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CRYING FOR GENERATIONS 
ל א כָּׂ שָּׂ נּו ֶאת-ַותִּ תְּ ה ַויִּ ֵעדָּׂ ה ַההּוא-הָּׂ לָּׂ ם ַבַליְּ עָּׂ כּו הָּׂ בְּ ם ַויִּ )במדבר יד, א( קֹולָּׂ  

Sotah 35a; Taanis 29a: “The whole Tzibur raised their voices and cried" (BaMidbar 14:1) – Rabbah said 

in the name of Rav Yochanan: That night was the eve of the Tishah b'Av. HaShem said 'they cried 

for no reason. I will fix the day to be a day of crying for generations.' 

 Sanhendrin 104b - The ominous night was the ninth of Av. Hakodesh Baruch Hu said to Klal Yisrael that because 

they wept without cause, it will be established as a day of weeping for generations to come. The first and 

second Batei Mikdashos were destroyed on that day. They cried at night; when one weeps at night his voice 

is heard more easily than by day. When one weeps at night, others who hear his sobs weep along with him. 

WHO CRIED? WHY DID THEY CRY? 

WHAT IS THE DIFFERENCE BETWEEN THE “העדה” (the assembly) AND “העם” (the people)?  

Rashi - “העדה” refers to the members of Sanhedrin. The Beer Yitzchak explains that the העדה at the beginning of 

the pasuk refers to the Sanhedrin and the העם at the end of the pasuk refers to the rest of Klal Yisrael. 

 which refers to the Eirev Rav, wept at night. Klal ,”העם“ .All of Klal Yisrael wept during the day - אמרי שפר

Yisrael had no choice but to leave Mitzrayim. Those that did not want to leave were killed in Mitzrayim. On 

the other hand, the Eirev Rav did not have to go with Klal Yisrael. Therefore, they wept at night for they 

brought this predicament upon themselves. 

הקודש מלאכת  - The Gedolim העדה wept during the day and continued crying until the night when the rest of Klal 

Yisrael joined the crying. 

בחיי רבינו  – The Meraglim returned to Klal Yisrael at the end of the day and raised their voices weeping very 

loudly. When evening came, the entire Klal Yisrael wept along with the Meraglim and brought darkness to 

the world. 

 .when the elders are at the helm guiding and leading them ” עדה“ Klal Yisrael are only called an  מלבי"ם

"למהר  – Chiddushei Agados – Sanhedrin 104b – Why did Klal Yisrael’s reaction to the Meraglim’s report have 

such far reaching ramifications? It was through Klal Yisrael being taken out of Mitzrayim that they became 

the Ribbono Shel Olam’s people. Had the entry into the Land been one smooth continuous process, then just 

as Klal Yisrael is eternally the nation of the Ribbono Shel Olam, it would have followed that their entry into 

Eretz Yisrael would have been eternal. However, because Klal Yisrael wept, they demonstrated that they were 

not spiritually ready, and that generation did not enter the Land. This severed the connection of their leaving 

Mitzrayim to entering Eretz Yisrael, thereby causing the entry of their children into the Land to be temporary. 

 They (Meraglim) went and came back to Moshe and Aharon.” The Meraglim found“ –  4:5 – תענית – ירושלמי

them toiling in the Halachos of Challah and Orlah. The Meraglim said to them that they are not entering the 

Land, and therefore there is no need to learn those Halachos. The entire assembly of Klal Yisrael wept that 

night. Hakodesh Baruch Hu told them that because they are weeping insipidly, they would weep in the future 

for a purpose. 

בית השואבה יןמע  - What is the meaning of the Gemara that the Meraglim spoke of that which they did not see? 

What they repeated, they did in fact see. They saw many people dead, and they saw giants. However, what a 

person sees depends on what he is seeking, through what type of “lenses” he is gazing. ֹחק-ַוַיְרא ֶאת קֹום ֵמרָּ ַהמָּ  

(Vayeira 22,4) – “And he (Avrohom Avinu) saw the place from afar.” What place did Avrohom Avinu see? It 

says in Pirka D’Rebbe Eliezer that he saw a pillar of fire rising from the ground reaching all the way to the 

heavens. Avrohom was wearing his “Ruchniyos lenses”. Avrohom asked Yitzchak if he saw this, and Yitzchak 

answered affirmatively. Then Avrohom asked Eliezer and Yishmael and they answered that they did not see 

anything. Avrohom therefore told them to stay behind with the donkey for it too did not see anything. There 

was Kedusha there, but a spiritual seeing was necessary to see it. The Meraglim should have seen the Kedusha 

in the Land, and they would have, had they put on their spiritual lenses. Unfortunately, they went just to see 

the physical attributes of the Land, and they reported as they saw. The Meraglim are faulted for not seeing the 

Kedusha; therefore, it says that they spoke that which they did not see – they spoke because they did not see 

the Kedusha and goodness of the Land. 



העדה קרבן  – Yerushalmi Tanis 4:5– The Meraglim came and found Klal Yisrael learning Challah and Orlah, 

Mitzvos that were dependant on the Land of Eretz Yisrael, a Land that the Meraglim said they would not enter. 

Rabbi Shimshon Raphael Hirsch –They first broke out in a great cry and then continued without letting up. 

דבר העמק – Initially it was only the heads of the nation that cried. Afterwards, all the leaders went back to their 

tents crying. The rest of the nation heard the leaders, and they began to cry along in unison. 

 precede the Posuk which begins ”פ“ 104b– “Why in Eicha does the Posuk that begins with the letter – סנהדרין

with the letter “ע”? The rest of Megilas Eicha follows the order of the Aleph Bais. The reason is because the 

Meraglim spoke with their mouths, יהםפ , that which they did not see with their eyes, יניהםע . 

שמעני ילקוט  – When the Meraglim returned from their mission, they spread out – each one amongst his Shevet. 

Each one began to pace the floor of his home, with a distressed look upon his face. Each family questioned 

why they looked as they did. They pretended to fall from shock, and looked up at their family saying that they 

are in pain over how the Emoriyim will subjugate them and rule mercilessly over them. All of them 

immediately burst into loud weeping. It was so loud that all of their neighbors heard and they as well began 

to weep, until all of Klal Yisrael were weeping. 

רבה במדבר  – “The entire assembly arose and raised their voices, that is what it says in Yirmiyah, ‘She raised up 

her voice against Me, therefore I hated her’.” 

"ם שיקמהר – What is the connection between this pasuk and the pasuk in Yirmiyah quoted in the Medrash? Klal 

Yisrael sent the Meraglim to search the Land to see if they would be able to conquer it through natural means. 

When the Meraglim returned and said that they would not be able to conquer the Land through natural means, 

Klal Yisrael feared that perhaps they sinned and were not worthy of being taken into the Land miraculously. 

However, if this were true, then Klal Yisrael should have cried within their hearts that they were not worthy, 

and not cried aloud. Their crying out loud constituted a lack of faith in the Ribbono Shel Olam, they cried out 

against the Ribbono Shel Olam. 

השל" – The Zohar Hakodosh says that the Meraglim wept that night for they knew that once they would enter the 

Land they would no longer be Nesi’im. Rather there would be other Nesi’im and they would revert back to 

being commoners. Therefore, they wanted to remain in the Midbar so that they could maintain their status. 

בונים ר " רה – Chazal tell us that the gates of tears in Shamayim are never closed. In other words, if one cries out to 

HaShem, he will always be answered. If so, why are gates needed at all for the path of tears? The gates are 

needed for the fools who cry for no reason. The gates are in fact closed for those tears, and are not answered. 

WHAT IS SPECIAL ABOUT CRYING? 

Crying is something internal, an expression of a deep feeling in a person's heart. A person who cries expresses 

deep sadness about something that occurred to him. "The nation cried that night" – The nation cries out of 

lack of faith in the cherished land, a lack of faith in HaShem.  

Malbim explains that the sin of the nation was their lack of faith in G-d but then explains how the nation 

developed this lack of faith. It was not a rational lack of faith. Of course, they knew that G-d could ensure 

victory, the desired conclusion. Malbim implies that the problem was that the nation itself did not feel 

deserving of this positive intervention by G-d; herein lied their lack of faith. He writes that the nation saw that 

G-d sometimes brought great benefit to one deserving punishment so that when the penalty was finally given, 

the fall would be greater. The nation sadly believed that G-d had taken them out of Egypt and protected them 

in the desert so that they could face greater punishment in the defeat upon entering the land.  

Rabbi Tzvi Haskell explains that the failure of trusting in HaShem to overcome the nations in Canaan expressed 

a basic shortcoming, therefore making it so inviting. One who fully accepts HaShem’s control must totally 

dedicate oneself to accepting that every action must be consistent with HaShem's constant presence. The 

inverse is also true for those who wish to avoid HaShem at times. If so, the Jews at least had a subconscious 

drive to question the extent of HaShem’s control in order to allow this slight lenience in the intensity of their 

constant awareness of HaShem's omnipresence. This was an act of facilitating an immature outlook of the 

good and easy approach to life. As a response to this, HaShem shows us what our lives would look like without 

His constant protection over us.  

 

 



THE POWER OF TEARS 

The flow of the Gemara seems quite clear that tears constitute a double-edged sword. On the one hand, one 

causing someone else pain to the point of bringing him/her to tears can have quite a detrimental and negative 

effect, invoking the midas hadin against the perpetrator.  On the other hand, one who sheds tears while praying 

can invoke the midas harachamim much more so than with just prayer alone. 

In fact, the Maharam Shif there remarks, that he is somewhat puzzled by why we say in Selichos, “Machnisei 

dimah hachnisu dimoseinu.”  “Angels of tears bring in our tears.”  After all, tears are so powerful and are granted 

immediate access to Heaven, why should we need to ask the Angels to bring our tears into G-d?! 

The power that tears can have is further illustrated in the Gemara (Kesuvos 62b) which relates the incident in 

which Rav Rechumei would learn in the Yeshiva of Rava the whole year and would leave to  visit home once a 

year on Erev Yom Kippur.  One year he became so involved in his learning that he delayed in coming home. His 

wife was anxiously awaiting his once-yearly visit and when he did not arrive at the expected time, she shed one 

tear. As a result, the attic in which Rav Rechumei was sitting at the time, collapsed and Rav Rechumei died 

instantly. 

Now, surely Rav Rechumei’s wife did not want him to die and was certainly much more hurt by her husband 

being taken away from her altogether, than by his just coming home later than the usual. 

Nevertheless, R’ Chaim Shmulevitz (Sichos Mussar: Maamar Zechiras Miriam) explains, such is the power 

of tears. When one causes another person pain to the point of tears, it is likened to a fire which burns on contact, 

regardless of what the intent was. Just as a fire burns on contact, whether it was started intentionally or not, so 

too causing another person pain to the point of tears can invoke an immediate and harsh response from Heaven, 

even if done unintentionally, Rachmana litzlan. 

Additionally, we find that as soon as Basyah heard Moshe crying as a baby in the Nile River, she was immediately 

filled with compassion and came to his aid. The pasuk (Shemos, 2,6) says “Vehinei naar boche vatachmol 

olav.”  “Behold the child was crying, and she had pity on him.” 

The Zohar remarks that this terminology alludes to this concept that crying is very powerful and can achieve 

results much more effectively than prayer without tears.  Based on this the Ari, z”l advised that one should do his 

utmost to shed tears during the closing prayer of  Neilah on Yom Kippur, since tears are so very powerful and G-

d will certainly not  ignore them. 

The Yalkut Me’am Loez (Toldos 27,38) quotes from the Zohar that in the merit of the tears that Eisav cried 

while he was asking Yitzchak Avinu for a bracha, that the Jewish nation has now been under Eisav’s rule for so 

long. And the Jews will remain under his control until they do repentance, likewise, with tears invoking G-d’s 

compassion. 

Not only that, but the Medrash (Tehilim 137) says that when Yirmiyahu was being separated from the Jewish 

nation right after the Churban, they began crying that they wanted him to stay with them. Yirmiyahu responded 

that if they would have cried even one time prior to the Churban, back when he was imploring them to 

do teshuva, they would not have gone into exile.  Such is the power of crying. 

We see from Leah, as well, the power of davening with tears. The pasuk says “The eyes of Leah were weak from 

crying.”  And Rashi explains that this was so because Rochel was originally supposed to marry Yaakov, and Leah 

was supposed to marry Eisav. 

The Gemara, Bava Basra 123a, relates that we see from here how powerfully effective prayer with tears can be. 

Through crying, Leah altered the gezaira of bas ploni leploni, i.e. who she was to marry. Not only that, but she 

married Yaakov even before his original bas zivug, Rochel, did. Even more Rochel’s son Yosef was really 

supposed to be the firstborn of Yaakov.  Instead, Leah bore Reuven first, making her son the firstborn of Yaakov, 

as well as the first shevet, a direct result of the power of prayer accompanied by tears. 

 



FORTY DAYS OF THE SPIES 

Taanis 29a – Blue-shaded area below shows 40 days (2-Sivan; 30-Tamuz; 8-Av) in year 2449 

Nissan 

2449 

Rishon Sheni Shelishi Revei Chamishi Shishi Shabbos 

1 2 3 4 5 6 7 

8 9 10 11 12 12 14 

15 16 17 18 19 20 21 

22 23 24 25 26 27 28 

29 30      

 First of Nissan – Set-up the Mishkan (and not taken down) 

Iyar 

2449 

Rishon Sheni Shelishi Revei Chamishi Shishi Shabbos 

  1 2 3 4 5 

6 7 8 9 10 11 12 

13 14 15 16 17 18 19 

20 21 22 23 24 25 26 

27 28 29     

 
20th of Iyar the cloud rises & the Jews begin a 3-day journey from Har Sinai (purple-shaded) 

23rd of Iyar begins the 30 days of meat (beige shaded) 

Sivan 

2449 

Rishon Sheni Shelishi Revei Chamishi Shishi Shabbos 

   1 2 3 4 

5 6 7 8 9 10 11 

12 13 14 15 16 17 18 

19 20 21 22 23 24 25 

26 27 28 
29    

          Spies day 1 

30    
    day 2 

  

 

22nd of Sivan – 30 days of meat finish 

23rd of Sivan – Begins 7 days of confinement of Miriam (green shaded) 

29th of Sivan – Spies start their 40-day journey (blue shaded) 

Tamuz 
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Rishon Sheni Shelishi Revei Chamishi Shishi Shabbos 
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Av 

2449 

Rishon Sheni Shelishi Revei Chamishi Shishi Shabbos 

1  

    day 33 

2  

    day 34 

3  

      day 35 

4  

    day 36 

5  

     day 37 

6  

    day 38 

7  

     day 39 

8  

        Spies day 40 
9      

 8th of Av – Spies returned and reported    Night of the 9th of Av the people cried 

 



Those Destined to Die in the Desert 

Taanis 31a: One of the six special events of T”u (15th) b’Av is that it is the day on which they realized 

that the decree of those destined to die in the desert had ended. 

Sotah 35a; Taanis 29a: “The whole Tzibur raised their voices and cried" (BaMidbar 14,1) – Rabbah said 

in the name of Rav Yochanan: That night was the eve of the Tishah b'Av. HaShem said 'they cried 

for no reason. I will fix the day to be a day of crying for generations.' 

Rashi quotes from the Yerushalmi that all 40 years the Jews were in the desert, on each night of Tisha b’Av, those 

that were included in the decree to die in the desert would dig graves and then lie in them that night. In the 

morning the living would separate themselves from the dead left in the graves. In the fortieth year on the night 

of Tisha b’Av, those left dug graves and went to sleep in them. In the morning everyone was still alive. They 

said to themselves maybe we erred in the counting of the days. Thus, that night they went to sleep again in 

the graves.  In the morning they all were still alive. Finally, when the 15th of the month arrived, they saw the 

full moon and Tisha b’Av had surely passed, they now realized that the decree had been completed and they 

were spared. 

Many problems arise in understanding the above: 

    How many years did people die? 

   How many people died each year?   

   Did only the sixty-year-old men die each year? 

   Why did they need to dig their own graves? 

   Why didn’t Moshe know the exact date of Tisha b’Av in the final year? 

   Did those subject to the decree only die on Tisha b’Av and not during the rest of the year? 

   Who was spared in the “40th year”? 

   Did anyone not subject to the decree die during the years in the desert? 

How many years did people die? How many people died each year?   

Tosfos (Bava Basra 121a) states that 15,000 died for forty years to equal 600,000. Another Tosfos (Taanis 30b) 

says that 21,000 died each year plus 15,000 additional over the years. (21,000 X 40 plus 15,000 = 834,000) 

Rashbam states that 15,000 died but only for 39 years (= 585,000) since the last year per the Midrash no one 

died. 

Rabbenu Chananel points out that the first two years in the desert, there was no decree.  Thus the 15,000 per year 

was only for 37 years (= 555,000). 

Year 2448 the Jews left Mitzrayim in Nissan and received the Torah in Sivan and on Tisha b’Av 

of that year they were still at Har Sinai. 

Year 2449, the Jews left HaSinai and the spies went out and returned.  In response to the report of 

the Spies, the Jews cried the night of Tisha b’Av, and then HaShem pronounced the decree 

that the 603,500 would die in the desert. They did not die that year. 

Year 2450 until 2486 (37 years) the Jews died on Tisha b’Av. 

Year 2487 – the year that the decree was lifted and no one died. 

Year 2488 in Nissan the Jews entered Eretz Yisrael (Tisha b’Av that year was in Eretz Yisrael). 

Chavas Yair poses a wonderful answer to this problem. He states that on the years that Tisha b’Av fell on Shabbos, 

they did not dig their graves and they did not die. According to the calculations of the Levush, in a thirty-

seven-year period in our current arranged calendar system, Tisha b’Av would fall on Shabbos nine times. 

Therefore, the Jews only died during 28 years (37-9).  Therefore, 21,000 X 28 (plus 15,000 spread out during 

those years) would equal 603,000 that were subject to the decree. 



Did only the sixty-year-old men die each year? 

Some say only the sixty-year old men died each year.  Problem would be that the last year (the 38th year) would 

have 58, 59 and 60 year-olds left from the decree (since only 37 years that the 60-years old died and these 

were 20, 21, and 22 years old at the time of the decree.) which were spared.  

Additional problem would be that the people in the decree were all born in Egypt during the years of exponential 

births (many more children than parents), which would indicate that each year’s birth-population would be 

greater amounts than the previous year’s births (since an increasing amount of the mother-population with the 

earlier children would now also be giving birth). Therefore, each year’s group should have an increasing 

amount of births in comparison to all previous years. 

Further, after the first two years everyone would have concluded that only the 60-year olds were dying and then 

the others would not bother to dig their graves until they were 60. 

Thus, others say that a mix from all age groups from those subject to the decree died each year. 

Why did they need to dig their own graves? 

Sifsai Tzedek answers that most of the food eaten in the desert was holy meat from the sacrifices offered in the 

Mishkan. If the large amount of people were die each year, another large amount of people would have become 

occupied in the burial and become impure to eat the holy meat for at least a week, then there would not be 

enough people to eat all the holy meat.  In such an event, large amounts of meat would not be eaten (which 

was its purpose) but would become “left-over” and been destroyed. 

Why didn’t Moshe know the exact date of Tisha b’Av in the final year through prophecy? 

Every year in the desert since such a large amount of people faced death on Tisha b’Av (and almost every family 

had such an individual in their family unit) the people were in a deep state of sadness. Prophecy can not occur 

with an overwhelming atmosphere of sadness, and thus, Moshe was unable to provide clarification since his 

prophecy was unable to be effective during this period. 

Did those subject to the decree only die on Tisha b’Av and not during the rest of the year? 

Some say that they only died on Tisha b’Av. This emphasized the Midah c’neged Midah that they cried needlessly 

on Tisha b’Av and thus, were destined to die on Tisha b’Av. Some say this was a special reward for this 

generation (to know when they would die) since they chose to leave Mitzrayim, accepted the Torah, did not 

worship the Golden Calf, etc. 

Others state that some died during the year, but the plurality died each year on Tisha b’Av. 

Who was spared in the “40th year”? 

Some say they thought the decree included those that turned 20 during the year following the first Tisha b’Av.  

Thus, in the final year they dug the graves but did not die since they were not included in the original decree. 

Others say certain individual do to their own personal merit (or Teshuvah) were exempted from the decree by 

Divine chesed in the final year. 

Did anyone not subject to the decree die during the years in the desert? 

Most seem to indicate that anyone alive at the time of the decree (over 60 or under 20 or female or Levi) and not 

involved in any later misadventures that resulted in selected deaths, did not die in the desert but were rewarded 

with entry into Eretz Yisrael in the year 2488. 

