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In this week’s parsha, parshas Behaaloscha, we read 
(Bamidbar 8, 1): ,אליו ואמרת  אהרן  אל  דבר  לאמר,  משה  אל  ה’   “וידבר 

כן אהרן אל ויעש  יאירו שבעת הנרות,  פני המנורה   בהעלותך את הנרות אל מול 

משה” את  ה’  צוה  כאשר  נרותיה  העלה  המנורה  פני   Hashem spoke --מול 
to Moshe saying, “Speak to Aharon and say to him: ‘When 
you kindle the lamps, toward the face of the menorah shall 
the seven lamps cast light.’”  Aharon did so; toward the 
face of the menorah he kindled its lamps, as Hashem had 
commanded Moshe.  Citing the Sifrei, Rashi comments:  להגיד“ 

שינה” שלא  אהרן  של   to avow the praise of Aharon--that—שבחו 
he did not deviate.  At first glance, it appears as if the Sifrei is 
addressing the surprising phrase:  ”אהרן כן   Aharon did—“ויעש 
so.  It is inconceivable that Aharon would not have done so.  
Hence, it explains that this phrase comes “to tell the praise of 
Aharon—that he did not deviate.”  Yet, the commentaries are 
not satisfied with this answer; for, the question remains:  Is it 
even conceivable that Aharon, the Kohen Gadol, would deviate, 
chas v’shalom, from the command Hashem issued to Moshe?

Bnei Yisrael Are Mentioned Five Times  
Corresponding to the Five Books of the Torah

Additionally, it behooves us to examine why the Torah 
juxtaposes the directive to Moshe Rabeinu to enlist the leviim 
to perform the Beis HaMikdash service in place of the firstborns 
with the mitzvah to kindle the menorah (ibid. 5): וידבר ה’ אל משה“ 

 Hashem spoke to—לאמר, קח את הלויים מתוך בני ישראל וטהרת אותם”
Moshe, saying, “Take the leviim from among Bnei Yisrael 
and purify them.”  Further on, it states (ibid. 19): את  “ואתנה 

ישראל’ ‘בני  עבודת  את  לעבוד  ישראל’,  ‘בני  מתוך  ולבניו  לאהרן  נתונים   הלויים 

 באהל מועד ולכפר על ‘בני ישראל’, ולא יהיה ב’בני ישראל’ נגף בגשת ‘בני ישראל’

 then I gave the leviim to be presented to Aharon—אל הקודש”
and his sons from among Bnei Yisrael to perform the service 
of Bnei Yisrael in the Ohel Mo’ed and to provide atonement 
for Bnei Yisrael, and there shall not be a plague among Bnei 
Yisrael when Bnei Yisrael approach the Sanctuary.  Here 
Rashi comments: The term “Bnei Yisrael” is mentioned five 
times in this passuk, to publicize their dearness, for they 
are mentioned repeatedly in the same passuk, according to 
the number of the five books of the Torah.  

We must endeavor to understand why HKB”H revealed His 
affection for Yisrael—equating them to the five chumashim 
of the Torah—specifically in this passuk: נתונים  “ואתנה את הלויים 

 The Kedushas Levi provides us with  לאהרן ולבניו מתוך בני ישראל”.
an explanation based on the simple reading of the text (a similar 
explanation is found in the Sifsei  Chachamim on Rashi): 

“כי אדם הבוחר דבר מהדברים, נמצא מוכיח שזה אוהב יותר משאר דברים, כיון 

שבחר בו מכל הדברים, וכאן שבחר הקב”ה בלויים, שמא תאמר חס ושלום, כיון שבחר 

זה, להודיע  ולזה כתב ישראל חמשה פעמים בפסוק  בלויים אין אהבתו על ישראל. 

חיבתן של ישראל כמו ללויים, ומה שבחר בלויים הוא רק לכפר על בני ישראל”.

