
 

 

The Levush writes that on Shabbos we can attain higher 
levels of wisdom as it is a day especially designated for this 
purpose.  Therefore, we should seek ways to increase the 
amount of Torah that we discuss on this holy day. 

  גוט שבת
ms 

 זכור ושמור בדבור אחד נאמרו

We hope that these Divrei Torah, which are 
designed especially for use during the seudos, 

will בע״ה enhance your Shabbos.  
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ֲאִני ד' ֱאֹלֵקיֶכם ְקדִׁשים ִּתְהיּו ִּכי ָקדֹוׁש     [19:2]   

 
 
 
 

 

 

You shall be holy, for I, the Lord your G-d, am holy 
In interpreting the term for holiness, kodesh, Rashi states that it means setting up a barrier 
against certain forms of sin.  Later commentators developed this theme, suggesting that 
kodesh includes the avoidance of worldly pursuits of luxury and pleasure, whilst emphasising 
an unwavering devotion to higher spiritual pursuits.  It might consequently seem most 
praiseworthy to seclude oneself away from other people or to live some type of (lehavdil) 
monastic lifestyle, where all one's time is spent studying Torah and seeking an ever deeper 
understanding of Hashem.  This incorrect interpretation is addressed by the Chasam Sofer in 
an attempt to prevent people from adopting such an extreme position.  He explains that the 
life of a hermit does not constitute true holiness at all.  The Torah's goal is for man to attain a 
state of sanctity within the society in which he functions and amongst the people who are 
around him.  This is indicated in the exceptionally-worded introductory phrase to ours, where 
Moshe is instructed by Hashem to gather together kol adass bnei Yisroel - the entire 
congregation of Bnei Yisroel.  The injunction to be holy is presented to the people as a whole, 
not to individuals seeking some form of rarefied solitude.  The true goal of sanctity for which 
man should strive is to harmonise with his community in holy and positive ways, such as 
teaching others how to achieve success in their own spiritual endeavours as well as helping 
those in need.  Nonetheless, as a counterweight to a person's interactions with others there 
must also be a determination to distance oneself from foolish or sinful pursuits, involving idle 
chatter or the frivolous waste of precious time, for example.  Achieving a proper sense of 
balance in this way will mark out one’s life as truly a holy one.  There is a further point made 
by the Chasam Sofer.  The final phrase of the possuk is an indication that Hashem Himself is 
active in the world and has shown his love for it by creating all manner of natural phenomena 
for our health and enjoyment.  Thus, we too must attain a high spiritual level, but within the 
context of our role in society and not in self-imposed isolation. 

 

 

For three years they shall be forbidden to you; they shall not be eaten 
The Rambam in his sefer Moreh Nevuchim states that one of the reasons why we have the issur (prohibition) of orloh, which 
forbids us from eating the fruit produce of a tree, during the first four years following its planting, is because the Emorim 
applied numerous types of kishuf (witchcraft) to the fruits on a tree, during the first three years of growth, in order to hasten 
their ripening.  Therefore, the Torah forbids the fruits of the first three years’ crop.  However, the Kli Yakar suggests that the 
reason is actually zeicher le’ma’aseh bereishis (as a remembrance of Creation itself).  He says that, contrary to popular 
understanding, everything was created on the first day of ma’aseh bereishis (Creation).  However, each individual genus only 
emerged fully into the world on the day that the Torah records that it was formed by Hashem.  The fruits of the trees, the 
Torah informs us, were created on the third day.  Even so, according to the Kli Yakar, they were not visible until the fourth 
day, when the sun and moon were suspended in the sky, causing the fruits to ripen.  Fruits are thus ossur for the first  … page 2 

ָׁשלׁש ָׁשִנים ִיְהֶיה ָלֶכם ֲעֵרִלים לֹא ֵיָאֵכל      [19:23]  
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The Gemoro tells us that the Sages would 
Study “sifra d’aggadata” on Shabbos.  This 

refers to the wisdom of Kabboloh, which draws 
a person’s heart towards the service of 

Hashem.  The Sages would pursue these 
studies specifically on Shabbos, since the oneg 

(delight) and holiness of Shabbos aids 
understanding, allowing the mind to 

comprehend this hidden wisdom, which is 
the holiest of all studies.  Our Sages tell us 

that if a person wishes to recognise “He 
Who spoke and the world came into 
being”, he should study aggadata. 

 
Rav Yaakov Emden 

 
 

Your friend’s money should be as precious to you as your own 

[In honour of toshvei Eretz Yisroel, we present a vort on Pirkei 
Ovos (which is the same chapter for us all) to compensate for 
the fact that for a not inconsiderable period of time the parshios 
for Shabbos will be unsynchronised as between Israel and chutz 
lo’oretz.]  The story is told about the Alter of Novhardok, who, 
during his travels, once found himself in a small town for 
Shabbos.  He wished to spruce up his clothing in honour of 
Shabbos, and so he borrowed a clothes brush from another 
guest staying at the same establishment, who happened to be a 
businessman from Moscow.  After he finished cleaning his 
clothing, the Alter wanted to return the brush to its owner, but 
the businessman has already gone early to shul for Kabolas 
Shabbos.  On Motzei Shabbos he was again unsuccessful in 
returning the brush, as the businessman had already packed his 
bags and left before the Alter of Novhardok managed to get to 
him.  The Alter was very troubled as to how he would ever be 
able to track down a businessman from an enormous city like 
Moscow and reunite him with the clothes brush.  After all, he 
only had very sketchy details about the businessman’s identity.  
Time passed and, some seven years later, the Alter found 
himself travelling on a train and, as one does, he struck up a 
conversation with the gentleman sitting beside him in the 
carriage.  It was not long before the Alter discovered that his 
travelling companion was a neighbour of the businessman from 
Moscow, whose brush he still had in his possession.  To his great 
satisfaction and relief, the Alter joyously took the brush out of 
his pocket, passed it to the gentleman and politely asked him to 
return it to its rightful owner. 

 

… three years as a zecher for the three days that they 

and their trees were covered up in the ground and not 

yet visible within the Creation.  The word orloh has a 

connotation of being covered.  On the fourth day they 

were clearly visible, but the obvious question is by 

whom?  By this point in Creation there were not yet 

any animals or people to eat them.  The Kli Yakar 

elucidates that on the fourth day, the entire existence 

of the tress and their fruit was solely to sing Hashem's 

praise.  This is why the fourth year’s produce is 

referred to as kodesh hilulim l’Hashem, dedicated to 

sing the praises of Hashem, and must be eaten only in 

Yerushalayim.  By the fifth day the birds were created 

and could enjoy the fruits.  Hence. during the fifth 

year, the fruits are permitted to us without any 

restrictions of orloh.  However, points out the Kli 

Yakar, unlike in relation to the fourth year, where the 

Torah speaks of kol pir’yoh – all its fruit, in respect of 

the fifth year the possuk says tochlu es pir’yoh – you 

shall eat its fruit.  There is no mention of kol (all) in 

order to remind us that we still need to share it with 

those who are less fortunate.  To assure us that, after 

this long wait for the fruit, we will not suffer financially 

by spreading around our wealth, the possuk ends with 

Hashem’s guarantee of repayment, ani Hashem 

Elokeichem. 

 

Continued from page 1 

 

 

 

[Pirkei Ovos 2:12]      ְיִהי ָממֹון ֲחֵבָרְך ָחִביב ָעֶליָך
 ְּכֶׁשָּלְך

 
 


