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Rabbi Binyomin Adler 

Shabbos Ta’am HaChaim 
Kedoshim 5776- Morality Leads to Unity 
Introduction 
In this week’s parashah it is said (Vayikra 19:1-2) vayidabeir HaShem el 
Moshe leimor dabeir el kol adas binei Yisroel viamarta aleihem kedoshim 
tihyu ki kadosh ani HaShem Elokeichem, HaShem spoke to Moshe, 
saying: Speak to the entire assembly of the children of Israel and say to 
them: You shall be holy, for holy am I, HaShem, your G-d. Rashi quotes 
the Medrash (Vayikra Rabbah 24:5) that states: this portion of the Torah 
was said by Hakhel (in a group) as the majority of the essentials of the 
Torah are dependant on this portion. One must wonder what the meaning 
of this statement is. Prior to performing certain mitzvos we recite the 
following words: “the performance of the mitzvah should be worthy before 
HaShem as if one has fulfilled it in all its details, implications, and 
intentions, as well as the six hundred and thirteen commandments that are 
dependant upon it.” Thus, it appears that all mitzvos are dependant on each 
other, so what is so unique about this portion of the Torah that it was said 
in a group?  
Performing a Mitzvah Demonstrates Love for a Fellow Jew 
To answer this question, we must examine the verse that instructs us to be 
holy. Rashi, based on the Toras Kohanim, interprets the verse to mean that 
one must distance himself from immoral relationships, as wherever we 
find a safeguard from immorality, there we find holiness. The Ramban 
disagrees and writes that the Torah is instructing us that one should not 
even engage in permitted activities for the sake of indulging. Rather, one 
should restrain himself as much as possible and limit himself to what is 
absolutely necessary in the realm of materialism. Assuming that one can 
adopt the approach of Rashi and the approach of the Ramban, we can 
better understand why this portion of the Torah was said in a group. It is 
said (Vayikra 19:18) lo sikom vilo sitor es binei amecha viahavta lireiacha 
kamocha ani HaShem, you shall not take revenge and you shall not bear a 
grudge against the members of your people; you shall love your fellow as 
yourself – I am HaShem. The Toras Kohanim states that Rabbi Akiva said 
that the words viahavta lireiacha kamocha are a klal gadol baTorah, a great 
rule in the Torah. It is written that this statement can be interpreted to 
mean that whenever one is engaged in a mitzvah, somehow that mitzvah 
incorporates the mitzvah of loving your fellow as yourself.  
Engaging in Immoral Behavior Causes One to Remain Alone 
It is said (Mishlei 18:1) lisaavah yivakeish nifrad bichol tushia yisgala, one 
who removes himself to court desire will be exposed in every Torah 
enclave. Rabbeinu Bachye (Introduction to Parashas Kedoshim) writes that 
this means that if one is constantly pursuing his desires, he will ultimately 
find himself to be alone. People will flee from him because of his 
inappropriate behavior. It would follow, then, that one who refrains from 
immoral actions and distances himself from indulging in physical 
pleasures will be embraced by his fellow man. When one performs a 
mitzvah, he is clearly distancing himself from inappropriate behavior and 
he is engaged in holy pursuits. Thus, whereas the immoral person remains 
alone, the holy person is part of the Holy Congregation, i.e. the Jewish 
People who serve HaShem with fear and love. It is for this reason that 
when one performs a mitzvah, he is incorporating the mitzvah of viahavta 
lireiacha kamocha. Now we can understand why the parashah of 
Kedoshim, which commences with the laws of holiness, was said in a 
group. The only way to be a part of the Jewish People is by performing 

mitzvos and attaining a level of holiness.  
The Shabbos Connection 
Every week HaShem is gracious to us and bestows upon us His Holy Day 
of Shabbos. Shabbos is a time when we are free from materialism and we 
can perform mitzvos and involve our families and friends in holiness. 
HaShem should allow us to all be a part of the Jewish People, and when 
we are all together as one, we will witness the arrival of Moshiach 
Tzidkienu, speedily, in our days. 
Shabbos in the Zemiros 
Shimru Shabsosai 
The composer of this zemer is Shlomo, a name formed by the acrostic of 
the first four stanzas. Nothing definite is known about him, although some 
speculate that he was the famous Shlomo ben Yehudah ibn Gabriol. The 
zemer concentrates on the requirement to honor the Shabbos with culinary 
delights and closes with the assurance that the observance of the Shabbos 
will herald the final Redemption.  

ִּבְרָכִתי ֶאת ְוָנַתִּתי, ְדרֹור ִקְראּו ֶלָעֵמל , from travail, announce freedom! Then I shall 
confer My blessing. We beseech HaShem to announce our freedom from 
the shackles of oppression and exile. Only then will HaShem bestow upon 
us His blessing. We can suggest an alternative explanation to this passage. 
The Ibn Ezra (Bereishis 9:13) writes that the word ָנַתִּתי can mean “I am 
giving now.” Thus, we can suggest that here the author of the Zemer is 
teaching us that even in the state of distress HaShem provides the blessing.  
Shabbos Stories 
Rav Chaim’s Request for Forgiveness 
Rabbi Yissachar Frand writes Acharei Mos is the parasha of the Yom 
Kippur service. The passuk says, “For on this day, He shall provide 
atonement for you to cleanse you, from all your sins before HaShem shall 
you be cleansed” [Vayikra 16:30]. Rabbi Elazar ben Azaria (in the last 
Mishneh of tractate Yoma [8:9]) derives the following lesson from that 
passuk: Sins between man and G-d Yom Kippur atones for, however Yom 
Kippur does not atone for sins against one's fellow man, until he first 
appeases his fellow man. 
The Gemara [Yoma 87a] states in the name of Rav Yitzchak: “Whoever 
angers his friend needs to appease him.” Rav Yitzchak cites as a proof a 
series of pessukim in Mishlei [6:1-3]: “My son, if you have been a 
guarantor for your friend, if you have given your handshake for a stranger, 
you have been trapped by the words of your mouth, snared by the words of 
your mouth, do this, therefore, my child and be rescued; for you have 
come into your fellow's hand. Go humble yourself before him and placate 
your fellow.” 
At first glance, this teaching of the Amora Rav Yitzchak seems very 
strange. Why do we need his exegesis from the pessukim in Mishlei to 
teach us the fact that one needs to appease his friend, if we have an explicit 
passuk from Chumash -– cited by the Tanna Rav Elazar ben Azaria -- that 
teaches us the same thing? 
Rav Chaim Soleveitchik explained the novelty of Rav Yitzchak’s teaching 
to his son, Rav Moshe Soleveitchik, in the course of an incident that 
happened in Brisk. A certain butcher came to the Beis Din of Rav Chaim 
Soleveitchik (Rav of Brisk) and Rav Simcha Zelig (Dayan of Brisk) asking 
them to adjudicate a din Torah involving a sum of 3,000 rubles. Rav 
Chaim suggested they make a compromise (peshara), but the butcher 
refused. The Beis Din then heard the case and decided against the butcher. 
The butcher reacted angrily to this, and started yelling at Rav Chaim, 
calling him a thief and a murderer. 
Rav Chaim answered back: “When you came to this court, I suggested that 
you compromise with your disputant, but you refused. Since it was you 
who refused the compromise, it is not my fault that you have now lost 
3,000 rubles. It is your own fault.” The butcher yelled even louder at Rav 
Chaim. Rav Chaim then said, “You disrespectful one, get out of here!” 
On Erev Yom Kippur, Rav Chaim told his 3 sons that he must go to the 
butcher and ask for his forgiveness for the harsh words they exchanged 
that day in court. The Rav of Brisk accompanied by his 3 sons went to the 
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shul where the butcher davened. Everyone was davening with their 
tallesim over their heads so it was impossible to tell who was who. Rav 
Chaim went around from person to person until he finally found the 
butcher. Rav Chaim then said, “I want to ask your forgiveness for calling 
you disrespectful and sending you out of my court.” The butcher turned to 
Rav Chaim -– right before Kol Nidrei -- and said, “I do not forgive you. 
You are a thief and a murderer!” 
Rav Chaim responded: “The halacha is that I must ask you three times in 
front of three people for forgiveness. I have brought my three sons here 
with me. Will you forgive me?” Again the response was “No!” The 
exchange was repeated three times and then Rav Chaim said, “I have 
discharged my duty and am ready to leave.” Before leaving he turned once 
more to the butcher and said, “You should know that at this point I am no 
longer obligated to ask for your forgiveness. In fact, you were the one who 
insulted me in the first place, and I had a right to respond in kind to your 
insolence. The only reason I came to appease you is because it is 
meritorious to overlook one’s honor and accept embarrassment rather than 
cause embarrassment to others. I was not obligated to ask your 
forgiveness, but I did it anyway, three times in front of three people. I am 
leaving. Now it is your problem!” 
When they left the synagogue, Rav Moshe Soleveitchik asked his father 
why he went in the first place, when he never did anything wrong and it 
was the butcher who should have been asking for forgiveness all along. 
Rav Chaim explained to his son that this was in fact the novelty in the 
ruling of Rav Yitzchak in Yoma. The passuk in Acharei Mos cited by Rav 
Elazar ben Azaria in the Mishneh teaches that if one WRONGS his fellow 
man, he must ask forgiveness. The pessukim in Mishlei expounded by Rav 
Yitzchak teach that if one angers his fellow man – even justifiably so – he 
still needs to try to make peace and ask for forgiveness. 
This was not the type of “mechilah request” which would have held back 
the effectiveness of Rav Chaim's Teshuvah vis a vis sins between man and 
G-d. Those are only for sins where you in fact harmed someone or insulted 
him inappropriately. Rav Yitzchak is saying a stronger teaching: Even 
when I am 100% right, if I utter harsh words against my fellow man, it is 
still appropriate for me to beg forgiveness and attempt to restore friendship 
between us. 
This, Rav Chaim, said is the meaning of the Shulchan Aruch when it states 
that on Erev Yom Kippur, every person needs to ask for forgiveness from 
his fellow man. This halacha is difficult –- if I wronged someone, why 
should I wait until Erev Yom Kippur to make amends? The answer is that 
this law is not speaking about a case where I've wronged someone. 
Nevertheless, on Erev Yom Kippur there is a special obligation to make 
peace even when, strictly speaking, no amends are called for. 
(www.Torah.org)  
Shabbos in Halacha  
 Smoothing – ממרח
1. To What Does this Prohibition Apply? 
B. Foods 
Summary 
All thick non-food substances i.e. wax, soap, cream are subject to the 
melacha of smoothing, and may not be rubbed, or spread on another 
surface. [Bars of soap may be used. Liquid soap may be sued; however, it 
is preferable to add water to the soap so that it is extremely fluid. 
Ointments may not be spread on the body.] Food items are exempt from 
this prohibition. However, it is praiseworthy to avoid intentionally 
smoothing out the surface of any thick food substance.  

New Stories - Kedoshim 5776 
In India, with the Lost Tribe of Ephraim 
We transcended barriers through the power of music and prayer. 
by Rabbi Keith Flaks  
This Passover my wife and I went to Southern India to visit the "lost tribe 
of Ephraim." 
This clan of about 150 claims to be descendants of the lost tribes of Israel. 
They practice Jewish traditions, celebrate most of the holidays, and have 
started to observe many mitzvot, often in their unique style. 
For example, in their tradition, on Erev Pesach they actually slaughter a 
goat and put the blood on their doorposts! They were shocked to discover 
that the Jewish world doesn't do that. In general they were thrilled to learn 
more about how "mainstream Judaism" is being practiced in the rest of the 
world. Many dream of a day when they could move to the holy land of 
Israel. 

While my wife and I came to help lead a Passover Seder, we ended up 
learning tons from our Indian experience. Here were a few lessons and 
highlights. 
1. The Power of Music 
About 10 minutes after our arrival at the South Indian village in Chebrolu, 
I realized we had a problem. They don’t speak English! Okay, so we had a 
translator and a few spoke English, but in general, how were we supposed 
to share the depth of our Torah traditions when they can’t understand us? 
The answer: through the magic of music. 
Music breaks down all barriers. So during the Seder, during kabbalat 
Shabbat, before during and after classes, we made sure to sing and 
dance…a lot. 
One night, after a long class with the villagers, four youthful Indian friends 
escorted us back to the hotel. (After five nights of bucket showers in 120 
degree weather and “natural” bathrooms, we had decided to splurge on an 
Indian hotel for the last few nights of our stay.) 
Our late night voyage was sweet, the weather was cooler, and the roads 
were slightly less chaotic. Our translator wasn’t there so we sat silently 
together in the car. 
Then one Indian boy, with a big smile on his face, asked “Rav Keith... you 
know ‘Shabcheey’”? Of course I did. And suddenly the Indian roads, with 
temples, churches and mosques on all sides, were filled with six souls 
singing every Jewish song we could think! We sang, Am Yisroel Chai, Kol 
Haolam Kulo and Hatikvah at the top of our lungs. My wife and I were in 
shock, but they knew every word. It truly was a night we will never forget! 
2. Prayer from the Heart 
After each night of Q and A, we would fulfill the mitzvah of counting the 
Omer with the group. I had explained to them the pertinent details on how 
to carry out this mitzvah, including an explanation of some of its spiritual 
significance. 
After counting the Omer, I felt that we were missing something. I wasn’t 
ready to end the class. I decided to have three minutes of silent, meditative 
prayer. As most of the Telugi could not read Hebrew, formal texts were 
hard for them to grasp, but personal prayer…that was something that these 
people truly excelled at! 
After two minutes of prayer, I sneakily opened my eyes to see how 
everyone was doing. My eyes filled with were in tears. Perhaps they were 
praying for a job, or for their sister to find a suitable marriage match, or 
maybe they were praying to one day come to Jerusalem, but whatever it 
was, they were all completely immersed in such sincere, intense prayer 
that put me to shame. 
3. The Power of Thanks 
In Hebrew, India is called “Hodu”. Hodu means to thank. At first, I was 
convinced that the meaning of this was: “India has truly made me thankful 
and appreciative that I don’t live in India!” 
For example: Thank God, I have a normal shower that doesn’t consist of a 
bucket of lukewarm water! 
Thank God, I can walk across the street in Jerusalem without almost being 
run over by a motorbike, a beggar or a cow! 
Thank God, I have enough money to afford basic medical needs, like 
asthma containers. 
Thank God, I don’t have to live in a place so hot that one is forced to 
hibernate from 10am to 5 pm, and thank God I’m not stuck working in 
those conditions just to eke out 5 dollars a day, to support my family. 
I truly felt blessed and thankful that I have been born into such a life of 
luxury. 
And yet, as our Indian journey continued, my wife and I realized that there 
may be a totally different way of understanding why India is called Hodu. 
Ironically these people actually walked around and gave thanks far more 
than their richer, Westernized counterparts. Virtually everyone in India has 
a religion. And virtually everyone makes a time for prayer and 
thankfulness in their lives. Ironically, the ones who seem to have the most 
to be thankful for are the ones who are most negligent of this basic 
obligation. 
So India has come to symbolize the land of thankfulness, as it reminds me 
of my obligation, of the privilege to say thanks…even when life is tough. 
So thank you God for giving me the amazing privilege of learning from 
these "Telugu Jews." And thank you to the “Telugu Jews” for hosting me 
and my wife and providing us with such an unforgettable experience. 
(www.aish.com)  
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Rabbi Yitzchok Adlerstein 

Meshech Chochmah 
Love in Three Parts (1) 
You shall love your fellow as yourself. I am Hashem. 
Meshech Chochmah: The simple reading of the pasuk implies a connection 
between the love of one’s fellow and the very existence of G-d. Indeed, we 
can speak of multiple varieties of this connection. 
We begin with the usual place that our forebears looked to find signs of 
Hashem’s presence – the complexity of the natural world, and the synergy 
of all of its components. We stand in awe of the changing forms around us, 
all of them interdependent elements of a massive biosphere. Fine-tuning its 
design, and maintaining its stability are tasks that only a Divine engineer 
could oversee. The world testifies to Hashem’s existence. 
There is more. One part of this complex world yields different insight into 
the nature of G-d. The only creature vouchsafed the gift of free will is 
Man. Not even angels share this capacity. While all other things must 
slavishly read the lines scripted for them, Man writes his own story. 
Everything else obeys laws that are hard-wired; Man chooses between 
competing options. This ability is so unusual that it points to its source – 
the nature of G-d Himself. He is the singular element of existence that 
need not obey any rules, but acts solely according to His will. One who 
wishes to gain the slightest glint of recognition of Hashem’s utter 
independence and transcendence of all limits and boundaries must turn to 
the example of Man. There he will find a bit of similarity in the ability of 
Man to choose, rather than to be driven mechanically by the laws of 
Nature. Man testifies to the limitlessness of Hashem. 
We are not quite done. A subgroup of Man points in two ways to another 
quality of the Creator – His ongoing providence. The story of the Jewish 
people gives full-throated testimony to His oversight of their affairs. On 
the one hand, He provided for the Jews for forty years in an inhospitable 
wilderness. Every person of that generation subsisted through the mohn 
provided them each day by Hashem. In this we saw not an occasional 
insertion of His Will against the apparent constancy of the laws of Nature 
– what we call the open miracle. Rather, we witnessed the constancy of 
His supervision of the details of the lives of men, responding to their daily 
needs, and rewarding them for their choosing to be loyal to His mission. 
Evidence of His providence continued well beyond the charmed lives of 
the generation of the Wilderness. No stronger evidence could exist than in 
the long-term history of that same people. Living often apart from all other 
nations, they survived the relentless efforts of a march of enemies to 
destroy them. Moreover, whenever provided with a brief period of 
tranquility, their fortunes rose meteorically, as if some property within 
them propelled them to distinction wherever they resided. Of course, that 
property was nothing other than Hashem’s presence amongst them, and its 
attachment to their very souls. 
This attachment manifests itself in a pattern of Jewish settlement. No 
matter where they are exiled, it moves them to band together, to build 
communities, organizations of Torah and avodas Hashem, and charitable 
enterprises. 
Klal Yisrael testifies to Hashem’s hashgachah. 
Moving, then, from the general world around us to the example of Man 
and on to the special case of the Jewish people, we are provided with 
glimpses of the meaning of Divinity. This is alluded to in our pasuk, 
“…your fellow as yourself – I am Hashem.” In other words, you and your 
fellow together point to Who I am, to the Essence of my being. 
A second approach to our pasuk. Typically, the heart desires what the eyes 
see. An important exception is love of the unseen G-d. When the power of 
a person’s sechel overcomes its usual physical constraints Klal Yisrael 
testifies to Hashem’s hashgachah. 
the soul fills with a desire to know Hashem, and to become closer to Him. 
We are instructed to love our fellow because his neshamah is hewn from 
the same Rock. This quality remains invisible. So the Torah instructs us to 
love our fellow as ourselves. How? In the same way we love Him, which 
is to love that which cannot be seen. Similarly, we are told to love our 
fellow because of the special quality of his soul, despite the fact that we 
cannot see it. 

A final approach. Much of what we call love stems from inequality. A 
recipient loves a giver for providing him with something he needs. But this 
kind of love is reflexive. The recipient really loves himself, and attaches 
himself to the other only because that other offers him something. When 
this is not the case, the opposite occurs. The difference between them 
becomes grounds for hatred, rather than love. As Chazal say,(2) a 
craftsman hates another member of the same craft. When he doesn’t 
receive from him, the difference between them becomes a perceived threat 
to his well-being. 
Some relate to Hashem the same way. They love Him because He provides 
them with what they want. This is not really what Hashem asks of us; the 
love object here is the person himself, not G-d. 
There is a different kind of love that flows from commonality, not 
difference. A person accomplished in some intellectual field may come to 
love a great luminary in the same field. The love comes from what the two 
of them share, not from their difference, nor from anything that one gets 
from the other. The loved one is loved for what he is, not for what he 
provides. 
We can – and should – relate to Hashem in the same way. We ought to 
love Him not because He enhances our lives, but because of what we share 
with Him. We are told to emulate His characteristics/ midos. When we 
incorporate those midos within ourselves, what we share allows us to love 
Hashem for what He is. 
Our pasuk hints at this as well. We optimally love Hashem for what He is, 
not for how He helps us. Similarly, we ought not love our fellow because 
that person will reciprocate the love, or because he will honor us for our 
help. We ought to love our fellow for what we appreciate about him – the 
admirable qualities that we share with him. 
1. Based on Meshech Chochmah, Vayikra 19:18 ↑ 
2. Bereishis Rabbah 39:4 ↑ 
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Rabbi Oizer Alport 

Parsha Potpourri 
Parshas Kedoshim– Vol. 11, Issue 31 
This week's issue of Parsha Potpourri is dedicated in memory of Yaakov ben Avigdor z”l (Jacob Schulder), whose yahrtzeit is on Sunday (7 Iyar); as a 
merit for a refuah shleimah for Binyomin Yitzchok Yosef Leib ben Faiga; and l’zecher Nishmas R’ Yitzchak Isaac B”R Yissaschar Dov (Kreismann) 
z”l, whose 15th yahrtzeit is on Tuesday (9 Iyar), dedicated by his family. Each issue of Parsha Potpourri requires a tremendous amount of work, and 
sponsorships are greatly appreciated. For more information about dedications, which are $50 per issue, please send me an email. Also, if you know of 
a shul, yeshiva, seminary, or high school that would be interested in a guest speaker for a Shabbos, Yom Iyun, etc., please let me know. Wishing you 
all a Good Shabbos, and I hope that you enjoy the Divrei Torah and Points to Ponder!  

 לז"נ יעקב בן אביגדור ז"ל
 לרפו"ש בנימין יצחק יוסף לייב בן פיגא

(נפטר ט' אייר תשס"א) לז"נ ר' יצחק אייזיק ב"ר יששכר דוב קרייזמאן ז"ל  
)19:14ולפני עור לא תתן מכשל (  

The Torah commands us not to place a stumbling block before the blind. 
Rashi explains that this prohibition doesn't only refer to causing a person 
who is literally blind to trip and fall, but it also applies to anybody who is 
"blind" in a certain area, as we are exhorted not to give him bad advice 
which could cause him to stumble. However, Rashi adds a word and 
emphasizes that this prohibition is transgressed by offering advice which is 
not suitable for him. What lesson is Rashi coming to teach us? 
The Brisker Rav, Rav Yitzchok Zev Soloveitchik, was once approached by 
the director of a prominent organization, who wanted his assessment about 
whether he should offer a leadership position within the organization to a 
certain individual. The Rav replied that he thought that the person in 
question was well-suited for the job and encouraged the director to hire 
him. When the individual was offered the position, he went to consult the 
Brisker Rav to solicit his opinion about whether he should accept the 
opportunity. He was advised to turn it down. 
When the director heard that the prospective hire was declining the 
position at the recommendation of the Brisker Rav, he was shocked and 
astounded. He immediately returned to the Rav's house to ask him why he 
had changed his mind after initially maintaining that this individual was 
qualified for the job and advising him to offer him the position.  
The sagacious Rav replied, "My opinion did not change at all. When you 
originally approached me, you asked whether it was in the best interests of 
your organization to hire this person, and I responded that it was. 
However, when he came to ask for my guidance, he didn't ask what would 
be best for the organization, but rather what would be best for him, to 
which I responded that it was not a good idea for him to accept the 
position. The Torah requires us to give advice that is in the best interests of 
the advice-seeker, and if I would have told him to accept the job, which 
would be good for you but not for him, I would have transgressed this 
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prohibition," a lesson that we should bear in mind when our opinions are 
solicited and we are tempted to respond in the way that we would like the 
other person to act, even though it may not be the best advice for the 
questioner. 

)19:18לא תקם ולא תטר את בני עמך (  
In explaining the roots of the prohibition against taking revenge, the Sefer 
HaChinuch (241) writes that a person is obligated to believe and recognize 
that everything which happens to him was ordered by Hashem. In this 
vein, Dovid HaMelech commanded (Shmuel 2 16:11) that Shimi ben Geira 
not be harmed for cursing him, explaining that “Hashem told him to curse 
me.” The Torah therefore forbids taking revenge against a person who 
harms or hurts us, since he was just an agent to execute Hashem’s decrees.  
This idea is difficult to reconcile with an explanation of the Ohr HaChaim 
HaKadosh in Parshas Vayeishev. The Torah records (Bereishis 37:21) that 
while the rest of the brothers were plotting to kill Yosef, Reuven saved 
him by suggesting that they instead throw him into a pit. Since Rashi 
writes (37:24) that the pit was full of poisonous snakes and scorpions, in 
what way was this considered “saving” Yosef and not merely substituting 
one type of death for another? 
The Ohr HaChaim HaKadosh explains that while humans have free will 
and the ability to do something which wasn’t decreed in Heaven, animals 
have no such free choice and are limited to whatever was decided by 
Hashem. Reuven knew that Yosef wasn’t the wicked pursuer that the other 
brothers thought he was and was confident that a death sentence hadn’t 
been decreed upon him.  
Nevertheless, Reuven feared that his brothers, with their free will, would 
succeed in their plans to kill Yosef. Reuven “saved” Yosef by having him 
thrown into a pit where he knew that the snakes and scorpions would have 
no permission to harm him. This seems to contradict the principle of the 
Sefer HaChinuch, who writes clearly that humans have no ability to harm 
innocent people and should be viewed as mere executors of Hashem’s 
decrees. 
A possible reconciliation is that in Derech Sicha, Rav Chaim Kanievsky 
clarifies that the explanation of the Ohr HaChaim HaKadosh isn’t to be 
taken completely literally. The Ohr HaChaim HaKadosh didn’t mean to 
say that humans are capable of killing a totally innocent person against 
Hashem’s will, but rather that a person needs more merits to be saved from 
those with free will. According to this understanding, this explanation 
needn’t contradict the opinion of the Sefer HaChinuch that whatever 
transpires is ultimately a fulfillment of the Divine plan. 

וכי תבאו אל הארץ ונטעתם כל עץ מאכל וערלתם ערלתו את פריו שלש שנים יהיה 
ובשנה החמישת  לכם ערלים לא יאכל ובשנה הרביעת יהיה כל פריו קדש הלולים לד'

)19:23-25( תאכלו את פריו  
The Torah forbids the consumption of orlah, the fruits produced by a 
newly-planted tree for the first three years. Additionally, the fruits that 
grow during the fourth year have special sanctity and must be taken to 
Jerusalem and eaten there. Only from the fifth year onward is the owner 
free to eat his fruit at home. In explaining the reason for the mitzvah of 
orlah, the Ramban writes that typically, the fruits produced by a new tree 
will be of inferior quality, as it takes time for a tree to be able to yield 
strong and healthy fruits. Because Hashem wants the first fruits that are 
eaten in Jerusalem to be tasty and robust, He forbade the produce of the 
first three years, so that those taken to Jerusalem in the following year will 
be hearty and succulent, which would not be the case for the fruits that 
grow during the tree’s first year. 
However, the Medrash (Bamidbar Rabbah 10:1) gives an alternative 
rationale for the mitzvah of orlah, based on its juxtaposition to the 
commandment of (19:26) לא תאכלו על הדם – do not eat on the blood. Rashi 
writes that this is a prohibition against eating from an animal that was 
ritually slaughtered before its blood has completely drained out. The 
Medrash explains that the mitzvah of orlah is intended to teach us the 
invaluable quality of patience.  
Human nature is to seek immediate gratification; after slaughtering an 
animal, many people want to eat the tantalizing meat immediately. To help 
us overcome this propensity, Hashem specifically commands us to slow 
down and wait until the blood has completely emptied out. The Torah 
reinforces this lesson by juxtaposing the mitzvah of orlah, which requires 
us to wait three entire years until the fruit of a newly-planted tree may be 
consumed, to the prohibition of eating on the blood. 
Rav Yissocher Frand points out an apparent contradiction in Hashem’s 
instructions to Adam. He first told Adam that he was allowed to eat from 
every tree in the garden, only to then forbid him to eat from the Tree of 
Knowledge (Bereishis 2:16-17). How can this prohibition be reconciled 

with Hashem’s explicit permission to eat from any tree in the garden, 
including the Tree of Knowledge? 
The Ohr HaChaim HaKadosh (Vayikra 19:26) explains that Adam was in 
fact permitted to eat from the Tree of Knowledge, but with the stipulation 
that he was required to wait until Shabbos to do so. In fact, had Adam 
waited, he would have made Kiddush from wine made from the grapes of 
the Tree of Knowledge. In other words, Adam’s sin was not that he ate 
fruit from a tree that was completely off-limits to him, but rather that he 
didn’t wait to consume it in the appropriate time, a mistake whose 
consequences continue to afflict us today. 
Moreover, Rabbi Frand adds that one of the Arizal’s students points out 
that the temporary prohibition against eating from the Tree of Knowledge 
was given to Adam in the ninth hour on Friday (Sanhedrin 38b), the day he 
was created. Had Adam patiently waited a mere three hours, he would 
have been permitted to consume its fruits; unfortunately, he sinned and ate 
from them prematurely a mere one hour later. As a rectification of Adam’s 
inability to wait for three hours, the Torah gives us the mitzvah of orlah, 
which requires us to wait patiently for three full years before we may 
consume the fruits of any newly-planted tree. Orlah teaches us that not 
everything must be used or enjoyed just because it seems available and we 
are convinced that we must have it immediately, but rather בעתו מה טוב דבר  
– everything is good in its proper time (Mishlei 15:23). 
Parsha Points to Ponder (and sources which discuss them): 
1) A person who causes another Jew to violate any of the commandments, 
such as giving wine to a nazir to drink, transgresses the prohibition (19:14) 
against placing a stumbling block before the blind. Is it forbidden to invite 
a non-religious Jew to come for a Shabbos or Yom Tov meal, as doing so 
will cause him to sin by driving back and forth? (Shu”t Igros Moshe Orach 
Chaim 1:98-99, Shu”t Teshuvos V’Hanhagos 1:358) 
2) A person who witnesses another Jew acting inappropriately is required 
to rebuke him (19:17). The Gemora in Bava Metzia (31a) rules that a 
person is required to give rebuke even 100 times until it is finally 
accepted. How can this be reconciled with the statement of the Gemora in 
Yevamos (65b) that just as there is a mitzvah to say something which will 
be listened to, similarly there is a mitzvah to refrain from saying 
something which will be ignored (e.g. the first 99 rebukes)? (Eebay’ei 
L’hu, M’rafsin Igri) 
Answers to Points to Ponder:  
1) Rav Moshe Shternbuch rules that if the host’s intention is solely for 
the benefit of his guest, in the hopes of inspiring him to become more 
interested in Judaism, it is permissible to invite him even if he will drive to 
the meal. He explains that the prohibition against doing an action which 
will cause somebody to sin is only if one’s intention is to cause him harm, 
similar to placing a stumbling block in front of a blind person. However, 
just as nobody would view a surgeon who operates on a person to save his 
life as wounding or damaging him, so too if the host’s intention is to help 
his guest spiritually, it would be permissible with two caveats. First, one 
may not command the guest to drive and should in fact make it clear that 
his driving causes the host pain. Second, there is a separate concern of 
publicly desecrating Hashem’s name if a guest drives up to his house on 
Shabbos, so he should insist that the guest park at a distance so that it 
won’t be clear that he is specifically coming to visit the host. However, 
Rav Moshe Feinstein strongly disagrees and argues that if the guest lives 
at a distance which will cause him to drive, the invitation of the host is 
tantamount to commanding him to drive, and instead of educating him to 
observe Shabbos, he is teaching him to desecrate Shabbos. He further adds 
that if the guest lives so far away that it would be impossible for him to 
walk to the host’s house, inviting him for a Shabbos meal would transgress 
not only the prohibition against placing a stumbling block before the blind, 
but would be considered in the even more severe category of an inciter to 
sin (see Devorim 13:7-12). For all questions of practical halacha, a Rav 
familiar with the situation should be consulted. 
2) The M’rafsin Igri offers a few answers. If one sees that his initial 
reprimand was not accepted, he is obligated to continue rebuking as many 
as 100 times. However, he may not simply repeat his initial criticism, as 
there is a mitzvah to refrain from words which will not be accepted. 
Rather, he must seek out a new form of rebuke which will hopefully be 
heeded. Alternatively, one is only required to rebuke 100 times if he sees 
that the sinner is listening to his words, but is having a difficult time 
changing his ways. In this case, one must continue to rebuke him until he 
is able to stop sinning, but if he refuses to listen to the criticism, one is 
indeed exempt from continuing. Finally, the obligation to rebuke up to 100 
times may refer to a case where the initial criticism was accepted, yet the 
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person returned to his sin. In this case, one shouldn’t think that he is 
wasting his time and is required to continue as many as 100 times. 
However, if his initial attempt bore no fruit, he would be exempt from 
continuing with words that are ignored. 
© 2016 by Ozer Alport. To subscribe, send comments, or sponsor an issue, email 
oalport@optonline.net 
 

Dr. Avigdor Bonchek 

What’s Bothering Rashi? 
Parashas Kedoshim 
Vayikra 19; 2 - Speak to the entire assembly of the Children of Israel 
and say to them: You shall be holy, because holy am I, Hashem, your G-
d. 
Rashi - You shall be holy : Rashi: Separate yourself from illicit relations 
and from sins of sexual immorality, for wherever you find the restriction 
of sexual immorality you also find [the concept] of holiness (e.g.) "a 
woman who is a prostitute and one forbidden to the priests", etc. then "I 
am Hashem who sanctifies you'; and "[a priest] should not profane his 
offspring" and then: "I am Hashem Who sanctifies him'. 
What Is Rashi Saying? 
Rashi claims that holiness means being holy specifically by not engaging 
in illicit sexual conduct. Why Rashi only cites examples from priests is a 
question. See our book "What's Bothering Rashi?' on Vayikra ' in the 
original series for an answer. 
Here let us look at the Ramban on this verse. 
What Does The Ramban Say? 
Ramban disagrees with Rashi and says the holiness here is not restricted 
just to sexual holiness. It is more general concept and refers to separating 
oneself from excesses of any kind; excesses of those behaviors that are 
actually permitted by the Torah. The Torah permits eating foods, as long 
as they are kosher and permits sexual relations as long as they are kosher. 
The Torah does not require an ascetic life style. But says the Ramban, 
while sexual relations are permitted and even are a mitzvah; likewise with 
eating certain foods. Nevertheless, the Torah sets a standard of holiness as 
a goal to reach for. That means that we are to be holy in the sense that we 
do not "over do" it. We should restrict our eating and other bodily lusts. 
While we are permitted to indulge, we should strive to be holy, we should 
act in a more restrained way. Then the Ramban gives us central message. 
A person, he points out, can even be a "perverse person" within the 
confines on the Torah! That is one can apparently keep all the mitzvot of 
the Torah "perfectly" and yet be a rotten scoundrel. That is because, while 
the Torah tells us specific mitzvot to keep, it can't possibly mention 
everything that a person must do. Therefore, in addition to the specific 
mitzvot, the Torah has certain broad, all encompassing, verses like ours: 
"Be holy" and like "You shall do the right and the good" (Devarim 6:18). 
These verses give us the general direction of G-d's way for us to live in 
this world. 
We should not limit ourselves to the specifics; we must understand not just 
the letter of the Torah but the spirit of the Torah as well. 
The Ramban's surprising statement is that not only are we not good 
enough if we only keep the specifics - we can be worse than bad, we can 
become "perverse"! This is so because a soul that doesn't grasp the Torah's 
main message may use and abuse the Torah for his own self-centered 
desires. This is perverse. 
The Talmud has conveyed the same message many times. This is what 
they mean when they said: The Temple was destroyed because the people 
kept the law ! - but they didn't go beyond the letter of the law. (Baba 
Metzia 32). And when they said: "Anyone who is only engaged in Torah, 
is as one who has no G-d!" (Avoda Zara 17). 
We must see the forest and the trees. We must see and keep the mitzvos 
and grasp the larger picture as well - that G-d wants us to be holy, to be 
straight and to be good over and beyond the specific mitzvos He has given 
us. 
Shabbat Shalom, Avigdor Bonchek 
Avigdor Bonchek has published a new book on Rashi called "Rashi: The Magic and the Mystery" published by Gefen. Look for it at Jewish book 
stores. This article is provided as part of Shema Yisrael Torah Network Permission is granted to redistribute electronically or on paper, provided that 
this notice is included intact. For information on subscriptions, archives, and other Shema Yisrael Classes, send mail to parsha@shemayisrael.co.il 
http://www.shemayisrael.co.il Jerusalem, Israel 732-370-3344  
 

Rabbi Shlomo Caplan 

Mishulchan Shlomo 
Parshas Kedoshim – We Are One 
The Rambam in Sefer Hamitzvos (Mitzvas Asei 205) states, “We are 
commanded to admonish a sinner or one who seeks to sin and prevent him 
from doing so… And we should not say, ‘I am not going to sin, and if 
someone else sins what is to me. It is between him and G-d.’ As Hashem 
said, ‘You shall reprove your fellow’” (Vayikra 19,17). 
The Meforshim grapple with the question of whether the Mitzvah of 
tochacha – reproof – is a Mitzvah  bein adam lachaveiro –  between man 
and his fellow man – or  bein   adam  laMakom – between man and the 
Omnipresent. 
Let us refer to the Rambam in Hilchos Dai’os (6,8): “One who reproves 
another…should speak to him privately, speaking pleasantly in a soft tone 

and inform him that he is speaking only for his benefit to enable him to go 
to Olam Haba – The  World to Come” (ibid.). 
This would indicate that the Mitzvah of tochacha is a Mitzvah bein adam 
lachaveiro.  It derives from our concern for another person’s well-being.  
The pasuk in Tehillim (89,3) states, “The world is built upon kindness.”  
Rav Aharon Kotler cites Rav Chaim Volozhin who repeatedly said, “A 
person was not created for himself but rather to help others.”  Rav Aharon 
asserts that just as we must care about another person’s physical welfare, 
we must also be concerned about his spiritual welfare.  While his need for 
food, clothing and shelter are extremely important, his ruchnius is even 
more important.  One’s life in this world is temporal, while in the World to 
Come it is eternal. Certainly we must try to ensure that every Jew will 
acquire a wonderful portion in Olam Haba. 
As a Mitzvah bein adam lachaveiro its main focus is on helping the errant 
person mend his ways.  Thus we must take steps to reassure him of our 
concern for his welfare, speaking softly and avoiding any embarrassment 
to him. 
However, the Mitzvah does not stop there. The Rambam tells us in regard 
to a defiant and blatant sinner, “In matters of Heaven if one does not 
repent when spoken to privately, we embarrass him in public and publicize 
his sin… until he repents, just as all the prophets did to Yisrael.”   This 
would indicate that tochacha is also a Mitzvah bein adam  laMakom.  We 
are concerned about kavod Shomayim and chilul Hashem.  The 
unrepentant sinner is defying Hashem and making a mockery of the Torah. 
However there is yet another aspect of this Mitzvah.  As Chazal taught, 
“Whoever has the ability to prevent [a sin] and does not do so, is held 
accountable.” (See Shabbos 44b, Avodah Zarah 18a.)  All Jews are part of 
one entity – a unified people serving Hashem and representing His agenda 
to the world.  When one limb of our body is infirm, the whole body is in 
pain.   When we admonish a fellow Jew it is as if one hand is speaking to 
the other. 
At the end of the day, we are all in this together, and life is one big kiruv 
movement.  We must be mekareiv those who know better and those who 
don’t know better. And we must be mekareiv ourselves.  This is all done 
for own mutual benefit and kavod Shomayim.  This is the raison d’etre of 
Creation! 
 