When a person chooses an object from among a 
selection of objects, he demonstrates his preference and 
appreciation for that object.  Here, we find that HKB”H 
chooses the leviim; however, this should not lead us to 
conclude, chas v’shalom, that the rest of Yisrael are not 
dear to Him.  Therefore, He mentions Yisrael five times in 
this passuk, in order to express the fact that He loves Yisrael 
just as much as the leviim.  He merely chose the leviim to 
provide atonement for Bnei Yisrael.  
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Nevertheless, we must still endeavor to explain why HKB”H 
chose to express His love for Yisrael by mentioning them five 
times in a single passuk, corresponding to the five chumashim 
of the Torah.  This suggests that HKB”H was providing moral 
support and consolation to Yisrael for having chosen the leviim 
to perform the service in the Beis HaMikdash in their place.  

“Toward the face of the menorah”  
Alludes to Moshe Rabeinu

We will begin to shed some light on the subject by 
introducing what the great Rabbi Chaim Boskwitz, ztz”l, writes 
in the sefer Totzaos Chaim, and what the Yismach Moshe writes 
in parshas Bamidbar.  They address the following passuk: ויעש“ 

נרותיה” העלה  המנורה  פני  מול  אל  אהרן   Aharon did so; toward --כן 
the face of the menorah.  We learned above from Rashi’s 
commentary that this passuk praises Aharon for not deviating 
one iota from the divine command.  Now, our holy sefarim teach 
us that the reason HKB”H commanded that the lamps be lit 
facing the central, middle lamp was because the seven branches 
of the menorah correspond to the seven shepherds: Avraham, 
Yitzchak, Yaakov, Moshe, Aharon, Yosef and David.  

Accordingly, the middle lamp, the main body of the 
menorah, corresponding to the fourth lamp, actually represents 
Moshe Rabeinu, the greatest and most esteemed of the seven 
shepherds.  After all, he merited being chosen as HKB”H’s 
emissary to deliver the Torah to Yisrael.  Furthermore, he was 
the foremost of the neviim, as it is written (Devarim 34, 10): ולא“ 

 never again has—קם נביא עוד בישראל כמשה אשר ידעו ה’ פנים אל פנים”
their arisen a prophet in Yisrael like Moshe, whom Hashem 
had known face to face.  Therefore: אל מול פני המנורה יאירו שבעת“ 

 the other lamps all faced the central lamp, indicating--הנרות”
that Moshe Rabeinu surpassed them all.  

Now, in parshas Vaeira, the passuk states explicitly (Shemos 
ומשה” :(26 ,6 אהרן   this is Aharon and Moshe.  Rashi—“הוא 
comments: There are places where Aharon is mentioned 
before Moshe, and there are places where Moshe is 
mentioned before Aharon, indicating that they are of equal 
significance.  Thus, we can interpret Rashi’s previous comment 
in the following manner: ”שינה שלא  אהרן  של  שבחו   even—“להגיד 
though he was Moshe’s equal, nevertheless, due to his extreme 
humility, he kindled the lamps toward the middle lamp, 
corresponding to Moshe, suggesting that Moshe was greater 
than him.  This concludes the insight from the Totzaos Chaim.  

In truth, this explanation is problematic.  The directive to 
kindle the lamps in this manner came directly from HKB”H to 
Moshe: ”בהעלותך את הנרות אל מול פני המנורה יאירו שבעת הנרות“.  So, it is 
inconceivable that Aharon would have deviated, chas v’shalom, 
from what HKB”H commanded, regardless of whether or not he 
was Moshe’s equal.  Furthermore, although the Torah alludes to 
the fact that Moshe and Aharon were equals; nevertheless, it is 
quite clear that Aharon HaKohen, who was extremely humble, 
did not consider himself Moshe’s equal.  That being the case, 
what is so impressive about the fact that he followed HKB”H’s 
command implicitly—lighting the lamps such that they all faced 
the middle lamp?  

