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Keep Climbing; Keep Renewing 
Parshas Re'eh 

  
Harav Hagaon Elimelech Reznik Shlit"a 
  

This Shabbos is Shabbos Mevarchim of Chodesh Elul, and I’d like to discuss several points 

in this week’s parashah that can help us prepare for our avodah in Chodesh Elul. 

  

The parashah begins with the words: ְרֵאה ָאֹנִכי ֹנֵתן ִלְפֵניֶכם ַהּיֹום ְבָרָכה ּוְקָלָלה. 

  

There are several diyukim in this passuk. First, the word ְרֵאה. Moshe Rabbeinu tells Klal 

Yisrael to look carefully and contemplate the blessing and the curse that are being placed 

before them. But why do they need to look and contemplate? It seems very straightforward: 

there’s the path of brachah and life and success, and there’s the other path, that 

of klalah and death. Why do we need to be told “re’eh?” 

  

The Sforno offers a profound insight. In his commentary on the word ְרֵאה he writes: 

  

הביטה וראה שלא יהיה ענינך על אופן בינוני כמו שהוא המנהג ברוב. כי אמנם אנכי נותן לפניכם היום ברכה 

והקללה היא מארה  וקללה והם שני הקצוות כי הברכה היא הצלחה יותר מן המספיק על צד היותר טוב,

 מחסרת שלא יושג המספיק, ושניהם לפניכם להשיג כפי מה שתבחרו.

  

Moshe Rabbeinu is cautioning Klal Yisrael not to be average, like most people. Rather, 

there are two extremes - brachah and klalah. A person either follows the path of brachah, 

in which case he is granted more than what he needs, or he follows the path of klalah, in 

which case he does not have enough. Either a person has simchah and brachah and nachas, 

or the opposite, chas v’shalom. 

  

We often think of ourselves as “beinoni”: “I’m an average person. I could be better, but I 

could also be worse.” We are basically satisfied with ourselves and our growth; maybe we 

didn’t improve that much this year, but maybe we didn’t get worse. 
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As the Sforno teaches, Moshe Rabbeinu is making it clear to Klal Yisrael that there is no 

such thing as average. If a person could be better and he’s not, then he’s on the path 

of klalah. Moshe Rabbeinu is saying, “Rabbosai, if you can be better, you have to be better! 

Re’eh - there are two paths before you, and if you’re not on one, you’re automatically on 

the other.” 

  

If You’re Not Climbing, You’re Falling 
In a similar vein, the passuk in Mishlei (15:24) says:  ֹאַרח ַחִּיים ְלַמְעָלה ְלַמְשִכיל ְלַמַען סּור ִמְשאֹול

הָמטָ  . We can understand the first part of the passuk - that the wise person’s approach in life 

is to go up. But what does that have to do with avoiding the abyss? How do the two parts 

of this passuk fit together? 

  

The Ralbag writes: 

  

 ולזה היה ארח חיים למעלה אל האיש המשכיל, כאלו היה זה להתרחק מהמקום היותר שפל שהוא שאול.

  

A wise person understands that the only way to distance himself from the lowest of places 

is to keep going up. A person needs to go upwards not because he’ll be average otherwise, 

but because if he’s not going up, he’s going to find himself in she’ol tachtis. 

  

There’s no such thing as being “just okay.” Someone who has the ability to improve and 

do better - he can daven better, he can learn better, he can lig the sugyos better, he can 

perform mitzvos better - but is not working on improving himself, is en route to the abyss. 

  

The maskil, the chacham, understands that if he is not living up to his potential and not 

growing the way he can according to his unique circumstances, he is in the she’ol. 

  

We typically measure our avodas Hashem in relation to that of other people. If you’re part 

of a minyan that davens slowly, and you finish one of the first, you’re not going to feel 

good about your davening. But if you chap a minyan that davens fast and you finish one 

of the last, then even if yours was a supersonic Shemoneh Esrei, you’ll feel satisfied with 

your davening, even though you know that you could have had better kavanah. 

  

But that’s not how avodas Hashem is measured. 

  

If you said a sevara that was better than anything said by the rest of the chaburah, but 

you’re capable of learning better and attaining more clarity, that’s what you’re obligated 

to do. If you’re not following your own individual path of ְלַמְעָלה, of brachah, then you’re 

in the she’ol, the path of klalah, no matter where you are in relation to others. 