SIX REASONS FOR THE CELEBRATION OF CHAMISHAH ASAR B'AV 
THE TRIBES MAY INTERMARRY 

THE TRIBE OF BINYAMIN MAY REJOIN THE NATION 

THE GENERATION OF THE DESERT CEASES DYING 

THE BORDER GUARDS WERE REMOVED 

THE DEAD OF BEITAR WERE ALLOWED TO BE BURIED 

THE END OF THE SEASON OF CUTTING WOOD FOR THE ALTAR 



Tisha b’Av as a "Mo’ed" 
THE SOURCE 
Where do we find Tisha b’Av referred to as a "Mo’ed"? The Chayei Adam writes (135:21), "We do not recite 

Tachanun on Tisha b’Av, since it is called a 'Mo’ed,' as it says, 'He has proclaimed a set time [Mo’ed] against 

me.'" The Chayei Adam refers here to a verse in Megilas Eikha (1:15):  ַלי מֹוֵעד ִלְשֹבר א עָּ רָּ י ְבִקְרִבי קָּ ל-ַאִביַרי א  -דנָּ ה כָּ ִסלָּ

ַרְך א   י ַגת דָּ י ִלְבתּוַלת ַבתד-ַבחּורָּ ה:-נָּ ְיהּודָּ    "The Lord in my midst has rejected all my heroes; He has proclaimed a set 

time against me to crush my young men. As in a press, the Lord has trodden fair maiden Judah." 

According to the straightforward reading of the verse, "He has proclaimed a Mo’ed against me" clearly refers to 

Tisha b’Av. The Gemara, however, understood the reference to "Mo’ed" in this verse much differently: 

"On Tisha b’Av it was decreed upon our ancestors that they would not enter the land. From where [do we know 

this?]… It says in a baraisa: On the twenty-ninth of Sivan Moshe sent scouts, and it is written, 'They returned 

from scouting the land at the end of forty days' - were these really [only] forty minus one [thirty-nine days]? 

Abayei said: Tamuz in that year was full, [meaning, it consisted of thirty days,] as it is written, 'He proclaimed a 

set time against me,' and it is written, 'The whole community broke into loud cries, and the people wept that night.' 

Rabba said in the name of Rabbi Yochanan: That night was the night of Tisha b’Av. The Almighty said to them: 

You wept an unnecessary weeping - I will establish [this night] for you [as a night of] weeping for generations." 

(Taanis 29a) 

This sugya seems to interpret the expression "He has proclaimed a Mo’ed against me" as a reference to Rosh 

Chodesh Av. The Almighty saw to it that Rosh Chodesh Av would occur in such a way that the destruction would 

take place on the ninth of the month. Thus, "Mo’ed" refers to Tisha b’Av.  

In light of this, it is difficult to understand on what basis the poskim established as practical halakha the principle 

that Tisha b’Av has the status of "Mo’ed."  

THE AGGADIC CONNECTION 
"'There is none to comfort her of all her friends' (Eikha 1:2) - They said: On the day when the enemies entered the city and destroyed 

the Temple, there was a Jew outside Jerusalem who plowed with his plowshare. He saw that the cow with which he plowed threw itself 

to the ground and did not want to plow and consistently refused. 

The man saw it and was befuddled. He would beat the cow so that it would plow, but it did not want to. It would rather throw itself onto 

the ground consistently, and he would beat it continuously, until he heard a voice declaring, 'What are you doing to the cow? Let it be, 

for it cries for the destruction of the house and for the Temple that was burned today.' 

The man heard and immediately rent his garments, pulled out his hair and cried, and he placed ashes on his head and wept. He said, 

'Woe unto me! Woe unto me!' Two or three hours later, the cow stood up on its legs and danced and rejoiced. The man was very 

bewildered. He heard a voice saying: 'Load [the cow] and plow, for at this moment Moshiach was born.' 

The man heard, washed his face, arose, and rejoiced. He went to his home and took long silk straps for small children to hold them in 

their beds, and took them to Jerusalem. 

When he came to the city, he took them and placed them on his arms and he called out in the city street, 'Who wishes to purchase a cow 

for his son or for his daughter?' Shechina, the mother of Moshiach, heard and said to him, 'Go to such-and-such house, for a child was 

born there.' He went and came into the house and said to them, 'Buy for your son a strap.' 

She said to him, 'I will not purchase for him, because he was born on the day on which the Temple was destroyed. Cursed is the day on 

which he was born!' The man immediately went to the child, kissed him on the head and gave him a strap… 

He returned home, and every year he would come to Jerusalem to see him. The child's name is Menachem ben Amiel. 

One year he came to Jerusalem and entered the house. The child's mother immediately raised her voice and said, 'Ein la Menachem [She 

has no 'menachem,' no comforter], for he is hidden!' This is what is written, 'Ein la menachem mi-kol ohaveha." (Midrash Zuta, Eikha) 

It emerges from this Midrash that two events occurred on Tisha b’Av: the destruction of the Temple, and the birth 

of Moshiach. Coincidentally, two very different incidents came together on the ninth of Av - the destruction, for 

which we mourn, and, secondly, the birth of Moshiach, an event that alleviates the mourning at least to some 

degree. In this manner we can perhaps understand the "Mo’ed" dimension of Tisha b’Av.  



 
THE HALAKHIC CONNECTION 
Many laws of Tisha b’Av are based on the fact that this day is called a "Mo’ed" (festival) in Megilas Eikha. 

1. The Hagahos Maimoniyos writes (at the end of Hilkhos Ta'aniyos) that Tachanun is not recited at mincha 

on Erev Tisha b’Av because Tisha b’Av is called a "Mo’ed." 

2. The Tur (O.C. 559) writes: "If Tisha b’Av falls on Shabbos or on Motza'ei Shabbos, we do not recite 

'Tzidkatekha tzedek,' since this resembles [a situation of] Rosh Chodesh which falls on Sunday, in which 

case we do not recite 'Tzidkatekha tzedek' on Shabbos. For Tisha b’Av, too, is called a 'Mo’ed'." 

3. The Tur also writes (ibid.): "Rav Amram wrote: Our custom is to add many Selichos in [the berakha of] 

'Selach lanu' [in Shemoneh Esrei], but Tachanun is not recited because Tisha b’Av is called a 'Mo’ed'." 

4. The Levush states that in all communities the custom is not to perform Melacha on Tisha beAv due to the 

inherent Simcha of the day that reflects the concept of Mo’ed. 

5. The Yaabetz declares that since Tisha beAv is regarded as a Mo’ed, mourners should not lead the services 

(Shliach Tzibur). Note: most poskim do not agree. 

6. The Arukh Ha-shulchan (552:14) writes: "We do not recite Tachanun at mincha on Erev Tisha b’Av because 

it is called a 'Mo’ed'… This applies on Tisha b’Av itself, as well. The concept [behind this halakha] is [that 

it serves] as a sign that we are promised by G-d that these days will yet turn into celebration, joy and 

festivals." 

7. In the Shulchan Arukh (O.C. 552:9), the Rema rules, "People have the custom to eat slightly more than 

usual during the first meal [just before the final meal eaten before the onset of the fast] in order that the fast 

does not harm them." The Magen Avraham (11) cites another reason for eating more than usual: "Since 

during the time of the Second Temple Tisha b’Av was a festival and people would conduct large meals, 

now, too, they did not depart from [this practice,] in order to commemorate the fact that it will, speedily and 

in our days, turn into joy and celebration." According to the Magen Avraham's explanation, a dimension of 

"Mo’ed" was added to Tisha b’Av to provide consolation and hope for those who mourn Zion and Jerusalem. 

FURTHER CONNECTIONS 
The prophecy of Zekharya (8:19): "Thus said the Lord of 

Hosts: The fast of the fourth month, the fast of the fifth 

month, the fast of the seventh month, and the fast of the 

tenth month shall become occasions for joy and gladness, 

happy festivals for the House of Judah; but you must love 

honesty and integrity." The fast of the tenth month is Tisha 

b’Av. 

Rabbi Akiva draws a connection between the destruction 

and the redemption. The destruction itself serves as the 

testimony and guarantor to the redemption that will arrive, 

speedily and in our days: "So long as Uriya's prophecy 

was unfulfilled, I feared lest Zekharya's prophecy will not be fulfilled. Now that Uriya's prophecy has been 

fulfilled, it is certain that Zekharya's prophecy will be fulfilled." Similarly, once the Temple was destroyed, we 

can rest assured that it will be rebuilt; it is the destruction that testifies to the future redemption! 

Shem MeShmuel says that Hashem showed mercy and changed the destruction to be on stones and wood (and not 

the Jews) then the day became a Mo’ed, an everlasting connection between the Jews and the Shechina. 

Shelah haKodesh says that as soon as the future date of Moshiach was connected with Tisha b’Av, then the date 

was established as a Mo’ed for Redemption (similar to the first day of Pesach). 

Rav Shimshon Pinkus (Galus u’Nechama) suggests that the term Mo’ed in reference to Tisha b’Av reflects the 

“movement” of HaShem towards the Jews to judge if the Jews are ready for the restoration of the Shechina to a 

complete state. Thus, the Mo’ed of Tisha b’Av is the personal connection of HaShem approaching us. 

 

Yeshayah 8,2:"And I took to myself faithful witnesses" It is customary 

for a document to be signed by a minimum of two valid witnesses. 

Although the simple meaning is that Yeshayah took as witnesses two 

men who were living in his time, the Midrashic explanation is that he 

invoked two future prophets: Uriyah, who was to prophesy that "Zion 

will be plowed like a field" (Yirmiyahu 26:20; Michah 3:12) and 

Zecharyah who was to prophesy at the beginning of the Second Temple 

period that "old men and women will yet sit in the streets of Jerusalem" 

(Zecharyah 8:4).  

What is the connection between Uriyah and Zecharyah? Uriyah 

prophesied harsh punishments whereas Zechariah offered consolation! 

The prophecy of Uriyah testifies to the prophecy of Zecharyah; just as 

the prophecy of Uriah has been fulfilled, so will the prophecy of 

Zecharyah be fulfilled. 



Who Wrote Eichah? 

The public reading of Megillas Eichah on the night of Tisha b’Av is the liturgical highlight of the annual fast 

commemorating the destructions of the two Temples.  The Hebrew name for the scroll, translated as “How” or 

“Alas,” is simply the first word of the text.  Its English title, the Book of Lamentations, follows the older tradition 

of the Septuagint, Vulgate, and rabbinic literature.  The classical Hebrew name for the book was Sefer Kinnos. 

Who wrote it?  When was it written?  For what purpose?   

Even though the Megillah does not contain the name of the author the Talmud (Bava Basra 15a) credits the 

prophet Yirmiyahu with writing three Biblical books:  Yirmiyahu, Kings, and Lamentations.  In the Medrash 

(Lamentations Rabbah 1) Rabbi Yehudah claimed that Lamentations was written in the days of King Jehoiakim 

and that איכה is a word of rebuke (about 17 years prior to the destruction of the Bais haMikdash).  The prophet 

was not mourning the loss of Zion; he was warning the citizens of the Kingdom of Yehudah of the horrors that 

awaited them if they did not change their behavior.  Rabbi Nehemiah objected: “How can one cry over the dead 

before they are dead?”  He held that איכה connotes lamentation over actual devastation, and that the work was 

composed after the fall of Yerushalayim.   

Scripture records that G-d instructed Yirmiyahu to compose a book of all the dire prophetic warnings issued 

throughout his career (Yirmiyahu 36:2).  Yirmiyahu, who was imprisoned at the time (apparently because King 

Jehoiakim was tired of listening to Yirmiyahu’s prophecies foretelling the fall of Yerushalayim), dictated to his 

devoted student Baruch ben Neriah three chapters, each chapter consisting of 22 verses, each verse beginning 

with a different letter, following the order of the Hebrew alphabet. These chapters vividly and heart-wrenchingly 

describe the tragedies and calamities that would befall Judah. The chapters speak in past tense, lamenting these 

events as if they had already occurred. 

Yirmiyahu’s scribe and disciple, Baruch, read from the scroll in the Temple on a public fast in the fifth year of 

the reign of Jehoiakim (c. 603 BCE).  The king took possession of the scroll.  Being utterly displeased with its 

contents, he ordered it burned (36:23).  Yirmiyahu thereafter instructed Baruch to rewrite the scroll and to 

supplement it with additional material (36:32).  The Midrash suggests that the burnt scroll contained the first 

second and forth chapters of Lamentations and that Yirmiyahu’s later additions included chapters three and five 

(Lamentations Rabbah Petichtot 28).   

There are several thematic similarities between the Books of Yirmiyahu and Lamentations.  This might lead us 

to conclude that both works were the product of one hand. These similarities include:    

(a) Like the author of Eichah, who stirs his readers to depths of sadness regarding the siege of Yerushalayim, 

Yirmiyahu, too, encouraged others to speak and act as mourners.  “Cut off your hair and cast it away, And 

take up a lamentation on the bare heights; For the L-RD has rejected and forsaken The generation of His wrath 

(Yirmiyahu 7:29).” The despoiled physical landscape prompted Yirmiyahu to offer poetic expression of grief: 

“For the mountains I will take up a weeping and wailing, And for the pastures of the wilderness a dirge (9:9).”   

(b) Both books speak of the author’s eyes welling up with tears (Yirmiyahu 8:23; Lamentations 2:11, 3:48).   

(c) In both books, the author recalls being cast into a pit (Yirmiyahu 38:6; Lamentations 3:53).   

(d) In both books, the author recalls being mocked by his fellow citizens (Yirmiyahu 20:7; Lamentations 3:14).  

(e) Both books mention the cup of Divine wrath that Edom will be forced to drink (Yirmiyahu 49:12; 

Lamentations 4:21). 

  



However, some find many differences in philosophical outlook and personal experience between the author of 

the Book of Yirmiyahu and that of Lamentations to accept the view that one person wrote both books:  

(a) Yirmiyahu was cast into a pit containing mud, not water.  The author of Lamentations was thrown into a pit 

of water and nearly drowned (3:54).   

(b) Yirmiyahu was incarcerated at the time of the destruction (38:28); the author of Lamentations implies that he 

participated in King Zedekiah’s failed escape attempt and was caught in the wilderness (4:19).   

(c) Yirmiyahu strenuously objected to Judah’s reliance on international diplomacy and the hopes of finding succor 

with Egypt or Assyria (2:18).  In contrast, the author of Lamentations recalls how the nation (and he himself) 

hoped in vain for salvation in the form of foreign assistance (4:17).   

(d) Yirmiyahu was convinced that Yerushalayim could fall.  He decried as false the popular notion that the House 

of G-d was inviolable (7:4).  The basic premise of Lamentations, however, is the shock experienced by the 

people of Judah that their beloved country, capital city, and cultic center was conquered by the heathen 

enemy.   

The theory that Yirmiyahu wrote Lamentations probably has its origins in a later passage in Scripture.  “And 

Yirmiyahu lamented for Josiah; and all the singing men and singing women spoke of Josiah in their Lamentations, 

unto this day; and they made them an ordinance in Israel; and, behold, they are written in the Lamentations (II 

Chronicles 35:25).”  The Lamentations written in connection with the battlefield death of King Josiah in 608 BCE 

at the hands of Pharaoh Necho II were conflated with the Scroll of Lamentations, written several decades later in 

connection with the demise of Yerushalayim.  The entire genre of קינות was credited to the prophet Yirmiyahu.  

The Septuagint on Lamentations begins with a prologue: “And it came to pass, after Israel was taken captive, and 

Yerushalayim made desolate, that Jeremias sat weeping, and lamented with this lamentation over 

Yerushalayim.”  The Targum similarly opens by ascribing authorship of the work to “Yirmiyahu the prophet and 

chief priest.”  The Syriac Peshitta titles the work “The Book of Lamentations of Yirmiyahu the Prophet.” 

The rabbinic tradition places Lamentations in the third section of the Hebrew Bible, the Ketuvim.  The Talmud 

chronologically orders the various books in Ketuvim, placing Lamentations before Daniel and Esther.  Our 

contemporary Bible groups the Five Megillos together.  The Leningrad Codex ordered the Megillos 

chronologically: Ruth, Song of Songs, Ecclesiastes, Lamentations, and Esther.  Other versions of the Bible order 

the Megillos according to the annual liturgical cycle: Song of Songs, Ruth, Lamentations, Ecclesiastes, and 

Esther.   

A date of composition, however, can be posited with a high degree of certitude.  Lamentations must have been 

written very close to the destruction in 586 BCE.  The author was an eyewitness; the account is vivid.  Hope for 

positive change in the political and material circumstances of Jewry, so prevalent in late-exilic literature, is 

entirely absent.  The author does not suggest that Jews take comfort in their land, ancient heroes, or covenant with 

G-d; he simply expresses the equivocal hope that G-d’s mercy has not run out. 

Soon after the destruction, some Jews adopted the practice of making pilgrimages to the site of the former Temple 

(Yirmiyahu 41:5).  Throughout the Exile, they also observed a series of four commemorative fasts, including one 

in the fifth month (Zechariah 7:3).  It is likely that Lamentations was the main liturgical component of those fasts, 

possibly even written with that very purpose in mind.  In this respect, then, our modern day observance of Tisha 

b’Av may be a curious fulfillment of Lamentations’ plea that G-d “renew our days as of yore (5:21).”  

 

  



The Reading of Eicha on Tisha b’Av 

On the night of Tisha b’Av, there is a tradition to read the Book of Eicha (Lamentations).  The source 

for this tradition is Maseches Soferim 18:5, and Eicha Rabbah, Parsha no. 3.   

Should One Recite a Beracha on the Reading of Eicha? 

The Book of Eicha is one of the five megillos (scrolls).  Maseches Soferim 14:1, states that when one 

reads one of the five megillos, the beracha of Al Mikra Megillah is recited.  R. David 

Avudraham, Tefillos HaPesach codifies the statement of Maseches Soferim.  Ramban, Toras 

Ha'Adam (Chavel ed. Pg. 258) applies the statement of Maseches Soferim specifically to the reading 

of Eicha.  Nevertheless, R. Yosef Karo, Beit Yosef, Orach Chaim 559, notes that common practice 

is to refrain from reciting the beracha of Al Mikra Megillah on all of the megillos with the exception 

of Megillas Esther. 

Rama, Teshuvot HaRama no. 35, addresses the practice of refraining from the recitation of 

a beracha.  He presents four reasons for this practice.  First, perhaps the beracha of Al Mikra 

Megillah is only recited upon obligatory readings of a megillah.  If the megillah is read because of 

a minhag, one does not recite a beracha.  [Rama does note that the reading of Eicha can be considered 

an obligatory reading since it is based on Talmudic sources.]   

Second, there are different versions of Maseches Soferim as to what beracha should be recited.  One 

version is to recite Al Mikra Megillah.  Another version is to recite Al Mikra Kesuvim.  Rama 

suggests that a tradition developed to omit the beracha in order to avoid this question.  Third, Rama 

questions whether it is actually appropriate to recite a beracha on reading a megillah (aside 

from Megillas Esther). Although Maseches Soferim does endorse reciting a beracha upon recitation 

of the megillos, Rama suggests that the statement in Maseches Soferim is based on opinions and 

traditions that are not considered common practice.  Fourth, Rama suggests that one may only recite 

the beracha of Al Mikra Megillah if one is reading from a text that is written on parchment and was 

written according to the laws of writing a sefer Torah.  Since most communities do not 

have megillos that are written on parchment (with the exception of Megillas Esther), they do not 

recite the beracha of Al Mikra Megillah. 

Rama concludes that one should never recite a beracha on the megillos (with the exception 

of Megillas Esther) even if they are written on parchment.  He notes that if the only reason to refrain 

from reciting the beracha is that they are not written on parchment, synagogues would make it a 

priority to purchase a set of megillos.  Since we do not find such a practice, it must be that one would 

not recite a beracha on the megillos even if they are written on parchment. 

Magen Avraham 490:9, disagrees with Rama's conclusion and rules that one should recite 

a beracha on the reading any of the megillos (except Koheles).  [Magen Avraham does not seem to 

require parchment in order to recite the beracha.  Ostensibly, Magen Avraham is following his own 

opinion (284:1) that there is no requirement to use parchment for the Haftorah text] Mishna 

Berurah 490:19, sides with the opinion of Rama that one should not recite a beracha on 

the megillos.  However, he notes that one can justify the practice of reciting a beracha if 

the megillah is read from parchment.  The Vilna Gaon's personal practice was to read all of 

the megillos from parchment and to recite a beracha (see Ma'aseh Rav no. 175). Those communities 

that follow all of the minhagim of the Vilna Gaon recite a beracha on reading the megillah from 



parchment.  [See R. Yechiel M. Tucatzinski, Sefer Eretz Yisrael 21:2. implies that reading from a 

parchment is necessary regardless of whether one plans on reciting a beracha.]  

 

Reading Eicha during the Daytime 

Maseches Soferim 18:5 presents two traditions as to when one should read the Book of Eicha.  One 

tradition is to read Eicha on the night of Tisha b’Av.  Another tradition is to read it during the 

daytime.  Mishna Berurah 559:2, notes that although the prevalent tradition is read to Eicha at night, 

it is preferable to read Eicha (privately) during the daytime as well. 