Community Kollel 

Parsha Encounters 
Parshas Kedoshim - V’ahavta L’reiacha Kamocha 
By Rabbi Yehoshua Goldstein 
5 Iyar 5776 / May 13, 2016 
In this week’s parshah the Torah introduces the mitzvah of “V’ahavta 
L’reiacha Kamocha,” the commandment to love one’s friend as one 
loves one’s self. The pasuk concludes with the words “Ani Hashem.” 
This phrase is usually interpreted by Rashi to signify the concept of 
reward and punishment; why would a mention of that topic be 
appropriate in this context? 
Hagaon R’ Shimon Schwab zt”l suggests the following answer. The 
Gemara in Sotah 14a comments on the pasuk “After Hashem, your G-
d, you should go,” wondering how it would even be possible for an 
individual to walk after the Shechinah, which is compared to an aish 
ocheles, a consuming fire. The Gemara explains that following Hashem 
means a figurative following, to emulate the activities of Hashem. 
Just like Hashem clothes people, so too shall you clothe people. Just as 
Hashem visits the sick, so shall you visit the sick. Just like Hashem 
comforts the mourners, so shall you comfort the mourners. Just as 
Hashem buries the dead, so shall you bury the dead. Obviously, 
there are actions that we humans are not meant to emulate such as 
exacting retribution and punishment, and performing Techiyas Hameisim. 
Rather, we must conclude that there is a general mitzvah of “V’ahavta 
L’reiacha Kamocha”; as far as the details of how to fulfill this 
mitzvah, one should use the chesed that Hashem bestows on us as a 
guideline and measuring stick. The pasuk concludes with the words “Ani 
Hashem” to teach us that by reflecting on Hashem’s chasodim we will 
learn how to fulfill the mitzvah of loving one’s friend. 
Hagaon R’ Shimon Schwab zt”l continues with an alternate 
explanation. The Gemara in Shabbos 31a tells us the famous story of 
the gentile who approached Shammai and Hillel and asked to 
become a ger on condition that he be taught the whole Torah while 
standing on one foot. Hillel replied by stating: “What is hateful to you, 
do not do to others; this is the whole Torah.” The explanation is as 
follows: The mitzvah of V’ahavta L’reiacha Kamocha” is in essence a 
logical mitzvah which everyone fulfills. However, there could be many 
motives for their compliance. Some want to benefit their friends 
because they have the middah of generosity. Others bestow kindness 
because they expect to be repaid when they need a favor, while still 
others will take care not to hurt or damage so that they won’t be 
the target of revenge. What about scenarios where a person doesn’t feel 
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generous, or is strong and doesn’t fear retribution, or the beneficiary 
doesn’t have the means to repay him? In those instances, his logic 
will not dictate that he love his friend. Therefore, the Torah tells us, 
“Ani Hashem.” Hashem, who created the world and created all 
people, commanded us to benefit others. This is what Hillel was hinting 
to the ger. One’s motivation to do good to others should not be just to 
avoid what is hateful; it should be based on the Torah which 
concludes this mitzvah with “Ani Hashem.” 
Sefiras Haomer is an opportune time to work on perfecting one’s 
observance of this mitzvah, as we know that the students of R’ Akiva 
died during this time because - on their lofty spiritual level - they 
demonstrated a lack of respect for each other. Working on this 
mitzvah is an essential step in preparing for Kabbolas HaTorah. 
Rabbi Goldstein is the rosh chaburah at the kollel. 
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Halacha Encounters 
Hafrashas Challah Part 1 Types of Dough 
By Rabbi Moshe Kaufman 
The Torah instructs one who is baking dough to separate part of that 
dough to be given to the Kohen. That portion, referred to as terumah by 
the Torah, has all of the same halachos as terumah that is separated 
from produce grown in the field. In the Mishnah, it is referred to as 
challah. The separation of this challah is called hafrashas challah. We 
will discuss exactly what types of foods are obligated in challah. 
Dough that will be cooked 
Challah must be taken from any dough that has the status of, or will 
eventually become, “lechem.” The classic case is dough that is 
intended to be baked into bread. One must take challah from such a 
dough with a brachah. However, if one makes a dough in order to 
cook it, the Shulchan Aruch (YD 329:1) writes that he is exempt from 
taking challah. This is the opinion of the Ramban, and the Rash as 
well, in Maseches Challah (1:5). The Shach (ibid 4) cites the dissenting 
opinion of Rabbeinu Tam, who maintains that regular thick dough 
(called a “belilah avah”), even if made to cook and not bake, will 
have a status of lechem, and therefore the obligation of hafrashas 
challah applies. This machlokes is also relevant in determining which 
brachah is to be recited when eating it. According to the Rash, it is a 
mezonos. According to Rabbeinu Tam it is Hamotzi (unless there are 
other  factors  such  as  added  ingredients).  In  Hilchos  Brachos  (OC 
168:13), the Shulchan Aruch does in fact mention the opinion of 
Rabbeinu Tam. Therefore, the Poskim rule that it’s praiseworthy to take 
challah without a brachah (Derech HaChaim 58:2, Chazon Ish, Zeraim 
Likutim 5:20). 
If one made a dough in order to bake it, and later decided to cook it, 
challah must be taken, since the obligation for hafrashas challah from that 
dough applied from when it was formed (SA 329:3). If one made the 
dough with intent to cook it, and then decided to bake it, he will be 
obligated to take challah according to all opinions, and recites a 
brachah. Even if he only uses part of the dough for baking, the entire 
batch is obligated in challah, including the part he is cooking (SA 
329:4). 
However, many Poskim maintain that Rabbeinu Tam has an additional 
requirement in order for an item to qualify as bread. That is, the 
product created has to have a “turisa denahama,” the appearance of a 
bread product (Derech Emunah Bikurim 6, Tziun 222, from the Chazon 
Ish). The Poskim have different qualifications for defining the 
appearance of bread. The Chazon Ish writes that thin noodles used in 
soup, or farfel, do not have the appearance of bread. Since there is no 
clear consensus on this issue, one should still take off challah with out a 
brachah (Pischei Teshuvah ibid: 1, Leket Haomer 4:20). 
There is a unique halachah that states that if a dough’s appearance is 
that of one intended for baking, even if the owner plans on cooking it, 
challah must be taken with a brachah (SA 329:7, Taz 7). Some 
Poskim rule that this halachah applies to doughnuts. Before they are 
fried, they appear to be regular rolls, so challah should be taken with a 
brachah (Vayaged Mordechai). 
Yerushalmi kugel 
There is a question regarding the status of Yerushalmi kugel (or any 
noodle kugel) with regards to hafrashas challah. This kugel is made by 
first cooking the noodles, then mixing them with eggs and finally baking 
the mixture. Rav Elyashiv (DE ibid 6:92, 95) ruled that it is considered a 
baked product and has the status of bread. It is therefore obligated in 
challah according to all opinions. In addition, one who eats a large  

amount  will  need  to  recite  Hamotzi  and  Bircas  Hamazon (Koveitz 
Teshuvos 3:30). However, many  other Poskim argue  that once it 
became edible via the cooking, it is not considered bread. When it is 
then baked afterward, it does not receive a new status as bread (see 
Vezos Habrachah, Birurim 5:5 for a list of all the opinions). In 
addition, some Poskim write that this kugel does not  have  the  
appearance  of  bread  (R.  Shlomo Zalman).  In truth, challah is 
certainly to be taken off, for Rabbeinu Tam requires challah to be taken 
from any dough, even one that is cooked. However, according to Rav 
Elyashiv, even the Rash will require the challah to be taken, for it has 
become a baked item. The issue is that the Rash would call for 
challah to be taken only after the baking, as there is no obligation prior 
to that point (i.e. in the factory). Seemingly taking challah before that 
point would not be valid. Yet the Minchas Yitzchak (8:108) and Leket 
Haomer (4: note16) maintain that the challah taken when it was still 
dough suffices, even according to the Ram- ban/Rash. 
Belilah racah 
The Shulchan Aruch (YD 229:2) rules that when a batter that is not a 
dough at all, but is merely a liquid substance, is baked into a bread 
product, like a pancake, challah must be taken. Although it is not a 
dough, it achieves the status of “lechem” when it becomes a bread 
product through baking.  However, since it was not a dough initially, and 
only achieves the status of bread through baking, one should not take 
challah until after it is baked (Minchas Shlomo 1:68, Shevet Halevi 
8:242, Rav Belsky zt”l). Rav Moshe zt”l maintained that challah may 
be taken at any point of the process (Rav Feurst). Some  require the 
taking of challah twice, once before the baking, and again after the 
baking (Rav Shternbuch 3:334 in the name of Dayan Weiss zt”l). Since 
it is a machlokes, one should only do the hafrasha after the baking so 
that he may recite a bracha(DE6:105, note 224). 
Poskim write that hafrashas challah is not necessary in the case of a 
very thin pancake, for it does not have the appearance of bread. 
However, one should remember the opinion of the Aruch Hashulchan 
(OC 168:30) who writes that the definition of thin is unclear (see also 
Leket Haomer 4: note 20). In addition, we should not conclude that 
every thin product does not have the appearance of bread. Wraps are 
also made very thin, and are very much viewed as a bread product.  
Whether an item has the status of bread is also relevant to the halachos of 
brachos. If a food such as pancakes is in fact considered to be bread, one 
who is “kovea seudah” on it, meaning that he eats the amount of a 
regular meal, would  need  to wash, recite Hamotzi and Bircas Hamazon.  
For one to recite a brachah when performing hafrashas challah, one 
needs a dough that contains five pounds of flour. It is rare to have one 
liquid  batter containing that  much  flour. Therefore, nearly every time 
challah is taken from a belilah racah, no brachah is said. (See Mesores 
Moshe Vol. 1, YD 322 and 2, YD 234.) 
Cakes 
The Pischei Teshuvah (329:2) quotes the Panim Meiros who protests 
against those who do not take challah from their cakes etc.  The  Aruch  
HaShulchan  (329:6/14)  tries  to  defend  this practice and states that the 
only obligation for taking challah is from a dough that becomes bread. 
Any cakes etc. would not fit the criteria. However, this view is not 
found  וn any of the earlier Rishonim or Acharonim, and is rejected by 
all Poskim. 
As such, challah must be taken from the dough of all baked goods 
(see Minchas Shlomo 1:68, Machzeh Eliyahu 110). While people  are  
usually  conscientious  about  taking  challah  from dough used for bread, 
people are less aware of the similar obligation when baking rugalach, 
cookies, and kuchen cake. These all require separating challah with a 
brachah. 
Rabbi Kaufman is a full-time member of the kollel. 
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Midei Shabbos 
Vol. 23 No. 31 
This issue is sponsored l'iluy Nishmas Gavriel ben Yitzchak z"l by his 
children  t.n.tz.v.h.  
Parshas Kedoshim - Loving a Fellow-Jew 
"Do not take revenge and do not bear a grudge against your 
countrymen, and love your fellow-Jew (le're'acho) like yourself, I am 
Hashem" (19:18). 
Rashi, quoting Rebbi Akiva, comments 'This is a major principle in the 
Torah'. 
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The Gemara in Shabbos (Daf 31a) tells the story of a gentile who 
approached first Shamai, then Hillel, with a request to teach him the entire 
Torah whilst he stood on one foot. The K'li Yakar explains that what he 
meant was that they teach him one principle that would serve as a basis for 
the entire Torah. Hillel therefore said to him, 'What you yourself do not 
like being done to you, do not do to others'. This in fact, is the Targum 
Yonasan's translation of the above phrase "Love your fellow-Jew like 
yourself". 
The Ramban writes that the Pasuk in question is impossible to carry out 
literally, since nobody can love someone else to the extent that he loves 
himself. Indeed, he argues, Rebbi Akiva has already taught us (in Bava 
Metzi'a, 62a) that if two people are travelling in the desert, and one of 
them has enough water for one, then he may drink the water - without 
having to share it with his companion - because his own life takes 
precedence over that of his friend. 
Based on the 'Lamed' in "le're'acho", the Ramban therefore explains that 
what the Torah means is that a Jew should want for his friend like he cares 
about himself, to help and assist him, by the same standards as he sees to 
his own needs, in matters regarding his finances, his health, his honour and 
dignity and his quality of life. In short, the Torah is instructing us to leave 
aside one's natural jealousy towards others, and to treat them with the same 
care that one treats oneself. 
This is something that is possible to achieve. In fact, it is similar to the 
explanation of Targum Yonasan - who, in all likelihood, switches from the 
positive connotations of the Pasuk to the negative due to the Ramban's 
opening comment. Alternatively, it can be attributed to the difficulty in 
using oneself as a gauge for somebody else's needs, which may well differ 
from one's own. Whereas, on the other hand, one can safely assume that 
most people do not like being hurt, insulted or slandered just like he 
doesn't. 
Another point in favour of the explanation of Hillel and the Targum 
Yonasan is the fact that the two preceding commands in the same Pasuk 
are both negative commands. Having said that, all the Mitzvos contained 
in the previous Pesukim, starting with 'Don't steal' (in Pasuk 11) are 
Mitzvos Lo Sa'aseh. In which case it makes sense to say that the Torah 
concludes the list with 'Love your fellow-Jew like yourself' (irrespective of 
how one interprets it) a directive that will help us avoid transgressing those 
commands. 
Don't Eat on the Blood 
(Adapted from the Torah Temimah) 
"Don't eat on the blood, and don't indulge in plain sorcery or in sorcery 
that is connected with times" (19:26). 
The Torah often presents us with vaguely worded Mitzvos, presumably, in 
order to include a number of Mitzos under the same umbrella command. 
The current Mitzvah is a prime example of such a case, as the Gemara in 
Sanhedrin (63a), lists no less than five interpretations of this La'av. 
One should bear in mind that in such situations, the various interpretations 
of the Mitzvah are not subject to Malkos (thirty-nine lashes) to which 
Chayvei La'avin (negative commands) are generally subject. Moreover, 
the Poskim explain that most, if not all, of the listed Mitzvos are 
Asmachtos (Mitzvos de'Rabbanan that are hinted in the Torah), which, in 
view of the fact that the Torah specifically hints them, may be a little more 
stringent in character than other Mitzvos de'Rabbanan, but are 
mi'de'Rabbanan nonetheless. 
The literal interpretation of the Mitzvah, the Torah Temimah points out, is 
to counter the accepted practice common among the gentiles at that time. 
They would gather the blood of a slaughtered animal into a pit and eat 
around it. It was a form of divining and magic, to delve into the future, and 
this explains its juxtaposition to the two other Mitzvos listed here in the 
same Pasuk. In fact, we find it mentioned in Shmuel 1, 14, where King 
Shaul rebuked the soldiers of his army for "eating on the blood" (as the 
R'dak explains there). 
Here is a list of the additional La'avin which, according to the Gemara in 
Sanhedrin, are included in 'Lo sochlu al ha'dam': 
1 … Not to eat from an animal as long as it is still alive. 
2 … Not to eat the meat of a Korban as long as the blood has not yet been 
sprinkled. 
3 … Not to provide the family of someone killed by Beis-Din with the 
Se'udas Havra'ah (the first meal after the burial). 
4 … The Sanhedrin must fast the entire day after having sentenced 
someone to death. 
5 … A warning for a ben Sorer u'Moreh - the only one of the above 
La'avin that is subject to Malkos, since the punishment of Malkos for the 

boy's initial spree of misbehavior is clearly written in the Pasuk (See Rashi 
in Ki Seitzei, 21:18). 
The most common interpretation of the La'av, however, that applies to 
virtually everyone on a daily basis, is the prohibition of eating before 
'having prayed for one's blood' (i.e. soul), in other words the prohibition of 
eating before Davening. Interestingly, it is mentioned, not in Sanhedrin 
together with all the other interpretations, but in B'rachos (Daf 10b). 
The Torah Temimah, without explaining why this interpretation appears in 
B'rachos, connects it with the second of the above-mentioned explanations. 
As we know, he says, Tefilah, replaces (certain aspects of) the Korbanos, 
the main part of which is the blood. Consequently, seeing as the 
prohibition of not eating before the blood of the Korban has been 
sprinkled, which is min ha'Torah, entails giving precedence to one's own 
needs over those of one's Creator, the Chachamim likewise forbade eating 
before one has prayed to Him. In the same vein, the Gemara, citing the 
Pasuk in Melachim (1,14) "And they have cast Me after their own bodies" 
in connection with somebody who eats and drinks before Davenning - 
comments 'After he has boosted his own ego,, he takes upon himself the 
Yoke of the Kingdom of Heaven!' 
Mipnei Seivah Takum 
"Arise before a seivah (an old man) and honour a zakein (a sage)" 
(19:32). 
"Honour a zakein", Rashi explains, informs us that 'Seivah' mentioned at 
the beginning of the Pasuk is a Talmid-Chacham - not 'a zaken ashma'i 
(one who is totally unlearned [as Tosfos explains])'. 
This is the opinion of the Tana Kama of the B'raisa in Kidushin. (32b). 
Rebbi Yossi Hag'lili agrees with the Tana Kama's interpretation of rising 
before a 'Seivah'. But he maintains that the "Zakein" mentioned there 
extends to a young sage. Both Tana'im agree that the Torah does not 
obligate us to honour an old man if he is not a Talmid-Chacham. 
A third opinion - which is Halachah, is that of Isi ben Yehudah, who 
interprets "seivah" as an old man - even if he is a zakein ashma'I, whom 
one is obligated to honour due to the many lifetime experiences he has 
been through. The obligation however, does not extend to an old man who 
does not observe Mitzvos - See Tosfos (DH 'Zakein Ashma'I'). 
For sponsorships and adverts call 651 9502 This article is provided as part of Shema Yisrael Torah Network Permission is granted to redistribute 
electronically or on paper, provided that this notice is included intact. Shema Yisrael Torah Network For information on subscriptions, archives, and 
other Shema Yisrael Classes, send mail to parsha@shemayisrael.co.il http://www.shemayisrael.com Jerusalem, Israel 732-370-3344  
 

Rabbi Yissocher Frand 

RavFrand 
Better To Be Cheap Than Hateful  
These divrei Torah were adapted from the hashkafa portion of Rabbi Yissocher Frand’s 
Commuter Chavrusah Tapes on the weekly portion: CD #943 – Oy! They Shaved My Payos! 
Good Shabbos! 
This week’s parsha (Vayikra 19:18) contains the Biblical prohibition of 
taking revenge or bearing a grudge against our fellow man. Rashi (based 
on the Toras Kohanim) cites the definition of the prohibition of taking 
revenge (Lo Sikom): “If one says to his friend, ‘Lend me your sickle’ and 
the friend responds ‘No’ and the next day the second person (who refused 
to lend the sickle) asks the first friend to lend him his hatchet and the first 
friend responds ‘I am not lending you my hatchet just as you did not lend 
me your sickle’ – this is taking revenge.” 
The Chizkuni asks a simple question. In this situation, who is the worse 
fellow – the person who did not lend the sickle in the first place or the 
person who in retribution decides he will not lend this stingy fellow his 
hatchet? It would seem to us that the first fellow is the more “evil” person. 
The second fellow at least is motivated not to lend. He can justifiably 
argue, “He was not a nice neighbor to me, so why should I be a nice 
neighbor to him?” So why is it, asks the Chizkuni, that the second fellow 
is charged with violating a Biblical prohibition of “Lo Sikom” [Do not 
take revenge] while the first fellow apparently is not in violation of a 
specific negative prohibition? Where is the justice here? 
The Chizkuni gives an interesting explanation. The first person is merely 
stingy, but the second person violates the prohibition of hating a fellow 
Jew. The first person has nothing against the second fellow personally. 
Perhaps he is just overly protective of his personal property. However, the 
second fellow is perfectly comfortable lending out his property. He refuses 
to lend to the first fellow, because he has a resentment and even a hatred of 
him. This is the far bigger character fault. Being cheap is not a Biblical 
prohibition; hating one’s neighbor is. 
Did Hillel Give The Convert “Only Half A Loaf”? 
The above-mentioned pasuk ends with the famous phrase: “And you shall 
love your fellow as yourself – I am Hashem.” This is the positive Biblical 
command of Ahavas Yisrael [loving a fellow Jew]. The Ramban shares a 
startling insight on this commandment: “This expression (loving your 
friend LIKE YOURSELF) is an exaggeration!” The Ramban posits that it 
is simply impossible to expect anyone to love someone else as much as he 
loves himself. If anything, perhaps it could be said that we love our 
spouses and our children as much as we love ourselves, but to expect that 
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one might love his neighbor as much as he loves himself is very 
unrealistic. It is simply beyond man’s capacity to achieve that level of 
altruism. So how does the Ramban understand this mitzvah? 
The Ramban suggests that the essence of the commandment is that a 
person should want his friend to have things as good as he himself has 
them. The Ramban says there are many times when people want good for 
their friends and they are generous of spirit but just not EVERYTHING. “I 
can live with the fact that you have as much money as me, but I cannot 
live with the fact that you are smarter than me!” or “I can live with the fact 
that you have as much money as me and that you are smarter than me, but 
I can’t live with the fact that your children are better than mine!” “In at 
least some area, I want to be better than you!” This, says the Ramban, is 
what the Torah is teaching us here. We are commanded to suppress any 
such resentfulness of spirit and should in no way nurture such selfish 
egotism in our hearts. 
This is a very significant Ramban. The focus here is on overcoming the 
attribute of jealousy. Fundamentally this mitzvah commands us to rid 
ourselves of the attribute of envy. At the end of the day the reason I cannot 
live with the fact that you are “just as good as me” is because I am jealous 
of you. The mitzvah is telling us that we should want for our friend just as 
much as we have, and not be in any way resentful of him if he has 
everything we have, and perhaps even a bit more. 
This is summarized by a very famous Gemara (Shabbos 31a): “There was 
once an incident of a certain Gentile who came before Shammai and said 
to him ‘Convert me on the condition that you can teach me the entire 
Torah while I stand on one foot’. Shammai pushed him away with the 
building plank that he had in his hand. The Gentile then came before Hillel 
who converted him. Hillel told him ‘That which is hateful to you do not do 
to your friend. This is the entire Torah; the rest is commentary – go study 
it.'” 
However, this Talmudic passage is very difficult. How could have Hillel 
said that “this constitutes the entire Torah”? At best this principle might 
encapsulate the laws between man and his fellow man. But what does this 
have to do with the laws between man and G-d? What about the 
prohibitions of Shatnez [forbidden mixtures], chazer [pig consumption] 
and Avodah Zarah [idolatry]. What about Emunah [belief in G-d], Succah, 
Pessach, Matzah and Chometz? Where are all these alluded to? It seems 
that Hillel gave the Gentile only “half a loaf”, so to speak. What is the 
meaning of this Gemara? 
The Ramban asks: How does one reach this level that he wants for his 
friend as much as he has for himself? The Ramban answers that he must 
remove the unseemly attribute of jealousy from his heart. Of course not 
being jealous is easier said than done. One of the most basic of all human 
feelings is envy. So what is this “easy formula” that the Ramban is 
offering? Getting rid of envy is a great idea but how do I accomplish that? 
In my humble opinion, there is only one way to rid oneself of the natural 
tendency to be envious and that is to become a believer – to become a 
“ma’amin” — a believer in the concept of Hashgocha Pratis [personal 
Divine Providence]. We need to internalize the belief that the Ribono shel 
Olam gives each and every single one of us exactly what we need to 
function in this world in order to fulfill our mission in this world. What we 
don’t have, we don’t need! 
Therefore, I have no problem if my friend drives a better car than I do. I 
don’t need that car. I have no problem if my friend makes a lot more 
money than I do. I don’t need that much money. I believe with a complete 
belief (Ani ma’amin b’Emunah shleimah…) that everything I have in this 
world is what I need – nothing less and nothing more. This is how a person 
removes jealousy from his heart. 
Admittedly, coming to this level is not so simple. But, that is the approach 
one must take in order to move in that direction. It is the only approach. 
We need to fully believe that the Almighty is keenly aware of who I am 
and what I need and He has given me everything that I do need and that I 
do not need anything else. Therefore, I am completely content if 
somebody else lives in a much nicer house than I do. I do not need that 
house. G-d knows what is good for me. This is how one rids himself of the 
attribute of envy. 
So this concept of wanting for your friend exactly what you have and not 
harming your friend and treating him like you would want to be treated is 
inextricably bound up with the mitzvah of Emunah. Emunah is in fact kol 
haTorah kulah [the entirety of Torah]. This is why Hillel can make the 
statement to the potential convert: This is the essence of the entire Torah! 
The attitude of “that which is hateful to you, do not do to your friend” is 
based on a belief in Hashgocha Pratis and a belief that the Almighty has 
given me all that I need. 
When one wishes to crystallize Torah to its most basic concept, it is 
Emunah. This corresponds with what the Talmud states [Makkos 24a]: 
“(The prophet) Chabakuk came and reduced the essence of Torah to a 
single principle: The righteous one lives by his faith” (Tzadik b’Emunaso 
yichyeh [Chabakuk 2:4]) That is how Hillel can make the statement “This 
is the entire Torah”. He did not leave out the other half of the loaf! 
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“Do not hate your brother in your heart, you shall reprove your brother 
and not bear a sin because of him.” (Leviticus 19:17) 
In this week’s parsha we find one of the hardest mitzvos to perform 
practically-speaking. Giving reproof, or constructive criticism, is 
challenging to say the least. One essentially tells another that they are 
doing something wrong and has to do so in a way that the person will 
listen. It is fraught with dangers of embarrassment, hurt feelings, and 
anger. 
The Midrash offers the parable of a passenger on a ship drilling a hole 
under his seat. The other passengers yell at him that he will drown them 
all, but he says, “What do you care? I’m drilling only under my own seat!” 
Of course, this is a ridiculous argument since they will all go down 
together. Similarly, the spiritual well-being of Klal Yisrael is dependent on 
each individual and if one has the chance to protest a sin and does not, he 
is culpable. 
That said, it does not give someone the right to embarrass the other person. 
This is not just common sense, but actually learned from the verse itself. In 
fact, the whole concept is to teach us how to deal with other people. 
The first step is that we must remember that the other person is our 
brother, so any diminishment of close feeling is problematic. When going 
to reprove someone, it must be done with love and out of concern for the 
person. 
The commentaries also point out that it is imperative to approach the 
sinner because perhaps in your interaction you will find out that the whole 
thing was false and they didn’t sin. What appears to one as a sin may 
actually have a rationale and be something different than imagined. By 
reminding ourselves that the person is our “fellow,” we can treat them 
more gently, as we would when looking at our own actions and 
indiscretions. Not ‘bearing a sin because of him’ can also be translated as, 
‘do not place a sin upon him.’ In other words, there is nearly always room 
to judge favorably and assume a person did not sin, or at least not 
intentionally. Thinking in this way creates peace and unity. 
And there is a final point we’d like to make. The Torah tells us to reprove 
our fellow and not to bear a sin because of him. This means that it is 
possible to offer reproof and still sin. If we remove the possibility of 
embarrassing him as above, and we already know that we must be gentle 
in the reproof, what is being added? 
The answer is that how you view a person will have a direct effect on his 
behavior. When you reprove someone and tell him he is a sinner, his 
defense mechanisms will fly into full gear and he’ll start highlighting some 
of YOUR shortcomings. He may stick to his sin even more simply to 
prove you wrong. 
However, if you approach someone and explain that the sin or oversight is 
beneath him, and make him feel you admire and look up to him, he will be 
quicker to heed your words and grow into the respect you have for him. 
A wise Torah scholar explained a verse in Mishlei and how to deal with 
difficult people at the same time. The posuk (9:7) says, “Do not reprove a 
scoffer lest he come to hate you. Reprove a wise man and he will love 
you.” 
“This implies that you don’t even bother to reprove a scoffer. But it’s not 
true. 
When you reprove someone, don’t say, “You’re a scoffer!” He’ll just hate 
you. Instead, tell him, “You’re too smart for such behavior!” He will love 
you, and your words will have the desired effect. The point isn’t ‘who’ but 
‘how.’” 
Now You Know 
One of the most famous verses in the Torah, “V’ahavta l’rayacha 
kamocha,” ‘You shall love your fellow man like yourself,’ is in this 
week’s parsha. 
Many people know that Rabbi Akiva said this was a “great principle of the 
Torah.” 
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What is not as well-known is the beginning of that verse: Do not take 
revenge, and do not [even] bear a grudge, [and you shall love your fellow 
man like yourself.] 
So, the person I am commanded to love is NOT just someone who I 
admire, nor even someone whom I have very little to do with. The person I 
am to love is the very person who has wronged me in the past and I have 
reason to dislike! 
While Jews do not “turn the other cheek” and forgive any wrongs against 
them unilaterally, and the Torah requires recompense, when the other 
person wishes to move forward, even if they haven’t apologized as fully as 
we might like (or at all) we are supposed to move forward with them. But 
how?! 
The secret is to love them the way we love ourselves. When we do things 
wrong, make mistakes, act selfishly, or hurt others, we understand that we 
are inherently good people who were under specific circumstances that 
made us act that way. 
If we understand the same about others, we will be able to forgive them for 
succumbing to the moment (or decade) and acting less than perfectly. 
Thought of the week: 
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Khal Machzikei Torah 
Kedoshim 5776- Second Chances 
In this week’s parsha Hashem instructs Moshe to tell the Jewish people 
about the prohibition of handing over one’s children to the idol known as 
Molech. Rashi (as explained by the Sifsai Chachamim) in his comment to 
the words “V’el bnai Yisrael toemar” is puzzled as to the necessity of 
telling this to the Yidden, since in last week’s parsha the very same 
prohibition had already been declared. Says Rashi “Onshin al Ha’azhoros” 
-” Punishment for the sin”. In other words, the first mention of the avaira 
(in last week’s parsha) was just to inform the Yidden of the actual 
prohibition. This week’s declaration, however, reveals what type of 
punishment would be meted out for violation of this Avairah. As the 
passuk says “Mos yumas, am ha’aretz yirgemuhu ba’aven” - “He will 
surely die, the landsmen will stone him” (Vayikra, 20:2). 
Perhaps we can offer another understanding of what may have been 
bothering Rashi which will unfold into a major philosophical principle of 
Yiddishkiet.  
When the Torah here presents the prohibition and its punishment, Hashem 
begins by saying the following to Moshe: “V’el bnai Yisrael toemar”- 
“And you shall say to the Bnai Yisrael....” (ibid.) This is an unusual 
terminology, for normally Hashem says “Dabair el Bnai Yisrael” - “Speak 
to the Bnai Yisrael” (My database program professes that Hashem does so 
27 times in the Torah. 27 being the amount of letters in Aleph-Bais 
[including end letters] which of course corresponds to the 27 words in the 
bracha of refa’ainu in Amidah. In other words, if we want health, then we 
must listen to the Torah made up of 27 letters (Siddur Rokayach). 
Similarly, if we heed the commandments of Hashem which were 
transmitted classically through the 27 Dabair el Bnai Yisrael's one will 
stand a supreme chance of having good health.)  
This is what is bothering Rashi: Why does Hashem use a different 
introduction than He does in most other places? And this question is 
magnified because Hashem here is instructing Moshe to pass on to the 
Yidden the prohibition of Molech idol-worship and the punishment of 
death that comes with it. Hardly a lullaby. And yet, instead of using the 
more severe verb for speech (dabair) which would have been absolutely 
appropriate for such content, He tells Moshe “toemar” - “say” which has 
connotations of softness and pleasantness (see Rashi to Shmos, 19:3).  
Says Rashi, “Onshin al Ha’azhoros”. The fact that Hashem in this passuk 
is talking about punishment answers both questions You see, one has to 
wonder how must a Yid look at a punishment from G-d, a tragedy or a 
gift? Well, unlike other societies wherepunishments are either a deterrent 
or a way to rid the world of a menace, Yidden believe that the objective of 
punishment is to facilitate a forgiveness for the sin and a cleansing process 
for the sinner. This is truly a gift. For imagine if Hashem would not grant 
forgiveness. Man, in a moment of weakness would sin, and would 
immediately be overcome with remorse. This would quickly turn into grief 
with the knowledge that he has stained his neshama for eternity. But 
forgiveness does exist, and for the Molech idol worshipper Hashem says 
death is his cleansing and his relief.  
In last week’s parsha Hashem had told Bnai Yisrael about the awful sin of 
Molech worship, and at the time did not offer any rehabilitative 
punishment. Now that’s severe, for sure a time for dabair. Here, however, 
Hashem offers spiritual rapprochement by revealing a penalty of death. 
And to guide us that we should look at a revelation of a punishment as a 

kindness, Hashem changes his usual wording of dabair and goes with the 
softer tone of toemar signifying that any and every onesh truly softens the 
blow of sin.  
Still, there is only one thing left to clear up, and that is why was Molech 
and its punishment of death over all other sins chosen to teach us about 
this concept of the gift of punishment?  
The answer may be that Molech punishment has a unique twist which does 
not exist by any other sin. And that is that only if a parent hands over some 
of his children to Molech does the death penalty stand. But if he gives the 
idol all his children the death penalty is dropped (Sanhedrin 64b). Why is 
this so? Surely the parent should still be put to death? One of the popular 
explanations given to explain this halachic phenomenon is, as we have 
said, that punishment brings forgiveness. But there is a time where the sin 
is so depraved, so evil, that even death is too good for him, he cannot be 
forgiven. One who hands over every single one of his children to Molech 
is such an evil. In this world he cannot wipe the slate clean, instead he 
must bear the weight of his actions, remaining spiritually stooped until he 
shuffles this mortal coil. 
So, punishment for any sin is a kappara, it is a philosophy that shapes our 
lives. yet it’s a hard thing to prove. How do we know that’s what Jewish 
punishment is all about? Molech, yes Molech is the proof. This unique law 
[of not killing the Molech sinner if he has given all his children] proves 
this philosophy. Therefore, it is wholly appropriate that when Hashem 
instructs Moshe with the declaration of the Molech punishment within 
which lies the proof, He emphasizes His philosophy by choosing a softer 
way of speaking. 
Next time we say the bracha of “Zokaif Kefufim”- “[Hashem] straightens 
the bent” in the morning blessings, have in mind to thank Hashem that 
instead of having to spend life bent over from the unbearable weight of sin, 
instead we are able to become ramrod straight. For Hashem has softly 
given us a gift.  
The gift of punishment. 
The gift of second chances. 
The gift of three strikes yet still not out.  
Have a great Shabbos, 
Rabbi Nosson Greenberg 
Rav, Khal Machzikei Torah, Far Rockaway N.Y. ravgreenbergkmt@gmail.com 
 

Aish.Com - Rabbi Ari Kahn 

M'oray Ha'Aish 
Kedoshim - Put a Little Love in Your Heart  
Perhaps one of the most famous verses in the Torah is, "Love your 
neighbor as yourself."(Vayikra 19:18) This is not an isolated instruction; it 
comes as the concluding statement at the end of a list of commandments, 
all designed to create harmony, to create a just, functional, perhaps even 
utopian society. 
In his comments on this verse, Rashi notes that Rabbi Akiva stated that 
this is "a great principle of the Torah," a defining principle - if not the 
defining principle of Judaism. 
Far more often than not, Rashi draws upon rabbinic tradition without citing 
the author of a particular teaching. In this case, though, not only does 
Rashi inform us that this is the great principle of the Torah, but he also 
goes farther than is his usual practice, and quotes Rabbi Akiva as the 
formulator of this opinion. Certainly, Rabbi Akiva is one of our greatest 
sages, but why, specifically in this instance, does Rashi feel that the 
citation must be included? 
While Rabbi Akiva himself is generally (universally?) remembered as one 
of the most saintly, holy, caring individuals in our history, there is an 
uncomfortable aspect of his biography that gives us pause: the tragic 
deaths of thousands of his students, deaths which the Talmud attributes to 
a lack of love, honor and mutual respect among them. 
Rabbi Akiva had twelve thousand pairs of disciples, from Gevat to 
Antipatris; and all of them died in one period of time, because they did not 
treat each other with respect. (Talmud Bavli Yevamot 62a) 
While in general it may be unfair to judge parents for the behavior of their 
child or a teacher for the behavior or accomplishments of his or her 
students, nonetheless the "disconnect" between this teacher and his 
students causes us no small degree of wonder, and perhaps a degree of 
worry. How could such a great teacher formulate such a great principle, 
yet fail to transmit the message to his students? 
We may approach this problem by first examining the reaction of one of 
Rabbi Akiva's primary students(1) to this principle: 
'Love your neighbor as yourself.' Rabbi Akiva said, 'This is the great 
principle of the Torah.' Ben Azzai said,"'This is the book of the 
generations of man(2) [on the day God created man, He made him in the 
likeness of God]" (Bereishit 5:1) - this is an even greater principle. (Sifra 
Kedoshim parasha 2 perek 4:12)(3) 
For Rabbi Shimon Ben Azzai, the larger principle that informs all of 
Jewish thought is that each and every human being is created in the image 
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of God, and therefore deserving of love, respect, and reverence. In Ben 
Azzai's view, if we remain cognizant of the image of God inherent in 
every human being, we will necessarily treat others with love and 
respect.(4) Thus, in Ben Azzai's opinion, his own principle subsumes that 
of his teacher and colleague Rabbi Akiva: Loving one's neighbor would be 
a natural consequence of recognizing the divinity of every other person. 
Rabbi Akiva's principle becomes redundant if Ben Azzai's principle is 
scrupulously obeyed. 
From Ben Azzai's comment, we begin to understand what at least one of 
Rabbi Akiva's students thought was an unfortunate limitation of his great 
teacher's principle: What if a person is an ascetic, and holds himself up to 
impossible standards of deprivation, self-criticism or harshness? Would he 
be justified to treat others as he treats himself? To phrase this more 
cynically, would the principle of loving one's neighbor as oneself give 
license to the masochist to be a sadist?(5) Ben Azzai's principle 
circumvents this problem: Rather than using the individual as the 
benchmark for how others should be treated, Ben Azzai stressed the need 
for an objective, Divine benchmark for interpersonal relations. 
Something had gone terribly wrong; Rabbi Akiva lost 24,000 students, but 
he did not despair. He started again, but this time he focused on a much 
smaller group of disciples - five students, to be precise. It is from these 
students that Torah spread; it is they who transmitted the legacy of Rabbi 
Akiva. 
The world remained desolate until R. Akiva came to our masters in the 
south and taught Torah to R. Meir, R. Yehudah, R. Yossi, R. Shimon [bar 
Yochai] and R. Elazar b. Shammua; and it was they who revived the Torah 
at that time. (Talmud Bavli Y'vamot 62b) 
The phrase "until R. Akiva came" is used many times in rabbinic 
literature; in fact, it is used twice as many times in reference to R' Akiva as 
it is regarding all other sages combined. This is the only instance in which 
the phrase is descriptive: It is not a general statement, along the lines of 
"until he came up with the idea;" rather, it describes an actual relocation - 
he came to the south of Israel and began to teach his new students there. 
One may theorize that whenever this phrase is used, it refers to a teaching 
Rabbi Akiva imparted to his new students in the south. These particular 
teachings were aimed at insuring that his new students would be 
emotionally sophisticated, sensitive and kind, and avoid the mistakes that 
led to the demise of his earlier followers. 
As it was taught: Shimon HaAmsuni (others state that it was Nehemiah 
HaAmsuni) interpreted every 'et' in the Torah, but when he came to the 
verse, "Thou shalt fear [et] the Lord thy God," he desisted. Said his 
disciples to him, 'Master, what is to happen with all the instances of the 
word 'et' which you have interpreted?' He replied: "Just as I received 
reward for interpreting [them], so will I receive reward for desisting." 
Until R. Akiva came and taught: 'Thou shalt fear [et] the Lord thy God:' 
[the addition of the word 'et' teaches us that this fear] includes (students of) 
scholars. (Talmud Bavli, Kiddushin 57a) 
Rabbi Akiva taught that students of Torah are deserving of respect, and 
their honor is a part of the awe and fear we have towards God Himself. We 
can easily read this as an addendum to his glorious teaching that one must 
love one's neighbor as oneself. Additionally, we may surmise that this may 
have been Rabbi Akiva's way of anticipating or responding to the critique 
that his "great principle of Torah" leaves a loophole for the person who 
mistreats themself to treat their fellow students with disrespect.(6) A 
second teaching of Rabbi Akiva may address this issue even more directly. 
Two people are travelling on a journey [far from civilization], and one has 
a pitcher of water. If both drink, they will [both] die, but if one only 
drinks, he can reach civilization. Ben P'tura taught: It is better that both 
should drink and die, rather than that one should behold his companion's 
death. Until R. Akiva came and taught: [The verse] 'That thy brother may 
live with you' (Vayikra 25:36) teaches us: Your life takes precedence over 
his life. (Talmud Bavli, Bava Metziah 62a)(7) 
We must care for others, but when push comes to proverbial shove, one's 
own life must take precedence. This case uses the extreme situation to 
teach both sides of Rabbi Akiva's underlying principles: We must love 
others as we love ourselves - care for them and respect them at all times - 
but in order to do so, we must love ourselves, treat ourselves with dignity 
and care. The fact that Rabbi Akiva had to stress the idea of self-
preservation and self-respect indicates that this was not only a law, but a 
position his students needed to hear. Rabbi Akiva, who believed 
passionately in the value of life just as he believed passionately in the 
value of altruism, could not accept the notion that altruism might cause the 
death of both travelers in the desert. He had seen enough death in his 
lifetime, and taught his students that if you can walk out of the desert 
alive, that becomes your obligation.(8) 
Did Rabbi Akiva succeed in breaking the vicious cycle and raising a 
different type of student? Close examination of the words and deeds of his 
"new students" proves that he most certainly did - but in order to fully 