Therefore, I would like to humbly reconcile the explanation 
of the Totzaos  Chaim.  Many of our holy sources address the 
issue of the command to kindle the lamps so that they faced the 
middle lamp.  For example, the Shem MiShmuel (Behaaloscha 
5675), explains in the name of his father, the great author of the 
Avnei Neizer, zy”a, that the seven lamps correspond to the seven 
days of the week, with the middle lamp representing Shabbas 
Kodesh.  The three lamps to the right of center correspond to 
the three days preceding the Shabbas—Wednesday, Thursday 
and Friday.  The three lamps to the left of center correspond 
to the three days following the Shabbas—Sunday, Monday and 
Tuesday.  All six face the middle lamp, alluding to the fact that 
they receive their kedushah from the Shabbas.  

Now, we can suggest that when Moshe Rabeinu delivered 
the command to Aharon: “Toward the face of the menorah 
shall the seven lamps cast light”—he shared with him all 
the underlying reasons and all the hidden meanings inherent 
in this command.  Yet, due to his extreme humility, he did not 
reveal to him that the seven lamps also correspond to the 
seven shepherds and the middle lamp actually corresponds to 
Moshe himself.  For, he did not wish to cause his brother any 
embarrassment.  Nevertheless, Aharon HaKohen perceived this 
fact on his own, due to his extreme kedushah.  Hence, when 
he kindled the menorah, he had this in mind.  This then is the 
message conveyed by Rashi: ”שינה שלא  אהרן  של  שבחו  —“להגיד 
Aharon did not alter or deviate; he had in mind all of the deeper 
meanings that HKB”H had conveyed to Moshe.  

Let us suggest that this interpretation is alluded to very 
nicely in the words of the passuk: ויעש כן אהרן אל מול פני המנורה“ 

נרותיה”  For, if you were to ask: What is so unusual or  .העלה 
significant about the fact that Aharon did as he was explicitly 
commanded to do?  The passuk answers: אל מול פני המנורה העלה“ 

 when Aharon kindled the lamps so that they would—נרותיה”
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face the middle lamp, he also had in mind: את ה’  צוה   “כאשר 

 Hashem’s directive to have in mind that the middle lamp—משה”
represented Moshe.  This then is the significance of Rashi’s 
comment: ”להגיד שבחו של אהרן שלא שינה“—he did not deviate or 
omit any of the intents that HKB”H conveyed to Moshe.   

The Aron Represented Torah She’b’chsav 
 while the  Kindling of the Menorah 

Represented Torah She’b’al Peh

I would like to propose my own explanation as to why 
HKB”H commanded Aharon HaKohen to kindle the lamps of the 
menorah facing the middle lamp, alluding to Moshe Rabeinu.  
We have learned in the Gemara (B.B. 25b): ידרים שיחכים   “הרוצה 

 one seeking wisdom --ושיעשיר יצפין, וסימנך שלחן בצפון ומנורה בדרום”
should turn to the south, while one seeking wealth should turn 
to the north; this was symbolized by the fact that the table 
bearing the show-bread (“lechem hapanim”) was situated in the 
north, while the menorah, representing wisdom, was situated 
in the south.  Thus, we learn that the kindling of the menorah 
alludes to the light of Torah.  This is the inherent meaning of 
Shlomo HaMelech’s statement (Mishlei 6, 23): ותורה מצוה  נר   “כי 

 he compares the mitzvot to candles and the Torah to the—אור”
light that emanates from the candles.  

This deserves further explanation.  After all, HKB”H already 
commanded the construction of the Aron that housed the two 
“luchos habris”—the source and foundation of the entire Torah.  
In fact, we find the following elucidation in the Midrash (S.R. 34, 
2) related to the passuk (Shemos 25, 10): ועשו ארון, מפני מה בכל“ 

 הכלים האלה כתיב ‘ועשית’, ובארון כתיב ‘ועשו ארון’, אמר לו הקב”ה, יבואו הכל

 With regards to all of the other  ויעסקו בארון, כדי שיזכו כולם לתורה.”
vessels in the Mishkan, it says ״ועשית״—and “you” shall make; 
however, regarding the construction of the Aron, it says “ועשו״—
and “they” shall make.  HKB”H was indicating to Moshe that 
everyone should participate in the building of the Aron, so that 
they would all merit the gift of Torah.  That being so, why then 
did HKB”H also command the service of the kindling of the 
menorah, which also symbolizes the Torah?  

