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Rabbi Yitzchok Adlerstein 

HaMedrash V'HaMaaseh 
Governments, Their Limitations, and Woodrow Wilson(1) 
The entire assembly – all of them – are holy and Hashem is among them. 
Noach’s teivah was designed to be more than a lifeboat. It was to be an 
educational classroom as well, instructing all life in the art of peaceful 
coexistence. Animals of prey changed their nature, became vegetarian, and 
waited patiently for their next meal. 
It didn’t last, of course. Upon emerging from the ark, animals resumed their 
previous nature. Predators again pounced upon the weaker or slower; 
animals staked out their territories, which they would defend at all costs. 
Humans did a little better, at least for a while. In the days of Yaktan and 
Peleg, people lived cooperatively, even if for less than noble purposes. The 
generation of the Tower demonstrated that while peace is good, not all of 
its varieties are equally praiseworthy. 
The words of Yeshaya have inspired mankind for centuries. “The wolf will 
lie with the sheep.”(2) They speak of opponents putting aside their 
differences, and living together in pacific tranquility. This idyll has a darker 
side, however. It is one thing for the wolf to become docile like the lamb. 
We can conceive of a different arrangement between them, however. What 
if the lamb learns to become as vicious as the wolf, and thereby gain his 
respect? This kind of peace may work for the two new friends, but it is not 
so good for the neighborhood. Yeshaya dealt with it by appending the final 
words to the pasuk: “And a young child will lead them.” The wolf-sheep 
partnership speaks of messianic redemption only if the young child can 
safely play with them, but not if he becomes their shared meal. 
This darker peace produced a society in which people worked together to 
wage war on the Divine. Hashem found it necessary to intervene, preferring 
dissension and belief over cooperation and kefirah. 
Cooperative ventures to eliminate G-d from society never disappeared. The 
Korach rebellion included this as one of its elements. Essentially, there 
were three elements, corresponding to three types of rebellion that we have 
seen in history. 
One type pits a group of plotters against a particular ruler. They do not 
dispute the need for a leader, nor aim to replace their form of government. 
They merely want to replace the occupant of the seat of power with a 
different individual, from among their group. 
A second form of rebellion wishes to unseat the reigning power. The 
participants reject the right of the ruler and any and all of his replacements. 
(This has happened, for instance,when a country wishes to throw off the 
rule of a foreign conqueror.) They wish to replace the ruler with an 
oligarchy, usually a council of the participants in the rebellion. 
A third kind of rebellion wishes to end the rule of authority altogether. 
Power, they say, belongs to the people. Who will prevent wrongdoing by 
criminals and opportunists, they are asked. They respond that this was a 
matter of concern only in earlier times. In modern, enlightened times, we 
need not worry about such primitive behavior. The spirit of unity and 
brotherhood will turn our existence into a paradise for all. 
All three were represented in the Korach rebellion. Korach himself was no 
revolutionary, no social reformer. He simply wanted to replace Moshe with 
himself. The “leaders of the assembly” were not really boosters of Korach’s 
candidacy. They were looking for some sort of group rule – replacing 
Moshe, who had the position of a monarch, with a larger group – 
themselves. Dosson and Avirom, on the other hand had a different 
proposal. Proven troublemakers in the past, they represented the lowest 

elements of society, who wished to do away with conventional forms of 
governance, and somehow have the nation rule itself. “The entire assembly 
– all of them – are holy,” claimed Korach, and our individual inner spirits 
are all that we need to govern us. 
The continuum of contentiousness that we witness in the Korach rebellion 
has implications in global politics. The distance between divisiveness and 
warfare, sadly, is a short one. The yetzer hora of strife and contention 
affects not only individuals, but nations as well. 
A certain matron inquired of R. Yosi bar Chalafta: “After your G-d finished 
creating the world in six days, what does He now do?” He told her that he 
arranges matches. This woman to this man; this man; this person’s property 
passing to some other person. She was not impressed. “This is the work of 
G-d? I can do just as well myself!” She lined up a thousand of her male 
slaves on one line, and a thousand female slaves on another. She then paired 
them off. The next morning, she contemplated the debris: slaves with 
gashed heads, gouged eyes, broken bones. She conceded that there was 
none like HKBH!(3) 
We can apply the message of this maamar Chazal to global events. At the 
conclusion of the World War I, world leaders gathered at Versailles to 
redraw the map of the world, in an attempt to arrange a stable order and 
institute global peace. They acted in the spirit of another prophecy of 
Yeshaya: “He will judge among the nations, and will settle the arguments 
of many peoples. They will beat their swords into plowshares and their 
spears into pruning hooks. Nation will not lift swords against nation, and 
they will no longer study warfare.”(4) Their intent was similar – but they 
left G-d out of their formula. 
A well-meaning “prophet”(5) made the same mistake as R. Yosi bar 
Chalafta’s interlocutor. “This is the work of G-d? I can do just as well 
myself! Must we wait for G-d to make peace between nations? I have so 
many legions of soldiers, and so many ships at sea! We will gather the war-
weary at Versaille, and create peace ourselves, based on my Fourteen 
Points. We will establish a League of Nations that will adjudicate disputes 
between nations, redrawing the map, and assigning this territory to this 
nation, and that territory to that nation.” 
This did not work any better than the marriages arranged by the matron. 
There was no permanence to the agreements, and there was no peace.(6) 
Peace cannot be imposed in one day, artificially matching one nation with 
another. It will take the creation of a new spirit and a pure heart for the 
nations of the world, and only Hashem can do that. 
The day will come – and we will long for it and wait for it – that nations 
learn to love rather than hate, to build rather than destroy. It can and will 
happen, however, only through Hashem’s handiwork. 
1. Based on HaMedrash V’HaMaaseh, Korach, by R. Yechezkel Libshitz 
zt”l 
2. Yeshaya 11:6 
3. Bereshis Rabbah 68:4 
4. Yeshaya 2:4 
5. US President Woodrow Wilson 
6. The author died in 1932, and did not live to see just how much damage 
was done by the terms of Versaille. Many point to this treaty as a key cause 
of World War II, whose devastation to our people could not have been 
anticipated by him. 
 

Rabbi Oizer Alport 

Parsha Potpourri 
Parshas Korach – Vol. 12, Issue 34 
This week's issue of Parsha Potpourri is dedicated l’zecher nishmas Moché ben Barou'h-Lezer (Brajzblat) z”l, whose yahrtzeit was Monday (25 Sivan); Esther bas 
Yaacov z”l, whose yahrtzeit is next Friday (6 Tammuz); and Esther bas Ra'hel, whose yahrtzeit is next Shabbos (7 Tammuz). Please have them all in mind when reading 
and discussing this issue, and the Torah that is learned should be a merit for them and their entire family.  At this point, most of the remaining issues in Sefer Bamidbar 
are still available for dedications. Each issue of Parsha Potpourri requires a tremendous amount of work, and sponsorships are greatly appreciated. For more information 
about dedications, which are $50 per issue, please send me an email.  Wishing you all a Good Shabbos, and I hope that you enjoy the Divrei Torah and Points to Ponder!    

 לז"נ משה בן ברוך לעיזר ז"ל לז"נ אסתר בת יעקב ז"ל לז"נ אסתר בת רחל ז"ל
)17:6וילנו כל עדת בני ישראל ממחרת על משה ועל אהרן לאמר אתם המתם את עם ד' (  

Parshas Korach begins with the tragic revolt led by Korach against Moshe 
and Aharon in an attempt to question their claims of being Divinely-chosen 
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and ultimately to overthrow their leadership. Moshe suggested that the 
dispute be resolved by challenging Korach and his 250 followers to prepare 
incense offerings, which they would offer to Hashem. Aharon would do so 
as well, and the person whom Hashem truly selected to serve Him would 
survive, while all of the others would perish. 
After Korach refused to back down and accepted the challenge even at the 
risk of his life and those of his followers, Moshe grew angry and petitioned 
Hashem not to accept the incense offerings of Korach and his followers. As 
Moshe had warned, Korach and all of his followers were killed while the 
offering of Aharon was accepted. 
The Jewish people reacted by accusing Moshe and Aharon of causing their 
deaths. This is difficult to understand. Moshe conducted himself with the 
utmost humility in attempting to dissuade them from their uprising. When 
this was unsuccessful and with his Divine authority on the line, Moshe was 
left with no choice but to propose this test, and he warned them of the 
disastrous results which awaited them. If they ignored his warnings and 
Hashem punished them, how could Moshe and Aharon be blamed for their 
deaths? 
A student of Rav Yisroel Salanter once approached his saintly teacher. He 
reverently told Rav Yisroel about a certain Rav who was so righteous that 
when he became upset by somebody and cursed him, the curse was always 
fulfilled. Rav Yisroel was far from impressed. He explained that just as we 
are responsible for causing damage with our hands or actions, so too are we 
equally accountable for causing damage with our speech. 
The student asked Rav Yisroel for a source in the Torah stating that a person 
is responsible for his speech. Rav Yisroel cited our verse, in which the 
Jewish people blamed Moshe and Aharon for the deaths of Korach and his 
followers. He explained that they maintained that it was the prayers of 
Moshe and Aharon which resulted in this outcome and felt that they must 
therefore be held accountable. Although they were mistaken, as Moshe and 
Aharon had no alternative in this situation, we still derive from here that a 
person is responsible not only for the consequences of his actions, but also 
of his speech. 
We live in a society in which sharp-tongued people are praised and held in 
high esteem. Although they may occupy the corner office and receive 
accolades for their witty rebuts, the Torah has a different perspective. One 
of the 613 commandments is a prohibition against saying something which 
hurts another person’s feelings (Vayikra 19:33). Although we likely won’t 
be accused of killing somebody with our speech as were Moshe and 
Aharon, the Gemora (Bava Metzia 58b) teaches that publicly embarrassing 
another person is comparable to killing him. The next time we are tempted 
to roll a sharp line off our tongues as we convince ourselves that it’s only 
words, we should remember Rav Yisroel’s teaching that words can also 
kill, and we are held responsible for their effects. 

הפטורה) - 12:11וישלח ד' את ירבעל ואת בדן ואת יפתח ואת שמואל (שמואל א   
The Haftorah for Parshas Korach contains a lengthy rebuke given by 
Shmuel to the Jewish people in response to their request that he appoint a 
king to rule over them. His message of reproof included a review of Jewish 
history, in which he demonstrated to the people that Hashem had always 
sent them trustworthy and reliable leaders to save them from the hands of 
their enemies. Specifically, Shmuel mentioned that Hashem had sent 
Gidon, Shimshon, Yiftach, and Shmuel to lead them and rescue them. 
However, while this verse can be taken at face value as a list of four Jewish 
leaders, the Radak points out that one of the four people mentioned is the 
one who was speaking, Shmuel, in which case it is difficult to understand 
why he speaks about himself in the third person. Seemingly, the verse 
should say וישלח ד' את ירובעל ואת בדן ואת יפתח ואותי - Hashem sent Gidon, 
Shimshon, Yiftach, and me. 
Rav Yitzchok Sorotzkin points out that most other prophets do speak in the 
first person, such as Yechezkel and Yirmiyahu repeatedly saying  ויהי דבר
 :the word of Hashem came to me. However, there is one exception - ד' אלי
Moshe wrote the Torah in the third-person, saying וידבר ד' אל משה לאמר - 
Hashem spoke to Moshe. 
The Vilna Gaon explains that this is because other prophets received their 
prophecies from Hashem and later when to share the message with the 
Jewish people, after they had already stopped receiving prophecy. In 
contrast, the Zohar HaKadosh teaches that the Shechinah (Divine Presence) 
spoke directly out of Moshe's mouth, so it was Hashem relating the message 
to the Jewish people, not Moshe, and the Shechinah therefore spoke about 
Moshe in the third-person. Similarly, he explains that when Aharon said 

the שם המפורש - Hashem's Ineffable Name - on Yom Kippur, it also came 
out via the Divine Presence speaking it. 
The Vilna Gaon suggests that this distinction explains why in this week's 
Haftorah Shmuel didn't say ואותי in the first-person, as he wasn't the one 
talking. Rather, the Shechinah was speaking out of his mouth, as the Radak 
writes that with the exception of Moshe, Shmuel was on a higher level than 
all of the other prophets and in this episode was able to reach the level of 
prophecy in which the Shechinah spoke directly out of his mouth, which 
explains why Hashem spoke about him in the third-person. 
Based on this explanation, the Vilna Gaon explains the verse in Tehillim 
 Moshe and Aharon were among - משה ואהרן בכהניו ושמואל בקוראי שמו (99:6)
His priests, and Shmuel among those who invoke His name - where Dovid 
seems to group Moshe, Aharon, and Shmuel together to say that they were 
equal. In what way were they equal, and what did they have in common? 
Each of them merited the phenomenon of the Shechinah speaking directly 
from their throats: Moshe whenever he gave over his prophecies, Aharon 
when he served as Kohen Gadol on Yom Kippur, and Shmuel when he was 
 in this verse instead of saying ואת שמואל when he said his name - קוראי שמו
 .אותי
As far as why the Divine Presence specifically spoke from Shmuel's mouth 
in this situation, the Mussar HaNevi'im explains that this is the longest and 
most detailed rebuke that Shmuel gave the people in response to their 
demand for a king. One might be tempted to think that his resistance was 
due to personal feelings of hurt that they rejected him and his sons as 
leaders and insisted on a new king to lead them. In order to make it clear 
that this wasn't the case and his disapproval was based solely on spiritual 
considerations, the Shechinah itself delivered this message from his mouth 
so that it would be clear that it wasn't coming from Shmuel, but from 
Hashem. 
Parsha Points to Ponder (and sources which discuss them): 
1) Rashi writes (16:1) that Korach argued that his father was one of four 
siblings. The oldest of them was Amram, so his children Moshe and Aharon 
took the positions of king and Kohen Gadol, respectively. However, 
Korach felt that as the son of Yitzhar, the second oldest of the siblings, he 
deserved to be appointed leader of the tribe, yet Moshe gave the position to 
the son of the youngest of the brothers, which inspired Korach’s rebellion. 
If this was the basis for his rebellion against Moshe, why didn’t he attack 
Moshe immediately when these appointments were made, and what 
inspired his wrath specifically at this time? (Ramban) 
2) Rashi writes (16:7) that Korach was misled by the fact that he saw the 
righteous Shmuel descended from him, and he assumed that this merit 
would allow him to be saved. Although Korach erred in his reasoning, why 
was he punished so harshly for an unintentional mistake? (Maharsha 
Sanhedrin 110a, Ohr HaChaim HaKadosh Vayikra 8:5, Ayeles HaShachar) 
3) The Gemora in Yoma (75a) teaches that the Manna fell at the doorsteps 
of the righteous, far away from the tents of the wicked, and somewhere in-
between for the average. Why wasn’t Moshe able to answer Korach’s 
argument that he was as righteous as Moshe and Aharon by publicly 
pointing out that Korach’s Manna fell far from his tent, revealing his true 
wicked core? (Shevet Mussar 37:22, Ayeles HaShachar Shemos 16:4) 
4) After separating the appropriate portions to be terumah (18:12), can a 
person make them terumah simply by mentally intending them to be 
terumah, or must he verbally declare them to be terumah? (Rashi Gittin 
31a, Tosefos Bechoros 59a, Chavatzeles HaSharon) 
Answers to Points to Ponder: 
1) The Ramban explains that at the time of the appointments of the tribal 
leaders, Moshe was immensely popular. Even when the Jews committed 
the unparalleled sin of the golden calf, only a relatively small number died, 
as Moshe spent 40 days and nights praying for forgiveness on their behalf. 
At that time, all of the Jews loved Moshe, and anybody who attempted to 
challenge his leadership would be killed by his supporters, so Korach had 
no choice but to wait patiently. Now, however, many Jews had been killed 
for complaining, first through a Heavenly fire (11:3) and then through the 
meat that they demanded (11:33). Additionally, after the sin of the spies, 
Moshe’s prayers on their behalf did not succeed in annulling the decree 
against them. Now that many people were angry at Moshe and questioned 
his effectiveness, Korach thought that they would be more willing to listen 
to his arguments and join his rebellion. 
2) The Ohr HaChaim HaKadosh explains that Moshe specifically told 
the Jewish people that Hashem had commanded him to consecrate Aharon 
and his sons to serve as Kohanim so that nobody would be able to challenge 
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his actions and claim that he had done so on his own. Since Korach was 
explicitly informed, he couldn’t claim that his mistake was unintentional. 
Rav Aharon Leib Shteinman suggests that when negative character traits, 
such as jealousy and honor, are involved, one is held to a higher standard 
and required to check his actions more carefully. However, the Maharsha 
writes that according to one opinion, Korach was neither swallowed up by 
the ground nor burned like his other followers because of this very reason. 
Since his error was mistaken reasoning, he was instead killed by the plague. 
3) The Shevet Mussar cites a Medrash which teaches that fighting and 
discord is such a severe sin that on the day of Korach's rebellion the Manna 
didn't fall, whereas on the day of the sin of the golden calf, which was 
presumably a greater sin, the Manna did fall because there was peace and 
unity among the people. This explains why Moshe was unable to 
demonstrate Korach's true spiritual status based on the location of his 
Manna. As far as what the people ate on that day, Rav Aharon Leib 
Shteinman suggests that they had to purchase food from nomadic 
merchants in the area. 
4) The Gemora (Gittin 31a) teaches that terumah may be separated במחשבה. 
Rashi explains that this is done by looking at one side of the food and 
declaring it to be terumah while eating from the other side. Although one 
isn’t required to actually perform the action of separating terumah, Rashi 
maintains that it must still be verbally pronounced in order be effective. 
Tosefos disagrees, as the Mishnah (Terumos 1:6) rules that if a mute person 
separates terumah, it takes effect. Tosefos points out that since the mute 
person obviously cannot make any verbal declarations, it must be that 
mental intent to separate it is sufficient. The Chavatzeles HaSharon 
resolves Rashi’s opinion by suggesting that he only requires a verbal 
pronouncement in a case where the person isn’t doing any other act of 
separating terumah, in which case mental intent is insufficient. However, 
Rashi would agree that if somebody actually separates terumah, a mental 
declaration is then sufficient, which would explain how a mute person 
could separate terumah. 
© 2017 by Ozer Alport. To subscribe, send comments, or sponsor an issue, email 
oalport@optonline.net 
 

Rabbi Shlomo Caplan 

Mishulchan Shlomo 
Parshas Korach – Losers Take All 
“And Korach took…” (Bamidbar 16,1). So begins the Torah’s 
description of the tragic episode of Korach’s contentious quarrel 
(machlokes) with Moshe Rabbeinu. However, the Torah does not 
mention what Korach took. Rashi explains that the Torah means that 
Korach took the two hundred and fifty men referred to in the next verse. 
The Gemara in Sanhedrin (109b) cites the opinion of ReIsh Lakish: 
Korach took, or acquired, a faulty product. What was the faulty 
acquisition of Korach? I believe it was the tactic of machlokes. 
Machlokes is never a good deal. No matter what your cause may be and 
no matter how right you may think you are, machlokes will not help 
you achieve your goal. Machlokes only leads to even more machlokes. 
Lines are drawn in the sand, and the intensity and fury of the 
confrontation only accelerates. 
The question still remains: why does the Torah merely state, “And 
Korach took” without telling us explicitly what he took. 
May I suggest that the Torah seeks to convey the root of Korach’s 
problem. Korach was a taker. He didn’t know how to give, he knew 
only how to take. The drive to take is insatiable. Chazal tell us, 
(Koheles Rabba 1, 34) “He who has one hundred wants two hundred, 
and he who has two hundred wants four hundred.” Korach, who had 
astronomical wealth and the prestige newly accorded the Leviim, 
wanted more. 
The greatest taker of all times was Haman. Despite the fact that he was 
second in power to the king and that everyone had to bow down to him, 
he bemoaned, “And all this is worthless to me as long as I see 
Mordechai the Jew…” who refuses to bow. The greatest giver of all 
time was Avraham Avinu. His passion for hachnasas orchim and acts 
of chesed was extraordinary. He waited outside in the blazing sun for 
guests to come. Despite his advanced age and his recent circumcision, 
he needed to give all the time. 
Rav Eliyahu Dessler (Michtav Mei’Eliyahu) asserts that the world is 
made up of two kinds of people – takers and givers. The takers range 
from countries bent on conquering the world to gangsters, petty thieves 

and those always looking for “freebies”. Often the courteous 
businessman is willing to give only for the sake of taking. “The 
customer is always right” just means “We will do anything to get your 
money.” Likewise, the avid sales hunter is constantly seeking to get 
more than his money’s worth. 
Conversely, the giver relishes giving – his money, his time, and his 
energy. Even when he takes, it is only for the sake of enabling him to 
give more. Of course, there are plenty of us in the middle who at times 
are selfless givers and at times selfish takers. 
Shlomo Hamelech declared in Mishlei (15, 27) “He who hates gifts will 
live.” He was asserting that spiritual life and vitality are predicated on 
the passion for giving and the aversion to taking. The Torah is not a bill 
of rights. It is a document of responsibilities and obligations. It is the 
ultimate blueprint of giving. 
Rav Dessler makes two suggestions for acquiring the middah of giving. 
Firstly, give shelo lishma - for ulterior motives; i.e. give in order to get. 
Give and give until you learn to enjoy giving. Secondly, attempt to 
empathize with other people and appreciate their needs. Focus on how 
you can help them and share their burden. 
Rav Dessler says that the more we give, the more we emulate Hashem 
who only gives and never takes anything for Himself. To give is Divine. 
 

Community Kollel 

Parsha Encounters 
Parshas Korach – For the Sake of Heaven 
By Rabbi Yehoshua Recht 
29 Sivan 5777 June 23, 2017 
A Project Of Chicago Community Kollel 
The Mishnah in Avos (5:17) says that any argument that is for the sake 
of heaven, such as the one between Hillel and Shammai, will endure, 
while an argument that is not for the sake of heaven, like the dispute of 
Korach and his followers, will not last. 
In hindsight, it’s quite simple for us to recognize that Korach and his 
followers were in the wrong. However, how is the Mishnah’s 
instruction helpful in future cases? How can we determine if the parties 
involved in a dispute have pure intentions? 
Reb Chaim Shmuelevitz refers to the Rambam to shed light on this 
matter. 
He maintains that one who argues without intent to negate his friend’s 
position, but rather seeks the truth, will merit to see his words endure. 
The willingness of each party to listen to the other, and upon hearing 
the truth to accept the other’s position, demonstrates that the argument 
has a positive foundation. Chazal tell us that on many occasions Moshe 
attempted to appease Korach. Korach realized that as the wiser of the 
two, Moshe would trump him with the winning reply. Korach therefore 
chose to remain silent, so as to avoid admitting defeat. 
This criterion also explains why Moshe and Aharon are omitted from the 
second example given in the Mishnah. Hillel and Shammai were both 
seeking the true word of Hashem and thus both caused their argument to be 
considered l’shem shamayim. In contrast, the only party that made the 
second machlokes shelo l’shem shamayim was Korach and his followers, 
whose personal benefit was at the root of their quarrel. Aptly said, in the 
absence of “whole” intentions, Korach was left with just a “hole!” 
The Meor V’shemesh adds that the Mishnah only referred to the dispute 
between Hillel and Shammai and not to the one between their students 
because although they were fighting for the same results, in many instances 
their pupils had personal gain in mind (“My rebbe is greater than yours and 
the halachah therefore follows his ruling.”). 
The following anecdote highlights the degree to which we must strive to 
ascertain the precise intentions motivating our actions. A Rebbe in a 
wellknown yeshivah was sitting in the beis medrash at a time when he 
ordinarily learned in his shiur room. Two bochurim approached him and 
told him that he was sitting in their place. Very upset about this display of 
chutzpah, his initial reaction was to have a long and serious talk with them. 
He then reconsidered, thinking that perhaps he was only disturbed by the 
personal slight to his honor. Only after discussing this concern with others 
and concluding that he had the right intentions in defending the kavod of 
his position did he confront these bochurim. 
May we all be zocheh to clearly recognize our true motives so that we will 
make the correct decisions. 
Rabbi Recht is a full-time member of the kollel. 
 



!{aaBtu!Isr!– trcdk trcd ihc                                                                 5 
Chicago Community Kollel 

Halacha Encounters 
Halachic Zoning Laws 
By Rabbi Moshe Rosenstein 
The summer is a perfect time for construction and home improvement 
projects. Most homeowners are aware of the various zoning and building 
code issues that must be dealt with before a major project gets underway. 
The city must be contacted. If necessary, inspectors must come and survey 
the property, a permit must be issued, etc. It is important to realize, 
however, that there are also a great many potential halachic issues that can 
arise from altering or adding to one’s home or property that must be dealt 
with as well. 
The focus of this week’s Halacha Encounters will be examining some of 
these issues and addressing what the halachic rights of the homeowner – 
and neighboring homeowners – are. For purposes of this article, it should 
be assumed that all city zoning issues have been dealt with properly. The 
focus will only be on the halachic issues that exist, irrespective of city 
ordinances that must legally be obeyed. 
The Halachic Background 
There is an entire body of halacha referred to as “Nizkei Sh’cheinim” - 
“damages” that occur between neighboring properties (or, for that matter, 
others who live in that town). Much of the largest maseches in the Shas 
Bavli, Bava Basra, deals exclusively with these matters. The basic 
underlying premise of this body of halacha addresses the possible 
“conflicts” between one’s right to do what he wishes to do on or in his own 
property, and how others may be adversely effected by one exercising his 
rights in this way. For example: 
• Doing construction on one’s home that causes part of the new structure to 
extrude over the neighbor’s property. (Siman 153, 1- 5) 
• Opening a new window that will provide a view of the neighbor’s private 
yard. (154, 3-11) 
• Angling a drainage gutter that causes the water to run off into a 
neighboring property. (153, 6-12) 
• Opening an amateur auto repair shop in the back yard when the exhaust 
fumes irritate neighbors. (155, 36-33) 
• Playing loud music until all hours of the night when it disturbs the sleep 
of the neighbors. (156, 2-3) 
Issues such as these, and a myriad more, are discussed extensively in the 
Gemara and Shulchan Aruch, primarily in Choshen Mishpat Simanim 153-
156. Because of the vast body of information and cases that can arise, we 
will only address the very basics of this intricate area of halacha. 
An Outline of the Basics of Property Rights 
There are two fundamental, underlying principles that operate when it 
comes to nizkei sh’cheinim, one applying to the “mazik” (the one who is 
doing something that may affect his neighbor) and one applying to the 
“nizak” (the neighbor who feels his property rights are being impinged 
upon). The mazik is not allowed to do anything that will cause any 
“damage” to his neighbor’s property.(1) “Damage” is in quotes because 
what the halacha defines as damage is not necessarily actual physical harm 
to the neighbor or his property. It can also mean, in this context, physically 
impairing the full use of another’s property or causing the neighbor to limit 
his use of his own property. For example, let’s assume Reuvain has a 
window on the side of his home overlooking Shimon’s driveway (in such 
a way that he has a right to have such a window there). It would not be 
permissible for Shimon to construct a garage even on his own property in 
such a way that the structure adversely effects Reuvain’s use of his 
window.(2) Reuvain could force Shimon to distance Shimon’s structure 
four amos from his window. Likewise, if Shimon would like to build an 
addition on the back of his house and open windows that will now overlook 
Reuvain’s private yard, Reuvain can stop Shimon from doing so by 
claiming that he will no longer be able to perform private activities in his 
yard, as he is concerned that Shimon or his family will be watching him.(3) 
[Several contemporary poskim rule that today, with the city’s zoning laws 
clearly defined and known to all, one does not have the halachic right to 
stop his neighbor from doing many of the “damages” described by Chazal 
and Shulchan Aruch.(4) Should a situation arise involving these scenarios, 
a shailoh must be asked as there are many details and potential mitigating 
factors.] The nizak is not allowed to be unreasonable in his demand that his 
neighbor stop his construction or activities. There is a concept in halacha 
referred to as “kofin al midas S’dom.” We can force someone to not act in 
the way of the people of S’dom who, for no good reason at all, would 

prevent others from using their property.(5) What this means on a practical 
level is the following. Even though technically speaking, one would have a 
legal right to prevent others from using his property or airspace simply 
because it belongs to him and he does not have to let others use it, we in 
effect force him not to be stingy in this way. Having said this, there still 
exist many scenarios that are not easily subsumed under one of the two 
principles discussed. Very often the “mazik” does not feel he is doing 
anything that affects his neighbor adversely and the “nizak” does not feel 
he is being unreasonable in objecting to his neighbor’s activities. It is in 
these situations that a competent Rav or posek must be consulted. The 
possible consequences for not dealing with issues such as these up front 
can often be difficult and costly. Windows may have to be sealed, structures 
torn down and removed or money paid to placate upset neighbors. 
Using City Zoning Laws to Stop a Neighbor’s Construction Plans 
Often, for a project of substantial size, city zoning law will require the 
prospective builder to get his neighbors to sign a document stating that they 
do not object to his going forward with his building plans. The following 
question can then arise: if the plans are permissible according to the dictates 
of halacha, is the neighbor compelled “al pi din” to sign off on the 
construction, or is he allowed to use this opportunity to prevent the building 
that he feels will bother him? This is a question that is discussed in the 
poskim and the following very rough guidelines are set forth.(6) 
• If there is absolutely no actual “damage” that will be done and the 
neighbor does not want to sign simply because he does not want this 
construction to take place, it may be that he must sign based on the idea 
mentioned above of “kofin al midas S’dom.” 
• If, however, there will be some nuisance or difficulty caused by this 
construction (albeit not enough to allow him to halachically stop his 
neighbor from building), he may be permitted to hold off signing, or even 
to ask for some compensation in exchange for his allowing the construction 
to take place. 
As with all issues of this nature, both parties must make a halachic inquiry 
before taking any action that may be in violation of the halacha. 
1. See Pischei Choshen vol. 5, 13:1 from the Shulchan Aruch HaRav 
Hilchos Nizkei Mamon 14. 
2. Choshen Mishpat 154, 21 
3. 154, 3 
4. HaRav Shmuel Fuerst shlit”a. This is also the opinion of Rav Dovid 
Cohen and Rav Hillel David shlit”a. They would not, however, advise one 
to lichatchila do construction in such a way that would be considered nezek 
by the Shulchan Aruch. 
5. Bava Basra 12b. See Rabbeinu Gershom who explains that this refers to 
the midah of S’dom mentioned in Pirkei Avos 5, 13 
6. Pischei Choshen vol. 5, chap. 13 note 1. 
Rabbi Rosenstein, an alumnus of the kollel, is the dean of Tomer Devorah 
seminary in Eretz Yisroel. 
 