appreciate Rabbi Akiva's pedagogic success, we are forced to take a slight 
detour. 
Rabbi Akiva's philosophy regarding interpersonal relationships is perhaps 
most clearly illustrated in his halachic rulings regarding marriage. As one 
of the most important and primary relationships in a person's life, Rabbi 
Akiva was quite concerned that husband and wife live in tranquility, in 
harmony, in love. For this reason, Rabbi Akiva's rulings regarding divorce 
were relatively lenient. 
The scholars who preceded him were divided on the question of legitimate 
grounds for divorce: While Beit Shammai understood that the Torah would 
only permit divorce in cases of infidelity, Beit Hillel opined that a man 
may divorce his wife even if she burns his food (and it is my 
understanding that it is only his food, and not hers or anyone else's, which 
is ruined, indicating aggression, spite and hatred).(9) We may assume that 
Beit Hillel's relative leniency is based on an understanding that if this 
couple is already involved in a contentious relationship, there is no need to 
wait for the relationship to deteriorate to actual infidelity. And yet, Rabbi 
Akiva goes one considerable step further, stating that a man may divorce 
his wife even on the grounds that he has found another woman who is 
"na'ah mimenah"- more beautiful or more pleasant (or perhaps more 
suitable). While on the one hand it may strike us as outrageous that a wife 
can be "sent packing" because her lecherous husband has found a newer 
model with less "mileage," Rabbi Akiva seems exceptionally sensitive to 
the concern that this relationship should be based on love, mutual respect, 
and attraction. In fact, in a separate, apparently related teaching, Rabbi 
Akiva speaks out against the "old time rabbis" who advocated that wives 
should refrain from making themselves look attractive during those times 
that they are forbidden to have marital relations with their husbands. Rabbi 
Akiva permitted married women to beautify themselves as they saw fit, 
and did not limit physical attractiveness between spouses as a function of 
physical intimacy. 
The early Sages ruled that she must not rouge nor paint nor adorn herself 
in colorful garments while she is a niddah; until R. Akiva came and taught: 
If so, you make her repulsive to her husband, with the result that he will 
divorce her! (Talmud Bavli Shabbat 64b) 
Here is another instance where the phrase "until R. Akiva came" is used. If 
we are correct in our thesis, this is another instance in which Rabbi Akiva 
taught his new students to be sensitive to feelings, to legislate in favor of 
love and attraction. The same Rabbi Akiva who permitted the husband 
with a straying eye to divorce his wife, spoke out against an earlier 
rabbinic ruling that he feared might make wives unattractive to their 
husbands. Rabbi Akiva spoke boldly, in order to insure that halacha would 
never provide the reason for a husband's eye to stray.(10) 
Rabbi Akiva further stressed the importance of a person marrying an 
appropriate spouse in order to avoid the pitfalls of a deteriorated 
relationship: 
A man who marries a woman who is not an appropriate for him breaks five 
different negative commandments of the Torah: "Do not take revenge," 
(Vayikra 19:18) "Do not bear a grudge," (ibid., 18) "Do not hate your 
fellow man in your heart," (ibid., 17) "Love your neighbor as yourself," 
(ibid. 18) and "Your fellow man shall live with you." (ibid. 25:36). 
Because he hates her, he hopes that she will die, and he abstains from 
procreation. (Avot d'Rebbi Natan, version 1, chapter 26) 
This very striking passage is, in fact, the only commentary by Rabbi Akiva 
himself on his "great principle of Torah." He teaches that in a relationship 
devoid of love, many other Torah laws are unavoidably trampled upon. 
The great principle is most evident in this passage, which outlines a 
destructive progression that begins with a loveless marriage: A cascade of 
negative emotions leads to hurtful thoughts and, eventually, destructive 
actions. 
With this information, and against the backdrop of Rabbi Akiva's 
application of his "great principle of Torah," we may now return to our 
earlier question: Did Rabbi Akiva succeed in communicating this idea to 
his students? 
Rabbi Yehuda, one of Rabbi Akiva's five new students, makes a very 
similar application of law, and warns of the price to be paid for a 
relationship that has deteriorated. Both the words and the logic he employs 
should seem quite familiar: 
If a man takes a wife, has relations with her, and comes to hate her..." 
Rabbi Yehuda says,(11) ...from this we see that if a person breaks an easy 
commandment, he will eventually break a more serious commandment. If 
he does not obey the commandment, "Love your neighbor as yourself," he 
will come to violate the commandments "Do not take revenge" and "Do 
not bear a grudge," [Vayikra 19:18], and the commandment, "Do not hate 
your fellow man in your heart," [Vayikra 19:17], the commandment "Love 
your neighbor as yourself," and "Your brother shall live along with you." 
[Vayikra 25:36], and he will eventually reach the point of bloodshed. 
(Sifrei Devarim, Ki Tetze section 235) 
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Regarding a totally different sort of interpersonal relationship, the Mishna 
in Nedarim grapples with the problem of a person who made a vow 
disowning a friend from his assets. The Mishna discusses the conditions 
that might annul such a vow (called "opening" the vow), and Rabbi Meir's 
opinion on the matter also strikes a familiar chord: 
Rabbi Meir also said: An opening [for annulment of a vow] may be given 
based on what is written in the Torah, so we say to him: 'Had you known 
that you were violating [the injunctions], "Do not take revenge," "Do not 
bear a grudge," "Love your neighbor as yourself," and "Your brother shall 
live with you," or that he might become poor and you would not be able to 
provide for him, [would you have made this vow]?' Should he reply, 'Had I 
known that it is so, I would not have vowed," he is absolved. (Mishna 
Nedarim 9:4 Talmud Bavli 65b) 
The pattern that emerges is unmistakable: Rabbi Akiva's application of the 
great principle of "Love your neighbor as yourself" to the area of spousal 
relationships was applied by two of his new students - first, Rabbi 
Yehudah in the matter of divorce, and next by Rabbi Meir, to help heal a 
different sort of rift between two people. 
The Sifrei records a similar teaching in a third area of interpersonal 
relationships: 
"If one person hates another and lies in wait and attacks him:" From this 
we learn that if a person breaks an easy commandment he will eventually 
break a more serious commandment. If he breaks the commandment to 
"Love your neighbor as yourself" he will eventually come to break the 
commandments "Do not take revenge" and "Do not bear a grudge," 
[Vayikra 19:18] and the commandment "Do not hate your fellow man in 
your heart" [Vayikra 19:17], and the commandment "Your brother shall 
live along with you" [Vayikra 25:36], until he reaches the point of 
bloodshed. 
This passage deals with hatred which may lead to murder; once again, 
there is a downward spiral, and along the way commandments are 
trampled. Again, Rabbi Akiva's teaching is implemented, although this 
specific teaching is not attributed to a particular scholar. However, the 
Talmud states that anonymous teachings in the Sifrei are the work of yet 
another of Rabbi Akiva's "new" students: Rabbi Shimon Bar Yochai: 
R. Johanan said: [The author of] unattributed Mishnah is R. Meir, of 
unattributed Tosefta is R. Nehemiah; of an unattributed [dictum in the] 
Sifra is R. Yehudah, and in the Sifrei, R. Shimon; and all are taught 
according to the views of R. Akiva. (Talmud Bavli Sanhedrin 86a) 
Thus, we see that three of his Rabbi Akiva's new students heard and 
internalized their teacher's lesson, and applied his great principle of Torah 
regarding the centrality of building and maintaining loving relationships in 
their own teachings. 
A fourth student, Rabbi Elazar ben Shammua, taught this same principle of 
love and respect in a more succinct formulation: 
R. Elazar b. Shammua' said: Let the honor of your disciple be as dear to 
you as your own, and the honor of your colleague as [important] as the 
reverence for your teacher, and the reverence for your teacher as [vital] as 
your fear of Heaven. (Mishna Avot 4:12) 
The emphasis Rabbi Elazar places on honoring teachers, colleagues and 
students reflects Rabbi Akiva's teachings; we may say that this Mishna is a 
true expression of Rabbi Akiva's legacy, as it is expressed by one of his 
new students.(12) Another lengthy midrash recounts that Rabbi Elazar ben 
Shammua's kindness and concern extended even to non-Jews, a fact that 
eventually saved all the Jews of a certain province.(13) 
It seems clear that Rabbi Akiva was quite successful with his new 
students. He taught them sensitivity, he taught them kindness, and he 
taught them love. He taught them that love of our fellow man is truly the 
central teaching in the Torah. Every aspect of Torah law should be 
impacted by this love; every aspect of our society evolves from the great 
principle of love. 
The Rabbi Akiva who arrived in the south and taught 5 great students was 
a Rabbi Akiva who himself had internalized the lesson of his earlier 
students' tragic deaths. When teaching his new students, he did not leave it 
to chance that they would understand his message; he drilled it home over 
and over, and was explicit and specific in teaching them. His pedagogic 
method, and his diligence in delivering this educational message to his 
new students, are preserved in another passage that tells the story of the 
earlier students' deaths, with slight variations: 
R. Akiva said: If you have raised disciples in your youth, raise disciples in 
your old age, because you do not know which will survive, these or those, 
or whether they will be equally successful.' R. Akiva had twelve thousand 
disciples from Acco to Antipatris, and all died in the same period. Why? 
Because they looked grudgingly on each other. Eventually he raised seven 
disciples: R. Meir, R. Yehudah, R. Yossi, R. Shimon, R. Elazar b. 
Shammua', R. Yohanan the Cobbler, and R. Eliezer b. Yaacov. Others say: 
R. Yehudah, R. Nehemiah, R. Meir, R. Yossi, R. Shimon b. Yohai, R. 
Hanina b. Hakinai, and R. Yohanan the Cobbler. [Rabbi Akiva] said to 
them: My sons, the previous ones died only because they begrudged one 

another [the knowledge of] the Torah; see to it that you do not act as they 
did. They arose and filled the whole of Eretz Israel with Torah.(Bereishit 
Rabbah 61:3) 
Any other man who had lost so many students, whose entire life's work 
was eradicated, would have given up. Rabbi Akiva had begun teaching at a 
relatively late stage of life, and he might easily have felt that all was for 
naught. Instead, he started again. He found the best minds around, and he 
filled their hearts with love. 
A postscript is taught in the name of the Chidushai HaRim.(14) While it is 
true that law follows Rabbi Akiva, in our inner hearts we should feel the 
altruism of Ben Petura.(15) And even when we must value and take care of 
ourselves, the love for our fellow man should still be strong in our hearts. 
Many generations later, in the holocaust era, another man saw the same 
type of destruction witnessed by Rabbi Akiva, though multiplied to 
impossible numbers. He was a young hassidic yeshiva student named Eli 
Wiesel, and many years later, he wrote about his love for Rabbi Akiva: 
I love Rabbi Akiva. I love him for his humanity, for his passion for study. 
I love him for his love of the Jewish people. His argument with Ben P'tura 
on the duties and obligations of friendship? His decision teaches us 
something important. When the surviving friend emerges from the desert, 
he is no longer alone; he will have to live two lives, his own and that of his 
dead friend. (Sages and Dreamers, Eli Wiesel page 240)(16) 
For more in depth study see: 
http://arikahn.blogspot.co.il/2016/05/parshiot-acharei-motkedoshim.html 
Notes: 
1. Ben Azzai was a senior student and perhaps could be called "junior 
partner" of Rabbi Akiva, see Talmud Bavli Baba Batra 158b, Jerusalem 
Talmud Rosh Hashana 1:1. 
2. Often the Talmud makes the assumption that the reader is familiar with 
biblical texts, and will cite the start of a text when the object of 
interpretation is in fact the second part of the verse. 
3. This teaching is found in three places, the Sifra which is the halakhic 
midrash to Vayikra, Bereishit Raba and the Jerusalem Talmud in Nedarim 
9:4. Only in Bereishit - when commenting on the verse in Bereishit does 
Ben Azzai come first, and then Rabbi Akiva's position is mentioned. In the 
other two instances Rabbi Akiva is cited first, and the Ben Azzai is cited as 
introducing a greater principle. It is possible that Ben Azzai saw himself as 
not arguing, but expanding the teaching of his master. 
4. It is possible that Rabbi Akiva concurred. In Pirkei Avot 3:14, Rabbi 
Akiva says: "Beloved is man for he was created in [God's] image." It 
sounds as if the reason we are worthy of love is due to the image of God 
which we possess. 
5. This legal lacuna was pointed out by R' Yaakov of Orleans (a member 
of the Tosafot school who was martyred in London). See R' Hayim Paltiel, 
Vayikra 19:18. 
6. See R' Pinchas Horowitz's commentary, Sefer haMiknah Kiddushin 57a. 
7. The context of this passage deals with helping someone in financial 
need, but the language of this verse, "v'chai" - suggests a broader 
application of saving lives. 
8. Rav Yakov Emden ruled that as long as one life was preserved Rabbi 
Akiva's teaching would be fulfilled. He felt that the owner had the right to 
keep the water or give it to the other person, as long as one person was 
saved. 
9. See Mishna Gittin 9:10 (found in Talmud Bavli Gittin 90a): Beit 
Shammai say: A man should not divorce his wife unless he has found her 
guilty of unseemly conduct, as it says, "...because he has found some 
unseemly thing about her." [Devarim 24] Beit Hillel, however, say [that he 
may divorce her] even if she has merely spoiled his food, since it says, 
"...because he has found some unseemly thing about her." [ibid.] R. Akiva 
says, [he may divorce her] even if he finds another woman more beautiful 
than she is, as it says, "If it comes to pass that if she finds no favor in his 
eyes." 
10. This connection was noted by the Netziv in his commentary Meromei 
Sadeh, Shabbat 64b. 
11. I am assuming it is still Rabbi Yehuda speaking in the text. 
12. This emphasis of respect is found in another passage where Rabbi 
Elazar ben Shamua teaches that if one comes late for a lecture they should 
not awkwardly make their way to their seats, if this will cause discomfort 
to those already sitting see Talmud Bavli Sotah 39a and Rashi's comments. 
His disciples asked R. Eleazar b. Shammua, 'How have you prolonged 
your life? He replied: Never have I made use of a Synagogue as a short 
cut, nor stepped over the heads of the holy people, nor lifted up my hands 
[as a kohen] without first uttering a benediction.' 
13. Kohelet Rabbah 11:1. R. Eleazar b. Shammua was walking on the 
rocks by the sea, when he saw a ship which was tossed about in the water 
suddenly sink with all on board. He noticed a man sitting on a plank of the 
ship [carried] from wave to wave until he stepped ashore. Being naked he 
hid himself among the rocks by the sea. It happened to be the time for the 
Israelites to go up to Jerusalem for the Festival. He said to them, 'I belong 
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to the descendants of Esau, your brother; give me a little clothing 
wherewith to cover my nakedness because the sea stripped me bare and 
nothing was saved with me.' They retorted, ' So may all your people be 
stripped bare!' He raised his eyes and saw R. Eleazar who was walking 
among them; he exclaimed, 'I observe that you are an old and respected 
man of your people, and you know the respect due to your fellow-
creatures. So help me, and give me a garment wherewith to cover my 
nakedness because the sea stripped me bare.' R. Eleazar b. Shammua was 
wearing seven robes; he took one off and gave it to him. He also led him to 
his house, provided him with food and drink, gave him two hundred 
dinars, drove him fourteen Persian miles, and treated him with great honor 
until he brought him to his home. Some time later the wicked emperor 
died, and they elected this man king in his stead, and he decreed 
concerning that province that all the men were to be killed and all the 
women taken as spoil. They said to R. Eleazar b. Shammua, 'Go and 
intercede for us.' He told them 'You know that this government does 
nothing without being paid.' They said to him, ' Here are four thousand 
dinars; take them and go and intercede for us.' He took them and went and 
stood by the gate of the royal palace. He said to [the guards], 'Go, tell the 
king that a Jew is standing at the gate, and wishes to greet the king.' The 
king ordered him to be brought in. On beholding him the king descended 
from his throne and prostrated himself before him. He asked him, 'What is 
my master's business here, and why has my master troubled to come here? 
' He replied, ' That you should have mercy upon this province and annul 
this decree.' The king asked him, ' Is there any falsehood written in the 
Torah? ' 'No,' was the reply; and he said to him, 'Is it not written in your 
Torah, An Ammonite or a Moabite shall not enter into the assembly of the 
Lord (Deut. 23:4)? What is the reason? Because they met you not with 
bread and with water in the way (ib. 5). It is also written, Thou shalt not 
abhor an Edomite, for he is thy brother (ib. 8); and am I not a descendant 
of Esau, your brother, but they did not treat me with kindness! And 
whoever transgresses the Torah incurs the penalty of death.' R. Eleazar b. 
Shammua replied to him, 'Although they are guilty towards you, forgive 
them and have mercy upon them.' He said to him, 'You know that this 
government does thing without being paid.' He told him, ' I have with me 
four thousand dinars; take them and have mercy upon the people. ' He said 
to him, ' These four thousand dinars are presented to you in exchange for 
the two hundred which you gave me, and the whole province will be 
spared for your sake in return for the food and drink with which you 
provided me. Go also into my treasury and take seventy robes of honor in 
return for the robe you gave me, and go in peace to your people whom I 
forgive for your sake.' They applied to him the text, CAST THY BREAD 
UPON THE WATERS. 
14. This teaching of Rabbi Yitzchak Meir Alter (known as the Chiddushei 
Harim), is reported by his grandson Pinchas Menachem (Elazar) Yostman 
in his Siftai Tzadik Parashat Kedoshim section 11. 
15. Meir Leibush ben Yehiel Michel Wisser - the Malbim in his 
commentary to Vayikra 19:18, 45 speculates that Ben Azzai agrees with 
Ben Petura. 
16. As it says "His brother shall live with him." 
This article can also be read at: http://www.aish.com/tp/i/moha/378768671.html Like what you read? As a non-profit organization, Aish.com relies on 
readers like you to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like 
you around the world. Make a secure donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish 
HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright © 1995 - 2016 Aish.com - http://www.aish.com  
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Torah Attitude 
Parashas Kedoshim: Find An Excuse For Your Neighbour As You Do 
For Yourself 
May 12, 2016 
Summary 
We are required to judge others favourably and give them the benefit of 
the doubt. The Talmud relates a story about a worker who judged his boss 
favourably. By following the peaceful paths of the Torah, we avoid a lot of 
bad feelings and eliminate many quarrels. Judging the whole person means 
that we accept that we do not know all the details, and we are ready to 
presume that others have valid reasons for their behaviour. If we can bring 
ourselves to love others as we love ourselves, we will always be ready to 
excuse their behaviour. The stronger we love another, the easier we give 
each other the benefit of the doubt. By extending ourselves for others we 
develop a love for them. By judging each other favourably, we will grow 
into one unique nation. 
Give Benefit Of The Doubt 
In this week’s parasha it says: “You shall not commit a perversion of 
justice … with righteousness shall you judge your fellow” (Vayikra 
19:15). The Talmud (Shavuous 30a) explains that in this verse we are 
instructed to judge others favourably and give them the benefit of the 
doubt (see Rashi Vayikra ibid). 
The Worker Judged His Boss Favourably 

The Talmud (Shabbos 127b) relates the following story that illustrates to 
which extent we are expected to give others the benefit of the doubt. A 
worker had come down from Upper Galilee to work for a farmer in the 
South for three years. On the eve of Yom Kippur, the worker asked for his 
wages so that he could go home to his wife and children for the holiday. 
The employer told him that he had no money. The worker then asked for 
produce. To this the employer said, “I have none”. “Please give me a piece 
of land”. “I do not have any.” “Please give me some cattle”. “I have none.” 
“At least give me pillows and other bedding.” “I do not have any.” 
Without saying a word, the worker took his belongings and returned home 
with a sorrowful heart. After the Festival of Succos, the employer took the 
full wages and went to see the worker, bringing along three donkeys 
loaded with food, drinks and delicacies. After they had eaten, the employer 
gave him his wages and said, “When I told you that I have no money, what 
did you think?” “I thought that you had spent all of your cash flow on a 
business opportunity”, said the worker. “And when I answered you that I 
have no land?” “I thought perhaps it was leased to others.” “And when I 
said I have no produce?” I thought maybe you had not yet tithed.” “And 
when I told you I have no pillows or bedding?” “I thought perhaps you had 
donated all your property to the Temple.” The employer exclaimed, “That 
is exactly what happened!” “I donated all of my property because my son 
Hyrcanus would not study Torah. However, I went to the rabbis down 
south and they absolved me of my vow. And as for you, just as you judged 
me favourably, may G-d judge you favourably.” 
All Paths Of Torah Are Peaceful 
If we would judge each other as favourably as this worker judged his 
employer, we could avoid a lot of bad feelings and eliminate many 
quarrels. We would live with everyone in peace. As it says, “The ways of 
the Torah are pleasant and all its paths are peaceful” (Mishlei 3:17). The 
question is how can we accomplish this? 
Judging The Whole Person 
Our sages use an unusual expression when they teach us how to judge 
favourably. They instruct us to judge the whole person favourably (see 
Pirkei Avos 1:6). Let us try to understand what they say. Just as if we read 
a passage from a book out of context, it is unlikely we will understand its 
proper meaning. The same result happens if we take an occurrence from a 
person’s life out of context. We cannot judge a person in the present, if we 
do not know the past. There is always more to a situation than appears at 
first. Often we do not really know the person that well. We do not know all 
the details that are going on in the person’s life at any particular time. By 
reminding ourselves that we do not necessarily know all the details, we 
can train ourselves to always assume that there is a good reason why the 
person is acting contrary to our expectations. Just like the worker in the 
Talmud’s story presumed that there were valid reasons why his employer 
had no money or property to pay his wages, we should presume that others 
have valid reasons for their behaviour as well. This is not an easy task. 
Most of us would flare up if, after working for three years, our employer 
told us that he has no money or any items to pay our wages. However, if 
we realize that we only see part of the whole person and his situation, we 
realize that we cannot pass judgment, but must give him the benefit of the 
doubt. As our sages say (Pirkei Avos 2:5), “Do not judge your fellow until 
you have reached his place.” As long as you have not reached his place, 
i.e. have a clear picture of his complete situation, you must give him the 
benefit of the doubt. 
Love Your Fellow As Yourself 
We have another tool that can help us give others the benefit of the doubt. 
Three verses after the Torah instructs us to judge our fellow with 
righteousness, we read the very famous verse: “You shall love your fellow 
as yourself” (Vayikra 19:18). It is much easier to give another person the 
benefit of the doubt, if we love the person as we love ourselves. When we 
make mistakes, there is no limit to the number of excuses that we can 
make for ourselves. “I didn’t mean it.” “I didn’t know.” “It’s not my 
fault.” Since we love ourselves, we always have excuses for our own 
behaviour. Similarly, parents have a natural love for their children, and 
teachers may care so much for their students, that if a third party criticizes 
their behaviour, the parent or teacher immediately comes up with an 
excuse, even if the behaviour was clearly wrong. We always have excuses 
for the ones we love. As King Solomon says, “Love covers all 
wrongdoing” (Mishlei 10:12). This implies that if we manage to develop a 
genuine love for others, we will automatically give the benefit of the doubt 
and find excuses for their behaviour. 
The Stronger The Love, The Easier The Benefit Of The Doubt 
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I remember a few years ago, a young couple was engaged to be married. 
They went to visit some friends. The man suddenly started to act totally 
irrational. His fiancé excused his behaviour and told the others: “he is not 
feeling well today.” Although there really was nothing wrong with him, in 
her great love, she wanted to find an excuse for him and then decided that 
he was not feeling well. The stronger we love another, the more 
favourably we judge each other, and the easier we give them the benefit of 
the doubt. 
Do For Others 
The great Rosh Yeshiva of Yeshivas Mir, Rav Chaim Shmulevits, would 
often share an amazing insight into human nature. He said that in general 
people make a mistake. They think that an individual will go out of his 
way to help someone that he loves, and that one will love a person who 
provides him with benefits. This is built on the assumption that receiving 
creates love. However, says Rabbi Shmulevits, the truth is just the 
opposite. The more we give and do for someone else, the more we will 
come to love that person. He bases this on the words of the Orchas 
Tzadikim (Gate of Love) who teaches that we can develop a love for 
others by extending ourselves to them physically or financially. The 
Orchas Tzadikim quotes our sages (Derech Eretz Zuta 2) who say: “If you 
want to be close to someone and love the person, do things for the person’s 
benefit.” The more effort parents put into their children, the more they will 
love them. The same is true in the relationship between any two 
individuals such as a dedicated teacher and students. 
One Better Than Nine 
This is not limited to relationships between human beings. The Talmud 
(Bava Metzia 38a) teaches that a person would rather have one measure of 
his own produce that nine measures produced by someone else. Rashi 
comments on this, that the person’s own produce is dear to him due to the 
labour he invested in it. Rabbi Dessler elaborates on this concept and 
explains that whenever we put effort and labour into something this will 
increase our feelings for that thing. If we invest time and energy in 
something, it could be a pet, a plant, even a painting or other piece of art. 
It does not matter. Since we will always see it as an expression of 
ourselves, or an extension of ourselves, we will slowly develop a love and 
appreciation for it. 
Extending Ourselves For Others 
The Torah obligates us to love our fellows as ourselves. The way to fulfill 
this obligation is by extending ourselves to others. Once we have 
accomplished this, we will find it easy to fulfill the obligation to judge 
others favourably and give them the benefit of the doubt. And when we are 
able to do so, we will be surprised how often we judge correctly. 
Unity Of The Jewish People 
When we experience and hear frightening events in Israel and elsewhere, 
we are brought closer together. In times of danger and calamity, 
differences of opinion, that were tearing people apart, do not appear to be 
so important anymore. It is sad that Jewish blood need to be spilt to unify 
us. The Jewish people are described as “the nation of one”. We are 
supposed to be a nation of unity. If we do not unify on our own, G-d will 
bring about our unity through fear of our common enemies. However, 
unity in itself is not the ultimate purpose. During the seven weeks between 
Passover and Shavuous we have a special mitzvah (commandment) of 
counting the Omer. The Sefer HaChinuch (Mitzvah 306) explains that this 
counting was initiated by the Jewish people themselves after the exodus 
from Egypt. They had been informed that they were going to receive the 
Torah, and in anticipation of this great event they all started to count the 
days. By the revelation at Mount Sinai, the Jewish people were united in 
their acceptance of the Torah and to live by its commandments. This is the 
true purpose of Jewish unity. By loving our neighbour as ourselves, by 
judging each other favourably, and by fulfilling all the other 
commandments of the Torah, we will grow into one unique nation, living 
up to our special role and purpose. 
G-d Is One 
As we go through this period of the year and strive to reach this unity, we 
cry out to G-d in our daily prayers after Tachanun: “O Guardian of the 
nation of one, protect the remnant of the nation of one, so that the nation of 
one, who proclaim the oneness of Your name ‘Hashem is our G-d, 
Hashem is one’, will not be destroyed.” 
These words were based on notes of Rabbi Avraham Kahn, the Rosh 
Yeshiva and Founder of Yeshivas Keser Torah in Toronto. 
Shalom. Michael Deverett 
P.S. If you have any questions or enjoyed reading this e-mail, we would 
appreciate hearing from you. If you know of others who may be interested 

in receiving e-mails similar to this, please let us know at 
michael@deverettlaw.com. For previous issues please see 
http://www.shemayisrael.com/parsha/kahn/archives/archives.htm. 
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Beyond Pshat 
L’Zeicher nishmas avi mori Reb Moshe Ben Yosef Kalatsky z’l u l’zeicher nishmas emee morasi 
Shaindel Bas Reb Chaim Tzvi z’l L’Zeicher nishmas ishtee Yehudis Chanah Kalatsky Bas Reb 
Kehas Z’l 
1. Honoring and Revering One’s Parents is Pivotal to the Entire Torah 
The Torah states, “Every man: your mother and father shall you 
revere. My Sabbaths shall you observe 
- I am Hashem, your G-d.” Rashi cites the Gemara in Tractate 
Kiddushin, which points out that regarding “honoring” one’s parents, the 
father is mentioned before the mother as it states, “Honor your 
father and your mother.” However, regarding “reverence” the mother 
is mentioned before the father, as it states, “Your mother and father 
shall you revere.” Why in each context does the Torah choose to 
differentiate regarding which parent is mentioned first? The Gemara 
explains that regarding the obligation to honor one’s parent, which 
entails the child providing food and feeding the parent, dressing the 
parent, and assisting him in other physical needs, the Torah mentions the 
father before the mother. The reason the father is mentioned first is 
that it is natural for a child to have affection and love for his mother to 
a greater degree than his father because the mother protects and 
provides all the physical and emotional amenities required by the 
child. In contrast, the father is more stern with his children (as a result of 
his expectation). Therefore, regarding the mitzvah of “honoring one’s 
parent” the Torah mentions the father before the mother to teach us, that 
although emotionally the child has a natural affinity to the mother 
because of what she provides for him; nevertheless, the child must 
honor his father no less than his mother. 
In contrast, “reverence” is something that stems from how one 
esteems and quantifies another as a role model. Since the father is the 
authoritative figure and the provider, the child naturally esteems and 
reveres him. Therefore the Torah mentions the mother before the father 
regarding “reverence,” to teach us that although the child naturally 
reveres and esteems his father, he must have reverence for his mother no 
less than his father. 
The Gemara explains that although there is a Torah obligation to revere 
one’s parents, one may think that if his father commands him to violate 
the Shabbos on his behalf, he would be obligated to abide by his 
request. Thus, the Torah thus concludes “I am Hashem, your G-d” to 
teach us that although one has an obligation to honor one’s parent, his 
obligation to honor G-d supersedes the reverence of one’s parents, because 
they are also obligated to revere and honor G-d. 
Reb Meir Simcha of Dvinsk, regarding this verse, offers a profound 
insight. He explains that the credibility and authenticity of the Torah, is 
based on its immutable transmission from Sinai. As the Mishna in 
Ethics of our Fathers states, “Moshe received the Torah from Sinai and 
transmitted it to Yehoshuah. Yehoshuah transmitted it to the Elders, 
the Elders to the Prophets, and the Prophets gave it over to the Men 
of the Great Assembly….” The transmission of Torah, from the time 
of Sinai, has been from father to son throughout the generations. 
Although the child was not actually present at the time of the giving of 
the Torah by G-d at Sinai, one must have absolute faith in what his 
father is teaching him is authentic and true as the Word of G-d in its 
original form. The only way to guarantee that a child will give special 
credence and value to the teachings of his father, is only if he truly 
reveres his parents within the dynamic of the hierarchy of the family. 
Thus, if the child is obligated to honor and revere his father and mother, 
he will give special value to the teachings of his parents. However, if 
one did not revere and see his parents in a special light, the 
transmission of the Torah from father to son would be in jeopardy, 
because the teachings of the father would not be valued to a greater degree 
than the stranger who shares information with him that lacks in its 
credibility. Therefore, the Torah obligates the child to honor and revere 
his parents to guarantee the ongoing transmission of the Torah in its 
purest form. If all the hierarchy of the family is in place, then the 
Shabbos, which is a testament that G-d is the Creator, will be observed. As 
it states “…shall you revere. My Sabbaths shall you observe…” 
The first four of the Ten Commandments, which are written on the first 
tablet are mitzvos between man and G-d. However, the last of the five is 
to honor one’s father and mother. Seemingly, it would be more 
appropriate to include this commandment with the other commandments 
on the second tablet that pertain to man’s obligation to his fellow. 
Nevertheless, G-d chose to conclude the first tablet with the mitzvah of 
honoring one’s parent. Why did He do so? It is because all of the 
commandments between man and G-d can only be observed and 
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accepted as truth if one sufficiently honors his father and mother. If one 
honors his parents and sees them to be special, their teachings regarding 
one’s obligation to G-d as a Jew will be established and secure. 
2. The Jewish People’s Relevance to Eternity 
The Torah states, “You shall be holy because I your G-d am holy.” 
There is a positive commandment that a Jew must sanctify himself. It is 
to achieve a commonality with G-d. By sanctifying himself, the Jew 
will be able to have a special relationship with G-d, Who is holy. Rashi 
explains that the meaning of “sanctification” is referring to sanctifying 
oneself by distancing himself from forbidden sexual relations. Ramban 
explains, that one must sanctify himself by removing himself from things 
that are permitted to him. Although one is permitted to partake of the 
material, that is permitted by the Torah, one should only do so to the 
extent that what is absolutely necessary to maintain one’s existence. By 
removing oneself from what is considered to be excess, one has 
relevance to G-d Who is totally spiritual. If one utilizes the material only 
to facilitate the spiritual then the value of the material is not classified as 
engaging in the material. However, if one allows himself to indulge in 
the material then it is engaging in the material as an end unto itself. 
The Midrash states, “G-d said to the Jewish people, ‘Before I Created the 
world, the angels would praise Me through you. They would sanctify 
My Name with you.’ What would they say? ‘Blessed is G-d who is the 
G-d of Israel from this world to the world (referring to the world to 
come).’ When Adam came into existence the angels asked G-d, ‘When 
we bless You as the G-d of Israel, is this the one to whom we are 
referring?’ G-d responded, ‘No, it is not. He is a thief. I had 
commanded him not to eat from the Tree, yet he ate.’ When Noach 
came into existence the angels asked, ‘Is this the one to whom we are 
referring?’ G-d responded, ‘No, it is not. He is a drunkard. As it states, 
‘He drank from the wine and became drunk….’’ When Avraham 
came into being the angels asked, ‘Is this the one to whom we are 
referring?’ G-d responded, ‘No, it is not. He is an alien (ger). This is 
because he fathered Yishmael.’ When Yitzchak was born the angels 
asked, ‘Is this the one?’ G-d responded, ‘No, it is not. He loved My 
enemy. Yitzchak loved his son Esav, who was evil and against Me.’ 
When Yaakov was born the angels asked, ‘Is this the one?’ G-d 
responded, ‘Yes, it is he. When you praise Me as the G-d of Israel, 
this is the one to whom you are referring. In addition, the entire Jewish 
people will assume his name- as they are known as ‘Israel (Yisroel).’ G-d 
sanctified the Jewish people with the name of Israel (Yaakov), saying, ‘I 
will be glorified through you. Since you have been sanctified through 
this name, even before the creation of the world, you must be holy 
because I am holy.’” Just as Yaakov is quantified by G-d as “Israel” the 
Jewish people, being his descendants are quantified by G-d as “Israel” 
meaning their destiny is the same as Yaakov’s. 
The original intent of Creation was, that man should not die, but rather 
he should live eternally as a physical/spiritual being. The Torah tells us 
that Adam and his descendants are subject to death because he had eaten 
from the Tree of Knowledge. It was because he had eaten of the Tree of 
Knowledge, which contained within it evil that he could no longer be an 
eternal being. Before he ate of the Tree, he was the equivalent of 
what the Jewish ultimately people became, which was assuming the 
status of “Israel,” being totally spiritual. Although Adam is the father 
of mankind, because he sinned he was no longer qualified to fulfill the 
objective of Creation. The generations of righteous individuals that 
followed Adam such as Noach, Avraham, and Yitzchak were all 
special and were all of an exalted spiritual dimension; however, 
because each of them possessed a deficiency in their spirituality, they were 
disqualified from achieving the status of “Israel.” It was not until Yaakov 
that this dimension of person came into being. It is only through him 
and his descendants, the Jewish people could the objective of existence be 
fulfilled. Since the essence of the Jew is “Israel” he has relevance to 
eternity. As the Midrash tells us that the spiritual essence “Israel”, which is 
part of every Jew, existed before G-d created the world. It was only 
because of the sin of the golden calf that the Jew regressed and could no 
longer be an eternal being, in the physical sense because he had 
relevance to death. Had it not been for that grave sin, the Jewish people 
would have achieved the level of “Israel” in the ultimate sense, and 
brought the world to its state of perfection. Thus, the Jew is a spiritual 
being who lives within a physical context. 
The Mishna in Tractate Sanhedrin states, “All Israel has a share in the 
world to come…” The world to come is a location where one has an 
intimate relationship with G-d. Since the essence of the Jew is “Israel” 
which is spiritual, he has relevance to G-d and thus eternity. In 
contrast, the non-Jew does not have a share in the world to come, unless 
he ascends to the level of being a devout righteous gentile, which is 
still not at the level of “Israel. As it states in the verse, “It is only 
through you ‘Israel’ that My Name will be glorified.” 

