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RAV BRAZIL PARSHAS BEHAALOSCHA תשע"ו 

IT IS NOT JUST A MENORAH 

Chazal tell us that the reason the parsha of lighting the Menorah is juxtaposed next 

to the parsha of the Neseeim’s sacrifices for the Chanukas Hamishkan. When Aharon 

realized that he missed the inauguration of the Mishkan by not bringing korbonos he felt 

badly and down. Whereupon, Hashem revived his spirit by instructing him to light the 

Menorah, a mitzvah which possesses far greater significance than sacrificing korbonos. 

The Ramban asks what superior merit did the lighting of the Menorah have over the 

korbonos by which Hashem comforted Aharon? He answers that the lighting of the 

Menorah refers not only to the now and the present but it also alludes to the 

miraculous lighting of the Menorah during Chanukah. It was then after our victory over 

the Greeks that we rededicated the Bais Hamikdash from it being defiled. This lighting of 

the Menorah continues to this very day even after the destruction of the Mikdash and it 

is therefore greater than the korbonos which were sacrificed only during its existence.  

The explanation of the Ramban is difficult to understand when the simple pshat in 

the Chazal is that when Aharon felt low spirited because he missed the opportunity of 

the Chanukas Hamishkan, Hashem told him that the Chanukas Hamishkan  of his will be 

of greater proportion and it will be fulfilled immediately through the lighting of the 

Menorah, not many years later 

Let us try to understand how the lighting of the Menorah served as a Chanukas 

Hamishkan and in what way was it superior to the Neseeim’s contributions. We turn to 

the Bnei Yissaschor on Chanukah (Mamar 4,49) to enlighten us in this matter. The 

Talmidim of the Baal Shem Tov write that the Chazal say that the world was created 

with Ten Sayings. Yet when we count the mentioning of the word ויאמר in the first perek 

of Chumash, we only find nine? The Gemara answers that the words  בראשית ברא אלקים

 The reason ?ויאמר is also a saying. If so why does it omit the word את השמים ואת הארץ

why it doesn’t mention ויאמר like the others is because ויאמר, a saying, is a direct 

communication coming from oneself. The ויאמר of בראשית is a silent saying to the point 

that no one can detect or understand its function. It was a thought of Hashem to create 

the world rather than a communication to be revealed.  

They go on to explain that Hashem set up the world to function on the axiom that 

for any flow to be released and descend from above, it must be preceded by a flow and 

arousal from below by Klal YIsrael. It is called “isarusa delesata”. In Tehillim it says  ה' צלך

 Hashem is your shadow. Just as a shadow mimics ones actions so too Hashem mirrors 

the human who is a Tzelem Elokim. If one comes closer to Hashem by his avodah, then 
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Hashem will respond and come closer to you. The question therefore arises, that in the 

very first step of creation we do not find the flow from below simply because there was 

no below before creation? Chazal answer that Hashem looked at the mitzvos and good 

deeds that Yisrael were about to do in the future and with that thought alone He 

created the world. In short, Hashem’s look into the future served as the flow and 

arousal from below, the “isarusa delesata” in order to begin the creation of the world.  

Chazal tell us that the word בראשית means because of the Torah and Am Yisrael 

which are called ראשית He created the world. This means that Hashem saw the Torah 

and mitzvos of Am Yisrael which they were going to perform in the future, and created 

the world with this arousal. This futuristic thought of creation serves as the first saying. 

Without it there would not have been the creation of the world. 

Chazal tell us that the building of the Mishkan contained the Ten Sayings in which 

the world was created. Bezalel knew the letters through which the heavens and earth 

were created and he utilized them in the building of the Mishkan. The vessel of the 

Menorah corresponded to this first saying of  בראשית ברא אלקים.  Because of this very 

correlation between the two, we find that only in the forming of the Menorah, Moshe 

could not understand how to construct it even after Hashem’s demonstration to him in 

its picture form. For just as we find in the first saying of בראשית that it did not produce a 

noticeable revelation and understanding as compared to the other nine sayings, so too 

the construction of the Menorah was unfathomable. Chazal tell us that Moshe threw 

the gold into the container and out came the form of the menorah by Hashem (Rashi 4). 

Here again we find support to the correlation that the Menorah parallels the saying of 

Bereishis where there was no present arousal from man to contribute to its actual 

creation. 