The Chasam Sofer (Terumah) provides us with an explanation.  
The Aron containing the two “luchos habris” alludes to Torah 
she’b’chsav; for the ten commandments etched on the luchos 
are the foundation for all of Torah she’b’chsav.  The kindling of 
the menorah, on the other hand, alludes to the perceptions of 
Torah she’b’al peh.  This distinction is also addressed by the 
Netziv in HaEmek Davar (beginning of Tetzaveh).  

Based on this notion, the Chasam Sofer provides us with an 
incredible interpretation of the passuk in this week’s parsha 
(Bamidbar 8, 4): ”וזה מעשה המנורה מקשה זהב“—and this is how the 
menorah was crafted; it was beaten out of a solid block of 
gold.  This requires clarification.  After all, the passage here is 
describing the kindling of the menorah: ”הנרות את   ,So  .“בהעלותך 
why then are the details of the menorah’s crafting described: 
 Hence, the Chasam Sofer explains that the passuk  ?“מעשה המנורה”
is alluding to the practice of Torah-study, which involves rigorous 
debate and exertion: לימוד אופן  פירוש,  זהב.  מקשה  המנורה  מעשה   “וזה 

 התורה הוא תחילתו מקשה, כי כולו מוקשה ואין הדעת סובלתה, וסופה ברור כזהב

 Initially, the Torah appears to be an impenetrable  בלי שום פסולת”.
block--”מקשה”; in the end, however, it is like pure gold--”זהב”.  

A Spark of Moshe Is Present  
in Every Talmid-Chacham

This illuminates for us HKB”H’s command regarding the 
kindling of the menorah: ”הנרות שבעת  יאירו  המנורה  פני  מול  —“אל 
Aharon was instructed to kindle the lamps, so that they all faced 
the central lamp, representing Moshe Rabeinu.  Now, we find the 
following statement in the Gemara (Shabbas 101a, Succah 39a, 
Beiszah 38b, Chullin 93a).  It was customary for the Amoraim to 
say to one another: "משה שפיר קאמרת”—Moshe, you have spoken 
well.  The Ohr HaChaim hakadosh at the beginning of parshas 
Tetzaveh and the Shela hakadosh (Maseches Shevuos) explain 
that every “talmid-chacham” possesses within him a spark from 
Moshe Rabeinu.  The Tikunei Zohar (Tikun 69, 112a) explains 
that the neshamah of Moshe expands and expresses itself in 
every generation, in every scholar that engages in Torah-study: 
עד באורייתא,  דמתעסק  וחכם  צדיק  בכל  ודרא,  דרא  בכל  הוא   ”ואתפשטותיה 
רבוא"  his extension is in every generation, in every—שתין 
tzaddik and scholar who engages in Torah-study, up to six-
hundred thousand.  

Let us expand on his holy remarks based on what we have 
learned in the Gemara (Nedarim 38a).  We learn there that 
HKB”H bestowed upon Moshe Rabeinu alone the gift of “pilpul.”  
Moshe, however, generously shared this gift with Yisrael.  This 
fact is expressed by the following passuk (Mishlei 22, 9): טוב“ 

יבורך” הוא   one with a good (generous) eye, he will be—עין 
blessed.  We must endeavor to understand why HKB”H gave 
the art of “pilpul” exclusively to Moshe.  Additionally, where do 
we find an allusion to the fact that Moshe handed this powerful 
tool over to Yisrael?  
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Based on what we have learned, we can suggest that Moshe 
Rabeinu demonstrates his generosity to Yisrael by inserting 
his neshamah in every “talmid-chacham.”  Therefore, every 
“talmid-chacham” who disputes and analyzes Torah topics with 
kedushah and taharah is addressed as Moshe: ”משה שפיר קאמרת“—
acknowledging the fact that Moshe’s spark operates within him.  
By sharing with them the gift of “pilpul” that HKB”H gave him 
exclusively, they are able to clarify the true meaning of every 
passage and halachah related to the Torah.  This is why HKB”H 
commanded Aharon to kindle the lamps facing the middle lamp, 
representing Moshe Rabeinu.  This enables us to draw the power 
of Torah-related “pilpul” from him, which is alluded to by the 
flowery designs and adornments of the menorah.  