The Torah tells us that after Yaakov wrestled with the archangel of Esav, 
G-d changed his name to “Israel.” The name “Israel” signifies his 
dimension of mastership and dominance. G-d said, “You have lorded over 
man (Esav and Lavan) and G-d (the archangel). Therefore your name will 
be Israel” Sforno writes that Yaakov was able to defeat the angel 
because he was at a level where his mind and focus were not 
distracted G-d’s Presence for a moment. King David writes in Psalms, 
“I have set G-d before me always…” Although, King David was 
cognizant of G-d’s Presence continuously, the dimension of awareness 
and connection to the Divine Presence that Yaakov had was of another 
dimension. Yaakov was not vulnerable to the attack of the angel 
because of his all- consuming focus on the Divine Presence. It was only 
when the angel revealed to Yaakov that there would be generations of 
heretics among the Jewish people in the future, that the pain caused 
Yaakov to become distracted for a moment and thus the angel was 
able to injure him. The basis for his distraction was the pain due to the 
desecration of G-d’s Name through his own children. 
3. The Jewish people, a Mirror of G-d’s Profile 
The Torah states, “You shall be holy…” The Midrash cites a verse 
from Yehoshuah, “ ‘Elokim kedoshim hu (G-d is holy)…’ This verse may 
give credence to the heretics because it may give the impression that it is 
referring to two entities. The heretics ask Reb Simlaei, ‘If you claim 
that G-d is a single entity, then why does the verse refer to Him in the 
plural? It states ‘kedushim (those that are holy) in the plural rather 
than stating ‘kadosh (holy)’ in the singular.’ From this verse it is 
indicated that there are two separate entities. Reb Simlaei answered them, 
‘There is no one more foolish and incoherent than you. If the verse had 
said, ‘They are holy’ then there would be basis for your claim and 
position. However the verse concludes, ‘He’ in the singular. If this is so 
then why does the verse use the term ‘kedoshim (holy)’ in the plural? 
Reb Brechya says, ‘The word ‘holy’ is written in the plural because it is 
referring to the many levels of holiness that G-d possesses. G-d is 
holy and exalted unto Himself in every aspect of holiness. All of His 
actions are holy. All of His speech is holy. All of His ways are holy. His 
approach is holy…His appearance is holy….Thus every aspect of His 
interaction with existence is holy. Therefore the verse uses the term 
‘kedoshim’ in the plural to allude His Totality within the context of 
holiness.” 
The Midrash asks, “Why does G-d want the Jewish people to be holy? 
Because G-d said, ‘I have attached you to My loins…’ As it states in 
Yirmiyahu, ‘Just as one’s belt is attached to one’s waist (to gird him) so 
too are the Jewish people attached to G-d.’ G-d said to the Jewish people, 
‘I am not similar to the mortal king who does not permit his subjects to 
carry his name (which would be punishable by death)… However, you 
carry My Name. Every appellation to which I am referred, I have 
bestowed upon you.’ For example, G-d is referred to as Elokim, so too 
does G-d refer to the Jewish people as Elokim. As it is stated in 
Psalms, ‘I have said that you (the Jewish people) are Elokim.’ G-d is 
referred to as Chacham (wise) and He refers to the Jewish people as 
Chachamim. G-d is referred to as Dode (Beloved) and He refers to the 
Jewish people as beloved… G-d is identified as Chassid (scrupulously 
pious) and He refers to His people as the scrupulously pious. G-d is 
referred to as Kadosh (holy) and He refers to the Jewish people as 
Kadoshim (holy). As it states, ‘You shall be holy…’” What is the 
significance of G-d identifying the Jewish people with His own 
appellations? 
The Torah tells us that when G-d created Adam, He, “It is not good for 
man to be alone (a single being)…” Rashi cites Chazal, who explain that 
the reason G-d did not want Adam to be a single being on the terrestrial 
level because it would be said that just as there is one singular unique 
Being in heaven there is one singular unique being on earth. Therefore, 
there is a concern that they will begin to worship Adam since he 
reflects the uniqueness of the unity of G-d. Thus, G-d said, “I will 
create a helpmate to be with him” so that mankind could differentiate 
between man and G-d. Initially, G-d wanted the human being to fully 
reflect His Unity and Oneness. If Adam had not eaten of the Tree of 
Knowledge and retained the profile of G-d by reflecting all of His 
characteristics there was concern that he would be deified by mankind. G-
d thus created a helpmate so that there should be two individuals who 
reflect G-d’s characteristics to indicate that although there are multiple 
beings, ever in one of them reflect G-d. Meaning, the multiple 
characteristics are reflected in One Being. Consequently, there is a 
representation of G-d on earth that dispels the misconception that the 
multiple characteristics emanate from multiple powers and deities. 
The Jewish people, being chosen by G-d must reflect G-d’s Unity and 
Oneness. As it states, “You are One and Your Name is One…Who is 
like Your people Israel, one people…” The Jewish people, accepting G-d 
as the omnipotent one and the All-Encompassing Being at Sinai, 
establish an understanding of G-d’s Unity. This is the reason G-d 
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bestowed upon them all the appellations of uniqueness by which He is 
depicted, upon the Jewish people. When the world perceives and sees 
the unity and uniqueness of the Jewish people, they will understand and 
appreciate the unity and oneness of G-d because they are His people 
who reflect their Maker. Because they are His chosen people they must 
maintain a holy posture to display every aspect of G-d as His 
representation on earth. Therefore there is a positive commandment, “You 
shall be holy…” for this purpose. What Adam was initially meant to 
accomplish by reflecting the multiple characteristics of G-d in His image 
and form, without the misconception that Adam is G-d, the Jewish people 
assumed their position in existence to reflect this fact. 
4. The Spiritual Network, Comprised of Many Components 
The Torah tells us that there is a positive commandment for a Jew to 
love his fellow as he loves himself. The Gemara in Tractate Shabbos 
tell us that there were three gentiles who approached Shamai, the elder 
to be converted to Judaism. Each of them had a precondition for them to 
convert. Shamai, upon hearing their precondition, dismissed them and 
drove them out. They then went to Hillel, the elder who addressed all 
of their preconditions and subsequently, he converted them. One of the 
three gentiles who approached Hillel said, “I will only convert if you 
teach me the entire Torah while standing on one foot.” Meaning he 
wanted Hillel to teach him the one principle that encompasses the entire 
Torah. Hillel responded to the gentile, “What you despise for yourself, to 
your fellow you shall not do, and the rest (of the Torah) is commentary 
on this principle. Now go and study the Torah.” 
The Midrash tells us a story of two people who were traveling 
together in a boat. One of them began to bore a hole under his seat. 
His fellow said to him, “What are you doing?” He responded, “Why 
does this matter concern you? I am boring a hole under my seat not 
yours.” His fellow replied, “Do you not understand, it does not matter 
under whose seat you bore the hole, it will cause the entire boat to sink 
thus drowning both of us!” This is the equivalent of the principle of 
loving one’s fellow as one loves himself. 
Ramak (Reb Moshe Cordeviro) in his work Tomer Dvorah explains the 
principle of “you shall love your fellow as you love yourself.” He writes 
that all of the Jewish souls are part of one entity. Each individual soul is 
a component of this entity known as the Jewish people and each 
complements the other. All of the Jewish souls are connected and 
intertwined. When something positive is infused into this spiritual system 
of Jewish souls, then the entire entity is elevated. In contrast, if 
something negative is infused into the system (sin), it will be spiritually 
depleted. Therefore, a Jew must love his fellow because in essence, 
whatever he does to his fellow, he is in fact doing for himself (and all of 
the Jewish people). When one interacts with his fellow Jew, in a 
context in which the Torah prescribes one to interact, the entire spiritual 
system is elevated. If one does not, it will be depleted. If someone would 
know that something is harmful and detrimental to his own physicality 
or spirituality, he would not do it. Similarly, if one does something to 
his fellow, he is in essence doing it to himself. Thus the principle, 
“What you despise for yourself, do not do to your fellow.” 
There is a Torah obligation to rebuke one’s fellow when his behavior is 
not in conformance with the Torah. It is to encourage him to what is 
proper and to refrain from doing something that is wrong. As the verse 
states, “You shall surely rebuke your fellow.” If one sees the child of 
another behaving in an unacceptable manner, he will not become 
pained and angered to discipline that child. However, if it were his own 
child behaving in a similar manner, he would reprimand and punish him 
as necessary because it is his child. Identically, there is an obligation to 
rebuke one’s fellow and there is a principle that one must love his fellow 
as he loves himself. Just as he would refrain from doing a certain action 
because it would be detrimental to himself, the Jew should rebuke his 
fellow if he is doing something detrimental to himself. 
Hillel told the gentile that in order for one to fully understand and 
appreciate what it means to love one’s fellow, it is essential to engage in 
Torah study to understand what is permitted and not permitted. It is 
necessary to understand what is spiritually beneficial or destructive. 
Thus, one will be motivated to do what is right 
and refrain from what is wrong. Just as for one to eat healthily, he 
must have some knowledge of nutrition, so too must one study the 
dictates of the Torah in order to understand what is positive or 
detrimental to one’s spirituality. Engaging in Torah study does not only 
provide one with the understanding what is beneficial or detrimental, 
but rather there is something inherent in Torah study that spiritualizes 
and enlightens one to be able to appreciate what is truly good and 
truly evil. Torah study gives one a sense of clarity and illumination 
that allows him to be spiritualized and sense spirituality and be drawn to 
the good. If one’s mind is imbued with Torah study and he is fully 
engaged in mitzvah performance, sensing the value of being a Jew in 

relationship to the Jewish people, will allow him to love his fellow as he 
loves himself. 
5. The Serious Consequences of One’s Speech (Tazria/Metzora) 
The Torah dedicates two portions to all the laws of spiritual contamination 
that are associated with leprosy (tzaraas). Chofetz Chaim points out that 
although the Gemara in Tractate Shabbos tells us that if one becomes 
angry it is considered as if he is an idol worshipper, it is only an 
extrapolation from allusions in verses. In contrast, lashon harah (negative 
speech) and other prohibitions relating to one’s speech are explicit 
negative commandments in the Torah. The Torah is specific regarding 
how one uses or misuses his power of speech and explains the tragic 
consequences if one were to misuse his power of speech. For example, if 
one speaks lashon harah, he will develop a lesion that the Kohen may 
pronounce as being contaminated. He will then need to go out of all the 
camps of Israel and remain in a solitary state until the repents and the 
Kohen pronounces him as being pure. It is possible that this person may 
never return to his family or be able to rejoin the Jewish people 
because of negative speech that he spoke. The average person cannot 
fathom the impact of his speech or the severity of misusing it. 
The Gemara in Tractate Krisus tells us that a Kohen who is unstable 
(shote) has the ability to pronounce one with a lesion as being 
“contaminated.” One can only become a leper through the 
pronouncement of the Kohen, even if the Kohen is unstable. We find 
throughout the Torah that the actions and words of one who is a 
“shote (unstable)” are not considered to be of any value because he is 
incompetent. However, regarding the pronouncement of the leper being 
contaminated, the words of the Kohen who is incompetent have value 
and can change one’s status to being “contaminated.” Rabbi Y.I. 
Rudderman z’tl asks (Rosh HaYeshivah, Ner Israel, Baltimore) why is 
this the exception? Tosfos several interpretations of the Gemara. One 
interpretation is that when the Gemara uses the term “shote” it is 
referring to a Kohen who is uneducated and ignorant. He has no 
understanding whatsoever about the laws of leprosy. He does not have 
the capability to make the evaluation if a lesion is leprous or not. 
However, he is able to go to a Torah sage who is proficient in these 
laws and ask him to make the evaluation. Once the Torah sage makes his 
evaluation the Kohen then pronounces the individual as being 
“contaminated” or “pure” although he does not have any understanding 
of the reason for his pronouncement. Another interpretation is that the 
Kohen “shote” is actually unstable. 
Rabbi Y.I. Rudderman z’tl explains that when one speaks lashon harah he 
does not perceive his negative speech as being as serious or damaging as 
if he had taken physical action against his fellow. He dismisses the gravity 
of his transgression, “I only said a few words!” Chofetz Chaim writes 
that if one speaks lashon harah to another but the individual to whom 
he spoke does not listen to his evil words, nor does he accept anything 
that he said. Regardless of the fact that the lashon hara was not heard 
or accepted, and thus no damage resulted, the individual who spoke the 
lashon hara is culpable and needs to repent. He transgressed against G-d. 
Similarly, one becomes “contaminated” through the pronouncement of 
words from the Kohen. The Kohen need not understand the situation, 
competent, or be familiar with any of the laws of leprosy. He only 
needs to say the word “contaminated” and the individual assumes the 
status of a leper and needs to be sent out of all the camps. This 
reflects the power of speech. 
Most people are conditioned to speak whatever is on their mind and they 
believe that they are doing the right thing by conveying their opinions 
about others, when in fact they are transgressing on a severe level. 
Chofetz Chaim writes that average people speak lashon hara because they 
believe that they are saying the truth and are thus not doing anything 
wrong. The Torah scholar may also speak lashon hara although he 
understands the laws that he is not permitted to share something negative 
even if it is not true, if it has no constructive value. How does the Torah 
scholar speak lashon hara if he understands the laws pertaining to its 
prohibition? One is permitted to speak negatively if one is truly evil 
“rasha.” One is permitted to speak negatively regarding one who is a 
proven charlatan. It is even a mitzvah to expose such an individual. 
However, the process of making a true assessment about another 
individual if he has a classification of the type of individual about 
whom it is permitted to speak negatively is extremely difficult and 
complex. The evil inclination could ensnare the Torah scholar to 
misjudge an individual. Chofetz Chaim explains that if one is in doubt 
about another, one must refrain from speaking negatively about them. 
6. The Atonement Process (Tazria/Metzora) 
The Torah states that after the leper recovers from his leprous state, 
“The Kohen shall command; and for the person being purified 
there shall be taken two live, clean birds, cedar wood, crimson 
thread, and hyssop.” Rashi explains, “What is the symbolism of these 
items? Clean birds are brought because the individual initially became a 
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leper because he “chirped” irresponsibly by speaking forbidden speech, 
lashon harah. Therefore, he will be purified through the bird that 
“chirps.” (Just as the chirping of the bird has no value, so too does the 
negative speech of an individual who speaks lashon hara). The cedar tree, 
which is something that is majestic, represents arrogance (one feels 
empowered to the point that he can say anything he chooses). The 
crimson thread (which is referred to as tolaas shani ‘the red worm’), 
represents a lowly creature. The hyssop is a low growing grass, which 
represents humility. The individual initially became a leper, because of his 
arrogant and haughty demeanor. What is the remedy to correct the 
transgression of haughty behavior? He must lower himself from his 
elevated state of haughtiness to the level of a lowly worm and low-
lying grass. Only then will the leper be able recover from his spiritual 
deficiencies, which were an outgrowth of his lack of humility.” 
Rabbeinu Bachya in his commentary at the beginning of the Portion of 
Vayikra explains that when one brings a sacrifice to atone for his sins, 
it entails three levels of involvement. When one brings the animal as a 
sin offering, there are three aspects of this atonement process: verbal 
confession (vidui), leaning on the animal (smeecha), and the burning of 
the innards of the animal (including the kidneys). The Gemara in 
Tractate Zevachim states, “If the sin offering was not predicated with 
repentance the sacrifice has no value. As it states in the verse, ‘The 
sacrifice of the evil is an abomination (zevach reshaaim toaivah).’ 
Therefore, one must predicate the sin offering with repentance and verbal 
confession (vidui). Rabbeinu Bachya explains that when one sins, it 
involves three aspects of his being. Before the individual sins, he 
contemplates the wrong that he is about to transgress. In addition, there is 
some degree of verbalization, which is speech that is involved before 
one sins. This is then followed by the actualization of the sin. Chazal 
tell us that the kidneys are organs that have relevance to one’s intellect. 
Therefore, in order to correct the sin of sinful contemplation, the 
kidneys of the animal must be burned as part of the sacrifice. The verbal 
confession is an atonement for the speech that preceded the sin and 
the leaning on the animal is to atone for the actual sin itself. 
Reb Chaim of Volozhin in his work Ruach Chaim explains that a human 
being is comprised of three parts: the life source (Nefesh), spirit (Ruach), 
and soul (Neshama). All physical movement emanates from the Nefesh 
that is contained within the physical being. This life source is shared by 
all living creatures alike. The Ruach (spirit - which means wind) is the 
spirit that gives man the power of speech (ability of verbal expression). 
The Neshama is the essence of man that is spiritual, which is the basis 
for him to possess an intellect. When one sins, he must atone and correct 
and rehabilitate every aspect of his being. When one speaks lashon 
hara, he diminishes the “ruach” aspect of his being. He must therefore 
bring birds to correct the damage that he did to his “ruach (spirit).” 
The power of speech is the discerning characteristic that differentiates the 
human being from all other living species. It is a verbal expression of 
one’s intellect. The Torah tells us at the time of Creation when G-d 
created man, the Torah states, “Let us create Man in our image and 
form…G-d blew into Man’s (Adam) nostrils a Soul of Life, thus 
becoming a living being.” Targum Onkeles (Aramaic translation) 
explains that the meaning of the words “a living being” is that man 
became “a speaking species.” We see from the Torah that man’s faculty 
of speech is a direct outgrowth of being infused with a spiritual 
element – the soul. When one speaks lashon hara he damages and 
putrefies the faculty that was endowed to him by G-d to assume the 
status of a human being whose purpose is to engage in Torah study and 
prayer. He must therefore correct the damage that he had brought about 
by speaking forbidden speech. By bringing birds of a kosher species 
that chirp, it will correct that deficiency. 
 

Rabbi Mordechai Kamenetzky 

Parsha Parables  
Dedicated in memory of Mrs. Freeda Charnowitz, a"h by Dr. & Mrs. 
Mordecai Bluth 
Parsha Parables- Kedoshim 5776 - Holiness 101 
In instructing a nation how to observe, you can command them whatto do. 
You can list ritual upon ritual, observance upon observance. They may 
even listen. You cannot , however, tell them what to be. Thus, I am 
bothered by the opening statement in this week's portion: "Command the 
congregation to be holy." The Torah can order us to eat matzoh, blow the 
shofar, even keep kosher and observe Shabbos: all invariably are holy 
actions, but how can you command someone to be holy?Many of the 51 
Mitzvos (Torah laws) in Parshas Kedoshim, which means holiness, deal 
with mundane business ethics: no cheating, encroaching, and other forms 
of chicanery. There are warnings about slander and gossip. Judges are 
adjured not to corrupt justice and farmers are cautioned to leave over food 

for the poor. All these commandments can be defined as moral 
exhortations; I would not, however, classify their acceptance and practice 
as the practice of holiness. Actually, the path to holiness is not easily 
paved. I'm sure that the writers of guides to "excruciatingly good 
behavior" have not written manuals for "excruciatingly holy behavior," 
which leads us back to our original question. "How does one become 
holy?" What is the Torah's definition of holiness? Is holiness a product of 
a clearly defined set of rules, or is it a state of being that just accrues to a 
select few? A command to "be holy" was given to an entire nation, it must 
be an attainable goal well in the reach of every Jewish soul, even the 
simplest. And it is.Nachmanides[1] comments reach the defining heart of 
Torah morals. He explains that the Torah prohibits many different actions, 
some of which offend every decent mind. However, there are many 
permissible actions. It is in those permissible actions where holiness is 
achieved. Drinking wine carries no prohibitions in the Torah, and neither 
does eating kosher meat. Technically, this allows for unsatiable, 
gluttonous behavior. Overindulgence in wall-to-wall, glatt-kosher 
delicacies is within the letter of the law. However, it's not holy. If a child 
sticks his hand into a pot and slobbers the food into his mouth, it is not 
immoral. He may even have made the proper blessing on the food! It's just 
not holy. There may not be any specific prohibitions for one thing or 
another, except one -- that you shall be holy. A student of mine once asked 
me where it says in the Shulchan Aruch (Code of Jewish Law) that he 
should not attend a certain event. I replied, "in the Shulchan Aruch you'll 
never find it. But at that theater you won't miss it." 
Holiness is defined as kosher constraint. In business, in personal matters 
and in Halacha (Jewish Law) there are numerous ways to avoid illegalities. 
Often you can legally avoid impropriety and you will not transgress any 
Torah commandment -- except one -- the opening command of this weeks 
portion -- "You shall be holy." In our lives the opportunity knocks daily. 
Every seemingly mundane business law, mentioned in this portion, can be 
a stepping stone to holiness. 
1 SeeFaxhomily of April 26, 1995 for biography. 
The Story 
Irving Bunim(1) dealt in textiles. In the early 1950's, the sole company that 
made velveteen was A.D. Juilliard. During an inventory close-out Bunim 
had ordered a large quantity of fabric from them. The bill mistook a 
shipment of 338 yards for 38 yards, and another box marked 42 yards 
actually contained 442 yards. The total of the mistaken shipment was 
$40,000! Bunim figured that an error like that would not go unnoticed and 
someone would surely call to rectify it. In the meantime he paid the bill 
that was rendered. Months passed and no call came to announce that a 
mistake had been made. Bunim, decided to call the billing department. 
"Everything is fine, Mr. Bunim, you're all paid up." He immediately called 
the president of the company and made an appointment. When the two 
men met, they shook hands as Bunim happily declared, "today is a Jewish 
holiday." The owner, who did business with Jews, looked puzzled. " I 
never knew of a Holiday today. Which one is it?" Bunim smiled. "Today is 
the day that a simple Jewish businessman shows the value and ethics of 
true Torah morals" He explained him the entire story and handed him a 
check for $40,000. " I know no one in the business world who would have 
returned that money," said the startled manufacturer. 
1. Irving Bunim was one of the foremost lay leaders in American Jewry 
during the era of the Holocaust and rebuilding. He played a very integral 
role in saving Jewish lives, caring for refugees and building new lives for 
both the physically and spiritually broken. The story of his activities are 
contained in "A Fire in His Soul" ©1989 by his son, Amos Bunim, 
published by Feldheim Pub. Inc. from where this story was taken and 
paraphrased. 
The Message 
In business, at home, and in the privacy of our own selves we all can 
become what is officially reserved for saints. We can all be a little holy.  
Good Shabbos ©2016 Rabbi Mordechai Kamenetzky  
 

Rabbi Shlomo Katz 

HaMaayan 
The Omer: Only the Beginning  
Volume 30, No. 30 6 Iyar 5776 May 14, 2016 
Daf Yomi: Kiddushin 64 
The Counting of the Omer, the mitzvah in which we engage every night at 
this time of year, is widely understood as being a countdown from the 
Exodus to the Giving of the Torah. Literally, however, we are counting the 
days since the Omer offering, when the first barley of the season was 
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harvested and offered on the Temple altar. What does counting down to 
receiving the Torah have to do with the barley harvest and Omer offering? 
R’ Samson Raphael Hirsch z”l (1808-1888; rabbi of Frankfurt am Main, 
Germany) explains in an essay published in 1855: For agricultural 
societies, the harvest is the high point of the year, the culmination of all of 
the year’s activities, the ultimate goal of nationalistic endeavor. A 
successful harvest gives a nation economic independence, which helps 
assure political independence. Thus, the harvest is the end of secular man’s 
endeavors. 
In contrast, we begin on the day of the barley harvest to count toward the 
Giving of the Torah, the day on which we realized the purpose for which 
we were taken out of Egypt and (eventually) given political and economic 
independence in Eretz Yisrael. Indeed, R’ Hirsch writes, only as long as 
we recognized the primacy of Torah did we merit to remain in the Land. 
And, the ultimate redemption can come about only when understand that 
the purpose of having independence is to serve G-d, not simply to be a 
nation like other nations. (Collected Writings Vol. I, p.113) 
“Speak to the entire assembly of Bnei Yisrael and say to them, ‘You shall 
be holy, for holy am I, Hashem, your Elokim’.” (19:2) 
R’ Moshe ben Nachman z”l (Ramban; 1194-1270) writes: The Torah 
prohibits non-kosher food and adulterous relationships, and it permits 
kosher meat and wine and marital relations. If the Torah had left it at that, 
one could lead a hedonistic life completely within the confines of Torah 
law. One could eat to excess. One also could speak in a vulgar way, since 
that is not expressly prohibited by the Torah. In short, one could be a 
“Naval b’reshut ha’Torah” / “‘Low-life’ with the Torah’s permission.” 
Therefore the Torah commanded us also to be holy, which is a general 
instruction to enjoy this world in moderation while refraining from many 
types of behaviors that are not expressly prohibited by the Torah, but 
which are inconsistent with being a holy people. One who observes this 
commandment is practicing the trait known as “perishut” / “separation.” 
(Commentary on the Torah) 
R’ Moshe Chaim Luzzato z”l (1707-1746) writes similarly: The Gemara 
(Yevamot 20a) says, “Kadesh atzmecha ba’mutar lecha” / “Sanctify 
yourself regarding that which is permitted to you,” i.e., prohibit things to 
yourself that are otherwise permitted. This is perishut. The reason for 
perishut is to distance oneself from transgressing actual prohibitions. 
(Mesilat Yesharim ch.13) 
R’ Shmuel Kimchi z”l (Spain; 14th century) writes: The Torah’s intention 
is to lessen man’s physical desires, not to eradicate them. Without the 
yetzer ha’ra, man would not eat, drink or procreate, all necessary 
activities. Thus our Sages comment on the verse (Bereishit 1:31), “Elokim 
saw all that He had made, and behold it was very good”–“‘Very good’ 
refers to the yetzer ha’ra.” Why then is it called the “yetzer ha’ra” / “bad 
inclination”? Because the majority of people do not use it properly and are 
drawn by their yetzer ha’ra to immorality or bad character traits. That is 
why our Sages refer to the yetzer ha’ra as the “yeast in the dough.” Yeast 
is necessary, but too much yeast is damaging. (Commentary on Perek 
Shirah: Introduction) 
R’ Ovadiah Sforno z”l (Italy; 1475-1550) writes: The reason this verse 
concludes, “For holy am I, Hashem, your Elokim,” is that after the Torah 
has taught us (in previous parashot) the laws of kashrut, ritual purity and 
family purity, it now tells us the purpose of these commandments: We 
were created in the image of G-d, and we should emulate Him to the extent 
possible. (Commentary on the Torah) 
“You (plural) shall not steal . . .” (19:11) 
The Gemara (Bava Metzia 61b) teaches: “Even to cause pain [rather than 
to keep the object], and even to pay double.” 
Rashi z”l explains that the latter case refers to a person who wants to give 
charity, but the intended recipient won’t accept it. Therefore, the giver 
decides to steal from the pauper with the intention of being caught and 
being required to pay double. 
How do our Sages know that these cases are what the verse intends to 
teach? R’ Avraham Chaim Shor z”l (1560-1632) explains: Usually, a thief 
operates in secret. However, if a person plans to steal for what he thinks 
(wrongly) is a legitimate reason and he does not want to be branded a 
thief, he will share his secret with someone else before he acts. Here, the 
Torah used a plural conjugation of “You shall not steal,” to indicate that 
more than one person knows about it; hence, it must not be referring to 
ordinary theft. (Torat Chaim) 
R’ Yisrael Yitzchak Ha’levi z”l (Warsaw; 19th century) cites the above 
interpretation and writes: Alternatively, the plural form means to prohibit 
buying stolen goods [i.e., an activity that involves two people]. In the 

words of our Sages (in Bereishit Rabbah): “The mouse is not the thief, the 
mouse hole is the thief,” [i.e., if the mouse had no escape route, it would 
not steal. The same would be true of thieves if they had no customers.] 
(Revid Ha’zahav) 
R’ Menachem Ha’Bavli z”l (Greece and Eretz Yisrael; died 1571) writes: 
The Torah uses the plural form for “You shall not steal” and likewise for 
“You shall not deny falsely, and you shall not lie” (in the same verse) to 
warn us that if one Jew steals, is dishonest or lies, gentiles will label all 
Jews as thieves and liars. (Ta’amei Ha’mitzvot No. 123) 
Elsewhere in the Torah . . . 
“Achat / One thing I asked of Hashem . . .” (Tehilim 27:2-3) 
R’ Chaim Yosef David Azulai z”l (Chida; 1724-1806) writes: R’ Yitzchak 
Luria z”l (Arizal; 1534-1572) teaches that Hashem gave us three related 
gifts. They are: Eretz Yisrael, the World-to-Come (“chayei Olam Ha’ba”), 
and the Torah. The initial letters of these three spell “Achat,” which is 
what King David was praying for in this verse. 
Chida adds: The Gemara (Ta’anit 8b) teaches that a person should not pray 
for two things at once. (This applies to a personal prayer, as opposed to 
Shemoneh Esrei, where we do ask for many things, Chida explains.) 
However, if the two (or more) requests are related, one may ask for both, 
just as King David asks for three things here because they are related gifts 
from Hashem. [Chida does not explain why Eretz Yisrael, the World-to-
Come, and the Torah are related. Perhaps it is because they are all vehicles 
for the revelation of Hashem’s Name.] (Yosef Tehilot) 
Letters from Our Sages 
This letter was written by R’ Zvi Pesach Frank z”l (1872-1960), who later 
would become Chief Rabbi of Yerushalayim, to his cousin R’ Isser Zalman 
Meltzer z”l (1870-1953; rabbi and rosh yeshiva in Slutsk, Russia). The 
letter is dated “Tammuz 5680 [1920].” The context for the first paragraph 
is the relatively recent end of World War I, during which many Jewish 
communities fled from the battlefront. The letter is published in Shevivei 
Ohr, p.186. 
To my great joy, I received greetings from your honor via a traveler from 
there to here. I was extremely happy to hear that your honor has returned 
home in peace, and that the merit of your Torah–particularly, the public 
teaching of Torah–protected you and saved you from the decree of exile 
which has come upon the world. Thanks to G-d, Who is Good and does 
good, that He has kept us alive and brought us to this day when we can 
exchange letters with each other. May we hope to soon see our complete 
salvation, and may we give thanks before Him for the redemption of our 
souls. 
Among the many things that must be said at this time, I would like to 
suggest to his honor that he reflect deeply–perhaps he will see fit to come 
up to the holy mountain [i.e., to move to Eretz Yisrael], together with his 
holy yeshiva. Why should we not be awakened by the good people in the 
secular camp who are distant from the Torah–many of them have never 
seen its light–but who give their lives and souls to renovate our treasured 
land to the best of their understanding? Why should those who wave the 
banner of our holy Torah stand at a distance at this time when we see 
clearly an awakening from above to show mercy to His nation and His 
land? Behold, “It is time to favor her, for the appointed time has come; for 
Your servants have cherished her stones and favored her dust” (Tehilim 
102:14-15). 
[Postscript: R’ Isser Zalman Meltzer made aliyah in 1923 together with 
some of his students and served as rosh yeshiva of Yeshivat Etz Chaim in 
Yerushalayim.] 
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Rabbi Dov Kramer 

Taking A Closer Look 
“Love your friend as yourself, I am G-d” (Vayikra 19:18). Immediately 
following this (19:19), we are commanded to keep all the “chukim,” the 
laws that, at least at first glance, do not seem rational. (The specific “chok” 
mentioned is “k'layim,” forbidden mixtures, such as crossbreeding animals 
or vegetation, and wearing garments made of both wool and linen.) Why 
did the Torah place a completely understandable commandment—treating 
others as you would want to be treated by them (the “golden rule,” the 
epitome of laws between people that we would have realized should be 
observed even if they weren’t commanded) next to "chukim," laws 
between man and G-d, specifically those we would not have considered 
observing had G-d not commanded them?  
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The Talmud (Shabbos 31a) relates the story of a non-Jew who approached 
Hillel asking to be converted, provided he could be taught the entire Torah 
“while standing on one foot.” Hillel converted him, and told him, “what 
you dislike, do not do to your friend—that is the entire Torah, the rest is 
only a subset of it—go study it.” While we can understand how this “klal” 
(general rule) of treating others well can include all the laws that pertain to 
dealing with people (mitzvos bein adam la’chaveiro), how can it also 
include laws that are between man and G-d? How does treating everyone 
else as well as I want to be treated by them have any relevance to keeping 
kosher (or any other “mitzvah bein adam la’Makom”)? 
Rav Elchonon Wasserman z”l (Kovaitz He’aros, Explanations of Aggados 
1) asks how the Rambam can include believing in G-d as one of the 613 
commandments (positive commandment #1). After all, if one already 
believes, there is no need for the commandment, and if one does not (yet) 
believe, there is no impetus to follow any commandment! Either one 
believes or does not; how can belief be dictated? 
Rav Elchonon answers that it is obvious to anyone who is intellectually 
honest that there must be a Creator. Just as the mere existence of a watch 
indicates that there must be a watchmaker, a building must have a builder, 
and a painting must have been made by an artist, creation, with all of its 
intricacies, must have a Creator. The cause for denying the existence of the 
Creator, despite His being easily perceptible, is the desire to not be 
obligated to follow His rules (or to acknowledge a Superior being). This 
bias can blind an individual to what should be obvious. It is for this reason, 
he explains, that our sages (Sifre and B’rachos 12b) understand the verse 
“do not follow your hearts” (Bamidbar 15:39) as referring to heresy. It is 
not the brain that causes one to not believe, but the heart and its biases. 
The commandment to believe, is, in essence, a commandment to be 
intellectually honest—to remove any and all biases that might prevent 
realizing that, just as the existence of software is evidence of a 
programmer, the world we live in testifies that there is a Creator. 
[I have been told that Rav Zelig Epstein, z”l, disagreed with Rav 
Elchonon, and was of the opinion that rather than it being obvious that 
there is a Creator, with our biases being able to cloud our ability to 
acknowledge Him, we are hard-wired to believe in a Creator. 
Nevertheless, it would still be our biases that can short-circuit the belief 
we would have otherwise had. Therefore, the mitzvah to believe could still 
be described as a mitzvah to remove our biases. I will add that we can only 
work on our own personal biases, we cannot judge others and what biases 
they may have. This is especially true when we take into account Rav 
Dessler‘s “N’kudas Ha’bchirah,” see 
https://rabbidmk.wordpress.com/2013/08/29/parashas-nitzavim-vayeilech-
5773/.] 
That this commandment is phrased as “believing in G-d” rather than 
“being objective,” as well the fact that in order for there to be an 
impetus to fulfill this (or any) mitzvah, there must be a pre-existing 
belief in the Being that commanded it, indicates that the point of the 
mitzvah is that we shouldn’t just rely on blind faith, but work on 
stripping away as many of our biases as we can (and as much of them 
as we can), and use our more-objective brains to come to the most-
likely-to-be-correct conclusions. [According to Rav Zelig’s model, the 
mitzvah would seem to be allowing ourselves to connect with the 
beliefs we are naturally inclined to have, although this seems even 
more dangerous than trusting our own judgment. It is more likely that 
Rav Zelig would have a different approach to answer Rav Elchonon’s 
question, but the issue of getting in touch with our theological starting 
point still seems more hazardous than trying to be as intellectually 
honest as we can.] By putting this mitzvah in a context of “belief in G-
d,” we are being taught that belief is not automatic, but must be worked 
on, that there will be questions that come up, which we can work 
through if we approach them with genuine intellectual honesty. (This 
would apply to all issues of faith, not just to the existence of the 
Creator.) 
In order to treat another person as we would want them to treat us, we 
must be able to put ourselves in that person’s shoes. [It is not enough to 
do what we personally want done for us, or avoid doing what we 
personally do not want done to us; we have to figure out what the other 
person wants and/or doesn't want.] The ability to understand what the 
other person would not want, and thereby avoid doing it, can only 
come about after a certain level of objectivity has been attained. If we 
are selfish, we won’t be able to see beyond our own needs and wants. 
Once we remove the “self” from the equation, and can see things from 
a purely objective standpoint (i.e. be intellectually honest), not only 

will we be able to treat others properly, but, since our biases have been 
stripped away, it will become obvious that there is a Creator. As the 
verse continues, “love your friend as yourself, I am G-d.” After 
attaining objectivity by being able to treat your friend as you’d want 
him to treat you, it will become clear that “I am G-d.” And once it is 
clear that G-d created us (and must have a plan for us), His laws, even 
the “chukim,” will be readily followed. 
[Although there are many steps between realizing that there must be a 
Creator and realizing that He gave us the Torah and expects us to 
follow its commandments (even its “chukim”), if we can successfully 
remove our biases, including accepting that we won’t necessarily be 
able to fully understand everything (certainly not right away), and that 
we have to reexamine concepts we were taught when we were younger 
-- this time through a more mature perspective, anything we are 
expected to “believe” must also be within reach of being “realized” 
through intellectually honest inquiry.] 
This not only explains what Hillel said to the convert, but it also 
explains Rabbi Akivah’s statement that “loving your friend as 
yourself” is an “overarching principle of the Torah” (Sifra and 
Y’rushalmi N’darim 9:4; see Targum Yonasan and Midrash Lekach 
Tov, who explicitly equate the two), as objectivity is a character trait 
that encompasses the entire Torah. Since one must be objective in 
order to take heed not to do anything to others that they don’t want 
done to them, this is precisely what Hillel told the potential convert, 
and what Rabbi Akivah reiterated. Be objective enough to treat others 
as you would have others treat you; everything else in the Torah is a 
subset of being intellectually honest. 
 

Rabbi Eli Mansour 
Weekly Perasha Insights 
Parashat Kedoshim: Modern-Day Idolatry 
The Torah commands in Parashat Kedoshim (19:4), “Do not turn to the 
idols, and do not make for yourselves gods of metal.”  
The Torah is an eternal book whose messages are eternal. And thus 
although paganism in its ancient form – the worship of inanimate 
objects – does not really exist in our society, nevertheless, the lesson 
conveyed by this prohibition is as relevant today as ever. 
It has been observed that the Torah in this verse first speaks of “Elilim” 
(“idols”), and then calls them “Eloheh Masecha” (“gods of metal”). 
When a material object is elevated to the status of an “Elil,” as an 
object of high value and importance, it is eventually perceived as an 
“Elohim” – a deity, the supreme value in a person’s life. 
This phenomenon is, unfortunately, alive and well in our society with 
respect to money. Nobody worships money as a divine being, but many 
people, sadly, afford too much importance to it, perceiving it as a 
supreme value. There are many people whose minds are preoccupied 
mainly with the pursuit of wealth most of the day, every day. There are 
those who devote inordinate amounts of time to furnishing their homes 
so they can enjoy the highest standards of luxury. And people invest 
untold numbers of hours, sacrificing time for family, for prayer and for 
learning, to work and earn wealth so they can purchase luxury cars and 
go on luxury vacations. 
Our religion is not opposed to wealth, or to luxurious homes, cars and 
vacations. Poverty is not a virtue according to Jewish teaching. 
However, we are warned against making anything other than G-d our 
highest priority. And this includes money and material standards. It is 
perfectly acceptable to work, earn money, and then enjoy the money 
we earn, but on the condition that it does not become an “Elil” – the 
object to which we accord the greatest value. We need to keep money 
in its proper perspective, and recognize that there are things far more 
valuable and important.  
I recall once passing by somebody’s home on a Sunday afternoon and 
watching him washing his car. I looked carefully and saw that he not 
only washed the metal, but also the tires. 
Certainly, there is nothing wrong with washing one’s car. But washing 
one’s tires? I believe this reflects an unhealthy obsession that falls 
under the prohibition against “Elilim.”  
Enjoying material benefits is perfectly acceptable, but we must stand 
guard to avoid falling into an obsession with materialism. We need to 
maintain our priorities, to always be mindful of what’s more important 
and what’s less important, and ensure not to turn money and luxury 
into “Elilim.” 
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Mirror Image 
By Rabbi Chaim Lobel 

Associate Member, Young Israel Council of Rabbis 
Ve’ahavta Le’reiacha Kamocha ─ “Love your fellow as you would 
yourself” (Vayikra 19:18). Rebbe Akiva famously proclaims: “This is a 
great precept in the Torah” (Toras Kohanim). On another occasion, Hillel 
explained to a convert that the concept of “what is distasteful to you, do 
not do to your fellow” is the crux of the entire Torah and the rest is 
commentary. “Go and study” (Shabbos 31a). 
It is understood− and no further reasoning is needed − that loving your 
fellow as you would yourself is a noble achievement when perfecting 
personal character traits. However, it calls for an explanation as to why our 
great leaders, such as Rebbe Akiva and Hillel, made statements placing 
this rule as the cornerstone of Judaism. To properly understand the 
emphasis placed on Ve’ahavta Le’reiacha Kamocha, two prerequisites are 
needed: To Rebbe Akiva’s statement of “this is a great rule in the Torah,” 
Ben Azzai claimed to have found a “greater” precept in the Torah ─ “This 
is the book of the generations of man…in the image of G-d He created 
him” (Bereishit 5:1). 
Both are profound concepts – Love your fellow as yourself, and we are all 
created in the image of G-d. But why does Ben Azzai insist one is 
“greater” than the other? The Da’as Zekeinim (Bereishit 5:1) offers the 
following scenario: What if a person does not like himself? How then 
should he fulfill the obligation to love his fellow as himself? Or, perhaps 
he should be exempt from this obligation. The answer lies in the verse, “in 
the image of G-d He created him.” When one sees his fellow as being 
created in G-d’s image, it obligates him to respect his fellow for that alone 
because it is easier to view your neighbor’s greatness than your own. Even 
though one does not recognize his own positive attributes, he can still 
respect his friend properly; as Ben Azzai explains, an individual can still 
fulfill “loving his neighbor” without loving himself when he sees that 
person as created in the image of G-d. 
Following the Da’as Zekeinim, we understand that, implicit in the 
commandment “love your fellow as you would yourself,” is the obligation 
to love yourself. According to Rebbe Akiva, the great rule in the Torah is 
to not only love your fellow, but to also love yourself. As the verse states 
“love your fellow as you would yourself.” It is understood that, first and 
foremost, mankind was created in G-d’s image and building the personal 
character traits of respecting yourself is crucial. Rebbe Akiva’s great rule 
of the Torah is in seeing the greatness of who the personal individual is. 
“Loving your fellow” can be accomplished by using Ben-Azzai’s logic. 
The difficult part, and the great rule of the Torah, is the latter half of the 
verse – to love oneself. 
The first prerequisite understands that Rebbe Akiva’s statement of “this is 
a great rule in the Torah” takes on a new dimension. The great rule is 
valuing the self-worth and importance of our deeds and performance of 
our Mitzvoth. It is first loving ourselves ─ not loving ourselves selfishly, 
but loving ourselves for who we are and what we stand for.  
The second prerequisite uses the Sforno’s question: If properly translated, 
the verse is understood as “love to your (Ve’havta Le’reiacha) fellow as 
you love yourself.” What is the extra reference of the word “to”? The 
Sforno juxtaposes the verse “Love to your fellow as you would yourself” 
with the verse that follows, “My (referring to G-d) statutes you shall keep” 
(Leviticus 19:19). The term “statutes” refers to laws whose reasons are 
beyond human comprehension and the statute in the above verse refers to 
not mixing animal breeds, keeping apart different crops in the field so they 
don’t mix, and not wearing a garment composed of a blend of wool and 
linen. 
How do you love your fellow as yourself? When you recognize that your 
fellow has submitted himself to the will of G-d and even upholds those 
precepts he cannot possibly understand; when you look at what he has 
achieved and recognize that you share those very same goals ─ then you 
will view him with awe and love him as you do yourself. 
Loving your fellow must begin with a sense of awe. It is an awe that 
springs from an understanding of what your fellow strives to achieve, and 
has achieved, and there is a kinship because you aspire to achieve the very 
same. The Torah cannot command you to have a certain emotion, 
particularly one as difficult as loving another as you would yourself. 
Rather, the Torah commands you to recognize the greatness in your fellow 
to the point that you will be in awe of his achievements and will naturally 
come to “love your fellow as you would yourself.” 