Rabbi Yissocher Frand 

RavFrand 
Korach Got A Bad Deal 
These divrei Torah were adapted from the hashkafa portion of Rabbi Yissocher Frand’s 
Commuter Chavrusah Tapes on the weekly portion: CD #993 – Pidyon Habein Without A Bris 
Milah? Good Shabbos! 
The first two words of the parsha — Vayikach Korach [and Korach took] 
— are problematic. There is no indication whatsoever throughout the entire 
parsha of what exactly Korach took. It is a strange way to begin a story with 
an ambiguous action by the main “actor” in the narrative. Chazal 
themselves struggle to interpret the meaning of this phrase. The Talmud 
[Sanhedrin 109b] elaborates: Reish Lakish interprets “Korach took a bad 
deal for himself” (Korach lakach mekach rah l’atzmo). 
This begs the question. If someone purchases a car which turns out to be a 
lemon, that is a bad purchase (mekach rah). If someone purchases real 
estate that has just been flooded, that is a bad deal. In these cases, at least a 
person received something in exchange for his money — a car that is 
always at the mechanic or a piece of land that is under water, so we can call 
it a “bad deal.” However, Korach did not receive anything here. He did not 
wind up with a bad purchase or a bad deal. He lost everything he had and 
received nothing in exchange! 
The sefer Be’er Yosef cites an idea from a sefer Zayis Ra’anan, which 
attempts to explain the teaching of Reish Lakish. Rashi here quotes a 
Medrash: “Korach, who was a clever individual, what did he see in this 
foolish scheme?” Korach was not a fool. Far from it — he was a very 
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intelligent individual. Why did he agree to this deal? There were 250 
people, only one of which could be Kohen Gadol. Those are terrible odds. 
It is the worse than playing Russian roulette. Russian roulette is a “game” 
involving a gun with six slots for bullets. The person puts in one bullet and 
spins the cylinder. He puts the pistol to his head and pulls the trigger. There 
are at least five chances out of six that he will walk away alive. Even so, 
someone who plays the game is foolhardy, to put it mildly. Even more so, 
if someone changes the odds such that instead of having a 5 out of 6 chance 
of surviving the competition, the person has a 250 to 1 chance against 
surviving the competition, certainly the person must be suicidal to 
participate in such an endeavor. What did the wise Korach see that tempted 
him to take part in this crazy experiment? 
The Medrash continues, “His eyes mislead him. He saw a chain of great 
lineage descending from him. He prophetically saw that the great Shmuel 
HaNavi would descend from him, about whom the Torah writes, ‘Moshe 
and Aharon among his priests, and Shmuel among those who invoke His 
Name.’ [Tehillim 99:6] Karach assumed ‘In his (Shmuel’s) merit I will 
escape.'” The Medrash says that Korach further foresaw through Ruach 
HaKodesh [Divine spirit] that he would have among his descendants 24 
families (mishmaros) of descendants who would participate in the Bais 
Hamikdash service, all of whom would possess Ruach HaKodesh. 
Korach concluded from this prophetic vision that he himself was a world 
class righteous individual (Tzadik yesod olam) and therefore he was willing 
to take his chances with the “Ketores challenge.” He went ahead with the 
wager and lost his life. 
The Medrash said that his prophetic vision was imperfect. The Zayis 
Ra’anan asks — why in fact did the merit of having such great descendants 
not save Korach? 
Before sharing his very interesting answer, I would like to preface it with 
the following thought. The Alter of Kelm once asked why is there such a 
thing as “the sanctity of the first born?” What is the source of this sanctity? 
The Alter explains that the source is the fact that the first-born participated 
in one of the greatest manifestations of Kiddush HaShem in the history of 
mankind. The Ribono shel Olam came down to Egypt, saved the first-born 
Jews, and killed out the first-born Egyptians. This was a sanctification of 
G-d’s Name. The Almighty rewards participation in a Kiddush HaShem. 
He does not withhold reward from any creature. Although they were 
completely passive, the Jewish firstborn were the vehicles for 
accomplishing a Kiddush HaShem and even passive participation in a 
Kiddush HaShem generates reward. 
The Zayis Ra’anan explains Korach’s mistake. Korach saw that Shmuel 
was going to come out from him. He saw that 24 mishmaros were going to 
come out from him. However, his mistake was that he did not realize that 
he merited the reward of having such great descendants because he created 
a Kiddush HaShem. Korach’s Kiddush HaShem was that he challenged the 
authority of Moshe Rabbeinu and caused a public validation of Moshe 
Rabbeinu’s authenticity through a miracle from Heaven such that the entire 
nation arose to proclaim, “Moshe is true and his Torah is true.” Korach 
caused all this to happen. 
Korach’s mistake was that he did not know which came first — the chicken 
or the egg. He thought, “I must be special, because Shmuel will be my great 
grandson.” However, the only reason Korach merited having Shmuel as a 
descendant is because he caused a Kiddush HaShem (albeit not the way he 
intended). Never again would anyone question the authenticity of Moshe 
Rabbeinu’s leadership. Korach’s intentions were malevolent and he did 
what he did for the worst reasons in the world but the bottom line is that a 
Kiddush HaShem is a Kiddush HaShem and the Almighty does not 
withhold reward from anyone who participates in the sanctification of His 
Name. 
Korach thought, “I earned this reward (of great descendants) because of 
who I am.” He was wrong. He earned the reward because of what he 
(unexpectedly) did. This is what Rashi means when he says, “his eyes 
deceived him.” A person sometimes sees cause and effect, but he mistakes 
effect for cause and cause for effect because “his eyes deceive him.” 
Thus far, we have quoted the idea of the Zayis Ra’anan. Based on this 
teaching, the Be’er Yosef says, we can understand the words of Reish 
Lakish (“Korach took a bad deal for himself.”) We asked, “What kind of 
deal did Korah make, he was left with nothing?” The answer is, no — he 
made a deal. The deal was ” Shmuel haNavi comes from me; 24 families 
of descendants of Kohanim who possess Ruach HaKodesh come from me.” 

It was a great deal. Would we not all love to have a grandson like Shmuel 
haNavi? 
Sure. It was a great deal. However, what price did he pay for this deal? The 
price is that he stews in Gehinnom [Hell] and every thirty days they reissue 
his sentence. He gave up his “This World”. He gave up his “Next World”. 
He burns in Gehinnom. Was it worth the price? No. It was not worth the 
price. Losing all of your material and spiritual wealth in this life and in the 
afterlife is a bad deal regardless of what the person receives in exchange. 
Transcribed by David Twersky; Jerusalem DavidATwersky@gmail.com Technical Assistance by Dovid Hoffman; Baltimore, MD dhoffman@torah.org This week’s 
write-up is adapted from the hashkafa portion of Rabbi Yissochar Frand’s Commuter Chavrusah Series on the weekly Torah portion. A complete catalogue can be 
ordered from the Yad Yechiel Institute, PO Box 511, Owings Mills MD 21117-0511. Call (410) 358-0416 or e-mail tapes@yadyechiel.org or visit 
http://www.yadyechiel.org/ for further information. To Support Project Genesis- Torah.org Rav Frand © 2017 by Torah.org. Do you have a question or comment? Feel 
free to contact us on our website. Join the Jewish Learning Revolution! Torah.org: The Judaism Site brings this and a host of other classes to you every week. Visit 
http://torah.org to get your own free copy of this mailing or subscribe to the series of your choice. Need to change or stop your subscription? Please visit our subscription 
center, http://torah.org/subscribe/ -- see the links on that page. Permission is granted to redistribute, but please give proper attribution and copyright to the author and 
Torah.org. Both the author and Torah.org reserve certain rights. Email copyrights@torah.org for full information. Torah.org: The Judaism Site Project Genesis, Inc. 
2833 Smith Ave., Suite 225 Baltimore, MD 21209 http://www.torah.org/ learn@torah.org (410) 602-1350 FAX: (410) 602-1351  
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Migdal Ohr 
Parshas Korach 5777 Z‰EwT ZWMT X‰R–XRQ ÂP Volume 19 – Issue 36 
A publication dedicated to Harbotzas Torah 
(B:ZU RBDMB) „...OYTAMW OYwMX LARsY YNBM OYwNAW HwM YNPL WMQYW‰ 
“And they rose up in the face of Moshe, and also some men of the 
Children of Israel numbering 250...” (Numbers 16:2) 
Korach wanted to stage a coup. He felt that Moshe was giving out roles to 
those he personally chose, and that he, Korach, had been incorrectly passed 
over for a leadership position. A wise and holy man with prophetic 
knowledge, Korach saw that his offspring would produce a prophet equal 
to both Moshe and Aharon. 
The Ohr HaChaim asks how Korach went forward with this plan. What 
made him foolhardy enough to think he could get away with confronting 
Moshe, the true prophet of G-d, and not have the people stone him? 
He says that the previous verse gives us an insight into what made it 
happen. Korach was the son of Yitzhar who was the second oldest after 
Amram, father of Moshe and Aharon. That meant the families two younger 
brothers would not have the audacity to speak up against him. As Yitzhar 
was the son of Kehas, the greatest of the sons of Levi, that meant that none 
of the other Levite families would speak against him or his attack on 
Moshe. 
Finally, he was the son of Levi, which was a holy tribe, and the other tribes 
would not go up against Levi. Not only that, he bolstered his case by taking 
along sons of Reuven, the natural first-born, against whom the younger 
tribes would not be able to speak. 
Essentially then, Korach was foolish enough to go through with his plan 
because he thought he could get away with it! Even if his cause didn’t have 
merit, nobody would contradict him or try to stand in his way. This was 
enough to give him the nerve to proceed. 
Korach had another thing working against him as well. He was extremely 
wealthy. He was the wealthiest man in the world at the time, and even today 
there is a Yiddish expression, “Rich as Korach.” 
Rich men are often surrounded by “yes men,” who agree with whatever 
they say and tell them how brilliant they are. People who are born into 
wealthy families have a difficult challenge in relating to other people 
because they are so used to getting their way that they only see things from 
one perspective. 
Korach’s folly, then, was that he was so sure he was right and then he 
further surrounded himself with people who agreed he was right so he 
would not have to face the possibility that he was wrong. That’s why when 
Moshe answered his questions about the garment made entirely of 
Techeiles or the house full of Sifrei Torah Korach merely laughed and 
mocked him. He couldn’t see how Moshe’s position could have any merit 
at all because in his mind he had a perception and he was not open to the 
possibility that there could be a different point of view. 
We must learn from Korach to be honest with ourselves and understand 
that our way isn’t necessarily the high way. His descendant Shmuel was 
born only because Korach’s children opted to avoid the machlokes of their 
father and for that they merited greatness. 
A historian discovered a little-known, but very vicious machlokes that 
raged between Satmar/Sighet and another big chassidus in the pre-war 
years. Whatever the fight was, it seemed to this historian in hindsight that 
Satmar was wrong and the other Rebbe was right. 
He approached a grandson of the other Rebbe and offered to write a book 
that would vindicate his grandfather against Satmar and likely help him 
build a larger following. 
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The young Rebbe demurred, saying: "The Holocaust buried 6 million 
neshamos -- perhaps we can let it bury one machlokes as well!" (as heard 
from R’ Betzalel Mandel, Moscow Community Kollel.) 
Now You Know 
Hillel said, “That which to you is distasteful, do not do unto your fellow.” 
Often referred to as “the Golden Rule,” other religions rephrase it as, “Do 
unto others as you would have done to you,” though they are not the same 
thing. 
In the case of Do unto others, we suggest treating others as we’d like to be 
treated, likely in the hopes of reaping what we sow and being treated in 
kind. Hillel’s message, however, was different. 
When someone does something to you that you don’t like, there is a natural 
desire to repay him in kind. The Torah tells us not to take revenge or 
respond in a similar fashion. 
Though you’re not expecting the person to treat you kindly, since he 
already offended you, you are instructed to hold back from lashing out at 
him. 
Korach said to Moshe, “Rav Lach,” you have so much, in regard to the 
leadership role Moshe had. 
In order to drive home the point that this was Divinely ordained, Moshe 
responded, “Rav Lachem B’nai Levi,” that Korach ALSO had a special 
Divinely ordained role. 
However, Moshe was punished for this, and when he prayed to enter the 
land of Israel, HaShem said, “Rav Lach,” you’ve said many prayers, now 
cease. 
If Moshe didn’t like when Korach said it to him, he should not have used 
it, EVEN to teach Korach a lesson. 
If we all took this to heart the world would be a more peaceful place, and 
we would be even more deserving of G-d’s mercy. (See Sotah 13b) 
Thought Of The Week: 
When you fight fire with fire, everyone gets burned. 
Mazel Tov to Chavi Nimchinsky (Monsey) and Naftali Kulik (Baltimore) 
upon your wedding! May you build a Torah-true home and be a source of 
much nachas to yourselves, your families, and the Ribono Shel Olam. 
Don’t fight it! Print, e-mail, and share Migdal Ohr with others. You’ll be glad you did. E-mail ‘Subscribe’ to info@JewishSpeechWriter.com E-mail Subscribe to 
info@JewishSpeechWriter.com ©2017 – J. Gewirtz  
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Torah Attitude 
Parashas Korach: “Jealousy, lust and honour [seeking] take a person 
out of this world.” 
June 22, 2017 
Summary 
“Whoever was present at the Revelation at Mount Sinai will believe in the 
prophecy of our teacher, Moses.” Since Korach no doubt was present at 
Mount Sinai, how could it be that he denied the truth of the Torah and of 
Moses’ prophecy? Cain said, “There is no judgment and there is no Judge; 
there is no World to Come and there is neither reward for the righteous nor 
punishment for the wicked.” Sometimes a person’s actions speak louder 
than his words. “Jealousy, lust and honour [seeking] take a person out of 
this world.” When a person’s mind has been contaminated, this will 
influence his mindset to the extent that he may reject what he would 
otherwise accept on an intellectual level. “Don’t approach your friend at 
the time of anger, death, vows or degradation.” The real cause for Korach’s 
rebellion was his jealousy. Nothing could appease Cain in his anger. We 
must train ourselves and our children to develop good character traits, and 
to be prepared, in case we are confronted with a situation that could trigger 
an emotional response. 
Rambam & Yemenite Jewry 
In 1172 the Rambam wrote a long response to a letter he had received from 
the leaders of the Jewish community of Yemen. Yemenite Jewry had 
endured some very difficult times and Rambam went out of his way to 
strengthen them and boost their morale. In his letter, he reviews some of 
the basic tenants of Judaism and writes: “The Creator has promised us … 
that whoever was present at the Revelation at Mount Sinai will believe in 
the prophecy of our teacher, Moses … they and all their descendants.” 
Korach’s Uprising 
Rabbi Moshe Mordechai Shulsinger from Bnei Brak once pointed out to 
the Steipler Gaon that the Rambam himself writes (Laws of the Basics of 
Torah 8:1) that Korach, and his cohorts, disputed Moses authenticity as a 
prophet. In the Jerusalem Talmud (Sanhedrin 10:1), it says that when 
Korach made his uprising against Moses, as related in this week’s Parasha, 

he engaged Moses in a public debate and tried to ridicule him. Finally, he 
exclaimed: “The Torah is not Divine and Moses is not a true prophet.” 
Rabbi Shulsinger asked the Steipler, since Korach no doubt was present at 
Mount Sinai, how could it be that he denied the truth of the Torah and of 
Moses’ prophecy? 
Cain and Abel 
I was once asked a similar question in regard to Cain. The Torah describes 
(Bereishis 4:3-8) how Cain and Abel brought offerings to G’d. Cain’s 
offering was of poor quality, whereas Abel brought his offering from the 
very best. When Cain saw that G’d only accepted Abel’s offering, he 
became very angry. At that point G’d spoke to Cain and said to him, “Why 
are you angry? … For sure, if you improve yourself you will be accepted 
…“ Immediately after this, the Torah relates how Cain got into a dispute 
with Abel and killed him. The Targum Yonasan ben Uziel reveals the 
details of this dispute. Cain said, “I see that G’d created the world with 
mercy, but He does not conduct the world according to people’s good 
deeds. And there is favouritism, for why did G’d accept your offering and 
not mine?” Abel tried to explain to him that this was not in any way an act 
of favouritism, but simply G’d accepted his offering because he had 
brought it from the very best. To this Cain responded and said, “There is 
no judgment and there is no Judge; there is no World to Come and there is 
neither reward for the righteous nor punishment for the wicked.” Again, 
Abel tried to appease his brother and refuted all his arguments. However, 
they got into a fight and Cain killed his brother. 
Actions Speak Louder Than Words 
Here as well the obvious question arises: how could Cain, who G’d just had 
spoken to, possibly say that there is no judgment and there is no Judge, 
obviously referring to G’d? I answered that when our sages relate that 
someone said something, it does not necessarily mean that these were 
spoken words. Rabbi E.E. Dessler explains that sometimes a person’s 
actions speak louder than his words. As a matter of fact, whenever a person 
knowingly transgresses a Torah commandment, it is as if he says, “there is 
no judgment and there is no judge; there is neither reward nor punishment”. 
Otherwise, how can one justify one’s transgressions? So rather than asking 
how could Cain kill, and how could Korach rebel against Moses and the 
Torah, we should ask ourselves how can we transgress a Torah law? 
Jealousy, Lust And Honour Seeking 
The Mishnah says in Pirkei Avos (4:28): “Jealousy, lust and honour 
[seeking] take a person out of this world.” This Mishnah teaches what 
happens when a person is jealous or has a craving to satisfy his lust, or 
when someone seeks honour and glory for everything he does. Such a 
person, says the Mishnah, becomes obsessed and does not act in a rational 
way. As a matter of fact, whenever a person sins, the transgression is rooted 
in one of these three character flaws. Jealousy may drive a person to steal, 
rob and even kill. Lust and cravings can bring a person to eat what the Torah 
prohibits or to engage in illicit relationships. Finally, honour seeking brings 
a person to be arrogant and haughty in his dealings with his fellow human 
beings. 
Contaminated Mind 
With this Mishnah in mind we can well understand what the Steipler 
answered Rabbi Shulsinger. He explained that when the Rambam writes 
that “whoever stood at Mount Sinai, he and his descendants will forever 
believe in the prophecy of Moses”, the Rambam refers to a person 
functioning on an intellectual level. However, when a person’s mind has 
been contaminated, this will influence him to the extent that he may reject 
what he would otherwise accept on an intellectual level (see Yuma 39b). 
Even when a person is craving for something prohibited by the Torah, this 
in itself, said the Steipler, can distort the person’s belief to justify what he 
wants to do. 
Anger, Death, Vows And Degradation 
In Pirkei Avos (4:23), it further says: “Don’t appease your friend in the time 
of his anger, and don’t console him at the time when his dead is lying before 
him. Don’t try to absolve a person at the time when he makes his vow, and 
don’t attempt to see him at the time of his degradation.” The Maharal 
explains that the common denominator of these four situations is that the 
person is not capable of acting rationally. If we try to appease someone who 
is angry, it will only add to his anger. Similarly, if we try to console 
someone who just lost a close relative or friend, that he has not even had a 
chance to bury, the wound is too fresh to accept consolation. To the 
contrary, it will only add to his pain and aggravation. This is also the case 
by someone who made a vow. At that moment, the person is so obsessed 
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with his undertaking, that one cannot reason with him and he will not accept 
any excuse to be absolved. Finally, if we try to speak to a person who has 
just been degraded, it will only add insult to injury. 
Korach’s Jealousy 
Despite Korach’s rhetoric claiming that he was defending the honour of the 
entire Jewish nation (see Rashi Bamidbar 16:19), our sages reveal that the 
real cause for Korach’s rebellion was his jealousy. Not only was he jealous 
of Moses and Aaron, being the leaders of the Jewish people, but even more 
so because Moses had appointed his younger cousin, Elizaphon ben Uziel, 
as leader of the family of Kehoth. Korach felt that this was a great injustice. 
As the senior member of the family, he felt that he should have been 
honoured with this appointment. This clearly shows how Korach’s jealousy 
and honour seeking got the better of him and brought about his irrational 
conduct. 
Cain’s Anger 
Similarly, when Cain expressed his blasphemy, whether in words or in 
action, he was angry and jealous of Abel. Even when G’d spoke to him, it 
did not help. Nothing could appease him in his anger. It does not make any 
difference who the person is, or how smart he is, when he is angry, all his 
intellectual understanding becomes totally irrelevant, as he becomes 
consumed by his emotions and negative character traits. 
Prepare In Advance 
The Torah relates these incidents of Cain and Korach to teach us how 
cautious we must be in our personal life. We must train ourselves and our 
children to develop good character traits, and to be prepared, in case we are 
confronted with a situation that could trigger an emotional response. Only 
in this way can we hope to overcome our emotions and live up to the high 
standards set for us by the Torah. 
These words were based on notes of Rabbi Avraham Kahn, the Rosh Yeshiva and Founder of Yeshivas Keser Torah in Toronto. Shalom. Michael Deverett P.S. If you 
have any questions or enjoyed reading this e-mail, we would appreciate hearing from you. If you know of others who may be interested in receiving e-mails similar to 
this please let us know at michael@deverettlaw.com. For previous issues please see http://www.shemayisrael.com/parsha/kahn/archives/archives.htm.  
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Portion of Korach 
1. The Unconscionable Behavior of Dasan And Aviram 
The Torah tells us that Dasan and Aviram were part of the assembly of 
Korach that attempted to usurp Moshe’s authority. The Torah states, 
“Moshe sent forth to summon Dasan and Aviram…they said, ‘We shall 
not go up! Is it not enough that you have brought us up from a land 
flowing with milk and honey to cause us to die in the Wilderness….’” 
The Jewish people were slaves in Egypt where they were subjected to 
torturous bondage. If so, how could Dasan and Aviram refer to Egypt as “a 
land flowing with milk and honey…?” How could they even consider 
seeing Egypt in a positive vein? Chazal tell us that during the plague of 
darkness that came upon Egypt, forth fifths of the Jewish people perished, 
because they did not want to leave Egypt. Despite the evilness of Dasan 
and Aviram, they merited to be part of the one fifth that left Egypt, because 
they wanted to leave. Why did Dasan and Aviram want to leave Egypt? 
Clearly, it could not be because they valued the special relationship that the 
Jewish people would have with G’d in the future (Sinai, to be taken as His 
people). They were the one’s who initially informed on Moshe to Pharaoh 
causing him to flee to Midian for many years. In addition, they continuously 
challenged Moshe’s authority and incited the people to complain and rebel 
in the desert. They continued to be the antagonists of Moshe until they were 
ultimately swallowed up by the earth, along with Korach and his 
congregation. 
The Torah tells us that when Moshe come out of Pharaoh’s palace in Egypt 
to see how his brethren were faring, he witnessed an Egyptian taskmaster 
beating a Jew (after the Jew had become aware that the Egyptian had 
defiled his wife.) Witnessing this injustice, Moshe killed the Egyptian and 
buried him in the sand. Dasan and Aviram were the ones who informed on 
Moshe, causing him to flee to Midian for many years. Before Moshe fled 
from Egypt, he was living in the palace of Pharaoh as his adopted grandson. 
One would think that having a Jew that had an intimate relationship with 
Pharaoh would be an invaluable asset to the entire Jewish people. He would 
be their advocate in the palace. Regardless of this great value, Dasan and 
Aviram informed on him, despite the consequence of their action. This was 
a confirmation that they were fully absorbed in themselves without any 
concern to any degree for their brethren. Their actions was considered to 

be unconscionable. All that mattered to Dasan and Aviram was their own 
glory and existence. Their behavior established them as truly being evil. 
The Torah tells us that after Moshe was in Midian for many years, G’d 
appeared to him at the burning bush and said to him that he should return 
to Egypt as the Redeemer. G’d said to Moshe that he should no longer be 
concerned for his life because “the men who had informed on you are no 
longer alive.” The Gemara in Tractate Nidarim tells us that although Dasan 
and Aviram were still alive, they were considered as if they had died, 
because they had lost their wealth and thus were no longer were in a 
position of power. Initially they were able to inform on Moshe because of 
their relationship with the upper echelon of the Egyptian government, 
which was no longer the case after they had lost their wealth. G’d promised 
the Jewish people that He would take them out of Egypt to a Land that was 
flowing with milk and honey. Dasan and Aviram, although they had no 
interest in the spiritual opportunity of advancing themselves spiritually, 
were interested in leaving Egypt because they believed that the material 
wealth that they had lost in Egypt, would be restored in the Promised Land 
that flowed with milk and honey. However, before they had lost their 
wealth, Egypt was for them the location that was flowing with milk and 
honey. 
After the sin of the spies, G’d decreed that all Jewish males between the 
ages of twenty and sixty would perish in the desert over a forty year period. 
After the decree of the spies, Dasan and Aviram understood, that their 
reason for wanting to leave Egypt to be restored to their former material 
state would never be. It was when they understood that their future was 
doomed, they became enraged due to their disappointment and thus accused 
Moshe for their predicament. They said, “Is it not enough that you have 
brought us up from a land flowing with milk and honey to cause us to 
die in the Wilderness…?” Their only interest to leave Egypt was the 
material glory that they had anticipated acquiring in the future. 
Why did G’d cause Dasan and Aviram to lose their wealth? G’d could have 
caused their relationship with the upper echelon of government to be 
terminated for some other reason other than them losing their wealth. If 
Dasan and Aviram had retained their wealth, they would not have had any 
interest to leave Egypt. Consequently, they would have died during the 
plague of darkness along with the others who did not want to leave Egypt. 
If they would have died at that time, they would not have been Moshe’s 
antagonists in the desert and part of the assembly of Korach. It was 
necessary for them to leave Egypt so that they should play their essential 
role in the mutiny of Korach so that ultimately they could all be swallowed 
up by the earth and declare, “Moshe is true and his Torah is true.” The 
ultimate demise of Dasan and Aviram was essential to establish the veracity 
and Divinity of Torah until the end of time. 
2. Sinai, Establishing the Credibility of Moshe 
Korach attempted to usurp the authority of Moshe. He believed that it was 
Moshe’s decision to choose Elizafon the son of Uziel, a cousin of his, to be 
the prince of the family. Korach’s father was a brother of Amram, the father 
of Moshe. Amram was the eldest son of Kahas. Yitzhar, the father of 
Korach was the second brother. Yitzhar, the father of Korach was the 
second of the four sons of Kahas. Uziel was the youngest son. According 
to the laws of inheritance Korach believed that Moshe and Aaron being the 
sons of Amram (the eldest) should receive two appointments – Moshe was 
the king and Aaron was the High Priest. The third appointment, the prince 
of the family, should have been given to Korach, being the son of the 
second oldest brother. However, Moshe passed over Korach and gave that 
appointment to Elitzafon Ben Uziel. This incited Korach and caused him to 
believe that this was not the Will of G’d, but rather Moshe’s own decision. 
He thus believed that many of the laws that were transmitted to the Jewish 
people in the Name of G’d, were not His Word, but rather the word of 
Moshe. Korach posited that if the appointments were not based on the laws 
of inheritance, then he should be the one to be appointed as High Priest 
because he was more qualified than Aaron. Yet, Moshe chose his brother 
over Korach. This caused Korach to mutiny against Moshe and he 
influenced two hundred and fifty men who were qualified to be the leaders 
of the Sanhedrin to question the authenticity of Moshe’s word to be 
accepted as the Word of G’d. 
Ultimately, Korach and his assembly were destroyed by being swallowed 
up by the earth to go into the oblivion. The Gemara in Tractate Bava Basra 
tells us that Korach and his assembly are being punished in Geheinom and 
several times a day they declare, “Moshe is true and his Torah is true and 
we are liars.” 
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Rambam writes in The Laws of the Fundamentals of Torah, that if one’s 
faith and belief is based on witnessing miracles, then it is fickle and subject 
to contested. This is because it is possible say that the miracles that were 
performed by Moshe were not acts of G’d but rather acts of sorcery. For 
example, the miracle of the splitting of the Sea, although it was the most 
spectacular of all the miracles, was brought about my Moshe himself 
because he was a greater sorcerer than all those in Egypt. Rambam, writes 
that in order to establish Moshe to be His uncontestable spokesman, G’d 
openly communicated to him in the presence of the entire Jewish people. 
Every Jew heard G’d say to Moshe “Go tell them such and such.” As a 
result of what they had witnessed, Moshe was designated as His 
spokesman. G’d said to Moshe, “They (the Jewish people) will believe in 
you forever.” Meaning, the word of Moshe will never be contested until 
the end of time, and his word will always be believed to be the Word of 
G’d. If this is so, how could Korach and his assembly question the 
credibility of Moshe’s word if they had stood at Sinai and witnessed G’d’s 
open with him? Despite this fact, Korach succeed in influencing 250 heads 
of the Sanhedrin to usurp Moshe and undermine his authority. How do we 
reconcile the mutiny of Korach and G’d’s statement at Sinai that the Jewish 
people would believe in Moshe forever? 
Tosfos in Tractate Shabbos cites a Midrash that states, “At Sinai G’d 
opened all the heavens and the depths of the earth to show the Jewish people 
that no one exists in existence other than Himself.” Witnessing what G’d 
had shown them, that no one exists outside of Himself, how is it possible 
that after forty days after hearing the ten commandments that the Jewish 
people chose to see things in a distorted context and sin with the golden 
calf? If the Jewish people could not unquestionably believe in G’d forever 
(as we see with the sin of the golden calf), how could they believe in Moshe 
as His spokesman forever? 
When G’d openly communicated with Moshe at Sinai, He established 
Moshe as His spokesman forever. This is uncontestable and irrefutable on 
a factual basis. Meaning, regardless of circumstances or questions, the fact 
is, Moshe was chosen by G’d to be His spokesman when He openly 
communicated with him before the entire people. However, based on the 
principle of free choice, if one chooses to ignore or deny truth, and decide 
to believe whatever he wants to believe due to his conflicts of interest or 
lack of faith, it does not change the credibility or cogency of the fact that 
was established. Although the sun may be shining, one has the prerogative 
to choose to believe that it is not, due to his own conflicts of interest. 
Regarding the authenticity of Torah, G’d uncontestably established at 
Sinai, that the word of Moshe is the Word of G’d. During the mutiny of 
Korach, he and his assembly of leading Torah sages chose to believe 
otherwise, based on their own personal conflicts of interest. After Korach 
and his assembly were swallowed up by the earth and declared, “Moshe is 
true and his Torah is true…” the fact of its authenticity was revealed to be 
undeniably true. When G’d said to Moshe at Sinai that the Jewish people 
would believe in him forever, it was not that G’d was withdrawing free 
choice from the Jewish people to believe otherwise, but rather, He was 
establishing a credible and undeniable fact that could be rejected if one 
choses to exercise his free will. 
Sforno writes that initially the spies were “men of distinction and special 
status” before they were sent to scout out the Land. It was necessary for 
them to be men of special stature and integrity, because the reports that they 
would bring back needed to be factually accurate. No detail of what they 
had witnessed should be overlooked and not reported. When the spies had 
returned and slandered G’d and the Land, it was due to their lack of faith. 
Their interpretation of the facts were distorted, although they 
communicated the facts accurately to the Jewish people. After they were 
punished, their interpretation was proven to be false but the facts that they 
had communicated did not change. It was only their interpretation that was 
refuted. Thus, when the truth was revealed, the accuracy of the facts was 
crucial to see that the Land was truly good and flowed with milk and honey. 
However, if the spies were ordinary people and the facts not accurately 
reported, the truth would have never come to light, even after they would 
have been punished. Therefore, when G’d had said at Sinai “In you they 
will believe forever…” it means that the truth of Sinai is irrefutable; 
however, the denial of what took place is possible, due to one’s own free 
choice. 
3. Repentance, a Monumental Task 
The Torah tells us that Korach together with Dasan and Aviram led a 
mutiny to usurp Moshe’s authority and cast dispersion on the divinity of 