The Shechinah Dwells in Yisrael in the  
Merit of the Study of Torah She’b’al Peh

Now, based on what we have learned, we can begin to 
comprehend Chazal’s contention that the purpose of kindling the 
candles is to demonstrate that the Shechinah dwells in Yisrael.  
Let us refer to the Gemara’s elucidation (Shabbas 22b) related to 
the passuk in parshas Tetzaveh regarding the mitzvah of kindling 
the menorah (Shemos 27, 21): באהל מועד מחוץ לפרוכת אשר על העדות“ 

 יערוך אותו אהרן ובניו - וכי לאורה הוא צריך, והלא כל ארבעים שנה שהלכו בני

—ישראל במדבר לא הלכו אלא לאורו, אלא עדות היא שהשכינה שורה בישראל”
does G-d need the menorah’s light?  In fact, during the entire 
forty years that Bnei Yisrael travelled in the midbar, they 
travelled only by His light.  Rather, it is a testimony for all 
mankind that the Shechinah dwells with Yisrael.  

To explain why HKB”H chose the kindling of the menorah 
to attest to the presence of the Shechinah, let us refer to a 
fundamental principle found in the Zohar hakadosh.  The 
Shechinah is actually the illumination of Torah she’b’al peh, 
as explained in the Zohar Chadash (99): שכינתא אורייתא דבעל פה“ 

לה”  the Shechinah is called Torah she’b’al peh.  This—קרינן 
explains rather nicely the Gemara’s statement (Berachos 6a): 
כ-כא( )שמות  שנאמר  עמו,  ששכינה  בתורה  ועוסק  שיושב  אחד  שאפילו   “ומנין 

וברכתיך” אליך  אבוא  שמי  את  אזכיר  אשר  המקום   from where do --בכל 
we know that the Shechinah is present even with a single 
person studying Torah alone?  For it says: “Wherever I 
permit My Name to be mentioned, I will come to you and 
bless you.”  Based on what we have just learned, this is because 
the source of Torah she’b’al peh is the holy Shechinah.  

This explains very nicely what we have learned in the Gemara 
(Megillah 29a): תניא רבי שמעון בן יוחי אומר, בוא וראה כמה חביבין ישראל“ 

 :we learned in a Baraita—לפני הקב”ה, שבכל מקום שגלו שכינה עמהן”
Rabbi Shimon ben Yochai says: Come and see how dear Yisrael 
are to HKB”H; wherever they were exiled, the Shechinah was 
with them.  In other words, wherever Yisrael were in galus, the 
fantastic illumination of Torah she’b’al peh was there with them.  
For, it is solely in the merit of the study of Torah she’b’al peh that 
we have survived the thousands of years of galus.  

Thus, we can comprehend the notion that the holy Torah 
prays before HKB”H on behalf of those who study her.  As they 
elucidated in the Gemara (Sanhedrin 99b) the following passuk 
(Mishlei 9, 26): עומלת ותורתו  זה  במקום  עמל  הוא  לו...  עמלה  עמל   “נפש 

 ,If a person toils (to acquire Torah-knowledge)“--לו במקום אחר”
then it (the Torah) will toil on his behalf, because he has 
saddled his mouth to it.”  He toils here and his Torah toils 
for him elsewhere.  Rashi comments: Because he toiled in 
Torah-study, the Torah toils on his behalf . . . It (the Torah he 
has learned) beseeches G-d to grant him a special insight into 
the Torah’s deeper meanings and secrets.  Why? Because 
he inclined his mouth to acquire words of Torah.   This 
concept also appears in the selichot recited on Tzom Gedaliah: 
בבקשה” התחנני  הקדושה   please pray, O holy Torah!  As—“תורה 
explained, this refers to the holy Shechinah—that is actually 
Torah she’b’al peh—that prays on behalf of Yisrael.  