On Tisha b’Av 5708 (1948), during the second truce of Israel's War of Independence, many 

communities in Yerushalayim were not able to hold the evening Tisha b’Av services due to mortar 

attacks.  By the next morning the mortar attacks ceased and everyone was able to hold the morning 

services.  For those communities who followed the minhagim of the Vilna Gaon, the question arose 

whether it was permitted to recite a beracha on the reading of Eicha (from parchment) during the 

daytime.  R. Yechiel M. Tucatzinski ruled that they should read the megillah without reciting a 

beracha.  His rationale was that the beracha is only recited when there is a communal obligation to 

read the megillah.  The communal obligation only exists at night, even if the entire community was 

unable to congregate at night.  [See Sefer Eretz Yisrael, ch. 21, note 1.] 

 

Are Women Obligated to Participate in the Reading of Eicha? 

Maseches Soferim 18:5, states that women are obligated to participate in the reading 

of Eicha.  Nevertheless, this discussion is part of a broader discussion regarding a woman's obligation 

to participate in k'rias haTorah.  Maseches Soferim states that women are obligated to participate 

in k'rias haTorah just as they are obligated to participate in the reading of Eicha.  The issue of whether 

women are obligated to participate in k’rias haTorah is addressed by Magen Avraham 282:6.  He 

concludes (partially based on the comments of Maseches Soferim) that women are obligated to 

participate in k’rias haTorah.  However, he notes that common practice is that women are not 

meticulous in trying to attend the k’rias haTorah service.  Aruch HaShulchan 282:11, explains that 

the intent of the statement of Maseches Soferim was not to formally obligate women in k’rias 

haTorah and the reading of Eicha.  Rather, it was meant to encourage women to attend. 

One can suggest that the discussion of a woman's obligation in the reading of Eicha is slightly 

different than the discussion of a woman's obligation in k’rias haTorah. The reading of Eicha serves 

two purposes.  First, it fulfills the communal obligation (or tradition) to read Eicha on the night of 

Tisha b’Av.  This is the very obligation that allows for the recitation of a beracha (for those who 

recite a beracha).  Second, the reading of Eicha is part of the Kinnot (lamentation) services.  The 

discussion of whether women are obligated to participate in the reading of Eicha is limited to the first 

function of the reading of Eicha.  In that sense, the reading of Eicha is similar to k’rias 

haTorah.  Nevertheless, women are required to mourn the destruction of the Beit HaMikdash and one 

of the mourning practices is the recitation of Kinnos.  Eicha serves as the prototypical kinnah in 

describing the destruction of the Beit HaMikdash.  This is why there is a tradition of 

reading Eicha privately during the daytime.  As such, it is proper for women to read Eicha (at least 

privately) in order to fulfill this aspect of mourning the destruction of the Beit HaMikdash. 
  



Wearing Leather Shoes 
1. Which shoes are prohibited to be worn on Tisha B'Av? 

Shoes made of leather.  

2. What if only a small part of the shoe is made of leather? 

This is also forbidden, whether the leather is found in the sole, the upper part of the shoe or just in the straps. 

3. What if the shoes are imitation leather but look like real leather? 

Permitted; however according to some opinions, this is also forbidden because of maris ayin -- one may not 

do an act that gives the impression to others that a prohibition is being done. 

4. May one wear comfortable non-leather sports shoes etc.? 

Permitted; according to some opinions, such shoes should not be worn. The reason why we do not wear leather 

shoes is as an affliction and a discomfort, and therefore such footwear is inappropriate. It is praiseworthy to 

try to follow this opinion and limit oneself to thin-soled shoes that do not offer such comfort. 

5. May one place a leather insert or foot support into the shoe? 

If the insert is left in the shoe permanently, then it is considered part of the shoe and is forbidden. 

If the insert is sometimes removed, it may be used on Tisha b'Av. 

6. What if one is required to wear leather shoes for medical reasons? 

Strictly speaking this is permitted. However, since many synthetic materials are available, one should try to 

obtain an alternative to leather if possible. 

7. Can one wear leather shoes for business purposes? 

One need not incur ridicule of non-Jews because of this prohibition. Therefore if a permitted substitute can 

not were found, one may wear leather shoes. One should deprive himself of comfort by placing sand in the 

shoes and must remove the shoes when they are no longer needed. 

8. Are children allowed to wear leather shoes? 

Strictly speaking, children below bar/bas mitzvah are permitted to wear leather shoes. However, it is 

customary to train children to wear other footwear from the age of six or seven. 

9. Is prohibited to wear leather items, such as a leather belt or yarmulke? 

Only leather shoes are prohibited. One is permitted to wear belts, yarmulkes, jackets, or other items made 

from leather. 

10. When does this restriction apply? 

The restriction extends from the commencement of the fast until the end of Tisha B'Av day. 

11. What is the reason for this restriction? 

This prohibition against leather shoes is really a prohibition against comfort in the manner of someone in 

mourning and is not due to some ritual problem with leather itself. The masters of the Talmud variously 

sported shoes of bamboo, reeds or palm branches, or wrapped simple pieces of cloth around their feet. 

Maimonides advised that whatever shoes are chosen should be flimsy enough so that the wearer feels virtually 

barefooted as they walk. In a similar vein, the Ba’al HaMaor, a contemporary of Maimonides, includes within 

the category of prohibition any shoe that is especially protective of the feet. 

Some contemporary authorities have issued rulings extending the restriction. Rabbi Yaakov Ariel of Ramat Gan 

adds to the prohibited list any non-leather shoe that one would commonly choose to wear day in and day out for 

their comfort, i.e. sneakers and other leisure footwear. Rabbi Chaim Kanievsky upholds the “protectiveness” 

approach, expanding the prohibition to any material construction that functions as well as leather. 

On the other side, Rabbi Shlomo Zalman Auerbach manages to resolve the problem more leniently, asserting that 

all modern people fall under the Talmudic category of istinis, roughly meaning “sensitive.” In Rabbi Auerbach’s 

view, given our very low tolerance for physical discomfort, banning comfortable non-leather shoes on Tisha B’Av 

and Yom Kippur would be tantamount to an unnecessary burden. 

Of course, many other details and possibilities exist.  Refer to your local orthodox Rabbi for guidance. 



Tisha b’Av and Techeles – Pushing off the Talis 

The Shulchan Aruch (555:1) states: 

It is customary not to lay Tefillin on Tisha b’Av at Shacharit, and not a Tallit. Rather, one should wear a Tallit 

Katan beneath his clothes, without a blessing. And at Mincha, we put on Tzitizis and Tefillin, with the blessings. 

According to the Mishnah Brurah the custom of delaying the wearing of the Tallis, is based on a midrash regarding 

the following passage in Eicha, Lamentations 2:17. 

( ה ה שָּ ם ִבצַ ’ עָּ ֶשר זָּמָּ ִיְך א  רָּ ַלִיְך אֹוֵיב ֵהִרים ֶקֶרן צָּ ל ַוְיַשַמח עָּ מָּ ַרס ְולֹא חָּ ה ִמיֵמי ֶקֶדם הָּ ֶשר ִצּוָּ תֹו א  ז”י':איכה ב)ע ֶאְמרָּ  

“The Lord has done that which He devised; He has carried out His decree which He commanded from days of 

old; He has destroyed unsparingly; He has caused the enemy to rejoice over you; He has exalted the horn of your 

adversaries.” 

Rabbi Yaakov of Kfar Chanan explains – תֹו  He“ – בזע פרפורין שלו – He has carried out His decree” as“ – ִבַצע ֶאְמרָּ

has torn His porphyra”. 

Porphyra refers to the woolen cloth dyed with purpura (Murex) snails, which was reserved for use by royalty. In 

this midrash, Rabbi Yaakov depicts the rending of the “Royal Garments” as part of the destruction wrought by 

G-d on His people. (Note the similarity of the word תואמר  and the Aramaic word for a bordered garment – אימרה.) 

To bemoan the rending of the Royal Garments, we delay donning the tallit, which bears woolen strings dyed from 

purpura. Rav Moshe Isserles notes (הגהות מיימוניות הלכות תעניות פרק ה הלכה יא) that this common practice among 

the Jews of Ashkenaz is associated with the homiletic interpretation of the passage. 

In addition, Rabbi Shimon Eider, in his “Summary of Halachos of the Three Weeks”, cites this midrash as the 

source of the halacha to remove the parochet (curtain) from the Aron Kodesh (Torah ark) on the eve of Tisha 

b’Av. The torn “Royal Garments” dyed from purpura are a reference to the parochet of the Beit HaMikdash 

partitioning off the Holy of Holies. This curtain, which was made from fine textiles including those dyed with 

purpura, was brazenly pierced by Titus. 

 

Techeles and Chanukah 

The following is adapted from the Days of Joy, an anthology of ideas and insights of the Sfas Emes (Rabbi 

Yehudah Aryeh Alter of Ger) on Chanukah and Purim (Artscroll Judaica Classics 1995): 

In a variant reading of the Gemara (Shabbos 22a), we find a source for the custom of the master of the house 

wearing a tallis while kindling the menorah: 

 ”מזוזה מימין ונר חנוכה משמאל ]ובעל הבית בטלית מצויצת באמצע]“

In order to appreciate the significance of this custom, we might recall the following encounter between Noah’s 

children. 

Hearing that their inebriated father was lying exposed to the public, Shem (the ancestor of the Jewish people), 

and Yefes (from whom the Greeks descended) jointly covered Noah (Breishis 9:23). For this kindness, they were 

amply rewarded with regal vestments. Specifically, Shem’s descendants were graced with the mitzvah of tzitzis. 

Yefes and his children, among them the Greeks, were blessed with lavish clothing and the surface veneer of 

sophistication in the form of Hellenistic culture. 

On Chanukah, we commemorate the victory of the Jewish tallis-wearers over the Greek spear-bearers. 

It is true that halachically, one who kindles the menorah is not obligated to wear a tallis. Nonetheless, we don the 

tallis as a proclamation against the fiendish intentions of the Greeks to assimilate us. We will never betray G-d’s 

commandments! After all, is it not the primary purpose of tzitzis “so that you may remember and perform all My 

commandments” (Bamidbar 15:40)? 



Mincha on Tisha b’Av 
Guide to the procedure of completion of Shacharis and Mincha according to Chabad sources 

Items to be Done 
“old” Tehilas 

HaShem siddur 
“new” annotated 

Tehilas HaShem siddur 

 טלית ותפילין

Put on your Talis and Tefillin with the appropriate brochos 
page 11-12 page 10-11 

 קריאת שמע

Read Shema – all three paragraphs with the word Emes 
46-48 42-44 

 בית יעקב ושיר של יום

Section of Bais Yaacov and the appropriate Shir of the day 

followed by Hosheainu followed by Kaddish Yasom 

76-77 71-72 

 אין כאלקינו

Ain K’Elokainu section followed by Kaddish d’rabbanan 
80-83 78-79 

 תהילים

Kapital 20; the Rebbe’s Kapital; Tehillim for the 9th of the 

month – Kepitalach 55-59; followed by Kaddish Yasom 

Mishnayos (3rd Perek of Moed Katan) followed by Kaddish 

d’rabanon 

  

 קרבנות וקטרת

Korbanos and Ketores in preparation for Mincha 
19-22 99-101 

 אשרי

Ashrei followed by Chatzi Kaddish 
96 101-102 

 קריאת התורה

Torah Reading (for a fast day) 

Third person called for Aliyah reads the Haftorah 

 

356-357 

 

468-470 

Chazan recites Chatzi Kaddish followed by Amida while 

the Torah is being returned to the Aron (like Shabbos) 
97 103 

רהשמונה עש  

Personal Amidah 

Include “Nachem” before ending “Bonei Yerushalayim” 

Include “Aneinu” in Shma Koleinu 

 

97-103 

100 

100 

 

103-112 

107 

108 

In repetition of the Amida, the Chazan includes “Aneinu” 

(after “Goel Yisrael”), “Nachem”, and Birchas Kohanim 
  

Kaddish Tiskabel after completion of Chazaras haTzibor 

(no Tachanun) 
74-75 114-115 

 עלינו

Aleinu followed by Kaddish Yasom 

Mishnayos (כלים ומקואות) followed by Kaddish d’rabanon 

 

105-106 

 

116-117 

ינו תםתפילין של רב  

Put on Rabbeinu Tam’s Tefillin – Shema and Vayidaber 
85-86 82-84 

One can learn Chitas in the afternoon. 

Regular Maariv (no additions) is said as soon as possible. It is appropriate to say Kiddush Levanah. 

After Maariv one should wash one’s hands (Nagel Vaser) with a cup (without a beracha). 

The restrictions of the Nine Days remain until the next day after Chatzos (unless Erev Shabbos). 

If the fast is delayed until the tenth, many of the restrictions end when the fast ends. Havdalah on Sunday 

night may be recited over wine or grape juice, and it need not be given to a minor to drink (only the blessings of 

Borei pri ha-gafen and ha-Mavdil are recited). Music, bathing, and haircutting are permitted. We do not eat meat 

or drink other wine until the next morning.  

Of course, many other details and possibilities exist.  Refer to your local orthodox Rabbi for guidance. 



The Kinos 
A Trail of Tears – From Tragedy to Triumph 

Why are the kinos so difficult to comprehend? 

Most of the kinos we recite on Tisha b’Av are authored by Rav Elazar HaKalir, whose works are typically written 

in a very poetic and difficult Hebrew. Many commentaries have been written on the kinos, and the only way to 

understand the kinos is either to study them in advance, to read them together with a translation, and/or to hear a 

shiur from someone who understands them. Furthermore, it is recommended to read each Kinah slowly so that 

one can understand what the author meant. This may entail someone reciting only a few kinos for the entire 

morning of Tisha b’Av, but one would understand and experience the meaning of what is read. 

Other parts of Kinos includes several pieces that describe specific historical events, including the death in battle 

of the great king Yoshiyahu, the personal tragedy of the children of Rabbi Yishmael Kohen Gadol, the burning 

of the twenty-four wagons of manuscripts of the Talmud and commentaries in Paris, and the destruction of Jewish 

communities during the Crusades. These kinos are not as difficult to understand but, still, they are deeply 

appreciated by those who prepare them, or attend a kinos presented by someone who understands them. 

This is an attempt to provide a limited context for each Kinah. It is recommended that one should review each 

note prior to saying each Kinah in order to obtain an increased comprehension and context from each Kinah. 

Note: We assigned a number system per the Art Scroll. However, many different customs exist as to the order of 

the kinos and to which kinos to include or not. 

1 

 ְזֹכר ה'

Based on the fifth 

chapter of Eichah 

 

On Tisha b’Av we sit on the floor and say Kinos. The first one of those Kinos is based 

on the book of Eicha, written by Yirmiyahu, lamenting the destruction. Much of it was 

written as a warning and then rewritten after the events actually transpired. In the first of 

our Kinos, Eicha becomes interactive. We read a line and interpose it with a krechtz, a sigh, 

something personal. We say that the Jewish people were exiled together with their enemies 

marking the beginning of a series of exiles and massacres. We didn’t just lose our land, we 

gained enemies. And those enemies are destined to surround us wherever we may go. And 

our enemies are the enemies of HaShem. 

2 

 ֵאיְך ִמִפי

 

Only said on Motzei Shabbos; said in place of the prayer ִויִהי ֹנַעם ִנְשַבת, which is usually 

said on Motzei Shabbos which was composed by Moshe in honor of the completion of the 

Mishkan, and thus not appropriate for the anniversary of the Destruction. 

3 

 בֵליל ֶזה

Author: Shlomo 

ibn Gabriol 

11th century 

On the first Tisha b’Av we cried for no reason. We said that we did not want to enter 

the land of Israel, that Moshe was leading us into a death trap. HaShem said that we cried 

for no reason; He would give us reason to cry. In the Kinah itself we mention Five Events: 

the Meraglim (spies) the destruction of the Two Batei Mikdash (586 BCE, 70 CE), the end 

of Bar Kochba revolt (132 CE), and the plowing of the city of Jerusalem by (Turnus Rufus 

(133 CE)). Additionally, Tisha b’Av has been the date of several terrible events including: 

the beginning of the First Crusade 1096; the Expulsion from England in 1290; the 

Expulsion from Spain 1492; WW I in 1914; and the beginning of the Warsaw Ghetto 

deportation in 1942. We can only pray that G-d will see our tears and stop giving us reason 

to cry. 

4 

 שֹוְמִרים קֹול ִתֵתן

Author: Shlomo 

ibn Gabriol 

R’ Shlomo ibn Gabirol himself had a very difficult life. He lost his parents at a young 

age and many others that were close to him seem to have also passed away. He himself was 

banned from his hometown for some of his writings that hit too close to home.  

With that in mind, it is touching that his poem recognizes not his suffering. but the 

suffering of the two states of Israel. Before the destruction, the Jewish nation was split into 

two states. They were known as Yisrael and Yehuda with Shomron and Yerushayim as 

their capitals. Shomron and the kingdom of Yisrael were exiled much earlier. They are 

known to us as the ten lost tribes. The kingdom of Yehuda lasted longer but they were 

subject to the actual destruction. In this Kina they argue, each state insisting that her 

troubles were worse. 



5 

 ַעד ֳאנָּה

ֵאינּו טָּ ז ַבח   אָּ

Author: Avraham 

ibn Ezra 

The fifth Kina deals with the Mazalos – the zodiac signs. The underlying theme is that 

the entire universe was affected by the destruction of Jerusalem  
Hebrew Name Astronomic Name Month 

ֶלה  Ram or Lamb Aries (The Ram) Nissan / טָּׂ

 Bull Taurus (The Bull) Iyar / שֹור

ים אֹומִּ  Twins Gemini (The Twins) Sivan / תְּ

ן טָּׂ  Crab Cancer (The Crab) Tammuz / ַסרְּ

ֵיה  Lion Leo (The Lion) Av / ַארְּ

ה תּולָּׂ  Maiden Virgo (The Virgin) Elul / בְּ

ם ַניִּ  Scales Libra (The Scales) Tishrei / מֹאזְּ

ב רָּׂ  Scorpion Scorpio (The Scorpion) Cheshvan ַעקְּ

 Rainbow Sagittarius (The Archer) Kislev / ֶקֶשת

י דִּ  Goat or Kid Capricorn (The Goat) Teves / גְּ

י לִּ  Bucket Aquarius (The Water Bearer) Shevat / דְּ

ים גִּ  Fish Pisces (The Fish) Adar / דָּׂ

The Gemara in Gittin tells us that Jerusalem was destroyed because of Kamtza and Bar 

Kamtza. (Somebody invited Kamtza to his party but Bar Kamtza showed up instead. He 

offered to pay but he was thrown out without anyone objecting. So Bar Kamtza went and 

convinced the Caesar that the Jews were rebelling. The Caesar eventually attacked. We are 

sitting on the floor today as a result of the subsequent events.) 

Who was Bar Kamtza? We don’t know a lot about him, but we do know that he was bad 

enough to be thrown out of the party and evil enough to encourage the Caesar to attack the 

Jews. He was not a very good guy, but he  was apparently good enough that we were 

punished because people like him were mistreated 

As we read this last Kina of the night and go back to our homes, we need to think about 

how the entire universe changed because one person was insulted. We need to look around 

us and learn to appreciate every single person. We need to find something to admire in 

every person When it comes to actions that are between us and HaShem, we can always 

claim that we had good intentions. If we thought the food was Kosher or we forgot that it 

was Shabbos our sins make less of an impact. When it comes to actions between people, 

intentions don’t always matter. If someone is insulted, he is insulted. He may be reacting 

unreasonably, but we see from Bar Kamtza that that unreasonable reaction has the potential 

to cause us just as much pain as a reasonable reaction, if not more. 

6 

ַבת  שָּ

Author: Rabbi 

Elazar haKalir 

Everything comes to a standstill. שבת (first Kinah of the morning) 

“Shavas” implies an abrupt unexpected stop. Hakalir wants to express that the people 

were forewarned that the churban would come and all would be destroyed. 

We all know that nothing lasts forever, but we don’t really internalize it. The Bais 

HaMikdash was so majestic, Yerushalayim so awesome, that we thought we would never 

lose it. How it could it go away? How could it become a mere memory? 

And when we did lose the Beis HaMikdash there was silence. The world came to a stop. 

The music was not the same; the flowers did not smell as good, the air tasted stale. Nothing 

will ever be the same. 

The Zohar tells us that when the Kohein Gadol would enter the Holy of Holies during 

the time of the first temple, the angels would sing. The word Shabbos usually has nice 

connotations, but Shavas in this Kinah does not refer to the absence of work. It refers to the 

absence of everything. The world stood still. 

The angels in the Holy of Holies stopped singing. The incense stopped burning. The 

Kohanim stopped walking in the streets; Shavas. Everything stopped. 

The Vilna Gaon writes that nobody was ever sad in Yerushalayim. Nobody was ever 

under pressure or stress. Twice a day, the smell of the Ketores would drive everyone to do 

Teshuva and if someone did sin, or if one had something on their mind, they could go 

straight to the source and ask for blessing or even advice; Shavas. It’s not here anymore. 