the Torah. In order to determine the truthfulness of Moshe’s position, that 
the appointment of Aaron as the High Priest was in fact the word of G’d 
and not his own decision, a test was presented to prove this point. He 
presented the test to Korach and his assembly of 250 great Torah sages who 
were qualified to be the heads of the Sanhedrin. Each one was meant to take 
a firepan and burn incense upon it. The only one who would survive this 
test, would be the one who was truly chosen by G’d to be the High Priest. 
Everyone else would die. Although Korach knew that his chance of 
survival was 250:1, he nevertheless accepted Moshe’s challenge. 
Rashi cites the Midrash, which states, “Korach was a wise person. How did 
he allow himself to enter into such foolishness? It was because his eye had 
misled him. He saw through his prophetic vision that Shmuel the Prophet, 
who was the equivalent of Moshe and Aaron was to descend from him. He 
also saw that twenty-four families of Levites will descend from his children 
that will have prophetic abilities. Korach had said, ‘Is it possible that all of 
this greatness will emanate from me and I should be destroyed?’ However, 
Korach’s eye misled him. He did not see accurately. In fact, Shmuel the 
Prophet and all of the great families that will descend from his progeny 
were only as a result of Korach’s sons repenting at the very last moment.” 
Because of Korach’s sense of self and ego he would never consider the 
possibility that his special descendants would descend from his children 
who would repent, but rather he was truly qualified to be the High Priest. 
The Torah states, “Moshe sent forth to summon Dasan and 
Aviram…they said, ‘We shall not go up!” Although Korach was not 
willing to go up, Moshe was willing for the sake of peace, to forego his 
honor and approach Korach in a final attempt to reason with him to 
understand that Aaron’s appointment was by Divine Decree. The Midrash 
states, “Because Moshe had gone to the entrance of the tent, he saved four 
tzaddikim from the judgment of Geheinom. These four tzaddikim were the 
three sons of Korach and the son of Pelles. What merit did the sons of 
Korach have that they should be saved? When Moshe entered into the tent 
of Korach, his sons were seated next to him. When his sons saw Moshe 
they covered their faces with the ground (they were embarrassed to face 
him). They were in a quandary. If they were to stand for Moshe (as the law 
dictates that they should) they would disgrace their father because it would 
be a dishonor to him to acknowledge their father’s adversary. However if 
they were to remain seated, they would be in violation of the Torah law 
which dictates that one must acknowledge the presence of a Torah sage by 
standing. They decided to stand for Moshe and acknowledge his presence 
despite the disgrace to their father. At that moment, they had stirrings of 
repentance in their heart.” In the merit of standing for Moshe they had merit 
the Divine Assistance to have the capacity to repent and thus were able to 
extricate themselves from the congregation of Korach. 
The Midrash continues, “King David writes about the sons of Korach, ‘My 
heart has stirrings of something that is good.’” We see that it is not simple 
to repent. When one is so deeply entrenched in evil, it is almost impossible 
to extricate oneself from it, unless one merits special Divine Assistance. 
The sons of Korach embraced and supported their father’s positon 
regarding Moshe. They truly believed their father’s claim that Moshe’s 
presentation of the Torah was his own fabrication and not the Word of G’d. 
Regardless of their previous commitment to their father, the sons of Korach 
chose to acknowledge Moshe’s greatness as a Torah sage by standing for 
him. The only reason the sons of Korach were in a quandary to stand for 
Moshe or not, was because they considered him as one worthy of standing 
in his presence. Meaning, they regarded him as one who truly 
communicated the Word of G’d, thus obligating them to stand in his 
presence. If they were truly believed that their father’s position was 
credible, Moshe should have been seen as someone evil and the antithesis 
of the spokesman of G’d. 
It was not that they merited to repent because they performed an ordinary 
mitzvah, but rather because their acknowledgement of Moshe was a 
conformation that Moshe is the true spokesman of G’d. The reason Korach 
and his congregation deserved to be destroyed was because they did not 
acknowledge Moshe as the spokesman of G’d. Because the sons of Korach 
acknowledged Moshe, they extricated themselves from their father’s 
position and thus were not deserving to be destroyed. This sanctification of 
G’d’s name caused them to merit the Divine Assistance that was necessary 
for them to repent. 
The Torah tells us that one is obligated to honor one’s father and mother. 
However, if one’s father were to tell him to violate the Shabbos, he should 
not heed his father’s word. It is because the Torah states, “Revere your 
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mother and father, I am Hashem.” Meaning, the reason one is not 
permitted to heed the word of one’s father commands him to violate the 
Torah, because he and his father are bound to honor G’d. Although one 
may disgrace his father, one must adhere to the edicts of the Torah because 
all existence only exists to bring glory to G’d This was the basis for the 
position of Korach’s sons that the honor of G’d supersedes the honor of 
their father, although they were disgracing their father. 
4. Korach’s Perversion of Truth 
The Torah tells us that Korach and his congregation gathered against 
Moshe and Aaron and said to them, “It is too much for you! For the entire 
assembly – all of them- are holy and Hashem is among them; why do 
you exalt yourselves over the congregation of Hashem?” Rashi cites the 
Midrash, “What is the meaning of ‘all of them are holy’? The entire Jewish 
people stood at Sinai and heard the direct communication from G’d.” They 
claimed that it was not reasonable that only Moshe and Aaron be qualified 
to be the leaders of the Jewish people, because all of the people are special 
and holy, since they too had a direct communication from G’d. Meaning, 
every Jew has the same level of prophetic abilities as Moshe. Therefore, 
they should be allowed to have a direct relationship with G’d, and thus be 
His officiants. 
The Midrash continues, “You (Moshe) were not the only one who heard 
the commandments at Sinai. We all heard, ‘I am Hashem your G’d….’ If 
so, how could you lord over us since we too are the congregation of G’d?” 
Factually, the only prophet to prophesize in a wake state was Moshe. All 
other prophets experienced prophecy in a sleep state. When one 
experiences prophecy, it involves the totality of the individual. Moshe was 
able to prophesize in a wake state with all of his faculties because his 
physicality was fully integrated with his soul, and thus totally spiritualized. 
He was thus able to receive G’d’s communication in a wake state. However, 
the Jewish people (as all other prophets) who were not at that level of 
Moshe were only able to experience prophecy in a sleep state, because their 
physicality was not fully integrated into their spiritual essence. They 
needed to be in a sleep state because the prophecy needed to be 
communicated through their soul and had no relevance to their physicality. 
If the Jewish people were not at the special level of Moshe, how could they 
have experienced prophecy in a wake state at Sinai (when they had heard 
the first two commandments)? 
Sforno explains that in order for the Jewish people to accept that Moshe’s 
prophecy was face to face and thus was able to transmit the Torah to them, 
they needed to experience prophecy at his level (in a wake state) in order 
to understand that it was humanly possible to do so. Although they were 
not qualified because they were not totally spiritualized, G’d allowed the 
Jewish people to hear the first two commandments at a level of face to face 
in a wake state only to establish Moshe’s credibility in their eyes. Based on 
their own dimension of person and qualification, the Jewish people had no 
relevance to Moshe’s level of prophecy. 
Korach came with the claim that all the Jewish people are holy and 
qualified to be officiants of G’d since He communicated directly with them. 
Moshe denied the people the opportunity to attain positions of leadership 
because he wanted to lord over them. But in fact, he was no more qualified 
then they. The proof of this, is that the Jewish people experienced prophecy 
in a wake state at Sinai. Although G’d only allowed the Jewish people to 
prophesize in a wake state to establish that the word of Moshe as the word 
of G’d, Korach took that experience and turned it around to prove that all 
the Jewish people are as qualified as Moshe because they openly 
experienced the word of G’d. 
The Torah tells us that after hearing the first two commandments directly 
from G’d the Jewish people pleaded with Moshe, “You speak to us and 
we shall hear; let G’d not speak to us lest we die.” Although the Jewish 
people understood that they were not at the level to communicate with G’d 
face to face, Korach used the Sinai experience as a proof that all the Jewish 
people are no less qualified than Moshe. 
Understanding that it was not possible for the Jewish people to continue to 
hear the voice of G’d after the second commandment and especially after 
they had been tainted by the sin of the golden calf, how could Korach 
believe that all the Jewish people were at the same level of holiness as 
Moshe? The firstborn were disqualified to be the officiants of G’d after the 
sin of the golden calf. Only the tribe of Levy who did not participate in the 
sin, were qualified to be the officiants of G’d. Although the entire 
congregation may have initially been holy at Sinai, after the sin of the 
golden calf it was clear to Korach that only the tribe of Levy was qualified 

to be His officiants. If so, how could he claim that the entire Jewish people 
are holy? It is because Korach acted irrationally due to his own conflicts of 
interest. Due to his distorted understanding, he was convinced and was able 
to convince others that they were as holy as Moshe. 
5. A Time to Take Action 
Based on the laws of inheritance, Korach should have received the next 
official appointment as the leader of the family of Kahas; however, that 
position was given to Elitzafon Ben Uziel (the son of the youngest brother) 
rather than Korach the son of Yitzhar (who was the second brother). As a 
result of his not being chosen, Korach understood that he was denied 
something that was rightfully his. He had decided to undermine and usurp 
Moshe’s authority. However, Korach did not attempt to incite the mutiny 
against Moshe immediately after the appointment of Elitzafon Ben Uziel. 
Ramban explains the reason Korach chose to launch his mutiny at a later 
time. 
Ramban explains that if Korach had attempted to usurp Moshe’s authority 
at that time, people would have risen up against him because of their special 
love and reverence for Moshe. They Jewish people understood that after 
they had sinned with the Golden Calf, they deserved to be destroyed by 
G’d. It was only Moshe’s beseeching G’d that the decree was annulled and 
they were spared from destruction. However, after the incident of the quail 
during which many Jewish people had died by the wrath of G’d and the 
decree upon the generation of the spies (who were between the ages of 20 
and 60) that they should die in the desert over a forty year period; the Jewish 
people had become embittered with Moshe. They had said, “When we had 
sinned with the Golden Calf Moshe prayed on our behalf and we were 
spared; however, after the incident of the spies, he did not pray for us. 
Perhaps he is no longer the leader that he once had been.” Korach 
understanding the vulnerability of Moshe at that moment, saw it as an 
opportunity to usurp his authority. Seemingly, the Jewish people had a 
reasonable question regarding Moshe’s leadership. Why did Moshe not 
pray for them after the incident of the spies as he had done after the sin of 
the Golden Calf? 
The Torah tells us that when the Jewish people were caught between the 
Sea and the Egyptian army, some of them along with Moshe began to pray 
for G’d to save them. G’d, however said to Moshe, “Why do you cry out 
to Me? Speak to the Children of Israel and let them journey forth!” 
Ohr HaChaim HaKadosh asks if one is in a situation in which he can take 
the initiative in order to be saved, he should do so rather then remaining 
passive and beseeching G’d for Assistance. However, if one’s predicament 
is of such a nature that it is clear that only G’d can help, it is not the time 
to take initiative, but rather it is time to pray. Seemingly, this was the 
situation of the Jewish people at the Sea. It was time to pray and not take 
an initiative. Why did G’d say to Moshe that it is not a time to pray but 
rather a time to travel into the Sea. 
When the Jewish people found themselves at the Sea, they said to Moshe, 
“Were there no graves in Egypt that you took us to die in the 
Wilderness?” Ohr HaChaim HaKadosh explains that at the moment the 
Jewish people had made this statement, it aroused intense prosecution upon 
them. It was seen as a lack of trust in G’d after what they had witnessed in 
Egypt. It was because of this intense prosecution that their prayers would 
not arouse G’d’s Mercy. G’d said to Moshe that the only thing that could 
quell the prosecution against them is for them to demonstrate their trust in 
Him by traveling into the Sea. 
The sin of the spies was considered to be a public desecration of G’d’s 
Name. As G’d had said to Moshe, “After all the miracles that they had 
witnessed how could the Jewish people believe the slanderous reports of 
the spies? How is it possible to have such a level of distrust in Me?” 
Because of this serious breach of faith, an intense level of prosecution came 
upon them. Moshe’s supplications would have been rejected. They could 
not evoke G’d’s Mercy. The sin of the Golden Calf was not as a result of a 
lack of faith but rather because of their miscalculation of Moshe’s return, 
they believed that Moshe had died. They felt abandoned by Moshe and 
stranded in the desert with out a leader. They thus returned to their 
idolatrous ways from Egypt. This is the reason Moshe was able to prayed 
on behalf of the Jewish people after the sin of the Golden Calf to annul the 
decree. Korach saw that the Jewish people did not make any distinction 
between the failing of the spies and the sin of the Golden Calf. All they 
understood was that Moshe did not pray on their behalf as he had done 
earlier. Thus causing an embitterment towards Moshe, which Korach took 
advantage of. 
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We learn from this that there are times that when prayer will be meaningful 
and effective; however, there are times when one needs to take the initiative 
to demonstrate one’s unwavering faith in G’d to quell the prosecution. One 
must take the initiative despite the seeming ineffectiveness of that initiative. 
We live in time that there is great prosecution upon the world and the 
Jewish people because G’d’s Name is being continuously desecrated. The 
Jew must take the initiative to do His Will at all costs, despite the position 
of humanity and remain steadfast in his commitment to Torah to bring 
about the ultimate Redemption. 
 

R’ Shlomo Katz 

HaMaayan 
Who Would You Choose? 
Volume 31, No. 34 30 Sivan 5777 June 24, 2017 
Sponsored by Shlomo & Sharona Katz and family in honor of Yehuda’s 
aufruf and the upcoming marriage of Yehuda and Elisheva 
Nathan and Rikki Lewin on the yahrzeit of his grandfather Harav Aharon 
ben Harav Nosson Lewin z”l Hy”d (the Reisher Rav) 
The Torah relates that, in response to Korach’s rebellion, Moshe Rabbeinu 
“spoke to Korach and to his entire assembly, saying, ‘In the morning, 
Hashem will make known the one who is His own and the holy one, and 
He will draw him close to Himself; and, whomever He will choose, He will 
draw close to Himself’.” Why, asks R’ Aharon Lewin z”l Hy”d (the Reisher 
Rav; killed in the Holocaust in 1941), does Moshe Rabbeinu appear to say 
the same thing twice: “Hashem will make known the one who is His own 
and the holy one, and He will draw him close to Himself,” and, again, 
“Whomever He will choose, He will draw close to Himself”? 
Perhaps, writes R’ Lewin, some of the pronouns in the verse need to be 
translated differently, so that the verse says: “Hashem will make known the 
one who is His own and the holy one, and He will draw him close to 
Himself; and, whoever will choose him–i.e., whoever chooses to be on the 
side of the ‘holy one’ that Hashem chooses–He, Hashem, will draw that 
person close to Himself also.” 
Alternatively, R’ Lewin continues, the verse could be translated: “Hashem 
will make known the one who is His own and the holy one, and He will 
draw him close to Himself; and, whoever will choose Him–i.e., whoever 
chooses Hashem–He, Hashem, will draw that person close to Himself 
also.” 
Throughout history, R’ Lewin concludes, there have been people who 
challenge Torah sages and leaders, ostensibly L’shem Shamayim / for the 
sake of Heaven. Like Korach, these rebels speak in the name of Hashem 
and claim to be looking out for the good of the Jewish People. Hashem is 
not fooled, of course, and He declares: “He who truly chooses Me, him I 
will draw close.” (Ha’drash Ve’ha’iyun) 
“The earth opened its mouth and swallowed them and their households, 
and all the people who were with Korach, and all their wealth.” (16:32) 
Why was their wealth swallowed up as well? R’ Chaim Zaichik z”l (1906-
1989; Rosh Yeshiva of Yeshivat Bet Yosef-Novardok in Buczacz, Poland; 
later in Israel) explains as follows: 
We read regarding the inauguration of the Levi’im (Bemidbar 8:6-8), “Take 
the Levi’im from among Bnei Yisrael and purify them. So you shall do to 
them to purify them: Sprinkle upon them water of purification, and let them 
pass a razor over their entire flesh, and let them immerse their garments, 
and they shall become pure. They shall take a young bull and its meal-
offering, fine flour mixed with oil, and a second young bull you shall take 
as a sin-offering.” Rashi z”l explains that this process was meant to bring 
atonement to the firstborn for the sin of the Golden Calf. But, observes R’ 
Zaichik, this is difficult to understand. The Levi’im were replacing the 
firstborn as the Temple functionaries because the firstborn sinned, but the 
Levi’im themselves had not sinned! Why should the Levi’im shave their 
heads and bring a sin-offering? 
R’ Zaichik answers: The Gemara (Megillah 27a) records that Rabbi Zeira’s 
students asked him, “In what merit have you lived such a long life?” He 
answered, “I never rejoiced at another’s suffering.” Taken at face value, 
this is difficult to understand. Only a depraved person would rejoice at 
another person’s suffering. Not doing so does not seem to be anything 
special; certainly not a reason to merit an unusually long life. Rather, R’ 
Zaichik explains, Rabbi Zeira meant that if he had a happy event in his 
house–for example, a child’s wedding–at a time when his neighbor was 
suffering some misfortune, he moderated the celebration of own simcha in 

order not to highlight the contrast between himself and his neighbor, which 
would have exacerbated his neighbor’s pain. 
Here, the Levi’im were being “promoted” because the firstborn had been 
“demoted,” and the Levi’im needed to be sensitive the sadness inherent in 
this event. That is why the Torah subjected them to the atonement process 
that the firstborn themselves needed to undergo. 
Perhaps, continues R’ Zaichik, this also explains why Korach’s and his 
followers’ wealth had to be swallowed up with them. The death of Korach 
and his followers was a great tragedy, particularly because these were men 
with such potential. Had their wealth remained behind and people 
benefitted from it, that would have lessened the pain that had to be felt at 
their loss. (Maayanei Ha’Chaim p.225) 
“To the sons of Levi, behold! I have given every tithe in Yisrael as a 
heritage in exchange for the service that they perform, the service of the 
Ohel Mo’ed.” (18:21) 
“For the tithe of Bnei Yisrael that they separate to Hashem as a gift have 
I given to the Levi’im as a heritage; therefore have I said to them, ‘Among 
Bnei Yisrael they shall not inherit a heritage’.” (18:24) 
These verses offer two separate reasons why Ma’aser / tithes must be given 
to Levi’im. According to the first verse, Ma’aser is compensation for the 
service that the Levi’im perform in the Temple. According to the second 
verse, it is compensation to the Levi’im because they did not receive a 
portion in Eretz Yisrael. Why are two reasons necessary? 
R’ Pinchas Halevi Ish Horowitz z”l (1731-1805; rabbi of Frankfurt, 
Germany; author of several important Talmud commentaries) explains: 
Eretz Yisrael was divided among the twelve tribes. Therefore, if Ma’aser 
was only compensation to the Levi’im for not receiving a share in the Land, 
it should have been 1/12 of the farmer’s crop, not 1/10. The extra Ma’aser, 
the difference between 1/10 and 1/12, is compensation for the service the 
Levi’im perform. (Panim Yafot to Devarim 18:1) 
R’ Aryeh Leib Zitel Segal Horowitz z”l (Ukraine; 1758-1844) offers 
another answer: If Ma’aser was only compensation to the Levi’im for not 
receiving a share in the Land, they would only be entitled to Ma’aser when 
the other tribes are living in their allotted portions [which was only the case 
until approximately 100 years before the first Bet Hamikdash was 
destroyed]. Also, the prophet Yechezkel writes that, when Mashiach 
comes, the Land will be reapportioned and the tribe of Levi will receive a 
portion. Thus, they would not be entitled to Ma’aser in the future. That is 
why a second reason is needed also. (Marganita Tava Al Sefer Ha’mitzvot: 
Shoresh 12) 
A Torah Tour of the Holy Land 
“Then Shmuel said to the people, ‘Come and let us go to Gilgal, and let us 
renew the kingdom there.’ So all the people went to Gilgal; there they made 
Shaul king before Hashem in Gilgal . . .” (Shmuel I 11:14-15 — opening 
verses of the Haftarah for Korach.) 
[This Haftarah is not read this year, because this Shabbat is Rosh Chodesh.] 
R’ David Kimchi z”l (1160-1235; Spain; Radak) writes: They used to honor 
that place (Gilgal) because the Aron Kodesh and Ohel Mo’ed were located 
there when Bnei Yisrael first entered Eretz Yisrael [see Yehoshua 4:19], 
even though they were no longer there by the time of the events in our 
verses. 
R’ Yehosef Schwartz z”l (1805-1865; Germany and Eretz Yisrael; Torah 
scholar and geographer) identifies Gilgal as a city in the territory of the 
tribe of Binyamin, and writes: According to Josephus, Gilgal is ten ris (a 
half hour walk) from Yericho and fifty ris (a 2½-hour walk) from the Jordan 
River. Near Yericho is a mound–essentially a pile of rocks–which the 
Arabs call “Galgala,” i.e., Gilgal. However, it is not 2½ hours from the 
Jordan as Josephus wrote. 
Referring to Yehoshua 4:20 (“These twelve stones that they had taken from 
the Jordan, Yehoshua erected at Gilgal”), R’ Schwartz writes: “I did not see 
the stones of Gilgal.” [As his editor notes, this is not surprising, since 
thousands of years had passed.] 
R’ Schwartz continues, describing the surrounding region: The Jordan and 
the surrounding areas are a wonder of wonders! There is nothing 
comparable in the whole Land! The Kikar Ha’Yarden / plain of the Jordan 
is very wide, and the river flows through it. On either side of the river are 
forests with many species of flora. Many of the trees make tent-like 
coverings in which one can dwell; it is all natural. One would not believe it 
if he would hear how beautiful and pleasant it is. There is a soft sound, 
which is the river; the sound of birds chirping and singing; and the rays of 
the sun, which flicker into the “tents” through the tree branches. All this 
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adds to the beauty, but also inspires a person to reflect and to pour out his 
heart. “My Elokim! My soul is downcast, because I remember You from 
the land of the Jordan” (Tehilim 42:7). “He saw the entire plain of the 
Jordan that it was well watered everywhere . . . like the garden of Hashem” 
(Bereishit 13:10). (Tevuot Ha’aretz p.155 & 113) 
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Rabbi Moshe Krieger 

Bircas HaTorah Parsha Sheet 
Hashem’s Revelation at the Time of Korach 
In Parshas Korach, we learn of a rebellion waged by Korach and others 
against Moshe Rabbeinu. After Moshe saw that he would not convince the 
rebels to stop, he prayed that Hashem not accept Korach’s claim. He then 
announced that if Korach and his men would die an unnatural death, and if 
something unprecedented in history were to be created, this would show 
that they had sinned against Hashem. 
Until now, we have seen Moshe pray that Hashem forgive the sins of Klal 
Yisrael. Why on this occasion did Moshe request the opposite, and in such 
strong terms? Also, why did Hashem decree such a harsh punishment, that 
the land underneath Korach and his group opened up and swallowed them 
alive? There are many severe sins, such as idolatry and murder, but they 
are punished with one of the four forms of execution done by beis din. Why 
was Korach’s sin treated more severely than these? 
Furthermore, the Sages (Avos 5:6) teach that the “mouth of the land” that 
swallowed up Korach and his rebels was created at the very beginning of 
the world. Why was such a special creation necessary to punish Korach? 
Rav Gedalia Shor answers that Korach’s rebellion demanded such a 
response because it threatened to undo one of the most basic tenets of our 
emuna — the giving of the Torah on Mt. Sinai to Moshe Rabbeinu. 
At Matan Torah, Hashem said the first two of the Ten Commandments to 
all of Klal Yisrael. Afterwards, the people told Moshe that if they would 
continue at this level of prophecy, they would die. Therefore, they asked 
Moshe to receive the rest of the Torah himself and bring it to them. From 
that time on, Moshe Rabbeinu was Hashem’s representative in bringing the 
rest of the Torah to this world. Now, Korach was claiming that Moshe 
Rabbeinu had decided on his own to appoint Elizafan ben Uziel as head of 
the Tribe of Kehas. If Korach could claim that, he could also claim that 
Moshe had tampered with the mitzvos of the Torah. Hashem had to show 
that everything in Torah is totally from Him, and that nothing came from 
Moshe. 
Had Korach and his men been executed by beis din, or even if they would 
all have suddenly dropped dead, there would still have been room for others 
to claim: “This was certainly a sin, but it could be that Moshe did alter parts 
of the Torah.” Therefore, Hashem made a second form of Divine revelation 
— an unnatural punishment for those who cast doubts on the authenticity 
of the Torah. This “mouth of the land” had been waiting since the beginning 
of time to fulfill this critical purpose — to remind all of Klal Yisrael that 
Moshe was only a messenger, bringing Hashem’s Torah to the Jews, and 
not, chalila, that he had altered anything in it. 
Rav Shor cites an episode in Bava Basra (74a) to demonstrate the point that 
the authenticity of Torah was at the heart of Korach’s rebellion: An Arab 
merchant was leading a sage of the Talmud through the Sinai Desert. He 
pointed out to the sage two pillars of smoke rising from a hole, telling him 
that this was the entrance to Gehinnom and that soon, he would be able to 
hear Korach and his group as they rise to the surface, which happens once 
every thirty days. 
The sage leaned close to the hole, and as Korach came to the surface, he 
heard Korach say: “Moshe is true and his Torah is true…” Korach was 
trying to do teshuva, but it was too late. For us, however, Korach’s words 
reveal what in fact his sin was — that in his lifetime, Korach had claimed 
that Moshe’s Torah was not true. 
This is an important principle. We must know that every word of Torah, 
whether in the written or oral Torah, comes from Hashem. The only way 
we can begin learning Torah properly is if we know that it comes from 
Hashem, and that it is true and has kedusha. Great Rabbanim would say, 
before learning, “Zogt der Ribbono Shel Olam…” Even if they were 
learning Gemara, and were about to quote the words of a sage from the 
Talmud, they knew that this was the Torah of Hashem, and therefore 
declared: “So says G-d…” 

The Slonimer Rebbe would add that included in the revelation at Sinai was 
that Moshe Rabbeinu was the Rebbe of Klal Yisrael. The sages (Sanhedrin 
110a) state that Korach, by arguing against Moshe Rabbeinu, was arguing 
against Hashem, and that this applies to any talmid. If a talmid goes against 
his rebbe, he is going against Hashem. Even if his argument is not 
verbalized, merely thinking against one’s rebbe is as if he thinks against 
Hashem. 
This sounds a bit frightening. We understand why we must not argue 
against a great rebbe and certainly not Moshe Rabbeinu, but if my Rav, 
Rosh Yeshiva or magid shiur says something and I don’t obey it 
completely, or I just think to myself about not obeying him—is that called 
rebelling against G-d? Is every rav at that level? 
The reason this question arises, explains the Slonimer Rebbe, is because we 
view our Rav, Rosh Yeshiva or magid shiur, as a person we come to with 
questions, or to hear shiurim. What we should understand is that this is the 
person who enables us to achieve deveikus in Hashem. He is your rebbe, 
and whatever deveikus you can achieve is only through him. The way to do 
so is to nullify yourself before him (see Kesubos 111b). Conversely, the 
extent to which we view ourselves as being removed from our rebbe, to that 
same extent we have removed ourselves from Hashem. 
Rav Avraham Chaim Brim was a talmid chacham of great stature, but he 
viewed himself as a talmid of numerous rebbes, among them Rav Isser 
Zalman Meltzer, the Chazon Ish, the Brisker Rav, the Boyanner Rebbe and 
the Husyatiner Rebbe. 
“In my eyes, each of them was like an angel in the guise of a human being,” 
Rav Brim would say. He noted that in addition to the clarity and insights in 
Torah he gained from each of these great men, their entire being was a 
lesson in closeness to Hashem, and from each of them, he felt that he had 
gained certain aspects of his own avodas Hashem. 
May we cling to our rebbbeim and get closer to Hashem! 
 

Rabbi Label Lam 

Dvar Torah 
Silence 
The earth opened its mouth and swallowed them and their households, 
and all the people who were with Korach, and the entire wealth. 
(Bamidbar 16:32) 
Somebody once asked Rabbi Avigdor Miller ztl. Why the “mouth” of the 
earth swallowed up Korach and his company and in a heartbeat he 
responded, “Because he opened up his big mouth, the earth opened its 
mouth and swallowed him up!” 
So we know Korach had done something terribly wrong with his mouth. 
He spoke against Moshe convincingly and he managed to sway the hearts 
of not less than two hundred and fifty others. He publically and brazenly 
challenged Moshe and yes the very veracity of the Torah and was visited 
with a punishment Mida Knegged Mida- Measure for Measure. Therefore 
the mouth of the earth swallowed him up. There may be another dimension 
of the “Measure for Measure” factor at play here. 
The Mishne in Pirke Avos (1:17) states, “Shimon his son (of Raban 
Gamliel) says, “All my days I have been raised among the Sages and I have 
found nothing better for the body than silence, not study but practice is the 
main thing; everyone who talks excessively brings on sin.” The Maharal 
wonders why the Mishne does not declare that silence is beneficial for the 
person. Why is it good for the body? 
The Maharal explains that speech is not necessarily a purely rational 
process. Both the physical body and the G-dly intellect like some banana 
republic are constantly competing for control of the communication 
system. Whoever or whichever force dominates the propaganda machinery, 
namely the power of speech, that one is victorious, for now, over the 
entirety of the system. 
Now there is a way there is a way to discern which is dominant and there 
is a way to manage the outcome of that battle for the human spirit. 
Remaining quiet is almost a guarantee that when one speaks, it’s likely the 
intellect that has turned on and is giving voice. 
On the other hand if one is talking excessively it is likely the body and the 
world of emotions is dominant and expressing itself. Therefore the body is 
invited as a quiet partner. The more it can remain still and calm the greater 
the likelihood the Divine spirit has a chance to be heard. That is the victory 
we seek. 
An obvious follow up question could be asked on Rabbi Miller’s answer 
about the mouth of the earth swallowing up Korach because he opened up 



!{aaBtu!Isr!– trcdk trcd ihc                                                                 13 
his big mouth. Why the earth?! Why did the heavenly domain not open a 
mouth pull him up and out? 
Perhaps we can say that following the same line of Mida Knegged Mida –
Measure for Measure that the earth swallowing him was indicative that it 
was his earthiness was that speaking the whole time. He had many 
intellectual and high minded reasons why the Jewish People did not need 
leaders unless of course he was the leader. 
He was able to convince mighty minds of the correctness of his opinions. 
He did a lot of talking. He spoke of the loftiest ideals, but his intellect was 
being hijacked and employed in the service of his earthy personality. 
A person in such a state is like a dog barking, but a dog with a rich 
vocabulary. We all know what Woofy wants. It could only be one of three 
of four things that cause him to howl so. He may be ashamed to say it out 
loud or even admit it to himself. If he would be so sophisticated so as to 
have a Webster’s Dictionary at his disposal, you can be certain he would 
dress those primal needs in an elaborately woven garment of well-placed 
fig leaves. 
He would convince you that this is a real human rights crisis with global 
implications and not the beast within agitating for one or more of its local 
and basest desires. One mighty word might have saved Korach from 
Korach and it can rescue us from ourselves too, if employed. He would 
have gone up and not down, and we too can climb high with silence. 
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Rabbi Eli Mansour 
Weekly Perasha Insights 
Parashat Korah: The Flowers and the Fruit 
Following Korah’s ill-fated revolt against Moshe and Aharon, during 
which he and his followers demanded the right to perform the service in the 
Mishkan which G-d had assigned to the Kohanim, G-d proceeded to prove 
that Aharon was assigned the exclusive role of Kohen Gadol. He instructed 
Moshe to take a staff from the leader of each tribe, including from Aharon, 
the leader of Levi, and to then place all the staffs inside the Mishkan. The 
next day, Moshe brought out the staffs, and everyone saw that Aharon’s 
staff had blossomed. The Torah describes how Aharon’s staff “produced a 
flower, sprouted a blossom, and yielded almonds” (17:23). This miracle 
proved that G-d has chosen Aharon and his tribe to minister before Him in 
the Mishkan. 
Normally, a tree begins budding and sprouting before the fruit is produced, 
and once the fruit appears, the flowers fall off the branch. The impression 
given by the Torah, however, is that Aharon’s staff had the flowers and 
almonds together, at the same time. Whereas usually the flowers fall once 
the fruit grows, the flowers on Aharon’s staff remained even after the fruit 
was produced. 
One of my teachers from Yeshiva suggested a meaningful explanation of 
this phenomenon. The flowers signify the preparatory stage, before the 
emergence of the fruit. In virtually every field, in practically any area of 
life, the flowers “fall off”; the effort and preparation invested in reaching a 
desired goal are insignificant in relation to the goal. Only the “fruit,” the 
end result, is meaningful, and so once the result is achieved, the “flowers” 
– the process that led to this result – fall away and are forgotten. When it 
comes to Torah, however, this is not the case at all. The “flowers” are just 
as important and valuable as the “fruit.” If a person works all day to 
understand a difficult passage in a Torah text, he has used his time well and 
will be rewarded regardless of whether in the end he arrives at the correct 
explanation. A salesman will not receive any commission if he does not 
make any sales, regardless of the effort he invested. Our genuine efforts for 
Torah, however, are rewarded irrespective of the outcome. 
It has been suggested that this principle underlies the otherwise peculiar 
passage in the Haggadah in which we say, “If He had brought us to Mount 
Sinai but did not give us the Torah – this would have been sufficient for 
us.” Many commentators asked, why would it have been sufficient to have 
arrived at Mount Sinai without receiving the Torah? Was not the entire 
purpose of encamping at Mount Sinai to receive the Torah? The 
explanation might be that the intensive preparations for receiving the Torah 
were precious and invaluable in their own right, independent of the end 
result. For fifty days after leaving Egypt, Beneh Yisrael needed to work to 
elevate themselves from the depths of impurity to which they had fallen in 
Egypt, and reach the spiritual heights required for Matan Torah. These 
efforts, this process of growth, was immensely meaningful and significant, 

and would have been meaningful and significant even if it had not resulted 
in receiving the Torah. 
Moshe was instructed to store Aharon’s blossomed staff inside the 
Mishkan. It teaches us that Kedusha stems from the efforts that we invest, 
the hard work that we do in the pursuit of religious growth and 
achievement. We will not always achieve our goals, and will often fall short 
of the level to which we aspire. However, as long as we are sincere in our 
efforts, then they are very significant and valuable. Even if we never see 
the “fruit,” the beautiful “flowers” that we produce through our hard work 
and efforts will always remain. 
 