This explains very nicely why HKB”H chose the kindling of 
the menorah to serve as testimony that the Shechinah dwells 
with Yisrael.  Seeing as the purpose of kindling the menorah 
is to draw from the magnificent light of Torah she’b’al peh—
in keeping with the maxim: ”ידרים שיחכים   and, as we ;“הרוצה 
have seen, Torah she’b’al peh is the presence of the Shechinah.  
Therefore, HKB”H performed a miracle with the western lamp 
to demonstrate that the Shechinah – Torah she’b’al peh -- dwells 
with Yisrael, in the merit of the kindling of the menorah.  

The Neshamos of Yisrael Stem from Torah 
She’b’chsav while the Neshamos of Shevet Levi 

Stem from Torah She’b’al Peh

Following this enlightening path, we will proceed to explain 
why the command to replace all the firstborns of Yisrael with the 
leviim is juxtaposed immediately after the command regarding 
the kindling of the menorah.  Then to demonstrate His love for 
Yisrael, he compares them to the five chumashim of the Torah.  
Now, based on a teaching in the Zohar Chadash (74), our holy 
sefarim teach us that there are 600,000 letters in the Torah, 
corresponding to the 600,000 root-Neshamos  of Yisrael.  The 
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Megaleh Amukos on Vaeschanan (186) adds a beautiful allusion 
reinforcing this idea.  The name ישרא”ל is an acronym for י’ש 

 alluding to the fact that each member—ש’שים ר’בוא א’ותיות ל’תורה
of Yisrael corresponds to a specific letter in the Torah.  

This, however, raises an interesting question.  In the census 
in parshas Bamidbar, we find that the total number of the twelve 
tribes of Yisrael was just over 600,000.  That tally, however, did 
not include Shevet Levi.  As it is written (Bamidbar 2, 32): אלה“ 

 פקודי בני ישראל לבית אבותם, כל פקודי המחנות לצבאותם, שש מאות אלף ושלשת

 אלפים וחמש מאות וחמשים, והלויים לא התפקדו בתוך בני ישראל כאשר צוה ה’ את

 these are the numbers of Bnei Yisrael according to their—משה”
father’s houses.  The total numbers of the camps according 
to their divisions is six hundred and three thousand, five 
hundred and fifty.  The leviim were not counted among Bnei 
Yisrael, just as Hashem commanded Moshe.  

So, if the 600,000 letters of the Torah correspond to the 
number of Bnei Yisrael excluding Shevet Levi, what letters 
are the leviim associated with?  It is inconceivable that Shevet 
Levi, the elite of the shevatim, are not associated with the 
letters of the Torah.  

We find an amazing answer in the Kedushas Levi (Bamidbar).  
He explains that Shevet Levi were not counted among Bnei 
Yisrael: “Because Yisrael correspond to the written Torah 
(Torah she’b’chsav), while the tribe of Levi correspond to 
the oral Torah (Torah she’b’al peh).  The Kedushas Levi adds 
a note concerning the passuk describing Shevet Levi’s separate 
census.  There it states (Bamidbar 4, 49): ”פקד ה’  פי   he—״על 
counted them based on the word (peh) of Hashem.  These 
words can be viewed as a specific reference to Torah she’b’al 
peh.  This indicates that the reason they were not counted 
along with the rest of Yisrael, is because Yisrael correspond to 
Torah she’b’chsav, whereas Shevet Levi corresponds to Torah 
she’b’al peh.  