7 

ה ַאְצתְ   ֵאיכָּ

Author: Rabbi 

Elazar haKalir 

“How do You rush in Your fury” 

The refrain is “Recall HaShem what has befallen us.” 

This Kinah follows a complex alphabetical format. The odd-numbered )... א,ג,ה( letters 

are repeated five times. The even-numbered )...ב,ד,ו( letters are repeated six times. 

This alludes to the five books of the Torah and the six orders of the Mishnah. 

8 

ֶדה  ֵאא 
Author: Rabbi 

Elazar haKalir 

“Would that I could soar” 

Poetic lament of missed opportunities to engage HaShem and to do teshuvah 

9 

ה ִתְפַאְרִתי  ֵאיכָּ

Author: Rabbi 

Elazar haKalir 

This Kina looks at Parshas Bechukosai, where HaShem tells us the wonderful rewards 

for keeping His mitzvos and walking in His ways, and chas veshalom the punishments that 

will befall the Jewish people if we “are disgusted with His commandments and stray.” 

There may be a tendency to not take these seriously. If I don’t wear shatnez there will 

be peace in the Middle East? Really? And if I ignore some of the commandments, if I don’t 

cherish my relationship with HaShem then we will temporarily lose our rights to being the 

chosen people, HaShem will turn a blind eye to us? 

 Step by step, this Kinah takes us through the blessings, and shows how they were 

reversed, and how all the tochachah and curses of Bechukosai came to be. The words of the 

Chumash came alive in a very horrible and tragic way. 

 The Kinah is ‘spoken’ alternatively by God, the Jews, and the enemies of the Jews. 

HaShem speaks and reminds us of the covenant we have with Him and how we have 

brought the tzuros unto ourselves. Israel laments, and the enemies says that yes – true 

HaShem used to be your protector, but now he has turned against you and abandoned you 

because of your sins. 

 We have to realize that Jews enjoy a very close and special relationship with HaShem, 

and along with the perks of being G-ds chosen people, we are held to a higher standard as 

well. We bear responsibility for our actions, and suffer the consequences of our missteps. 

10 

ה ה יְָּשבָּ  ֵאיכָּ

Author: Rabbi 

Elazar haKalir 

Mourning the Kohanim 

 If the Bais HaMikdash was the place that we could always depend upon to be G-dly 

and holy, then the Kohanim were the people whom we could always depend upon to be our 

steadfast role models in the service of HaShem. 

 The Kinah of Aicha Yashva departs from the theme of the destruction of the physical 

Bais HaMikdash and focuses on the Kohanim mentioning the 24 Mishmaros (the Kohanim 

were divided into 24 Mishmaros, with one Mishmar serving each week). The Kinah mirrors 

the first chapter of Aicha, preserving the first word of each verse in Eicha as the beginning 

of its respective stanza in the Kinah. The author, Reb Elazar Hakalir demonstrates a 

familiarity with the Kohanim that we no longer have. Many of the names of the priestly 

cities that he mentions are not available to us from any other source. 

 Another loss was the love the Kohanim had for the Jewish people. When the Kohanim 

bless us they thank HaShem who commanded them “to bless the Jewish people with love”. 

We did not appreciate that love. The Kina tells us “Anos Amein Lo Avu” – we did not 

bother to answer Amen when they gave us their blessing. 

Our focus was not in the right direction at all. We like to echo the words of Dovid “Esah 

Einai El Heharim” – ‘I will lift my eyes to the mountains’. But the Kinah records that at the 

time of the destruction: ‘Lo Lamarom Ayin Tzafas’ we were not looking upward/ ‘Kesef 

Al Cheresh Chipas’ – we were too busy putting a silver plate on earthenware jugs and 

pretending that everything was fine. 

“R’eh Ki Husa’arti K’aniya” - The Kinah echoes the plight of Yonah as his ship tossed 

and turned in the ocean. We criticize Yonah for trying to run away from his problems. He 

tried to escape HaShem’s command but it was impossible. We need to focus on HaShem 

when we seek to solve our problems. 



“Mishulchancha Ta’ariach” - The Kina ends in the hope that we will once’ again be 

guests at G-d’s table. In the laws of Brachos, the intentions of the host always trump the 

intentions of his guest. G-d decided that we were no longer welcome at His table and we 

were forced to leave. We beg HaShem to invite us back. 

11 

ה  ִליא  ֵאיכָּ  

Author: Rabbi 

Elazar haKalir 

Each verse begins 

with the word from 

the same verse in 

Chaper 4 of Eichah 

 

Yirmiyahu’s Lament 

Yoshiyahu was one of the greatest kings that the Jewish people ever had. He was sure 

that he had succeeded in encouraging the Jewish people to repent and, in doing so, avoided 

the destruction of Jeruasalem. Yirmiyahu knew better. He warned Yoshiyahu that the 

Jewish people hadn’t really repented. They were still worshiping idols secretly and would 

still be destroyed. If this were a novel or a movie, Yoshiyahu would have won. He would 

have shown that good triumphs over evil and that people can change. Unfortunately 

Yoshiyahu did not win. He was killed in battle. Yirmiyahu was right about the destruction, 

but this was not an “I told you so moment.” He cried over the death of Yoshiyahu and the 

last hope of the Jewish people. He encouraged all of the people to cry with him. 

12 

ֳהִלי  אָּ

Author: Rabbi 

Elazar haKalir 

The world was created as a dwelling place for G-d. The purpose of our lives is to 

represent G-d in this world. The Bais HaMikdash is called an ohel – a tent HaShem dwells 

inside of that tent, but it is our job to give shape to that tent and to keep it standing. 

 Sometimes we look around and we wonder, “What happened? Is this what I’m looking 

for? Is this why I was created? Are these the friends I want, the lifestyle I want the schedule 

I want? Is the world on the right track? Can Moshiach really come?” 

These are the questions explored in this Kinah. 

13 

ה ֹאֶמר  ֵאי כָּ
Author: Rabbi 

Elazar haKalir 

Each stanza begins with אי כה 

Where is the merit of כה? This refers to the priestly blessing which begins with the word 

 .ֹכה

14 

ר  ֶשר ְכבָּ ה ֶאת א  ֵאיכָּ

שּוהֹו  עָּ

Author: Rabbi 

Elazar haKalir 

Each stanza is arranged in aleph-bais order with the same letter for the first two words 

and again for the first word of line three. 

From the beginning of Creation, HaShem foresaw that the Bais HaMikdash would be 

destroyed. This Kinah describes how the Avos and others were privy to this foreknowledge 

but were not permitted to learn the secret of the time for the End of Days. 

15 

תּוַח  תֹו פָּ ה ַאְשפָּ ֵאיכָּ

 ְכֶקֶבר

Author: Rabbi 

Elazar haKalir 

The longest and most intricate of kinos. 

Arranged in alphabetical acrostic with each stanza starting with the same letter for the 

first three verses similar to the 66 verses (three times 22) of the third chapter of Eicah.  

The second major component is the Tochachah (VaYikra 26) which foretold the future 

destruction of the first Bais haMikdash. 

16 

ה ַצר  שָּ ֶשר עָּ ְזכֹור א 

 ְבִפִנים
Author: Rabbi 

Elazar haKalir 

Comparison of the extremity of the conditions before and after the destruction of the 

Bais haMikdash. This Kinah depicts the wicked and arrogant acts against HaShem by the 

Romans in general and by Titus in particular in his arrogance. 

17 

 ִאם תֹאַכל נָּה

Author: Rabbi 

Elazar haKalir 

“If this could happen” 

Describes in horrible details the Destruction in physical terms and in the disruption of 

the moral fabric of the Jews. 

18 

ַמְרתָּ  ה אָּ  ְוַאתָּ
Author: Rabbi Elazar 

haKalir 

The stark contrast between HaShem’s extremely close relationship with the Jewish 

people in earlier times and His aloofness at the time of the Destruction is highlighted in this 

Kinah. 

19 

ַקה  ְלָך ה' ַהְצדָּ
Author: Rabbi 

Elazar haKalir 

Based on the Medrash (Tanchuma Reeh 16) which expounds on the verse “Yours, my 

L-rd, is the righteousness” (Daniel 9,7). The odd-numbers lines being with this refrain and 

the even-numbered lines answer with the phrase “and ours is the shamefacedness.”  



20 

ְזְנָךא  ַחֵטה  ֹלַקי אָּ  

Author: Rabbi 

Elazar haKalir 

Based on a verse from Daniel (9,18) “Incline your ear, my G-d and hear.” Again this  

Kinah laments that the gentiles who are supposedly G-d’s agents to punish Israel and 

destroy the Bais haMikdash, are really the enemies of G-d Himself. 

Each stanza begins with the “Incline your ear, My G-d to…” followed by a word with 

the respective letter of the reverse alphabetical formula knows as תשר"ק. 

21 

נֹון  ַאְרֵזי ַהְלבָּ

Author: Rabbi 

Meir ben Yechiel 

“The Cedars of Lebanon” 

 After we lost our Beis HaMikdash we still had our scholars. This Kinah laments the 

loss of our holy men (the Ten Martyrs). 

How often do we find ourselves pining for the perfect Jew, for the perfect role model, 

for somebody who reminds us what it is that we are striving toward. The sages were not the 

Beis haMikdash, but they were like the Klei Shares. 

 Anything they contained became holy. Everything they represented exuded holiness. 

The Gemara tells us that in some ways the death of Tzadikim is worse than the burning of 

HaShem’s home. 

 Too often, we suffer disappointment. We think we found someone who has it all, but 

he really doesn’t. We don’t judge the person or even criticize them but we are disappointed. 

 On the one hand we need to know that the holiest people are flesh and blood just like 

us. Still, sometimes we need people who are like angels to look up to, holy people who can 

show us what The Torah can do. Thank G-d we are fortunate in every generation to have 

great and Holy people. HaShem does not forsake us. Still, once a year we allow ourselves 

to kvetch about those ‘Cedars of Lebanon’ who are no longer with us. 

22 

ִרישּוַהח    

“Be Silent” 

In vivid detail, this Kinah of unknown origin captures the anguish of a survivor of an 

unknown community. It aptly describes any one of the many massacres and pogroms that 

have formed a part of Jewish history. 

23 

אִתי  ַוי ַחטָּ ְוֶאת נָּ

ההִ  ְשִמימָּ  

Author: Rabbi 

Elazar haKalir 

“My sin caused the destruction (of the Bais haMikdash)” 

The story of the son and daughter of Rabbi Yishmael ben Elisha, Kohen Gadol, is 

mentioned in Gittin 58b. The young pair’s example of moral purity and righteousness 

became an example for future generations. They were not worried about their personal 

tragedy but they worried about the Chillul HaShem, rings out for future generations. 

24 

ש  ַעל ֻחְרַבן ֵבית ַהִמְקדָּ

Author: Rabbi 

Elazar haKalir 

Not only was the physical structure of the Bais haMikdash destroyed but also all its 

furnishings, adornments, and vessels were plundered. In this Kinah we lament that these 

holy components that joined the heavens with the earth, were now vandalized then sent as 

gifts to adorn pagan temples. 

25 

ִים  ִמי ִיֵתן רֹאִשי מָּ

Author: 

Kalonymus ben 

Yehudah 

 

All evil that happens to the Jews is because of Tisha b’Av, and therefore we mourn on 

Tisha b’Av even if that’s not the day it actually happened. (Brisker Rav) 

This Kinah discusses the destruction of Speyer, Mainz and Worms, which were from 

the larger cities that were destroyed at the very beginning of the Crusades. In addition there 

were numerous small towns and villages that were wiped out as well. 

 There are three distinct items that are lamented. The thousands of people killed, 

including great Torah scholars. Secondly, the destruction of Shuls מקדשי מעט Torah centers. 

And thirdly, we lament the burning of Sifrei Torah and volumes of the Talmud. 

In a lesson to all of us the Seder HaDoros quotes the Sm”a who explains why Worms 

suffered more than other communities throughout history. He writes that the community of 

Worms was established by exiles of the first Bais HaMikdash. When the Jews returned to 

Jerusalem after 70 years, the Jews of Worms did not return. A message was sent to them 

by the leaders in Jerusalem, inviting them to join. Their response was tragic – ‘you stay 

where you are in your big Jerusalem, and we will stay where we are in our little Jerusalem’.  

The lack of recognition by the Jew that he is in Galus is ultimately the most dangerous 

attitude that one can have. 



26 

ז  Author: Rabbi אָּ

Elazar haKalir 

“Then” 

This Kinah retells the Midrashic account of HaShem’s reaction to the Destruction. 

27 

ז  ִבְמלֹאת ֶסֶפקאָּ  

Author: Rabbi 

Elazar haKalir 

Alef-bais format 

 

“Then when the measure (of sin) was filled” 

The main theme is an event that occurred after the Destruction. The Kinah is a 

conversation between Yirmiyahu, Yisrael, HaShem, and the Avos. 

Yirmiyahu returned to Yerushalayim and met a woman sitting on a mountaintop, 

clothed in black, her hair disheveled. “Who will console me?” she cried out. 

Yirmiyahu responded, “If you are a real woman, speak to me, but if you are a spirit, 

then depart.” 

“I am your mother, Zion” she responded. 

Yirmiyahu replied, “HaShem will console you. Mortal man built you and mortal man 

destroyed you.  But in the future, HaShem Himself will rebuild you.”  

28 

מּוִני ֶהֶבל  ֵאיְך ְתַנח 

Author: Rabbi 

Elazar haKalir 

“How can You console me?” 

This Kinah highlights the futility of our attempts to find consolation for the tragedy of 

the destruction. This calamity is so enormous that it is absolutely unforgettable. Its harsh 

effects are still felt today. Any attempt at comfort is futile.  

It is not clear from the context whether the speaker of this Kinah is HaShem, the nation 

or an individual lamenter (or maybe all of them). 
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ַמְרִתי ְשעּו ִמִני  אָּ
Author: Kalonymus 

ben Yehudah 

This Kinah is dedicated to the victims of the second Crusade. It laments the children 

that were butchered in front of their parents, and other cruelties. 
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ַמִים  ְמעֹוֵני שָּ
Author: Menachem 

ben Yaacov 

“The celestial palaces” 

HaShem elected to be “contained” within the limited confines of the Bais HaMikdash. 

But to purify His earthly abode after being desecrated required purging with fire. HaShem 

returned to his heavenly palace. We wait for when He will again occupy His earthy abode. 
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יֵאש תּוַקד ְבִקְרבִ   

This Kinah contrasts the glory of the Jews departure from Egypt with her degradation 

when exiled. The Kinah ends with a wish for the return to Yerushalayim with rejoicing. 
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לּו פָּ  ֶאְצְבעֹוַתי שָּ

Author: Baruch 

ben Shmuel 

“My fingers are humbled” 

Many beautiful aspects of Yerushalayim and its crown the Bais haMikdash are 

described and then mourned in their disappearance. We had so many opportunities to be 

close to Him and now we are distant. 
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עֹוֵרר  ֵאֶבל א 

Author: Menachem 

ben Machir 

“I shall arouse mourning” 

Author was a survivor of the First Crusade (4856/1096 CE). Although primarily a 

halakhist Rabi Menachem wrote other compositions including אדם בקום recited in selichos 

on Taanis Esther and בהושעת אדם recited in some communities on Shabbos Succos. 
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 יֹום ַאְכִפי ִהְכַבְדִתי

Author:  

Yehudah HaLevi  

(1080-1145) 

“On that day I increased my burden” 

When Zechariah ben Yehoyada protested the introduction of a pagan idol into the Bais 

haMikdash, he was stoned to death. The entire Jewish nation became guilty of seven crimes: 

1) murder of an innocent; 2) who was a Kohen; 3) a prophet; 4) and a judge; 5) desecration 

of the Courtyard; 6) on Yom Kippur; 7) which was Shabbos. 

For 250 years Zechariah’s boiling blood laid on the floor as a sign of G-d’s fury. 
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 ְשֻכַרת ְולֹא ִמיִָּין
Author:  

Shlomo Gerondi 

“Drunk but not from wine” 

The prophet Yeshayahu foretells of the shock which will overcome the Jews from the 

Destruction, a trauma that will delude their intellect, numbing their hearts and their minds. 
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ִלי לֹא ִתְשא   ִציֹון ה 
Author:  

Yehudah haLevi 

This is the well-known “Ode to Zion.”  The beauty and passion of this Kinah reflects its 

author’s life-long yearning to flee from the Exile and to walk on the holy land of Eretz 

Yisrael. The author also wrote The Kuzari. Some say that he made it to Israel, kissing the 

ground near the Mount to then be trampled and killed by an Arab horseman. 
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 ִציֹון ְקִחי

Author:  

Avraham Hozeh 

This Kinah illustrates the unique natural gifts with which the Holy Land is so abundantly 

blessed. In this blessed environment, the Torah nation developed the most perfect society 

in history. Unfortunately, all this has fallen into the hands of those who do not appreciate 

it. Yet we wait for the return of its splendor into our hands. 
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 ִציֹון ע ֶטֶרת ְצִבי

Author: Eliezar 

haDarshan 

“Zion most desirable crown” 

The Destruction has deprived the world of G-d’s favorite location, His garden of 

delights. The Kinah calls on all the angels in Heaven to join in the lament of the Jewish 

people. 
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 ִציֹון ְתקֹוְנִני
Author:  

Asher Cohen 

In this Kinah we cry out to Zion herself to weep and wail at the acts of the barbaric 

enemy. The author concludes with a plea to Zion to approach the graves of the Avos and 

Immahos to beg them to petition G-d for relief. 
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 ִציֹון ְיִדידּות ְיִדיד

“O Zion, the Beloved’s beloved” 

The praises of Zion that the Temple was built in the territory of Benyamin, the youngest 

son of Yaacov who did not participate in the hatred and sale of Yosef. For this reason, the 

Temple is symbol of brotherhood and peace. 
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ִלי  ַשא 

Author: Maharam 

MiRuttenberg  

(one of the last of 

the Baalei Tosfos) 

 This Kinah describes a tragic event in Jewish history, made even more, tragic due to 

the fact that the entire event was instigated by one of our own an apostate Jew. In 1240 in 

Paris an apostate Jew named Nicholas Donin recommended to King Louis IX that if he 

wanted to get rid of the Jews, the only way to do that was by destroying their Torah. The 

King and the Church had all copies of the Talmud confiscated in March 1240 and placed 

in the Place De Greve, a public square in Paris, which is the current location of city hall 

and the mayor’s office. In all there were 24 cartloads of Talmud, thousands of volumes. 

 The King invited 4 rabbis to a debate with Donin with the fate of the 24 cartloads 

hanging in the balance. Transcripts of the debate exist, and even according to the Latin 

transcript was it by no means a win by Donin. The Queen herself at one point told the 

accusers that they were trying too hard. Even so the fates of the volumes of Torah were a 

foregone conclusion, and in 1242 the Gemaros were burnt. 

 The ramifications of this were tremendous. Each one of those volumes were 

handwritten, this was 200 years before the printing press was invented. There wasn’t a 

Gemara to be found in all of France, and many of the volumes had the actual handwritten 

glosses of the Baalei Tosefos written in their margins, to be lost forever. 

The Kinah laments “no longer will I hear the voice of your singers” the voice of Torah 

has been stilled, and there will no longer be any Torah scholars. The Torah is the glue that 

keeps us going throughout golus, that binds us together and to our Father in Heaven. 

 But “netzach yisrael lo yishaker” - the tenacity and resilience of the Jewish people 

cannot be over-estimated. As the Maharam himself predicts at the end of the Kinah, Torah 

will prevail. Rabeinu Yechiel of Paris the father of the Rosh and one of the debaters 

gathered 300 students and taught them Shas from memory, which they recorded. 

The Maharam Mirutenberg is telling us that Torah is our essence, and when 24 cartloads 

of Torah were burnt it potentially could spell the end of the Jewish people, total despair and 

abandonment. The Torah is our life force! 
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  ִציֹון ְצִפיַרת ְפֵאר

Author:  

Meir ben Eliezer 

This Kinah urges the terrestrial Zion to plead with its celestial counterpart that it 

intervene with the Heavenly court to bring an end to the Exile.  

This Kinah is arranged according to an aleph-bais acrostic with each letter appearing 

twice: the initial letter of each line and the first letter of the last word of the preceding line. 
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ט  ִציֹון ְבִמְשפָּ

Author:  

Yosef ben Yaacov 

This Kinah highlights the tragic fact that the Jewish people were misguided and mislead 

to sin by false prophets and corrupt leaders. This perversion of justice was one of the 

primary causes of our nation’s decline and banishment. Per the Gemara (Shabbos 118b) the 

leaders and justices of the late Temple era were afraid to offend the rich and powerful so 

they twisted the law in their favor. 
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 ִציֹון ְגֶבֶרת

Author: 

Menachem ben 

Yaacov 

“O Zion, you who were once the mistress over the nations” 

In this Kinah we bemoan Zion’s terrible fall from prominence to wretchedness. Once 

Zion was the center of the entire world, like a mistress to all the nations. But now she lies 

fallen beneath the heel of her former vassals. 
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ִציֹוןלי א    

 

The Final Kinah has its own traditional special heart-rending melody. 