Now we can understand another facet of the Menorah’s construction. On the passuk 

 stair upon which מעלה  Rashi brings the Chazal (Tamid 30b) that there was a בהעלתך 

the Kohen would ascend and from on top would light the Menorah. Rav Aryeh Leib 

Tzintz asked why would the Kohen need steps when the entire height of the Menorah  

was only 18 tefachim? He answers according to the gemarah (Sota 38) that the Kohen 

Gadol is prohibited to lift his hands above the Tzitz which he wore on his head. For the 

Tzitz had Hashem’s name written on it. So even though the Kohen Gadol was able to 

light the Menorah from standing on the floor, since in this fashion it would be necessary 

to raise his hands above the Tzitz, so therefore the מעלה was created. 

Isn’t it a point of interest that the only scenario that Aharon would have to raise his 

hand above the Tzitz would be by the lighting of the Menorah and for which a stair was 

constructed? In the light of the Beni Yissaschor’s interpretation we have an incredible 
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explanation for this. The Menorah represents the first mamar of creation which came 

about without man’s intervention and arousal. It was the name of  הויה  which 

symbolizes the past present and future tenses  היה הוה יהיה. Hashem alone aroused the 

creation of the world by looking into the future. This is symbolized with the prohibition 

of raising one’s hand above the Tzitz while lighting the Menorah.  

This also explains why Aharon didn’t realize his non participation in the Chanukas 

Hamishkan? (see first Rashi). How could this significant event slip his mind? The answer is 

that Hashem wanted Aharon to light the Menorah which symbolized the first mamar in creation. 

Just as the first mamar did not contain any display of communicative material, so too Aharon’s 

merit to the lighting of the Menorah was preceded by an unawareness of a present event, which 

to him, from start until end passed without being noticed.    

This explanation answers another basic question relating to Chanukah. Why did the 

Chashmonaeem deem the Menorah of such importance that the first avodah that they 

fulfilled when they returned to the Bais Hamikdash was to light it?  Not only this, but 

Hashem provided for them a miracle that lasted for eight days in the Menorah. The 

answer is that at the time before the Chashmonaic Rebellion, Am Yisrael were lacking 

mitzvos totally. Unlike Purim, they were not allowed to assemble in mass to have a 

Kunnus Teshuvah, to daven, and fulfill mitzvos. The only reason they were saved was 

because Hashem looked into the future and saw that when they will be redeemed from 

the enemy they will restore the Bais Hamikdash, do teshuvah, and return to the mitzvos. 

In other words, in order to save the Yidden, Hashem applied the first saying of creation 

on their behalf and brought down from above a flow of chesed and victory over the 

enemies even though there lacked the necessary arousal from below. The Yom Tov of 

Chanukah came about by the symbol of the Menorah –  בראשית ברא אלקים. Realizing 

this reality, the Yidden therefore focused on the symbol of the Menorah as their cause 

of victory and merit over the Greeks, and the mitzvah lighting the Menorah became the 

focus of the Yom Tov established by our Chachamim. 

   That is why we find in the nusach of the Al Hanisim the lengthy description of 

what Yisrael did after their victory.  וקבעו טהרו את מקדשך והדליקו נרות בחצרות קדשיך

 This is in contrast to Purim where we do not find in the nusach .שמונת ימי חנוכה אלו 

what Am Yisrael did after the victory over Haman and Amalek? The difference is that the 

salvation that came to Am Yisrael on Chanukah was on the condition that after 

redemption they will perform and fulfill all the mitzvos even if at the present time they 

were spiritually bankrupt. The nusach of Al Hanisim tells us that Am Yisrael fulfilled their 

part of the deal. 
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After all this being said, we have a much clearer understanding how the lighting of 

the Menorah supersedes the korbonos of the Neseeim in their dedication of the 

inauguration of the Mishkan. The korbonos on the mizbaich corresponded to one of the 

ten sayings by which the world was created. The Menorah represented the first saying 

through which all the other nine sayings emanated  בראשית ברא אלקים.    

With this we can understand the Ramban’s reference to the Yom Tov of 

Chanukah even though the simple explanation in Chazal is that the present lighting of 

the Menorah was Aharon’s dedication to the Chanukas Hamishkan. For in Ahron’s 

lighting of the Menorah there lay a time release historic capsule that sent the same 

message as the original lighting of the Menorah by Aharon. When there is no merit for 

the existence of Am Yisrael because there lacks “isarusa delesata”, Hashem will activate 

mamar Bereishis for us making our eternity into a statement of reality. בראשית ברא 

because of Yisrael and Torah the world was created. During Chanukah Klal Yisrael were a  

testimony to the exact message of Aharon Hakohen.  

Gut Shabbos 

Rav Brazil 


