראה ללבב' וד ”.  2 – 
 This refers – ”וכל מעשיך“ – This refers to the words of man. 3 – ”ואזן שומעת“
to ones actions.  “בספר נכתבים” – All of these three things: thoughts, words, 
and actions, are all written down in the book, and in the future man will need 
to stand in judgment for them.   

“ 2:1 – מדרש שמואל  כל בשלשה דברים ואין אתה בא לידי הסת

 to ידיים handles for vessels, so too there are ,ידיים Just as there are – ”עבירה
Aveiros – and that is minor sins which people trample on.  Just as one lifts 
the vessel by the handle, so too when one does a “minor” sin, he will end up 
performing more grave sins.  The Tanna says, that one should contemplate 
these things; he should have fear of Hashem, so that he will not come, “לידי” 
even to the handles of sin, the minor sins.   



'משנה א' פרק ב –פרקי אבות   
“ 2:1 – מדרש שמואל  וכל , ן שומעתעין רואה ואז, דע מה למעלה ממך

 Although Hakodosh Boruch Hu is – ”למעלה ממך“ – ”מעשיך בספר נכתבים

way above you, “ וכל מעשיך בספר נכתבים, עין רואה ואזן שומעת ” – nonetheless 

he is still found near you, your eyes and see and your ears can hear.  
“ – ”למעלה ממך“ 2:1 – רוח חיים  מעלהל ”- Everything that occurs 

“above”, “ממך” comes from you.  It is from your actions that determine what 

you will receive from “above.” 

“ 2:1 – זרוע ימין  עין רואה ואזן שומעת, דע מה למעלה ממך ” – When 
one searches within his mind, and recognize that Hakodosh Boruch Hu fills 

the entire world, and sees His actions, a great fear will cloak him, and he will 

not come to sin.  If one will recognize that Hakodosh Boruch Hu hears each 

and every word he utters, he will not speak words which are prohibited.   
יקם ש"מהר   - 2:1 “ וכל , עין רואה ואזן שומעת, דע מה למעלה ממך

 The Mishna is teaching us how to battle the Yetzer – ”מעשיך בספר נכתבים

Hara.  If one always places his “eyes” upwards, recognizing that Hakodosh 

Boruch Hu is the Master of the world, and controls everything, he will be able 
to overcome the Yetzer Hara.  Shulchan Aruch O:C – 1 – “ , לנגדי תמיד' שויתי ד

 One should always see Hakodosh Boruch Hu in front of“ – ”זה כלל גדול בתורה

him, that is a great rule of the Torah.”  If one truly believes that Hakodosh 

Boruch Hu runs the world, the Yetzer Hara will be hard pressed to convince 
him to sin.   

“ 2:1 – אלף המגן  וכל , עין רואה ואזן שומעת, דע מה למעלה ממך

 One should look into three things so that he does – ”מעשיך בספר נכתבים

not come to sin.  One should know what is above him – that based upon 
what he does, Shomayim does.  How does one come to act proper?  “ עין

 and he should – ”ואזן שומעת“ ,One should learn Torah from a Sefer – ”רואה

learn the Mussar of life.  Where is one to learn this from?  “ וכל מעשיך בספר

   .Everything is written in the Torah Hakdosha – ”נכתבים
“ 2:1 - מאירי  וכל מעשיך , עין רואה ואזן שומעת, דע מה למעלה ממך

  .Believe in the existence of Hashem – ”דע מה למעלה ממך“ – ”בספר נכתבים

 Know that Hashem runs the world with – ”עין רואה ואזן שומעת“

righteousness an judgment, and that He is Who provides for each entire 

living thing.  “וכל מעשיך בספר נכתבים” – Know that everything is recorded, 
and if one sins and does not do Teshuva on it, he will be punished for it.   

“ 2:1 – ירים משה  וכל , זן שומעתעין רואה וא, דע מה למעלה ממך

 One should not think that Hakodosh Boruch Hu does – ”מעשיך בספר נכתבים

not know what do, say, or think, because He in Shomayim while we are on 
earth, Chas V’sholom.  Rebbe says that we must at all times be cognizant of 

what is above us, directly above us – Hakodosh Boruch Hu.  He is very near, 

for the earth is full of His glory (Yeshaya 6:3).  The physicality of this lowly 

world in no way hinders Him from being here, for indeed He knows what is in 
the dark (Daniel 2:22), He knows the secrets of your heart.  As the Mishna 

states, He is a seeing eye and a hearing ear.  The human eye and ear 

respectively see and hear only because light and sound enter then from an 

external source.  Therefore, a human being cannot see or hear things that 
are far away, or very faint.  On the other hand, Hakodosh Boruch Hu’s “eyes”, 

and “ears” see and hear intrinsically.  He therefore see and hears all that you 

do, even if you are alone and hiding.  Similarly, Hakodosh Boruch Hu’s “hand” 

does not need to do anything, for your deeds are recorded on their own.   
“ 2:1 – הפלאה  וכל , עין רואה ואזן שומעת, דע מה למעלה ממך

 This refers to three Tekufos (time periods) in Klal – ”מעשיך בספר נכתבים

Yisroel.  “דע מה למעלה ממך” – This refers to the first Tekufah in Klal Yisroel 

when they had true Nevi’im, and they were called “עין רואה” – “the eye that 
sees”, they saw through prophesy what the proper path was.  The next 

Tekufah was “ואזן שומעת”  - they heard Bas Kols – through their hearing they 

were assisted in the path of Avodas Hashem.  The last Tekufah is, “ וכל מעשיך

 there is no longer Nevuah, or Bas Kols, all we have let are – ”בספר נכתבים
the “words written in the Torah.”  Everything we need to know to follow in 

the path of Hashem is all written in the Torah.   