It began by discussing the grieving widow who allows her family to mourn once a year. 

This Kina is about that widow, but it is also about hope. All is not lost and we can and will 

make it through to another Tisha b’Av and one day to a time when there is no mournful 

Tisha b’Av at all. 

 We read on Shabbos that the when the Jewish people left Egypt they did not want to 

enter the land of Israel – “Lo Avisem La’alos” (1:26). The Seforno explains that the main 

thing holding us back was a feeling of inadequacy. We didn’t think we could do it. 

 We can do it because this is all part of HaShem’s plan. We have lessons to learn in 

Exile and missions to accomplish, but one day we will see the light at the end of the tunnel. 

 We need to emerge from Tisha b’Av ready to go further. We need to solve the world’s 

problems and bring about the ultimate redemption. We can do this by thinking about others 

and brightening their lives. 

 

 

HaShem vent His anger on wood and stones, allowing the Beis HaMikdash to be destroyed and a remnant of 
the Jewish people to survive 

 

 
  



Rabbi Elazar HaKalir 
Who was the First Paytan? 

The title of being the earliest paytan may belongs to Rabbi Elazar HaKalir, often referred to as 

the Rosh HaPaytanim. He authored the lion’s share of the kinos we recite on Tisha B’Av as well 

as a huge amount of our other piyutim, including Tefillas Tal and Tefillas Geshem, the Piyutim 

that are recited for the four special Shabbosos (Shekalim, Zachor, Parah and HaChodesh), and 

many of the yotzros that some recite on Yomim Tovim. We know virtually nothing about him 

personally — we cannot even date when he lived with any accuracy. Some Rishonim place him 

in the era of the Tanna’im shortly after the destruction of the Beis HaMikdash, identifying him 

either as Rabbi Elazar ben Arach (Shu’t Rashba 1:469), a disciple of Rabbi Yochanan ben Zakai, 

or as Rabbi Shimon ben Yochai’s son Elazar, who hid in the cave with his father (Tosafos, 

Chagigah 13a s.v. Veraglei). Others date him much later even during the time of the Geonim. 

What does the name Kalir mean? 

We do not know for certain what the name “Kalir” means. Since there are several places where 

he used the acronym “Elazar ben abi Kalir,” it seems that his father’s name was Kalir. However, 

the Aruch explains that “kalir” means a type of cookie, and that he was called hakalir because he 

ate a cookie upon which had been written a special formula that blessed him with tremendous 

erudition (Aruch, eirech Kalar III). Still others posit that Kalir is derived from ִקילֹוִרין which means 

a “balm for the eyes” (Shabbos 108b). Rabbi Elazar composed his beautiful poems in order to 

soothe the feverish eyes of his suffering brethren. 

Kalirian Curiosities 

Rabbi Elazar Hakalir’s piyutim and kinos require studying rather than reading. They are often 

extremely difficult pieces to read, relying on allusions to midrashim and historical events. Many 

commentators elucidated his works, attempting to illuminate the depths of his words. Also, he 

sometimes employs extremely complicated acrostics. It is universally assumed that Rav Elazar 

HaKalir lived in Eretz Yisrael, based on the fact that we have no piyutim written by him for the 

second day of Yom Tov. 

Kalirian Controversies 

The antiquity of Rabbi Elazar’s writing did not save him from controversy. No less a gadol than 

the Ibn Ezra stridently opposes using Rav Kalir’s works, arguing that prayers and piyutim should 

be written very clearly and be readily understood (commentary to Koheles 5:1). After all, the goal 

of prayer is to understand what one is saying. Ibn Ezra recommends reciting piyutim written by 

Rav Saadia Geon, which are easy to understand, rather than those of Kalir. 

None of these criticisms should be taken as casting aspersion on Rav Elazar HaKalir’s greatness. 

Shibbolei HaLeket records that he heard that when Rav Elazar wrote his piyutim, the angels 

surrounded him with fire (quoted by the Magen Avraham at the beginning of Siman 68.) 

Rav Kalir’s piyutim in general and his kinos in particular, are written in an extremely difficult 

poetic Hebrew. Often his ideas are left as allusions, and the story or midrash to which he alludes 

is unclear or obscure. They certainly cannot be understood without careful scrutiny and study. 

Someone who takes the trouble to do this will be awed by the beauty of the thoughts and allusions. 

The Ariza”l recited all of Rav Kalir’s piyutim, because he perceived their deep kabbalistic 

allusions (Magen Avraham at the beginning of Siman 68). 



Yirmiyahu the Prophet 

Fighting Fire with Tears 

Prophesized 3298-3338 

born on Tisha b’Av 

Was there ever a more tragic figure in the history of Klal Yisrael than Yirmiyahu Hanavi? Yirmiyahu was 

a navi burdened with the impossible mission of saving a nation bent on destruction. He was a navi who 

continuously warned Klal Yisrael of the terrible destruction they would face if they would not mend their 

ways. He was a man who loved Klal Yisrael with a fierce love, but was reviled in return for his constant 

rebuke. He was ignored, scorned, imprisoned, and starved. Yet his love for Klal Yisrael remained so 

strong that he insisted on accompanying his stubborn nation into exile, bound in chains. He was forced to 

witness the terrible suffering and exile of his beloved nation, and the violent destruction of the Beis 

HaMikdash and Yerushalayim. 

The midrash says that Yirmiyahu cried out to HaShem, "Yirmiyahu said, ‘Master of the Universe, what 

sins have I done that in the days of all the neviim who preceded me and those who will follow me, you 

did not destroy your House, but only through me?' He answered, ‘Even before I created the world, you 

were prepared for this mission." (Pesichta Rabati 27.5) 

Yirmiyahu gave over nevuah during the reigns of King Yoshiyahu, Yehoyachaz, Yehoyakim, 

Yehoyachin, and Tzidkiyahu, the last king of Yehudah. Tzidkiyahu was captured by the Bavlim, who 

destroyed the Beis HaMikdash and Yerushalayim. 

Yirmiyahu warned Bnei Yisrael about the dire results of the terrible aveiros they were committing at that 

time. Indeed, Bnei Yisrael was involved in avodah zara, gilui arayos, shefichas damim and corruption. 

Many of the leaders of Bnei Yisrael and Kohanim were corrupt and had abandoned the Torah. 

Yirmiyahu braved much suffering as a result of his nevuos. He was called a traitor and a false navi. He 

was imprisoned by Tzidkiyahu HaMelech. He suffered starvation in a dungeon. He was thrown in a pit, 

and almost died there. 

When Nevuchadnetzer exiled the remaining Jews in Eretz Yisrael after the Beis HaMikdash had been 

destroyed, Yirmiyahu planned to accompany them. However, Nevuzaradan removed his chains, and gave 

him the choice of remaining in Eretz Yisrael or being exiled HaShem instructed him to remain in Mitzpah 

with Gedaliah ben Achikam, who had been appointed as governor by Nevuchadnetzer over the remaining 

Jews in Eretz Yisrael. 

Shortly later, Gedaliah was assassinated and Yirmiyahu conveyed HaShem's message to the small 

remnant of Bnei Yisrael that they should remain in Eretz Yisrael. However, instead they fled to 

Mitzrayim; Yirmiyahu went with them and eventually died there. Some say that the Jews stoned him to 

death when he warned them not to go to Mitzrayim. Others say that Nevuchadnetzer took Yirmiyahu to 

Bavel, where he eventually died. In either case, Yirmiyahu died in exile, after dedicating his life to 

conveying HaShem's message to a nation who refused to heed him. 

Biographical Notes: 

Yirmiyahu received Torah from the prophet Tzepahniah (Rambam, Intro. to Mishneh Torah), and his outstanding student was 

Baruch ben Neriyah, who was the teacher of Ezra. 

Yirmiyahu authored Sefer Melachim, Sefer Yirmiyahu and Megilas Eichah. 

It is said that the wise Ben Sira ("Ecclesiasticus") was Yirmiyahu's son (SIRA has the same gematria as YIRMIYAHU). 

  



Yoshiyahu 
The Righteous King  

3285-3316 (476-445) 

Yirmiyahu’s lament over the death of Yoshiyahu was ordained to be remembered by all of Jewish history as 

recorded in Divrei haYamim (II 35.24-25) and recorded as an important kinah recited on Tisha b’Av. Never in 

all of Jewish history was there a leader as great as this king that sparked a massive nationwide movement of 

teshuvah, which almost has such a positive effect to save the First Bais haMikdash. 

Background to Yoshiyahu 

When Yoshiyahu’s thoroughly evil grandfather, Menasheh, died after fifty-five years of rule, he was succeeded 

by his son Amon, who continued his father’s evil practices but ruled for only two years before being assassinated. 

Sefer Melachim describes how Yoshiyahu succeeded his father at the tender age of eight. He was installed as the 

king, even though he obviously was unfit to rule at that age, because he was next in the Davidic line. The people 

of Judea, despite their spiritual shortcomings, zealously honored the Davidic line even after they assassinated a 

disliked king. Yoshiyahu is described in Sefer Melachim as beginning to take interest in repairing the Beis 

HaMikdash already at age twenty six. In Sefer Divrei HaYamim (Perek 34), he is described as having begun to 

take an interest in the proper Torah way at age sixteen, and he began the process of purifying the Beis HaMikdash 

at age twenty.  

In total, the Jewish people had experienced seventy-five years – fifty-five of Menasheh, two of Amon, and 

eighteen more until Yoshiyahu matured and was fully committed to HaShem – of rule under monarchs that were, 

at the very least, not dedicated to Torah law (although Divrei HaYamim records that Menasheh engaged in 

minimal acts of Teshuvah in the latter years of his rule). Despite this handicap, Yoshiyahu embarked on his 

program of national reformation (Teshuvah).  

Undaunted by the enormity of the challenge, Yoshiyahu set out on his path to national Teshuvah. He encountered, 

however, a major setback at the early stages of his campaign. He discovered, in his efforts to purify the Beis 

HaMikdash, a Sefer Torah that was opened to the Tochachah (reprimand) of Sefer Devarim. As explained by the 

Midrash HaGadol (Devarim 27) and Radak (Melachim Beis 22:11; unlike the skeptical interpretation of these 

Pesukim), Yoshiyahu correctly saw this as a bad omen and sought the interpretation of a Navi. Chuldah the 

prophetess presented a crushing message. Her prophecy was that as a result of Am Yisrael’s intense sinning, 

HaShem had resolved to destroy the Beit 

HaMikdash. She noted, however, that since 

Yoshiyahu had expressed remorse for the evil 

committed by his predecessors and his people, 

he would be spared from experiencing this 

awful event in his lifetime and that he would 

die a peaceful death. 

Reaction to Chuldah’s Prophecy: 

Sefer Melachim (Beis 23:1-24) records that 

Yoshiyahu did not accept this prophecy with equanimity. Instead, he reacted by embarking on a massive campaign 

of national spiritual renaissance. He gathered all of Am Yisrael and its leaders and demanded that the nation make 

a solemn commitment (Bris) to dedicate itself wholeheartedly to the service of HaShem. He committed himself 

to completely eliminating Avodah Zarah from Eretz Yisrael. The Navi records that he eliminated the Avodah 

Zarah of his grandfather Menasheh as well as the misdirected places of worship (Bamos) of Yarav’am and Shlomo 

HaMelech that had stood for hundreds of years that not even Yoshiyahu’s righteous predecessors (other than 

Chizkiyahu) dared to disturb. Although it is not recorded here, he took the precaution of hiding away the Ark of 

the Covenant and the Torah scroll of Moses that lay with it (together with the flask of the Manna and Aaron's rod) 

in the underground channels that Shlomo had ingeniously built into the structure of the Temple Mount (see II 

Chronicles 35:3 and Yoma 52b). 

The question is asked why Yoshiyahu sent for Chuldah since 

the Tzaddik of the Generation was now the prophet Jeremiah, 

who began to prophesize in the thirteenth year of Yoshiyahu's 

reign, five years before the discovery of the scroll (see v 3). 

According to some opinions, Yirmiyahu was then absent from 

Jerusalem on his mission to try to restore the Ten Tribes, some of 

whom he did indeed succeed in bringing home to the Land of 

Israel. Others say that Yoshiyahu sent to Chuldah because women 

are more compassionate (Megillah 14b). 



Yoshiyahu’s Achievements – Korban Pesach, Justice, and Expanded Borders 

For a period of thirteen years, Yoshiyahu enjoyed great success as a ruler. He organized the most widespread 

observance of the Korban Pesach since the days of the Shofetim (Melachim 2:23:22). Yirmiyahu (22:15) describes 

Yoshiyahu’s reign as a time when justice prevailed in Eretz Yisrael.  

Sefer Divrei HaYamim (2:34:6-7 and 21) describes Yoshiyahu as impacting all of Eretz Yisrael, not merely Judea. 

This appears astonishing in light of the fact that Yoshiyahu was a Judean king – what was he doing in the North? 

The answer lies in the historical events of the time of Yoshiyahu’s reign (see Da’at Mikra Divrei HaYamim p. 

933). During that time, the Assyrian Empire that had controlled the Northern portion of Eretz Yisrael since the 

reign of Chizkiyahu was collapsing. Yoshiyahu appears to have seized the opportunity to expand the borders of 

his kingdom to include the former Northern kingdom. 

Sefer Melachim (2:23:24), however, indicates the limitations of Yoshiyahu’s Teshuvah campaign. It states that 

Yoshiyahu succeeded in eliminating the idolatry that “appeared” in Judea. This clearly implies that the Avodah 

Zarah that was not in plain view remained. Two Pesukim later, we are told that there was never a king who so 

sincerely returned to HaShem either before or after Yoshiyahu. This also seems to imply that only the king had 

returned but that the people had not wholeheartedly joined him in his efforts. 

Indeed, Chazal (Ta’anit 22b; see Rav Elazar HaKalir’s Kinah mourning Yoshiyahu) explain that during 

Yoshiyahu’s time, many Jews covertly worshipped Avodah Zarah. They describe how people hid Avodah Zarah 

behind their doors in order to escape its detection by soldiers enforcing Yoshiyahu’s rule. It seems that the soldiers 

were not particularly thorough in their searches, as they seemed to carry out royal decrees perfunctorily and 

without much enthusiasm. This also explains how Bnei Yisrael deserved the Churban not so long after 

Yoshiyahu’s death. Yoshiyahu’s reformation seems to have made little impact on people’s hearts. They merely 

cooperated in the removal of public idolatry. Finally, this also explains why Yirmiyahu was castigating Am 

Yisrael even during Yoshiyahu’s reformation (see Yirmiyahu 3:6-10).  

The Traumatic Death of Yoshiyahu 

Thirteen years after he began his reformation in earnest, Yoshiyahu was killed, at the age of thirty-nine, by Par’oh 

Necho’s Egyptian army. This episode was so traumatic that Sefer Melachim (2:23:29) describes this tragedy in 

one cryptic Pasuk. It is almost as if the Navi does not want to record this event and therefore presents the story in 

the shortest and most obscure manner possible. 

Yoshiyahu’s death was a multidimensional tragedy. It seems that he was motivated to wage war to prevent Par’oh 

Necho extending his sphere of influence in the Middle East and thereby impinging on the former’s control of the 

northern portion of Eretz Yisrael. Unfortunately, Sefer Melachim records that after the death of Yoshiyahu, the 

Egyptians seized control of Eretz Yisrael and the subsequent Judean “kings” were merely vassal kings controlled 

by Egypt. The Babylonians then overtook the Egyptians (Melachim 2:24:7) and grabbed control over Eretz 

Yisrael. Thus, the death of Yoshiyahu effectively marked the end of Jewish sovereign control of Eretz Yisrael, 

which was not regained until the days of the Chashmona’im. 

However, the most profound aspect of this tragedy is the fact that such an incredibly righteous king could die in 

battle. To make matters worse, he died in the very same manner as did Achav! In fact, Rav Yoel Bin-Nun argues 

that it is for this reason that Am Yisrael ignored the impassioned pleas of Yirmiyahu and Yechezkeil to repent 

before the Churban. People most likely felt that serving HaShem did not pay. While Menashe served every sort 

of Avodah Zarah and reigned peacefully for fifty-five years, Yoshiyahu, who destroyed the Avodah Zarah, was 

killed prematurely in battle at age thirty-nine. Therefore, pleas for Teshuvah fell on deaf ears. 

Furthermore, had Yoshiyahu not died and had lived until the age of sixty-seven (as did Menashe), his Teshuvah 

movement potentially could have remained in effect for another twenty-eight years, totaling forty-one years. In 

that amount of time, a new generation that did not know Menashe could have emerged and possibly been much 

more committed to Torah life than their parents’ generation. Such a Teshuvah movement likely could have averted 

the Churban. Alas, this was not to be (see Rav Yosef Dov Soloveitchik’s Reflections on the Tish’ah BeAv Kinot 

pp. 285-286 for a similar approach). 



KAMTZA AND BAR KAMTZA 
Destruction of Yerushalayim  

Gittin 55b-56b 

Gemara: Rabbi Yochanan said: What is illustrative of the verse: Fortunate is the man that fears always, but he that hardens 

his heart shall fall into harm? [In the following three incidents, people acted in an irresponsible manner, thinking that their 

prosperity would continue, even if they sin.] The destruction of Yerushalayim came about through Kamtza and Bar Kamtza; 

the destruction of Har HaMelech came about through a rooster and a hen; the destruction of Beitar came about through the 

side of a carriage. 

The destruction of the Bais haMikdash resulted from the inability to see the consequences of one’s actions. The Gemara 

(Yuma 9b) says the destruction was due to unwarranted hatred. The Maharsha explains that both were contributing factors. 

Chasam Sofer says that the unwarranted hatred was the cause of the destruction of the second Bais haMikdash. 

Further the Maharsha explains that the Pasuk cited by Rabbi Yochanan refers to the people Har HaMelech and Beitar that 

witnessed the cause and the destruction of Yerushalayim and did not learn their own lesson. This is similar to Paroh that 

saw the Makkos and yet hardened his heart not to learn the lesson. Tosfos says the cited verse refers to the incident of 

Kamtza and Bar Kamtza.  Divrei Saul explains the cited Pasuk that one should not rely of one’s righteousness and expect a 

miracle (such as Rabbi Zechariah ben Avkulas did in the story). Zeira Yitzchak explains that the cited verse can refer to 

Torah that a person should always be fearful of forgetting the Torah one has learned so that one would constantly review 

(Chasam Sofer notes that the first letters אדם מפחד תמיד indicates Torah is Emes). However, the verse can also relate to other 

matters such as done by this Gemara in Gittin. 

Gemara: The destruction of Yerushalayim came about through Kamtza and Bar Kamtza in the following way: A certain 

man had a friend Kamtza and an enemy Bar Kamtza. He planned a party and said to his attendant, “Go and bring Kamtza.” 

The man went and brought Bar Kamtza. When the host found him there, he exclaimed, “See, you are my enemy, what are 

you doing here? Get out!” Bar Kamtza said to him, “Since I am here, let me stay and I will pay you for whatever I eat and 

drink.” The host refused. Bar Kamtza said, “Then let me give you half the cost of the party.” “No,” said the host. “Then let 

me pay for the whole party,” Bar Kamtza said. He still refused and he took him by the hand and threw him out. Bar Kamtza 

said, “Since the Rabbis were sitting there and did not rebuke him, this shows that they agreed with him. I will go and slander 

them to the Government.”  

 It is understandable why the Gemara lays the blame of the destruction of the Beis HaMikdash on Bar Kamtza, for he was 

the one who slandered the Jews to Caesar; however, what did Kamtza do wrong? Why does the Gemara introduce the 

incident by saying that it was on account of both of them? 

The Ben Yehoyada answers that anyone who has the ability to protest when a sin is being committed and does not do so; 

the sin is called upon his name as well. Chazal understood that Kamtza, being a friend of the host, had the ability to prevent 

the host from evicting Bar Kamtza from the banquet. Since he did not do so, he became a partner in all the events that 

resulted from the eviction. 

The Yalkut HaGershuni answers, based upon the premise that Kamtza was not at the banquet; he did not attend, for he did 

not receive an invitation. It was very possible that if he would have been there, the host would not have gotten so angry, for 

he would have seen that his friend joined him at the banquet. Kamtza, out of haughtiness, did not attend the party. He said 

to himself, “If he didn’t send me an invitation, I am not attending!” It emerges that Kamtza, due to his evil attribute, also 

had a share in Bar Kamtza’s actions. 