  

The Gaon, on this passuk in Mishlei, adds a critical point. If you’re not going up, he says, 

you’re going down. A person is called a mehaleich, while a malach is called an omeid, as 

the passuk says (Zecharya 3:17): ְוָנַתִתי ְלָך ַמְהְלִכים ֵבין ָהֹעְמִדים. A malach is an omeid because 

he stays on the same madreigah always; he doesn’t go up and he doesn’t go down. A 

person, on the other hand, is always moving - he never stands still spiritually. Just as if a 
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bird stops flying, it will automatically start to go down, a person who stops growing 

spiritually will automatically go down. 

  

In a Yid’s ruchniyus, there’s no such thing as remaining stationary. A person always has 

to maintain a she’ifah for growth in all of his mitzvos and his learning, because otherwise 

he’s going down. 

  

Daily Renewal 
Another difficulty with the parashah’s opening passuk relates to the word ְרֵאה ָאֹנִכי ֹנֵתן :ַהּיֹום

ְבָרָכה ּוְקָלָלה ַהּיֹום םִלְפֵניכֶ  . 

  

Some meforshim, including Rashi, notes that the brachah and the klalah were actually not 

given on that day at all, as Rashi says that Moshe Rabbeinu is referring to 

the brachos and klalos given on Har Grizim and Har Eival. There is a machlokes among 

the Rishonim over what, exactly, the passuk is referring to, but either way, why does 

the passuk say “today”? 

  

Many explanations are given, but I’d like to focus on that of the Sfas Emes. With the 

word ַהּיֹום, he says, Moshe Rabbeinu was divulging a secret to Klal Yisrael. 

  

The first brachah a Yid makes every day in Birchos Hashachar is ן הנותן לשכוי בינה להבחין בי

 The simple explanation is that Hashem gave the rooster the seichel to .יום ובין לילה

distinguish between day and night. Why do we start Birchos Hashachar with this 

puzzling brachah? The subsequent brachos - שלא עשני אשה ,שלא עשני עבד ,שלא עשני גוי, etc. 

- all contain a specific opportunity that we thank Hashem for, but why is the 

rooster’s seichel the first and foremost phenomenon we praise Hashem for in our brachos? 

  

In his first piece on this week’s parashah, the Sfas Emes quotes his grandfather, the 

Chiddushei Harim, in explaining that the שכוי actually refers to the heart, not to the rooster. 

Every Yid is given the ability to differentiate between brachah and klalah and possesses 

the power to choose only brachah. 

  

When a person does an aveirah, he actually destroys his own bechirah, especially if it is 

an aveirah that he has transgressed repeatedly, in which case he views it as something 

permissible. Yet, says the Sfas Emes, Hakadosh Baruch Hu gives a person a new koach 

habechirah every single day, just as the briah is renewed every day. When Hashem gives 

us back our neshamah and we say Modeh Ani, we experience a hischadshus of 

our bechirah, like a newborn baby. 

  

In the brachah of הנותן לשכוי בינה, yom represents good, and layla represents the darkness 

of aveiros. The first brachah we recite reminds us that it’s a new day, a new opportunity 

for bechirah. In truth, every single minute of the day is a new opportunity for bechirah, for 

regardless of what happened before this moment, a person has the power to choose whether 

the next thing he does will be good or not. 
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Each morning, when I wake up, I can decide what type of day it’s going to be: is it going 

to be a day that I choose tov? Hashem gives us a new siyatta d’Shmaya, to 

choose tov regardless of what we chose the day before, the week before, or the month 

before. 

  

That, says the Sfas Emes, is the meaning of the word ַהּיֹום. Today - and every day - you 

have the power to choose brachah or klalah. There’s a tzivui of ּוָבַחְרָת ַבַחִּיים, and if we have 

that tzivui every day, we also have the siyatta d’Shmaya every day to fulfill it. 

  

Bechirah Renewed - Each Moment 
Rav Itzeleh of Volozhin notes a difficulty with the passuk we say at the end of Ashrei 

several times a day: ַוֲאַנְחנּו ְנָבֵרְך ָקּה ֵמַעָתה ְוַעד עֹוָלם ַהְללּו ָקּה. What is the word ֵמַעָתה - from now 

- doing in this passuk? Why can’t we simply say: ַוֲאַנְחנּו ְנָבֵרְך ָקּה ַעד עֹוָלם? 

  

From now means not looking at the past. A person comes in to daven, and who knows what 

he was doing until now, and all of a sudden he’s ready to start praising Hakadosh Baruch 

Hu? Yes! It’s ֵמַעָתה - starting from now, there’s a new ּוָבַחְרָת ַבַחִּיים. What happened until 

now doesn’t make a difference; right now, I’m about to daven Minchah. 

  

B’ezras Hashem we should take these two insights from the first passuk in the parashah as 

a beginning of our hisorerus for our avodah in the days of Elul, הבאים עלינו לטובה. 

 