Aish.Com - Rabbi Kalman Packouz 

Shabbat Shalom 
Korach 5777 
GOOD MORNING! I received a fascinating and bewildering response 
from a Shabbat Shalom supporter when I asked for $1,800 -- he good-
naturedly laughed! In my experience as a fundraiser, I evoked many 
emotional reactions to requests for support -- derisive laughing, stunned 
disbelief, anger, irritation ... even welcomed appreciation. However, this 
was a first. So, I asked, "Why are you laughing?" 
The man replied, "A few weeks ago I made a deal with the Almighty that 
if my business deal went through, I would give $1,800 to the first person 
who asked for $1,800 and you're the first!" 
I appreciate this open manifestation of Divine Providence and love from 
the Almighty. I even look forward to more people laughing -- and giving! 
Then ... I began to think -- "What a wonderful topic for the Shabbat Shalom 
Weekly !-- Are you allowed to test the Almighty?" And as always, the 
Torah deals with the question. 
The Talmud (Taanis 9a) tells us that Rabbi Yochanan met the young son of 
Reish Lakish (his study partner). Rabbi Yochanan says to the boy, "Tell me 
the verse in the Torah that you are studying." The lad replies, "Tithe, you 
shall certainly tithe" (Deuteronomy 14:22). 
The boy then asked Rabbi Yochanan, "What is the meaning of 'Tithe, you 
shall certainly tithe'?" Rabbi Yochanan responds, "Tithe in order that you 
will be come wealthy" (This is an alternate translation of the verse.) The 
precocious lad then asks, "How do you know this?" Rabbi Yochanan 
answers, "Go and test it; take tithes and see if you become wealthy." 
Reish Lakish's son was a bright boy. He then respectfully asked Rabbi 
Yochanan an excellent question, "Is it permitted to test the Holy One, 
blessed be He? Isn't it written (Deuteronomy 6:16), 'Do not test the 
Almighty?' " 
Rabbi Yochanan probably smiled at the precocious youth. "Rabbi Hoshaya 
taught that the case of separating tithes is an exception to the prohibition 
against testing the Almighty. He gave proof from the verse: 'Bring all the 
tithes to the storehouse, so that there may be food in My House (for those 
who serve in the Holy Temple) and you may test Me now through this, says 
the Almighty, Master of Legions, if I will not open for you windows of the 
sky and pour out blessing for you without limit' (Malachi 3:10)." 
The Sefer HaChinuch -- a book written about 800 years ago detailing the 
what, how and understandings of the Torah's commandments --teaches: It 
is usually forbidden to test the Almighty by performing a mitzvah 
(commandment) with the intent of seeing whether or not one is rewarded 
because the place for receiving reward is the World to Come; one cannot 
expect to see a reward in this world. However, because of the verse in 
Malachi (a prophet), there is an exception made regarding tithes and one 
can expect to see financial reward in this world. 
Years ago, Harry Fischel, a wealthy Jewish man dealing in New York real 
estate, was asked for the secret of his success. He gladly shared the advice 
that the great sage, the Chofetz Chaim, gave him before he came to 
America: "If you want to succeed in business, you must take God Himself 
as your partner in every endeavor. Before you enter into any investment or 
project, try to make an accurate estimate of how much profit you stand to 
make in the undertaking. Then calculate how much the tithe of your 
projected profit will be and write a check for that amount to be eventually 
deposited in your tzedakah (charity) account. 
"Turn to the Almighty in fervent prayer and say: 'Master of the Universe, it 
is my privilege to invite You to be my partner in this endeavor. If, heaven 
forbid, I fail to realize a profit, I will have nothing to share with You, my 
partner. However, if I successfully realize my anticipated profit, then the 
ten percent I have set aside for tzedakah is Yours.' When one takes God as 
his partner from the outset, he is guaranteed success!" 
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(with thanks to Artscroll and Rabbi Avrohom Chaim Feuer, The Tzedakah 
Treasury for source material) 
Torah Portion Of The Week: Korach 
There are two rebellions this week. First, Korach, a Levite, was passed over 
for the leadership of his tribe and then challenges Moshe over the position 
of High Priest. No good rebellion can be "sold" as a means for personal 
gain, so Korach convinces 250 men of renown that they must stand up for 
a matter of principle -- that each and every one of them has the right to the 
office of High Priest (which Moshe had announced that God had already 
designated his brother, Aharon, to serve). 
Fascinatingly, all 250 followers of Korach accept Moshe's challenge to 
bring an offering of incense to see who God will choose to fill the one 
position. This meant that every man figured he would be the one out of 250 
to not only be chosen, but to survive the ordeal. Moshe announces that if 
the earth splits and swallows up the rebels it is a sign that he (Moshe) is 
acting on God's authority. And thus it happened! 
The next day the entire Israelite community rises in a second rebellion and 
complains to Moshe, "You have killed God's people!" The Almighty brings 
a plague which kills 14,700 people and only stops when Aharon offers an 
incense offering. 
To settle the question once and for all, Moshe has the head of each tribe 
bring a staff with his name on it. The next morning only Aharon's staff had 
blossomed and brought forth almonds. The people were shown this sign. 
Aharon's staff was placed in front of the curtain of the ark as testimony for 
all time. 
Dvar Torah 
from Twerski on Chumash by Rabbi Abraham J. Twerski, M.D. 
When one reads the account of Korach's rebellion (Numbers 16:1-35), one 
is astounded by the incident. Not only was Moses the one who led the Jews 
from Egypt, but all the Israelites were eyewitnesses to the many miracles 
that were wrought though him. They saw him wave his staff over the Reed 
Sea, causing the waters to divide. There could be no doubt that he was 
commissioned by God to be the leader. How could anyone question the 
authenticity of Moses' leadership? It simply defies all logic. 
Rashi quotes the Midrash which raises this question: How could Korach, a 
wise and learned person, act so foolishly? The Midrash answers that Moses 
had appointed another Levite to be leader of the tribe of Levi, and Korach 
was envious of this. 
Can envy so deprive a person of logical thinking that one would deny the 
evidence of one's own eyes? 
Rabbi Chaim Shmulevitz (Sichos Mussar 5731:21) explains citing the 
Talmudic statement, "Envy, lust and pursuit of acclaim remove a person 
from the world" (Ethics of the Fathers 4:28). The expression "remove a 
person from the world" is rather strange. Rabbi Shmulevitz elucidates that 
the usual deviation from proper behavior is a very gradual one. The Talmud 
says that the tactic of one's desires (yetzer hara) is to seduce a person to 
commit a very minor infraction, then lead him on to progressively more 
serious transgressions (Shabbos 108b). That is the nature and order of the 
world. One's desires will not entice a person into doing something patently 
absurd. 
However, if a person is overtaken by envy, one escapes the natural order of 
the world. One is no longer bound by logic. The passion of envy can be so 
great that it can overwhelm all rational thought, and leave one vulnerable 
to behave in the most irrational manner. Envy indeed removes a person 
from the natural order of the world. This is why Moses delayed the trial 
until the next day -- to let Korach come back to his senses. 
Quote of the Week 
One makes a living by what he gets; 
he makes a life by what he gives 
In Loving Memory ofEsther bas Chaim, by Howard & Tobi Ash 
With Deep Appreciation to Dror & Miriam Zadok 
This article can also be read at: http://www.aish.com/tp/ss/ssw/429229163.html Like what you read? As a non-profit organization, Aish.com relies on readers like you 
to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like you around the world. Make a secure 
donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright 
© 1995 - 2017 Aish.com - http://www.aish.com  
 

Rabbi Eliezer Parkoff 

Weekly Chizuk 
Parshas Korach 
Reminders Every Day 
Now Korach, the son of Yitzhar, the son of Kehos, the son of Levi… took 
men; And they rose up before Moshe…. two hundred and fifty princes of 
the assembly, regularly summoned to the congregation, men of renown; 
And they gathered themselves together against Moshe and against Aaron, 

and said to them, You take too much upon you, seeing all the congregation 
are holy, every one of them, and the Lord is among them. Why then do you 
lift up yourselves above the congregation of the Lord? 
Rashi: Why did Korach see fit to dispute Moshe? He envied Elitzafan the 
son of Uziel for his leadership. Moshe appointed him leader over the sons 
of Kehos, by the word of G-d. Korach said, 'Father had four brothers, as it 
is said: "The sons of Kehos, etc." Amram was the firstborn. His two sons 
assumed great distinction--- one (Moshe) is the monarch, the other 
(Aharon) the Kohein Gadol. Who should appropriately assume the second 
[position], if not I, the son of Yitzhar, second to Amram? Yet he appointed, 
as leader, the son of the youngest of all of his (Amram's) brothers. I will 
oppose him, and nullify everything he said.' What did he do? He rose up 
and gathered two hundred fifty heads of Sanhedrin, mostly from the 
neighboring tribe of Reuven… He clothed them in garments made 
completely of techeiles. They came and stood before Moshe and said to 
him: "Does a garment made completely of techeiles require tzitzis, or not?' 
He said to them: "It is required." They began scoffing at him. "How is it 
possible that a garment made of other material is absolved by a single 
thread of techeiles, yet one made completely of techeiles cannot absolve 
itself?" 
We notice that Rashi mentions only one of Korach’s arguments. We have 
to refer to the Medrash to find the entire conversation. 
The Midrash Rabbah 18:3 adds: Korach asked... A house full of seforim, 
does it require a mezuzah? Moshe answered, "Yes, it does." Korach said, 
"All the sections of all the Torah scrolls are insufficient, yet these two 
paragraphs are enough?! Hashem did not command this. You have made it 
up yourself", Korach argued. 
The Kli Yakar writes that from the fact that Korach’s parsha comes 
immediately following the parsha of tzitzis, it is easy to infer the first 
question. Seemingly, this is Rashi's reason to only mention this. What is the 
source of the Medrash for the second question about the mezuzah? 
The Kli Yakar answers that it is inferred from a possuk later on: … and 
Dasan and Aviram came out, and stood in the door of their tents, and their 
wives, and their sons, and their little children. What was the purpose of 
telling us where they were standing? There must be some implication the 
Torah is trying to point out. The Medrash therefore explains that they stood 
by the door insulting and degrading the mezuzah. Korach argued against 
tzitzis, and Dasan and Aviram rebelled against the mezuzah. They said that 
Moshe invented these two mitzvos. 
Rabbeinu Bachya explains that their arguments regarding these two 
questions are basically the same. Logic dictates that if a blue string 
works on a garment, a garment made entirely of blue strings should not 
require anything else. So too, if 2 little paragraphs from the Torah are 
sufficient for the mitzvah of mezuzah, so a house full of sifrei Torah 
should definitely not require anything else. 
Moreover, they were taking the logic of these two mitzvos to rebel 
against Moshe Rabbeinu's leadership. Both tzitzis and mezuzah come 
to remind the person of all the mitzvos. Tzitzis resembles the blue of 
Heaven so one’s mind should be directed heavenward; so too the 
purpose of a mezuzah is to serve as a reminder of Hashem’s presence. 
Just like a garment made entirely of techeiles should not need the blue 
strings of the tzitzis, so too a house full of Torah scrolls should be 
enough of a reminder and not require writing 2 paragraphs of the Torah 
on the doorpost. From this we can conclude that a nation composed 
entirely of holy people should need no reminders, nor any leaders. They 
are all holy, and so all of them are worthy of being leaders. This was 
the basis of their open rebellion against Moshe Rabbeinu’s leadership, 
using the same logic. 
The Kli Yakar continues that with this we can understand why their 
crime was so severe that even little children were punished. If Korach 
and his company were guilty of rebellion, why did the little children 
deserve to die? 
The gemara (Shabbos 32b) asks why little children die. One opinion is 
that violating the commandment of tzitzis causes one’s children to die; 
and the other opinion is that children die for the violation of the 
mezuzah. Both these mitzvos have a common denominator: they are 
reminders. A mezuzah serves as a reminder of Hashem when one enters 
and leaves his home. So too tzitzis constantly accompany the person to 
remind him of the mitzvos. The Navi states, “…you have forgotten the 
Torah of your G–d, I will also forget your children” (Hoshea 4:6). If 
you are so careless about the Hashem’s precious Torah that you forget 
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the mitzvos, so too will Hashem forget your precious children. 
Moreover, if you are so thoughtless as to not pay attention to those little 
strings hanging from your garment, so too will Hashem pay no attention 
to your little children clinging on to you. 
So what went wrong? What was Korach’s mistake? Perhaps we can use 
a thought from a ma’amar by Rav Elchanan Wasserman, zt”l (Kovetz 
Ma’amarim, Ma’amar Al Emunah). In the parsha of tzitzis it states, 

ָתֻתרּו ַאֲחֵרי ְוָהָיה ָלֶכם ְלִציִצת ּוְרִאיֶתם ֹאתֹו ּוְזַכְרֶּתם ֶאת ָּכל ִמְצֹות ה' ַוֲעִׂשיֶתם ֹאָתם ְולֹא  
 :ְלַבְבֶכם ְוַאֲחֵרי ֵעיֵניֶכם ֲאֶׁשר ַאֶּתם ֹזִנים ַאֲחֵריֶהם
And it shall be to you for a fringe, that you may look upon it, and 
remember all the commandments of the Lord, and do them; and that 
you seek not after your own heart and your own eyes, which incline 
you to go astray. 
The gemara (Brachos 12b) states, “after your heart, this is heresy 
(atheism), after your eyes, this is lust.” Reb Elchanan asks, heresy is a 
function of the mind. It comes from misguided thinking. What does it 
have to do with the heart? 
Moreover, faith is a mitzvah incumbent on every one of Klal Yisroel, 
even little children who just turned bar mitzvah. If so many brilliant 
thinkers like Aristotle and the great philosophers through the ages were 
not able to attain emunah, how can we demand little children to have 
emunah? Reb Elchanan answers that emunah is really quite simple. If 
one’s selfish desires don’t get in the way, it is quite easy to believe. 
What happens is that one’s mind becomes clouded with all sorts of 
hidden drives and personal agendas. Then belief becomes a burden. In 
order to unburden himself, the apikorus develops all sorts of convoluted 
philosophies to reason himself out of believing. Therefore the real 
problem is the heart. The apikorus has not guarded his heart to keep it 
pure and clean, and therefore he developed heresy. Thus we are 
commanded not to go after our hearts which leads to heresy. 
Similarly with Korach. He had deep seated ulterior motives. He 
claimed to be concerned about the entire Klal Yisroel that they were 
being misled by this man Moshe. Really, he was disturbed by the fact 
that he had been passed over for appointment to a major position. He 
felt himself worthy and was deeply envious and personally hurt that he 
was being ignored. This was a problem of his heart. 
Thus the possuk by tzitzis admonishes us, “That you may remember, 
and do all my commandments, and be holy to your G–d.” The purpose 
of tzitzis is to remind us. Even the greatest of people, even a potential 
gadol hador like Korach who was like a house full of seforim, requires 
a reminder to retain his holiness and be on guard from his heart leading 
him astray. This was Korach’s mistake. 
Rambam Hilchos Mezuzah 6:13: 
A person must show great care in [the observance of the mitzvah of] 
mezuzah, because it is an obligation which is constantly incumbent 
upon everyone. 
[Through its observance,] whenever a person enters or leaves [the 
house], he will encounter the unity of the name of the Holy One, blessed 
be He, and remember his love for Him. Thus, he will awake from his 
sleep and his obsession with the vanities of time, and recognize that 
there is nothing which lasts for eternity except the knowledge of the 
Creator of the world. This will motivate him to regain full awareness 
and follow the paths of the upright. 
Whoever wears tefillin on his head and arm, wears tzitzis on his 
garment, and has a mezuzah on his entrance, can be assured that he will 
not sin, because he has many reminders. These are the angels, who will 
prevent him from sinning, as [Tehillim 34:8] states: "The angel of God 
camps around those who fear Him and protects them." 
Blessed be G–d who offers assistance. 
Many Gedolim have been very careful about the mezuzah. I personally 
can testify that whenever my Rebbe Rav Scheinberg zatzal would enter 
or leave a room he stopped a moment and kissed the mezuzah. When 
asked about this, he quoted the above Ramabam. 
Rav Yechezkel Abramsky, zt”l, often quoted this Rambam. He would 
exclaim, “You hear this? Every time we come in or go out and we see 
the mezuzah we have to remember that, ‘there is nothing which lasts 
for eternity except the knowledge of the Creator of the world.’ A person 
passes the mezuzah several times a day, and each time it repeats itself 
and reminds him that the only thing that is eternal is knowledge of the 
Creator.” He would repeat this Rambam over and over and then break 
out crying. (Peninei Rabbeinu Yechezkel) 

Wishing everyone a Gut Shabbos! 
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Rabbi Moshe Pogrow - Ani Maamin Foundation 

Gem Of The Week From RSR”H 
This week sponsored לעילוי נשמת מלכה בת הרב מאיר ע"ה   
Defending Moshe’s Credentials 
Shelach is the parsha of rebellion against Hashem; Korach is the parsha 
of rebellion against Moshe. 
The basic premise of the revolt was false. Kol ha’eida kulam are not 
kedoshim already; rather, kedoshim tihyu, their calling is to be holy. 
Their task is to uplift themselves, not confuse their destiny with reality. 
Holiness should be a goal to which they aspire. To help bnei Yisrael realize 
this, the Mishkan, which holds the luchos, was erected in their midst. They 
were divided into kohen, levi, and yisrael, with the Mishkan fenced off in 
the center, expressing the message: yes, kedoshim tihyu, but not yet 
“kedoshim atem”! Hazar hakareiv yumas—not everyone was worthy of 
unrestricted access to the Mishkan. Even Aharon was only allowed to 
approach at Hashem’s command, and even then only as a messenger of the 
public. 
A true messenger of Hashem, like Moshe and Aharon, would be the 
first to admit his unworthiness and beg Hashem to choose someone 
else. But if, despite his protests, Hashem sends him and no other, who 
would dare to come before the messenger and ask “Madua tisnasu al kehal 
Hashem?” 
Korach accused Moshe and Aharon of the greatest sin against Hashem: 
abusing His name and authority for their own purposes. According to 
Korach, Moshe’s entire position was a rebellion against Hashem. 
It hurt Moshe deeply that they dared to accuse him of exploiting his 
position. Hashem’s emissary must be faultless in his middos; G-d does 
not send those with even a hint of cruelty. Purity of character is His 
first credential. Had Moshe blemished his with the slightest show of self-
interest—riding another man’s donkey—they would have the right to deny 
the Source of his mission. 
The reliability of a messenger can be only confirmed by the one who 
sent him; so, too, Moshe’s mission could be confirmed only by Hashem 
Himself. For this reason Moshe did not defend himself against Korach’s 
accusations. If G-D would not confirm the truth, his mission would come 
to an end. 
There are natural deaths that come as a result of man’s innate mortality, and 
there are natural deaths that come as result of an act of G-d in accordance 
with the laws of nature. All so-called natural events occur only by 
Hashem’s will. However, a “natural” death would demonstrate Hashem’s 
providence, but would not certify that Moshe’s mission had come from 
Him. That mission was based on Hashem’s intervention in the natural 
order. 
Through Moshe’s mission, Hashem wished to educate mankind, to bring 
man back to G-d to attain moral freedom. Through Moshe’s mission, as 
well as every nevuah, Hashem demonstrates His Personality operating in 
freedom. Hence, a certification of this mission can only be through a mofes, 
which attests to this freedom from the laws of nature. 
When Korach’s death was brought about by a new creation that proclaimed 
Hashem as G-d, the One with the power to introduce at any time a new 
future not dependant on the past, then they understood that people who 
deny that Hashem had sent Moshe deny the rule of Hashem, and 
everything else he has done. 
Have a wonderful Shabbos, Moshe Pogrow, Director, Ani Maamin 
Foundation 
Gem of the Week, is based on excerpts from Rav Shamshon Raphael Hirsch 
zt”l’s commentary on Chumash, with publishers permission. 
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Korach’s Tragic Flaw 
“And Korach, the son of Yitzhar, the son of Kehas, the son of Levi, and 
Dasan and Aviram, the sons of Eliav, and On, the son of Peles, the sons 
of Reuven, took [men].” BeMidbar 16:1 
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Korach clothed them in cloaks that were made entirely of techeiles. They 
came and stood before Moshe. They said to Moshe: “If a cloak is made 
entirely of techeiles (blue-dyed wool), is it obligated to have tzitzis or is it 
exempt?” Moshe said to them: “It is obligated.” They began to laugh at 
him and said: “Is this possible? If a cloak is of a different type [of cloth], 
one thread of techeiles exempts it. This one, which is entirely of techeiles, 
should it not exempt itself?” -- Rashi, from Tanchuma (Korach 2) 
The Gemara (Menachos 43b) tells us that one of the purposes of dying the 
wool of the tzitzis with techeiles is that the blue color reminds us of the 
color of the ocean, which, in turn, reminds the viewer of the sky. A person 
is then brought to think of the heavenly throne. Thus, viewing one’s tzitzis 
leads a person to think of the Shechina. It therefore seems that the challenge 
of Korach and his group was quite reasonable. If one thread serves to 
remind a person of the holy presence of God, how much more so would an 
entire garment dyed with techeiles function as such a reminder. This, then, 
was the basis for Korach’s mocking attack against Moshe, for Moshe taught 
that a garment that is entirely blue is still obligated to have a thread of blue 
attached to the corner in order for the mitzvah to be complete. 
Rabbi Moshe Feinstein points out that, nevertheless, Korach and his gang 
were terribly mistaken. The truth is that any reason which we give for a 
mitzvah does not affect the ultimate realization that mitzvos are heavenly 
decrees with which we dare not tamper. Even reasons which are stated 
explicitly in the Torah, and are certainly genuine and accurate reasons for 
the mitzvos, still do not allow us to compromise total adherence to the 
mitzvos. This is certainly true regarding mitzvos whose reasons are not 
provided in the Torah. 
Explanations for mitzvos are called ohngy - which is the same word for 
“taste”. Having an insight to understanding a mitzvah merely provides us 
with a taste of what can be accomplished by its fulfillment. Nevertheless, 
we must never overlook the fact that mitzvos are heavenly decrees, and we 
cannot shirk our responsibility to fulfill mitzvos by applying reasoning to 
them. 
The Fourth Offense 
“And Moshe heard and he fell upon his face.” BeMidbar 16:4 
Why did Moshe fall on his face at this point? This was already the fourth 
offense committed by the people. They had sinned with the Golden Calf, 
“and Moshe pleaded” (Shemos 32:11); they sinned with the complainers, 
“and Moshe prayed” (BeMidbar 11:2); they sinned with the spies, “and 
Moshe said to God: ‘then Egypt will hear, etc.’ ” (ibid., 14:13). Now, with 
Korach’s rebellion, he was at a loss. – Rashi 
From where does the idea come that the fourth offense is more serious than 
the first three, a sort of “point of no return”, when forgiveness is no longer 
considered likely? 
The Brisker Rav notes that Rambam writes in Hilchos Teshuva (3:5): 
“...This is the way the sins of an individual are handled. When it comes to 
the sins of a group of people (a nation, etc.), however, the first three sins 
are overlooked, as it says (Amos 2:6), ‘for the three sins of Israel [I will 
forbear], but for the fourth I shall not acquit them.’ When this calculation 
is taken into account, their sins are counted from the fourth one and on.” 
We may thus explain that this was the reason why Moshe was so 
disconcerted. He knew that it is God’s practice to allow the first three sins 
of a nation to pass, but beginning with the fourth sin, the process of seeking 
forgiveness becomes much more difficult. 
The All-Inclusive Incense 
“And put fire therein and put incense upon them before God tomorrow. 
And it shall be that the man whom God chooses, he shall be holy. You 
take too much upon yourselves, sons of Levi.” BeMidbar 16:7 
Why was the service of the ,rye - incense - chosen as the method by which 
to test the ones who rose up to challenge the validity of Moshe as God’s 
messenger and his appointment of his brother Aharon as the Kohen Gadol? 
The incense comprised eleven spices. Among them was the vbCkj , which 
had a very repugnant odor. The Gemara (Kareisos 6b) tells us that the 
inclusion of this repulsive ingredient among the other desirable elements 
symbolizes that even the transgressors of the Jewish people are integral 
members of the nation, and they must be considered together with the 
common observant Jews. In fact, it is only when the entire Jewish 
community cooperates together and functions as a united body that we 
succeed in pleasing God and it is only then that we are credited as having 
offered a pleasant fragrance before Him. 
Rav Tzadok of Lublin teaches that this gesture is truly appropriate to be 
expressed by Aharon, the Kohen Gadol, for it was he who was a lover of 

peace and a pursuer of peace. He cherished all people and gently attracted 
people to appreciate and love Torah. He indeed was qualified to perform 
the service of the incense which symbolized the inclusion of even the 
sinners into the mainstream. On the other hand, Korach’s gang of 
confrontational rabble-rousers had no connection to peace. It was 
specifically the incense which would be sensitive to disprove their claims 
and show how unqualified they were to serve in the role of priests. 
Relinquished Merits 
“And Moshe was very angry, and he said to God: ‘Do not respect their 
offering. I have not taken one donkey from them, nor have I hurt one of 
them.’ ” BeMidbar 16:15 
When Moshe finally realized the great, yet baseless animosity which these 
people harbored, he recognized that they were truly evil. The nature of evil 
is to abhor and to utterly despise that which is good. This is why Moshe 
requested that Hashem not heed their offerings. Yet, there is no one who is 
totally devoid of some merit, due to some mitzvos or other good deeds 
which he has performed. Hashem does not withhold the reward due to any 
person, as we find (Devarim 32:4): “A faithful God, never unfair; righteous 
and moral is He.” Moshe was concerned that although these rebels deserved 
to be punished, there may have been some merit that they had earned which 
might protect them. This is why Moshe requested that Hashem not turn to 
or consider these benefits at this point. The confrontation which had 
erupted called for an immediate and convincing response, one which 
unconditionally displayed an intolerance for such extreme insubordination. 
Nevertheless, if these men did possess some element of merit, how could 
Moshe dare to have Hashem overlook it? How could they be denied the 
credit which they had earned? 
Or HaChaim highlights that we learn from here that if a tzaddik has 
determined that a person is totally evil, he then has the ability to suspend 
the merits which an evil person may have earned. “The righteous rules in 
the fear of God.” (II Shmuel 23:3) Just as a Beis Din has the power to nullify 
the property ownership which a person has in his material possessions - 
repv ihs ,hC repv - so too, does a tzaddik have the control to release the 
association which a totally evil person has with his merits. 
The Two Keepsakes 
“And Moshe laid the staffs before God in the Tent of the Testimony...And 
Moshe did as God had commanded him, so he did.” BeMidbar 17:22,26 
There are two times in the Torah where we are told of memorial items 
which were commanded to be taken and placed in the Ohel Moed for 
keepsake. These items were to be placed before the Ark and serve as an 
eternal reminder before Hashem. One is here, where we find that Moshe 
took Aharon’s staff which had sprouted and he placed it as a memorial and 
as a sign that no one would ever again question the authenticity or the 
authority of the tribe of the Kohanim. The other item is mentioned earlier, 
in Parashas Beshalach (Shemos 16:32-33), when a container with a 
specimen of the manna was placed in the sanctuary. As Rashi explains 
(ibid.), the manna was on display to show that Hashem has many emissaries 
to prepare nourishments for those who fear Him, and that no one should 
feel that he cannot engage in Torah study due to the need to work endless 
hours to earn a living. In both these cases, the command to place the item 
in the Ohel Moed was given to Moshe himself (see Shemos 16:34, and here, 
Verse 26). Yet, although Moshe himself took the staff of Aharon and put it 
away as a memorial as he was told to do, it was Aharon who took the 
container of the manna to put it into the holy sanctuary (see Shemos 16:34). 
Why was it Aharon who placed the specimen of manna, while it was Moshe 
who put the staff in its place? 
Sefer M’lo HaOmer explains that the Gemara tells us that the manna fell 
in the desert in the merit of Moshe Rabbeinu. Due to his extreme humility, 
Moshe realized that it would be inappropriate for him personally to take the 
manna and place it as a memorial. This would have the appearance of 
Moshe’s promoting his own honor, and his flaunting the fact that the manna 
fell in his merit. It was for this reason that Moshe understood, and correctly 
so, that although he was told to place it in the sanctuary, the command was 
actually to be fulfilled by Aharon. However, the placement of the sprouted 
staff of Levi was to be a sign that Aharon and his sons were chosen to serve 
as Kohanim, and no one else. This was a job which was, in fact, appropriate 
for Moshe to carry out himself, and that is what he did. 
The Ma’aser Agenda 
“And God said to Aharon: ‘You shall have no inheritance in their land, 
nor shall you have any portion among them; I am your portion and your 
inheritance among Bnei Yisrael. And to the children of Levi, behold I 
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have given all the tithe in Israel for an inheritance, in return for their 
service which they serve, the service of the Tent of Meeting.” BeMidbar 
18:20-21 
Rav Aharon Kotler points out that the purpose of the nation’s giving the 
tithes is to provide for the needs of the Kohanim and Levi’im so that they 
will be available to immerse themselves in the service of God. Why, 
however, was the system not a standard one where the portions would be 
contributed to a central location and divided up among the Kohanim and 
Levi’im evenly? The method, as is, put any individual Kohen or Levi at the 
mercy of the farmers, and one Kohen could have received multiple gifts 
while another received much less, or even nothing at all. Additionally, 
many technical aspects of the process enabled a farmer to use loopholes 
and to exempt his produce from being obligated in any tithes at all. As a 
result, this system did not provide the Kohanim and Levi’im with any sense 
of security. Now, in order for a person to delve into Torah study with 
intensity, he would need to have a sense of stability and calm, both of which 
are promoted when one does not have to worry about his next meal. How 
did not having to own land of their own, and relying upon the nation at 
large to give them their rations, enable them to devote their lives to spiritual 
heights? 
The tribe of Levi had a role to fill and a mission to accomplish. As Torah 
teachers and models of mitzvah observance, they necessarily were 
immersed in religious pursuits, and they assumed a position of leadership 
in many capacities. The danger arose that some of these individuals would 
feel that they were elite or qualitatively superior to other members of Klal 
Yisrael. Consequently, this haughty attitude would result in a spiritual 
descent, for the presence of God does not dwell among those who are 
arrogant in action or in mind. It is for this reason that the Torah designed 
the position of the Levi to be tempered with an element of lowliness. 
Instead of maintaining an attitude of entitlement, which would ultimately 
result in a diminished ability to function in their spiritual sphere as 
influential models, the Torah places them in a rank of dependence, where 
they had to be concerned about their sustenance. This took care of the 
possible lofty and inflated self-image that they might have otherwise 
developed. 
Halachic Corner 
Pirkei Avos: Chapter 4 Rosh Chodesh Tamuz 
The Gemara (Masseches Sanhedrin 110a) states that anyone who maintains 
a disagreement in Klal Yisrael has violated that which the Torah has 
prohibited when it states (BeMidbar 17:5): "I,sgfu jref vhvh tku" - “that he 
shall not be like Korach and like his accomplices”. This law applies even 
when one is correct in his argument. The Gemara brings a proof to this from 
the fact that Moshe went to Dasan and Aviram to try to keep them from 
rebelling, even though he was in the right (hhju trnju k"hbukn h"r). There are 
many authorities who feel that this is a true biblical commandment (d"nxu 
vbuh ubhcr). The Chafetz Chaim incorporates this prohibition in the list of 
different negative commandments that one might transgress while speaking 
leshon hara. 
Questions for Thought and Study 
1. Where did the revolt of Korach take place in the rCsn (wilderness)? See 
Ibn Ezra 16:1 
2. Why did Moshe need to send for Dasan and Aviram? Weren’t they 
already standing before him? Why didn’t Moshe need to send for Korach 
as well? See Ramban 16:12 
3. What did Korach do differently from all his followers when they took 
their firepans before the Mishkan? See Meshech Chochmah 16:19 
4. Why was Elazar, not Aharon, commanded to remove all of the firepans 
of Korach’s group? See Ha’amek Davar and Chizkuni to 17:2 
5. If one of the staffs was from the tribe of Levi, how many staffs did the 
tribe of Yosef have? Why? See Ramban 17:17 
Answers: 
1. The revolt took place in the desert of Sinai. That is why this section is 
right after the incident of the wood gatherer, as that too happened in the 
desert of Sinai. (Also, the Levi’im were exchanged for the firstborn there 
as well.) 
2. Moshe had to send for Dasan and Aviram because they left as Moshe 
was speaking to Korach and his followers. Korach never left, so he did not 
need to be called. Alternatively, Korach was in the camp of Levi, so Moshe 
did not need to call him. 
3. Korach actually did not bring a firepan at all. He totally refused to listen 
to Moshe and did not follow his instructions. 