The Chida answers that in truth, Kamtza did nothing wrong. The meaning of the Gemora is as follows: It was because the 

attendant was not careful regarding his master’s words (he failed to distinguish between the names Kamtza and Bar Kamtza) 

that brought about this destruction. This is as the Chachamim say: One must be extremely careful in the words he speaks, 

and one who listens to another person talking must pay careful attention, for sometimes, due to one mistaken word, there 

can be deadly consequences. 

The Chasam Sofer explains according to the Maharsha that Bar Kamtza was the son of Kamtza which easily lead to the 

mistake of the messenger delivering to the wrong person. It appears evident that the son was not concerned about the honor 

of his father (who probably set the example for his son) and also mentioned his name. 

Maharal explains that the name Kamtza is from the word indicating breaking and separation. There is no doubt that their 

names indicated their nature of involvement in acts separation. Therefore, they were both involved in the destruction of the 

Bias haMikdash which achieved unity.   

The Iyun Yaacov writes that the name of Kamtza is also mentioned since this set of friends (including Kamtza) made a 

regular practice of hosting parties for no productive purpose and thus was part of the cause of this calamity. 



The Sefes Emes explains that when Bar Kamtza received the invitation from his “enemy” he decided to go with an internal 

sign.  If he saw Kamtza at the party then he would believe they both had been invited and his “enemy” wished to become 

friends again.  And if he did not see Kamtza then he would know he received the invitation in error and would slip out.  

However, Kamtza decided to attend the party without an invitation. Thus, when Bar Kamtza saw Kamtza at the party he 

assumed (falsely) that the host wished to appease him with the invitation and he stayed. The result was the events leading 

to the Destruction. Thus, out of Derech Eretz one should not attend a celebration without an expressed invitation. 

Why didn’t the Rabbis protest? 

Maharsha explains that the Rabbis were not in a position to protest either due to the host’s great power or in that time period 

flattery of “Reshaiim” was rampant and no one would listen. 

Kasav Sofer states that the Rabbis knew that the host would not listen to any reproaches; the law is not to make a protest. 

Chasam Sofer states that the Rabbis were judging the host with a lenient attitude since they had no reason to believe that he 

hated Bar Kamtza. 

Ben Yehoyada states that the Rabbis did not see the host remove Bar Kamtza, but Bar Kamtza assumed they saw and did 

not protest. 

Interestingly Eicah Rabbah states that one of the Rabbis at the party and did not protest was Rabbi Zechariah ben Avkulas. 

Gemara: He went and said to Caesar, “The Jews are rebelling against you.” Caesar asked him, “Who says so?” He replied, 

“Send them an animal as a sacrifice and see whether they will offer it on the Altar. So he sent with him a fine calf. While 

on the way, Bar Kamtza made a blemish on its upper lip, or as some say, he cause a cataract in the eye, in a place where we 

consider it a blemish, but they do not. 

At that time, the Jews had recently succeeded in removing Flores (extremely cruel tyrant) from his position of authority 

over the Jews. However, his political allies were spreading their view that the Jews were really resisting the authority of 

Rome itself. In this context, Bar Kamtza was to find a receptive audience in Rome (Doros HaRishonim). 

What is a “fine calf” עגלא תלתא? 

Rashi (Shabbos 11a) interprets a calf this is the third birth to its mother is the most choice since the prior birthed animals 

are not as strong and healthy. 

However, in other places (Eiruvim 63a) Rashi interprets as meaning a calf that has grown a third of its years as being the 

best for eating. 

Tosfos says the word תלתא implies healthy, important or choicest. 

The Ran states some interpret as meaning a calf in its third year of live, but he does not accept this explanation. 

Why did Bar Kamtza push for a calf? 

Maharsha states that Bar Kamtza wished for a remembrance of the sin of the Golden Calf. 

Kasav Sofer adds that at the time of Golden Calf Moshe killed all those that worshiped the Calf. However, the stains of the 

sin continue since the Rabbis of that time (except Chur) did nor protest. Bar Kamtza wished to allude to this explanation 

since the Rabbis of his time also did not protest. 

BenYehodaya says that Bar Kamtza wished to allude to the sin of Lashon haRa wish is equivalent to the Big Three sins. 

What and why did Bar Kamtza make a blemish on the calf (in the lip or in the eye)? 

Maharal states that his intention was to pick a blemish that disqualifies the animal according to the Rabbis but to the Romans 

is not a blemish. He was attempting to incite the Romans that the Jews did not consider the Romans as equals. 

Why the difference? Maharal explains that the non-Jews value the strong and beauty physical attributes as the decivisve 

factors in what to offer as a sacrifice. The power of the eye and the lip are not essential to the complete body of the body 

and therefore do not invalidate the offering.  The Jews also value the spiritual aspect of entire animal and such blemishes 

would disqualify the animals. 

The Rashba was asked how did Bar Kamtza induce a cataract into the animal’s eye. The Rashba answered that he knew 

how to exactly strike the eye; or he substituted another animal that had a cataract for the animal sent by the Caesar. 

 



Gemara: The Rabbis were inclined to offer it in order not to offend the Government. Rabbi Zechariah ben Avkulas said to 

them, “People will then say that blemished animals are offered on the Altar!” They then proposed to kill Bar Kamtza so that 

he should not go and inform against them, but Rabbi Zechariah ben Avkulas said to them, People will then say that one who 

makes a blemish on consecrated animals is to be put to death!”  

Rabbi Yochanan remarked: Through the tolerance of Rabbi Zechariah ben Avkulas, our Temple has been destroyed, our 

Sanctuary was burned down and we were exiled from our land. 

Why did Rebbi Yochanan use the word "modesty" to describe the actions of Rebbi Zecharyah? 

(a) The Chasam Sofer prefaces his explanation by citing the words of Rashi who explains that "Anvasnuso" in this context 

means "Savlanus" ("patience"). This attribute describes Rebbi Zecharyah's patient tolerance of the conduct of Bar Kamtza. 

The Chasam Sofer explains that when Rebbi Zecharyah suspected that people would think that one may offer blemished 

animals on the Mizbe'ach, or they would think that one who blemishes an animal designated as a Korban is liable for the 

death penalty, his real concern was for the sin of Chilul HaShem. Rebbi Zecharyah knew that most people know that a 

blemished animal may not be offered on the Mizbe'ach, and that one is not put to death for blemishing a Korban. Rather, he 

was concerned that if the Chachumim would permit the Korban to be offered and, as a result, the Emperor would execute 

Bar Kamtza for lying to him, some people would circulate rumors about how the incident of Bar Kamtza began. They would 

recall that it started because the Chachumim sat at the original meal and did not protest the affront done to Bar Kamtza 

when he was thrown out of the house. Rebbi Zecharyah thought that this would constitute a grave Chilul HaShem in the 

eyes of the people. 

The truth, however, was that Bar Kamtza's conduct was intolerable. A person who was prepared to endanger the whole 

nation merely because of an affront to his personal prestige must have been a well-known evildoer for some time. 

Accordingly, it is reasonable to assume that the reason why Bar Kamtza was expelled from the festive meal was because 

the host could not tolerate the presence of such an evildoer in his home. It is likely that had he not been forced to leave, the 

Chachamim themselves would have arisen and left in order not to be in his present (see Sanhedrin 23a and Insights there). 

Therefore, his eviction from the house was not a Chilul HaShem. However, since Rebbi Zecharyah excelled in the virtues 

of tolerance and patience and was able to tolerate the presence of Bar Kamtza at the same meal, he felt that the fact that the 

Chachamim did not protest was a Chilul HaShem. 

The Chasam Sofer adds that this approach explains the words of a cryptic Tosefta in Shabbos. The Tosefta in Shabbos (17:4) 

states, "Beis Shamai says that one may lift up bones and peels from the table on Shabbos, while Beis Hillel says that one 

may not lift them up directly but rather he must shake them off the table. Rebbi Zecharyah ben Avkulas did not conduct 

himself like Beis Shamai or Beis Hillel, but rather he threw them directly behind the couch." (See also Shabbos 143a.) The 

Tosefta adds, "Rebbi Yosi said that the humility (Anvasnuso) of Rebbi Zecharyah ben Avkulas destroyed the Heichal." 

What is the meaning of Rebbi Yosi's statement in that context? 

The Pnei Yehoshua (Beitzah 2a) writes that the reason why Beis Shamai and Beis Hillel permit one to move bones and peels 

on Shabbos even though they are Muktzah is that they are considered a "Graf Shel Re'i," a repulsive object for which the 

Chachamim did not apply their prohibition against moving Muktzah items on Shabbos. Rebbi Yosi explained that the reason 

why Rebbi Zecharyah did not accept the leniency of Beis Hillel and Beis Shamai was that he was able to tolerate repulsive 

objects, just as he tolerated the presence of Bar Kamtza. Accordingly, Rebbi Zecharyah did not allow himself to move bones 

and peels on Shabbos because to him they were not repulsive. 

(b) The Maharatz Chayos offers a different explanation which is more consistent with the simple meaning of the word 

"Anvasnuso," "modesty." Rebbi Zecharyah was a great Torah scholar, but because of his humility he did not recognize 

himself as such. The Maharatz Chayos cites the Magen Avrohom (OC 656:8) who writes that it is apparent from the account 

of Bar Kamtza that one may transgress a Torah prohibition when its fulfillment may result in grave consequences from the 

government. The Maharatz Chayos explains that this is evident from the fact that the Chachamim did not agree with Rebbi 

Zecharyah's opinion in the incident of Bar Kamtza. Moreover, the Torah permitted the Chachamim to kill Bar Kamtza 

because he had the status of a "Rodef," a "pursuer" who was threatening to destroy the entire nation. 

However, because of Rebbi Zecharyah's great modesty he did not have the boldness to issue a novel ruling. He did not 

consider himself great enough to issue a Hora'as Sha'ah (a ruling necessary for the circumstances of the moment). He thought 

that a Hora'as Sha'ah was solely in the domain of the great leaders of the generation, and he did not count himself among 

them. 

Accordingly, it was the exaggerated humility of the otherwise great Rebbi Zecharyah which indirectly led to the destruction 

of the Beis ha'Mikdash. (See also Kovetz Heoros, Yevamos 49:7). 



Gemara: Rome sent against them Nero the Caesar. As he was coming towards Yerushalayim, he shot an arrow towards the 

east, and it fell in Yerushalayim. He then shot one towards the west, and it again fell in Yerushalayim. He shot towards all 

four points of the compass, and each time it fell in Yerushalayim. He said to a certain boy, “Say to me your verse (that you 

were just studying).” The boy said, “And I will take My revenge upon Edom by the hand of my people Israel.” Nero said, 

“The Holy One, Blessed be He, desires to destroy His House and wants to punish me.” Thereupon, he ran away and 

converted, and Rabbi Meir was descended from him. 

What message was conveyed by the arrow always going to Yerushalayim? 

Mararsha states that Nero was not close enough for the arrow to reach the city naturally. Amazingly the wind carried the 

arrow all way to the city. 

Anaf Yosef offers that Nero was afraid that even though the Jews sinned HaShem would interfere and same them. However 

when the arrows always landed in the city and were not diverted, it was clear that HaShem would not interfere and even 

desired that Yerushalayim would be destroyed. 

If HaShem decreed that Yerushalayim would be destroyed why would Nero be punished for, in effect, he is fulfilling His 

will? (of course this is similar to the question about Paroh in Mitzraim) 

Rambam explains that HaShem’s decrees did not apply to any particular individual. Therefore, each individual can chose a 

proper action.  Thus, any individual that causes harm to the Jews is held accountable. 

Ramban argues that if HaShem issues a decree (through a prophet) it is proper to every person to obey the decree and those 

that do not are held accountable. However, if one fulfills the decree but with an ulterior motive, rather than for the sake of 

Heaven, deserves punishment. Thus, Nero’s reasons for destroying Yerushalayim had nothing to do with His will, then he 

would be punished for destroying it. 

Raavad seems to propose that once a decree has been issued, HaShem arranges that a harmful decree is performed only by 

one who is anyway deserving of punishment. 

Why did Nero merit that Rabbi Meir was one of his descendants? 

Ben Yehoyada offers three reasons.  

One, Nero gave honor to the Torah by asking what one child was learning and relied on the Pasuk. Thus, he merited to 

Rabbi Meir who lite up the world with his halachos.  

Two, he refused to be the one that destroyed the Bais haMikdash which was the source of light in the work, Rabbi Meir 

came forth that lite up the world from his Torah.  

Three, he was affected by the miracles of the arrows; Rabbi Meir came forth who is known as the Baal haNes. 

Gemara: He then sent Vespasian Caesar (at this point not yet Casear but will become as related later) against them. He 

came and besieged Yerushalayim for three years. There were three men of great wealth in Yerushalayim: Nakdimon ben 

Gurion, Ben Kalba Savua and Ben Tzitzis Hakeses. Nakdimon ben Gurion was so called because the sun pierced the clouds 

for his sake. [The Gemara Taanis 19b-20a relates that Nakdimon once prayed that the sun should continue to shine in order 

that a certain debt he had incurred on behalf of the people should not be considered late, and his prayer was granted.] Ben 

Kalba Savua 'was so called because one would go into his house hungry as a dog (the dog has less available food than any 

other animal) and would come out fully satisfied. Ben Tzitzis Hakeses was so called because his tzitzis used to trail on 

cushions behind him. Others say he derived the name from the fact that his seat was among those of the nobility of Rome.  

One of these said to the people of Yerushalayim, “I will provide for them in wheat and barley.” A second said, “I will 

provide for them in wine, oil and salt.” The third one said, “I will provide wood for them.” The Rabbis considered the offer 

of wood the most generous, since Rav Chisda used to hand all his keys to his servant except for that of the wood, for Rav 

Chisda used to say, “To bake a storehouse of wheat into bread requires sixty storehouses of wood.” 

Why did the Romans need three years to overcome the defense of Yerushalayim? 

Maharal states the Jews are called a three-fold people: three Avos, three levels (Kohein, Levi, Yisrael), etc. Therefore, in 

order to overcome this “tripled knot” they needed three years. 

Iyun Yaacov writes that just as a Sotah can have merits that protects for three years, so the Jews had the protection of the 

three years due to the three “rich” men who were Mitzvah doers. 

Ben Yehodiyah explains that prior to the Galus, HaShem brought the pain of hunger that lasted three years since their major 

sin was Lashon haRa which is counted as equal to the Big Three sins (idol worship, illicit relations and murder). 

What was the nature of the three men of great wealth? 



Maharasha explains the Gemara is teaching that these men were not only rich but were men of good deeds. 

Ben Yehodiyah explains that these three rich and generous men allude to the three dots of the “vowel” segal which vocalize 

the word Chesed that the combined capacity of these three could support the entire population of the city. 

Maharal states there are three types of rich people. One is rich due to blessing of HaShem in their essence (like the Avos). 

The second group is rich due to the fortunate to be blessed from Heaven with a proper business situation the enabled the 

flow of the wealth. The third group merited from Heaven the business acumen and consideration )חשיבות( to obtain wealth. 

Each of the three rich men represented a particular group and offered items that reflected their group. 

Maharal alternatively states that these three rich men reflected the three methods that richness flows to people: (1) (2) ;חסד 

 .Each of the three rich men represented a particular group and offered items that reflected their group .רחמים (3) ;דין

Orah Yesharim states that these listed rich men were also Tzadakim. Each specialized in a particular pillar. Nakdimon ben 

Gurion careful in the pillar of Avodah; Ben Kalba Savua was careful in the pillar of Tzedakah; and Ben Tzitzis Hakeses 

was careful in the pillar of good deeds. 

More about Kalba Savua 

He was nicknamed Kalba Savua, the satisfied dog, because whoever came into his house ravenous like a dog, left satisfied 

after being properly served and nourished. 

The Tiferes Shlomo of Radomsk asks that this name is appropriate for the guests who come into Kalba Savua’s house and 

not Kalba Savua who surely was never hungry?  He answers that Kalba Savua’s Chesed was on a very high level.  He didn’t 

just feed the hungry, he made sure to feel their pain and put himself into their shoes.  He understood what it meant to be 

hungry and not have eaten a decent meal in a long time.  He served them with zealousness and catered to their every whim 

in order to relieve them of their suffering which made a deep impression on him. Because of this, he earned the honorary 

title of Kalba Savua, as a tribute to the mega millionaire who managed to personally feel the poor man’s hunger pangs. 

Imrei Emes writes that he was not called Savua (satiated) but Kalba Savua. He feed his guests food that increased their 

desire and hunger for more food.  Or he also had the name Kalba since he descended from the Kalev ben Yefunah as brought 

in Beresis Rabbah (98;13). 

Ben Tzitzis Hakeses 

What was so special about dragging his Tzitzis on the cushions? He would leave the cushions on the ground for the poor to 

gather and use. 

Gemara: These men were in a position to provide for the city for twenty-one years. However, the Baryonei were then in the 

city. The Rabbis said to them, “Let us go out and make peace with them.” They would not let them. They said, “Let us go 

out and fight them.” The Rabbis said, “You will not be successful.” The Baryonei then rose up and burnt the storehouses of 

wheat and barley, so that a famine ensued.  

Who were these Baryonei? 

Rashi: empty men (from the root בור empty) with a propensity to violence, i.e. ruffians;  

The reference is to the ardently national and secular group; their only wish was to fight the Romans and resisted any attempt 

at reconciliation. Their intent in burning the storehouses was to leave the people no choice except to fight the Romans. 

Gemara: Marsa the daughter of Boethus was the richest woman in Yerushalayim. She sent her servant out saying, “Go and 

bring me some fine-flour bread.” By the time he went, it was sold out. He came and told her, “There is no fine flour, but 

there is white bread.” She said to him, “Go and bring me some.” By the time he went, the white bread was sold out. He 

came and told her, “There is no white bread, but there is coarse bread.” She said to him, “Go and bring me some.” By the 

time he went, it was sold out. He returned and said to her, “There is no coarse bread, but there is barley flour.” She said, 

“Go and bring me some.” By the time he went, this was also sold out. Although she had taken off her shoes, she said, “I 

will go out and see if I can find anything to eat.” Some dung stuck to her foot and she died. Rabban Yochanan ben Zakkai 

applied to her the following verse: “The delicate and pampered woman among you which would not adventure to set the 

sole of her foot upon the ground. “ 

There were those who said that she ate the dried figs left by Rabbi Tzadok, and became nauseated and died. For Rabbi 

Tzadok observed fasts for forty years in order that Yerushalayim should not be destroyed. He became so thin that when he 

ate something, the food could be seen from the outside (as it passed through his throat). When he wanted to restore himself 

(after the fasts), they used to bring him dried figs. He would suck the juice and throw the rest away.  

When Marsa was about to die, she took out all her gold and silver and threw it into the marketplace, saying, “Is this needed 

to me any longer?” This gives effect to the verse: “They shall throw their silver into the streets. “ 

 



What was Marsa’s sins? 

On a simple level the sin may be being too spoiled and tender, as is suggested by Rabban Yochanan Ben Zakkai’s 

comment. Indeed, the Midrash (Eichah Rabbah 1) relates that when Marta wished to see her husband read from 

the Torah in the Beis HaMikdash on Yom Kippur she had the streets leading from her home to the Beis 

HaMikdash lined with carpets so that she would not have to have her feet come too close to contact with the road. 

Such excessive finicky behavior reveals a self-centered arrogance that worships oneself without leaving much 

room to serve Hashem and contribute to her people. 

Moreover, Marta was a woman who was used to securing what she sought to obtain. For example, after her first 

husband died, she became engaged to Yehoshua Ben Gamala (Mishnah Yevamos 6,4; Yevamos 61a.) Rav Asi 

said that she paid King Yannai a quantity of money equal in size to 72 eggs to nominate her husband to become 

the Kohein Gadol (Yoma 18a), even though the Sanhedrin had not elected him to the post (Yevamos 61a). Marta 

is a classic example of Koheles’ teaching that sometimes “wealth serves to harm its possessor” (Koheles 5:12). 

She permitted her wealth to make her arrogant which led to her hideous death. She could have compromised and 

ordered her servant to purchase whatever food was available. However, she apparently refused to purchase 

anything that was not the best available. Eating anything less than the finest foods would have detracted from her 

exalted social status. The Gemara wishes to convey how such counterproductive attitudes should be shunned, as 

it caused the downfall of Marsa. 

Another example of Marsa’s sins is the poor choices she makes in regards to her money. In addition to using her 

money to secure that which she (or her husband) was not entitled to according to Torah standards, it seems that 

she was not generous with her wealth. Note that her name does not appear among the three wealthy Jews of 

Yerushalayim (Gittin ad. loc.) who made huge contributions to the Jewish people during their darkest moment, 

the Roman siege on Jerusalem. 

Why is Rabbi Tzadok mentioned in connection with Marsa? 

Rabbi Tzadok is the Mirror Opposite of Marsa Bas Beitus 

Marta dies, at least according to the first version, from eating a leftover from Rabbi Tzadok. That which sustains 

Rabbi Tzadok, even to the extent of surviving the Churban, causes Marta to die. Rabbi Tzadok by fasting for 

nearly 40 years surely demonstrates willingness to act “out of the box.” Rabbi Tzadok is the anti-Marta – he could 

hardly be described as “spoiled” and he is greatly dedicated to helping the Jewish people. 