The Torah neither asks nor desires a baseless love for our fellow man, but 
rather wants a love derived from our recognition of the greatness in others. 
The combination of first achieving the self-respect necessary to properly 
function as an “Oved HaShem” builds an awe and mutual respect for our 
fellow man who aspires to do the same. Because you love what you do, 
you respect the greatness of your fellow’s same aspirations. 
Rebbe Akiva was not trying to build a euphoric society by making 
statements that “loving your neighbor as yourself” is a great rule. Rebbe 
Akiva was giving us the most basic foundations to value ourselves and 
respect those who aspire the same. Shabbat Shalom. 

The Weekly Sidra- "His Versus Ours" 
By Rabbi Moshe Greebel 

Associate Member, Young Israel Council of Rabbis 
This week’s Sidra states the following Passuk: 
“Speak to all the congregation of the B’nai Yisroel, and say to them, ‘You 
shall be holy; for I HaShem your G-d am holy.’” (Vayikra 19:2) 
On this Passuk the Midrash from B’raishis Rabbah 90-2 and Vayikra 
Rabbah 24-9 have this to say: 
“….. ‘Speak to all the congregation of the B’nai Yisroel, and say to them, 
“You shall be holy.” Lest you should think (that your holiness is) like 
Myself, the text adds, ‘For I HaShem your G-d am holy.’ My holiness is 
above your holiness.’” 
Now, it would initially appear that this Passuk and its Midrash are 
informing us of something that is quite obvious. It certainly goes without 
saying that HaKadosh Baruch Hu is Kodesh (holy), and His K’dusha 
(holiness) is greater than ours. Why then, is there a need to enlighten us 
with this most evident fact? In this mailing, we will endeavor to present 
several observations of this Passuk and Midrash, beginning with the 
Mezeritcher Maggid (Rav Dov Ber Ben Avraham 1710- 1772) of blessed 
memory in the text Meir Ainai Y’sharim (Rav Meir Schwartzman 1901- 
1969 of blessed memory, published 1946). 
The Maggid explained to us what was actually meant in this manner. 
When the B’nai Yisroel sanctify themselves in this temporal world through 
Torah and Mitzvos, they add K’dusha, metaphorically speaking, to 
HaKadosh Baruch Hu. Or, My K’dusha in heaven is that you sanctify Me 
on earth, which renders His K’dusha superior to ours. The HaD’rash 
V’Ha’Iyun (Rav Aharon Ben Nasan Levin 1879- 1941 of blessed memory) 
develops the words of the Maggid with the following. 
In essence, the K’dusha of HaKadosh Baruch Hu can be seen in the 
K’dusha of Yisroel. This is evident from the Gemarah of Yoma 69a which 
discusses the time when Alexander the Macedonian came to Eretz Yisroel 
to defeat the Jewish nation, and first saw Shimon HaTzadik (the 
righteous): 
“….. When he (Alexander) saw Shimon HaTzadik, he descended from his 
chariot and bowed down before him. They (the Greek army) said to him, 
‘A great king like yourself should bow down before this Jew?’ He 
answered, ‘His image it is which wins for me in all my battles…..’” 
That is, when Alexander and the Greek army were in danger of being 
defeated in battle, the image of Shimon HaTzadik appeared before the 
Greek king, and assured him of victory. Hence, the meaning of the 
Midrash’s ‘My holiness is above your holiness’ is that the superior 
K’dusha of HaKadosh Baruch Hu is evident from the great Tzadikim such 
as Shimon HaTzadik (witnessed by Alexander) that He has caused to come 
into being. The Ba’al Sha’arei Simcha (Rav Yitzchak Ben Y’huda 1038- 
1089 of blessed memory) offers this thought. 
What is the true definition of ‘My holiness is above your holiness’ in the 
Midrash? As is well known, any human rising to greatness is a very slow 
and time consuming process which must be accomplished step by step, as 
is evident from the famous Gemarah of Shabbos 31a: 
“On another occasion it happened that a certain heathen came before 
Shammai and said to him, ‘Make me a Ger (convert to Judaism), on 
condition that you teach me the entire Torah while I stand on one foot.’ 
Thereupon, he (Shammai) repulsed him with the builder's cubit which was 
in his hand……” 
In truth, this heathen was in a rush to achieve scholarly greatness in the 
study of Torah, which was his mistake. But why, posed the Sha’arei 
Simcha, did Shammai rebuke him with a builder’s cubit of all things? The 
answer is that Shammai wanted to stress to the heathen that just as a 
building can only be erected step by step from its foundation up, so too 
must the mastery of Torah be developed in the same manner.  
And that, concluded the Sha’arei Simcha, is the significance of ‘My 
holiness is above your holiness’ in the Midrash. For, while the K’dusha of 
HaKadosh Baruch Hu is accomplished in the blink of an eye, man must 
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labor long and hard to attain any status of greatness when it comes to his 
own K’dusha. The commentary of the Orach L’Chayim (Rav Shlomo 
Efrayim Ben Aharon Lunshitz 1445- 1619 of blessed memory) puts it this 
way. 
A Jew can attain the status of K’dusha only when he separates himself 
completely from that which is forbidden and from all forms of Tumah 
(spiritual impurity) mentioned the Torah. However, when it comes to 
HaKadosh Baruch Hu, His K’dusha exists in all circumstances, even in a 
state of Tumah. That is, the Mishkan (Tabernacle) was the residence of the 
Sh’china (Divine Presence), and with regard to Yom Kippur, the Torah 
states: 
“And he (the Kohain Gadol- high Kohain) shall make an atonement for the 
holy place, because of the Tumah of the B’nai Yisroel, and because of 
their transgressions in all their sins; and so shall he do for the Tent of 
Meeting (Mishkan), that remains among them in the midst of their 
Tumah.” (Vayikra 16:16) 
The fact that the K’dusha of HaKadosh Baruch Hu exists even amidst the 
Tumah of the B’nai Yisroel, renders His K’dusha greater than ours ever 
could be. A last observation of ‘My holiness is above your holiness’ is 
offered from the Ari HaKadosh (Rav Yitzchak Ben Shlomo Luria 
Ashkenazi- 1534– 1572) of blessed memory, from the Hagadah of Pesach, 
which elaborates on the following Passuk: 
“For I will pass through the land of Egypt this night, and will strike all the 
firstborn in the land of Egypt, both man and beast; and against all the gods 
of Egypt I will execute judgment; I am HaShem.” (Sh’mos 12:12) 
The Hagadah states: 
“’I will pass through the land of Egypt.’ I and not a Malach (celestial 
emissary)…..” 
That is, expounded the Ari HaKadosh, the land of Egypt was so imbedded 
with Tumah that even a Malach was in danger of being adversely affected 
by simply being there. However, the K’dusha of HaKadosh Baruch Hu is 
so infinitely powerful that even being in an area of total Tumah such as 
Egypt had absolutely no effect on it, which of course, renders His K’dusha 
superior to ours. 
Let us always keep in mind the immeasurable and inconceivable K’dusha 
of HaKadosh Baruch Hu, in order that our K’dusha is always uplifted in 
the accomplishment of Torah and Mitzvos. 
May we soon see the G’ulah Sh’laimah in its complete resplendence- 
speedily, and in our times. Good Shabbos. 
Confidential matters may be sent to Rabbi Greebel at: belmar.rabbi@yahoo.com Also appearing on the website: The National Council of Young Israel 
http://www.youngisrael.org  

Dvar Torah - The Role of the “Scapegoat” in 
the Yom Kippur Service 

By Rabbi Dovid Sochet 
Associate Member, Young Israel Council of Rabbis 
Rashi on the pasuk in Bereishis - ויאמר אלקים תדשא הארץ דשא עשב מזריע זרע 
פרי עשה  פרי  עץ   And Hashem said, 'Let the earth cover itself with" -למינהו 
vegetation, plants that reproduce through seeds, fruit trees that are fruit...'" 
(Bereishis 1:11) - cites the Medrash (Bereishis Rabbah 5:9) that Hashem 
had commanded that fruit trees themselves be edible as the fruit they bear. 
The earth disobeyed, generating trees that bore fruit, but which were not 
themselves fruit as the following pasuk saysותוצא הארץ דשא עשב מזריע זרע 
 And the earth brought forth grass, herb yielding seed“- למינהו ועץ עשה פרי
after its kind, and tree bearing fruit (1:12).” 
The fruit could be eaten but not the tree…”. Consequently, Hashem 
punished the earth when man was banished from Gan Eden. (Note: the 
commentators explain that prior to the time that natural law was definitely 
established, Hashem had granted the earth an element of "creative" 
freedom. In addition, as the Rambam (Rabbi Moshe ben Maimon 
("Maimonides") 1135- 1204) states in Hilchos Yesodei Ha'Torah (chapter 
2:9) the various parts of creation have a living soul and consciousness of 
their own existence. It would have been otherwise impossible for an 
inanimate object to exhibit free will.) 
In short, the command of Hashem to the earth was that the wood of any 
fruit bearing tree should also be edible, but the earth disobeyed by creating 
fruit trees whose wood was not edible. Hence, according to this Medrash, 
we now understand better the Pasuk of the earth’s curse which states: ולאדם 
ארורה ממנו  תאכל  לא  לאמר  צויתיך  אשר  העץ  מן  ותאכל  אשתך  לקול  שמעת  כי   אמר 
 And to Adam he said, ‘Because you have listened to the“ - האדמה בעבורך
voice of your wife and have eaten of the tree of which I commanded you 
by saying, “You shall not eat of it, cursed is the ground for your sake; in 
sorrow shall you eat of it all the days of your life." (Bereishis 3:17) 

Still, a very obvious question confronts us. We know that the earth was 
cursed for its violation of Hashem’s command not when the violation was 
first committed during the six days of creation, but rather later when Adam 
and Chava sinned and were also cursed. Why did Hashem wait until Man 
sinned before punishing the earth? 
Furthermore, why does the pasuk conclude its description of the third day 
of creation, the day that all vegetation was formed, by saying “and 
Hashem saw that it was good”? If the ground did not perform to Hashem’s 
specifications, how could it possibly have been good? 
The Apter Rav(Rabbi Avrohm Yehoshua Heschel of Apta 1748-1825) asks 
why the earth sinned, for what reason did the ground have to challenge and 
disobey a direct order from Hashem? The Apter Rav explains: The earth 
committed this violation for the sake of mankind, for it was aware that 
man in his feeble condition is prone to sin. Now, if man would be the first 
creation to have sinned, his offense would be much greater and therefore 
repentance would be much more difficult to achieve. But now since the 
ground already sinned, man’s crime is not as greatly augmented and it is 
easier for man to repent. It can be said that the ground offered itself as a 
sacrifice for the sake of mankind.  
The Apter Rav takes this even further by saying that since man was 
created from the earth, man’s natural instincts are similar to those of what 
he was created from. This can also serve as an apology for man’s misdeeds 
for if his physical constitution is from raw material that is flawed and 
inherently disobedient it should not be surprising that man would 
eventually fall into disgrace. 
The Apter Rav clarifies a pasuk in Vayikra (26 :42) in a similar 
fashion:וזכרתי את בריתי יעקוב ואף את בריתי יצחק ואף את בריתי אברהם אזכר והארץ 
 and I will remember My covenant with Yaakov, and also My“ - אזכר
covenant with Yitzchock, and also My covenant with Avrohom will I 
remember; and I will remember the land.” What is the significance of 
Hashem helping us and saving us by mentioning of “and I will remember 
the land”? We can appreciate that the merits of our forefathers can stand us 
in good stead in our times of need, but how does Hashem’s remembering 
the land help us in any way? 
Remembering the land, the Apter Rav says, means recognizing that 
mankind was created from the land therefore our sins ought to be mitigated 
since the source from which we were created was sinful even before we 
were formed. 
This entire exegesis can be taken further as we take a close look at another 
pasuk. “And when the woman saw that the tree was suitable for food and 
that it was pleasant to the eyes, and that the tree was appealing to wisdom, 
she took of its fruit and ate and gave also to her husband with her and he 
ate.” (Bereishis. 3:6) We are told ותרא הטשה כי טוב העץ למאכל - “The woman 
saw that the tree was suitable for food.” It appears that Chava at first was 
more interested in the Eitz Hadaas, - the Tree of Knowledge itself, than in 
its fruit. It can be inferred that she desired to partake of this tree because it 
was different then all the other trees. The Eitz Hadaas was so lovely that 
even its wood appeared edible as implied by the statement that the tree 
seemed suitable for food. She was convinced that the lethalness of the tree 
was associated with this unique quality. 
This is where she erred. For she reasoned that if this was the archetypical 
tree that Hashem had intended to create, that its wood was edible and all 
trees ought to have had this characteristic in accordance with Hashem’s 
command, therefore it cannot be deadly. If Hashem’s instructions had been 
followed precisely then all fruit trees would have possessed this quality as 
well. Surely Hashem would have never wanted to create all fruit with a 
deadly feature. Chava took the serpent at his word when he made this 
argument and concluded that indeed she might partake of the tree without 
fear of consequence. She ate of the forbidden fruit and gave it to her 
husband to eat as well. 
Had the earth listened to the command of Hashem to make the actual trees 
be edible as their fruit, Chava would never have associated the lethality of 
the Eitz Hadaas with its attribute of being an edible wood. Since all other 
trees would have been edible as well there would have been nothing 
exceptional about the Eitz Hadaas in regard to this trait. Chava would have 
concluded that it was safe to eat from all other trees while only partaking 
of the Eitz Hadaas would be perilous, and she would never have listened to 
the serpent. 
We see that the earth’s violation of Hashem’s will was the beginning and 
source of the eventual sin of Chava and Adam. Therefore, Hashem waited 
until that sin was actuated and only afterwards did he curse the earth when 
the other participants were cursed. “And to man He said, "Because you 
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listened to your wife, and you ate from the tree from which I commanded 
you saying, 'You shall not eat of it,' cursed be the ground for your sake”. 
We can now see why even though Hashem saw that the earth sinned 
against Him, the pasuk can still say “and Hashem saw that it was good”. 
The Gemarah (Pesachim 54A) teaches us that Teshuva – repentance - was 
created before the creation of the world. It was the very fact of the earth’s 
transgression that established mankind’s defense and argument for 
mitigation that allowed for repentance. This is meant by the declaration, 
“Hashem saw that it was ’good’" implying for the good of Mankind that 
accrued the benefit that resulted from the earth’s sin. 
And now unto this week’s parshah: 
 The he goat shall thus carry upon" - ונשא השעיר עליו את כל עונתם אל ארץ גזרה
itself all their sins to a precipitous land. (Vaikra 16 22) The Rashbam 
(Rabbeinu Shmuel ben Meir of Troyes, 1085 – 1158, known as the 
"Rashbam", an acronym for: Rabbi Shmuel Ben Meir, he was the grandson 
of Rashi) explains the words “to a precipitous land” that it is cut off; it is 
empty of vegetation thus it is void from all good. 
What is the nature of the Sair HaMishtale'ach-the scapegoat, the sent-away 
goat which was dispatched to “Azazel”? And why on Yom Kippur of all 
days?! What does this have in common with the theme of the most sacred 
date in the Jewish calendar: the Day of Atonement? 
The Zohar (Vaikra 63:A-B) explains that the other goat was not considered 
an “offering” but rather a “bribe” or “gift” to the Satan. It symbolizes the 
source of “evil” expunged from within man and dispatched far away from 
the sanctity of the Jewish camp. It is forcefully removed and sent to 
“Azazel” where it is thrown off a cliff to its death. The Satan upon seeing 
this realizes that evil cannot prevail therefore he yields and instead 
becomes a defender of the Bnei Yisroel. 
This can now be the explanation of this pasuk, “The he goat shall thus 
carry upon itself all their sins to a precipitous land”. The goat carries all of 
our sins on itself, and now causes the Satan to change from our prosecutor 
into our own defender. How does the goat cause this change? “To a 
precipitous land”, implies that man is not solely guilty of his sins; it is the 
“precipitous land” that man sprung from that is the original cause of Man’s 
decline. 
Please feel free to forward this Torah thought to anyone you feel will take 
pleasure in reading it. Feel free to contact me at Rabbisochet@gmail.com 
for any questions and comments. Good Shabbos. Rabbi Dovid Sochet 
Rabbi Dovid Sochet is the son of the Stoliner Rebbe of Yerushalayim; he spent a considerable amount of his formative years in Los Angeles CA, and 
the 5 Towns in New York. He studied in the following Yeshivas: The Mesivtah of San Diego, Yeshiva Harbotzas Torah in Flatbush NY, and Yeshiva 
Gedola of Passaic. He currently is a Rabbi in Spring Valley New York where he resides with his wife and children. Rabbi Sochet is also certified 
Mohel. The National Council of Young Israel http://www.youngisrael.org  

Love Thy Neighbor 
By Rabbi Aharon Ziegler 

Associate Member, Young Israel Council of Rabbis 
“SANCTIFY yourself and be Holy, for I the Lord, your GD am 
Holy”[19:1] . This stamp of Kedusha –Holiness- with which the Mitzvot 
of our Parasha are labeled, dispel a common notion regarding sanctity in 
Jewish life held by the general public. Whereas the average person 
identifies holiness only with eruditeness in Torah and saintliness in the 
pious observance of Mitzvot-“Bein Adam L’Mokam”-betweem man and 
GD, our Parasha stresses another point of view in regard to “Kedusha”. 
Rabbi Yisrael Salanter, father of the Mussar movement, says that in this 
Parasha we find the true meaning and conditions for Holiness. Of the 51 
Mitzvot contained therein, 13 positive and 38 negative, over 70% directly 
emphasize a Jew’s obligations towards his fellow men. These culminate 
with the “Klal Gadol BaTorah”,-great principle in the Torah-so called by 
Rabbi Akiva, on the pasuk of “VeAhavta L’rei’acha Kamocha”-Love thy 
neighbor as thyself. (19:18). Man’s proper “kosher” and honest 
performance in his financial dealings deserve the appellation of “Kodesh”-
Holy. The Torah specifies “you shall be holy because I the Lord your GD 
am Holy” telling us, that whereas GD’s Holiness abides in Heaven, the 
human holiness must be exhibited on earth. 
“Lo TIGNOVU” [19:11] You shall not steal- is a primary example of 
being holy. To the general world this means simply not to take what does 
not belong to me. To one who is Holy it has a deeper meaning. There was 
a famous Sefardic commentator known as Rabbeinu Dovid Abudraham. 
He wrote a commentary on the Siddur, which is one of the classic 
commentaries on Jewish liturgy. How he got this name is an interesting 
story which I heard from Rabbi Yissocher Frand. 
Rabbeinu Dovid was a merchant. People would give him their money and 
he would weigh the commodity he was selling by weight. In those days, 
the scales were far more primitive than ours today. Also, they did not 
weigh in pounds, ounces, or grams. The unit of weight was in his country 
something called the dram. When someone ordered 10 drams of 

merchandise, Rabbi Dovid would not put 10 drams on the scale and weigh 
it all at once, he would put one dram at a time on the scale. With each 
dram that he would sell, he would give a little more than the exact 
measure, to be sure that he was not near the borderline of possible theft. 
He would repeat this slight perk for the consumer with each dram he 
weighed out. 
One day, a Gentile entered the store and requested 9 drams of 
merchandise. Rabbeinu Dovid went through his ritual and weighed out 9 
drams nine times, wrapped up each dram, and presented the package to the 
customer. However, when the customer left the store, Rabbi Dovid began 
to think, “perhaps I only wrapped 8 packages instead of 9, Maybe I short-
changed the customer on this order!” He ran out of the store the catch the 
customer before he got too far down the block, to tell him he might have 
only received part of his order. In truth, he probably gave him 9 drams 
worth of merchandise even if it was only in 8 packages because of his 
practice of giving extra, and most likely he had given him the full number 
of packages anyhow. At any rate, the Gentile was so impressed with the 
honesty of Rabbeinu Dovid that he converted to Judaism. In Arabic, the 
name preface of “Abu” means “father of”. That is why he had the name 
“Abudraham”-meaning in Arabic, “Father of the Dram”, because he was 
so meticulous in his business dealings that he measured out each dram by 
dram. Shabbat Shalom from Yerushalayim. 
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Shabbat Shalom 
Kedoshim 5776  
GOOD MORNING! Did you ever hear of the Mighty Atom? You may 
need to ask your parents or grandparents, but there was a time almost 
every Jew in the United States knew his name and his exploits. Joseph 
Greenstein, known as the Mighty Atom, was the quintessential strongman! 
The Mighty Atom was a legend in his time. Though only 5'4" tall, he'd bite 
through nails, pull three fire trucks down the road, prevent an airplane 
from taking off with a rope tied to his hair. He was amazing! And for a 
generation of Jews -- and probably for a generation of anti-Semites, too -- 
he single-handedly changed the image of the nebichal (pitiful and 
powerless) Jew. He taught the power of the mind and the power of self-
improvement. 
When he was a child, Joseph overheard the doctor tell his mother that he 
was so sickly that she shouldn't expect him to live to be a teenager. So, he 
ran off and joined the circus. Saved by the circus strongman (who 
happened to be Jewish) from being beaten to death by a vicious anti-
Semite, Joe was "adopted" by the strongman who taught him how to eat 
properly, exercise and most important, how to concentrate the powers of 
his mind. Not only did he live to his teenage years, not only did he live 
into his 80's, but Joseph Greenstein went on to become one of history's 
greatest strongmen -- The Mighty Atom! 
It is difficult to find a copy of his biography, The Spiritual Journey of 
Joseph L. Greenstein -- The Mighty Atom, World's Strongest Man by Ed 
Spielman -- though it is well worth the effort. Try your library. You can 
read more about him on Wikipedia or see the Mighty Atom on 
YouTube.com ! 
The Mighty Atom was not just brawn; he was a powerful intellect and a 
wise man. He also had an excellent sense of humor. Many years ago when 
my friend Bob Grover went to meet the Mighty Atom, the grandfather of 
his bride to be, the Mighty Atom took a horseshoe, twisted it with his bare 
hands and gave it to Bob saying, "I know you'll be good to her." Below are 
his words of wisdom on the art of child-rearing. 
The Mighty Atom's 12 Rules For Raising Delinquent Children 
How To Ruin Your Children -- Guaranteed 100% Infallible 
1. Begin in infancy to give the child everything he wants. In this way he 
will grow up to believe that the world owes him a living. 
2. When he picks up bad words, laugh at him. This will make him think he 
is cute. It will also encourage him to pick up cuter phrases. 
3. Never give him any spiritual training. Wait until he's 21 and then let him 
decide for himself. 
4. Avoid use of the word "wrong." It may develop into a guilt complex. 
Later, when he is arrested, he can conclude that society is against him and 
that he is being persecuted. 
5. Pick up everything he leaves lying around -- books, shoes, clothes. Do 
everything for him, so that he will be experienced in throwing all 
responsibility upon others. 
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6. Let him read any printed matter that he can get his hands on. Be careful 
that the silverware and drinking glasses are sterilized, but let his mind feast 
on garbage. 
7. Quarrel frequently in the presence of your children. In this way they 
will not be too shocked when their home is broken up later. 
8. Give a child all the spending money he wants. Never let him earn his 
own. Why should he have things as tough as you had them? 
9. Satisfy his every craving for food, drink and comfort. See that every 
sensual desire is gratified. Denial may lead to harmful frustration. 
10. Take his part against neighbors, teachers, policemen. They are all 
prejudiced against your child. 
11. When he gets into real trouble, apologize to yourself by saying: "I 
never could do anything with him." 
12. Prepare for a life of grief. You will be likely to have it. 
For an excellent book on nurturing children, read To Kindle A Soul by 
Lawrence Kelemen. 
Torah Portion Of The Week: Kedoshim 
This is the portion that invokes the Jewish people to be holy! It then 
proceeds with the spiritual directions on how to achieve holiness, 
closeness to the Almighty. Within it lie the secrets and the prescription for 
Jewish continuity. If any group of people is to survive as an entity, it must 
have common values and goals -- a direction and a meaning. By analyzing 
this portion we can learn much about our personal and national destiny. It 
is truly a "must read!" 
Some of the mitzvot (commandments): Revere your parents, observe 
Shabbat, no idol worship, gifts to the poor, deal honestly, love your fellow 
Jew, refrain from immoral sexual relationships, honor old people, love the 
proselyte, don't engage in sorcery or superstition, do not pervert justice, 
observe kashruth and more. The portion ends, "You shall observe all My 
decrees and ordinances ... you shall be holy ... I have separated you from 
the peoples to be Mine." 
Dvar Torah 
from Twerski on Chumash by Rabbi Abraham J. Twerski, M.D. 
The Torah states: 
"You shall love your fellow as yourself, I am God" (Lev. 19:18). 
What does this mean? 
When the proselyte asked Hillel to condense the entire Torah and teach it 
to him in the brief time that he could stand on one foot, Hillel said, " 'You 
shall love your fellow as yourself,' that is the essence of Torah. All the rest 
is commentary." Given the centrality of this verse, it is not unusual that it 
has been given numerous interpretations. Let us look at some of them. 
The Baal Shem Tov said that just as you love yourself in spite of your 
shortcomings, so you should love another person in spite of his 
shortcomings. 
On the verse, "God is your shade at your right hand" (Psalms 121:5), the 
Baal Shem Tov commented that just as a person's shadow mimics his 
every move, so God acts toward a person the way that person acts toward 
others. Therefore, he said the verse can also be read as, "You shall love 
your fellow, because I, God, will be like you." If you will be forgiving to 
others, I will be forgiving to you. If you will insist on exacting unrelenting 
justice, I will do likewise to you. 
Arvei Nachal writes if another person is in the same business as you, you 
may feel that he is a competitor, and that may cause you to dislike him. 
Therefore, the Torah emphasizes, "You shall love your fellow who is as 
yourself." 
Help The Jewish People! 
Ever have a question on an issue of life and wish you had a clear, 
compelling answer? Rabbi Asher Resnick is creating JewishClarity.com -- 
and needs your help to make it a reality! Please, make a large or small 
contribution for the future of the Jewish people -- you can't love what you 
don't know! Go to https://www.causematch.com/en/projects/jewishclarity 
Quote of the Week 
Children need more role models than critics  
In loving memory of Binyomin (Barry) Ross, z"l  
With Deep Appreciation to Raymond Schwarz 
This article can also be read at: http://www.aish.com/tp/ss/ssw/378553006.html Like what you read? As a non-profit organization, Aish.com relies on 
readers like you to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like 
you around the world. Make a secure donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish 
HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright © 1995 - 2016 Aish.com - http://www.aish.com  
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Gem Of The Week From RSR”H 
Kiddush Hashem and Chillul Hashem 
When the Mishkan was erected in our midst, Hashem’s name became 
identified with us. Ever since then, we have been His. His Torah lives 

among us, teaching us how to be worthy of the Name we bear. The shem 
Hashem is our life, sustaining us in His service, obligating us to do our 
duty. 
If we refuse to sacrifice our nature, our dreams, our possessions, to His 
Will, we are mechallel shem Hashem. We cause His Name, the sole 
justification for our lives, to become challal, a lifeless shell. And if our 
defiance becomes known to others, our example shows them that one may 
call himself a Jew, but all that matters is his own benefit. His own will is 
the idol before which Hashem must bow. 
The more a person is known as a talmid chacham, with whom Hashem’s 
Name is associated, the more crucial his duty not to desecrate it. In his 
case, the slightest deviation from honesty, holiness and justice, kindness 
and mercy—is a chilul Hashem (Yoma 86a). The greater a person’s 
stature, the greater his responsibility. 
This is how our Sages perceived their position. They did not subscribe to 
the idea that men of stature are excused from morality. Rather, venikdashti 
besoch Bnei Yisrael. G-d’s Will should be sacred for us. What a korban 
symbolizes should become real: our very lifeblood, our bodies, all we 
own, must be offered up to Hashem. Thus, we can become models for our 
comrades in the Jewish mission. 
Bnei Yisrael is a living whole made of interconnected parts. If one Jew is 
faithful to his duty and gladly sacrifices for it, he inspires others to the 
same. And if a Jew sins, he not only undermines his own destiny, but also 
leads others astray. 
Mesiras nefesh, the surrender of one’s life with all its aspirations and 
goals, symbolized in the Mishkan by the korbanos, required of us as the 
mitzvah of kiddush Hashem, has become the historical strength of the 
Jewish people. It has attained its fulfillment in the pages of galus. 
All the chasidim and temimim and yesharim, all the kehillos who were 
moser nefesh al kiddush Hashem—during their lives, their only desire was 
to love Hashem, and in their deaths they did not part with it. They realized 
the symbolism of the korbanos; they offered up their lives. They attest to 
the power of the Torah, which rules the heart of every Jew. 
Have a wonderful Shabbos, 
Moshe Pogrow, Director, Ani Maamin Foundation 
Please note: This week’s email, as well as all past “Gem of the Week”s, are excerpted from Rav 
Shamshon Raphael Hirsch zt”l’s commentary on Chumash, with permission from the publisher. 
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Weekly Chizuk 
Parshas Kedoshim 
Kedusha - The Ultimate Antidote 
You shall be holy (kedoshim) (Vayikra 19:2). 
Rashi: You shall be holy: Distance yourselves from sexual immorality and 
from sin, for wherever one finds a barrier against sexual immorality, one 
finds holiness. 
The Ramban learns that the mitzvah of kedusha applies to all areas; one 
should sanctify himself in everything he does. Rashi, however, views 
kedusha as relating specifically to sexual immorality. Rav Yerucham 
(Mashgiach of the Mir in Europe, in his sefer Daas Torah) draws from this 
Rashi a very important lesson: the only way to overcome the forces of 
human physical desires, passion, and sensual pleasures is to acquire 
kedusha. 
Sexual immorality is the most repugnant and abhorrent of all the ta'avos 
(lusts). Therefore it would seem that one who controls himself in these 
matters is merely fulfilling his basic responsibility to be a decent person. 
Such an individual is a kosher Jew; he's not distasteful, he's not repugnant. 
It would never enter our minds to consider him a holy man. Kedusha? 
That's a very high and exalted level. In the Braisa of Rabi Pinchas ben 
Yair kedusha is at the top of the ladder of a person's spiritual climb (Avoda 
Zara 20b). And here we find Rashi telling us, stay away from illicit 
relationships, and you will be holy! 
This statement seems a bit extreme to us. Why is this any different than a 
person who doesn't steal? Theft also a violation of the Torah, the 
prohibition of geneiva. But being honest and law-abiding doesn't make one 
holy! 
This, writes Rav Yerucham, is the lesson we derive from Rashi. Lust is a 
powerful drive embedded in one's very nature from birth. Therefore, 
unbelievable efforts are required to subdue it. This is only possible through 
kedusha. This is the only way a person can rise above his base nature and 
conquer the unending stream of urges and passions and all the filth they 
bring. 
The gemara in Avoda Zara 70a relates that the gentiles claim that it is 
impossible for the Jews to keep Shabbos. If a wallet full of $100 bills were 
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lying in the street on Shabbos, could anyone pass by without taking it? 
This gemara is telling us that it is a basic human assumption that no one in 
the world is capable of resisting such a temptation. Even such a basic and 
universal prohibition of stealing requires superhuman strength. It is 
impossible. It requires an angelic nature, a very special pure soul to whom 
theft has no appeal. And yet everyone agrees that being honest and upright 
does make one a lofty holy man. All one needs is to be a sensible person 
who understands that theft is wrong. The same applies to the prohibition of 
"Do not covet." The Ibn Ezra (Shmos 20:14) cites the well-known 
question: how is it possible to forbid a function of the heart. If one sees 
something desirable, he involuntarily covets it. How can the Torah tell one 
to suppress a basic human instinct? One must be a very pure soul not to 
experience this impulse. 
So we see that the commandments of "Do not steal" and "Do not covet" do 
not entail holiness. Sexual immorality, however, is contrary to kedusha. 
This is a very strong indicator of the power of lust, because its opposite is 
kedusha. This means that someone without kedusha must by force be 
corrupt in immorality. In summary there are 2 basic and opposite states of 
a person: 1) the power of lust, 2) and its opposite which is kedusha. Now 
you can understand the tremendous importance the Torah gives to the 
Nazir for his separating himself from wine. At a cursory glance we are 
surprised. What's so great about refraining from wine for a mere 30 days? 
However, in reality being a nazir indicates the importance this person 
gives to protecting his mind. That's why he decided to distance himself 
from intoxicating beverages which only cloud his intellect. Yet, we would 
think that he is still very far from entering the status of "being holy." And 
yet for this he is distinguished as having "G d's crown on his head." 
Thus we see the very opposite pole of lust is specifically kedusha. And this 
comes only through distancing oneself from physical desires. Therefore a 
Nazir who separated himself from such a simple thing as drinking wine for 
only 30 days finds himself connected to holiness. He is worthy of the title, 
"And you shall be holy," and he rightfully bears the "Crown of his G d" on 
his head. 
All For the Boss 
As mentioned above the Ramban considers the mitzvah of kedusha as 
applying to all areas; one should sanctify himself in everything he does. 
The Chofetz Chaim (Al HaTorah) points out that only we lowly humans 
were bidden to become holy. Angels do not need such a command, they 
are naturally kodesh. 
The Chofetz Chaim constantly taught his talmidim to strive for this lofty 
height. He would instruct them to train themselves to do everything 
lesheim shomayim; "all my deeds are for the king!" 
A simple store owner sells to individuals in order to make a small profit. 
He'll never get rich. A wholesaler deals with larger quantities and has the 
capacity to make larger profits. But a government contractor has it over all 
of them. He can make a large fortune in a short time. 
Whenever an independent businessman crosses the border, he has to pay a 
heavy import tax based on the value of the merchandise. A government 
contractor, however, is waived this tax. His merchandise bears a 
government seal. This contractor can become rich in no time. 
So too with all our petty dealings. We should turn our personal interests 
into royal business. Everything we do should be "for the sake of the King!" 
That is the way to guarantee eternal bracha. Everything should be lesheim 
Shomayim. All for the boss! 
Wishing everyone a Gut Shabbos! 
© Rabbi Eliezer Parkoff 4 Panim Meirot, Jerusalem 94423 Israel Tel: 732-858-1257 Rabbi Parkoff is author of "Chizuk!" and "Trust Me!" (Feldheim 
Publishers), and "Mission Possible!" (Israel Book Shop Lakewood). If you would like to correspond with Rabbi Parkoff, or change your subscription, 
please contact: rabbi.e.parkoff@gmail.com Shema Yisrael Torah Network info@shemayisrael.co.il http://www.shemayisrael.co.il Jerusalem, Israel 
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A Life Of Holiness 
“Speak to the entire assembly of Bnei Yisrael, and say to them: ‘You 
shall be holy, for I, God, your Lord, am holy. Every man shall revere his 
mother and his father and you shall observe My sabbaths. I am God, 
your Lord.’ ” Vayikra 19:2-3 
Why is the directive to be holy immediately followed by the exhortation to 
revere one’s parents and to observe the Shabbos? When the Torah reviews 
the giving of the Ten Commandments at Sinai in Parashas Va’eschanan 
(Devarim 5:6-18), only two of the mitzvos mentioned are specifically 
indicated as having already been commanded earlier. They are: “Observe 
the Shabbos...as God, your Lord, commanded you” and “Honor your 
father and your mother, as God, your Lord, commanded you”. The Aroch 

HaShulchan explains that the reason for this is that these two concepts are 
universally accepted as being necessary - that is, one day of rest is needed 
each week, and one should honor and respect one’s parents. The Torah is 
therefore emphasizing that when we fulfill these mitzvos, we should not do 
so simply because they are good ideas, but we should comply with them 
because we have been commanded to do so by Hashem, and we follow His 
laws. When the Jews first received these commands, it was unnecessary 
for the Torah to make this emphasis, for the Jews at Sinai were as angels, 
and they certainly would have acted for the sake of Heaven alone. 
However, forty years later, they had fallen from that level due to the sin of 
the Golden Calf. This is why they had to be told to act “as they had been 
commanded”, to direct them to keep their intentions toward the Heavens. 
The Torah here directs us “to be holy”. How is this to be accomplished? It 
is specifically when one “reveres his parents and observes the 
Shabbos...[because] I am Hashem”. These mitzvos could quite possibly be 
fulfilled due to simple and logical considerations. Yet, when we perform 
them solely because they were commanded by Hashem, we are acting with 
holiness. In fact, a holy person is one who performs all his actions, as 
mundane as they may seem, as part of a general framework of service of 
Hashem. Our Sages teach us (Yevamos 20a): “One must sanctify himself 
through the things that are permitted to him.” This means that we should 
not think of holiness only in terms of those things which are spiritual and 
in the realm of ritual. Rather, we must realize that holiness is to be found 
in areas which are “permitted” - those areas that we generally consider as 
mundane and casual. When holiness is injected into these areas as well, 
one’s entire life becomes one continuum of service of Hashem. 
Without Deceipt 
“You shall not steal and you shall not deny falsely and you shall not lie 
to one another.” Vayikra 19:11 
Throughout the centuries, this pasuk, which forbids telling lies, has been a 
basic tenet of our religion. Rabbeinu Yonah derives from this pasuk a 
novel approach to understand Hashem’s request to Bnei Yisrael that they 
should ask the Egyptians for certain things (Shemos 11:2) - ‰Uvgr ,tn Jht 
UktJhuŠ. Upon their exodus from Egypt, our forefathers solicited from the 
Egyptians their gold and silver vessels. According to Rabbeinu Yonah, 
these vessels were given as presents. He argues that it is impossible for the 
term ‰UktJhuŠ to be translated in the traditional fashion - “let them borrow”. 
Ostensibly, the Egyptians owed Bnei Yisrael an enormous sum of money 
for their years of laborious work. Moreover, Bnei Yisrael were obligated 
to undertake the mission of fulfilling Hashem’s promise to Avraham 
Avinu that his descendants would leave their land of bondage with great 
wealth. But Hashem would never instruct the people to procure this wealth 
in a devious manner. To claim to “borrow” the money and then to actually 
retain it permanently would be a violation of “you shall not deny falsely 
and you shall not lie”. Rabbeinu Yonah therefore concludes that the 
money must have been an outright gift. 
Many pious individuals have consistently conducted their activities in a 
totally sincere mode. A sincere, lifelong dream of continually performing 
additional commandments becomes, for many, a realistic and seemingly 
attainable goal. However, sincerity alone is not sufficient. We must always 
remember that “the ends do not necessarily justify the means”. The best 
intentions to fulfill a lifelong dream must fully conform to the halachos 
and guidelines of the Torah. Bnei Yisrael were clearly entitled to a huge 
compensation from the Egyptians. They sincerely believed that the gold 
and silver was deservedly theirs. Moreover, the merit of implementing the 
fulfillment of Hashem’s oath to Avraham Avinu was within their grasp. 
However, achieving this ambition in a deceitful fashion was 
unquestionably forbidden. Even the sincerest of intentions must be carried 
out in a manner which complies with halacha, and therefore any falsehood 
must be avoided. 
Teaching By Being A Model 
“You shall not hate your brother in your heart; you shall reprove your 
fellow and you shall not bear a sin because of him.” Vayikra 19:17 
Rabbi Aharon Kotler notes that the mitzvah of delivering rebuke is not 
accomplished only when one offers a protest or reprimand to his fellow 
Jew. In fact, it can be achieved more effectively when it is communicated 
in a pleasant and caring manner. The Gemara (Arachin 16b) even points 
out that if, as a result of telling someone that his actions are sinful, it 
causes the person’s face to change (to pale due to humiliation), then the 
mitzvah has not been fulfilled. 
The most proper manner to deliver a message of guidance and direction in 
order to correct the wayward actions of one’s fellow Jew is by indirect 
influence. The opportunity to set an example for others to follow is 
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available every moment that people are gathered together. This is true 
whether the group is large or even if there are only two people present. 
When a person acts in an exemplary manner, everyone notices and will 
remember how to do things properly the next time. Every time a person 
speaks with dignity, or performs an impressive action, or proudly 
accomplishes a mitzvah, he has set himself as a role model, and others 
follow. Unfortunately, people also notice when a person acts improperly, 
and a chilul Hashem can result as others learn to be lax and irresponsible. 
Accordingly, whenever a person finds himself among others, he does 
influence them, and he must take care to make a solidly positive 
impression, and to do so with pride. This is the optimal method of 
fulfilling the mitzvah of reproof, for his actions have a great impact upon 
others, more than words alone. 
Some people feel that they are not leaders, and that whatever they do, no 
one will notice or care. Therefore, they do not act with pride, and they feel 
that no one else is affected. Actually, the only reason a person would be 
exempt from setting an example for others to follow is if his creating an 
influence would be beyond his control. However, every person is indeed 
capable of teaching others by serving as a model, and everyone is even 
expected to be an influence upon those around him. Everyone is required 
to strive to accomplish and indeed achieve prominence to whatever level 
he can reach, and to that degree he will, in fact, be noticed by others and 
he will impress them. If someone neglects this mission in life, he is held 
responsible for not creating a mood of success and for not serving as a 
model of determination. 
Halachic Corner 
Pirkei Avos: Chapter 2 
Reciting brachos is very important because when one says a bracha he 
shows that he believes that there is a God in the world and that everything 
belongs to Him, and that one must ask permission from God to eat His 
food. Chazal tell us that a person who enjoys anything without a bracha is 
like one who steals from Hashem. (Berachos 35a) The table where we eat 
is also holy, for as long as the Beis HaMikdash was in existence, the altar 
atoned for Klal Yisrael. Now, the table of man atones for him. Therefore, 
it says that a person should say a Dvar Torah or sing some mizmorim over 
his food when he is sitting at the table, in order to bring holiness into the 
eating of the food. The Torah, when it says "TfrcU TgcGu Tkftu§- “when 
you shall eat and be satiated, then you shall bless” (Devarim 8:10), is 
commanding us to bless Hashem with Bircas HaMazon after we eat. In this 
pasuk we have the key to understanding the foundation of blessings. One 
should say the Bircas HaMazon with concentration, for by reciting a 
blessing over a food, one is showing that he is not simply satisfying his 
desires but is eating in order to be strong in serving Hashem. 
Questions For Thought And Study 
1. Why are the commandments of Parashas Kedoshim listed after the end 
of Parashas Acharei Mos, which discusses improper relationships? See Ibn 
Ezra 19:2 
2. How does the Torah indicate a way to prevent inappropriate 
relationships at the beginning of the Parasha? See Ohr HaChaim 19:3 
3. How do the words "WsG ,tP" - “the corner of your field” - allude to the 
portion of one’s field that should be left (in the corner) for the poor? See 
Ba’al HaTurim 19:9 
4. How is the prohibition of stealing listed here (19:11) different form the 
stealing mentioned by the Ten Commandments? Which words indicate 
this? See Kli Yakar 19:11 
5. How do we see an allusion to the fact that ihs ,hC meets on Mondays and 
Thursdays? See Ba’al HaTurim 19:15 
6. How is the mitzvah of vkrg¨ - waiting until a plant grows three years 
before eating from it - a hint to the creation of the world? See Kli Yakar 
19:23 
Answers: 
1. Just as Bnei Yisrael will be expelled from Eretz Yisrael for the sins 
listed at the end of Acharei Mos, so, too, they will be expelled for the sins 
listed in Kedoshim.  
2. By placing the commandment to fear one’s father and mother after the 
commandment to remain holy this indicates that fear of one’s parents 
causes one to remain holy. This is alluded to by Yosef, who saw the image 
of his father Yaakov which prevented him from sinning with Potiphar’s 
wife. 
3. The words "WsG ,tP" are numerically equal to "ohJJn sjt tUv vtPv" - 
“the corner is one-sixtieth”. 
4. The prohibition against stealing is written here in plural form - "Uc«bdT 
t«k". This alludes to the theft of money, where the proceeds can be divided. 