4. According to Ha’amek Davar, Elazar was in charge of the altars, so it 
was his responsibility to take care of all its utensils. Chizkuni says that 
Aharon could not become impure, as he was to bring the upcoming 
sacrifice. 
5. The tribe of Yosef had only one staff for Ephraim and Menashe. Any 
time the tribes are counted, they are counted as twelve (either with or 
without Levi.) See Ramban Devarim 33:6 for a reason why this is the case.) 
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Rabbi Mordechai Rhine 

Rabbi's Message 
Korach- The Place You, Alone, Stand 
The Parsha begins, "And Korach took," but it does not tell us what he took. 
Says Rashi, "He took himself," he separated himself from the group and 
began to view the Jewish people from the outside with criticism, instead of 
remaining a member of the team, and finding his place within the team. It 
is as if the Torah said, "Korach took… Do you know what he took? He took 
Korach." 
The Medrash tells us that Korach was among the elite of the Jewish people. 
He was one of the select few chosen as the honor guard for the Aron. Upon 
hearing Korach's complaints against Ahron being the Kohein Gadol (a 
position Korach wished he had been given) Moshe responds, "You have a 
lot." In other words, life is not always about getting a promotion. Your role 
is unique to you, Korach. You must discover it. 
You see, our world is very upward focused. In many businesses, there are 
very structured promotions. In the world of schooling, there are courses of 
study, followed by graduations. Such structure is very satisfying because it 
is verifiable and enables an outside body to endorse your success. 
Yet, life is not essentially about structured upward growth, up a proverbial 
corporate ladder. It is not about status change or acquiring new titles 
verified by outside endorsement. Much of life can be described as internal 
growth, where there is no external change of movement, but rather growth 
in place. 
An analogy that comes to mind is from the food industry, where there are 
many machines that are too big to bring to a sink to be cleaned. Instead they 
are cleaned in place (CIP). Indeed, when it is necessary to kosherize such 
machinery, it is often kashered in place. Similarly, it is possible for a person 
to experience growth in place, even if externally they never moved or got a 
promotion. 
The story is told of a joker who watched a yeshiva student pacing. The joker 
asked the student, "I understand why you walked from there to here. You 
must have thought it was better here. I understand why you walked back. It 
must be because when you got here you realized it was not better than there. 
But, tell me please, after you got back there, why did you come back here." 
The story is a cute one. It is meant to remind us that we will always think 
the grass is greener on the other side, even when we have tried it many 
times before. But on a deeper level, the pacing student could very well be 
going places. Within the confines of his pacing, he is introspective and 
contemplates great things. He may be working through his priorities in life, 
or some issue of jealousy that he really wants to overcome. For life to be 
worthwhile, it does not always mean that he must travel to the next town or 
receive a new title. It is possible to become great, even while standing in 
place. 
Like most people, Korach wanted to be special. Moshe’s response is, "You 
are special." It is probable that Hashem gave Korach a predisposition to 
jealousy as his challenge in life. As a bearer of the Aron, and one jealous 
of Ahron, the Kohein Gadol, Korach was uniquely suited to conquer his 
jealousy, and become a jewel in the crown of G-d and the Jewish people. 
Instead, Korach saw success only in the promotion he vied for. He therefore 
chose to "stand alone," to critique Moshe and Jewish destiny. Instead, 
Korach would have done much better to recognize- as we all strive to 
recognize- "the place you, alone, stand." 
I once heard that it is a mitzvah to celebrate a birthday because a birthday 
represents Hashem's decision that this world would not be complete 
without you. In our own special way, every human being is irreplaceable. 
No one else can fulfill your mission. 
The lesson of Korach is for each of us to yearn to discover the special role 
that we have been assigned. 
With best wishes for a wonderful Shabbos! 
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Rabbi Lord Jonathan Sacks 

Covenant & Conversation 
A Lesson in Conflict Resolution 
(Korach 5777) 
The Korach rebellion was the single most dangerous challenge to Moses’ 
leadership during the forty years that he led the people through the 
wilderness. The precise outline of events is difficult to follow, probably 
because the events themselves were tumultuous and disorderly. The 
narrative makes it clear, however, that the rebels came from different 
groups, each of whom had different reasons for resentment: 
Now Korach, son of Izhar, son of Kohath, son of Levi betook himself, along 
with Dathan and Abiram sons of Eliab, and On son of Peleth – descendants 
of Reuben – to rise up against Moses, together with two hundred and fifty 
Israelites, chieftains of the community, chosen in the assembly, men of 
repute. They combined against Moses and Aaron and said to them, “You 
have gone too far! For all the community are holy, all of them, and the Lord 
is in their midst. Why then do you raise yourself above the Lord’s 
congregation?” (Num. 16:1-3) 
Disentangling the various factions, Rashi suggests that Korach, prime 
mover of the uprising, was aggrieved that Moses had appointed Aaron as 
High Priest. Moses was the child of Amram, Kohath’s eldest son. Korach 
was the firstborn of Kohath’s second son, Yizhar, and felt that he should 
have been made High Priest. The fact that Moses had appointed his own 
brother to the role struck Korach as unacceptable favouritism. 
The Reubenites, suggests Ibn Ezra, felt that as descendants of Jacob’s 
firstborn, they were entitled to leadership positions. Ibn Ezra adds that the 
final straw may have been Moses’ appointment of Joshua as his successor. 
Joshua came from the tribe of Ephraim, the son of Joseph. This may have 
revived memories of the old conflict between the children of Leah (of 
whom Reuben was the firstborn) and those of Rachel, whose first child was 
Joseph. 
The 250 other rebels, Ibn Ezra conjectures, were firstborns, still 
unreconciled to the fact that after the sin of the golden calf, the role of 
special service to God passed from the firstborn to the tribe of Levi. 
Each faction had grounds for feeling that they had been passed over in the 
allocation of leadership positions. The irony of their challenge is 
unmistakable. They pose as democrats, egalitarians: “All the community 
are holy, all of them . . . Why then do you raise yourself above the Lord’s 
congregation?” What they say is that everyone should be a leader. What 
they mean is: I should be a leader. 
As for the timing of the revolt, Ramban is surely right in dating it to the 
period immediately following the debacle of the spies, and the ensuing 
decree that the people would not enter the land until the next generation. 
As long as the Israelites, despite their complaints, felt that they were 
moving toward their destination, Korach and the other malcontents had no 
realistic chance of rousing the people in revolt. Once they realised that they 
would not live to cross the Jordan, Korach knew that rebellion was possible. 
The people were disillusioned, and they had nothing to lose. 
Thus far, the story of Korach is intensely realistic. A leader is able to 
mobilise a people by articulating a vision. But the journey from the real to 
the ideal, from starting point to destination, is fraught with setbacks and 
disappointments. That is when leaders are in danger of being deposed or 
assassinated. Korach is the eternal symbol of a perennial type: the coldly 
calculating man of ambition who foments discontent against a leader, 
accusing him of being a self-seeking tyrant. He opposes him in the name of 
freedom, but what he really wants is to become a tyrant himself. 
What is exceptionally unusual is how the story ends. Moses had initially 
proposed a simple test. The rebels, and Aaron, were to prepare incense the 
next day. God would then signal whose offering He chose. Before this 
could happen, however, Moses found himself unbearably provoked by the 
contemptuous attitude of Dathan and Abiram. Sensing that the situation 
might be getting out of control, he sought an immediate and dramatic 
resolution: 
Moses said, “By this you shall know that it was the Lord who sent me to 
do all these things; that they are not of my own devising: if these men die 
as all men do, if their lot be the common fate of all mankind, it was not the 
Lord who sent me. But if the Lord brings about something unheard of, so 
that the ground opens its mouth and swallows them up with all that belongs 

to them, and they go down alive into Sheol, you shall know that these men 
have spurned the Lord.” (Num. 16:28-30) 
No sooner had he finished speaking, than the ground opened up and 
swallowed the rebels. The miracle Moses had counted on, happened. By 
any narrative convention we would expect that this would end the rebellion 
and vindicate Moses. Heaven had answered his call in the most dramatic 
way. He had been proved right. End of revolt. End of story. 
This is precisely what does not happen – a powerful example of what makes 
the Torah so challenging, its message so unexpected. Instead of quelling 
the revolt, we read the following: 
The next day, the whole Israelites community grumbled against Moses and 
Aaron. “You have killed the Lord’s people,” they said. 
This time, it is God himself who intervenes. He tells Moses to take twelve 
staffs, one for each tribe, and deposit them overnight in the Tent of Meeting. 
The next morning, the staff bearing the name of Aaron and the tribe of Levi 
had sprouted, budded, blossomed and borne almonds. Only then did the 
rebellion end. 
This is an astonishing denouement – and what it tells us is profound. The 
use of force never ends a conflict. It merely adds grievance to injury. Even 
the miracle of the ground opening up and swallowing his opponents did not 
secure for Moses the vindication he sought. 
What ended the conflict was something else altogether: the visible symbol 
that Aaron was the chosen vehicle of the God of life. The gentle miracle of 
the dead wood that came to life again, flowering and bearing fruit, 
anticipates the famous words of the book of Proverbs about the Torah: 
It is a tree of life to those who embrace her; 
Those who lay hold of her will be blessed. (Proverbs 3:18) 
Moses and Aaron stood accused of failing in their mission. They had 
brought the people out of Egypt to bring them to the land of Israel. After 
the debacle of the spies, that hope had died. The stick that came to life again 
(like Ezekiel’s vision of the valley of dry bones) symbolised that hope was 
not dead, merely deferred. The next generation would live and reach the 
destination. God is a God of life. What He touches does not die. 
The episode of Korach teaches us that there are two ways of resolving 
conflict: by force and by persuasion. The first negates your opponent. The 
second enlists your opponent, taking his / her challenge seriously and 
addressing it. Force never ends conflict – not even in the case of Moses, not 
even when the force is miraculous. There never was a more decisive 
intervention than the miracle that swallowed up Korach and his fellow 
rebels. Yet it did not end the conflict. It deepened it. After it had taken 
place, the whole Israelite community – the ones that had not been part of 
the rebellion – complained, “You have killed the Lord’s people.” What 
ended it was the quiet, gentle miracle that showed that Aaron was the true 
emissary of the God of life. Not by accident is the verse that calls Torah a 
“tree of life” preceded by these words: 
Its ways are ways of pleasantness, 
And all its paths are peace. (Prov. 3:17) 
That is conflict resolution in Judaism – not by force, but by pleasantness 
and peace. 
Shabbat Shalom 
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Rabbi Dovid Siegel 

Haftorah 
Shabbos Rosh Chodesh - Yeshaya 66 
This week's haftorah, read in conjunction with Shabbos Rosh Chodesh, 
reveals to us a secret dimension of this significant date. In fact, as we will 
discover, Rosh Chodesh possesses the potential of assuming a greater 
personality than ever seen before. Its heightened effect will be so powerful 
that it will be likened to the impact of one of our three Yomim Tovim. The 
prophet opens the haftorah with a fiery message regarding the privilege of 
sacrifice in the Bais Hamikdash. Yeshaya declares in the name of Hashem, 
"The heavens are My throne and the earth is My foot stool. What home can 
you build for Me and what is an appropriate site for My Divine Presence?" 
The Radak explains that Hashem was rejecting the notion of His requiring 
an earthly abode wherein to reside. Even the span of the universe barely 
serves as a throne where upon Hashem rests, how much more so our small 
Bais Hamikdash. But the purpose of His earthly abode is in order for us to 
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experience His Divine presence. And it is in this uplifting environment that 
we offer sacrifices to Hashem and commit ourselves to fulfilling His will. 
Yeshaya continues and expresses Hashem's view of the Jewish people's 
sacrifices at that time. Hashem says, "One who slaughters the ox is likened 
to smiting a man; he who sacrifices the sheep is akin to slashing a dog's 
neck; a meal offering is like swine's blood.....(66:3) The Radak explains 
Hashem's disturbance and informs us of the attitude of those times. The 
people would heavily engage in sin and then appear in the Bais Hamikdash 
to offer their sacrificial atonement. However, this uplifting experience was 
short-lived and they would return home and revert to their sinful ways. 
Hashem responded and rejected their sacrifices because the main facet of 
the sacrifice was missing, the resolve to elevate oneself. From Hashem's 
perspective, a sacrifice without an accompanying commitment was nothing 
more than an act of slashing a useful animal. 
The prophet continues and notes the stark contrast between the above 
mentioned and the humble and low spirited people. Hashem says, "But to 
this I gaze, to the humble and low spirited and to the one who trembles over 
My word." (66:2) These humble people do not need the experience of the 
Bais Hamikdash. They sense the Divine Presence wherever they are and 
respond with proper reverence and humility. Unlike the first group who 
limits Hashem's presence to the walls of the Bais Hamikdash, the second 
views the earth as Hashem's footstool and reacts accordingly. In fact weare 
told earlier by Yeshaya that they are actually an abode for His presence as 
is stated, "So says Hashem, "I rest in the exalted and sanctified spheres and 
amongst the downtrodden and low spirited ones.'"(57: 15) 
In a certain sense we resemble the first group when relating to our Rosh 
Chodesh experience. Rosh Chodesh is a unique holiday because its entire 
festivity consists of a special Rosh Chodesh sacrifice. There are no specific 
acts of Mitzva related to Rosh Chodesh and there is no halachic restriction 
from productive activity. However, the first day of the month provides the 
opportunity for introspect. After our serious contemplation over the 
previous month's achievements we welcome the opportunity of a fresh start. 
We offer a sacrifice in atonement for the past and prepare ourselves for the 
challenges of the new month. Unfortunately this new opportunity is met 
with trepidation and is always accompanied by mixed feelings of joy and 
remorse. Because each Rosh Chodesh we realize how far we have strayed 
during the previous month and we look towards the next month to be an 
improvement over the past. 
This is the limited status of our present Rosh Chodesh. However, as we will 
soon learn, a greater dimension of Rosh Chodesh was intended to be and 
will eventually become a reality. The Tur in Orach Chaim (417) quotes the 
Pirkei D'R'Eliezer which reveals that Rosh Chodesh was actually intended 
to be a full scale Yom Tov. The Tur quotes his brother R' Yehuda who 
explains that the three Yomim Tovim correspond to our three patriarchs 
and that the twelve days of Rosh Chodesh were intended to correspond to 
the twelve tribes. This link reveals that each Rosh Chodesh truly has a 
unique aspect to itself and that one of the Biblical tribes' remarkable 
qualities is available to us each month. However, as the Tur explains, due 
to an unfortunate error of the Jewish people this opportunity has been, to a 
large degree, withheld from us. 
But in the era of Mashiach this error will be rectified and the experience of 
Rosh Chodesh will actually reach its intended capacity. Yeshaya reflects 
upon this and says at the close of our haftorah, "And it will be that from 
month to month. . . . all will come and prostrate themselves before 
Hashem." (66: 23) The Psikta Rabbsi (1:3) explains that in the days of 
Mashiach we will have the privilege of uniting with Hashem every Rosh 
Chodesh. All Jewish people will come to the Bais Hamikdash each month 
and experience His Divine Presence. During the illustrious era of Mashiach 
sin will no longer exist and Rosh Chodesh will be viewed exclusively as an 
opportunity for elevation. Each month will provide us its respective quality 
and opportunity which we will celebrate through the Rosh Chodesh 
festivities. The sacrifice of Rosh Chodesh will reflect our great joy over 
being with Hashem and will no longer contain any aspect of remorse or sin. 
In those days, the experience of His Di vine Presence in the Bais 
Hamikdash will be perpetuated throughout the month and the entire period 
will become one uplifting experience. 
This, according to the Maharit Algazi is the meaning of our Mussaf section 
wherein we state, "When they would offer sacrifices of favor and goats as 
sin offerings .... May you establish a new altar in Zion .... and we will offer 
goats with favor." With these words we are acknowledging the fact that the 
goats which had previously served as sin offerings will now become 

expressions of elevation. Without the need to reflect upon our shortcomings 
of the previous month, Rosh Chodesh will be greeted with total happiness, 
and we will welcome with great joy the uplifting spiritual opportunity of 
each respective month. 
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Rabbi Yaakov Asher Sinclair 

Ohr Somayach – Torah Weekly 
Overview 
Korach, Datan and Aviram and 250 leaders of Israel rebel against the 
authority of Moshe and Aharon. The rebellion results in their being 
swallowed by the earth. Many resent their death and blame Moshe. G-d's 
"anger" is manifested by a plague that besets the nation, and many 
thousands perish. Moshe intercedes once again for the people. He instructs 
Aharon to atone for them and the plague stops. Then G-d commands that 
staffs, each inscribed with the name of one of the tribes, be placed in the 
Mishkan. In the morning, the staff of Levi, bearing Aharon's name, sprouts 
buds, blossoms and yields ripe almonds. This provides Divine confirmation 
that Levi's tribe is chosen for priesthood and verifies Aharon's position as 
Kohen Gadol, High Priest. The specific duties of the Levi'im and Kohanim 
are stated. The Kohanim were not to be landowners, but were to receive 
their sustenance from the tithes and other mandated gifts brought by the 
people. Also taught in this week's Parsha are laws of the first fruits, 
redemption of the firstborn, and other offerings. 
Insights 
The Pot Calling the Kettle Black 
Korach said: It is too much from you! For the entire assembly – all of them 
– are holy, and G-d is among them; why do you exalt yourselves over the 
congregation of Gd? Moshe heard and he fell on his face… (16:4) 
The Talmud deduces that Moshe fell on his face because Korach was 
accusing him of adultery. (Sanhedrin 109) 
It’s difficult to see how Moshe recognized from Korach’s words the slur of 
immorality. 
The halacha states (Choshen Mishpat 500) that if in the midst of an 
argument one says to the other, “I am not evil!”, what he is really saying is: 
“I’m not evil — but you are!” 
When Korach said, “For the entire assembly – all of them – are holy…” he 
meant “we are all holy but you are the antithesis of holiness — you are 
depraved!” 
Source: Mishkanot Yaakov HaSefaradi 
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include this material in other publications, such as synagogue or school newsletters. Hardcopy or electronic. However, we ask that you contact us beforehand for 
permission in advance at ohr@ohr.edu and credit for the source as Ohr Somayach Institutions www.ohr.edu  
 

Rabbi Doniel Staum 

Stam Torah 
Parshas Korach 5777 - “The Principle Of The Matter” 
Rabbi Shlomke of Zvhill was walking home from shul one morning flanked 
by his gabbai (sexton), when a man approached him and began berating the 
Rebbe with a barrage of insults. The Rebbe patiently stuck his hand into his 
pocket and handed the man a few coins. The man took the money and left. 
The gabbai was dumbstruck by what had occurred. The Rebbe explained, 
“One must be able to understand what a person is really saying, even 
beyond their words. I realized that when this man was really nervous 
because he needs money. So, I handed him a few coins, and he was 
content.” 
The Mishna(1)] contrasts a dispute which is “for the sake of heaven” (i.e. 
with pure motives) with one that is not for the sake of heaven (i.e. with 
ulterior motives). The former is epitomized by the disputes between the 
academies of Hillel and Shamai, whose variant views in halacha were 
legendary. Yet, despite their numerous disputes, the disciples had the 
greatest respect for each other. It is for that reason that we continue to study 
their disputes. 
The latter is epitomized by Korach and his assembly, who waged a feud 
against the authority of Moshe and Aharon. They had an ignominious end, 
punished with eternal dishonor. In fact, there is a Torah prohibition(2), 
“that he not be like Korach and his assembly.” 
The Chofetz Chaim explains that to a Jew, intellectual disagreement is an 
integral part of life. As a spiritual, thinking people, we are always involved 
in the discussion and exchange of ideas. The peril of such interactions is 
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that a philosophical debate can easily morph into a personal debate, which 
can easily spiral into bickering, animosity, jealousy, and competition. 
Jews are always passionate and ideological(3). But that can often cause 
deep rifts and contention. This is essentially what occurred with Korach. 
Korach countered that all Jews are holy and, therefore, Moshe and Aharon 
had no right to ‘usurp’ the leadership. 
Korach’s arguments were rooted in personal feelings of envy that he did 
not merit a position of leadership. 
Rabbi Henoch Leibowitz zt’l notes that perhaps the most frightening aspect 
of what occurred is that Korach himself was convinced that he was acting 
with purely altruistic motives. If one would have asked Korach if he felt 
any envy towards Moshe and Aharon, he would have vehemently denied 
it. 
When Moshe tells Korach that he and his followers were to offer ketores 
(incense) on the Altar as a means of determining who is truly the chosen 
one of G-d, Korach accedes. Offering the ketores was only permitted by 
one designated by G-d. It is punishable by death if brought by anyone else. 
What’s more, the entire nation was well aware of the tragic end of Nadav 
and Avihu when they sought to offer ketores without being instructed to do 
so. 
Korach was so convinced of the veracity of his mission that he was 
prepared to proceed. His two hundred and fifty followers indeed offered the 
ketores and were instantly killed. 
The Chofetz Chaim warns that before we embark on any ideological 
campaign we must carefully analyze and ponder our motives. If this is 
where the great Korach erred, we must pay heed to that painful lesson! 
The tragic story of Korach is a mere historical tale. Many live the mistake 
of Korach constantly. There is no dearth of disputes and feuds. The wise 
person will be painfully meticulous to probe his true motivation before he 
allows himself to become involved in any such schism. 
On his album “Me’umka d’Lipa”, Lipa Schmeltzer sings a song (in 
Yiddish) about a fellow who arrives in shul as a guest one Friday night and 
is convinced that he will be asked to be the chazzan. When he is not asked 
to do so, he reasons that he will surely be asked to be chazzan for shachris 
the following morning. When that too doesn’t occur, he reassures himself 
that he will surely be called to the Torah for one of the seven aliyos, or at 
least asked to lead Mussaf. By the time they begin Mussaf and he has not 
been given any recognition at all, he is very upset. 
Just prior to the Mussaf Shemoneh Esrei the miffed guest realizes that the 
gabbai forgot to announce that a certain prayer must be added. The guest 
wastes no time, and he bangs on the table and calls out repeatedly the 
ubiquitous, “Nu! Nu! Nu! Nu!” 
The narrator wisely explains that upon further introspection, it becomes 
clear that the guest’s overt passion in sending the gabbai a reminder, was 
not because he was afraid that the congregation would be remiss in their 
prayers. Rather, in his feelings of annoyance with the gabbai whom he 
perceives has slighted him, he had found a way to make the gabbai feel 
badly as well, and so he jumped on the opportunity! 
“That he not be like Korach and his assembly” 
“For the sake of heaven” 
Rabbi Dani Staum, LMSW Rabbi, Kehillat New Hempstead 
Rebbe/Guidance Counselor – ASHAR Principal – Ohr Naftoli- New 
Windsor 
1. Avos 5:20 
2. Bamidbar 17:5 
3. On one occasion a rabbi related the old quip “Two Jews; three opinions”. 
Someone immediately called out, “No Rabbi, it’s three Jews; four 
opinions!” 

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh Parshas Korach 
29 Sivan 5777/ June 23, 2017 - Avos Perek 4 
Erev Rosh Chodesh Tamuz 
Each weekday afternoon, I head north on the Palisades Parkway, on my 
way to Mesivta Ohr Naftali in New Windsor, NY. As the Yeshiva’s 
Principal, you can only imagine how devastated the talmidim are if I am 
not there early enough to send them to class on time. 
The Palisades Parkway ends next to the beautiful Bear Mountain Bridge. 
At that point, I continue north on Route 9W. After a short drive, the 
highway ascends precipitously, affording a magnificent and breathtaking 
view. From the summit, one can see for miles. It is impossible not to be 
overwhelmed by the sheer beauty of the panorama. 

The first few times I drove up, I stopped to marvel at the stunning view. 
But with time I no longer stopped, although I was still excited by the view. 
Within a few more weeks, I hardly thought about it at all. Sadly, that is the 
way we are. What was once novel and exciting quickly becomes trite and 
commonplace. 
It is only when I am driving a passenger who is unfamiliar with the area, 
that I again feel a tinge of excitement for the magnificent view. When 
someone else sees it for the first time and begins to marvel about it, that 
initial excitement that I once felt, is aroused within me, and I again sense 
how extraordinary it is. 
For the last couple of years, I have had the privilege of being the Dinner 
Chairman at the dinner of Yeshiva of Spring Valley, our sons’ elementary 
school. Being Chairman includes introducing the Guests of Honor. This 
year, I was not previously familiar with the Guests of Honor, but wanted to 
introduce them affording them the honor they deserved. Well before the 
dinner, I spoke with some of their friends, family members, and employees. 
But more significantly, I called the honorees themselves, first the husband 
and then the wife, and asked each to describe the virtues of their spouse in 
sixty seconds or less. 
I was deeply impressed and moved by both of their responses. Sixty 
seconds is not a lot of time to relate the uniqueness[DS1] of a person, all 
the more so a spouse. But if you’re forced to try to sum up the greatness of 
your spouse within that time, it forces you to concretize your reflections 
about their golden qualities. 
I realized afterwards that it’s a great shalom bayis exercise. How often do 
spouses think about the uniqueness of the person they married? How often 
do they remind themselves of the things that once excited them about their 
partner in life? It’s vital, for those, who, on a daily basis, contend with 
annoyances and idiosyncrasies of their spouse. 
It’s an idea that is helpful with all those other things which are so precious, 
but we often fail to appreciate. A friend related that before he goes to sleep 
every night, he looks at the faces of each of his sleeping children and thinks 
about how much he loves them, and thanks Hashem for each one. He 
admitted that when his children are awake, there are days and situations 
when it can be challenging to fully appreciate all his children. But that’s all 
the more reason why he makes sure to think about them in a positive 
manner every night. 
Rav Noach Weinberg zt’l noted that complacency is the enemy of growth. 
When people become fixated with their ideas, life becomes stable and 
people can become weary and grumpy. 
Our nature is to take things for granted. The only way to combat that nature, 
is to actively reflect upon what makes those things special and dear to us. 
One can recapture enthusiasm by reminding himself his original emotions 
for everything he has. 
If one is able to recite “Modeh Ani” in his waking moment each morning, 
with some level of attention, he will set the tone for beginning his day with 
gratitude. 
If we are able to reflect upon the simple gifts of life, we will remember that 
those simple gifts aren’t simple at all. 
Shabbat Shalom & Good Shabbos 
Good Chodesh, R’ Dani and Chani Staum 
 

Rav Moshe Twersky ZT”L HY”D - OU 

Vayigdal Moshe 
Yesod Ha’Emunah is Maamad Har Sinai 
The Rambam says in the eighth perek of Hilchos Yesodei HaTorah that the 
wonders that Moshe Rabbeinu performed are not the basis of emunah, 
because someone whose emunah is based on miracles could maintain a 
question-mark of doubt. Rather, only Maamad Har Sinai wherein we, as a 
nation, ourselves heard and saw the Ribbono shel Olam speaking to Moshe, 
is the basis of emunah, as the pasuk says, ba’avur yishmah ha’am b’dabri 
imach v’gam b’cha yaaminu l’olam. “All the wonders that Moshe did,” the 
Rambam writes, “were for some particular need…when Korach va’adaso 
denied him, the ground opened up to swallow them.” 
This seems awfully difficult to understand, inasmuch as the pasuk explicitly 
says, “b’zos teidun ki Hashem shelachani, by this shall you know that 
Hashem indeed sent me”! Furthermore, after the Rambam concludes his 
exposition of Torah min ha’Shamayim in the yesod ha’shmini (in his pirush 
ha’Mishnayos on perek cheilek), he cites this pasuk! B’zos teidun ki 
Hashem shelachani la’asos es kol ha’maasim ha’eileh ki lo mi’libi. This is 
the pasuk, says the Rambam, that proves that every single letter in the entire 
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Torah is min ha’Shamayim, and that the ayin of “achos Lotan Timnah” has 
just as much Torah-kedusha as the dalet in echad of Shema Yisrael. 
It seems inescapable to answer - and I later heard that this is said in the 
name of Rav Beryl Soloveitchik - that Korach and his cohorts generated a 
pikpuk, a question-mark of kefirah in Klal Yisrael, and the miracle of the 
ground swallowing them up removed that question-mark; but the 
foundation of emunah nevertheless exclusively remains Maamad Har Sinai. 
(Audio recording) 
How was it Possible for Korach Va’adaso to Become Kofrim 
The Rambam in Igeres Teiman says that “v’gam b’cha yaaminu l’olam” is 
a guarantee that anyone whose ancestors stood by Har Sinai will not 
become an apostate. If someone does become a kofer, asserts the Rambam, 
it must be that his ancestors were not by Har Sinai. It’s clear that what the 
Rambam means is that such a person is from the Eirev Rav. The Ramban 
says that by Maamad Har Sinai, the Eirev Rav had their own station, so, 
effectively they were not part of the event; thus, the phenomenon of kefirah 
within Klal Yisrael stems from them. 
This is not to say that such a person is necessarily a biological descendant 
of the Eirev Rav. Rather, it is that the neshamos of the Eirev Rav got mixed 
into the pool of the neshamos of Klal Yisrael, and such a person has a 
neshama from the Eirev Rav. Nevertheless, the kashya here is blatant. Even 
had this happened with the great, great, great grandchildren of Korach we 
would have had a kashya. And Korach va’adaso were themselves there at 
Maamad Har Sinai! For us, this particular point wouldn’t necessarily be 
such a kashya - even though our neshamos were by Har Sinai, it isn’t 
necessarily at the forefront of our conscious memory. Maybe yes, maybe 
no. But Korach va’adaso most definitely had Maamad Har Sinai within the 
purview of their immediate recollection! In any event, they were certainly 
there, so how could the Rambam say that anyone whose ancestors were 
there is guaranteed that he won’t fall into kefirah? This kashya was asked 
to the Steipler Gaon by Rav Moshe Mordechai Shulsinger. 
The Steipler answered him as follows: What the Rambam is saying is that 
someone whose ancestors stood by Har Sinai will not one fine morning 
wake up and out of nowhere become an atheist. However, if a person 
becomes mired in sin, that could cause him to lose his clarity of 
understanding, along the lines of what Chazal say regarding treif food that 
it clogs the spiritual arteries (and the Mesilas Yesharim avers that it 
certainly applies to all sin, just that food which is ingested has the most 
acute effect -Ed.-). This doesn’t mean that a sinner will definitely become 
a kofer, but that it could possibly lead to heresy. Likewise, if a person 
doesn’t have a handle on his negative middos, it is possible that they could 
lead him astray to the point of kefirah. The same applies if a person exposes 
himself to writings that can have a negative influence or exposes himself to 
a bad environment. Regarding all such circumstances the guarantee was not 
given, and that is what happened with Korach, because he was drawn into 
the terrible middah of jealousy over the appointment of his cousin. The 
guarantee was only said about someone who was never exposed to any of 
these negative things and that he will not out of nowhere become an atheist. 
Of course, there is no-one like that, so you can never say about someone 
who is weak in emunah, “Oh, he must be from the Eirev Rav”. Definitely 
not. The main take-home lesson here is that emunah is something that needs 
to be preserved, safeguarded, and worked on. (Audio recording) 
What Led the Nesiim to Join Korach 
Rashi brings that the Nesiim that joined Korach were “Elitzur ben Shdeiur 
and his contemporaries”. That means that these are the very same people 
who brought the korbanos of the Chanukas Ha’Mizbeiach of the Mishkan! 
The very same ones from parshas Naso! What got into them?! The merit 
that they had then was so great that Aharon Ha’Kohein felt terrible that his 
sheivet wasn’t part of it! The Netziv explains that, essentially, they were 
driven by a great desire to come close to Hashem, just that they were 
mistaken in their approach. They thought that the only way to get fully close 
to Hashem is through the avodah in the Mikdash, and that caused them to 
get in over their heads. They were misguided mevakshim (spirituality-
seekers). Perhaps Korach was also a misguided mevakeish, to an extent. 
(Audio recording) 
The Root of the Aveirah of Korach Va’adaso 
The Mishna in Pirkei Avos says that the machlokes of Korach and his group 
was a machlokes that was not l’sheim Shamayim. This, at first glance, 
sounds incredible – as if that was the only problem that they had? They 
denied the basic foundation of Torah min ha’Shamayim! Although the 
following is a mussar vort, it really is the only viable explanation: the 