As told shortly Rabban Yochanan Ben Zakai completes the picture by using one of his precious wishes granted 

to him by the Roman Emperor to obtain a doctor for Rabbi Tzadok. Surely there could have been more pressing 

national concerns for which Rabban Yochanan Ben Zakai could have utilized his last request, instead of using it 

to benefit only one member of the community. The answer is that Rabban Yochanan Ben Zakai sought to teach 

that one who expends great efforts to benefit the Jewish people will be amply rewarded. This is certainly a vital 

lesson for Jews beginning their long journey of exile. 

The opposite is a lesson to be gleaned from the Marta story. Her lack of dedication to the Jewish people ultimately 

led to her sudden downfall. What a vital lesson for us to avoid narcissistic and self-centered behavior. 

Rabbi Tzakod and his forty years of fasting 

The Radomsker (Tiferes Shlomo) asks: does this mean that those 40 years of fasting were for naught? We might ask ourselves 

the same question– despite all those who are davening, returning to do teshuvah, and learning does not seem to avert terrible 

decrees. Is our avodah for naught? 

The Radomsker writes that the answer to this question is a basic yesod in avodas HaShem. R’ Tzadok did NOT make 40 

years of effort of fasting to avert the churban which failed. Rather, R’ Tzadok made a 1-day effort of fasting and tefilah to 

avert the churban each and every day which was successful for over 39 consecutive years! 

Each day is its own spiritual battle. Our task is to focus on the moment, the day, what can be done now, and measure success 

against that yardstick without looking at what will be in the next week or month or year. For example: a person who sets 

out with the goal of finishing shas at some point is going to lose steam and have second thoughts – the burden of the goal 

seems so distant and overwhelming. But if instead of setting the goal at finishing shas, a person sets his goal at learning just 

1 blatt today, and repeats that goal the next day and the day after, a person can have hundreds of successful accomplishments 

in talmud torah regardless of whether they reach the cumulative goal of one masechta, one seder, or all of shas. 



Gemara: Abba Sikra, the head of the Baryonei in Yerushalayim, was the son of the sister of Rabban Yochanan ben Zakkai. 

Rabban Yochanan ben Zakkai sent to him the following: Come to visit me privately. When he came, Rabban Yochanan ben 

Zakkai asked him, “How long are you going to act in this way and kill all the people with starvation?” He replied, “What 

can I do? If I say a word to them, they will kill me.” He said: Find for me a way to escape. Perhaps it will be a small 

salvation.” Abba Sikra said to him, “Pretend to be sick, and let everyone come to ask about you. Bring something foul 

smelling and put it by you so that they will say you are dead. Let your students pick up your bed, but no others should enter, 

so that they shall not notice that you are still light, since everyone knows that a living person is lighter than a corpse.” He 

did so, and Rabbi Eliezer went under the bed from one side and Rabbi Yehoshua from the other. When they reached the 

gate, the baryonei wanted to pierce the bed (to make sure that Rabban Yochanan ben Zakkai was truly dead).Abba Sikra 

said to them, “Do you want the Romans to say that the Jews have pierced their Master?” They wanted to give it a push. He 

said to them, “Do you want the Romans to say that the Jews have pushed their Master?” They opened a gate for him and he 

was taken out.  

Why were the Baryonei not concerned that the students were carrying the coffin? 

Maharsha: A living being tends to balance its weight by instinct and thus easier to carry. A corpse of the same weight is 

harder to carry (hence the expression “dead weight”).  Thus, Rabban Yochanan had to be carried by his own students. The 

Baryonei would not be concerned that his students were carrying the coffin, since this was a traditional act of respect (as 

Yaacov commanded that his 12 sons carry his coffin). 

Ben Yehodiyah: It is forbidden to bury a human corpse inside Yerushalayim. This custom was observed even during the 

siege. Usually the Baryonei only went outside the walls to bury a corpse; they made an exception for the Rabban to be only 

carried and buried by his students. 

Gemara: When he reached the Romans, he said to Vespasian, “Peace to you, O King, peace to you, O King!” Vespasian 

said to him, “You are liable to death on two counts. One is because I am not a king and you call me king, and secondly, if I 

am a king, why did you not come to me before today?” Rabban Yochanan ben Zakkai replied, “As for your saying that you 

are not a king, in truth you must become a king, since otherwise, Yerushalayim could not be delivered into your hand, as it 

is written: And Levanon (the Beis HaMikdash) shall fall by a mighty one (a king). And as for your question, why if you are 

a king, did I not come to you till now, the answer is that the Baryonei among us did not let me leave.” Vespasian said to 

him, “If there is a dangerous snake wrapped around a jar of honey, would they not break the jar to get rid of the snake?” 

[You should have destroyed the walls and burned them, so that the Baryonei would be chased away!] Rabban Yochanan 

ben Zakkai kept quiet.  

Rav Yosef, or some say it was Rabbi Akiva, applied to him the verse: “G-d turns wise men backwards and makes their 

knowledge foolish.” He should have answered him: We would take a pair of tongs, grab the snake and kill it, and leave the 

jar intact. [So too, we were waiting for some other way to remove the Baryonei, without destroying the wall of the city.]  

Why did Rabban Yochanan repeat the words “Peace to you O King?” 

Gittin 62a teaches that one should double the word Shalom when greeting a King (based on a verse Divri haYamim I, 

12,19). 

Metzudos: The repetition is a method of emphasis 

Targum: Peace by day; peace by night 

Maharsha: Greetings to the King on two levels, as a person and in his capacity as a monarch, on whose well-being the 

country depends. 

Ben Yehodiyah: Peace with your supporters who are far away (that they should be rebel); peace with those who are close by 

(so the King should be surrounded with good will). Ben Yehodiyah further offers that Rabban Yochanan also said peace to 

the earthly King, also peace to the King in the Heavens. 

Why did Vespasian state that Rabban Yochanan should be liable to death? 

Rashi: The Rabban was mocking the General 

Maharsha: The Rabban was mocking the current Caesar. 

Maharam Schif: Vespasian was concerned that the current Caesar would hear how Vespasian was called King and would 

suspect that he was rebelling and he would be killed. 

Gemara: At this point, a messenger came to Vespasian from Rome saying, “Get up, for Caesar is dead, and the dignitaries 

of Rome have decided that you should be the leader.” He was only wearing one shoe at the time. When he tried to put on 

the other one, he could not. He tried to take off the first one, but it would not come off. He asked, “What is the meaning of 

this?” Rabban Yochanan ben Zakkai said to him, “Do not be concerned, for the good news has done it (it caused your feet 

to swell), as it says: Good tidings fatten the bones. What is your remedy? Let someone whom you dislike come and pass 



before you (and the swelling will go away), as it is written: A broken spirit dried up the bones.” He did so, and his shoe 

went on. 

 Vespasian asked him, “Seeing that you are so wise, why did you not come to me before today?” He replied, “Have I not 

told you before (that the baryonei did not let)?” Vespasian retorted, “I too have told you (that you should have destroyed 

the walls).”  

Why does the Gemara explain Rebbi Yochanan ben Zakai's reasoning in his second exchange with Vespasian, but it does 

not explain his reasoning in the first exchange, in the analogy of the snake and the barrel? 

The Chochmas Manoach explains that Rebbi Yochanan ben Zakai certainly was not foolish with his answers. On the 

contrary, he responded with profound wisdom. Rebbi Yochanan ben Zakai certainly considered the response about the 

tongs. However, he did not give this reply to Vespasian because he did not want to defeat him with such a simple answer 

that would have openly disgraced the supposedly wise Vespasian. 

The Chochmas Manoach cites support for this approach from the Gemara in Avodah Zarah (10b). The Gemara there relates 

that Keti'a bar Shalom defeated the Emperor in a debate. Although the Emperor admitted that Keti'a was right, he sentenced 

him to death, since anyone who wins an argument with the Emperor must be put to death (see also Sanhedrin 39a and Tamid 

32a). Therefore, Rebbi Yochanan ben Zakai was being very prudent by remaining silent. 

The Chochmas Manoach points out that in fact the first part of the verse quoted by the Gemara, "HaShem returns the wise 

men backwards," is meant to indicate that sometimes the wise men deliberately and consciously retreat and do not return a 

wise rejoinder. The Chochmas Manoach therefore understands that the Gemara does address Rebbi Yochanan ben Zakai's 

reasoning for not giving this reply to Vespasian. 

The Chochmas Manoach cites further support for his explanation from the Midrash (Eichah Rabah 1:31). The Midrash 

relates that the servants of Vespasian asked Rebbi Yochanan ben Zakai the question about the snake and the barrel, and he 

indeed answered them with the analogy of the tongs. The Chochmas Mano'ach explains that the Midrash does not contradict 

the Gemara here: although Rebbi Yochanan ben Zakai knew it was not prudent to give the correct answer to Vespasian, he 

had no reservations about giving this answer to Vespasian's servants. 

Perhaps the second dialogue between Vespasian and Rebbi Yochanan ben Zakai may be understood in a similar manner. 

Rebbi Yochanan ben Zakai realized, in his wisdom, that it would be over-ambitious for him to ask for the salvation of 

Yerushalayim. The Gemara hints to this when it quotes the verse, "HaShem returns the wise men backwards," a second 

time. Rebbi Yochanan ben Zakai realized that the appropriate course of action at the moment was that of retreat and restraint, 

and thus he deliberately did not request Yerushalayim. 

Further support for the Chochmas Manoach's explanation may be inferred from the Gemara's account of the dialogue 

between Rebbi Yochanan ben Zakai and Vespasian after Rebbi Yochanan gave Vespasian excellent advice about how to 

treat his swollen foot. Vespasian again asked him, "Since you are so wise, why did not come to me until now?" Rebbi 

Yochanan ben Zakai replied, "Have I not already told you?" This response indicates that Rebbi Yochanan ben Zakai knew 

that he had not in fact been defeated in debate by Vespasian when there was such an obvious answer, and that he had 

tactfully chosen to avoid a clear victory in the debate.  

Gemara: Vespasian said to him, “I am now going back to Rome, and will send someone to take my place. You can, however, 

make a request of me and I will grant it.” He said to him, “Spare for me the city of Yavneh and its Sages, and the family of 

Rabban Gamaliel (he wanted to ensure that the Nasi’s family, the royal family from King David will not be broken), and 

physicians to heal Rabbi Tzadok. Rav Yosef, or some say it was Rabbi Akiva, applied to him the verse: G-d turns wise men 

backwards and makes their knowledge foolish. He should have answered him, “Let them off this time.” He, however, 

thought that Vespasian would not grant him so much, and so even a little would not be saved. 

How did the physicians heal Rabbi Tzadok? On the first day, they let him drink water in which bran had been soaked. On 

the next day, they let him drink water in which there had been coarse bran and flour. On the next day, they gave him water 

in which there was some flour, so that his intestines expanded little by little. 

Why did Rabban Gamaliel request these three items? 

According to the Maharal these three items would also the Jews to remain free and not allow in the long run for the non-

Jews to be victorious. Yavneh and its Sages had the power of Torah; Rabbi Tzadok had the power of prayer and fasting; the 

family of Rabban Bamaliel had the important authority of the Nasi. These three reflected the midos of HaShem, Chesd, Din 

and Rachamim, which would lead to the Jews salvation by HaShem. 

The Doros haRishonim explain that saving the community of scholars and the young son of the previous Nasi. Rabban 

Yochanan was able to reconstitute under the very eyes of the Romans, the true heart and soul of the Jewish people after the 

destruction of the Bais haMikdash. In the course of a generation he succeeded in revitalizing the broken and dispersed 

Jewish nation. 



Gemara: Vespasian sent Titus to capture Yerushalayim. It is written: Where is their G-d, the rock in whom they trusted? 

This is referring to the wicked Titus who blasphemed and insulted Heaven. What did he do? He grabbed a harlot by the 

hand and entered the Holy of Holies and spread out a Torah scroll and committed a sin upon it (by having relations with 

her). He then took a sword and slashed the curtain (separating the Holy of Holies from the Holy). Miraculously, blood 

bubbled out, and he thought that he had slain “himself” (in reference to G-d), as it says: Your adversaries have roared in 

the midst of your assembly; they have set up their signs for true signs.  

What is alluded by the name Titus טיטות? 

Ben Yehodiyah states that the name contains allusions to evil.  The first part of his name טיט means mud. This is expressed 

by Dovid haMeleh (Tehillim 69,15) in which he requests HaShem to save the Jews from the mire of Exile indicating the 

mud alludes to the evils that surround the Jews in Exile. And the second part of his name would be טות which is translated 

as קוף which is a part of the lower level of Kelipah (the evil that is very difficult to transform). 

What is the concept of the blood that bubbled forth from the Parachos (curtain)? 

Tosfos explains that this miracle occurred to express the difficulty for HaShem to destroy the Bais haMikdash. 

Maharal explains that the blood coming from the curtain expresses the nullification of the Paroches is considered like 

murder. Just as when the soul separates from the body through the flow of blood of murder, so to when the holiness leaves 

the Bais haMikdash this is also express in the flow of blood. The Parachos served as the indication of the separation of the 

section of the Holy from the section of the Holy of Holies. The removal of the holiness in mixing with the evil of the world 

would be expressed specifically in the Parachos which is the symbol of separation. 

Metzudas Dovid explains that the blood on the Curtain was from the sprinklings of blood applied by the Kohen Gadolim on 

Yom Kippur. Due to the sins of the Jews, HaShem was expressing that the various bloods (of the Korbanos, of the 

sprinklings of the Kohen Gadol, of Zacariyah) no longer offered atonement for the Jews. 

Ben Yehodiyah wonders how one could apply a miracle to this negative situation. Rather, the miracle was the saving of the 

Jews and only destroying the stones and wood. Further, as Dovid haMelech expresses (Tehillim 115,1) “Not for our sake, 

not for our sake”, the Jewish people do not merit to be saved except for the alternative of the evil of the non-Jews. Titus did 

not accept that the decree came from HaShem and choose to act in evil means. 

Gemara: Abba Chanan said: “Who is like You, O Mighty One, G-d?” (Tehillim 89,9) He explains: Who is like You, mighty 

and firm (in self-restraint), that “You heard the blaspheming and insults of that wicked man and You keep silent?” In the 

Beis Medrash of Rabbi Yishmael it was taught: “Who is like You among the mighty ones, HaShem?” (Shmos 15,11) They 

explained: “Who is like You among the mute ones (in reference to his remaining silent)?” 

What is the explanation of Abba Chanan’s words? 

Maharal explains that HaShem displays strength (not by automatic punishment of those that blaspheme) in restraint and 

silence in face of insults. 

Maharsha explains that Abba Chanan is understanding the flow of the verses from that Tehillim. Despite all, HaShem 

withholds his Wrath until the appropriate moment, which makes Him the Strong One. For those close to Him (the Tzaddikim 

He is very careful to exact judgement like a strand of hair (Yevamos 121b). Then the following verse states rules in the sea 

which is where He executed judgement on Titus with one of His little creatures (see future in the Gemara). Eventually after 

the death of Titus, He crushed his body into strands of sand that were spread out over the earth. 

What is the explanation of Bais Yishmael? 

Baali Tosfos, Chizkunei explain the derivation the word אלם (the mighty ones) this word is spelled without the letter Yud 

between the Lamed and Mem, hence it can be read "b'ei'lem," in a mute. HaShem is the most patient. He remains mute even 

when people do the most rebellious acts. 

Maharal explains that one who is not able to speak is call “mute” since it is difficult to know what the person means to 

convey without the ability to verbally express one’s thought. The same toughness in a mighty person and thus the same 

word expresses this dual concept. 

The Kli Yakar states the word אלם also expresses strength in that one that does not respond to provocation is strong like 

expressed in Pirkei Avos that one is strong that conquers their inclination. 

Chasam Sofer says the word אלים (strong ones) is taken out of its normal context to explain that those creatures that exist in 

the higher spiritual worlds (angels) can not be compared to HaShem.  However, Tzaddikim from these lower worlds can be 

compared to HaShem, This is expressed in the Gemara (Pesachim 119a) which expresses that Tzaddikim have the ability 

to victorious against HaShem (with the ability to conquer their inclinations). 

 

 



What is the source of disagreement between Abba Chanan and the Beis Medrash of Rabbi Yishmael? 

The Ein Yaacov suggests that one look to the verses selected by each. Abba Chahan selected the verse using the shortened 

name of HaShem (Yud and Heh); whereas Bais Yisrael selected the verse with the company four-letter name. In Yalkut 

Shimonei (Shmuel I, remez 80) that those in the world that are not righteous can only use the 2-letter name.  However, 

Tzaddikim can praise HaShem with the four-letter name. At the time of the destruction of the Bais haMikdash the status of 

the Jews could be viewed in two ways. One in comparison to the non-Jews in their insults and base actions, the Jews would 

be considered as good. Or two, with the destruction of the Bais haMikdash the punishment of the Jews was complete and 

they were now considered as Tzaddikim. Abba Chanan held with the first opinion and thus the Jews were only in a position 

to praise HaShem with the two-letter name since they had not yet received full atonement. Whereas, Bais Yishmael held 

that the Jews had achieved complete atonement with the Destruction and were considered righteous and able to praise 

HaShem with the four-letter name. 

Gemara: What did Titus do next? He took the curtain and shaped it like a basket and brought all the vessels of the Temple 

and placed them in it. He put them on board a ship to go and be praised for his victory in his city.  

Why did Titus take the Paroches? 

Marhasha relates that he specifically took the Paroches so that he could display the blood on it as evidence for his belief 

that he had killed the G-d of the Jews. 

Gemara:A hurricane at sea threatened to drown him. He said: “Apparently, the power of the G-d of these people is only 

over water. When Pharaoh came, He drowned him in water. When Sisera came, He drowned him in water. He is also trying 

to drown me in water. If he is really mighty, let Him come up on the dry land and fight with me.” A Heavenly voice came 

out saying: “Wicked one, the son of a wicked man, descendant of Esav the wicked, I have a tiny creature in my world called 

a gnat. Go up on the dry land and wage war with it!” When he arrived on dry land, the gnat came and entered his nose, and 

it picked against his brain for seven years.  

Why did Titus think that the hurricane at sea was meant for him? 

Eitz Yaakov states that only Titus’ ship was threatened by the storm and none of the other ships of his armada. 

Why does HaShem seem to punish only by the element of water? 

Maharal Water has the ability to wipe away the difficulties (sins or deficiencies). Water has the ability (like Mikveh) to 

wipe away the difficulty (like physical stains and also spiritual stains) in its entirety.  

Gerash Yerachim states that Titus believed his Avodah Zara only worked on the land and did not work at sea, allowing the 

potential for another god to be effective at sea, thus allowing Titus to refuse another opportunity for contriteness.  

Anaf Yosef explains that water is constantly moving (much of the time very quickly) to do the will of its Creator withour 

being constantly being commanded, so it is used to deliver punishments to those that do not do the will of their Creator. 

Why does the Bas Kol (Heavenly Voice) mention Esav? 

Maharsha states the nations of the world has a tradition that only a descendent of Esav would be able to destroy the Bais 

haMikdash. 

Metzudas Dovid explains that Esav also denied Divine Providence and the revival of the dead. 

Gemara:One day as he was passing the door of a blacksmith, it heard the noise of the hammer and kept quiet. He said, “I 

see there is a remedy.” So every day they brought a blacksmith who hammered before him. If he was a gentile, they gave 

him four zuz, and if he was a Jew, they said: It is enough that you see the suffering of your enemy. This went on for thirty 

days, but then the gnat got used to it. It has been taught: Rabbi Pinchas ben Aruva said: I was in company with the nobles 

of Rome, and when he died, they split open his skull and found there a gnat that was something like a swallow, two selas 

in weight. A Tanna taught; It was like a one-year-old pigeon, two pounds in weight. Abaye said: We have it from tradition 

that its beak was of copper and its claws of iron.  

When Titus died, he said, “Burn me and scatter my ashes over the seven seas, so that the G-d of the Jews should not find 

me and bring me to trial.”  

Ramban states that the entire punishment of Titus was of a miraculous nature. 

 

 

 

 



THE TEN MARTYRS 
The stories of the Ten Martyrs have moved the hearts of Jews for generations. These stories of Jewish heroism 

have inspired Jews throughout the ages. During the Crusades, the Inquisition, the Holocaust and through the birth 

of modern Israel whenever Jewish dedication to G-d was challenged and threatened, the memory of the Ten 

Martyrs served as an example of selflessness, devotion and service to our people. 

The Talmud taught that the Roman Empire were the genetic and idealistic heirs to the biblical Esav. The Romans 

were obsessed with Esav’s hate and need to take revenge against his brother Yaacov and they did everything in 

their power to eradicate Jews and Judaism from the face of the Earth. 