This is in contrast to the Ten Commandments, where it is written in 
singular form - "c«bdT t«k" - and is referring to kidnapping. ] 
5. The Torah says "W,hng yPJT esmC" - “with righteousness you shall judge 
your fellow”. "esm" is also the name of the Zodiac sign that appears on 
Mondays and Thursdays. (See Shabbos 129a) 
6. Everything was created on the first day, but it did not sprout until the 
third day. It could only be consumed on the fourth day because light had 
not been created until then in order to see it. 
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Rabbi Mordechai Rhine 

Rabbi's Message 
Good Fences Make Good Neighbors 
Of the many commandments that were given to us, a significant number 
were taught to segments of the Jewish people, one group at a time. In this 
week’s portion, however, Hashem directs Moshe to “tell the entire 
congregation: You shall be holy.” Why was it necessary to make this 
statement to the entire congregation in unison? 
When we consider the commandment “to be holy”, we must clarify the 
meaning of the word “holy”. Some people will surely conjure up the image 
of a hermit, a person who has chosen to seclude himself from society. In 
Judaism, however, a person is expected to interact with people. For 
example, when choosing a Cantor, there are many qualities that we look 
for. Not only do we look for a person with piety and a good voice, but a 
specific requirement is that we must choose a person who interacts well 
with other people. 
The Jewish concept of holiness is not seclusion from society. The mitzvah 
was given “to the entire congregation” to illustrate that the path to holiness 
is by aligning ourselves with other good people. 
A number of years ago, when I was in high school, a young man in my 
class was seen in a place that he shouldn’t have been. The information 
became known to our Rebbe, and he called the young man in for a talk. 
The Rebbe asked him to explain his behavior, and the young man 
responded. “Rebbe,” he said, “you have to understand. Sometimes a 
person just has to hang out.” The Rebbe nodded. “It’s true. Sometimes a 
person just has to hang out. But if you hang out in good places then good 
things will happen to you.” 
Does being holy require that we build a fence around ourselves? It 
certainly does. There are places that a person shouldn’t be. But the fence 
we build is also inclusive. It is a fence designed to include within it many 
good people. Such a fence creates momentum and positive energy. It 
provides us with likeminded friends, and many good neighbors. 
There is a fascinating statement in the words of the Rambam in the laws of 
marriage. The Rambam writes, “A person should endeavor to marry into a 
home that values Torah. In case he dies young, he will rest assured that his 
children will be raised in the proper way.” 
I ask you: Is this the attitude that the Rambam recommended for a healthy 
marriage. Did he want the groom to walk down the aisle thinking, “What if 
I die young?” 
It seems to me that the Rambam certainly wished every couple, a long and 
happy life. The Rambam, however, is saying something very profound. 
When you marry into a family, you are enveloping yourself with a fence. 
You are joining with other people. Will those new people help you in 
pursuing your values? Or will you spend your life trying to overcome their 
influence on you? 
The Rambam recommends asking the following question. “What will 
happen to my children if I am not here?” Without your influence what 
would occur to them? This will help you clarify if the fence you have 
chosen is compatible with your goals. 
This question is not limited to the decision of marriage. Whenever a 
person moves to a new neighborhood or joins a new synagogue, this 
question can be asked. “What direction will my new enclosure take me? If 
I go along with the influences around me, what will be my future?” 
Hopefully, the answer is a gratifying one. 
Let us therefore take a moment to appreciate the friends who surround us. 
Recognize that the mitzvah “to be holy” is not something that you can 
fulfill on your own. A human being needs the momentum that comes from 
group energy. So, build a “fence”. Not just a fence to protect yourself, but 
equally important, a fence to enclose yourself with likeminded, wonderful 
people. Hang out with them; socialize with them; respect them. Good 
fences are so important. Good fences make exceptionally good neighbors. 
With best wishes for a wonderful Shabbos! 
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Yeshiva Kesser Torah 
A Commentary Published by Yeshiva Kesser Torah of Queens  
Kedoshim 
An Angelic Level Of Holiness Which We Are All Capable Of Attaining. 
"Do not take revenge nor bear a grudge. Love thy neighbor as thyself..." 
(Vayikra 19:18)" 
Rashi, on this posuk, explains the meaning of revenge by citing an illustration. 
Reuvain approaches Shimon and says, "Please lend me your sickle," to which 
Shimon responds, "No!" The next day Shimon approaches Reuvain and says, 
"Please lend me your axe." If Reuvain refuses, saying, "I will not lend to you 
just as you did not lend to me yesterday," this constitutes taking revenge. This 
is what is forbidden by the Torah.  
What exactly are the Torah's parameters of "taking revenge?" The Mesilas 
Yesharim (Chapter 11) explains this in intricate detail. The Torah demands 
that Reuvain remove from his heart every trace of resentment and hatred 
toward Shimon, as if nothing ever happened. Even though Reuvain was 
deeply hurt by Shimon, and revenge being sweeter to him than honey, would 
seemingly be the only thing that would satisfy him and put him to rest, the 
Torah insists that Reuven refrain from seeking vengeance. "If he can do this," 
says the Mesilas Yesharim, “.he is strong and courageous. Such conduct is 
easy only for the angels in heaven among whom evil traits do not 
exist...However, the King has decreed this upon us." The Torah further states, 
in this very same posuk, that not only must Reuven not take revenge, but he 
must love Shimon exactly as he loves himself – without any difference 
whatsoever.  
Thus, according to the Mesilas Yesharim, the Torah requires of Reuvain, who 
was so hurt by Shimon yesterday, not to take revenge. He must rather emulate 
the actions of the celestial angels, and go against his grain by removing from 
his heart and completely forgetting all the pain that Shimon had caused him, as 
if the incident had never occurred. Secondly, the Torah requires of Reuvain 
not only not to hate Shimon, but to love him. Thirdly, the Torah demands that 
Reuvain not only love Shimon to a small degree, but rather to the same 
degree that he loves himself.  
This is mystifying. How is it possible for the Torah to demand of each and 
every Jew - including every thirteen year old Bar Mitzvah Bochurel, not to 
take revenge, something that is easy only for the angels in Heaven?  
Moreover, is it humanly possible for Reuvain, who was so deeply hurt by 
Shimon to remove these deep-seated emotional feelings of resentment and 
hate harboring within him, and simply forget that this incident ever occurred?  
Furthermore, is it humanly possible for Reuvain to replace these intense and 
profound feelings of hate and resentment ingrained within him, with love 
toward Shimon – with as much love as Reuvain loves himself?  
How can the Torah possibly demand of an entire Klal Yisroel something 
which is unattainable and which is humanly impossible to achieve? 
It seems that if the Torah does demand of us "Do not take revenge. Love thy 
neighbor as thyself," then Hashem has surely created within us the ability to 
fulfill it. Hashem would never impose upon us Mitzvos that we are not capable 
of fulfilling. If the Torah requires every Jew, even a thirteen-year-old child, to 
extinguish the fiery passions of hate and revenge burning within him and to 
replace them with love, then this must be something that the Yiddishe 
Neshama is capable of fulfilling. Hashem has imbued us with a holy neshama 
of such richness and of such a capacity for greatness that it can enable us to 
achieve feats that would seemingly be reserved for only angels themselves. 
Not only do we have the capacity to totally remove any feelings of hate and 
desire for revenge that we may have within us, but we are also capable of 
replacing these feelings with the highest degree of love, the exact same 
degree of love which we have for ourselves. 
What are the consequences if a person cannot accomplish this feat and does 
harbor within himself hate, and does in fact succumb to revenge? What does 
he transgress? It is not a minhag that he is violating, nor is it a Rabbinical 
prohibition that he is breaching. It is an Issur DeOraysa, a negative prohibition 
of the Torah, the transgression of which constitutes the most devastating and 
destructive force that could be. He also violates non-fulfillment of "Love thy 
neighbor as thyself," a positive commandment of the Torah, fulfillment of 
which is the greatest asset that man could possess. 
If we but focus all of our efforts to develop this inherent greatness that lies 
within our souls, we will be able to entirely eliminate any trace of hate 
harboring within us, and replace it with an abundance of love, as much love as 
we have for ourselves.  
May we merit to reach this supernal and angelic level of kedusha, a level that 
we are indeed capable of achieving. Amen. 
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Rabbi Lord Jonathan Sacks 

Covenant & Conversation 
In Search of Jewish Identity (Kedoshim 5776) 
4 May 2016 
The other day I was having a conversation with a Jewish intellectual and 
the question came up, as it often does, as to the nature of Jewish identity. 
What are we? What makes us Jewish? This has been one of the persisting 
debates about Jewish life ever since the nineteenth century. Until then, 
people by and large knew who and what Jews were. They were the heirs of 
an ancient nation who, in the Sinai desert long ago, made a covenant with 
God and, with greater or lesser success, tried to live by it ever since. They 
were God’s people. 
Needless to say, this upset others. The Greeks thought they were the 
superior race. They called non-Greeks “barbarians,” a word intended to 
resemble the sound made by sheep. The Romans likewise thought 
themselves better than others, Christians and Muslims both held, in their 
different ways, that they, not the Jews, were the true chosen of God. The 
result was many centuries of persecution. So when Jews were given the 
chance to become citizens of the newly secular nation states of Europe, 
they seized it with open arms. In many cases they abandoned their faith 
and religious practice. But they were still regarded as Jews. 
What, though, did this mean? It could not mean that they were a people 
dedicated to God, since many of them no longer believed in God or acted 
as if they did. So it came to mean a race. Benjamin Disraeli, converted to 
Christianity by his father as a young child, thought of his identity in those 
terms. He once wrote, “All is race — there is no other truth,” and said 
about himself, in response to a taunt by the Irish politician Daniel 
O’Connell, “Yes, I am a Jew, and when the ancestors of the right 
honourable gentleman were brutal savages in an unknown island, mine 
were priests in the temple of Solomon.” 
The trouble was that hostility to Jews did not cease despite all that Europe 
claimed by way of enlightenment, reason, the pursuit of science and 
emancipation. It could now, though, no longer be defined by religion, 
since neither Jews nor Europeans used that as the basis of identity. So Jews 
became hated for their race, and in the 1870s a new word was coined to 
express this: antisemitism. This was dangerous. So long as Jews were 
defined by religion, Christians could work to convert them. You can 
change your religion. But you cannot change your race. Anti-Semites 
could only work, therefore, for the expulsion or extermination of the Jews. 
Ever since the Holocaust it has become taboo to use the word “race” in 
polite society in the West. Yet secular Jewish identity persists, and there 
seems no other way of referring to it. So a new term has come to be used 
instead: ethnicity, which means roughly what “race” meant in the 
nineteenth century. The Wikipedia definition of ethnicity is “a category of 
people who identify with each other based on common ancestral, social, 
cultural, or national experiences.” 
The trouble is that ethnicity is where we came from, not where we are 
going to. It involves culture and cuisine, a set of memories meaningful to 
parents but ever less so to their children. In any case, there is no one 
Jewish ethnicity: there are ethnicities in the plural. That is what makes 
Sefardi Jews different from their Ashkenazi cousins, and Sefardi Jews 
from North Africa and the Middle East different from those whose families 
originally came from Spain and Portugal. 
Besides which, what is often thought of as Jewish ethnicity is often not 
even Jewish in origin. It is a lingering trace of what Jews absorbed from a 
local non-Jewish culture: Polish dress, Russian music, North African food, 
and the German-Jewish dialect known as Yiddish along with its Spanish-
Jewish counterpart Ladino. Ethnicity is often a set of borrowings thought 
of as Jewish because their origins have been forgotten. 
Judaism is not an ethnicity and Jews are not an ethnic group. Go to the 
Western Wall in Jerusalem and you will see Jews of every colour and 
culture under the sun, the Beta Israel from Ethiopia, the Bene Israel from 
India, Bukharan Jews from central Asia, Iraqi, Berber, Egyptian, Kurdish 
and Libyan Jews, the Temanim from Yemen, alongside American Jews 
from Russia, South African Jews from Lithuania, and British Jews from 
German-speaking Poland. Their food, music, dress, customs and 
conventions are all different. Jewishness is not an ethnicity but a bricolage 
of multiple ethnicities. 
Besides which, ethnicity does not last. If Jews are merely an ethnic group, 
they will experience the fate of all such groups, which is that they 
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disappear over time. Like the grandchildren of Irish, Polish, German and 
Norwegian immigrants to America, they merge into the melting pot. 
Ethnicity lasts for three generations, for as long as children can remember 
immigrant grandparents and their distinctive ways. Then it begins to fade, 
for there is no reason for it not to. If Jews had been no more than an 
ethnicity, they would have died out long ago, along with the Canaanites, 
Perizzites and Jebusites, known only to students of antiquity and having 
left no mark on the civilization of the West. 
So when, in 2000, a British Jewish research institute proposed that Jews in 
Britain be defined as an ethnic group and not a religious community, it 
took a non-Jewish journalist, Andrew Marr, to state the obvious: ‘All this 
is shallow water,’ he wrote, ‘and the further in you wade, the shallower it 
gets.’ He continued: 
The Jews have always had stories for the rest of us. They have had their 
Bible, one of the great imaginative works of the human spirit. They have 
been victim of the worst modernity can do, a mirror for Western madness. 
Above all they have had the story of their cultural and genetic survival 
from the Roman Empire to the 2000s, weaving and thriving amid 
uncomprehending, hostile European tribes. 
This story, their post-Bible, their epic of bodies, not words, involved an 
intense competitive hardening of generations which threw up, in the end, a 
blaze of individual geniuses in Europe and America. Outside painting, 
Morris dancing and rap music, it’s hard to think of many areas of Western 
endeavour where Jews haven’t been disproportionately successful. For 
non-Jews, who don’t believe in a people being chosen by God, the lesson 
is that generations of people living on their wits and hard work, outside the 
more comfortable mainstream certainties, will seed Einsteins and 
Wittgensteins, Trotskys and Seiffs. Culture matters . . . The Jews really 
have been different; they have enriched the world and challenged it. 
Marr himself is neither Jewish nor a religious believer, but his insight 
points us in the direction of this week’s parsha, which contains one of the 
most important sentences in Judaism: “Speak to the whole assembly of 
Israel and say to them: Be holy because I, the Lord your God, am holy.” 
Jews were and remain the people summoned to holiness. 
What does this mean? Rashi reads it in context. The previous chapter was 
about forbidden sexual relationships. So is the next chapter. So he 
understands it as meaning, be careful not to put yourself in the way of 
temptation to forbidden sex. Ramban reads it more broadly. The Torah 
forbids certain activities and permits others. When it says “Be holy” it 
means, according to Ramban, practice self-restraint even in the domain of 
the permitted. Don’t be a glutton, even if what you are eating is kosher. 
Don’t be an alcoholic even if what you are drinking is kosher wine. Don’t 
be, in his famous phrase, a naval bireshut ha-Torah, “a scoundrel with 
Torah license.” 
These are localised interpretations. They are what the verse means in its 
immediate context. But it clearly means something larger as well, and the 
chapter itself tells us what this is. To be holy is to love your neighbour and 
to love the stranger. It means not stealing, lying, or deceiving others. It 
means not standing idly by when someone else’s life is in danger. It means 
not cursing the deaf or putting a stumbling block before the blind, that is, 
insulting or taking advantage of others even when they are completely 
unaware of it – because God is not unaware of it. 
It means not planting your field with different kinds of seed, not 
crossbreeding your livestock or wearing clothes made of a forbidden 
mixture of wool and linen–or as we would put it nowadays, respecting the 
integrity of the environment. It means not conforming with whatever 
happens to be the idolatry of the time – and every age has its idols. It 
means being honest in business, doing justice, treating your employees 
well, and sharing your blessings (in those days, parts of the harvest) with 
others. 
It means not hating people, not bearing a grudge or taking revenge. If 
someone has done you wrong, don’t hate them. Remonstrate with them. 
Let them know what they have done and how it has hurt you, give them a 
chance to apologise and make amends, and then forgive them. 
Above all, “Be holy” means, “Have the courage to be different.” That is 
the root meaning of kadosh in Hebrew. It means something distinctive and 
set apart. “Be holy for I the Lord your God am holy” is one of the most 
counter-intuitive sentences in the whole of religious literature. How can 
we be like God? He is infinite, we are finite. He is eternal, we are mortal. 
He is vaster than the universe, we are a mere speck on its surface. Yet, 
says the Torah, in one respect we can be. 
God is in but not of the world. So we are called on to be in but not of the 
world. We don’t worship nature. We don’t follow fashion. We don’t 

behave like everyone else just because everyone else does. We don’t 
conform. We dance to a different music. We don’t live in the present. We 
remember our people’s past and help build our people’s future. Not by 
accident does the word kadosh also have the meaning of marriage, 
kiddushin, because to marry means to be faithful to one another, as God 
pledges himself to be faithful to us and we to him, even in the hard times. 
To be holy means to bear witness to the presence of God in our, and our 
people’s, lives. Israel – the Jewish people – is the people who in 
themselves give testimony to One beyond ourselves. To be Jewish means 
to live in the conscious presence of the God we can’t see but can sense as 
the force within ourselves urging us to be more courageous, just and 
generous than ourselves. That’s what Judaism’s rituals are about: 
reminding us of the presence of the Divine. 
Every individual on earth has an ethnicity. But only one people was ever 
asked collectively to be holy. That, to me, is what it is to be a Jew. 
About Rabbi Sacks: Rabbi Lord Jonathan Sacks is a global religious leader, philosopher, the 
author of more than 25 books, and moral voice for our time. Until 1st September 2013 he 
served as Chief Rabbi of the United Hebrew Congregations of the Commonwealth, having held 
the position for 22 years. Copyright © 2013 The Office of Rabbi Sacks, All rights reserved. The 
Office of Rabbi Sacks is supported by The Covenant & Conversation Trust The Office of Rabbi 
Sacks PO Box 72007 London, NW6 6RW United Kingdom 
 

Rabbi A. Leib Scheinbaum 

Peninim on the Torah 
Parashas Kedoshim 
With righteousness shall you judge your fellow. (19:15) 
We must be careful not to condemn. While a person may have acted 
inappropriately, we must give him the benefit of the doubt. Perhaps we are 
unaware of what actually occurred or of the extenuating circumstances that 
quite possibly played a role in the individual's decision to act as he did. 
There is no question that it is, at times, difficult to give a person the benefit 
of the doubt - especially when we have no doubt. He was wrong; there are 
no two ways about it. Yet, the Torah enjoins us to judge him righteously. It 
becomes increasingly difficult when one is not just merely a spectator, but 
the individual who took the hit, who was adversely affected and hurt by 
the action of the other party. 
I came across an explanation rendered by the Baal Shem Tov HaKadosh 
that illuminates this mitzvah. Chazal teach, Al tadin es chaveircha ad 
she'tagia limekomo, "Do not judge your fellow/friend until you have 
reached his place" or, the more popular, "Do not judge a person until you 
have walked in his shoes." Simply, we are being told to take into 
consideration that a person might be going through a lot, that he is under 
intense pressure, and this is why he might be acting out of character. The 
fellow who snaps at you might have just received bad news. His plate of 
troubles is overflowing, and you just happen to be the hapless person who 
has crossed his path, etc. 
The Baal Shem Tov renders this Chazal homiletically. One should know 
that what he sees in his friend is a reflection of himself. In other words, 
what one accuses his friend of doing is actually a representation of 
something of which he himself is guilty. The judgment that he passes over 
his friend is the judgment that Hashem will pass over him. In other words, 
although a person has acted inappropriately, he might be unaware, because 
people never notice their personal faults - only those of others. Prior to 
passing judgment on your actions, Hashem wants to see how you will 
adjudicate the actions of your friend who did the same thing. For some 
reason, your actions slipped by your perusal - your friend's did not. 
Hashem is reminding you. If you judge him righteously - you will receive 
the same Heavenly verdict. If you find him guilty, you now know what to 
expect. Your ability to judge him came as a result of your having already 
reached mekomo - his place. 
The next time that we find it difficult to judge our fellow favorably, we 
should take into consideration that it is not him whom we are judging; we 
are simultaneously judging ourselves. 
You shall not stand aside while your brother's blood is shed. (19:16) 
Rashi explains that one may not stand idly by witnessing his friend 
drowning in the river and not save him. Likewise, if a wild animal or a 
robber is chasing his friend, he must take action to save him. In the secular 
world, one who reaches out to his fellow is considered a kind person. One 
who acts maliciously to hurt his fellow is considered a cruel person. The 
one who does nothing, acts normally, does not want to get involved, is 
neither good nor bad. No laws enjoin us to be kind. 
The Torah has a different view. Torah life leaves no room for neutrality or 
apathy. It is not enough simply not to be cruel; one must be kind. Not 
taking positive action is tantamount to taking negative action. Standing by 
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while one's fellow suffers is an act of cruelty. While at certain times we 
are unable to lend a hand, when the individual in need is beyond our 
ability to help - we should at least develop a sense of empathy. It should 
hurt. A Jew feels pain even if he is unable to solve the problem, to help the 
person. 
Yaldei Tehran, the children of Tehran, had immigrated to the Holy Land 
through Tehran. They had become victims of the secular government that 
was poisoning their minds and severing their relationship with Judaism. 
Upon hearing of the tragedy befalling these children, the Brisker Rav, zl, 
wept bitterly as he lamented their fate. He was questioned concerning his 
reaction: "After all, what good is weeping? It does not alter the course of 
events." The Rav responded, "Az es tut vei - veint men. When it hurts, one 
weeps." 
The Rav continued with an insight concerning the punishment which Iyov 
sustained. Chazal teach that Pharaoh's debate concerning Egypt's "Jewish 
problem" included his three wise counselors: Bilaam, the wicked pagan 
prophet; Yisro, the Priest of Midyan, who later converted and became 
father-in-law of both Moshe Rabbeinu and Elazar HaKohen, son of 
Aharon HaKohen; and Iyov, the pious man who became the all-time 
symbol of suffering. When Pharaoh asked his council for suggestions 
regarding ridding Egypt of its Jews, Bilaam, acting according to his 
reputation, advised killing them. He had no problem with an Egyptian 
holocaust, so intense was his hatred of the Jews. Yisro's reaction was 
classic: he fled Egypt. Knowing full well that he was up against rabid anti-
Semites, he had no recourse but to run - or to join the Jews in their fate. 
Iyov surprisingly remained silent; his response was silence. 
Chazal teach that each one received his Heavenly due. Bilaam wanted to 
see the death of the Jews; he was killed. Yisro ran away; Hashem rewarded 
him with two outstanding sons-in-law and the eternal respect of the Jewish 
People. Iyov was destined to experience a life of pain, misery, affliction 
and deprivation that has become the sad benchmark of troubles visited 
upon a person. Why? How does his punishment correspond with his 
reaction? What did he do? The Brisker Rav explained that his silence 
"earned" him his pain. When it hurts, one weeps. True, he could not help 
the Jews, but this was no excuse for silence. Neutrality does not become 
our People. Apathy defines the rest of society - not the Jewish population. 
We are a nation of doers; people who do not remain silent when our fellow 
is suffering. Our inability to actualize salvation does not preclude our 
empathy and sensitivity. We care because we are Jewish. Caring defines 
the Jew. I will leave the rest unsaid. 
Horav Gamliel Rabinowitz, Shlita, asserts that the prohibition against 
standing idly by as one's brother is experiencing a life-threatening travail 
extends to what I feel is an unfortunately too common occurrence: 
indifference as one's fellow is being humiliated. When one's friend is 
accused of a misdeed, the issue is not concerning the veracity of the 
accusation; it might even be true. He is shamed publicly, while we stand 
by and do absolutely nothing. True, one is afraid that by involving himself, 
he might be the next one to be sacrificed on the altar of public 
embarrassment, but is this a reason to allow the blood of one's fellow to be 
shed publicly? People get carried away and often their claim is justified, 
but, regardless of the justification, one may not shame a fellow Jew in 
public. It is tantamount to murder. One who witnesses a public murder and 
refuses to get involved is no less a murderer than the actual offender. 
Furthermore, suggests Rav Gamliel, the prohibition, Lo saamod, applies 
not only to an instance in which one's life hangs in the balance. Whenever 
we witness our fellow suffering, going through a period of travail, being 
the subject of public scorn, undergoing a personal tzarah, trouble, we must 
not stand by and do nothing. Therefore, it would be worthwhile to take a 
moment the next time we go to shul to look around, peruse the 
congregation, take a penetrating look at the attendees. How many are 
suffering? How many need a yeshuah, salvation? How many could we 
personally help? For how many should we empathize? Lo saamod al dam 
reiecha. 
You shall love your fellow as yourself. (19:18) 
How does one define friendship? Obviously, varied responses might 
address this question. The one which I feel is most appropriate is: "A true 
friend is consistently willing and prepared to place the happiness of the 
other above the friendship." A good friend does not fear being brutally 
honest concerning his friend's shortcomings if he thinks that it will save 
him from failure. It goes without saying that the friend will use common 
sense in conveying his message. A good friend will not refrain from telling 
his friend something that he might not want to hear - something that might 
even impede the future of the friendship. A friend will neither shy away 

from correcting his friend when he is wrong, nor will he be compassionate 
about his feelings, if he feels that continuing on this path is courting 
disaster. Thus, when the friend asks, "How could you? How dare you?" the 
answer will be, "Because I am your friend. I care about you - even more 
than I care about me." 
We refer to the Talmud Bava Basra 16B for a classic exposition on the 
concept of friendship. Chazal teach that Iyov had three close friends who 
came to be with him during his time of need. How was it that they were all 
able to reach his home at the same time - given that they each lived 
approximately eight hundred miles from him? Chazal explain that they 
each had a crown with the faces and names of the other three engraved on 
it. When suffering befell one of them, the appearance of his face on the 
crowns of his three friends would change. Another opinion is that they 
each had three trees that were named for each one of their friends. When 
the tree which bore the name of their friend withered, they understood that 
this was a sign that an affliction had struck that friend. Rava concludes the 
Chazal with the statement: "This bears out what people say, O' chavrei 
d'Iyov, O'missusa, 'Either friends like those of Iyov or death.'" 
Chazal make a powerful statement defining the terms of friendship. Does a 
willingness to travel hundreds of miles to support a friend define 
friendship? Furthermore, how did they all know simultaneously that Iyov 
was suffering? If they were all equidistant from him, they all had to 
discover his predicament at the same exact time, so that they could drop 
everything and travel to be at his side. 
The Ben Yehoyadah explains that there are two types of friends. One is 
present to share in the good times: when everything is going smooth; life is 
well; the sun is shining in one's face. When the "wheel of fortune" appears 
to be turning to what seems not such good times, this friend's phone does 
not work. He disappears, because he is only a "good times" friend. Such a 
friend is obviously not much of a friend. Indeed, with friends like that, one 
does not need enemies. 
The other type of friend is one who is present in both good times and bad. 
He never forsakes his friend. When the going gets rough, he is there. When 
trouble looms on the horizon, he is present. He is also there for the good 
times - because he is always present. This is a true friend. 
A higher level of friendship, however, was evinced by Iyov's friends - one 
which I feel defines true friendship. This is a friend who is always present 
for the good and also for the bad. As soon as he hears that his friend is in 
peril, that he is afflicted, that things are not as they should be, he 
immediately drops his personal plans and joins his friend. He is a 
"reactor," reacting to the news when he is informed. While his actions are 
certainly laudatory, there is yet a higher - more desirable - more definitive 
form of friendship. I refer to he who is constantly looking out for his 
friend, who asks and seeks, questions and contemplates, worries and cares, 
wondering, "Does my friend need me? Is he doing well? Could I be doing 
something to help? Perhaps he is covering up a problem?" This is a true 
friend. He does not wait for that phone call in the middle of the night, 
"Help!" He sits by the phone making calls, trying to find out whether 
everything is truly all right or whether something is brewing, something 
which he could circumvent. 
Iyov's friends had the crown or a tree. In any event, they did not one day 
walk in and see a change in the tree, a discoloration of the crown. They 
treated their crown/tree as a message center, constantly looking at it to 
make sure that all is well. Some parents (I was like that) often place their 
moist finger by their sleeping baby's nose. Their minds never waver from 
their child. A good friend's mind never wanes from his friend. 
Perhaps I should not turn to secular sources for support, but this is meant 
to underscore that true friendship is recognized by all men. When the King 
of Belgium wished to honor Herbert Hoover for his humanitarian services 
to the Belgian people following World War I, the President demurred, 
saying, "You have stood at the gateway of civilization and held back the 
tide of aggression, while we have only shared with you what we had to 
give. For that, one does not ask honors." The king, however, wishing to 
recognize Hoover's personal helpfulness, created a new order to which 
only one man belonged. The title was, "Friend of the Belgian People." A 
true friend seeks no recognition; otherwise, he is not a true friend. 
Before an old man you shall rise, you shall honor the presence of a sage. 
(19:32) 
The pasuk appears to be redundant - unless a difference exists between 
zaken and seivah. The Talmud Kiddushin 32b, explains that a zaken is zeh 
she'kanah chochmah, "one who has acquired wisdom." Wisdom and age 
are not necessarily synonymous. Some young people have-- either due to 
sheer brilliance or great effort-- achieved the title of zaken. They are 
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erudite scholars who are able to hold their own with the sages of "old." 
Alas, some elderly Jews -- due to their advanced age-- deserve the title 
seivah; they are not by definition, zekeinim, since they are not erudite, as 
they have not acquired wisdom. 
Let us take this a bit further. A chasid, who had reached the age of sixty 
years old, approached the Satmar Rav, zl, with great pride and said, 
"Rebbe, I deserve a mazel tov upon having reached the age of ziknah." He 
was referring to the statement in Pirkei Avos, 5:21, which delineates man's 
development through various periods in his life. Among them is counted, 
"Ben shishim l'ziknah, a man of sixty has attained old age." Sixty is an age 
in which a person takes stock of his life and considers what "unfinished 
business" he should focus on for the remainder of his earthly days. A 
younger man who has the perspective that he does not know what 
tomorrow will bring and that every day is fraught with "unfinished 
business," displays the sagacity of ziknah. He can already rank with 
Jewry's elders. A man of sixty who has followed the Mishnah's 
prescription for life-- beginning with Torah at five years old, Mishnah at 
ten…forty for understanding, fifty for counsel, then at sixty -- has matured 
in wisdom to be counted among our nation's elders. 
Hearing this, the Rebbe asked, "Does this Mishnah truly apply to you?" 
"Rebbe, why not? After all, I have reached the age of sixty." 
The Rebbe responded with what might appear to be an anecdotal reply, but 
actually reveals a penetrating truth, "In order to claim the "sixty for 
zikneh" (which means that one has acquired wisdom), one must first have 
successfully mastered the previous age-related progressive achievements, 
such as, "forty for understanding, and fifty for counsel." If one lacks the 
ability to plumb the depths of an experience, if he does not understand 
what is really taking place and why, then his human intelligence is lacking. 
Without intelligence, the experience that comes with age has little value. 
To be able to give counsel, to render sound advice, one must have 
intelligence and experience. Only after he has attained the gifts that come 
with these age-related achievements can he begin to lay claim to the 
wisdom that accompanies sixty years of living. 
Seichel, common sense, is a major component in binah (as in arbaim 
l'binah, forty for understanding) without which one cannot achieve 
chochmah. Sadly, there are those who attempt to traverse life's journey 
without the full accompaniment of the required journey. They hurt 
themselves - which is sad, but they also hurt and often destroy others - 
which is reprehensible and unpardonable. Perusing through a dvar Torah 
which I wrote a number of years ago, I came across a timeless thought, 
which I take the liberty of once again sharing with the readers. 
We refer to the incident of Korach, who rose up against Moshe Rabbeinu 
and mutinied against Hashem. The question that rests heavily on 
everyone's mind is: What motivated Korach, who was considered a 
pikeach, wise, intelligent man, to act so foolishly? Did he for one moment 
think that he would prevail? Furthermore, when he decided to accept the 
test of offering the Ketores, Incense, he was acutely aware that there could 
be only one winner. Offering Ketores was not child's play. It had to be 
done correctly by the right person, or the "wrong" person would become 
history. Only a fool would risk so much. Korach was certainly no fool. He 
was among those who carried the Aron HaKodesh. He was one of Klal 
Yisrael's most illustrious citizens. Why? Why would a member of the 
nation's spiritual elite choose to defile himself, to impugn his good name - 
forever? 
Horav Elazar M. Shach, zl, explains with a simple answer, expressing a 
profound verity which sadly holds true today - more often than we care to 
admit. A tzaddik, righteous person, is not perfect. It is possible for a 
tzaddik to err. To err is human; to ignore one's error is unforgiveable and 
indicates that he is witless. Korach could have made a mistake. He was 
envious of Moshe, and envy causes a person to do strange things - even sin 
reprehensibly. As long as Korach's actions could be defined as sinful, it 
could be "understood." It was when he acted insensate, like a fool driven 
by idiocy, that we ask, "How could he commit shtus, foolishness?" He 
knew that all but one of the two hundred and fifty incense renderers would 
die; yet, he committed himself to the test anyway. This shows that Korach 
had become unhinged. He was acting without seichel, common sense. That 
is inexcusable! To paraphrase the Rosh Yeshivah, Veil di greste aveirah is 
tzu zein a naar, "Because the greatest sin is to be a fool." 
Now, some people cannot help themselves. They are born that way. When 
one is born with the gift of common sense, yet refuses to apply it, then his 
actions are unpardonable. We are blessed with a working mind for the 
purpose of using it. To act foolishly, ignoring the directive of common 
sense, may not be condoned. 