Mishna is not identifying the pinnacle of what they did wrong, but the root 
of what brought them to such terrible deeds. It was the fact that they were 
functioning not l’sheim Shamayim. Korach and all his cohorts did not all 
of a sudden claim that Torah is not from Shamayim. It was a process. It 
began with Korach getting upset over the appointment of his cousin 
Elitzafan ben Uziel and/or the claim of “kulam kedoshim”. Because their 
motivation was not l’sheim Shamayim – even though they may have been 
seeking higher levels of closeness to Hashem! – it snowballed into a 
downward spiral until eventually it came to the point that they actually 
denied the foundation of Torah min ha’Shamayim. It is possible that they 
convinced themselves that they really were in fact acting l’sheim 
Shamayim. Had they dug deeper into themselves, though, they would have 
discovered that that is not the case. (Audio recording) 
Why Didn’t Moshe Daven for Korach Va’adaso 
Rabbeinu Bachayei asks: why didn’t Moshe Rabbeinu daven for Korach 
va’adaso? Moshe was the ever-faithful shepherd, standing in the breach 
with his teffilos whenever Klal Yisrael got into trouble, so why was this 
instance different? Rabbeinu Bachayei answers – and this is something that 
you just have to take as a yediah (piece of knowledge) – that this is not a 
question that can be answered in the realm of pshat, but only with a 
mesorah: Korach va’adaso were a gilgul of the dor haflagah and anshei 
Sedom which is hinted to in the words “anshei sheim”. By the dor haflagah 
they said “naaseh lanu sheim”, and by Sedom they are called “anshei 
Sedom”. It is further alluded to in the words “vayakumu lifnei Moshe”. The 
word lifnei – which literally means “before” – is to indicate that this is not 
their first appearance in the world; they’ve been around before and already 
had two chances. This third, final chance was their last, and they still 
resisted tikun. At this point, Moshe felt that all was lost and nothing could 
be done for them further, and that is why he did not daven for them. That 
is what Rabbeinu Bachayei says. Whether we understand this or not, it is a 
yediah that one should be aware of. (Audio recording) 
 כל טהור בביתך יאכל אתו יח:יא
On these words, Rashi quotes the statement of Chazal that from here we 
learn that the wife of a Kohen is allowed to eat terumah. In parshas Emor 
(22:11), Rashi quotes the Chazal that from the words “kinyan kaspo” (his 
monetary acquisition) we derive that the wife of Kohen may eat terumah. 
The obvious question is, notes the Gur Aryeh, why do we need to pesukim 
to teach us the same halacha? The answer, continues the Gur Aryeh, is that 
each pasuk is teaching us a different angle that we would not have known 
from the other. 
He explains it as follows: Can an arusah – a woman who has already 
undergone kiddushin but not yet nisuin – eat terumah? If we would have 
only had the pasuk in Korach (kol tahor b’beischa), then we would have 
said, no; an arusah of a Kohen cannot eat terumah because she is not yet 
“in his house”. So, that’s what “kinyan kaspo” is coming to tell us – that 
even an arusah, who is certainly “his acquisition”, can indeed eat terumah. 
Ok, so if we have “kinyan kaspo” which teaches us that even an arusah can 
eat terumah, why do we need “kol tahor b’beischa”? Well, what about a 
yevama? If a woman was married to a Kohen, he died without children, and 
his brother married her through yibum, can she eat terumah? If we would 
have only had the pasuk of “kinyan kaspo” we would have said, no; because 
yibum is not a mechanism of acquisition. So, concludes the Gur Aryeh, 
that’s what “kol tahor b’beischa” is coming to tell us – that even the wife 
of a Kohen through yibum can eat terumah. 
It should be noted that this assertion of the Gur Aryeh – that yibum is not a 
mechanism of acquisition – is corroborated by the words of numerous 
Rishonim (and Achronim), that yibum is not a new act of acquisition, rather 
she is married to the brother of her deceased husband through the latter’s 
original kinyan. However, Rashi, in Maseches Kesubos (58a) says that a 
yevama of a Kohen – after yibum has been executed – is allowed to eat 
terumah because he has acquired her through the yibum consummation. 
This certainly sounds not like the Gur Aryeh. (From the notes of Reb Daniel 
Fast) 
Quotables 
There is no such thing as ‘he was my rebbi’. If he was once your rebbi, he 
is always your rebbi. And if he isn’t your rebbi now, then he never was your 
rebbi. 
Featured Story 
Every Friday, for nineteen years, my father drove to numerous apartment 
buildings to pick up food items that had been collected over the course of 
the week for the tzedaka organization, Yad Eliezer. He always took along 
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one of us to help. Whichever one of us was accompanying him would go 
into the building, pick up the food, and load it into the car. After finishing 
the rounds, he would drive to Yad Eliezer to drop it off, where other 
volunteers would take over with the organizing, packaging, and delivering 
to needy families. One time, we drove to one of the buildings on our route, 
but the family who collects the food in that building was not home. My 
father wrote a note that said, “We came by to pick up the food, but no one 
was home. In the future, please let us know if you will not be home so that 
we will know not to come. Signed, the driver and the porter who are 
partners in the chesed enterprise of Yad Eliezer.” He gave me the note and 
instructed me to leave it by the door of that family’s apartment. I refused. I 
simply could not stomach the thought that a note should be left on 
someone’s door that refers to my father as “the driver”. But my father 
insisted, and that was that. (Reb Avrohom Twersky) 
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Rabbi Berel Wein 

Just Cannot Let Go 
Ideologies and long-held beliefs die hard, even when they have long 
been surpassed by events and circumstances. Those who believed in 
them and promulgated them find it difficult, if not impossible, to adjust 
to the reality of the current actual situation. There are many examples 
of this present in today's world. 
There still are anarchists and Marxists in academia and in other 
influential positions. The events of the past century are ignored by them 
and they continue to hold onto the fantasy of some sort of perfect world 
built upon utopian Marxist philosophy. Ignoring facts is often a bad 
habit that affects the intelligentsia and elite amongst us. 
After twenty years, a case can be made that the Oslo agreements were 
not such a good idea after all. A stronger case can be made regarding 
the withdrawal from Gaza, which was a really very bad idea. Yet the 
ideologues who foisted these very questionable policies upon us 
stubbornly refuse to admit that perhaps they were mistaken. Those who 
desire an illusory peace at almost any price still abound and gain great 
media coverage while continuing to promote ideas that have long since 
become irrelevant and really unimportant. 
But in the world of the doctrinaire Left (and the doctrinaire Right as 
well,) once a believer will always remain a believer. The recycling of 
past ideas and policies that have been proven by events to have been 
mistaken, only serves to prevent the creation of new ideas and new 
policies that perhaps could help further the current welfare of our 
country and the world at large. 
In the United States we are witness to the fact that the Democratic Party 
simply cannot accept the fact that it was defeated in the last presidential 
election. Mrs. Clinton continues to campaign and to blame her defeat 
upon everyone besides herself. Time and effort are being spent on 
issues that are not relevant to the welfare and future of the United States 
but rather, are purely political in nature and partisan in their 
presentation. 
Donald Trump was not elected by Vladimir Putin. He was elected by 
the disgruntled voters of Pennsylvania, Michigan, Ohio and Florida. 
Recognizing this and internalizing these results will allow the 
Democrats to move forward and be a constructive force in the 
American political process. But the idea that Mrs. Clinton was entitled 
to win and should have won dies very hard. 
Events must somehow be wrong and reversible if they do not fit into 
the preconceived notions of the pundits and experts. After all, how can 
it be that all of the smart and beautiful people amongst us should been 
mistaken on such an important issue as electing a president of the 
United States of America? The unwillingness to let go creates 
enormous problems for a country that is already beset with major 
difficulties. The public interest would seem to demand that the election 
results of November 2016 already be laid to rest. But the losers just 
can't let go. 
There was a rally last week in Barclay Center in Brooklyn – it is the 
home arena of the Brooklyn Nets professional basketball team – 
regarding the drafting of Charedim into the IDF. The rally was 
sponsored by certain extremist groups in the camp of Orthodox Jewry 
both in Israel and the United States. It costs a lot of money to lease the 
Barclay Center for such an event, but money is no object when religious 
ideology is being promoted. 

The rally turned into an anti-Zionist forum and predictably became an 
anti-Israel gathering as well. The struggle of Zionism and the Jewish 
world was perhaps a valid and understandable one a century ago. It has 
no validity or reality in today's world. Opposing the Jewish state today 
is tantamount to opposing the survival and welfare of the Jewish people 
as a whole. 
The mainstream of charedi Judaism here in Israel participates in the 
state, in its government and its political and social life. It is slowly 
undergoing a change that will eventually bring it into the economic 
cycle of Israeli society. Accompanying this is a small, gradual trickle 
of charedi participation in registering and accepting service in the IDF. 
This is a very complicated and sensitive issue and both sides are aware 
of the difficulties involved. Nevertheless, the issue is being addressed 
in different ways and mainly under the radar of public media. 
Those who cannot relinquish the ideologies of a century ago and have 
made them religious principles, do themselves and the Jewish people 
as a whole a great disservice. They also have to learn to just let go. 
Shabbat shalom, Berel Wein 
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Rabbi Berel Wein 

Weekly Parsha 
Korach 
It is always astounding to see and realize how ego, turf and ambition can 
blind even great people who are otherwise wise and even pious 
personalities. Human society suffers greatly from this phenomenon and 
religious society is not exempt from its erroneous consequences. In fact, 
religious society is more susceptible to these ills simply because character 
failings can be wrapped in piety with the excuse that one is doing God’s 
will. 
A holy cause that is contaminated by human weaknesses, political 
ambition, monetary gain and smug self-righteousness is no longer a holy 
cause. The problem with so-called holy causes is that those who support 
them feel justified to use any means whatsoever to attempt to gain their 
ends. Forgery, violence and all sorts of zealotry are all permissible in order 
to advance the cause being espoused. 
And the irony and tragedy of the situation is that those who resort to these 
means cannot in any way see the desecration of the very holiness that they 
are attempting to represent, that their behavior and tactics always engender. 
While allegedly speaking in the name of God, their actions and behavior 
blacken his holy name, so to speak, in the eyes and minds of the general 
population. 
Korach is convinced that God is on his side and therefore his behavior 
towards Moshe, reprehensible as it may be, is justified and even necessary. 
In his hubris of imagined holiness he mistakes in his own personal ambition 
for somehow being the will of God. This leads to his eventual destruction 
and demise. 
One of the inner plagues of religious Jewish society today, as in the past, is 
that religious zealotry knows no limits. It can defame Moshe with impunity, 
undermine legitimate religious and halachic authority, and justify any and 
all behavior no matter how tawdry and even illegitimate it may be. 
Unfortunately there are many examples of this attitude exhibited daily in 
our broader community. 
There are issues and policies that are clearly outside the realm of Jewish 
law that are elevated immediately into being regarded as pillars of faith and 
issues of halacha. And once so elevated, then there is no room for rational 
reasoning or the wisdom of compromise and harmony. In a Jewish world 
that faces so many vital issues of overwhelming importance, most of the 
controversies that spark so much divisiveness in today’s religious Jewish 
society are not those upon which the eternity of Torah and Israel depend. 
This was also one of the failings of Korach, who took a personal and 
certainly secondary issue of station and leadership and elevated it into a 
dispute that involved all of the Jewish people wrongly and unnecessarily. 
These types of troublemakers amongst us should be shunned and ignored. 
Even arguing with them feeds their egos and in their eyes, advances their 
cause. 
Perhaps that is the reason that Korach and his crew were swallowed up by 
the earth so that no martyrdom or memorial would remain for others to 
emulate or imitate. 
Shabbat shalom, Rabbi Berel Wein 
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Office P.O. Box 23671 Jerusalem, Israel 91236 052-833-9560 Fax: 02-586-8536 Questions? scubac@netvision.net.il RabbiWein.com © 2009 The 
Destiny Foundation  
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Rabbi Dr. Tzvi Hersh Weinreb-OU 

Person in the Parsha 
Better They Learn from Me… 
Conflict resolution is one of the most important tasks in human relations at 
every level. Open up any newspaper, and you will read of schoolchildren 
bullying each other, of married couples who are in bitter conflict, of 
political parties enmeshed in verbal warfare, and of nations literally at war. 
What are some of the strategies available to foster conflict resolution? 
One of the most interesting strategies can be found in an ancient endeavor 
known by the generic term of martial arts. I once watched a brief film on 
the subject in which I observed a fascinating technique. The participant in 
the battle was instructed not to fight his opponent head on, not to counter 
aggression with aggression. Rather, he was instructed to yield to the attack, 
to move paradoxically backwards as if to surrender, and not to move 
forward in the attack mode. In a sense, he was directed to surprise his 
opponent by reacting unpredictably. This strategy can be applied to many 
situations in life in which there is strife and discord. 
In this week’s Torah portion, Parshat Korach, we read of such discord. We 
study the story of the rebellion led by Korach and his cohorts against 
Moses. Among this band are Dathan and Abiram, the sons of Eliav, who 
have long been thorns in Moses’ side. They challenge his authority and 
threaten outright revolt against his leadership. A civil war looms. 
Interestingly, Moses’ initial response is not one of anger. He tries verbal 
persuasion, he calls for Divine intervention, and only then does he 
eventually indignantly express his anger. But before he reaches that point, 
he tries something which goes almost unnoticed by most commentators. 
He sends for them. He adopts a conciliatory attitude, and invites them into 
dialogue. “And Moses sent to call Dathan and Abiram…” (Numbers 16:12) 
Moses does not “come out fighting,” at least not until his invitation to 
discussion and perhaps even compromise is rebuffed. “…And they said, 
‘We will not come up…Do you need to make yourself a prince over 
us?…Will you put out the eyes of these men? We will not come up!'” 
Only after his attempt at conflict resolution does Moses become angry and 
does he appeal for Divine intervention. But first he signals his readiness to 
talk things over. 
I have been reading a biography of a great Hasidic leader in early 20th 
century Poland. His name was Rabbi Israel Danziger, known today by the 
title of his book of inspirational homilies, Yismach Yisrael. He was the heir 
to the leadership of the second largest Hasidic sect in pre-World War II 
Europe. That sect was known by the name of the town near Lodz where he 
and his father before him held court. His father’s name was Rabbi Yechiel 
Danziger, and the name of the town was Alexandrow. 
The biography contains documentation of several talks Rabbi Israel gave 
describing many of the lessons he learned from his sainted father. In one of 
those talks, he tells of the time that he was sent along with several of his 
father’s emissaries to visit the court of another Hasidic Rebbe. He describes 
how that Rebbe’s personal secretary made the delegation wait their turn on 
a long line. He describes how when they finally got into the Rebbe’s 
reception room, they were treated perfunctorily, if not coldly. And the 
request that they were instructed to make of this Rebbe was callously 
rejected by him. They returned to Alexandrow feeling chastised. Rabbi 
Israel, who led the delegation, reported back to his father and relayed to 
him every detail of his disappointing experience. 
About a year later, the other Hasidic Rebbe needed a great favor of Rabbi 
Yechiel. He sent a delegation to Alexandrow, headed by his own son. The 
delegation arrived, and much to Rabbi Israel’s surprise, his father issued 
orders that they be welcomed warmly and be shown gracious hospitality. 
Rabbi Yechiel further instructed that the delegation be given an 
appointment during “prime time” and not be asked to wait on line at all. 
Rabbi Yechiel himself waited at his door for them, ushered them in to his 
private chambers, seated them comfortably, and personally served them 
refreshments. He listened to their request for a favor of him and granted it 
generously. 
Then, as Jewish tradition prescribes, he bid them farewell only after first 
escorting them part of the way along the route of their return journey. 
In his narrative, as recorded in this fascinating biography, Rabbi Israel 
expresses amazement at his father’s conduct. He describes how he 
approached his father and asked him directly, “Why did you treat them so 
well? Did you not recall how that Rebbe and his followers treated us not so 

long ago? Did you have to give them such an effusive welcome after they 
embarrassed us so much?” 
I found Rabbi Yechiel’s response, in Yiddish of course, so impressive that 
I committed it to memory verbatim. He said, “Better that they learn from 
me how to be gute yidden and menschen, than I learn from them how to be 
boors and brutes!” 
The biography does not tell the rest of the story. But when I related the 
story to an audience of chassidim a short while ago, I found out about part 
of the rest of the story. An elderly man in the audience approached me and 
said, “I am a descendant of that other Rebbe. And our family tradition has 
it that when his delegation returned with news of their special treatment and 
of the granted favor, the Rebbe burst into tears and cried, ‘He is a better 
Jew than I am. We must learn a mussar haskel (a lesson in ethics) from 
him.'” 
This is a lesson we can all benefit from as we attempt to resolve the 
conflicts we face, and as we strive to increase the numbers of gute yidden 
in our ranks and create more menschen in the world. 
 
Rabbi Pinchas Winston 

Perceptions 
Not SO Innocent 
I do not recall, at least in my lifetime, the United States of America being 
so divided. Though people tell me that it is President Trump’s fault, the 
truth is that it goes back to the Obama Presidency. It was just that unlike 
the Left today, the Right then was more civil and restrained in its objection 
to President Obama’s policies. 
If anything, Trump just caused the division to become more pronounced, 
and faster. In fact, he is in response to it, and he wouldn’t have even been 
elected had the division not already existed. The political schism put him 
into office. 
The question is, is there are a right and wrong here, or just a right and a 
left? People who believe in relative morality and not in God would argue 
against the latter. God-believers would say just the opposite, that the side 
that advocates the highest level of Divine morality would have God’s vote. 
Another question would be, assuming that there is a wrong, how 
responsible are all the members of the respective parties guilty because of 
it? Surely each party has its extremists AND mildly involved contingents. 
Will God take only the extremists to task, and overlook the “sins” of the 
more innocent? 
One might have thought so, until this week’s parsha. Embedded in the 
argument between Korach and his followers and Moshe Rabbeinu is one of 
the scariest and most important lessons of life, as Rashi quotes: 
So they withdrew from around the dwelling of Korach, Dasan, and Aviram. 
Dasan and Aviram went out standing upright at the entrance of their tents 
together with their wives, their children, and their infants. (Bamidbar 
16:27) 
Come and see the severity of dispute. The earthly courts do not punish until 
[an accused] has two [pubic] hairs, and the Heavenly court does not punish 
until one reaches the age of 20. Here even nursing babies were punished. 
(Rashi) 
The fact that the wives of Korach and his followers were included in their 
punishments is not surprising. As the Talmud points out, it is the role of the 
wife to at least try and encourage her husband to do the right thing, or to 
dissuade him from doing the wrong thing. If she doesn’t try, then she is 
guilty by association. 
But the children, and especially the babies? What culpability could they 
possible share with their parents, who have become part of a machlokes—
a disagreement? Why should their innocence be ignored and they be treated 
as guilty just by association with the perpetrators? Rashi, quoting the 
Midrash, points out that machlokes is powerfully incriminating, but he 
doesn’t say why. 
Even Korach’s sons, who actually do teshuvah before God lowers the 
boom, are included in the punishment, albeit to a lesser extent. Usually 
sincere teshuvah is enough to spare a person punishment if done on time, 
but that was not the case here. It shows once again the negative power of 
machlokes. 
Of course, not all machlokes is bad. The rabbis in Pirkei Avos make this 
distinction quite clearly: 
Any dispute which is for the sake of Heaven will ultimately endure, and 
one which is not for the sake of Heaven will not ultimately endure. What is 
a dispute for the sake of Heaven? This is a debate between Hillel and 
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Shammai. What is a dispute not for the sake of Heaven? This is the dispute 
of Korach and his assembly. (Pirkei Avos 5:20) 
This is clear from the Talmud which is FILLED with disagreements. All of 
them however are for the sake of Heaven, that is, in order to establish the 
law as God commanded it. No one is arguing for their own sake or for 
personal benefit. 
The only problem with this explanation is that the sons of Korach, and 
certainly the younger children and babies, did not argue for personal 
benefit. Nevertheless, they went down with their families which apparently, 
had argued for personal gain. The question remains. 
Perhaps the answer has to do with a different halachah. The law is that once 
every last Amaleki is killed, all of their property must be destroyed as well. 
There is no such thing as booty from an existential war against Amalek, 
and the question is, why not? 
The answer given is that no reminder of Amalek’s existence can exist after 
he is completely gone. If victory over Amalek is only partial, then the 
survivors themselves are the reminder of Amalek. If there are no survivors, 
then we don’t want someone to be able to say, “That belt belonged to an 
Amaleki,” or “That was an Amaleki cow.” 
Perhaps the same answer can be used here. Machlokes NOT FOR THE 
SAKE OF HEAVEN, which is easy to be a part of if you don’t know what 
Heaven wants, is EVIL. It’s not just bad from God’s point of view, but 
REALLY bad. It reverses the good of Creation to such an extent that it 
must, like Amalek himself, be completely obliterated. 
This means that every last trace of such machlokes must be removed from 
future history. You can’t change the Past, but you can protect the future. 
This means removing all reminders of evil, even the “innocent” ones, 
including the children who were not yet old enough to choose sides. 
Like it or hate it, it is an important message to keep in mind when choosing 
sides in any argument. Your intentions may be pure, but you must come to 
the same conclusion, BASED UPON TORAH, about the main proponents 
of your side. Your innocence will NOT be enough to protect you if theirs 
is lacking. 
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HaRav Shlomo Wolbe Zt”l 

Bais Hamussar 
Dvar Torah # 580 
Korach קרח 
This dvar Torah is dedicated l'iluy nishmas Zissel Chana bas Reb 
Mordechai 
The parasha begins, "Korach, the son of Yitzhar the son of Kehos the son 
of Levi, took, along with Dasan and Avirom the sons of Eliav, and On the 
son of Peles, the offspring of Reuvein" (Bamidbar 16:1). Rashi deals with 
the obvious question: What did Korach take? He explains that Korach took 
himself. In other words, by starting an argument he in effect separated 
himself from the rest of Klal Yisrael. 
Rav Wolbe adds that Korach's punishment was meted out measure for 
measure. The ground split open and, "the earth covered them over and they 
were lost from among the congregation" (ibid 16:33). He separated himself 
from the klal and therefore Hashem permanently separated him from the 
klal. 
This explains what Chazal declare, "Woe unto he who is appointed to a 
position of authority (such as a king) for the position buries those who 
occupy it" (Pesachim 87b). When a person achieves prominence, he is put 
on a pedestal and thereby stands apart from the rest of the klal. Thus, he is 
in danger of being severed from the klal. The way to combat this threat is 
to ensure that he remains involved with the klal. 
Our calling is to be part of the klal: To daven together with them, learn with 
them and donate from our time and resources to the success of the klal. 
When each individual uses his talents to advance the interests of the 
community at large, the tzibbur thrives, Hashem's glory is increased and 
each individual reaps the rewards of the collective group of people! 
After Korach was swallowed alive, the 250 men who offered ketores were 
killed and a plague wiped out more than fourteen thousand people, Bnei 
Yisrael were scared. They said to Moshe, "Behold we perish, we are lost, 
we are all lost. Everyone who approaches closer to the Ohel Moed will die. 
Will we ever stop perishing?" (ibid. 17:27-28). Although a kohein is 
allowed to enter the Mishkan, a Yisrael who enters will die. 

Rav Wolbe comments that it was difficult for Bnei Yisrael to accept the 
reality that there were differences between themselves in the spiritual arena. 
Why should a kohein be able to come closer to Hashem's presence than a 
Yisrael? Wouldn't it be better if everyone would be able to attain the same 
level of spirituality? 
We find a similar idea mentioned just prior to Matan Torah. Hashem 
warned Bnei Yisrael not to advance past the boundary in order to ascend 
the mountain toward Hashem, "lest He burst forth against them" (Shemos 
19:24). During that event even the kohanim were warned not to press 
forward. Hashem set certain boundaries and one must submit to His will. 
While this idea certainly applies to the various guidelines set down in the 
Torah, it also applies to every person in their specific situation. If Hashem 
placed a person somewhere, and that is where he needs to be, then he 
shouldn't worry that maybe he could be doing more somewhere else. 
Hashem gave him specific boundaries and he should do the best that he can 
in his given situation. It's not a second best - it's what Hashem wants from 
him here and now. 
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Jewish History Crash Course 
Crash Course in Jewish History Part 49 - The Jews of Poland 
The period of history we are looking at is known as the Renaissance which 
historians generally date from about 1350 to about 1650. Renaissance 
means "rebirth." Rebirth of what? Of knowledge. 
We have now left the Dark Ages dominated by the repressive policies of 
the Church in Rome and are beginning a time period associated with 
individual expression, self-consciousness, and worldly experience, and 
accomplishments in scholarship, literature, science, and the arts. 
In the Renaissance, we see some powerful kings emerging in England and 
in France, while the power of the Church begins to wane. The famous 
personalities of this period of time are Michelangelo, Leonardo da Vinci, 
Shakespeare, Machiavelli, Petrarch, Rabelais, Descartes, Copernicus, just 
to name a few. 
This is also a time when Jews made their way into Poland. Today we tend 
to think of Jewish life in Poland as being confined to the shtetl, but that did 
not happen until the 18th century. We also tend to think of Poland as 
synonymous with anti-Semitism, pogroms, etc. But during the time of the 
Renaissance the picture was quite different. 
Before we begin the fascinating story of the Jews of Poland, we have to 
keep in mind the historical pattern that we see constantly in Jewish history. 
The places where the Jews will do the best are almost always the places 
where the Jews will suffer the worst in the end. You'd expect there'd be 
places that would be good for the Jews and other places where Jews would 
have a rough time. But that's not what happens. 
The best of times and the worst of times tend to happen in the same place. 
We just saw it in Spain, we're going to see it now in Poland, we'll see it 
later in Germany. It's one of the great patterns in Jewish history ever since 
the Jews were invited into Egypt and then enslaved there. 
So how did the Jews come to Poland? 
A Polish Invitation 
Poland became Christian very late, only at the turn of the 11th century, and 
only then did it join the European community of nations (so to speak). After 
that, it took a couple of hundred years before Poland started to emerge as a 
nation-state with strong development potential. 
If you want to develop your country economically and culturally, who do 
you need? 
You need Jews. 
Why were the Jews so necessary? First, they could read and write. Jews 
were always highly educated as they had to be literate to read and obey the 
Torah, and general education came along as part of the parcel. Second, Jews 
were excellent bankers, accountants, and administrators who knew how to 
keep the economy healthy. 
So in 1264, King Boleslav of Poland granted a charter inviting the Jews 
there. The charter was an amazing document, granting Jews unprecedented 
rights and privileges. For example, it stated that: 
• "The testimony of the Christian alone may not be admitted in a 
matter which concerns the money or property of a Jew. In every such 
incidence there must be the testimony of both a Christian and a Jew. If a 
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Christian injures a Jew in any which way, the accused shall pay a fine to 
the royal treasury." 
• "If a Christian desecrates or defiles a Jewish cemetery in any 
which way, it is our wish that he be punished severely as demanded by 
law." 
• "If a Christian should attack a Jew, the Christian shall be 
punished as required by the laws of this land. We absolutely forbid anyone 
to accuse the Jews in our domain of using the blood of human beings." 
• "We affirm that if any Jew cry out in the night as a result of 
violence done to him, and if his Christian neighbors fail to respond to his 
cries and do not bring the necessary help, they shall be fined." 
• "We also affirm that Jews are free to buy and sell all manner of 
things just as Christians, and if anyone hampers them, he shall pay a fine." 
This was an amazing document. We saw previously that Jews (see Part 46) 
would be brought in as money-lenders (being excluded from other 
professions), then when a bishop or nobleman wanted his debt annulled, he 
brought a "blood libel" against the Jews and had them expelled or killed. 
King Boleslav boldly promised the Jews that this would not happen in 
Poland. 
Jews did not immediately flock into Poland, though some did settle there 
to test the waters. But when other countries started expelling Jews -- 
England being the first in 13th century and Italy and Portugal being the 
more recent in the 15th century (as we saw in Parts 46 and 48) -- Poland 
became an attractive destination point. 
Then in 1569, Poland unified with Lithuania, and as a result expanded its 
borders to the east. What we know as the Ukraine today and some of 
Byelorussia, became vassal lands of Poland which was still a semi-feudal 
country. These lands needed to be managed and job openings in 
administration (at which Jews excelled) sprung up everywhere. 
Another Polish king, Sigismund II Augustus, issued another invitation. 
Here is an excerpt from his edict, granting the Jews permission to open a 
yeshiva at Lublin, dated August 23, 1567: 
"As a result of the efforts of our advisors and in keeping with the request 
of the Jews of Lublin we do hereby grant permission to erect a yeshiva and 
to outfit said yeshiva with all that is required to advance learning. All the 
learned men and rabbis of Lublin shall come together for among their 
number they shall choose one to serve as the head of the yeshiva. Let their 
choice be a man who will magnify Torah and bring it glory." 
Golden Age Of Polish Jewry 
In Poland, the Jews were allowed to have their own governing body called 
the Va'ad Arba Artzos, which was composed of various rabbis who oversaw 
the affairs of the Jews in eastern Europe. The Poles did not interfere with 
Jewish life and scholarship flourished. 
Some important personalities of this period, which a student of Jewish 
history should remember, were: 
• Rabbi Moshe Isserles (1525-1572), from Krakow, also known as 
the Rema. After the Sephardi Rabbi Yoseph Karo wrote the Shulchan 
Aruch, the code of Jewish Law, Rabbi Isserles annotated it to fill in the 
rabbinic decisions from Eastern Europe. His commentary was, and 
continues to be, critically important in daily Jewish life. 
• Rabbi Yaakov Pollack (1455-1530), from Krakow. He opened 
the first yeshivah in Poland and was later named the chief rabbi of Poland. 
He developed a method of learning Talmud called pilpul, meaning "fine 
distinctions." This was a type of dialectical reasoning that became very 
popular, whereby contradictory facts or ideas were systematically weighed 
with a view to the resolution of their real or apparent contradictions. 
• Rabbi Yehudah Loewe, (1526-1609), not from Poland but 
important to Eastern European Jewry. He was known as the Maharal of 
Prague and was one of the great mystical scholars of his time. He has been 
credited with having created the golem, a Frankenstein figure, a living 
being without soul. 
Population Boom 
Along with the growth in Torah scholarship came population growth. In 
1500 there were about 50,000 Jews living in Poland. By 1650 there were 
500,000 Jews. This means that by the mid 17th century about 30% of the 
Jewish population of the world was living in Poland! 
Where did these Jews settle within Poland? 
Jews were generally urban people as they were historically not allowed to 
own land in most of the places they lived. However, they also created their 
own farm communities called shtetls. Although we tend to think of the 
shtetl today as a poor farming village (like in Fiddler on the Roof), during 
the Golden Age of Polish Jewry, many of these communities were actually 
quite prosperous. And there were thousands of them. 
The Jews in these independent communities spoke their own language 
called Yiddish. Original Yiddish was written in Hebrew letters and was a 