“ 2:1 – דברי יואל  וכל , עין רואה ואזן שומעת, דע מה למעלה ממך

וכל מעשיך “ ,The Hafla’ah explains that the words – ”מעשיך בספר נכתבים

 means that everything one needs to know to follow the ”בספר נכתבים

Rotzon Hashem is in the Torah.  This P’shat does not seem to fit in with the 

words because the word, “נכתבים” is a Loshon Hoveh, present tense.  It 

should have said, “כתובים”- Loshon Ovar, past tense – that the Torah with 
the proper path was given previously at Har Sinai?  We can answer this 

question with the words of the Gemara in Yuma 72b – “ זכה נעשית לו סם

לא זכה נעשית לו סם המות, החיים ” – “if one is Zoche it is for him the elixir of 

life, if he is not Zoche to him it is the elixir of death.”  In the Torah Hakdosha 

one can find the elixir of life, or Chas V’sholom, the elixir of death.  If one 

learns with Kedusha, in the proper manner, for the proper reasons, for him 

the Torah will be the true elixir for life.  Chas V’sholom if one does not do so, 

he perverts the Torah, and becomes for him the elixir of death.  Yes, it is true 
that all of the words of the Torah were already given to us, yet in the 

present, “נכתבים”, we have the opportunity to decide what is already 

written: is it the elixir of life, or Chas V’sholom, the elixir of death.    

 This is not – ”וכל מעשיך בספר נכתבים“ 2:1 – לחם משנה 
connected to the previous words of the Mishna, rather it is teaching us 

something new.  Yalkut Shimoni 1:141 – Had Reuven known that what he did 

would be written down (regarding saving Yosef) he would have carried Yosef 

on his shoulders.  Had Aharon known that Hakodosh Boruch Hu wrote it 
down (when he saw Moshe coming back) he would have gone to greet 

Moshe with instruments.  Had Boaz known that Hakodosh Boruch Hu wrote 

it down (what he gave to Rus) he would have given her fat calves.  There is a 

tremendous lesson to learn from this Yalkut.  There are times that one does 
not have the inner strength to do what is proper, and do it all the way.  One 

must know that it is all written in Shomayim, and that helps one have the 

power to accomplish it.  Had these Gedolim know that it was written down; 

they would have known that they had the strength, and would have done 
more.  The words of the Mishna tell us, that all is written down.  We must 

know that we have the strength to do what is correct and the way of 

Hashem, and therefore we should do more.  We must have the courage to 

forage ahead with great strength in our Avodas Hashem.   
 It does not mean – ”וכל מעשיך בספר נכתבים“ 2:1 – רבינו יונה 

that something is actually written, rather it means that Hakodosh Boruch Hu 

remembers all of one’s actions, and everything is revealed to Him.   
ולא יכל משה לבוא אל אהל מועד כי “ 40:35 - מעין בית השואבה 

מלא את המשכן' וכבוד ד, שכן עליו הענן ” – The Medrash Hagodol says that 
Moshe was able to go into the Ohel Moed, through the cloud, yet chose not 

to.  If so, why does the Posuk use the words, “לא יכול” – which means that he 

was not able to?  When one completely accustoms himself to act in a certain 

way, it becomes part of his nature.   So much so, that if he then tries to go 
against that nature he is not able to.  Moshe Rabbeinu accustomed himself 

to have complete honor for the Shechina, and to humble himself, to the 

extent that as the words say, “he was not able to go in” for that would have 

been a lack of Kovod for the Shechina.  With this understanding, we can 
explain the words that we have a Minhag to say at a Bris Milah – “ כשם שנכנס

 Just as he entered the Bris, so“ – ”לברית כן יכנס לתורה ולחופה ולמעשים טובים

should he enter Torah, Chuppah, and good deeds (Shabbos 137b)”.  Just as 

one enters the Bris Milah without reservations, for he is a baby, and does it 
completely Lishma, so too one should do these without any reservations.  

The question is – why do we say, “מעשים טובים” – “good deeds”, as opposed 

to saying Mitzvos?  Before one has a Bris Milah, and after one has a Bris 

Milah, he is a different person – he is called a Mahul, and entered into the 
Bris with Hakodosh Boruch Hu and Klal Yisroel.   Before one marries, and 

after he marries, he is a different person – before marriage he is only 

considered a half person, and marriage completes him.  Before Torah and 

after Torah one is a different person – for one who truly learns Torah, makes 
the Torah his, he as well becomes a part of the Torah.  Before good deeds 

and after good deeds one is a different person – the one who always does 

good deeds becomes a Ba’al Chesed – it becomes who he is.  We say that just 

as this boy just became a different person, he became a Mahul, so too he 
should become a different person through Torah, Chuppah, and Ma’asim 

Tovim.  Mitzvos are different.  One must do Mitzvos each time anew – with a 

new freshness, as opposed to Ma’asim Tovim that it is to become the very 

essence of the person.   

 Perhaps now we can have a better understanding of the words of 
the Mishna.  Certainly one must act for the sake of Hakodosh Boruch Hu.  

However, one must know that he is not to act like a hermit, and not care 

about his fellow man.  Man was put into this world to serve Hakodosh 

Boruch Hu in the confines of this world.  He must act in a way to also 
influence his fellow man.  If one acts L’shem Shomayim, and takes his fellow 

man into consideration, not only will he be bring honor to himself, but he will 

bring honor to himself through his fellow man.  His fellow man will learn 

from him how to act in the proper manner, and will also serve Hakodosh 
Boruch Hu.  One must act in a way that it becomes second nature to him.  

May we be Zoche to be true servants of Hashem, and bring honor to 

ourselves, by bringing honor to Hakodosh Boruch Hu.   