Shevet Levi Representing Torah She’b’al Peh 
Oversaw the Avodah in the Beis HaMikdash

Based on the Kedushas Levi’s wonderful insight—that 
Shevet Levi corresponds to Torah she’b’al peh—we can begin to 
appreciate why HKB”H appointed the kohanim and leviim, the 
constituents of Shevet Levi, to manage the avodah in the Beis 
HaMikdash.  Let us begin by introducing Rashi’s commentary in 
parshas Pekudei (Shemos 38, 21): The Mishkan is testimony 
for Yisrael that HKB”H overlooked the incident of the “eigel” 
for them; for He rested His Shechinah among them.  

Let us suggest an explanation.  Upon further scrutiny, it 
is apparent that the “cheit ha’eigel” stemmed from a defect 
in Torah she’b’al peh.  For, Torah she’b’al peh is founded on 
emunah and trust in Torah scholars, who received the Torah via 
oral transmission, scholar to scholar, going all the way back to 
Moshe Rabeinu, who received the Torah at Sinai.  Concerning 
the “cheit ha’eigel,” Yisrael’s emunah in Moshe Rabeinu, the 
transmitter of the Torah, was not firm.  This is apparent from 
the pesukim describing the events leading up to the making of 
the “eigel” (ibid. 32, 1): 

“וירא העם כי בושש משה לרדת מן ההר, ויקהל העם על אהרן ויאמרו אליו, 

קום עשה לנו אלהים אשר ילכו לפנינו, כי זה משה האיש אשר העלנו מארץ מצרים 

לא ידענו מה היה לו”.

The people saw that Moshe delayed in descending the 
mountain, and the people gathered around Aharon and 
said to him, “Rise up, make for us gods who will go before 
us; for this Moshe, the man who brought us up from the 
land of Egypt—we do not know what became of him!”  Rashi 
comments: They thought Moshe was late, because when 
Moshe went up to the mountain, he said to them, “At the 
end of forty days, I will come within the first six hours of 
the day.”  They figured that the day he ascended was part 
of the count, but he had told them “full days”—forty days 
along with their nights.  But the day he ascended did not 
include its night.  

Now, if Yisrael had complete emunah and trusted fully the 
words of Moshe Rabeinu—the foremost of the neviim—they 
would have understood that he would surely keep his word.  He 
had told them explicitly: ”לסוף ארבעים יום אני בא בתוך שש שעות“--“At 
the end of forty days, I will come within the first six hours 
of the day.”  Upon seeing that he didn’t arrive when expected, 
they should have concluded that they erred in their calculation, 
instead of attributing the problem to Moshe, their leader and 
teacher.  Had they adopted this perspective, the “cheit ha’eigel” 
would never have happened.  Thus, their inadequate faith in 
Moshe’s words—the words of their teacher--represented an 
egregious defect in Torah she’b’al peh.  

From this perspective, we can comprehend why HKB”H 
wished to remove His Shechinah from Yisrael in the aftermath 
of the “cheit ha’eigel.”  As it is written (ibid. 23, 20): הנה אנכי“ 

הכינותי” אשר  המקום  אל  ולהביאך  בדרך  לשמרך  לפניך  מלאך  —שולח 
Behold!  I send an angel before you to protect you on the 
way, and to bring you to the place that I have prepared.  
Rashi comments: Here they were informed that they were 
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destined to sin and the Shechinah would then say to them, 
“For I will not ascent in your midst.”  

Seeing as in the commission of the “cheit ha’eigel” they 
caused a significant flaw in Torah she’b’al peh—which is the 
Shechinah, as explained above—therefore, HKB”H intended 
to punish them appropriately, as it were, by removing His 
Shechinah from their midst.  Moshe Rabeinu, however, 
intervened and was able to annul the decree, as it is written 
(ibid. 33, 15): ויאמר אליו אם אין פניך הולכים אל תעלנו מזה, ובמה יודע“ 

ועמך מכל ונפלינו אני  ועמך, הלוא בלכתך עמנו  כי מצאתי חן בעיניך אני   אפוא 

 he said to Him, “If Your Presence does—העם אשר על פני האדמה”
not go, do not bring us onward from here.  How, then, will it 
be known that I have found favor in Your eyes—I and Your 
people—is it not through Your going with us; and I and 
Your people should be set apart from all the people who 
are on the face of the earth!”