Although hundreds of thousands of Jews were murdered by the hands of the evil Roman Empire, our Midrash 

focuses on ten great Tannaic leaders and luminaries. Although most of these sages lived during the Hadrian era, 

it is well known that the ten martyrs discussed in this Midrash spanned a period of at least one hundred and fifty 

years. There is also controversy as to who amongst the hundreds of leaders that were brutally tortured and killed 

were the “ten” martyrs. Nevertheless, the Midrash and Zohar see these killings as outstanding and united parts of 

one particular decree on our people. 

The Midrash Eleh Ezkera - “These I will Remember” - is a Midrash which describes the murder of the ‘Ten 

Martyrs’ at the hands of the Roman Empire. The Midrash seeks to find some purpose and reason for the suffering 

of the people and the Ten Martyrs. It finds three ‘sins’ which caused the deaths of these martyrs: 

• There were those among the Jewish people who did not mourn the destruction of the Beis HaMikdash. 

They said “What have we really lost with the destruction of the Beis HaMikdash? We still have wise 

scholars to guide the world with God’s Torah and His mitzvos”; 

• The Rabbis themselves were held accountable for teaching Torah to Caesar; and  

• The deaths of the Ten Martyrs atoned for the sins of Yosef and his brothers. 

As the leaders of Israel, the Rabbis were held responsible for the sins of their entire generation. They should have 

shown the people the enormity of the loss of the Beis HaMikdash. Although Judaism has adapted and survived 

for almost two thousand years, the loss of the Beis HaMikdash is irreplaceable. The Rabbis themselves were 

punished for allowing people to think that they could be an alternative to the Beis HaMikdash. Ironically, because 

these Rabbis were so great, it made it more difficult for people to mourn the destruction. However, as great 

leaders, they were responsible to ensure that the nation did not view them as an alternative. 

While the Midrash Eleh Ezkera does not seem to indicate that the Ten Martyrs were reincarnations of Yosef and 

the brothers, the Arizal does make such a claim. According to Kabbalistic tradition the souls of Yosef and the 

brothers were reborn into these rabbis, and thus their deaths literally atoned for the sin of the sale of Yosef. The 

Kabbalistic book Sefer Hatziuni, in the name of Sefer Heichalos explains the connection between each brother 

and each martyr. He explains that Reuven was not part of the sin, because he went to serve his father while the 

sale of Yosef was taking place. Binyamin was also not party to the sale, being the youngest son he stayed at home 

with his father. However Yosef is also considered responsible and guilty for his own sale, and therefore required 

atonement through the death of one of the Ten Martyrs. The brothers and the martyrs can be matched as follows: 

Rabbi Elazar ben Shamua = Shimon (Shimon contains the letters Shamua; in addition, he may have been from 

the tribe of Shimon)  

Rabbi Yishmael = Levi (as High Priest, Rabbi Yishmael was a descendant of Levi)  

Rabban Shimon ben Gamliel = Yehuda (He was the prince of the Sanhedrin, and a descendant of Yehuda)  

Rabbi Chutzpis the Interpreter= Yissachar (the blessing of the tribe of Yissachar was “chamor garam” - “a 

crouching donkey”, the letters of which are contained within the name Chutzpis HaMeturgeman)  

Rabbi Akiva ben Yosef = Yosef  

Rabbi Chanina ben Teradion = Dan  

Rabbi Yehuda ben Teima = Zevulun  

Rabbi Yeshavav = Gad  

Rabbi Yehuda ben Bava = Naftali  

Rabbi Chanina ben Chachinai = Asher 



SIX REASONS FOR THE CELEBRATION OF CHAMISHAH ASAR B'AV 

A: THE TRIBES MAY INTERMARRY 

Background: In Bamidbar 27, as Moshe is presenting the future inheritance of the people, the daughters of 

Tezlafchad come before him. They are concerned that since, as per Moshe's presentation thus far, only sons will 

inherit land. Since they are five daughters - with no brothers - and their father has already died, they are concerned 

that their father's name will be lost among his tribe. Moshe brings their "suit" before God, Who responds by 

affirming their claim. Indeed, if a man dies with no sons, his estate goes to his daughter(s). All is fine until, in the 

final chapter of Bamidbar, the chieftains of Tzelafchad's tribe (Menasheh) come to Moshe with a complaint. If 

Tzelafchad's daughters inherit his portion of land - which is part of the allotment of the tribe of Menasheh - and 

they marry a member of another tribe, that land will eventually revert to that other tribe (either through the 

inheritance of the husband if the wife predeceases him, or via the inheritance of her own children who are 

considered members of that other tribe (see the discussion at Bava Basra 112-113). Moshe responds by noting 

that this is what the original command to B'nos Tzelafchad included - along with inheriting their father's land, 

they were restricted to marrying within their own tribe. “This is the thing which the Lord does command 

concerning the daughters of Tzelafchad, saying, Let them marry whom they think best; only to the family of the 

tribe of their father shall they marry...And every daughter, who possesses an inheritance in any tribe of the people 

of Yisrael, shall be the wife to one of the family of the tribe of her father, that the people of Yisrael may enjoy 

every man the inheritance of his fathers”. (36:6,8). From that point on, intermarriage between tribes was somewhat 

restricted - one could only marry a woman from another tribe if she had at least one brother.  

For a period of time, due to a popular misunderstanding in this ruling concerning to whom inheriting daughters 

should marry, there was little or no inter-tribal marriage. A later Sanhedrin clarified the issue, and inter-tribal 

marriages became commonplace. This reuniting of Jews was associated with Tu b'Av. 

“Rav Yehudah said in the name of Shmuel: It is the day on which permission was granted to the tribes to inter-marry. Whence may this 

be adduced? Scripture says, “This is the thing which HaShem commanded concerning the daughters of Tzelafchad etc.”, [meaning] 'this 

thing' only applies for this generation. 

B: THE TRIBE OF BINYAMIN MAY REJOIN THE NATION 

Background:  

The entire book of Shoftim (Judges) is a spiraling series of narratives in which the fortunes and ethical/spiritual 

status of the people continues to degenerate to unprecedented depths. The book concludes with two horrific 

stories, the final one (Ch. 19-21) of which is known simply as Pilegesh b'Giv'ah (the concubine at Giv'ah). It 

involves a S'dom-like attack on a visitor to one of the towns of Binyamin, after which the members of Binyamin 

refuse to hand over the perpetrators for judgment. Civil war is declared and almost all of the Binyaminites are 

killed - only six hundred men remain. Prior to the war the men of Yisrael had sworn in Mitzpah, that none of 11 

tribes would give his daughter to Binyamin for a wife. Now that the war was over, the people were anxious to 

find a solution for the Binyaminite remnant of six-hundred that would allow them to rebuild their tribe. First they 

located four hundred women in Yavesh Gilad, whose members had not been present for the oath. Subsequently, 

they advised the remaining Binyaminites to lay in “ambush” during the yearly festival at Shiloh. 

“And they said, Behold, there is a feast of HaShem in Shiloh yearly in a place which is on the north side of Beit-

El, on the east side of the highway that ascends from Beit-El to Sh'khem, and on the south of Levonah. Therefore 

they commanded the sons of Binyamin, saying, Go and lie in wait in the vineyards; And see, and, behold, if the 

daughters of Shiloh come out to dance in the dances, then come out of the vineyards, and catch every man his 

wife of the daughters of Shiloh, and go to the land of Binyamin.” (21:19-21) 

Therefore, the Gemara's second explanation for the festive nature of Tu b'Av is that it commemorates the relaxing 

of this ban on marrying to the tribe of Binyamin:  

“R. Yoseph said in the name of R. Nachman:  It is the day on which the tribe of Binyamin was permitted to re-enter the congregation 

[of Yisrael], as it is said, now the men of Yisrael had sworn in Mitzpah, saying: There shall not any of us give his daughter unto Binyamin 

to wife. From what was their exposition? - Rav said: From the phrase 'any of us' which was interpreted to mean, 'but not from any of 

our children'.” 



C: THE GENERATION OF THE DESERT CEASES DYING 
Background: Bamidbar 13-14 tells the tragic story of the Meraglim. In the aftermath of their cowardly report regarding the 

upcoming conquest of the Land, the people wept and wailed, as a result of which they were punished with wandering 

through the desert for the remainder of forty years, during which they would die out. Their children would inherit the Land, 

while they would perish in the wasteland. "According to the number of the days in which you spied the land, forty days, 

each day for a year, shall you bear your iniquities, forty years, and you shall know my displeasure." 

Since the sin of the scouts (and the sin of the people's reaction) took place on Tisha b'Av, this became the day marked for 

those whose "time had come" to die. Every year on the day before Tisha b'Av, Everyone would dig a grave, in which each 

person would sleep that night. Whoever woke the next morning knew that he had another year, at least, to live. The final 

year, everyone woke up. Thinking that they had made an error in calculating the date, they went back into their graves for 

many nights until they saw a full moon (on the fifteenth), at which time they knew that the decree had been completed. 

There are Rishonim who explain that the "Shiv'ah" for the final group of deaths on Tish'ah b'Av concluded on the fifteenth. 

Thus, is the third (and most famous) explanation for the rejoicing on Tu b'Av. 

“Rabbah b. Bar Hanah said in the name of R. Yochanan: It is the day on which the generation of the wilderness ceased to die out. For a 

Master said: So long as the generation of the wilderness continued to die out there was no divine communication to Moshe, as it is said, 

so it came to pass, when all the men of war were consumed and dead . . . that HaShem spoke unto me. [Only then] came the Divine 

communication 'unto me'.” 

D: THE BORDER GUARDS WERE REMOVED 
Background: After the death of Shlomo, the kingdom was split into a northern monarchy, ruled by Yerov'am ben N'vat, and 

the southern Judea, under the rule of Rehov'am, Shlomo's son. Yerov'am was aware that so long as the central worship-site 

was Yerushalayim, the capital of Judea, his kingdom would not last. As part of his attempt to establish a separate identity, 

Yerov'am built two sanctuaries - one in the extreme north (Dan), the other near the border with Judea, in Beit-El. (I 

Melakhim 12:25-33). He also established a new festival on the 15th of the eighth month, to parallel (but be distinct from) 

the festival of Sukkos, on the 15th of the 7th month.  

According to Rabbinic tradition, Yerov'am also established "P'rus'da'os" (border guards) to prevent people from ascending 

to Yerushalayim, forcing them to worship at Dan or Beit-El. These lasted for nearly two centuries, until they were removed 

just before the conquest of the northern kingdom by the Assyrians. The Gemara records that the removal of this obstacle 

took place on the 15th of Av.  

“Ulla said:  It is the day on which Hoshea the son of Elah removed the guards which Yerovoam the son of N'vat had placed on the roads 

to prevent Yisrael from going [up to Yerushalayim] on pilgrimage, and he proclaimed, Let them go up to whichever shrine they desire.” 

E: THE DEAD OF BEITAR WERE ALLOWED TO BE BURIED 
Background: During the years 133-136 CE, Shimon bar Kosba led a rebellion of Jewish freedom fighters against the Roman 

occupation of Judea. When their forces were finally crushed, the enemy soldiers engaged in a bloodbath the likes of which 

have rarely (if ever) been seen. Rabbinic tradition maintains that the massacre at Beitar took place at Tisha b'Av (M. Taanis 

4:6). One of the miracles recorded in Rabbinic tradition within this tragic episode is that although the Romans did not allow 

the Jews to come in to Beitar to bury the fallen heroes right away, they finally relented and the bodies were found to be in 

"fresh" condition, no decomposition having set in. This permission took place on Tu b'Av.  

“R. Mattenah said:  It is the day when permission was granted for those killed at Beitar to be buried. R. Mattenah further said: On the 

day when permission was granted for those killed at Beitar to be buried [the Rabbis] at Yavneh instituted [the recitation of] the 

benediction, HaTov veHameitiv (Who is kind and deals kindly) ‘HaTov’ because their dead bodies did not become putrid; 

‘veHameitiv’ because permission was granted for their burial.” 

F: THE END OF THE SEASON OF CUTTING WOOD FOR THE ALTAR 
Background: The Mishnah (Midos 2:5) rules that any wood which has worms in it is unfit for the altar.  In order to make 

sure that the finest, driest wood is brought to the altar, no wood would be cut once the "sun's strength ebbed", i.e. by late 

summer.  The Gemara adds a footnote - that since the days become shorter, everyone must use this opportunity to increase 

his study of Torah at night. Rabbenu Gershom (commentary to Bava Basra 121) understands that since the people are not 

engaged in the hewing of wood, they are now more "at leisure" and can devote more time to the study of Torah. Here is the 

sixth - and only seasonal - explanation for the celebration of Tu b'Av.  

“Rabbah and R. Yosef both said: It is the day on which [every year] they discontinued to fell trees for the altar. It has been taught: R. 

Eliezer the elder says: From the fifteenth of Av onwards the strength of the sun grows less and they no longer felled trees for the altar, 

because they would not dry [sufficiently]. R. Menashya said:  And they called it the Day of the Breaking of the Axe. From this day 

onwards, he who increases [his knowledge through study] will have his life prolonged.” 



 

 

 מסכת תענית פרק ד

  תענית פרק ד משנה ח מסכת

  ח משנה

ָאב  ָאַמר ר ּבְ ה ָעֹשָ ָ ּ ש  ֲחמִׁ ָרֵאל ּכַ ֹשְ ים ְליִׁ ים טֹובִׁ יֵאל: לא ָהיּו ָימִׁ ְמלִׁ ן ּגַ ְמעֹון ּבֶּ ִׁ ן ש  ַרּבָ

נֹות  ן ּבְ הֶּ ּבָ ֶּ ים, ש  ּפּורִׁ םּוְכיֹום ַהּכִׁ ַליִׁ ָ ת  ְירּוש  ּלֹא ְלַבּיֵש  אֶּ ֶּ ין, ש  אּולִׁ ְ ְכֵלי ָלָבן ש  יֹוְצאֹות ּבִׁ

ין ים ְטעּונִׁ לִׁ ל ַהּכֵ ֵאין לֹו; ּכָ ֶּ י ש  ם  מִׁ ַליִׁ ָ יָלה. ּוְבנֹות ְירּוש  ים.  יֹוְצאֹותְטבִׁ ָרמִׁ ּכְ ְוחֹולֹות ּבַ

יָך  ן ֵעינֶּ ּתֵ ה ּבֹוֵרר ָלְך. ַאל ּתִׁ יָך ּוְרֵאה, ָמה ַאּתָ א ָנא ֵעינֶּ חּור, ֹשָ ה ָהיּו אֹוְמרֹות? ּבָ ּומֶּ

ּנֹוי ה יִׁ ּבַ ָ ּ ש  י, אִׁ ל ַהּיֹפִׁ בֶּ ר ַהֵחן ְוהֶּ קֶּ ֶּ ָחה. "ש  ּפָ ְ ש  ּמִׁ יָך ּבַ ן ֵעינֶּ ְתַהּלָל" -ְרַאת, ּתֵ יא תִׁ ה' הִׁ

נוּ  , לא(שם)שם  ֹוֵמר; ְוא)משלי לא, ל( ים -"ּתְ ָערִׁ ְ ּ יַהְללּוָה ַבש  יָה, וִׁ י ָידֶּ רִׁ ּפְ ָלּה מִׁ

יָה". ְוֵכן הּוא אֹוֵמר  יָנה  )שיר השירים ג, יא(ַמֲעֹשֶּ יָנה"ְצאֶּ ְך  ּוְראֶּ לֶּ ּמֶּ ּיֹון ּבַ נֹות צִׁ ּבְ

ָרה ּטְ עִׁ ֶּ ֲעָטָרה ש  למֹה, ּבַ ְ יֹום ֲחֻתּנָתֹו" -ש  ּבֹו"; "ּבְ ְמַחת לִׁ יֹום ֲחֻתּנָתֹו ּוְביֹום ֹשִׁ ּמֹו ּבְ לֹו אִׁ

ןזֶּה  ְמַחת ּוְביֹום, "ּתֹוָרה ַמּתַ ּבוֹ  ֹשִׁ ְנַין זֶּה" לִׁ ית ּבִׁ ש   ּבֵ ְקּדָ נֶּה, ַהּמִׁ ּבָ ּיִׁ ֶּ ְמֵהָרה ש  ָיֵמינוּ  ּבִׁ  ּבְ

 . ֵמןאָ 

 

לאיזה שירצו יעלו רב מתנה אמר יום שנתנו הרוגי ביתר לקבורה ואמר רב מתנה אותו   דף לא, א גמרא
יום שנתנו הרוגי ביתר לקבורה תקנו ביבנה הטוב והמטיב הטוב שלא הסריחו והמטיב שנתנו לקבורה 

בי אליעזר הגדול רבה ורב יוסף דאמרי תרוייהו יום שפסקו מלכרות עצים למערכה >תניא< ]דתניא[ ר
אומר מחמשה עשר באב ואילך תשש כחה של חמה ולא היו כורתין עצים למערכה לפי שאינן יבשין אמר 
רב מנשיא וקרו ליה יום תבר מגל מכאן ואילך דמוסיף יוסיף ודלא מוסיף >יאסף< ]יסיף[ >תני רב 

ת"ר בת מלך שואלת מבת   שבהן בנות ירושלים כו':  יוסף< מאי יאסף אמר רב יוסף תקבריה אימיה:
כהן גדול בת כהן גדול מבת סגן ובת סגן מבת משוח מלחמה ובת משוח מלחמה מבת כהן הדיוט וכל 

אמר רבי אלעזר   כל הכלים טעונין טבילה:  ישראל שואלין זה מזה כדי שלא יתבייש את מי שאין לו:
תנא מי שאין לו אשה נפנה   ם:בנות ישראל יוצאות וחולות בכרמי  אפילו מקופלין ומונחין בקופסא:

תנו רבנן יפיפיות שבהן מה היו אומרות תנו עיניכם ליופי   מיוחסות שבהן היו אומרות בחור וכו':  לשם:
שאין האשה אלא ליופי מיוחסות שבהן מה היו אומרות תנו עיניכם למשפחה לפי שאין האשה אלא 

ים ובלבד שתעטרונו בזהובים אמר עולא לבנים מכוערות שבהם מה היו אומרות קחו מקחכם לשום שמ
ביראה אמר רבי אלעזר עתיד הקדוש ברוך הוא לעשות מחול לצדיקים והוא יושב ביניהם בגן עדן וכל 

קוינו לו ויושיענו זה ה' ( ואמר ביום ההוא הנה אלהינו זה ישעיהו כהאחד ואחד מראה באצבעו שנאמ' )
 קוינו לו נגילה ונשמחה בישועתו:
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In time of Galus our service 

must be in a manner of 

closeness and shiduch, 

extracting the revelation  

from the darkness, even the 

smallest item 

15th of Av is special time for shidukim; reflects the 

status of B’nai Yisrael after Tisha B’av - unity 

after separation from HaShem 

In particular the young ladies go out in borrowed 

(disagreement who borrowed from whom) white 

dresses; reflecting simple service without 

intellectual overlays 

 
 ד

 הוספות

A circle (in dance or life) 

alludes to the concept of  

“no end exists”; applies to 

all items that unites them, 

and, also applies to each 

one’s unique abilities 

Two levels of unity:  

Inner essence where all  is one 

Unity among the individual, unique attributes, 

with each giving their positive to the other 

Daughters of Yerushalayim danced in a circle 

Tzadikim sit in a circle in the future world  

סיום מס' 

 תענית
 יט

All the reasons for celebrating the 15th of Av (see below) are the undoing of the 

effects of the Ninth of Av 

The breaking of the ax also signifies the reversal of the 9th of Av 

Since the season of cutting wood for the altar is finished, all that remains is the 

negative aspects of the ax, which are antithetical to the Bais HaMikdash 

סיום מס' 

 תענית
אכד  

One should lift their eyes and 

see that we don’t cause 

anything but all comes 

from HaShem 

Differences between Bavli & Yerushalmi 

Each of the young ladies stress their virtues 

(beauty, riches, families, etc.); however, the 

 mention that all comes from HaShem כאורות

סיום מס' 

בכד תענית  

Bitul of the moon in the first 

half of the month leads to 

its joining with the sun on 

the fifteenth; so too with 

our avodah 

15th of Av begins longer nights allowing more 

study of Torah 

Increase (in quality) of Torah learning at night 

leads to Kesser of the Torah (connection with the 

Giver of the Torah) 

סיום מס' 

 תענית
 לד

SIX REASONS FOR THE CELEBRATION OF CHAMISHAH ASAR B'AV 

THE TRIBES MAY INTERMARRY 

THE GENERATION OF THE DESERT CEASES DYING 

THE TRIBE OF BINYAMIN MAY REJOIN THE NATION 

THE DEAD OF BEITAR WERE ALLOWED TO BE BURIED 

THE END OF THE SEASON OF CUTTING WOOD FOR THE ALTAR 

REMOVAL OF THE BORDER GUARDS PREVENTING GOING TO YERUSHALIM 
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