A Torah leader-- or anyone, for that matter-- who possesses seichal 
hayashar, straight, common sense, has no excuse for making nonsensical 
mistakes - especially if his mindlessness hurts others. Torah scholarship is 
important, commendable, and is to be respected. If one possesses 
everything but common sense, however, he - and everyone connected with 
him - is in serious trouble. 
The Torah teaches that when Moshe was judging the entire nation by 
himself, his father-in-law, Yisro, suggested that he set up leaders to guide 
the various groups. Yisro suggested four attributes that would qualify the 
one who possessed them for leadership: anshei chayil, men of means, who 
have no need to flatter or show recognition; yirei Elokim, G-d-fearing 
people; anshei emes, men of truth, who inspire confidence and whose 
words are worthy of being relied upon; sonei betza, people who despise 
money, who hate to have their money in litigation, and are willing to part 
with their money rather than go to court to argue over what is truthfully 
and rightfully theirs. Apparently, these traits were indicative of highly 
upstanding individuals; it was a tall list of attributes to all fit one person. 
The Torah tells us that, in the end, Moshe chose anshei chayil, men of 
accomplishment, men of means, as his judges. Ostensibly, when he had to 
choose among all four attributes, the one that was most important was 
anshei chayil. This does not mean that the judges did not possess the other 
qualities. It only means that they did not exemplify them. Thus, when 
Moshe had to make the decision, he felt that anshei chayil was the most 
crucial characteristic for a judge and a leader. 
The definition of anshei chayil which was rendered above, men of means, 
follows Rashi. Sforno, however, adds to this definition, suggesting that 
anshei chayil means more than being able to transcend the need to impress 
and flatter, to curry favor from people. Anshei chayil is the quality of 
maivin davar mitoch davar, someone who is able to discern the veracity of 
a matter and bring it to a definitive conclusion. They were chosen over 
those who were G-d-fearing, but were not "able men." 
Sforno views "ability" as the most important quality which a leader/judge 
should possess. It is vital that he be well-versed in the law, astute and 
capable of rendering a decision. The anshei chayil were scholars who were 
knowledgeable and of strong character, although lacking in some of the 
other qualities which Yisro felt a leader should possess. Apparently, if they 
could not have it all, they settled for what was crucial - men of ability who 
could think through a problem and render a decision. 
In the Shiurei Daas, Horav Yosef Yehudah Leib Bloch, zl, develops this 
idea further. He posits that in order to serve Hashem properly one must be 
astute, developing profundity concerning the mitzvos and the manner in 
which a Jew should serve Hashem. A "thinking" Jewish scholar who is 
knowledgeable and understands the depth and veracity, the wisdom and 
sagacity of Torah - who fears Hashem out of a sense of perception and 
intelligence - is greater than he who is extremely meticulous and follows 
the letter of the law with care and fear, but without insight and depth. The 
chacham, wise man, who is capable of developing insight into the verities 
of Torah, who achieves Heavenly fear through a depth of understanding of 
before Whom he stands, has a greater potential for spiritual growth than he 
who fears, but lacks intellectual perfection. To put it in the simple 
vernacular: common sense is a critical, indispensable requisite for life, 
without which one is incapable of rendering a decision. A leader who is 
lacking in this most basic quality is not only personally in a precarious 
position, but he may also present a serious danger to all. 
Va'ani Tefillah 
U'maivi Go'el livnei v'neihem. 
And he brings the Redeemer to their children's children. 
U'meivi - "And He brings" - is written in the present tense. One would 
think that redemption either "happened" or "will happen" - past tense or 
future. What is the meaning of the use of present tense with regard to 
redemption? It either is, or it is not yet. Siach Yitzchak explains that the 
ultimate redemption is not an event that will occur abruptly in the future; 
rather, redemption is an ongoing process comprised of various events 
which are most often beyond our ability to perceive or understand, all 
comprised together to achieve the ultimate moment when Klal Yisrael will 
be redeemed. Thus, when events occur, which to our mortal minds appear 
to be terrible, tragic, etc., they are actually one-step closer to our achieving 
redemption with the advent of Moshiach Tzidkeinu. We now understand 
the meaning of chevlei Moshiach, the birth pangs of Moshiach. A birth 
takes time, and it most often involves much pain. We have been 
experiencing the birth pangs of Moshiach for quite some time now. It takes 
time; we may not lose hope, since it is all part of the ongoing process of 
actualizing our redemption. 
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Rabbi Dovid Siegel 

Haftorah 
Parshas Kedoshim - Amos 9:7 
This week's haftorah presents the Jewish nation in a most unique 
context.In his last words of prophecy the prophet Amos describes the 
Jewish peoplein a very peculiar manner. He says in the name of Hashem, 
"Aren't youlikened to the Kushites, to be Mine?" (9:7) Who are Kushites 
and in whatway are the Jewish people compared to them? Chazal in the 
Yalkut Shimoni(157) interpret the term Kushites to refer to the Ethiopian 
communitywhose skin color is distinctly different than all other nations. 
Thisphysical distinction renders it virtually impossible for the Kushites 
tointermingle with anyone without maintaining their national 
identity.Chazal continue that in this same manner the Jewish people are 
distinctlydifferent than all other nations. The moral and ethical code of 
theobservant Jewish people inhibits them from intermingling with the 
nationsof the world. The drastic skin color contrast of the Ethiopians 
serves asa striking analo gy to the drastic ethical contrast between the 
Jewishpeople and all other nations.  
The prophet continues and reminds the Jewish people that it is thisdistinct 
ethical conduct which renders them Hashem's chosen people. 
Afterlikening the Jewish people to the Kushites, the prophet completes 
hisanalogy with the profound words, "to be Mine". The Metzudos Dovid 
(9:7)explains this to mean that we are Hashem's people exclusively 
because ofour distinguished ethical conduct. He adds that we will remain 
Hashem'sspecial nation as long as we possess elevated ethical standards. 
Theprophet then draws our attention to our earliest origins and says, 
"Didn'tHashem bring you up from the land of Egypt?" (ad loc.) Malbim 
explainsthat these words allude to the distinguished qualities of the Jewish 
peoplein whose merit they were liberated from Egypt. Although they 
existed fortwo hundred years in the corrupt and immoral Egyptian 
environment theyremained a distinct and distinguished entity. Their moral 
code of dressand speech reflected their pure attitudes about life which 
made intermingling with the Egyptians a virtual impossibility. For the 
mostpart, their Jewish values were not corrupted or distorted which 
allowed theJews to remain distinguished and elevated.  
The prophet concludes our haftorah with this theme and promises 
ourultimate redemption from our extended exile. Amos says, "On that day 
Iwill establish the kingdom of Dovid.... so that you, upon whom My 
namerests, will inherit Edom and all nations." (9:11,12) Our identity 
withHashem as a nation upon whom His name rests, will play a significant 
rolein our final redemption. The Jewish people will inherit their 
archenemyEdom soley because of their identity with Hashem. Our 
elevated standardsof morality will truly earn us the title of His people and 
in this meritwe will be finally liberated from the world's corrupt influence 
andenvironment.  
This special lesson reflects the essence of this week's parsha, 
Kedoshim,which embodies Hashem's lofty call to us for spiritual elevation. 
TheTorah begins and says, "Be holy for I, Hashem, am Holy." (Vayikra 
19:2)Nachmanides (ad loc.) shares with us his classic insight into this 
mitzva."Be holy", says the Ramban, "refers to the introducion of sanctity 
andspirituality into every dimension of our lives." Even our physical 
andmundane activities should be directed towards Hashem. We are 
forbidden toexcessively indulge in worldly pleasures and are expected to 
limit ourpassions and pleasures to productive and accomplishing acts. 
Moralityand spirituality should encompass our entire being and our every 
actionshould ultimately become the service of Hashem. This philosophy 
isdiametrically opposed to that of the nations of the world. To 
themphysical pleasure and enjoyment have no restrictions or limitations 
andreligion does not govern their passions or cravings. As said, 
ourstandard s of morality are truly unique and it is this factor that 
elevatesus and distinguishes us from amongst the nations of the world.  
The parsha concludes with this message and says, "And you shall be 
holyunto Me for I am holy and I have separated you from the nations to 
beMine." As stated, we are Hashem's people because of our holiness -
elevated moral and ethical standards - which truly separate us from 
thenations of the world. And in this merit we will soon experience our 

finalredemption and be a nation unto Him, privileged to remain in His 
presencefor eternity 
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Ohr Somayach – Torah Weekly 
Overview 
The nation is enjoined to be holy. Many prohibitions and positive 
commandments are taught: 
Prohibitions: Idolatry; eating offerings after their time-limit; theft and 
robbery; denial of theft; false oaths; retention of someone's property; 
delaying payment to an employee; hating or cursing a fellow Jew 
(especially one's parents); gossip; placing physical and spiritual stumbling 
blocks; perversion of justice; inaction when others are in danger; 
embarrassing; revenge; bearing a grudge; cross-breeding; wearing a 
garment of wool and linen; harvesting a tree during its first three years; 
gluttony and intoxication; witchcraft; shaving the beard and sideburns; 
tattooing. 
Positive: Awe for parents and respect for the elderly; leaving part of the 
harvest for the poor; loving others (especially a convert); eating in 
Jerusalem the fruits from a tree's 4th year; awe for the Temple; respect for 
Torah scholars, the blind and the deaf. 
Insights 
I-Sight 
“You shall not hate your brother in your heart.” (19:17) 
One of the most difficult emotions to deal with is resentment. 
Resentment can come from many different sources. It can result from 
someone genuinely wronging us. Or we may feel wronged by someone 
even though an objective third party would say that we were being over-
sensitive. Resentment can come from plain old jealousy of someone who is 
brighter than us, or seems to have an easier life, or is more successful. Or 
resentment can come for no good reason at all. It may result from the way 
that someone speaks or dresses or expresses himself. 
The spiritual masters teach that this is the worst kind of hatred. In Hebrew 
it is called “sinat chinam”, literally translated as “free hate”. Hate that has 
comes from no injustice, real or perceived, but is just the way someone 
feels. 
“You shall not hate your brother in your heart.” 
In this week’s portion the Torah categorically prohibits that gnawing worm 
called resentment. 
The Torah says that we mustn’t feel resentment. But isn’t that more easily 
said than done? How are we supposed to put this into action? 
First of all, we cannot work on our feelings until we understand them. This 
requires objectivity and the help of someone who is impartial to help us 
objectivize our emotions. Only when we can delineate our feelings will we 
have a chance of changing them. 
If this analysis shows that we have been genuinely wronged, the proper 
mode of conduct will depend on the circumstances. It may involve a direct 
confrontation, or a rebuke from a third party, or legal recourse in a Beit 
Din religious court. When we act to deal positively with our resentment in 
one of these ways, the poison of the resentment is very often vitiated or 
extinguished. 
However, there may be circumstances where a genuine grievance has no 
outside recourse, and we may just have to forgive and forget. In this last 
scenario, (and in the others too) we should remember that it is G-d who 
runs the world, and we should analyze why G-d has put us in our present 
situation. 
As far as jealousy is concerned, we should remember that each of us is on 
our own separate “monorail” in life. The fact that someone else has 
something that I don’t have, be it brains or money or looks, in no way 
means that they are taking away from me. The root of jealousy is a lack of 
trust in G-d’s Providence. Each of us is born with unique capabilities with 
which to fulfill our potential in this world. If G-d hasn’t given me 
something, it’s because I don’t need it to complete my mission on this 
earth. 
And as far as sinat chinam is concerned, we should remind ourselves, that 
we are all created in G-d’s image. If there is something that I hate about 
my fellow for no objective reason whatsoever, it means that I am despising 
the image of G-d. 
However, if we look carefully with a positive eye at those whom we resent 
and try to divorce our egos from our emotions, we might begin to see all 
kinds of positive traits that they possess. 
It all depends on our I-sight. 
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Torah MiTzion 
Kedoshim 
"In righteousness shall you judge your neighbor" (Vayikra 19:15). 
The Torah commands us to give people the benefit of the doubt when we 
are not sure whether or not their actions were permissible. For example, if 
someone sees a Jew driving on Shabbos, and he doesn't know whether he 
is desecrating the holy day or taking a seriously ill person to the hospital, 
he should judge him favorably and assume the latter. 
Actually, it depends. If the one whose actions are in doubt is generally 
known to be an extremely pious, G-d fearing person, then, even if his 
actions are most probably forbidden, yet, if there is even a one percent 
chance that it is permissible, we are required by the Torah to judge him 
favorably. 
If, however, the fellow is someone who is average in his observance, 
sometimes succumbing to sin, then the Torah requires us to give him the 
benefit of the doubt only if there is at least a fifty per cent chance that it 
was OK. If the odds that it was forbidden outweigh the chances that it was 
permissible, then the Torah allows us to regard it as questionable - but 
certainly not to rule that it was forbidden. According to the Rambam, even 
in such a case it is an act of piety to judge him favorably. 
Only if someone is a known desecrator of the Torah, should we assume 
that what he did was forbidden. 
In practice, this commandment is difficult to obey. We are quick to assume 
that others are misbehaving (although we almost always assume that we 
are perfect or close to it) and we rarely give even tzaddikim (righteous 
people) the benefit of the doubt. When we judge ourselves, on the other 
hand, we instinctively assume that we are righteous. 
The Mussar Movement was founded by Rabbi Yisrael Salanter zt"l. Its 
precepts include a great amount of introspection based upon the premise 
that one should be suspect in his own eyes and not so quick to assume that 
his intentions are the most praiseworthy. Nevertheless, it is told that Reb 
Yisroel said that he, himself, learned Mussar three times: the first time, he 
realized that everyone is not up to par - except he; the second time, he 
realized that he was not so special either; the third time, he came to the 
conclusion that everyone else is doing fine while he has to work very hard 
on self improvement! That is the way of the real tzaddikim. 
Rabbi Aryeh Levine zt"l, the tzaddik of Jerusalem, unconditionally loved 
every single Jew, with no exception; and they loved him in return. When 
he would speak in shul, people would listen; never taking offense at what 
he said. They knew that even if he reprimanded them for misbehavior, it 
was only meant for their benefit; so that they could learn how to be truly 
happy, in this world and the World-to-Come. Even prominent, elder 
Rabbis, would enjoy listening to him speak. One of them was the great 
Reb Isser Zalman Meltzer zt"l, father-in-law of Reb Aharon Kotler zt"l, 
who would listen attentively to all that Reb Aryeh had to say. 
One day, someone brought to Reb Aryeh's attention that a fellow in the 
neighborhood did not treat his wife properly. He would fight with her in 
public and verbally abuse and embarrass her. Reb Aryeh agreed. In his 
next address, Reb Aryeh spoke about how important it is to respect one's 
wife; to appreciate all that he has because of her and to imagine what his 
life would really be like without her. He quoted the Talmud and the 
Rambam who declare that a man should love his wife like himself and 
honor her even more than himself; being especially careful not to hurt her 
feelings since she is naturally sensitive. Reb Aryeh went on to enumerate 
how many blessings are bestowed upon a home in which the Shechinah 
(the holy Spirit) dwells because there is peace between man and his wife. 
Everyone listened very attentively and Reb Aryeh hoped that the culprit, 
for whom he was speaking, was getting the message. But when the speech 
was over, Reb Isser Zalman, who was known to be especially kind and 
considerate to his wife, approached Rabbi Levine and whispered to him, 
"Your sermon was very nice Reb Aryeh, but tell me the truth, did you hear 
that I am not nice to Belah Hinda?" 
Shema Yisrael Torah Network info@shemayisrael.com http://www.shemayisrael.com Jerusalem, Israel 732-370-3344  
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TorahWeb 
Generalities and Specifics: Two Dimensions of Avodas Hashem 
There are two mitzvos in Parshas Kedoshim that together encompass the 
entirety of our avodas Hashem. The first is "kedoshim tihiyu- You should 
be holy", which is interpreted differently by Rashi and Ramban. Rashi 
explains this passuk to refer specifically to prohibited relationships. The 

Rambam expands its scope and includes it in Sefer Kedusha of Mishna 
Torah in the halachos of kashrus as well. According to these rishonim, it is 
the scrupulous observance of these intricate laws that makes up a life of 
kedusha. 
Ramban interprets kedoshim tihiyu as referring to one's lifestyle, and 
understands it to proscribe all physical indulgences that, although not 
specifically prohibited, do not fit in to a lifestyle of kedusha. Thus, 
according to Ramban, even if all the detailed laws of Sefer Kedusha are 
observed, a gluttonous, hedonistic lifestyle is a violation of kedoshim 
tihiyu, since being kadosh demands a lifestyle of kedusha. 
Both interpretations of kedoshim tihiyu focus on our relationship with 
Hashem. The second expansive mitzva of Parshas Kedoshim is "V'ahavta 
l'reacha kamocha - You should love your fellow man as you love 
yourself", which includes all aspects of bein adam la'chaveiro. The Baal 
Halachos Gedolos counts different examples of chessed, such as bikur 
cholim, nichum aveilim, etc. as separate mitzvos. In Rambam's count of 
the mitzvos, however, he includes all mitzvos of chessed in one mitzvah, 
i.e. subsumed under the mitzva of "V'ahavta l'reacha kamocha". According 
to Rambam, why don't distinct types of chessed count as separate mitzvos? 
There are two dimensions to the mitzvos bein adam la'chaveiro. The 
Chafetz Chaim comments on the passuk in the navi Micha that Hashem 
requires us to, "asos mishpat v'a'havas chessed - act justly and love 
kindness." Why is it that with respect to justice we are told to act, while 
regarding kindness we are told to love kindness as well? The Chafetz 
Chaim explains that justice can be served through action alone. Kindness, 
however, can't be fully implemented if one remains an unkind person 
internally; in order to act truly kindly, we must become individuals who 
love performing acts of kindness. If the Torah would have commanded us 
concerning specific acts of chessed, we may have misunderstood that kind 
acts alone suffice. Therefore this mitzva is formulated using the word 
"love" because we must become loving people. 
Feeling love is essential, but it is not enough. There is an additional source 
which obligates us in each of the numerous specific acts of chessed: the 
Torah delineates the different acts of kindness Hashem performs, and we 
are required to emulate Hashem. Just as He visits the sick, comforts the 
bereaved, and rejoices with the chosson and kallah, so too must we follow 
suit. The Torah illustrates how Hashem is involved in the specifics to teach 
us that just having a good heart and vague feelings of love are not 
sufficient, rather these emotions must result in concrete actions to our 
fellow man. 
These two principles upon which the entire Torah rests, kedusha and 
ahava, have both broad and narrow applications. We must perfect our 
actions as well as our perspective on how we relate to the physical world 
that surrounds us. Similarly, we must excel in our practical acts of 
kindness while simultaneously becoming loving sensitive individuals. As 
we read the myriad mitzvos, both bein adam la'makom and bein adam 
la'chaveiro found in Parshas Kedoshim, let us focus on the dual goals of 
both facets of Torah observance. 
Copyright © 2016 by TorahWeb.org. All rights reserved 
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Between the Fish and the Soup 
Parashat Kedoshim 5776: D'var Torah 
You shall love your neighbor as yourself (19:18). 
Rabbi Akiva says: "This is the fundamental rule of the Torah" (Midrash 
Torat Cohanim 4:12). The whole of Torah observance rests on the 
foundation that people relate to each other with due consideration, 
concern, and respect. As Hillel puts it: "What is hateful to you, do not do 
to your friend" (Shabbat 31a). 
Both the Ramban and the Sforno take into account that the Torah does not 
phrase "your neighbor as yourself" with "et rei-acha ca-mocha", but "le-
rei-acha camo-cha". The Torah recognizes that it is extremely difficult for 
a person to feel as close to someone else as to oneself, which would be the 
meaning of "et rei-acha". Rather, a person should frame the way he relates 
to the needs of others - "le-rei-acha" - in a positive way. Thus the 
Ramban's interpretation is that just as the individual seeks maximum self-
success, so should that individual want the same maximum success for the 
other person, on whatever path he or she may be. 
The Sforno explains in a similar way: "You should desire for your 
neighbor what you would want for yourself, were you in the same 
position". You should want the other to have the success that he or she is 
striving for, because that is what you would want for yourself if you were 
in that person's place. With this idea, we can revisit R. Akiva's declaration: 
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"You shall love your neighbor as yourself - this is the fundamental rule of 
the Torah". 
It implies a basic worldview, which is that a person should cultivate the 
abundance mentality. That is necessary to make "ve-ahavta le-rei-acha 
camo-cha" happen. The world's suitably-managed resources do exist in 
great quantities. Our own success is not at risk because of the success of 
others; that is the serious thinking-error behind jealousy. On the contrary. 
The world is big enough for you and I to realize our great potential, and 
many, many, others at the same time. 
For example, a person had an unexpected huge success in business, or 
made an outstanding shidduch. The Torah requires you to feel pleased for 
the other person and to want them to make the most of their success. 
Sincerely conveying that message - "ve-ahavta le-rei-acha camo-cha" and 
giving them assistance where feasible gives the other the essential 
friendship element that enhances the achievement, and gives it meaning. 
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Stam Torah 
Parshas Kedoshim 5776 - “Purity Of Experience” 
Elderly woman breaks student's nose for failing to give up bus seat 
Julian Ryall in Tokyo, 09 Jul 2010 
Tamiko Masuta, 66, the manager of an apartment complex, was arrested 
after assaulting a teenager on a bus with her umbrella. According to 
witnesses, she flew into a rage when the student did not stand up and offer 
her his place, designated as a "silver seat" for elderly passengers. As well 
as striking him with an umbrella, the pensioner kicked the 18-year-old 
student and inflicted bruising as well as the broken nose. 
Police said she has refused to either admit or deny the charges against her, 
but added that she has been questioned previously over assaults on 
students in buses in the city and been given verbal warnings about her 
conduct. 
The incident in Nagasaki is symptomatic of the widening chasm between 
the generations in Japan, with older people continuing to expect young 
people to show the respect that is traditional in Japanese society for the 
elderly. 
The Torah demands that we honor and show respect to the elderly and to 
one who has attained laudable levels of wisdom. “In the presence of an old 
person you shall rise, and you shall honor the presence of a zakain 
(sage).”(1) 
The gemara(2) explains that ‘zakain’ refers to ‘zeh shakana chochma – this 
(one) who has acquired wisdom’. The word zakain only hints to ‘zeh 
shakanah’; how does the gemara know it refers to wisdom?  
Chasam Sofer explains that by the world’s standards the more current or 
contemporary something is the more valuable and accurate it is. This is 
true in virtually all facets of knowledge - including science, medicine, 
technology and political science. What was once new and exciting quickly 
becomes archaic and outdated. 
The notable exception is Torah. We make it our mission to try to 
understand the Torah as closely to its pristine form as possible. All of the 
explanations advanced in the last three thousand years, are only to gain 
deeper insight and understanding to the Torah as taught to Moshe 
Rabbeinu on Har Sinai. In fact, the greatest encomium is for one to say 
that a Torah thought is “Toras Moshe MiSinai”. 
This is how Chazal derived that this pasuk must be referring to a Torah 
sage. The beginning of the pasuk refers to the honor that must be accorded 
to an older person. The next clause states that one must honor “one who 
has acquired”. What has he acquired? It must be referring to someone who 
has acquired something which, the older it is the more respect it deserves. 
That can only refer to the eternal wisdom of Torah.  
In Parshas Vayigash, after Yosef reveals his true identity to his shocked 
brothers, he instructs them to hurry back to Canaan to bring Yaakov Avinu 
to Egypt. He sends with the brothers a gift for his father consisting of, “ten 
he-donkeys laden with the best of Egypt.”(3) The gemara(4) explains that 
Yosef sent his father ‘aged wine which pleases the elderly’. Maharsha 
explains that the elderly enjoy aged wine because it warms them. 
Rav Shmuel Rozovsky zt’l explained(5) that as people age they feel their 
vitality wane. They don’t have the energy they once had, and they lack the 
agility of their youth. In the words of Koheles(6): “The years will arrive 
when you will say ‘I have no pleasure in them’.”  

It is for this very reason that the elderly have particular pleasure from aged 
wine. Unlike other foods and beverages which decay with time, the taste 
and value of wine only improves with age. 
Yosef sent Yaakov a tremendous amount of aged wine to symbolize how 
invaluable Yaakov would be for Yosef, his family, and for all of Egypt. 
Yaakov would be the “aged wine” of all of Egypt. 
Why there is such a breakdown of respect in our society is the subject of 
much discussion and debate. One component has to do with what we 
idolize and revere. In a society which venerates youth and external 
appearance, those who possess wrinkles and are no longer physically fit do 
not possess the value of athletes and celebrities. That’s a consequence of a 
superficial society, more interested with external appearances than 
attainment of depth and meaning. 
The Torah however, supremely values wisdom and its pursuit. The 
gemara(7) relates that Rav Yochanan would stand up for every elderly 
person – even non-Jews because living life entails learning its lessons and 
gaining life experience, and that itself makes them worthy of respect. 
Another reason for the breakdown of respect is that we are raising a 
generation who feel a strong sense of entitlement.  
Psychologist, Dr Aric Sigman noted that, “Authority is a basic health 
requirement in children's lives. Children of the spoilt generation are used 
to having their demands met by their parents and others in authority, and 
that in turn makes them unprepared for the realities of adult life…This is 
partly the result of an inability to distinguish between being authoritative 
versus authoritarian, leaving concepts such as authority and boundaries 
blurred.” 
The fact is that many children today lack proper boundaries, which leads 
to a lack of respect. 
One of the fundamental ideas in the Torah is to be thankful for those who 
help us in any way. One who is humble and thankful is respectful as well.  
The gemara(8) states that in the generation prior to the advent of Moshiach 
chutzpah will be prevalent. That surely does not mean that we should 
succumb to it. Rather, we must invest more effort to be respectful, and to 
teach our children that the Torah obligates us to be respectful. 
There is no other country in the world besides Eretz Yisroel where the 
public transportation busses have a little sticker behind the driver on which 
is written the words of the pasuk, “In the presence of an old person you 
shall rise”. It is more than one of the commandments, it represents a basic 
value for Torah living – respect for wisdom and those who have attained it, 
even if only from life experience.  
We owe great respect for those who, through their wisdom and years, 
connect us to our illustrious past. Those connections are vital in our desire 
and effort to connect ourselves with the greatest even of all – Kabbolas 
HaTorah.  
“You shall honor the presence of a zakain” 
“Laden with the best of Egypt” 
1. Vayikra 19:32 
2. Kiddushin 32b 
3. Bereishis 45:23 
4. Megillah 16b 
5. Quoted in Ohel Moshe (Rav Moshe Scheinerman) 
6. 12:1 
7. Kiddushin 33a 
8. Sotah 

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh Parshas Kedoshim 
Pirkei Avos perek 2 
5 Iyar 5776 (20th day of Omer)/ May 13, 2016 
One of our Chol Hamoed outings this Pesach was to a place called “High 
Exposure Rock Climbing.” The facility boasts numerous forty-foot climbs 
to the roof of the building, each climb varying in difficulty and level of 
challenge. [For those skeptics out there, I climbed one of the walls. At the 
top there was a bell, and I made sure the entire room was aware that I 
made it to the top.]  
It was fun and gratifying to watch each of our children try the different 
climbs. [They have a lot of practice climbing walls in our home.] I 
particularly enjoyed watching our five year old Chayala. I was impressed 
that she was willing to put on the harness and even attempt to climb at all. 
The first few times she didn’t get very far up at all, and only a few feet off 
the ground her feet slid off the footholds and she was left hanging from her 
harness, before descending back to the ground. But that hardly stopped her 
from trying again, and again, and again. I loved watching her 
determination and persistence which precluded her from focusing on her 
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failure to get very far the first few times. The truth is that Chayala never 
did make it to the top, but no one can accuse her of not giving it her all and 
climbing a respectful amount.  
On September 12, 1962, President JFK gave a motivating speech at Rice 
University in Houston, Texas, in which he discussed his resolve and 
assurance that America would be the first country to send someone to the 
moon. He added that it would be done before the end of the decade. It was 
a bold statement considering that at the time, the USA was far behind the 
USSR in the development and accomplishments of its space program. In 
the end, President Kennedy’s assertion came true, though he didn’t live to 
witness it. 
During that talk Kennedy noted that he was well aware of the challenge of 
trying to fulfill his dream. Yet he was unequivocal: “We choose to go to 
the moon in this decade and do the other things, not because they are easy, 
but because they are hard… We choose to go because that challenge is one 
that we are willing to accept, one we are unwilling to postpone, and one 
which we intend to win.” 
Because we are so blessed with material comfort and convenience, we 
need to remember that growth and greatness only come with exertion, 
persistence, and effort. Discomfort and often pain are par for the course. 
Rock climbing serves as a great analogy for all worthy accomplishments 
of life. All of one’s bones may ache and be crying out for relief, but if he 
is fueled by motivation and ambition he will obstinately push onward, 
pulling himself up with every surge. Part of the euphoric feeling of 
reaching the top includes the knowledge that one has pushed himself 
beyond your comfort one. Whenever we extend our limitations we feel 
elated and encouraged. 
We also must remember that the path to growth includes the knowledge 
that somewhere along the way you may lose your footing and slip. But as 
long as your harness remains firm and you’re able to pull yourself back 
onto your path you’ll eventually reach the top. 
Just remember that everyone’s “top” is different!  
Shabbat Shalom & Good Shabbos, 
R’ Dani and Chani Staum  
720 Union Road • New Hempstead, NY 10977 • (845) 362-2425 
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Memorial Days 
The last days of April and the beginning days of May are days of 
memory and remembrance here in Israel. The last Monday in May is 
Memorial Day in the United States. Official days of remembrance are 
the feeble attempts of nations and governments to somehow strengthen 
and revitalize national memory. They recall for us difficult times, great 
human sacrifice and always attempt to teach a lesson from previous 
generations to the next. 
The problem with these days is that they are all formalized, run by 
committees and usually not that meaningful to the general populace, 
which only use them as a well anticipated day off from work. Because 
of this, much of the purpose of the days of remembrance and memory 
is lost in the barbecue and the beach. But one should not be too cynical 
about the value of these days of memory because without them there 
would be no background to our current lives and little understanding of 
the issues that we face. 
It is obvious to all, even after more than seventy years have passed, 
that the events of World War II and the Holocaust still haunt us. They 
not only trouble the Jewish people, its primary victim, but they disturb 
the world generally and provoke uncertainty, fear, hatred and 
controversy. 
The Holocaust deniers are, in reality, only trying to get rid of this ghost 
that haunts civilization till today. But, as the current world situation 
shows us, the possibility for genocide, Holocaust and brazen 
inhumanity still remains part of our national and personal lives. 
Memorializing the Holocaust with a day of observance only intensifies 
the presence of this disturbing memory that gives our generation no 
peace or respite. 
The day commemorating the founding of the State of Israel sixty-eight 
years ago, represents to me not so much what occurred but what it 
prevented from occurring. Having lived through the last half of the 
1940s I clearly remember how desperate the situation of the Jewish 
people the world over was at that time. No one was optimistic about 
our future. All of the wise savants predicted the conquest of then 
Palestine by the invading armies and Arab militia. 

Today there are many that say that it was a foregone conclusion that 
Israel would survive and win its war of independence. But many times 
these statements are written not only in perfect hindsight but also with 
an intended agenda attached to them. 
In May 1948 when I was a young student in Chicago, our fears were 
palpable and our hopes very limited as to the fate of our people then 
fighting for their lives in the new state of Israel. To those who were not 
alive at that time, Israel Independence Day is a day of celebration and 
leisure. But to those of us who were present on the original first Israel 
Independence Day it remains a day of wonder and joyful surprise. 
Israel became the driving force in the Jewish world, the center of Torah 
and Judaism, and in its own way, a glimmer of light unto the nations of 
the world. Without it, I hazard to say, the Jewish world today would be 
far smaller, far weaker, far more secular and in greater danger of 
survival. 
The road has not been easy and the cost very dear…..and the butcher 
still demands payment on a regular basis throughout the Jewish world. 
Nevertheless, we have every cause for optimism. These days of 
remembrance reminds us not only of the dangers through which we 
have passed but also of the fortitude and determination of the Jewish 
people to survive and prosper. 
I have often pointed out that throughout human history there have been 
no great national comebacks. Rome will never again be an empire, nor 
will Great Britain rule over a quarter of the globe’s surface again. 
History’s inexorable rule has been that gone is gone.  
These days of remembrance remind us of our exceptionalism as a 
people. We have come back in a fashion so remarkable that it truly 
staggers the imagination. The Holocaust haunts us but it has not 
destroyed us. Much of Russian Jewry escaped to better lives and better 
times and places. Anti-Semitism and anti-Israel rhetoric abounds but in 
no way does this inhibit the growth of the Jewish people and the State 
of Israel. These are important things to remember and contemplate 
during this period of national memory. These realizations will stand us 
in a very good stead as we continue on our future path of growth, 
accomplishment and holiness. 
Shabbat shalom, Berel Wein 
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Rabbi Berel Wein 

Weekly Parsha 
Kedoshim 
The demands that the Torah imposes upon us with the large array of 
commandments that appear in this week's Torah reading are major and 
taxing. Nevertheless we have a rule that the Torah never demands the 
impossible from human beings or of human behavior. As such, I feel that 
the true challenge implicit in the commandment to be a holy and dedicated 
person – the idea that is present in the opening words of this week's Torah 
reading – is the fact that the path that leads us to this holy and dedicated 
state of being are mundane in their nature. 
We would understand and perhaps even appreciate if the commandments 
were of an extraordinary measure of self-denial, asceticism or enforced 
isolation from human society. That is the picture that many of us have of a 
holy person, someone alone atop a mountain involved in a permanent state 
of meditation and purification. 
We are not accustomed to think of holy people as being the people that we 
come in contact with on a daily basis in our life experience. We assigned 
the role of holiness and dedication to God to great Torah scholars and 
other spiritual leaders. We do not think of the storekeeper, the bus driver 
or any of our service personnel as being obligated to be especially holy. 
But even a cursory review of this week's Torah reading will show us that 
the nature of most of the commandments described concern themselves 
with everyday life and with regular and ordinary events. Holiness is 
viewed as not being an exalted state of being out of the reach of the 
average Jew but rather as a natural and necessary by-product of living a 
life of Torah observance. 
There is a legend concerning the great Maggid of Dubno, Rabbi Yaakov 
Kranz and his relationship to Rabbi Elijah, the Gaon of Vilna. Rabbi Elijah 
invited the famed Maggid to visit him and to point out to him how he 
could improve himself in the service of his Creator. Rabbi Elijah, who 
spent nearly every moment of his waking hours in the study of Torah, 
seemed to have little room for improvement in his spiritual life. 
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However, the Maggid said to his host as follows: “You sit here in your 
study, surrounded by your books, immersed in Torah knowledge and 
therefore you are the great Gaon of Vilna. But, why don't you go out and 
stand with the fishmonger in the marketplace of Vilna, in the real world of 
human interaction, of buying and selling, of temptation and honesty, and 
let us then see if you would truly be the Gaon of Vilna.” 
The legend then tells us that the great Rabbi Elijah wept when he heard 
this challenge of the Maggid. Holiness was to be found not only in the 
study room but it had to exist in the fish market as well. We are all bidden 
to be holy and to sanctify all aspects of our behavior and life and be 
worthy, at all times, of serving God in the proper manner. 
Shabbat shalom, Rabbi Berel Wein 
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Rabbi Dr. Tzvi Hersh Weinreb-OU 

Person in the Parsha 
Parshas Kedoshim: I Get No Respect! 
I love visiting residences for senior citizens. For one thing, being around 
truly older people invariably helps me feel young by comparison. 
Recently, I was a weekend guest scholar at such a residence. I dispensed 
with my prepared lectures and instead tried to engage the residents of the 
facility, not one of whom was less than ninety years old, in a group 
discussion. This proved to be a very wise move on my part, because I 
learned a great deal about the experience of getting old. Or, as one wise 
man insisted, “You don’t get ‘old’—you get ‘older’.” 
The question that I raised to provoke discussion was this: “What made you 
first realize that you were getting ‘older’?” 
I was taken aback by the reactions of the group, because there were clearly 
two very different sets of responses. 
One member of the group responded, “I knew I was getting older when 
people started to ignore me. I was no more than a piece of furniture to 
them. Worse, they no longer noticed me at all.” 
About half of the group expressed their agreement with this person’s 
experience. They proceeded to describe various experiences that they had 
in being ignored. Some of those stories were quite poignant and powerful. 
One woman even described how she was present at the outbreak of a fire 
in a hotel lobby, and the rescue workers “simply did not see me sitting 
there. That is, until I started to scream!” 
But then some of the others spoke up expressing quite different 
experiences. One gentleman said it for the rest of this second group: “I 
knew that I was getting older when passengers on the subway or bus stood 
up for me and gave me their seat.” That basic gesture of respect conveyed 
to the members of this group of senior citizens that they had indeed 
reached the age when they were not ignored, but rather the beneficiaries of 
acts of deference. 
The discussion then entered another phase, as both groups agreed that, 
while they certainly did not want to be ignored, they also were resentful of 
these gestures of respect. The group unanimously supported the position 
articulated by the oldest person there, who said: “We don’t want gestures 
of respect. We want genuine respect.” 
It seems that the entire group, although appreciative of those who 
relinquished seats on the subway for them, wanted something more. They 
wanted their opinions to be heard, their life experience to be appreciated, 
and their accumulated wisdom to be acknowledged. Symbolic gestures 
were insufficient, and sometimes were even experienced as demeaning. 
This week’s Torah portion, Kedoshim (Leviticus 19:1-20:27), contains the 
basic biblical commandment regarding treatment of the elderly: “You shall 
rise before the aged and show deference to the old; you shall fear your 
God: I am the Lord. (ibid. 19:32)” 
Rashi’s comments on this verse indicate how sensitive he was to the subtle 
reactions expressed by the members of my little group. Here is what he 
says, paraphrasing the Talmudic sages: “What is deference? It is refraining 
from sitting in his place, and not interrupting his words. Whereas one 
might think to simply close his eyes and pretend not to even see the old 
person, the verse cautions us to fear your God, for after all, he knows what 
is in the heart of man…” 
Interestingly, not sitting in -his seat mean much more than just giving him 
a seat on the bus. It means recognizes that the elderly person has his own 
seat, his own well-earned place in society, which you, the younger person, 
dare not usurp. It is more than just a gesture. It is an acknowledgement of 
the valued place the elder has in society, a place which is his and his alone. 

Similarly, not interrupting the older person’s conversation is much more 
than an act of courtesy. It is awareness that this older person has 
something valuable to say, a message to which one must listen attentively. 
How well our Torah knows the deviousness of which we are all capable. 
We can easily pretend not to notice the older person. But He who reads our 
minds and knows what is in our hearts will be the judge of that. We must 
fear Him, and not resort to self-justification and excuses. We must deal 
with the older person as a real person, whose presence cannot be ignored, 
but must be taken into full account in our conversation. 
Rabbi Naftali Zvi Yehuda Berlin, in his commentary on this verse, refers 
us to a passage in the Midrash Rabba on the weekly portion of 
Beha’alotecha in the Book of Numbers, which understands the phrase 
“you shall fear your God” as being the consequence of your showing 
deference to the elderly. Thus, if you treat the elderly well you will attain 
the spiritual level of the God-fearing person. But if you refrain from 
showing the elderly that deference, you can never aspire to the title “God-
fearing person” no matter how pious you are in other respects. 
There is another entirely different perspective on our verse which provides 
a practical motive for honoring the elderly. It is to be found in the 
commentary of Abraham Ibn Ezra, who explains the phrase “You shall 
fear your God” thus: 
“The time will come when you will be old and frail and lonely. You will 
long for proper treatment at the hands of the young. But if you showed 
disrespect for the elderly when you were young, and did not “fear God,” 
God will not reward you with the treatment you desire in your own old 
age.” 
As each of us strives to show genuine respect to our elders we help 
construct a society in which the elderly have their proper place. That 
society will hopefully still be there when we become older, and then we 
will reap the benefits of our own youthful behavior. 
Our Torah portion is entitled Kedoshim, which means “holy”. One of the 
major components of the holy society is the treatment it accords to every 
one of its members, especially those who are vulnerable. Treating the 
elderly with genuine respect, truly listening to them and valuing their 
contributions, is an essential part of what it mean to be a “holy people.” 
 

HaRav Shlomo Wolbe Zt”l 

Bais Hamussar 
This Dvar Torah is dedicated for the hatzlacha of Dr. Chaim Kurland and 
his family in ruchnius and gashmius. 
Kedoshim 
We will be following the order of the Parshios as they are read in Eretz 
Yisrael - Those in Chutz La'Aretz please keep this dvar Torah handy to 
enjoy next week!  
This week's parsha begins with a bit of an ambiguous commandment: 
"Kedoshim te'hiyu" - You shall be holy. Kadosh (the root of the word 
kedusha) means to be separated, so while it is clear that the Torah wants us 
to distance ourselves from something, the commentators differ as to 
exactly what the Torah intended with this mitzvah. Rashi maintains that 
the Torah is instructing us to distance ourselves from forbidden marital 
relationships. Separating oneself specifically with regard to this matter has 
the ability to bring a person to holiness. 
The Ramban contends that the Torah is not referring to a specific topic. 
Rather, it is a general commandment to separate oneself. He cites Chazal 
who often refer to talmidei chachomim as "perushim" i.e. those who 
separate themselves by way of their behavior from mainstream society. In 
a similar vein the Torah calls upon us to be perushim. 
The mitzvos of the Torah do not deal with every possible scenario. After 
laying down the basic precepts, the Torah gives us an all encompassing 
directive "You shall be holy." The Torah doesn't tell us how much one is 
allowed to eat nor does it limit how many women a man can marry. Thus, 
a person can completely indulge himself in his food and marital life and 
talk using inappropriate language. As the Ramban writes, "one can act in a 
depraved manner with the 'permission' of the Torah." Therefore, the Torah 
instructs us to separate ourselves and not go overboard even when the 
issue at hand is not one that is specifically forbidden by the Torah. 
Rav Wolbe (Shiurei Chumash, Vayikra 19:1) comments that according to 
the Ramban's explanation, the Torah is, in effect, instructing every Jew to 
act like a talmid chachom! Practically it means that each person, 
proportionate to his spiritual level, should limit the amount he indulges 
despite the fact that such indulgence was not specifically prohibited by the 
Torah. 
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As a mashal, Rav Wolbe related that shortly after the founding of the State 
of Israel there was a big disagreement regarding the drafting of girls into 
the Israeli Army. While many felt that they should share the duties of 
protecting the country, the Gedolim, headed by the Chazon Ish, 
vehemently opposed the proposal. The Chazon Ish was asked in which of 
the four sections of Shulchan Aruch does it say that it is prohibited for 
women to be drafted into the army. He responded that the prohibition is 
written in the fifth section of Shulchan Aruch which only talmidei 
chachomim have the ability to decipher. 
Rav Wolbe explains that the Chazon Ish was informing the questioners 
that after learning the entire Torah, a talmid chachom is able to deduce 
how the Torah desires that we act in any given situation. Indeed, it isn't 
written black on white, but it is implied, and those who comprehend the 
Torah's viewpoint are able to interpret its message clearly. In a similar 
vein, Hashem gave us limited parameters and then succinctly summed up 
His position with a directive to "be holy." Understand how you are 
intended to behave and act accordingly. 
Yiddishkeit is not just a checklist of do's and don'ts. Nevertheless, 
unfortunately that is how many relate to Judaism. What they have done is 
they have separated the Jewish religion from Yiddishkeit. Yiddishkeit 
gives expression to the spirit of the religion and it signifies a spiritually 
aristocratic way of life. We are to become an island of noblemen in the 
middle of the ocean of a degraded society. We are instructed to separate 
ourselves from the gentile way of life because we are different. A prince 
conducts himself with nobility. 
Maaseh Rav 
A yeshiva bochur who was close to the Mashgiach z"l asked him the 
following: His parents living abroad invited him for Pesach and his mother 
added that it would mean a lot to her if he was home before Shabbos 
m'varchim Nissan, a few days before the end of the zman. This bochur 
asked the Mashgiach if he could go home early before the end of the zman 
to please his mother. The Mashgiach replied, "In your situation, it's OK to 
go home a bit early, but make sure not to delay the return for the new 
zman (after Pesach), you must be ready for the new zman on time. 
Please share with us your personal experiences with the Mashgiach Rabbi Wolbe z"l, Thank 
you.  
 