mixture of Hebrew, Slavic, and German. (Note that Yiddish underwent 
constant development and "modern" Yiddish is not like the "old" Yiddish 
which first appeared in the 13th century, nor "middle" Yiddish of this 
period of time.) 
Overall, the Jews did well, but working alongside Polish and Ukrainian 
Christians (who thought Jews killed Jesus) had its downside. 
There were several instances of Christian rioting against Jews. For 
example, in 1399 in Poznan, a rabbi and 13 elders were accused of stealing 
Church property and they were tortured and burnt at the stake. (The Poles 
must have forgot the king's edict.) 
Another problem was that Jews worked as administrators and tax collectors 
for Polish feudal lords. This did not make them popular among the local 
folk, who needed little encouragement to unleash their anti-Semitic rage. 
This was especially true in places like the Ukraine, where the Catholic 
Poles were viewed as an occupying power in an Eastern Orthodox land, 
and the Jews -- being representatives of the occupation forces -- were the 
easiest to resent. 
And while the Polish nobility might have needed the Jews, the common 
Poles didn't. There were instances when the Polish soldiers would 
purposely leave town, abandoning the Jews to the mercy (or lack thereof) 
of the Ukrainians. This happened, for example, in 1648 in the city of 
Tulchin. The Polish soldiers made a deal with the Cossacks and left town. 
The Jews defended the city by themselves until it fell and they were all 
slaughtered. 
Pogroms 
When the Ukrainians decided to throw the Poles out of their land, a full-
scale massacres of Jews began. 
The year 1635 saw the first big explosion of violence in Ukraine against 
Poles and Jews. But this attempt at the revolution was crushed. It returned 
with new vigor thirteen years later. 
This second rebellion, in 1648, which succeeded in freeing Ukraine from 
Polish rule, was led by a Ukrainian Cossack named Bogdan Chmielnicki. 
In large measure it was directed at the Jews. 
Chmielnicki was one of the biggest anti-Semites in human history, on par 
with Hitler. His aim was genocide and his forces murdered an estimated 
100,000 Jews in the most horrendous ways: 
Here is one description (from Yeven Mezulah, pp. 31-32): 
"Some of them [the Jews] had their skins flayed off them and their flesh 
was flung to the dogs. The hands and feet of others were cut off and they 
[their bodies] were flung onto the roadway where carts ran over them and 
they were trodden underfoot by horse ... And many were buried alive. 
Children were slaughtered at their mother's bosoms and many children 
were torn apart like fish. They ripped up the bellies of pregnant women, 
took out the unborn children, and flung them in their faces. They tore open 
the bellies of some of them and placed a living cat within the belly and they 
left them alive thus, first cutting off their hands so that they should not be 
able to take the living cat out of the belly ... and there was never an 
unnatural death in the world that they did not inflict upon them." 
Here is another account from a Lithuanian Rabbi Shabbesai ben Meir 
HaCohen (1621-1662) also known as the Shah, who survived this time: 
"On the same day 1,500 people were killed in the city of Human in Russia 
on the Shabbos. The nobles [Cossacks] with whom the wicked mob had 
again made an alliance chased all the Jews from the city into the fields and 
vineyards where the villains surrounded them in a circle, stripped them to 
their skin and ordered them to lie on the ground. The villains spoke to the 
Jews with friendly and consoling words: 'Why do you want to be killed, 
strangled and slaughtered like an offering to your G-d Who poured out His 
anger upon you without mercy? Would it not be safer for you to worship 
our gods, our images and crosses and we would form one people which 
would unite together.' "But the holy and faithful people who so often 
allowed themselves to be murdered for the sake of the L-rd, raised their 
voices together in almighty in Heaven and cried: 'Hear of Israel the L-rd 
our G-d, the Holy One and the King of the Universe, we have been 
murdered for Thy sake so often already. O L-rd G-d of Israel let us remain 
faithful to Thee.' Afterward they recited the confession of sins and said: 
'We are guilty and thus recognize the Divine judgment.' Now the villains 
turned upon them and there was not one of them who did not fall victim." 
It's no wonder when Jews hear the word Cossack they break out in a sweat. 
These people killed 100,000 Jews and destroyed 300 Jewish communities 
in the most brutal way one could imagine. 
Yet to this day Chmielnicki is considered a nationalist hero in the Ukraine, 
where they regard him as a kind of "George Washington." In Kiev there is 
a big statue in the square erected in his honor. 
So this is how, in 1648-1649, the Golden Age of Polish Jewry came 
crashing down. 
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These pogroms took place in Eastern Poland, and the Jews in other parts 
remained there. Poland continued for many years to be the center of the 
Ashkenazi Jewish world as we shall see in future installments. 
However, before we cover that period of time, we will backtrack a bit to 
talk about the Protestant Reformation which also took place during the 
Renaissance. 
Next: Reformation And The Jews 
Author Biography: Rabbi Ken Spiro is originally from New Rochelle,NY. He graduated from Vasser College with a BA in Russian Language and 
Literature and did graduate studies at the Pushkin Institute in Moscow. He has Rabbinical ordination from Yeshiva Aish HaTorah in Jerusalem and a 
Masters Degree in History from The Vermont College of Norwich University. Rabbi Spiro is also a licensed tour guide by the Israel Ministry of 
Tourism. He lives in Jerusalem with his wife and five children where he works as a senior lecturer and researcher on Aish HaTorah outreach programs. 
This article can also be read at: http://aish.com/literacy/jewishhistory/Crash_Course_in_Jewish_History_Part_9_Moses.asp Copyright © 2001 
Aish.com - http://aish.com  
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48 Ways to Wisdom 
Way #33 Fulfill Your Obligations 
Human beings are pleasure-seekers. Most people seek pleasure in careers, 
cars, big homes. In our generation, many people grumble about obligations 
as unpleasant aggravations. Perhaps that's why many today wait so long to 
get married. Imagine being tied down with responsibilities and children to 
support! 
This is a superficial attitude. It may be difficult to fulfill obligations, but 
there's tremendous pleasure in getting done what you know has to get done. 
You can actually become energized by the idea of obligations. That's 
intrinsic to who you are. You're actualizing your potential. That's real 
meaning, real pleasure. 
Oheiv es ha'tzedakos literally means "love righteousness." Once you realize 
the pleasure of fulfilling your obligations, it becomes much easier to carry 
them out. And if you have to do them anyway, you might as well take 
pleasure in it! 
Good Deeds, Good Times 
Here's an example of how fulfilling an obligation can be a pleasure, not just 
an onerous responsibility: 
You're in the check-out line of the supermarket and the clerk gives you too 
much change. So you smile proudly and return the excess. 
How do you feel? 
Like a million bucks. You did the right thing. You're a good person. 
Let's put this achievement into perspective. You refrained from stealing a 
few pennies. Something so trivial, yet it makes you feel like a hero. 
That's how delicious this pleasure is. A little nibble makes you feel great. 
Totally energized. 
Now imagine you're sitting on a park bench. A fellow walks by and an 
envelope falls out of his pocket. You say, "Excuse me, sir, that envelope 
just fell from your pocket." 
He says, "Oh my gosh, you saved my life. I can't believe it. Do you know 
what's in that envelope? My life's savings! If I lost it, I'd have gone 
berserk!" 
Now how do you feel? 
Incredible! You're not just returning spare change; you practically saved 
the guy's life! 
The lesson here is that if there is pleasure in fulfilling an easy obligation, 
then there's enormous pleasure in the difficult ones! 
Body Vs. Soul 
What determines whether we view obligations as a cause for distress, or as 
a delight? Whether we view ourselves primarily as a "body" or as a "soul." 
Bodies do not like obligations, because they require effort. The body would 
rather be on vacation. 
Souls thrive on obligations. It gives a sense of importance, dignity, eternity. 
Figure out what's really important in life. When we have that clarity, then 
we're willing to ignore our body's complaints -- and listen to the yearnings 
of our soul. And then you'll identify with the soul's love of fulfilling 
obligations. 
Being Good Is Doing Yourself A Favor 
Why do we have such a strong drive to be "good?" Because the perception 
of oneself as a "good person" is a fundamental need of every human being. 
It is the basis of self-respect and self-esteem. And that energizes us for 
living. If a human being doesn't think he's good, he loses much of the will 
to live. 
Think about it: When you help an old lady across the street, as much benefit 
as she gets from it, the sense of satisfaction you feel is even greater! When 
you consider the energy you get from doing a good deed, it's a wonder why 
people don't run around helping all day long! 
Imagine you are on vacation in New York City, sightseeing in one of those 
excursion boat rides around Manhattan Island. As you are admiring the 
Statue of Liberty, one of the other sightseers falls off the boat. He can't 
swim ... he's drowning. So you jump into the East River -- filthy with 

garbage, dead fish -- but you don't care, you are trying to save a life. You 
grab him, he struggles ... you go under the murky water ... finally he stops 
struggling, but now he is heavy as lead ... you pull him with all your might 
... you are gasping, the water stinks. 
Finally, after what seems like eternity, you drag him to the shore. People 
are there to lend a hand, and an ambulance takes the drowning victim to the 
hospital. Thank G-d, he's alive, coughing and spitting a little murky water, 
but he's gonna be okay. You go back to your hotel and take a dozen showers 
to wash off the muck and smell of rotting fish. You say, "I'm never coming 
back here for the rest of my life!" 
Now 30 years and 100 vacations later, what is your most memorable 
vacation? It was the time the guy fell off the boat and you saved a life! 
The 48 Ways says: In the final analysis, doing good is always the greater 
pleasure. 
The trick, therefore, is to focus on the benefits of fulfilling your obligations. 
Rather than simply "throwing yourself" into an obligation, anticipate it in a 
positive light. Ask yourself: "What pleasure will come as a result of doing 
this?" 
Then after you've completed it, pause to enjoy the pleasure. "It feels good!" 
And make note of that feeling, so you can call upon it next time. 
As a practical step, start making plans to do good deeds. Call a friend who 
needs some cheering up, or offer to buy groceries for a sick person, or make 
inquiries to help someone get a job. When you do these things, doesn't your 
self-respect shoot up? 
Sensing yourself as "good" is the fuel that drives your tank and pulls you 
out of bed in the morning. Don't stand in the way of a human being who's 
striving to be good. He'll steamroll right over you! 
Rights Vs. Obligations 
In the good ole days, the idea of civic responsibility was a standard part of 
American society. But today we live in a society where everyone seems 
concerned about his rights: "What's in it for me? What do I get out of it?" 
The Jewish perspective, on the other hand, is always from the standpoint of 
responsibility. For example, when the Talmud discusses property damage, 
it always states the law in terms of "Joe is responsible to pay Bob," as 
opposed to "Bob has the right to collect from Joe." 
The Sages say: "Greater is the one who is commanded, than one who does 
so voluntarily." Why? Because when we're obligated, our natural desire for 
independence makes us resistant to the obligation. So if we can overcome 
that to perform the good deed, then we're a bigger person because of it. 
From an early age, it is important to educate children to fulfill their 
obligations. To ensure they grow from experiences, stop a child after he's 
done a good deed and ask him how it feels. Then ask him, "Would you sell 
this pleasure?" No way! This demonstrates to children the preciousness of 
doing good deeds. 
Make yourself a list. What are our obligations to: mankind, HaShem, 
society, family, friends, teachers, self. Then enjoy fulfilling them. 
The Deepest Obligations 
Judaism says that our greatest obligation is to become great. HaShem gave 
us the tools and we mustn't squander them. 
That's why wisdom is an obligation. Wisdom is the water that helps us 
grow. Without it, we get stuck. For many people, the struggle is not over 
"doing the right thing," but rather not being sure what the right thing is! 
Happiness is also an obligation. Western society thinks that happiness is 
optional. ("If I want to be depressed, that's my prerogative.") But really, 
being happy is part of being considerate to those around us. When a person 
lives optimistically and joyfully, his energy spreads. A miserable person, 
likewise, spreads misery. 
Imagine how you would feel if your parents or your friends were always 
unhappy. Wouldn't it drag you down? So work on giving the same 
happiness to others that you'd want them to give you. 
Why Is "Fulfilling Your Obligations" An Ingredient In Wisdom? 
• Doing the right thing is a far greater pleasure than material 
success. 
• To be a good person, you need to enjoy being good. 
• Obligations are easier when you get in touch with the pleasure of 
doing the right thing. 
• After you do a difficult task, pause and reflect how great you feel. 
• Obligations help us to actualize our potential. 
• Fulfilling obligations is a soul experience. 
• Obligations are an inevitable part of life, so you might as well 
enjoy them! 
Author Biography: Rabbi Noach Weinberg was the dean and founder of Aish HaTorah International. Over 
the last 40 years, his visionary educational programs have brought hundreds of thousands of Jews closer 
to their heritage. Copyright © 2003 Aish.com - "The 48 Ways to Wisdom" is culled from the Talmud (Pirkei Avos 
6:6), which states that "the crown of Torah is acquired by 48 Ways." Each of these is a special tool to help us sharpen our 
personal skills and get the most out of life.  
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Parsha Encounters 
Parshas Shelach – Powerful Words 
By Rabbi Mendy Friedman 
A Project Of Chicago Community Kollel 
22 Sivan 5777 June 16, 2017 
After the episode of the meraglim, Hashem vows that as punishment for their 
sin, no one from that generation of Bnei Yisroel would enter Eretz Yisroel. 
However, Hashem makes an exception for “His servant” Calev ben Yefuneh, 
who had a “different spirit,” and was therefore deserving of entering Eretz 
Yisroel (see Bamidbar 14:24). The Ibn Ezra explains that Calev merited to be 
called Hashem’s servant and to enter Eretz Yisroel because he hushed the nation 
after they voiced their fears about the conquest of Eretz Yisroel, confidently 
asserting that Bnei Yisroel would be able to conquer the land with Hashem’s 
help (Bamidbar 13:30). 
At face value, this Ibn Ezra is quite puzzling. It would be one thing to reward 
both Calev and Yehoshua for defending Eretz Yisroel and not heeding the advice 
of the meraglim (both he and Yehoshua do so in Bamidbar 14:7, denouncing the 
claims of the other meraglim and stating that Eretz Yisroel is a “very, very good 
land”). But hushing the nation and trying to convince them that they would be 
able to conquer the land appears to have been a futile exercise. In the very next 
pasuk, we see that Bnei Yisroel disregard Calev’s interruption and continue 
voicing the same fears and skepticism that they had had prior to his 
announcement. It seems odd that a statement that didn’t accomplish anything 
would be such a merit for Calev. 
In his sefer Darchei Chaim, R’ Chaim Elazary proposes the following 
explanation. He quotes a midrash (Bereishis Rabbah 56:4) that describes the 
negative power of evil speech, noting that even if the whole speech doesn’t enter 
one’s mind, half of the speech does penetrate. Rashi on that midrash explains 
that even if those who hear lashon hara do their best to ignore the evil speech, 
there is always some sort of impact. 
The Darchei Chaim explains that the same is true when someone says something 
positive or protests the wrongdoings of another person. Even if the other person 
ignores what is being said, the statement still has a profound impact and makes 
an indelible impression on the listener’s mind. Therefore, although Bnei Yisroel 
apparently ignored Calev’s defense of Eretz Yisroel, Calev’s statement actually 
did have an impact on them, and this was a great merit for Calev. 
R’ Yisroel Salanter once commented that if he had his way, he would amend the 
well-known maxim “His words went in one ear and out the other.” “In my 
opinion,” R’ Yisroel said, “It would be more appropriate to say that ‘His words 
went in one ear and out the other, but passed through the brain in between.’” R’ 
Yisroel wanted to highlight that even if we try to ignore what we hear, our minds 
are constantly absorbing the input that we get from those around us. The fact 
that Hashem gave Calev such high praise teaches us this valuable lesson: our 
speech always influences those around us, even if we don’t realize it. 
Rabbi Friedman learns daily at the kollel. 
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Halacha Encounters 
Wearing Hats on Shabbos 
By Rabbi Akiva Niehaus 
In their great wisdom and foresight, Chazal often anticipated situations which 
could lead to transgression, and created barriers to prevent sin. One such 
scenario, the seemingly innocent act of wearing a hat on Shabbos, seems to be a 
common occurrence. Let us explore this restriction and discover its subtleties. 
The Gemara in Shabbos 138b rules that a “siana” - a hat - may not be worn on 
Shabbos. The Gemara limits this restriction to a hat which is loose; a tight hat 
may be worn. Two explanations are given to clarify this seemingly strange 
prohibition. 
Rashi explains that Chazal were concerned that if a person wears a hat outdoors 
on Shabbos, wind may blow off his hat, and he might carry the hat four amos 
after retrieving it before replacing it on his head. Therefore, if the hat is “tight,” 
i.e., it is firmly tied down to his head, it may be worn without concern. A loose 
hat, however, may not be worn outdoors. 
Tosfos explains the Gemara differently: Wearing a hat with a wide brim on 
Shabbos (even indoors) may be considered the creation of an ohel (a canopy), a 
sub-category of boneh (building). Therefore, if the brim is “tight,” i.e., the brim 
is hard, then it has the appearance of an ohel; if the brim is soft, it does not look 

like an ohel and the hat may be worn. Furthermore, as with all situations of ohel, 
if the brim is less than a tefach wide, no concern of ohel exists. [This prohibition 
is Rabbinic in nature because this “canopy” does not have walls (M.B. 
301:152).] 
I. Ohel 
Both of these explanations are recorded in the Shulchan Aruch. Regarding the 
concern of ohel, the Shulchan Aruch (301:40) brings Tosfos’ view that a hat with 
a tefach brim may not be worn. However, the Poskim record many limitations 
regarding this prohibition. 
Harav N. Karelitz shlita (Chut Shani, Shabbos I 36:9) writes that since we are 
dealing with a Rabbinical prohibition, one can certainly rely on the lenient 
opinion of the Chazon Ish that a brim less than 3.78” (9.6cm) is no problem. 
Furthermore, many Poskim say that if a hat is being worn for purposes other 
than shade or protection from rain then there is no concern of ohel (S.A. Harav 
301:49, Aruch HaShulchan 301:110, M.B. 301:152). Therefore, one who wears 
his hat even when there is no sun or rain outside can wear a hat without concern 
of ohel. 
Additionally, the Gemara, as mentioned, differentiates between a hard brim and 
a soft brim. Many Poskim feel that the definition of “hard” is a brim that cannot 
be bent; if the brim can be bent, there is no concern of ohel (Rambam Hil’ 
Shabbos 22:1, Tosfos Eruvin 102b, M.B. s.k. 151). However, Rav Karelitz (ibid.) 
writes that it is quite possible that modern-day felt hat brims are considered hard 
and one should avoid relying on this leniency. 
In addition, if the brim of the hat slants, as is the case on contemporary felt hats, 
it is not considered an ohel. (MG”A 301:51, Aruch HaShulchan 301:111. See, 
however, M.B. s.k. 152 who seems to be hesitant about this leniency.) 
Finally, the Elya Raba writes that one may be lenient regarding this halacha 
because many Rishonim disagree with the notion that a hat is considered an ohel, 
arguing that a hat is considered an article of clothing. However the Mishnah 
Brurah (ibid.) finds this last point difficult. [See Aruch HaShulchan 301:110 for 
additional arguments.] 
To summarize, we find many leniencies regarding hats and the creation of an 
ohel: If the brim is less than 3.78”, or the hat is worn for purposes other than 
shade or protection, or the brim is soft, or slants, then there is no concern of ohel. 
Accordingly, most contemporary felt hats are not subject to the prohibition of 
ohel. 
II. Blown off in the wind 
In accordance with Rashi’s opinion, the Shulchan Aruch (301:41) writes that a 
person may not wear a hat on Shabbos outdoors for fear that the hat may blow 
away. The Mishnah Brurah (s.k. 153) explains that we are dealing with a 
situation in which the hat is being worn over a yarmulka, so even if the hat were 
to blow off, he would not remain bare-headed. As such, concern exists that the 
hat may be carried if it falls off of his head. However, in a situation where one 
would be embarrassed to walk without a hat on his head (i.e., he is not wearing 
a yarmulka), then we are not concerned about the possibility that he may carry 
his hat in his hand (M.B. ibid.). The Magen Avrohom (s.k. 52), quoting the 
Maasas Binyomin, expands this halacha and writes that one who is always 
careful to always wear a hat outdoors may wear a hat on Shabbos, for even if 
the hat were to blow off, he would make sure to replace it before walking further. 
Accordingly, one who is careful in this respect may indeed wear a hat outdoors, 
even over a yarmulka. 
One who usually wears a hat outdoors but occasionally walks outside without 
one, may not wear a hat outdoors (S.A. Harav 301:50). However, some suggest 
that since he generally wears a hat, perhaps Chazal weren’t concerned that he 
may walk outside while holding his hat, similar to jewelry which may be worn 
outdoors on Shabbos if it’s unlikely to be removed (Shu”t Shoalin V’Dorshin 
5:23). One who rarely wears a hat outdoors would certainly not have this 
allowance. What, then, is the halachic basis for most people to wear hats on 
Shabbos over a yarmulka? 
The Poskim mention various exceptions to this prohibition. As mentioned, if the 
hat is tied down, or is pulled tight onto one’s head, or the head is fully inserted 
into the hat (e.g., a ski cap) then it may be worn (S.A. ibid.). 
Additionally, the Tosfos Shabbos (301:75) and Aruch HaShulchan (301:109) 
write that this prohibition applies only when walking in a reshus harabim; 
wearing a hat in a karmelis (a standard city street) is permitted even on top of a 
yarmulka. Even if one were to mistakenly carry his hat in a karmelis, only a 
Rabbinical prohibition would be violated. [Although there are numerous ways 
to define a reshus harabim, a lenient approach is used regarding this prohibition. 
Accordingly, most cities do not contain a reshus harabim, and a hat may be worn 
without concern.] A similar position is brought by the Shulchan Aruch (303:18) 
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in the name of the Ba’al HaTerumos. However, the Mishnah Brurah (301:154) 
brings the opinion of the Taz that this prohibition applies even in a karmelis. 
Furthermore, the Biur Halacha (303:18 d.h. ki) writes that ideally one should 
not rely on this lenient opinion. In a location with an eruv, a hat may be worn 
without concern. 
To summarize, a hat may be worn outdoors if one of the following conditions 
are met: 
1) one wears a hat without a yarmulka underneath, or 
2) one is extremely careful to always wear a hat outdoors, or 
3) the hat was tied down or pulled tight onto one’s head, or 
4) one is in a location with an eruv. 
In conclusion, it should be noted that some Poskim rule that if one lives in a city 
where a reshus harabim does not exist, as is the case in most modern-day cities 
(see above), then a hat may be worn even over a yarmulka, and this appears to 
be common custom (Harav D. Zucker shlita). 
Rabbi Niehaus, an alumnus of the kollel, is a Rabbinical Coordinator for the 
cRc and learns daily at the kollel. 
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RavFrand 
Our Survival in Galus is Kiddush HaShem Plan B / Why Tzitzis Is 
Voluntarily 
These divrei Torah were adapted from the hashkafa portion of Rabbi Yissocher Frand’s Commuter Chavrusah Tapes on the 
weekly portion: CD #992 – Your Tallis Katan — Is It Big Enough? Good Shabbos! 
Kiddush HaShem: Plan B 
In Parshas Shlach, the Almighty was prepared to destroy the Jewish people 
because of the negative report of the Spies and the ready acceptance by the 
nation of that slanderous report regarding Eretz Yisrael. Moshe Rabbeinu 
pleaded on their behalf arguing that the Egyptians would say “Because Hashem 
lacked the ability to bring this people to the Land that He had sworn to give them 
He slaughtered them in the wilderness.” [Bamidbar 14:16] Moshe then invokes 
the Thirteen Attributes of Mercy, culminating with the prayer “Forgive now the 
iniquity of this people according to the greatness of Your kindness and as You 
have forgiven this people from Egypt until now.” The conclusion is: “And 
Hashem said, ‘I have forgiven in accordance with your words (salachti 
k’dverecha).” [Bamidbar 14:18-20] 
What do the words salachti k’dverecha mean? Moshe Rabbeinu had offered two 
arguments why the people should be forgiven. First, he invoked the Thirteen 
Attributes of Mercy and then he argued that if they were to be killed out all at 
once in a plague it would cause a desecration of G-d’s Name as the nations 
would say “because G-d was not able…” The implication of “I have forgiven in 
accordance with your words” is that this time even the Thirteen Attributes of 
Mercy were not sufficient for receiving forgiveness. It required Moshe’s extra 
argument — lest the Egyptians say that G-d was not able to fulfill His promise 
— to win forgiveness. 
The next pasuk [verse] continues “But as I live — and the glory of Hashem shall 
fill the entire world.” [Bamidbar 14:21] This is a difficult pasuk to explain. Rashi 
gives one explanation, which I am not going to discuss, but the Netziv [1816-
1893] in his Chumash commentary (HaEmek Davar) says that even though this 
pasuk is somewhat ambiguous, King Dovid in Psalms fills in for us the blanks 
in terms of understanding the pasuk. What is not so clear in Sefer Bamidbar, 
Dovid HaMelech clarifies in Sefer Tehillim. 
We read in Tehillim: “Then He lifted up His hand [in an oath] against them, to 
cast them down in the wilderness, and to cast down their descendants among the 
nations, and to scatter them among the lands.” [Chapter 106:26-27] The Netziv 
writes when the pasuk in Parshas Shlach says “and the glory of HaShem shall 
fill the entire world” — G-d promises “I will make a Kiddush HaShem.” How 
will this Kiddush HaShem occur? Dovid HaMelech tells us: “…and to scatter 
them among the lands.” The Kiddush HaShem will be implemented by 
spreading out the Jewish people throughout all the nations of the world. 
What does this mean? The Almighty wished to sanctify His Name. He wished 
to show the entire world how He took Klal Yisrael out of Egypt, how He cared 
for them in the wilderness, and how He brought them into Eretz Yisrael. Had 
the sin of the Spies not occurred, they would have gone into the Land of Israel 
with miracles and wonders to the extent that all the nations of the world would 
recognize that “G-d is the L-rd” (Hashem hu ha’Elokim). 
But what did happen? The nation got cold feet. They did not trust in the Ribono 
shel Olam. After all that they saw in Egypt and in the Wilderness, they still 
lacked faith. Therefore, the Almighty said “Okay. If that is the way you want it, 
you will not go into Eretz Yisrael with miracles and wonders. The Kiddush 
HaShem which could have been created will not be created. You will enter the 
Land and conquer it through natural means and the Kiddush HaShem will be 
delayed. How and where will the Kiddush Hashem occur? It will occur 
throughout the course of history because I will scatter you to the four corners of 
the globe and a miraculous thing will happen: You will survive as a nation.” 
This is something that history has never seen before. A nation spending so much 
of its existence in exile — more time in the history of the nation outside of its 
homeland than inside of it — is nothing less than a revealed miracle. This is 

what constituted the Kiddush HaShem testifying to Divine Providence guiding 
the fate of His Chosen People. 
L’Havdil [distinguishing between sacred and profane matters], the Dali Lama, 
who is trying to preserve the Tibetan people so that that they should not be 
swallowed up by the Chinese, is trying to use the Jewish people as a paradigm. 
“If we emulate what the Jews did and maintain our identity in our diaspora as 
the Jews did, then we can preserve our nation as well.” What he fails to realize 
is that the Tibetan people do not have a Torah and they do not have the 
relationship that we have with the Ribono shel Olam. Maintaining a national 
identity through thousands of years of exile from a homeland requires nothing 
less than a nes nigleh [an open miracle]. 
Rav Yakov Emden (Yavet”z) [1697-1776] writes in the introduction to his 
Siddur, “Will any philosopher be able to argue that this (the preservation of 
Jewish identity in exile throughout history) is just a natural occurrence? This 
surpasses in my mind all the miracles and wonders the Almighty did for our 
ancestors in Egypt. The longer the exile continues, the greater the miracle 
becomes.” 
This reminds me of a sentence I read in a very interesting book called Reb 
Chatzkel [Art Scroll; 2007] about Rav Yechezkel Levenstein [1895-1974], the 
mashgiach ruchani of the Mir Yeshiva in Poland, Shanghai, and America who 
was later affiliated with the Ponevezh Yeshiva in Bnei Brak. The book in great 
part is a story of the Mir Yeshiva and its sojourn from Mir to Vilna to Kobe 
Japan to Shanghai China and eventually — after the war – to America and to 
Eretz Yisrael. 
Rav Chatzkel makes a statement that is truly mind-boggling. He says the miracle 
of the salvation of the Mir Yeshiva is greater than the miracle of Purim. In spite 
of the fact that all the factors that went into the salvation of the Jewish people in 
the days of Mordechai and Esther were clearly Divine Providence, the nes of the 
hatzalah of the Mir Yeshiva was greater. If one reads all those chapters about 
the miracles that went on in Shanghai: 
How so many times they thought that “this was it” and how time after time they 
were miraculously saved 
How the Russians let them take the train across Siberia and how they thought 
the KGB were going to kill them at any time 
How they escaped from Kobe to Shanghai and how they had to travel on this 
rickety unseaworthy old boat which had to make three trips across a wide body 
of water to transport the entire Yeshiva (the boat sank on the return trip after 
dropping off the last load of Yeshiva students) 
It is impossible to escape the conclusion that the Hand of G-d was visibly present 
throughout their miraculous escape from the horrors of the Holocaust. Towards 
the end of the war, when Shanghai was bombed, none of the Yeshiva students 
were killed. It was all miraculous! 
This is exactly what Rav Yakov Emden wrote: The existence of Klal Yisrael in 
the Galus is a bigger nes than Yetzias Mitzrayim. It is an open miracle. This is 
what is alluded to by the pasuk in our Parsha (as explained by Dovid HaMelech 
in Tehillim) — “the glory of Hashem shall fill the entire world.” 
The Kiddush HaShem that was supposed to occur with the grand entrance of the 
Jewish people into Eretz Yisrael in the days of Moshe had to be accomplished 
by other means — Plan B to achieve Sanctification of the Divine Name. Plan B, 
unfortunately, triggered all the exiles that we have had to endure. However, it 
must be acknowledged that survival in the face of such a torturous exile is clear 
testimony to the Hand of G-d that miraculously guarantees the survival of the 
Jewish people against all odds. 
Why The Mitzvah of Tzitzis Is Voluntarily As Opposed To Obligatory 
Rav Asher Weiss in his Minchas Asher on Chumash asks a very interesting 
question. The Gemara says that the mitzvah of Tzitzis is equal to all other 
mitzvos in the Torah [Nedarim 25a]. This is a very easy mitzvah to perform. All 
a person needs to do is to go to a Judaica store, buy himself a Tallis Katan for 
twenty dollars and wear them in order to fulfill the mitzvah of Tzitzis. 
The irony of the fact is — and many people do not know this — that a person is 
not required to wear Tzitzis at all. The technical requirement of the mitzvah of 
Tzitzis is that someone who wears a four-cornered garment must attach Tzitzis 
to the corners of the garment. If a person does not wear a four-cornered garment 
— and technically speaking all the clothes that we wear today do not have “four 
corners” — he does not need to wear Tzitzis. Even someone who wears a long 
Lithuanian style frock (as is common among many Roshei Yeshiva) which has 
a slit in the back, giving the appearance of a “four cornered” garment is not 
required to attach fringes to the frock. This is because one of the corners is 
always rounded — check it out next time you see one who wears such a frock. 
Technically speaking, then, a person does not need to put on Tzitzis. Of course, 
the Tur writes that any person who has brains in his head will avail himself of 
this special mitzvah because of the guarantee that “you will glance upon them 
and you will remember all the commandments of the L-rd”. There is a special 
segulah and reward that comes from wearing Tzitzis so anyone with any sense 
of spirituality and desire for closeness to the Almighty and His mitzvos will buy 
himself a special four-cornered garment to fulfill this wondrous commandment. 
However, technically speaking that is not required. 
The Minchas Asher asks — if this is such a special mitzvah why didn’t the Torah 
make it obligatory? We do not say “If you have a pair of Tefillin, put them on 
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in the morning.” No. You must put on Tefillin in the morning. Failing to put on 
Tefillin makes you in violation of neglecting a positive commandment. 
Someone who does not recite Krias Shma is in violation of neglecting a positive 
commandment. If someone does not hear Shofar on Rosh Hashanah, he is in 
violation of neglecting a positive commandment. Why then, if on does not put 
on Tzitzis is everything is fine and dandy. How could this be the case when we 
are talking about a mitzvah that is “equal in weight to all other mitzvos“? It is a 
paradox. It is an anomaly. 
Rav Asher Weiss addresses this issue by quoting a Gemara in Menachos [43b] 
— Rabbi Meir used to say: “Greater is the punishment (for not wearing) the 
white (threads) than the punishment (for not wearing) the techeles (threads).” 
The Torah requires that the fringes we place on the corners of our garment 
contain both white threads and blue-like, techeles, threads. Many people say we 
do not have techeles today so all we have are the white threads. Techeles was 
always much more expensive and much harder to come by. They need to be 
made from the dye of a chilazon aquatic creature. Therefore, the Gemara says 
that if a person fails to put Techeles on his Tzitzis, the punishment is not that 
bad. However, a person who fails to put on the white threads, which are easy to 
come by, then the Almighty has a significant complaint against him. 
Rabbi Meir backs up his statement with an analogy: “This can be compared to 
an earthly king who gave instruction to two servants. He asked one servant to 
bring back a seal made out of clay and he asked the second servant to bring back 
a seal made out of gold. Both were negligent and did not do what they were 
asked. Who will receive the greater punishment? Clearly, the servant charged 
with bringing back the clay seal, which is readily available, is deserving of 
greater punishment than the servant charged with bringing back the hard to 
acquire gold seal.” 
The analogy of the Gemara refers to Tzitzis as a “seal of clay”. Tosfos there 
explains that seals of clay were typically attached to the bodies of slaves to show 
they belonged to a particular owner. Likewise, Tosfos writes, our Tzitzis is our 
“seal” indicating that we too our slaves. Even though the word “slave” (eved) or 
even “servant” offends the ear and the sensibility of modern man, in Judaism 
that is not the case. We take pride in the fact that “avadei hem” (they are My 
slaves) [Bamidbar 25:42; 25:55]. We are “servants of the L-rd.” 
How do we demonstrate that we are servants to the Almighty? This, explains 
Tosfos in Menachos [43b; D.H. “Chosam shel Tit“], is by wearing our “clay 
seal”. What is our “clay seal?” It is our Tzitzis! 
If that is the case, says the Michas Asher, it is a much bigger statement when 
someone volunteers to be the “slave” of the Almighty than when someone is 
forced into wearing that mark of slavery. This is why Tzitzis is not an obligatory 
mitzvah. Tefillin? Yes. Shofar? Yes. Matzah? Yes. However, the whole purpose 
of Tzitzis is a statement, a demonstration of “I am Your slave. I accept You as 
my Master.” If a person is forced to put them on, the statement is not as loud. It 
is not as clear. When I go out and voluntarily buy that pair of Tzitzis, I am 
declaring, “Almighty, I want to be your slave.” 
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Rabbi Nosson Greenberg 