This then is the message conveyed by Rashi above: The 
Mishkan is testimony for Yisrael that HKB”H overlooked the 
incident of the “eigel” for them; for He rested His Shechinah 
among them.  For, by having His Shechinah—Torah she’b’al 
peh-- dwell in the Mishkan—as it states (ibid. 25, 8): לי  “ועשו 

ושכנתי בתוכם”  HKB”H demonstrated quite clearly that He--מקדש 
had forgiven them for the “cheit ha’eigel” and the concomitant 
flaw in Torah she’b’al peh. 

The Shechinah Dwelled between the 
Two Keruvim the Source of Torah She’b’al Peh

This explains magnificently the fact that HKB”H rested 
His Shechinah between the two keruvim.  For, the revelation 
of Torah she’b’al peh to Moshe Rabeinu emanated from that 
location.  As it is written (ibid. 22): ״ונועדתי לך שם ודברתי אתך מעל 

 הכפורת מבין שני הכרובים אשר על ארון העדות את כל אשר אצוה אותך אל בני

 and I shall arrange audience with you there, and I --ישראל”
shall speak with you from atop the lid, from between the 
two keruvim that are on the Aron of the Testimony, and it 
is all that I shall command you pertaining to Bnei Yisrael.  
Rashi explains: Moshe would enter the Mishkan.  As soon as 
he came into the entryway, a voice would descend from the 

heavens to a point between the keruvim, and from there it 
would go forth and be heard by Moshe in the Ohel Moed.  

It is now evident why the kohanim and leviim of Shevet Levi 
were chosen to conduct the service of Hashem in the Mishkan, 
to attract the presence of the Shechinah.  Since they represent 
Torah she’b’al peh and they did not sin with the “eigel,” an act 
that constituted a rift with Moshe Rabeinu, the preeminent 
scholar of Torah she’b’al peh; therefore, they were well-suited 
to draw the presence of the Shechinah, which is the illumination 
of Torah she’b’al peh.  

This now enlightens us as to the profound reason HKB”H 
chose to demonstrate Yisrael’s praise by comparing them to 
the five books of the Torah specifically in this passuk: ואתנה את“ 

 This passuk explains that  .הלויים נתונים לאהרן ולבניו מתוך בני ישראל”
HKB”H chose Shevet Levi to perform the avodah in the Mishkan.  
Hence, the question arises: Why was Shevet Levi chosen 
specifically?  It suggests that the other shevatim of Yisrael were 
found to be lacking or inadequate.  

Therefore, HKB”H mentioned Bnei Yisrael five times in 
this passuk, to highlight that they are beloved and cherished 
like the five books of the Torah.  We also learn that the twelve 
shevatim of Yisrael correspond to the 600,000 letters in the five 
chumashim that comprise Torah she’b’chsav; whereas Shevet 
Levi correspond to Torah she’b’al peh.  Hence, Shevet Levi 
specifically were chosen for the avodah in the Mishkan; for they 
were best suited to draw the presence of the Shechinah, which 
is the magnificent illumination of Torah she’b’al peh.  

This explains very nicely the juxtaposition of the pesukim.  
Aharon HaKohen-- the head of the kohanim of Shevet Levi—
is issued the command regarding the kindling of the menorah, 
which also represents Torah she’b’al peh.  The light of the 
menorah attests to the fact that HKB”H’s Shechinah dwells 
among Yisrael.  Immediately afterwards, HKB”H commands 
Moshe to replace the firstborns of Yisrael with the leviim 
to perform the avodah in the Beis HaMikdash.  Everything is 
connected to the fact that Shevet Levi are intimately associated 
with Torah she’b’al peh, which is the holy Shechinah.
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