Khal Machzikei Torah 
 לעילוי נשמת שרגא טוביה בן ר' נתן הלוי
Shelach 5777-Earthlings 
In this week’s parsha we learn about the episode of the Meraglim, who mightily 
discouraged the Yidden from entering Eretz Cana’an. Not only were the 
Meraglim punished by death for this back-stabbing move, but that whole 
generation who cried in despair, believing the negative report about the 
Promised Land, they too, died over a 38-year period, and did not merit setting 
foot onto the holy land. The Gemara (Ta’anis) tells us how they died. Each year 
every male of that generation would dig a grave, and lie inside it on the night of 
Tisha B’Av. The next morning 15,000 men did not wake up; the rest did and 
went home. This was repeated year after year, until (nearly) all 600,000 men 
died. 
The question is, why specifically for this sin was it deemed necessary that their 
deaths should take place whilst in the ground? True, they could not die 
peacefully in their own beds, for there had to be a type of death that was 
obviously a punishment. But why this business with the sub-surface deaths? 
In the past, we have mentioned a wonderful analysis by the Apta Rav in Ohaiv 
Yisrael (Beraishis) regarding The Original Sin. No, we are not referring to the 
sin of eating from The Aitz Hada’as. There was in fact an earlier sin in history, 
before Adam was even born. This took place when the earth ignored Hashem’s 
command to produce trees whose bark tasted the same as its fruit (see Rashi to 
Beraishis, 1:11, who makes mention of this infraction). Why did the earth ignore 
Hashem’s wishes? After all, no-one sins for no reason. So, what was in it for the 
earth to be the world’s first bad boy? Suggests the Apta Rav, the earth realized 
at a certain point that Hashem was going to use it to make the Original Man, and 
indeed Hashem did do so (that is why man is called Adam because he was 
created by Hashem using adama). The earth also sensed that man will be highly 

flawed, fallible and highly susceptible to sin, and would be in great danger of 
being annihilated, heaven forbid. The earth therefore decided to lay his own life 
on the line, so to speak, and become a sinner before Hashem created man, thus 
making sin part and parcel of man’s persona from the second of his creation. 
Thus, when Hashem did use the earth to create Man, it meant that man was born 
flawed. For Hashem was now using compromised adama with which to create 
Adam. This gave Man an excuse for any time he/she sins. He/she could always 
say, “Hey, it’s not my fault that I sin from time to time. After all, You used sinful 
earth as my main ingredient and that compromises my every waking hour.” 
With this we can understand the reason for Hashem making the generation die 
in graves surrounded by earth. Their sin was in essence a lack of Emunah in 
Hashem’s promises to set up them safely and securely in Eretz Yisrael. Such a 
sin should carry with it an awful long time in Gehinom for its transgressors. 
Hashem, as a Ba’al Rachamim- A Master of Mercy- wished to pave the way for 
allowing “Hamtakas Hadin”-” Sweetening of Judgement” in order to ameliorate 
the upcoming judgement in Heaven against this generation. So, He “reminds” 
Himself that the human is part & parcel of earth; it is in their DNA. And with 
that exists the propensity to sin, as the earth did at the beginning of time. And 
with this knowledge the defense lawyers in Heaven can claim that this 
generation was not fully responsible for their sin, sweetening any judgement 
against them. 
Notice if you will, that right after the episode of the Meraglim, the Torah teaches 
us three Mitzvos. A) The procedure of the Nesachim-Wine libations performed 
with many sacrifices. B) The Laws of Challah. And C) The laws of one who 
inadvertently sins. Perhaps we can suggest that there is a common theme in these 
three as to why they follow the episode of the Meraglim. Adam, as we mentioned 
was created from the earth. Chazal (Beraishis Rabba, 14:8) tell us that Adam 
was created from earth taken from the place where the Mizbayach would stand 
in the Bais Hamikdash. Rav Yosef Rosen, the famed Rogatchover Gaon 
(Tzafnas Pahnayach, Beraishis, 2:7) adds that after using that earth, there was a 
hole in the ground, and that is the hole into which the wine libations are poured. 
Therefore, the rules of Nesachim are immediately after the story of the Meraglim 
to further remind one and all that Adam was made from earth and is not fully 
responsible for his actions. 
Regarding the juxtaposition of the mitzva of Challah: Perhaps again it is to 
sweeten the judgement of that generation’s sin. The Midrash (Beraishis, 14:1) 
tells us that Adam is considered “Challoso Shel Olam”- “The Challah tithe of 
the world”. Just as in real Challah-baking a piece of the dough is removed, 
similarly Hashem in the creation of Adam took off a piece of the earth & 
kneaded him into a human form. Here too, the reminder of man’s earthy DNA. 
With all these reminders of man’s compromised source, the Torah wraps it all 
up by teaching the mitzva of Shogaig- One who sins inadvertently. Shogaig does 
sum up man’s sinful ways. For as premeditated and calculated are one’s sins, we 
hope that Hashem will recognize an element of Shogaig lying within. 
Have a great Shabbos, Rabbi Nosson Greenberg 
Rav, Khal Machzikei Torah, Far Rockaway N.Y. ravgreenbergkmt@gmail.com 
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TorahLab 
The Scandal 
The Chafetz Chaim is famous for making the prohibitions of lashon hara more 
widely known. It is well known that the spies of our parsha spoke lashon hara 
about Eretz Yisroel. However one could search in vain through the Chafetz 
Chaim’s great work on the laws of lashon hara for any prohibition of speaking 
badly about earth and stones. 
So what did the spies do wrong with regard to Eretz Yisroel? 
Lesser known about the Chafetz Chaim is his role in an episode concerning the 
town of Vilna. In 1848 there was a deadly cholera epidemic making its way 
through eastern Europe. At the time, Rav Yisroel Salanter was the rav of Vilna 
and was considered one of the greatest scholars of his time. Yom Kippur arrived 
and the concern about cholera was at its peak. Rav Yisroel considered, in line 
with the Shulchan Aruch and its commentaries, that the obligation to set aside 
Torah prohibitions in case of danger to life extended to prevention as well with 
regard to the cholera epidemic. At Kol Nidre that year he poured a cup of wine 
on the bima, made a special Kiddush, drank the wine and handed out cookies to 
the assembled to ensure that no one would be more susceptible to cholera due to 
their hungry, weakened state. 
The other rabbonim of Vilna, on hearing of this, were decidedly unhappy at the 
lack of consultation before taking such a radical step in pushing aside the fast 
for the entire community. In the end, Rav Yisroel was deposed from his position 
and essentially went into galus, spending the rest of his life moving from 
community to community all around Europe. 
Subsequently, things started to go wrong in Vilna. There were tragedies, young 
rabbonim died. People wanted to know what to do. 
The Chafetz Chaim was consulted, and suggested that the grandson-in-law of 
Rav Yisroel Salanter (Rav Chaim Ozer Grodzinsky) should be given a 
permanent appointment as the Rav of Vilna. This was done, and Vilna seemed 
to return to normal. 
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This story on the surface seems to be unrelated to lashon hara per se. However 
the type of response which caused Rav Yisroel’s departure is all too closely 
related. 
Our parsha relates that the spies, on returning to Moshe and the people, produced 
‘dibas ha’aretz’. The word ‘diba’ is unusual and difficult to translate. 
Significantly, it is also used about Yoseph where the Torah reports that he 
brought ‘dibasam ra’a’, about his brothers to his father. The midrash there 
understands that he told his father that they had transgressed the prohibitions on 
eating limbs from living animals and on sexual immorality. The commentaries 
discuss why Yoseph thought this and why he was mistaken. 
The word ‘diba’ seems to be from a word meaning ‘to say over’ but the context 
is quite specific in both cases and means to create a scandal where, in truth, there 
was nothing wrong. This was the lashon hara which caused Yoseph to be 
punished for each of his negative statements, one by one, and this was the lashon 
hara of the spies. 
Creating scandal, a falsehood designed to produce a scandalized reaction is the 
sin of the spies. That creates a supernal cloud of negativity which has terrible 
effects below. 
It follows that the antidote is to create a supernal cloud of positivity by 
consciously refraining from finger pointing, negative comments and anything 
which may poison the communal atmosphere. 
 

Rabbi Mordechai Kamenetzky 

Parsha Parables  
Shelach 5777 - The Lure of Life 
Rarely do we find that Hashem's commands assume personal connotations. The 
commands are meted for the sake of Judaism and the glory of Heaven. Yet, 
disturbingly, we find the mission of the spies defined with very personal invectives. 
The Torah begins with Hashem commanding Moshe, "Send for yourself spies to 
scour the land of Israel." Why is the command tainted with such a personal epithet? 
Is Moshe sending the spies for himself? In fact, Moshe reviews the entire episode in 
Deuteronomy, stating how the idea of spies found favor in his eyes. The 
commentaries are quick to point out that the idea found favor in Moshe's mortal's 
eyes, but Hashem disapproved. Therefore He told Moshe send the spies for yourself. 
"As far as I am concerned," Hashem infers, "it is a mistake, but if that is what you 
desire, then proceed." Thus the words, "send for yourself spies." 
Of course, the dire consequences of the mission are well known. The spies returned 
and maligned the Land of Israel. They were punished along with the entire nation that 
joined them in their misconceived sorrow, and the next 40 years were spent 
wandering in the desert. 
But we are human, and our intentions are tinged with mortal bias. Isn't every mortal 
action filled with human bias and mortal partiality. 
The Story 
Adam Parker Glick, President of the Jack Parker Corporation, told me a wonderful 
story: 
A wealthy man decided to take up the sport of fishing. He rented a cottage near a 
Vermont lake and barreled into the local sport and wildlife shop and demanded to see 
the manager. 
"I want to buy the best of everything: the most expensive rod and tackle, the best 
hooks, anglers, and even the most exquisite bait!" The store owner, who had seen his 
share of city-folk, was not impressed. He instructed a young salesman to follow the 
man around the store and serve as a human shopping cart. The man chose the most 
exquisite rods and reels; he selected a mahogany tackle box and a refrigerated bait 
cooler. Money was no object, and the fisherman-to-be selected the finest of all. The 
enthusiastic young salesman was extremely eager to please and offered him every 
imaginable fishing item and accessory. The owner, a crusty and seasoned Vermonter 
just smirked at the naivete of the new-found angler. 
As the tycoon approached the checkout counter, he noticed brightly colored, hand-
painted fishing lures whose prices were as outlandish as the colors. "Wow!" he 
exclaimed, as he gathered a bunch into his hand. "These look really wonderful!" Then 
he turned to the manager and in a voice sounding as well informed as possible, he 
asked the owner, "do fish really go for these?" 
"Don't know," shrugged the old-timer. "I don't sell to fish." 
The Message 
Moshe reluctantly agreed to the whims and premonitions of a nervous and anxious 
nation. He agreed to their pleading to allow spies to check the land that they would 
ultimately inherit. But by no means was it a Divine mission. Hashem told Moshe send 
spies for yourself. He taught Moshe that missions that are fueled by self-fulfillment 
are doomed. 
Often, we stand at the check-out counter of life and choose the impulse items with 
the view that they are necessary for our success. We marvel at the brightly-colored 
lures and find it hard to imagine life without them. We rationalize that they are needed 
for the sake of family, livelihood, and even spirituality. We think we are purchasing 
them for lofty reasons and negate the fact that perhaps selfishness and insecurity are 
the driving forces behind the proverbial sale. We buy them thinking that they are the 
items that will catch the fish, but ultimately, we are the only ones caught! 
Moshe was about to send spies on a seemingly sacred mission. The mission may have 
been falsely justified in hundreds of different ways: the operation would save lives, 
it would prepare a young nation for a smooth transition and pave a new level of 
spirituality for the fledgling folk. But those were not the true objectives. There was 
selfishness involved. And the mission was doomed. For the road to the lowest of 
places is paved with disingenuous holy-intent. 

Therefore Hashem told Moshe that there is only one motivation behind the mission. 
They are not sending spies for Hashem. The nation is sending spies for its own ego 
and insurance. "Send them for yourself." G-d does not need scouts, guides, or 
pathfinders. He does not sell to fish. He just may yield to those who are selfish. And 
ultimately they get the hook. 
Good Shabbos ©2017 Rabbi Mordechai Kamenetzky 
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Vayigdal Moshe 
Greatness of the Dor Ha’Midbar במדבר הזה יפלו פגריכם יד:כט 
On the one hand, the dor ha’midbar was punished extremely harshly, to the 
extent that there is a Tanna who holds that they have no place in Olam Ha’Ba 
(Sanhedrin 110b)! On the other hand, these are the very same people who are 
the ones that stood by Har Sinai and said naaseh v’nishma. The very same ones 
about whom Ha’Kadosh Baruch Hu said, “Who revealed this secret to my 
children, that the Malachei Ha’Shareis use (Shabbos 88a)?” The very same 
Yidden! 
The Gemara in Sanhedrin (73b) describes a private tour that a certain “nomadic 
Arab” gave to Rabbah bar bar Chanah. Among other things, Rabbah bar bar 
Chanah was shown those that died in the midbar. They were lying face up, their 
faces radiating contentment and happiness. Parenthetically, it is assur to sleep 
on your back (Niddah 14a, Shulchan Aruch Even Ha’Ezer 23:3, Mishnah Brurah 
239:6); that position is reserved for the grave. Coming back, the faces of those 
that perished in the midbar were radiating contentment and happiness. Simchah 
is a function of shleimus ha’nefesh, so they must have had a certain spiritual 
wholeness that was infusing them with happiness. The significance of their faces 
pointing upward is that it indicates that they were in a constant state of receiving 
– forever imbibing more and more and more. The Gra says that in Olam Ha’Zeh 
a person necessarily has to experience a state of fluctuation. He cannot just 
continue uninterrupted to receive more and more and more ruchniyus, because 
he eventually reaches a point of saturation and satiation. At that point, some type 
of a break must occur such that the person’s spiritual appetite can return. Then, 
he can resume absorbing more spiritual attainment. It cannot flow with one 
straight continuum; it has to go in stages. With ups and downs, plateaus and 
ascents. L’asid lavo, though, it will be constant. The Dor Ha’Midbar existed on 
that type of lofty plane. The Gemara continues to relate that one of the deceased 
was lying with his leg bent, such that his knee was up. The “tour guide” was 
riding on a camel, while holding a spear upright. He was able to ride - atop his 
camel holding his spear pointing up - under that person’s knee and didn’t touch 
it at all. Rabbah bar bar Chanah cut off the corner of the deceased’s tallis so that 
he could show his colleagues - upon his return - how the people in the time of 
Moshe Rabbeinu tied their tzitzis, but the animals froze and he had no choice 
but to return it. 
The Maharal explains that this whole account is to convey to us the supreme 
level of the Dor Ha’Midbar – 
who are called by Chazal as the Dor Deiah (Medrash Rabbah Vayikra 9:1) - that 
they were on a level that was greater than all of the generations that would ever 
come after them. How we see this, explains the Maharal, is as follows. The tour 
guide was riding a camel, gamal, which is a derivative of the word gemilah, 
weaned. In other words, a camel represents complete coming into oneself; full 
independence and individual greatness. The “tour guide”, then, symbolized the 
greatest, inherent levels of his generation. The upright spear that he was holding 
represents the height of accomplishment that the greatest individual of that 
generation could reach with the best tools available to him. And yet all that did 
not even touch the knee of the deceased under which he passed. What is the 
significance of the knee? The halachah is that if a person’s leg got cut off above 
the knee, it makes him a treifah (Yevamos 121a). It’s a mortal wound; he will 
for sure die unless some type of procedure prevents that from happening. From 
this we see that a person’s primary life-energy extends downward only as far as 
the knee. The knee represents the lowest extremity of the person, as the external 
veneer reflects the internal reality. The symbolism of the “tour guide” not even 
touching the knee of the deceased under which he passed is that even the greatest 
person of that generation - with the greatest accomplishments possible then - did 
not even touch the lowest edge of those in the Dor Ha’Midbar. The people of 
the Dor Ha’Midbar were so great that the apex greatness of the Amoraim’s 
generation could not touch where the greatness of the Dor Ha’Midbar began. 
Further underscoring this total separation of the relative levels of the generations 
was the fact that the animals froze when Rabbah bar bar Chanah tried to take the 
corner of the deceased’s garment. Even the objects belonging to the Dor 
Ha’Midbar were so totally removed from the people living in the generation of 
the Amoraim that the attempt to take possession of them resulted in a freeze of 
motion. It just could not go together and would not function. 
Despite the negative actions that the people of the Dor Ha’Midbar did – and it 
is wholly possible that what they did was only considered so negative because 
of the supreme level that they were on – their essential, inherent status remained 
the greatest of the great. They are called the Dor Ha’Midbar because a midbar 
is the opposite of yishuv. Settlement indicates involvement with the material 
world, and midbar indicates disengagement from the material world. They were 
the Dor Deiah - the generation that was aloof of physicality, and was instead 
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completely absorbed in the world of intellectual and spiritual endeavor. They 
were entirely unique in that they were the ones to whom Ha’Kadosh Baruch Hu 
revealed himself at Har Sinai and who received the Torah. 
The point of these words of Chazal and the Maharal is not to whitewash what 
they did. The main point is to underscore the fact that, although their actions 
were not in accordance with their exalted level, that essential level nonetheless 
remained what it was. (From an audio recording) 
Shabbos Breishis and Shabbos Shel Ha’Yachid 
 ויהיו בני ישראל במדבר וימצאו איש מקשש עצים ביום השבת טו:לב
All the mefarshim grapple with the question of why the pasuk had to mention 
the fact that Bnei Yisrael were in the midbar. Why is that not completely 
superfluous? One of the very nice explanations proffered by Rav Yehoshua Leib 
Diskin and others is based on the Gemara in Shabbos (6b). One Braisa says that 
a midbar is a reshus ha’rabim and another Braisa says that it is a karmelis. 
Abayei resolves this apparent contradiction by positing that one Braisa is talking 
about the time when Klal Yisrael were there in the midbar, and the other Braisa 
is talking about nowadays that it is basically empty. Rashi explains this 
differentiation as follows: inherently, a midbar is not a place of public travel, so 
it is not a reshus ha’rabim but a karmelis. That’s nowadays. When Klal Yisrael 
was there, though, their presence transformed it into a place of mass transit. 
Therefore, it was considered a reshus ha’rabim during that time. There is another 
Gemara in Shabbos (96b) that discusses which melachah it was that the 
mekosheish eitzim transgressed. According to Shmuel, it was the melachah of 
hotzaah: he carried wood 4 amos in the reshus ha’rabim. Now, according to this 
opinion of Shmuel, we can understand why the pasuk mentions va’yihiyu Bnei 
Yisrael ba’midbar. What was the transgression of the mekosheish eitzim? The 
melachah of hotzaah; he carried through a reshus ha’rabim. And the only reason 
the midbar was considered a reshus ha’rabim is because Klal Yisrael was 
currently occupying it. So the pasuk is telling us the reason why the mekosheish 
eitzim’s action constituted full-fledged chillul Shabbos for which he was chayav 
misah! Had he done it before Klal Yisrael got to the midbar, or after they left, 
he would have been exonerated, because then it only would have been a 
karmelis. 
Rabbeinu Bachayei gives four or five different explanations of this pasuk as 
well, and then he says that va’yihiyu Bnei Yisrael ba’midbar could be an allusion 
to the halachah of someone who is travelling in the wilderness and loses track 
of the days. 
The Gemara in Shabbos (69b) concludes that the way he must conduct himself 
is – as soon as he realizes he lost track - to immediately start counting six days, 
and keep Shabbos on the seventh from when he started counting. However, since 
he really does not know if any given day is Shabbos, he can only do however 
much melachah is necessary for him to survive; no matter what day it is, the 
seventh according to his count or otherwise. So, asks the Gemara, in what way 
is the seventh day of his count different from the rest? He is doing the same 
amount of melachah every day! The Gemara answers that his seventh day is 
different in that he recites the brachos of Kiddush and Havdalah then. Rashi is 
of the opinion that, really, he should not have been allowed to make these 
brachos. However, so that a person in such a situation should not come to forget 
that there is such a thing as Shabbos, Chazal obligated him to say Kiddush and 
Havdalah on the seventh day according to his count. This is similar to the 
Gemara that says that we make Kiddush and daven the teffilos shel Yomtov in 
the diaspora on Yomtov Sheini despite the fact that nowadays we have a set 
calendar and we know that the second day is really not Yomtov. For reasons 
explained there, Chazal enacted that we do keep Yomtov Sheini in the diaspora 
(hizaharu b’minhag avoseichem b’yedeichem, Beitzah 4b). However, people 
would not take Yomtov Sheini seriously if it would be without Kiddush and 
Yomtov davening. Therefore, Chazal enacted that Yomtov Sheini does have 
Kiddush and Yomtov davening. So how Rashi explains the obligation of the 
person lost in the wilderness to make Kiddush and Havdalah is a very similar 
idea to that Gemara in Beitzah. 
The Rambam (Hilchos Shabbos 2:22), though, explains it differently. Here is 
how he puts down the halachah: “Someone who is travelling in the wilderness, 
and does not know which day is the day of Shabbos, counts six [days] from the 
day that he erred, and is mekadeish the seventh, and recites birchas ha’yom on 
that day, and makes Havdalah on motzaei Shabbos.” Note that the Rambam says 
that on this individual’s seventh day, he does two things: a) “mekadeish the 
seventh”, and b) recites birchas ha’yom. Accordingly, the most straightforward, 
sensible way to understand what the Rambam means by this is that “mekadeish 
the seventh” is referring to Kiddush, and “birchas ha’yom” is referring to the 
teffilos of Shabbos. In addition to making Kiddush, he also davens the Shmoneh 
Esrei of Shabbos. Also noteworthy is that the Rambam starts off employing the 
word shvii in reference to this individual’s seventh day, but ends off by calling 
it motzaei Shabbos. No less significant is the fact that the Rambam does not give 
the slightest indication that this individual’s Kiddush is merely a mechanism of 
ensuring that he not come to forget that there is such a thing called Shabbos. The 
upshot of all this is that it is seems pretty clear from the Rambam that he holds 
that this lost individual’s recital of Kiddush, Shabbos davening, and Havdalah 
is not some sort of dispensational/no-other-choice enactment, rather it is 
mei’ikar ha’din – inherently apt. 

As such, it is most reasonable to posit that the Rambam is going like Rabbeinu 
Bachayei who writes as follows: “Anyone who is travelling in the distant 
wilderness and does not know what day it is, he is obligated to keep Shabbos 
and may not exempt himself therefrom…the reason for this al derech ha’emes 
is that every one out of seven is Shabbos…[the pasuk is] an allusion that anyone 
who is travelling and does not know which day is Shabbos that he is chayav 
misah if he does not keep Shabbos even in the wilderness.” Rabbeinu Bachayei’s 
emphasis that he is chayav misah if he does not keep his Shabbos in the 
wilderness makes it clear that he holds that the obligation of the lost individual 
to make one day out of every seven identifiable as Shabbos is d’Oraysa. 
What you see from here is that there are two types of Shabbos. There is Shabbos 
Breishis which is the inherent, essential day of Shabbos, but then there is also a 
new concept here - for someone who nebach doesn’t have Shabbos Breishis - of 
an individualized Shabbos; a personal and personalized Shabbos. Like the 
Rambam says, this lost individual is mekadeish the shvii – when he first arrives 
at that day it is merely the seventh of his count. However, by the time the day is 
over, he is making Havdalah on motzaei Shabbos. In other words, by dint of the 
fact that he observed that seventh day as Shabbos, it becomes endowed with the 
kedusha of Shabbos. He makes it into Shabbos! 
The possibility of an individual Shabbos fits very well into the text of Kiddush. 
By all the Yamim Tovim, we find the expression ha’yom - this day. When it 
comes to the Kiddush of Shabbos, though, there is no ha’yom. We don’t say 
“today is Shabbos”. We simply declare the eminence and kedusha of Shabbos. 
Furthermore, nowhere do we find that someone lost in the wilderness has to 
follow some system of keeping Yomtov. We do not find that if he is lost there 
the whole year that he should make some type of personal counting regarding 
when to eat matzah and recite the Haggadah. Because you can’t make such a 
day! It’s only that day and that’s it. But by Shabbos, this pasuk is alluding to the 
fact that there can be such a thing as an individualized Shabbos – that if he 
nebach doesn’t have Shabbos Breishis, he can make his own Shabbos, the one 
out of the seven. (From an audio recording) 

מא-סמיכות המקושש למצות ציצית טו:לב  
The Chizkuni explains why it is that the mitzvah of tzitzis immediately follows 
the account of the mekosheish eitzim: Klal Yisrael were very worried. They 
thought, “What will be with us? Eventually we will all wind up becoming liable 
for the death penalty just as this individual was executed for violating Shabbos! 
Every Yomtov has a distinct feature that constantly reminds us of the day’s 
sanctity, but Shabbos does not have any distince feature to keep us cognizant of 
its sanctity!” For this reason, Hashem gave Klal Yisrael the mitzvah of tzitzis 
with which to be involved on Shabbos. As Chazal say, concludes the Chizkuni, 
one who goes without tzitzis on Shabbos is as if he was mekosheish eitzim on 
Shabbos. The fact that the mitzvah of tzitzis has a special connection to Shabbos 
is clear also from the Gemaros in Maseches Shabbos 25b and 119a that Rabi 
Yehuda b’Rabi Ilai and Rabi Chanina would don special, tzitzis garments in 
honor of Shabbos and await the arrival thereof. 
Of course, we need to ask what the special connection is between these two 
mitzvos? The common denominator is that they involve the person’s entirety. A 
tallis goes on the person’s entire body. Shabbos, as well, pertains to the person’s 
entirety. Mitzvos that pertain to a person’s entirety provide auspicious 
opportunity for achieving closeness with Hashem. In fact, the entire purpose of 
Shabbos is for this: to attain dveikus ba’Hashem (closeness with Hashem). This 
is perhaps most powerfully reflected in the comment of the Avudraham that the 
teffilos of Shabbos eache have a unique nusach because they correspond to the 
various components of a wedding: Maariv of Shabbos corresponds to kiddushin 
(“Atah kidashta”), Shacharis of Shabbos corresponds to simchas chassan 
b’kallah (“Yismach Moshe”), Mincha of Shabbos corresponds to yichud (“Atah 
echad”), and Mussaf of Shabbos corresponds either to the extra that the chassan 
adds on to the kesubah or the seudas mitzvah of the chasunah. Because the nature 
of Shabbos is that it is “all inclusive” of the person, it cannot be relegated to any 
one particular mitzvah. That is why, unlike the Yamim Tovim (Sukkos has 
sukkah and dalet minim, Pesach has matzah, etc.), there is no specific mitzvah 
assigned to Shabbos. For this reason, Torah learning on Shabbos is of an entirely 
different quality. Torah learning, as well, is similar to Shabbos in that it 
completely encompasses the entirety of the person’s mind and generates 
closeness to Hashem on an extremely high level. (From the notes of Reb Daniel 
Fast) 
Quotables 
“When you have plans, don’t discuss them with others unnecessarily, because 
when you talk about something too much, it can prevent you from realizing your 
goal.” 
Featured Story 
At the beginning of a particular zman, I was selling Gemaras to Rebbeim and 
bachurim in the yeshiva. Rav Twersky was one of the many people who came 
over to buy a Gemara. After he paid, I handed him the Gemara and said, 
“Enjoy!” Upon hearing that one word, Rav Twersky’s eyes lit up, he broke into 
a huge a smile, and replied, “Now that is a great bracha! Thank you!” (Reb Asher 
Rosen) 
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IMPORTANCE OF ....  
The Gemara (Sanhedrin 112a) states that if an animal is owned 
jointly by two partners, one of whom is a resident of an ,jsbv rhg 
and the other who is not, the animal is forbidden and none of its 
meat may be eaten. Rashi explains that we do not view the animal 
as if it were divided into two parts because no part of the animal 
is permitted without a proper Shechitah on the whole animal. 
Since half of the animal is slated for execution under the laws of 
an ,jsbv rhg, when the animal is subsequently slaughtered, it is 
deemed to be a partial execution, and therefore not a proper 
Shechitah. The RaN adds that although the Shechitah might be 
sufficient to remove the animal from the category of Neveilah, 
since it cannot be used to permit the Ir HaNidachas half of the 
animal, it cannot permit any of the animal. However, the Gemara 
continues, if a dough is owned jointly in the same manner, half of 
the dough is permitted, because theoretically at least, the dough is 
divisible between the two partners. The Acharonim discuss 
whether the division relies on the commonly used concept of 
Bereirah, which allocates retroactively to each partner the half 
that they subsequently receive as if it was always theirs. The 
HaDrash V’HaIyun uses this distinction between an animal and 
dough to explain why Moshe said to Hashem:  o,jbn kt ip, kt – 
do not pay attention to their (Korban) Mincha. The Midrash 
(18:10) asks why Moshe did not ask Hashem to ignore the portion 
of Korach and his followers in the actual Korban Tomid itself, 
instead of just the accompanying Mincha. The Posuk should have 
said: o,sucg kt ip, kt. However, since we see that an animal 
cannot be divided among joint participants, to invalidate a portion 
of the daily Korban Tomid because of Korach et al’s participation 
would render the entire Korban invalid. With regard to the 
Mincha however, which was a dough consisting of flour and oil, 
since the Gemara considers that to be divisible, it was appropriate 
for Moshe to request that Korach’s portion be ignored.   

QUESTION OF THE WEEK:  
What is preferable from the perspective of one who is giving 
Tzedaka: to give privately to an Ani or give to a Kupah fund ?  

ANSWER TO LAST WEEK:  
(When would one be required to wipe his hands three times ?)   
The Ba’er Haitaiv (j”ut 4:28) quotes the Bircas Avrohom’s 
opinion that if one has no water to wash “Negel Vasser”, he must 
wipe his hands on wood or dirt, 3 times. Opponents argue that  
wiping does not remove the Ruach Ra anyway, and a simple 
cleaning wipe should be sufficient. 

DIN'S CORNER:  
One may not express thanks to one’s lender for lending to him, 
because of Ribis. One may not express such thanks in writing 
either. However, one may express appreciation by publicizing a 
Chesed that a lender did, even if the lender has pleasure from it, 
for to do so is itself a mitzvah. (Igros Moshe  s”uh 1:80)   

DID YOU KNOW THAT ....   
The Mishna (Kesubos 39a) states that the obligation placed by the 
Torah under the Posuk: vatk vhv, tku on certain men to marry a 
woman they have exploited is lifted when the woman is otherwise 
forbidden to him, such as a mamzeres or a first-generation 
Egyptian. The Gemara asks why the rule of vag, tk vjus vag 
does not operate so that the obligation overrides the prohibition. 
The Gemara answers that vag, tk vjus vag only operates where 
one has no choice but to fulfill the mitzvah. However, in the case 
of vatk vhv, tku, if the woman says she does not wish to marry 
him, the mitzvah disappears. Based on this, the Rashba (1:18) 
explains that any mitzvah that could potentially be “uprooted” by 
circumstances or by one party’s unwillingness to participate, is 
deemed impermanent, and as such, one does not recite a brocho 
before performing it. For this reason no brocho is said on Kibud 
Av or Kibud Rav, as they can be kjun on their Kavod, and no 
brocho is said over giving Tzedaka because the pauper may refuse 
to accept it. The Ketzos (243:4) brings a Machlokes regarding 
Pidyan HaBen, in a situation where the Kohen refuses to accept 
the Pidyon money. The Pri Chadash holds that one may still give 
the Kohen the money against his will, and effectuate a 
redemption. The Atzmos Yosef disagrees and states that only if the 
Kohen accepts the money will the Pidyon be valid. If so, 
according to the Rashba, how could there be a brocho for Pidyan 
HaBen – the Kohen might refuse the money ! The Mishmeres 
Chaim suggests that there is a further distinction to be made even 
among mitzvos whose fulfillment depends on another. Granted, if 
a pauper refuses to accept the Tzedaka, or if the woman to be 
married under vatk vhv, tku rejects the man, the mitzvah 
obligation no longer exists. However, if a Kohen refuses to accept 
the Pidyon money, the father is not thereby relieved of the 
obligation to redeem his son. As such, the mitzvah is very much 
still in force, and a brocho is therefore appropriate.        

A Lesson Can Be Learned From:  
A Meshulach from a yeshiva in London once visited the town of Meknes 
in Morocco where the Gaon R’ Refael Baruch Toledano was the Rav. 
For some reason, the Meshulach was arrested and R’ Refael Baruch had 
to work hard to have him released. He then prepared a Seudas Hoda’ah 
in celebration of the great mitzvah of Pidyan Shevuyim that he merited 
to perform. Towards the end of the Seudah, R’ Refael Baruch took the 
Meshulach aside and tried to discover why he had been arrested in light 
of Chazal’s statement that iheuzhb ibht vumn hjuka. The Meshulach 
defended himself and his behavior, and could not help R’ Refael Baruch 
figure out a satisfactory explanation. R’ Refaul Baruch then concluded: 
“If it is not something that you did, then the only explanation for why 
this Shelichus was not a complete Shelichus Mitzvah must be that there 
is a problem with the yeshiva that sent you”. The Meshulach looked up 
in surprise as R’ Refael Baruch continued. “Possibly, the yeshiva’s policy 
when a bochur does not comply with the yeshiva’s Sedarim is to send 
him home. This can have a devastating effect on him and his 
descendants. Please accept on your yeshiva’s behalf to treat such cases 
seriously and use ejection only as a last resort”.  
P.S. Sholosh Seudos is sponsored by the Sternberg family. Please 
visit perekmishna.com – 330 participants signed up already. 