Aish.Com - Rabbi Ken Spiro 

Jewish History Crash Course 
Crash Course in Jewish History Part 59 - The Face of Anti-Semitism 
In this installment we will briefly examine the anti-Semitism that -- with 
the coming of the Enlightenment in the 18th century -- hid itself under the 
veneer of "civil" society, only to bare its face of evil in the Holocaust. 
(For a more detailed treatment of anti-Semitism in general, go to the WHY 
THE JEWS seminar at –
http://www.aish.com/seminars/whythejews/index.htm) 
Of course, in Russia and the Pale of Settlement of Eastern Europe, anti-
Semitism never went underground (as we saw in Parts 56 and 57). But in 
the Western World the situation was different. 
Some of the worst cases of anti-Semitism before the rise of the Nazis in 
Germany were instigated by the French, whose country was the birthplace 
of the Enlightenment. 
It is shocking to learn, for example, that it was the French consul Ratti-
Menton who brought a blood libel against the Jews in 1840, when a 
Capuchin monk disappeared in Damascus, Syria. In response to his 
accusations, the Syrian authorities seized more than sixty Jewish children 
to coerce their parents into confessing. Several Jews were arrested and 
tortured. Two died under torture and several others were permanently 
disabled; one "confessed." 
Pressured by French authorities, the Syrians would have tried these Jews 
on false charges had not the Jewish world reacted. Jewish organizations 
instigated a protest by British and American leaders (including President 
Martin Van Buren) that caused the Syrians to drop the charges. 
(Notably, the Reform Jews of Germany, who had distanced themselves 
from identifying with other Jews, as we saw in Part 54, did not participate 
in the protest.) 
French anti-Semitism continued however. 
In 1886, a virulently anti-Semitic book La France Juive became the most-
widely read book in France. This was followed in 1892 by the founding of 
an anti-Semitic daily newspaper La Libre Parole. Writes Berel Wein in 
Triumph of Survival (p. 233): 
"Nowhere was [La Libre Parole] more popular than with the officer corps 
of the French army ... Stung by the anarchists and pacifists of the left, 

humiliated by its complete defeat in the Franco-Prussian War of 1870, the 
French army was frustrated, malevolent, and paranoid. One of its main 
enemies was the "Jewish influence" in French life. This made the military 
the logical candidate for an anti-Semitic incident. It would not be long in 
coming." 
The Dreyfus Affair 
That anti-Semitic incident -- which became known in France as 
"L'Affaire" -- was the famous case of Alfred Dreyfus, a captain in the 
French Army who was falsely accused in 1894 of spying. 
The actual spy was not a Jew -- one Colonel Esterhazy -- but even though 
this fact was quickly discovered, the French army would not back away 
from its accusations for anti-Semitic reasons. "Secret" documents were 
produced and Dreyfus was tried and convicted of treason in a closed 
courtroom before a military tribunal. He was stripped of his rank and 
sentenced to life imprisonment on Devil's Island. On January 3, 1895, he 
was paraded through the streets of Paris while a mob jeered: "Death to the 
Jews." 
(One of those covering this fiasco was the a Jewish journalist from 
Austria, Theodore Herzl, who was shocked to the core that Jew-hatred was 
so ingrained in the "civilized" French. It was then and there that Herzl, 
who was secular and quite assimilated, realized that the only safe place for 
the Jews was a land of their own -- the Land of Israel. This led Herzl to 
convene the First Zionist Congress in Basle, Switzerland, in 1897, at 
which the World Zionist Organization was established. We will Zionism in 
greater detail in a future installment.) 
Meanwhile, the travesty of the Dreyfus trial created a controversy. 
France's greatest writer, Emile Zola, published a stunning newspaper 
article entitled J'Accuse ("I Accuse"), charging the government with a 
miscarriage of justice. For this, Zola (who was not a Jew) was convicted of 
libel and had to flee to England. 
Eventually, after another travesty of a trial in which Dreyfus was again 
convicted, he was finally pardoned and restored to his former military 
rank. (He was not fully exonerated until 1906!) 
World War I 
On June 28, 1914, Archduke Francis Ferdinand, heir apparent to the 
Austro-Hungarian throne, was assassinated at Sarajevo by a Serbian 
nationalist. One month later, after its humiliating demands were refused, 
Austria-Hungary declared war on Serbia. Other declarations of war 
followed quickly, and soon every major power in Europe was in the war. 
On one side were the Allies -- chiefly France, Britain, Russia, and the 
U.S.; on the other were the Central Powers -- Austria-Hungary, Germany 
and Turkey (i.e. Ottoman Empire). 
World War I, which lasted three years, was an incredibly destructive war 
in which 10 million people died and another 20 million were wounded. 
This was largely because by the time World War I broke out, lethal 
weapons capable of killing huge numbers of people had been perfected. 
Soldiers no longer needed to stand close to each other to kill. Machine 
guns and heavy artillery did the job for them. And the end result was quite 
devastating. 
As for the Jews, 1.5 million fought in World War I. Jews fought in the 
Austrian army, in the German army, in the Russian army, in the French 
army. Jews (aligned with their host nations) fought against other Jews in 
this conflict, and 140,000 Jews died. 
Interestingly, World War I -- which without a doubt set the stage for the 
Holocaust -- began on August 1, 1914, corresponding to the 9th of the 
Hebrew month of Av (Tisha B'Av) the worst date in Jewish history. This 
was the same day on which the first and second Batei HaMikdash were 
destroyed, as well as many other terrible things that happened to the 
Jewish people as we have already seen. 
In fact, World War I triggered a chain reaction that proved catastrophic to 
the Jews. 
The two major links in the chain reaction was the Russian Revolution and 
the rise of the Nazi Party in Germany. 
Hitler would never have come to power were it not for Germany's defeat in 
World War I. As a result of that defeat, the punishing Versailles Treaty 
which brought Germany to its knees, and the world-wide depression 
following the war, Germany was thrown into economic chaos. But who 
was blamed for that economic plight by the "enlightened" Germans? The 
Jew, of course. 
World War II, which followed World War I by only 22 years, was in many 
ways a continuation of the same conflict, as we will learn. 
Russian Revolution 
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Initially, the Czarist government did well in World War I. But as the war 
continued, the death toll and military setbacks proved more than Russia 
could handle. 
The many years of corruption by the Czarist government had previously 
led in Russia to one aborted revolution in 1905. In 1917, the revolution 
was finally successful (though the actual fighting went on until 1921). The 
Czar was deposed and a Communist government came into power where it 
would stay until 1990. 
Of course, the Jews -- who were among the most oppressed people in 
Russia, and who always gravitated to movements that professed to "change 
the world" -- were involved in a major way in the Russian Revolution. 
(We saw earlier that the founder of the Communist ideology was Karl 
Marx, a Jew who converted to Christianity and then abandoned all 
religion.) 
The motto of the Communist Party -- "from each according to his ability, 
to each according to his need" -- fit perfectly with Jewish teachings of 
social responsibility and social justice. 
The Jews who joined the Communist party were not religious Jews, but the 
drive toward Tikun Olam ("repairing of the world") had not died. Indeed, 
in absence of religious expression, this drive (toward what is identified 
with Messianic utopia in Judaism) dominated their Jewish souls. 
Of course, just because secular Jews were involved in the Russian 
Revolution does not mean that the religious Jews of the shtetls were spared 
in the conflict. In fact, during the Russian Revolution huge numbers of 
Jews were killed. 
Still, we must give credit where credit is due. The leader of the Russian 
Revolution, Nikolai Lenin (1870-1924) did try to root out anti-Semitism. 
He made a strong stand against it, because it was such an intrinsic policy 
of the Czarist government. Furthermore, Lenin was well aware that there 
would probably not have been a Russian Revolution without the Jews. 
Unfortunately, these Jewish Communists were following the Marxist 
dictum that "religion is the opiate of the masses," and they did they level 
best to eradicate Judaism as a religion out of Russia. 
Here is an excerpt from a propaganda piece by Yevsektsiya (the special 
department of the Soviet government set up to deal with Jews ) entitled 
"The Liquidation of Bourgeois Institutions" published in October 1918: 
"The Jewish community has hitherto been dominated by members of the 
property class who want to keep the masses in the dark by superimposing a 
Hebrew culture upon them. While the upper classes have been sending 
their children to public schools they have provided only dark primary 
schools and synagogues for the offspring of the proletariat in which 
nothing but nonsense is taught. In the struggle against the authorized 
Jewish community no compromise can be made with the bourgeoisie." 
So the Communist government of Russia, like the Czarist government of 
Russia Communism, embarked on a policy of forced secularization of 
Jews. (To be fair, they also did it to the Russian Orthodox Church.) 
Thus the Jews of Russia were deliberately starved of their heritage, 
resulting in a huge Jewish population that is incredibly ignorant of 
Judaism. This, by the way, is a unique event in human history -- the 
deliberate secularization of a community to such a large extent for such a 
long period of time. (It was unique to the Soviet Union and later 
duplicated by other Communist regimes, particularly in China.) 
Stalin And Trotsky 
When Lenin died in 1924, Joseph Stalin (1879-1953) seized power. In 
1935, he initiated a series of purges which devastated Russia. 
These purges made Stalin the second biggest mass murderer of the 20th 
century (after Mao Tze-tung), if we consider the sheer number of people 
he ordered killed and others whom he consigned to death in a vast network 
of labor camps. It is estimated that Stalin is responsible for the deaths of 
about 25 million people (twice as many as Hitler, though half as many as 
Mao). 
An anti-Semite of the first order, even after the Holocaust, he was planning 
to deport 2-3 million Jews to Siberia where they would have been killed. 
However, he died under mysterious circumstances before he could put his 
plan into action. 
However, he did succeed in purging all the Jews out of the Communist 
government of the Russia. The most famous of these was Leon Trotsky 
(1879-1940). The most important Jew in the Russian Revolution, Trotsky -
- whose real name was Lev Davidovich Bronstein -- was a leading 
organizer of the Red Army. He engineered the Bolshevik seizure of power 
in 1917 along with Lenin. When Lenin died he and Stalin were rivals for 
succession. 

Stalin won and first ousted Trotsky as commissar of war, then expelled 
him from the party, and finally deported him from Russia -- that happened 
in 1929. Trotsky survived in exile for more than 10 years; he was 
murdered in Mexico City in 1940 on Stalin's orders. 
American Anti-Semitism 
Thus far, we have covered the open murderous anti-Semitism of the 
Russians and the insidious "intellectual" anti-Semitism of the French. But 
what about the land of tolerance -- America? 
In 1913, in Atlanta, Georgia, a Jew named Leo Frank was falsely accused 
of the murder of a 13-year-old Christian girl. So strong was the anti-
Semitism in the American South that the testimony of a black man -- a 
unique event in this racist region -- was permitted against a white man. 
But, of course, the white man was a Jew. 
Ironically, the black "witness" was the murderer -- a fact that he had 
confessed to his own attorney, but this was kept secret. There had also 
been a real witness but he did not come forward until many years later. 
Frank was convicted and sentenced to death, but the governor of Georgia, 
John Slaton, convinced that Frank was innocent, commuted his sentence. 
Then a horrible thing happened. 
A Georgia mob kidnapped Frank from prison and lynched him. The 
lynching was photographed and made into postcards which sold briskly. 
Not until 1986 -- 73 years later! -- was Frank awarded posthumous pardon 
by the state of Georgia. 
The Frank case led to the founding of the Anti-Defamation League by the 
B'nai B'rith. It became the leading Jewish group fighting anti-Semitism in 
America, and it had a lot of work on its hands, especially in 1918, just 
after the end of World War I, when the stock market crashed, and things 
heated up for the Jews in America. 
As we mentioned in our discussion of the Protocols of the Elders of Zion 
(see Part 57), one of the big promulgators of anti-Semitism in America was 
Henry Ford, who spent a lot of his own money to get the Protocols 
translated into English and distributed in America as widely as possible. 
The Protocols became the second biggest selling book in the United States 
in the 1920s and 1930s (after the Bible). 
The Ford Motor Company's plant in Dearborn, Michigan, had a sign 
posted in its parking lot: 
"JEWS ARE TRAITORS TO AMERICA AND SHOULD NOT BE 
TRUSTED BY GENTILES. JEWS TEACH COMMUNISM, JEWS 
TEACH ATHEISM, JEWS DESTROY CHRISTIANITY, JEWS 
CONTROL THE PRESS, JEWS PRODUCE FILTHY MOVIES, JEWS 
CONTROL MONEY." 
Henry Ford was not the only one. There were others. 
There were several conservative Christian political parties which were 
strongly anti-Semitic for example, William Pelley's "Silver Shirts." An 
anti-Semitic newspaper, Gerald B. Winrod's The Defender had 110,000 
subscribers. 
These American anti-Semites were fledgling fascists. Under the guise of 
patriotism, they championed the idea that Jews were the underlying cause 
of the economic woes of America -- such as the stock market crash of 
1918 -- because it was the Jews who controlled business and banking. This 
kind of anti-Semitism rivaled that of Europe in the same period, but unlike 
Europe never took hold with the same fatal consequences. 
But all this Jew-hatred did set the stage for the appeasement of Hitler when 
he took hold of power in Germany. It also was one of the primary reasons 
why America did not do more to save the Jews once they began to flee the 
Holocaust, as we shall see next.   
Next: The Holocaust 
This article can also be read at: http://www.aish.com/literacy/jewishhistory/Crash_Course_in_Jewish_History_Part_24_-_Purim_in_Persia.asp 
Copyright © 2001 Aish.com - http://www.aish.com Author Biography: Rabbi Ken Spiro is originally from New Rochelle,NY. He graduated from 
Vasser College with a BA in Russian Language and Literature and did graduate studies at the Pushkin Institute in Moscow. He has Rabbinical 
ordination from Yeshiva Aish HaTorah in Jerusalem and a Masters Degree in History from The Vermont College of Norwich University. Rabbi Spiro 
is also a licensed tour guide by the Israel Ministry of Tourism. He lives in Jerusalem with his wife and five children where he works as a senior 
lecturer and researcher on Aish HaTorah outreach programs.  
 

Aish.Com - Rabbi Noach Weinberg ZT”L 

48 Ways to Wisdom 
Way #27 Happiness 
A young man once came to meet me in Jerusalem. He had an unusually 
happy disposition, so I asked him what's his secret. He told me: 
"When I was 11 years old, I received a gift of happiness from HaShem. 
"I was riding my bicycle when a strong gust of wind blew me onto the 
ground into the path of an oncoming truck. The truck ran over me and cut 
off my leg. 
"As I lay there bleeding, I realized that I might have to live the rest of my 
life without a leg. How depressing! But then I realized that being 
depressed won't get my leg back. So I decided right then and there not to 
waste my life despairing. 
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"When my parents arrived at the hospital they were shocked and grieving. 
So I told them: 'I've already adapted. Now you also have to get used to 
this.' 
"Ever since then, I see my friends getting upset over little things: their bus 
came late, they got a bad grade on a test, somebody insulted them. But I 
just enjoy life." 
At age 11, this young man attained the clarity that it is a waste of energy to 
focus on what you are missing. And that the key to happiness is to take 
pleasure in what you have. 
Sounds simple, doesn't it? 
Same'ach bi'chelko literally means "satisfaction with one's portion." 
Happiness is achievable. So why are so many people unhappy? We lack 
the right tools. 
Happiness Is A State Of Mind 
Western society commonly perceives happiness as the outcome of what 
you achieve and acquire. 
"My whole life would improve if I had a new car..." 
"I just need a better job and then I can relax and be happy." 
"If only I met the right girl..." 
You get the car and what happens? For a whole week you're walking on 
air. Then you go right back to being unhappy. 
Sound familiar? 
Happiness is not a happening. Happiness is a state of mind. You can have 
everything in the world and still be miserable. Or you can have relatively 
little and feel unbounded joy. 
The Talmud says: "Who is rich? The one who appreciates what he has." 
(Pirkei Avos 4:1) 
That's why the morning prayers begin with a series of blessings thanking 
HaShem for the simple and obvious: 
Thank you, HaShem, for giving me life. 
Thank HaShem I can see. 
Thank HaShem I can use my hands and feet. 
Thank HaShem I can think. 
Once you master the art of noticing, appreciating and consciously enjoying 
what you already have, then you will always be happy. 
Make Your Troubles Insignificant 
You are standing on the 70th floor of the Empire State Building, gazing at 
the cityscape. Suddenly a rather large man brusquely pushes past you, 
wrenches the window open and announces his intention to jump. 
You yell out: "Stop! Don't do it!" 
The 6-foot-5 figure perched by the window turns to you and menacingly 
says, "Try to stop me and I'll take you with me!" 
"Umm ... No problem, sir. Have a safe trip. Any last words?" 
He says, "Let me tell you my troubles. My wife left me, my kids won't talk 
to me, I lost my job and my pet turtle died. So why should I go on living?" 
Suddenly you have a flash of inspiration. 
"Sir, close your eyes for a minute and imagine that you are blind. No 
colors, no sights of children playing, no fields of flowers, no sunset. Now 
imagine that suddenly there's a miracle. You open your eyes and your 
vision is restored! Are you going to jump - or will you stick around for a 
week to enjoy the sights?" 
"I'll stay for a week." 
"But what happened to all the troubles?" 
"Ah, I guess they're not so bad. I can see!" 
An eyeball is worth at least 5 million dollars. You have two of them? 
You're rich! 
If you really appreciate your eyesight, then the other miseries are nothing. 
Yet if you take it all for granted, then nothing in life will ever truly give 
you joy. 
Misconceptions On The Road To Happiness 
Misconception #1: "Once I know the tools for being happy, then it will 
work like magic." 
Don't expect the results to come automatically. It is possible to 
intellectually understand how to attain happiness, yet not put it into 
practice. 
In fact, many people might actually prefer to be comfortable and unhappy, 
rather than endure the discomfort of changing their habits. 
Just as learning any new skill requires effort, you have to be willing to 
invest serious effort to achieve real happiness. 
Misconception #2: "If I become content and satisfied with what I have, 
I'll lose my motivation to achieve more." 
Happiness doesn't drain your energy. It adds more! 
Ask a happy person: "I have a boat. Do you want to go fishing?" 
He'll say, "Great! Let's go!" 
Now ask someone who is depressed: "C'mon, let's go fishing!" 
He'll say, "I'm tired. Maybe tomorrow. And anyway, it might rain..." 
Happy people are energetic and ambitious. There's never enough time to 
do everything they want to do. 

Misconception #3: "Happiness is optional. If I want to be depressed, 
that's my own prerogative." 
A beautiful Sunday afternoon. You're at the park having a picnic with your 
friends. 
Suddenly the air is pierced by one person complaining: "Who forgot the 
forks? It's too hot for volleyball. I want to go home already." 
You have an obligation to be happy when your mood is negatively 
affecting others. Don't spoil the fun. 
We all try to put on a happy face when we're at a party. But what about 
when we are at home, with our kids? Or when we trudge into the office on 
Monday morning? 
Like an open pit in the middle of the road, a "sour puss" is a public 
menace. Being happy is part of being considerate to the people around us. 
The Daily Pleasure Count 
To begin appreciating life, pinpoint some things you are extremely grateful 
for and count them every morning for one month, e.g.: your eyes, your 
hands, your children, your cat. 
Set a time each day to contemplate these pleasures. Feel gratitude for 
them. This exercise can change the mood of even the most miserable 
amongst us: 
The next time you visit your aunt (the one who loves to complain), tell her 
very respectfully: 
"Auntie, I came here to suffer with you today. But before we suffer, it is 
only fair that you also share with me five pleasures that you had today." 
"I had no pleasures." 
"Auntie, did you have coffee for breakfast?" 
"Yes." 
Don't let her off the hook with this perfunctory answer. Make her share the 
pleasure. 
"Was it sweet? Warm? Did the aroma linger? Did it give you energy?" 
(She'll comply because she wants her turn to complain...) 
"Okay, it was sweet and it was nice." 
"Great Auntie! Now four more!" 
"I didn't have any more." 
"Did you wash your face? Was it pleasant? Warm? Refreshing?" 
Relive it with her. Then another one. 
After she describes five pleasures, her complaints won't be nearly as bad. 
To really work at this, sit down with your spouse (or roommate) every 
evening and discuss one pleasure that each of you had that day. At the 
very least, you'll have a happier spouse or roommate! 
Incorporate this into your family routine so that your children also learn to 
appreciate their daily pleasures. 
The One-Hour Blessing-Fest 
The next exercise is more sophisticated. 
Spend one hour writing down everything for which you are grateful. 
Most people fly through the first 15 minutes. The next 15 minutes the pen 
moves more slowly. The next 15 minutes get even tougher, but you can 
pull through if you include your eyebrows and socks... 
The last 15 minutes are excruciating. 
Once the list is compiled, add one new blessing each day. 
The power of this exercise is clear: You must be conscious of all your 
blessings, in order to appreciate whatever new blessings come your way. 
Prioritize Your Blessings 
To really hone your skills and become an expert at appreciation, prioritize 
your list. 
--  Which is more valuable - your hands or your feet? 
--  Eyes or ears? 
--  Sense of taste or your sense of touch? 
Comparing each pleasure forces you to qualify the various subtle aspects 
of each pleasure. And to quantify how much each respective pleasure 
gives you. 
Follow this course and work at it daily. Your gratitude will continue to 
grow, building a solid foundation for a lifetime of happiness. 
Why Is "Happiness" A Way To Wisdom? 
• Happiness is energy and power for living.  
• Focus on what you have and you'll be happy. Focus on what you 

don't have and you'll be miserable.  
• Happiness is not the goal in life; it is a means to tap your inner energy 

in order to accomplish your potential.  
• Happy people are healthy, optimistic, and have more driving force to 

achieve.  
• Happiness is not "living in a state of semi-depression." That's mere 

survival.  
• Happiness is in your control. By not controlling it, you are slave to 

your emotions.  
• Happiness requires discipline, determination and hard work.  
• Happiness is not a "happening." Don't wait for it to happen. Go out 

and create it. 
Author Biography: Rabbi Noach Weinberg was the dean and founder of Aish HaTorah International. Over 
the last 40 years, his visionary educational programs have brought hundreds of thousands of Jews closer to 
their heritage. Copyright © 2003 Aish.com - "The 48 Ways to Wisdom" is culled from the Talmud (Pirkei Avos 6:6), 
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which states that "the crown of Torah is acquired by 48 Ways." Each of these is a special tool to help us sharpen our 
personal skills and get the most out of life.  
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Rabbi Mordechai Kamenetzky 

Parsha Parables  
Achrei Mos 5776 - Whose Chukim? 
Dedicated in memory of Tillie Beer Chaya Tova bas R' Eliyahu , a"h As 
we all know, Chukim are laws that have no rational explanation. They are 
directives from the  
Almighty, and their observance is testimony to our constant and 
unconditional commitment to His every desire. 
That is why it is difficult to understand the juxtaposition of two verses 
mentioning chukim. "Do not perform the practices of Egypt where you 
have dwelled or the practices of Canaan where you are going and in their 
chukim (decrees) do not follow. (However,) My laws and chukim 
(decrees) you shall follow" (Vayikra 18:3-4). 
Chukim are hard enough to follow as Jews. So why would anyone follow 
irrational and unexplainable customs and decrees that are meted by 
gentiles? Why should the Torah warn us from following the chukim of the 
gentiles? Jews who find themselves driven by rationale and reasoning 
often scoff at the complexities of decrees that transcend the human mind, 
surely would not fall prey as to follow blindly the strange whims of idol-
worshippers or cults. Or would they? 
The Story 
Many years ago as a talmid in the Philadelphia Yeshiva, I heard a story 
that was probably as apocryphal as it was amusing: 
An eighteen-year old student was travelling by train from Philadelphia to 
Harrisburg. The young man sported a beard, wore a long dark coat and a 
large wide-brimmed black hat. After placing his bags over his seat, he sat 
down next to a well-groomed businessman who looked at him scornfully. 
For the first twenty minutes of the trip, the secular gentleman kept eyeing 
the student as if he wanted to tell him something. 
Then he could no longer contain himself. 
With passion in his voice the man began to shout, "You know I'm sick and 
tired of Jews who think they are still in the Middle Ages! You are a 
disgrace! I'm Jewish, too. I even speak Yiddish. But do I wear a black 
coat? Do I let my beard grow? Must I wear an oversized hat? No! Why do 
you wear those clothes? Why do you wear that beard? Why do you need 
that hat? It's time you woke up and joined the modern world - the world of 
America!" 
The startled student looked at his accuser quizzically. In a perfect 
Pennsylvanian accent, he began to speak.  
"Jewish? " he queried. "Excuse me, sir, I'm Amish, and I'm on my way 
back home from a visit with relatives in Philadelphia. I am sorry if I 
offended you with my style of dress, but this is part of our heritage and 
culture. It was passed to us from our families in Europe to our families 
here in Lancaster. I am sorry if I have offended you." 
The businessman's face turned ashen. "I'm awfully sorry," he whimpered, 
"I truly did not mean what I said. In fact, I think it is wonderful that you 
maintain your heritage, culture, and tradition with such enthusiasm. It 
shows courage, fortitude, and commitment. Please forgive me. I was truly 
insensitive. 
Suddenly a wide smile broke across the young man's face. In perfect 
Yiddish he asked the reeling traveler one simple question. 
"For the gentile it's wonderful but for the Jew it's a disgrace?" 
The Message 
Sadly, mitzvos that are difficult to understand often discourage Jews who 
have not encountered a total Torah-experience. Those mitzvos become the 
scapegoat for their lack of adherence of even simple and very 
understandable commands. Yet, many of those same intellectuals struggle 
to understand the culture, customs, and unexplainable rituals of both the 
societies they live in and, in many instances distant cultures. While the 
misplaced sensitivity is undoubtedly due to the inherent respect that Jews 
have for all humans, there still must be a balance. I have met scholars who 
studied the sociological nuances of the Zulu tribes but never devoted more 
than elementary level study of their own heritage. One can study the 
sartorial Chukim with awe and admiration if they sit on top of a gentile's 
head, yet would never give thought to those anomalies were they 
protecting a skull adorned with a beard and payos. Thousands of 
unaffiliated college youth who buy tapes of monotonous Gregorian 
chants, are wary of hearing the melodious chants of vas zugt Rava, vas 

zugt Abaye, that emanate from the hallsof Yeshivas. The Torah tells us to 
abscond of the actions of the Egyptians no-matter how politically correct 
that may be. For there are no better chukim to try to understand than those 
that come from your very own home.  
Good Shabbos ©2016 Rabbi Mordechai Kamenetzky  
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HaMaayan 
Iyar: A Month of Light  
Volume 30, No. 29 29 Nissan 5776 May 7, 2016 
Daf Yomi (Bavli): Kiddushin 57 
This coming week, the month of Nissan ends and Iyar begins. The 
Gemara (Rosh Hashanah 11a) asks: How do we know that the Patriarchs 
were born in Nissan? Because we read (Melachim I 6:1), “It was four 
hundred and eighty years after Yisrael’s exodus from the land of Egypt–in 
the fourth year–in the chodesh / month of Ziv, which is the second month 
[i.e., Iyar]–of Shlomo’s reign over Yisrael, he built the Temple for 
Hashem.” Iyar is called Ziv (literally, “brilliant light”) because it is the 
“yerach” (literally, “moon”) in which the Patriarchs already had been 
born. It follows, then, that they were born in Nissan. [Until here from the 
Gemara, as explained by Rashi z”l] 
Why should the month after the Patriarch’s birth receive special 
recognition? R’ Yehuda Loewe z”l (Maharal of Prague; died 1609) 
explains: Notably, the above-quoted verse uses the term “chodesh” for 
“month.” “Chodesh,” having the same letters as “chadash” / “new,” refers 
to the beginning of the month. Iyar is the month when the Patriarch’s light 
was already shining at its beginning. While the Patriarchs’ light was 
present in the world for part of Nissan, it was not yet shining at the 
beginning of Nissan. (Chiddushei Aggadot) 
R’ Tzaddok Hakohen z”l (1823-1900; chassidic rebbe of Lublin) explains 
differently: The spiritual light that is revealed in each month shines 
brightest on its Rosh Chodesh. Since the Patriarchs were born in the 
middle of Nissan, the first time their light shone brightly, i.e., the first 
Rosh Chodesh of their lives, was Rosh Chodesh Iyar. (Pri Tzaddik: Rosh 
Chodesh Iyar No.1) 
“You shall safeguard My charge not to do any of the abominable 
traditions that were done before you and not contaminate yourselves 
through them; I am Hashem, your Elokim.” (18:30) 
Rashi z”l writes, quoting the midrash Sifra: “If, however, you do defile 
yourselves, I shall no longer be your Elokim, since you will have cut 
yourselves off from following after Me. Of what use will you be to Me 
then? Consequently, you will deserve annihilation! That is why the verse 
concludes, ‘I am the Hashem your Elokim’.” 
R’ Yerucham Levovitz z”l (mashgiach ruchani of the Mir Yeshiva; died 
1936) explains: Our relationship with Hashem is based on mutual love. In 
turn, the foundation of love is hishtavut / shared ideals or a common 
language. What Hashem loves, we love; what He hates, we hate. That is 
why the mitzvah of reciting Shema, which includes accepting the yoke of 
Heaven, is followed immediately by the command to love Hashem–
“Ve’ahavta.” Doing His Will is loving Him. They are one and the same. 
And, the relationship is two way. Therefore, the blessings before Kriat 
Shema–“Ahavah Rabbah” and “Ahavat Olam”–speak of Hashem’s love 
for us. 
Hishtavut leads to unity. Without hishtavut, there is division. It follows, 
Rashi is teaching, that if we defile ourselves and distance ourselves from 
Hashem, He will no longer have any use for us. That necessarily will 
result in annihilation, G-d forbid, because the Jewish People cannot exist 
under the natural order. The secret to our continued existence is kedushah, 
which brings about Divine Providence. (Shevivei Da’at: Moadim No.25) 
“Any man of Bnei Yisrael and of the proselyte who dwells among them 
who will trap a beast or bird that may be eaten, he shall pour out its 
blood and cover it with earth. (17:13) 
R’ Avigdor Tzarfati z”l (France; 13th century) writes: The one who did 
shechitah should cover the blood. The Gemara (Chullin 87a) relates that 
someone once slaughtered a bird or animal and someone else threw dirt on 
the blood, and Rabban Gamliel fined the latter person ten gold coins. 



!waaBtu!Nztwer!– trcdk trcd ihc                                                         39 
[After discussing whether this penalty applies today, he concludes:] One 
should be careful not to steal another’s mitzvah, for G-d despises stolen 
offerings. (Peirushim U’pesakim Le’rabbeinu Avigdor Tzarfati) 
Elsewhere in the Torah . . . 
“From heaven Hashem gazed down upon mankind, to see if there exists a 
reflective person who seeks out Elokim. Everyone has gone astray, 
together they have become depraved.” (Tehilim 14:2-3) 
R’ Yaakov Yisrael Halevi Stern z”l (maggid /preacher in Kremenets, 
Volhynia, now Ukraine; died 1799) interprets this verse in light of the 
age-old question: Is it preferable to base one’s emunah / faith on a 
received tradition or to arrive at emunah after philosophical deliberations? 
In Chovot Ha’levavot, Rabbeinu Bachya ibn Pakuda z”l (Spain; 11th 
century) sides with the latter view. He writes, as summarized by the 
Kremenetser Maggid, that the problem with relying on a received tradition 
is that one may later hear a different opinion that will change his mind or 
leave him confused. Such a person is like a blind man following a seeing 
man, writes Rabbeinu Bachya; if the seeing person is careless and falls 
into a pit, the blind man will fall into the pit after him. Rather, one must 
figure things out for himself, which, according to Rabbeinu Bachya, is 
what our Sages mean when they teach (Avot ch.2): “Know what to answer 
a heretic!” 
In this light, writes the Kremenetser Maggid, we can understand our 
verses as follows: “Hashem looks for a reflective person who seeks out 
Elokim,” i.e., who seeks Hashem with his intellect, not merely based on a 
received tradition. Why? Because “everyone has gone astray, together 
they have become depraved,” i.e., if one person goes astray, everyone 
who relied on him will go astray also. (Shevet M’Yisrael) 
On the other hand, R’ Yitzchak bar Sheshet Perfet z”l (Rivash; Spain; 
1326-1408) writes: 
One should avoid books of “nature” that attempt to uproot our holy Torah, 
in particular the two pillars on which it stands: (1) that there was a 
Creation and (2) that there is Hashgachah / Divine Providence over the 
details of mankind’s existence. These books claim that one cannot know 
anything completely unless he has investigated it, not via a received 
tradition. However, we, who have received the truth, know that our 
perfect Torah, which was given at Sinai from the mouth of G-d through 
the master of all prophets, is above all other forms of knowledge and that 
their philosophical investigations are nothing compared to it. . . . Do not 
bring a proof from the fact that Rambam z”l (1135-1204) did study 
Aristotelian philosophy, writes Rivash. First, he did so only after he knew 
the entire Torah: halachah, aggadeta, the halachic midrashim, and the 
Talmud Bavli and Talmud Yerushalmi. Second, he did so out of necessity, 
to answer the perplexed of his generation. And, even so, he did not escape 
being led astray in some details. (She’eilot U’teshuvot Rivash No. 50) 
Another approach — R’ Yehuda Aryeh Leib Alter z”l (1847-1905; Gerrer 
Rebbe) writes: Of course, if one has no knowledge and has faith because 
he doesn’t know anything else, that also is emunah. However, the 
preferred emunah is achieved after one acquires far-reaching knowledge 
and then nullifies himself and his knowledge, instead believing with 
simple faith. (Sefat Emet: Pesach 5644) 
Letters from Our Sages 
The following is an excerpt from the haskamah / letter of approbation by 
R’ Naftali Zvi Yehuda Berlin z”l (1816-1893; rabbi and rosh yeshiva of 
Volozhin, Russia; known as “Netziv”) for the sefer Ahavat Chessed by R’ 
Yisrael Meir Hakohen z”l (the “Chafetz Chaim”; died 1933). 
Gemilut chassadim / performing acts of kindness is the foundation of the 
world’s existence, as it is written (Tehilim 89:3), “The world will be built 
with chessed.” It is man’s obligation and his essence. Therefore we read 
regarding the beginning of the world’s history (Bereishit 4:2), 
“Additionally she bore his brother, ‘et’ Hevel.” The Hebrew word “et” 
serves no apparent purpose in the verse. However, [Netziv writes,] we 
explained in our Torah commentary He’emek Davar that it comes to teach 
one of the essential characteristics of humans: the feeling of brotherhood. 
[Our Sages teach that the word “et” connotes “ribui” / inclusion. In 
He’emek Davar, Netziv explains that the use of that word here teaches 
that Kayin, who worked the earth, produced enough to care for himself 
and his younger brother Hevel. Thus, a brotherhood was formed, for 
Kayin himself understood, at least at first, that it was a fundamental 
obligation of man to sustain one’s brother.] For this reason, even gentiles 
are obligated to perform acts of kindness for one another. This explains 
why the people of S’dom deserved to be destroyed, for they did not 
strengthen the poor; rather, they destroyed man’s “form” [i.e., his nature 
as a doer of kindness]. Performing this mitzvah is natural to the children 
of Avraham, Yitzchak and Yaakov, as we are taught (Yevamot 79a), 
“There are three distinguishing characteristics of this nation: they are 

rachamanim / compassionate, they are by’shanim / openly G-d-fearing, 
and they are gomlei chassadim / doers of kindness.” The Talmud 
Yerushalmi describes these three characteristics as gifts that Hashem gave 
the Jewish People. 
[Netziv continues:] Midrash Rabbah teaches that Moshe Rabbeinu did not 
command the simple people among Bnei Yisrael to perform chessed. It 
was not necessary, because it comes naturally to them. But, those on a 
higher level were commanded, so that their chessed would not be a natural 
reaction to a need; rather, it would be performed for the sake of Heaven. 
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Dvar Torah 
Shock Treatment  
And Hashem spoke to Moshe after the death of Aaron’s two sons, when 
they drew near before the Hashem, and they died. (Vayikra 16:1) 
Why is mentioning the death of the two sons of Aaron a fitting 
introduction to the laws of Yom Kippur and entry of the Kohen Gadol into 
the Holy of Holies? Rashi explains that it is a strong warning to deter 
anyone from entering the domain of the holy in a prohibited way. The 
verse is cautioning even seekers of the sublime from rushing in where 
angels fear to tread. It is an absolutely dangerous move without any 
margin of error or allowance for favoritism. 
According to Rashi, the ordinary amongst us are officially cautioned not 
to enter where we do not belong. What about the Kohen Gadol and his 
ilk?! What does the mention of the death of Aaron’s sons do for them? 
Why is it an intro to the laws of Yom Kippur, in general? 
Now more than a month ago right before Purim, I was happily treated to a 
string of late nights followed by early mornings. My daughter was getting 
engaged and the L’Chaim was on a Sunday night. Monday morning I was 
back at work. Monday night was the Vort! It was another lovely but late 
night event and again I was back at it with a few hours of sleep. That 
Tuesday afternoon I received a call from Rabbi Zacharia Wallerstein. He 
asked me if I could sub for his Tuesday evening class at Ohr Yitzchok. 
That night was Taanis Esther and the next day was a half day in Yeshiva 
and so I agreed to drive to Brooklyn after work to give a 10:30 PM Shiur. 
I knew I was setting myself up for another day, a fast day “running on 
empty”. 
I was preparing a fiery piece of Sefas Emes when 10:30 passed by without 
a single soul entering the room. At 10:40 a middle aged gent sauntered in 
and sat a few rows away. I warmly welcomed him. Inwardly, admittedly, I 
was wrestling whether or not I should bother to deliver a class. Maybe I 
was too embarrassed to excuse myself or maybe he looked like he was 
hungry, so we jumped in. It was awesome! We prepared for Purim with all 
the bluster I could muster. After 50 minutes we both felt we had eaten a 
big Torah meal. We walked out together exchanging pleasantries. 
Rabbi Wallerstein called to find out how the Shiur was, and “how many 
people” were there. Not wanting to break the news all at once I told him a 
story about a preacher had a lone farmer in the audience when he was 
ready to give his sermon. He told the farmer, “No speech today!” The 
farmer retorted, “If I went to the field and saw one horse, wouldn’t I feed 
him?!” Getting the hint he launched into a 45 minute fury or fire and 
brimstone and looked to the farmer for approval. The farmer tells the 
preacher, “If I went into the field and saw only one horse, do you think I 
would dump the whole truck load of hay for him?!” Rabbi Wallerstein 
was astonished, “One person!?” I told him that I dumped the whole truck 
load of hay! 
Two weeks later on a Tuesday morning, Rabbi Wallerstein calls me again. 
This time he tells me that the fellow who came that night never missed a 
class. The next week he was sick and they said the Shiur for a Refua 
Shleima. “This morning he had a massive heart attack and died. I am at 
his Levaya now! Your Shiur was his very last!” I was stunned! 
What a sobering thought! You never know when you might find yourself 
standing like the Kohen Gadol inside the Holy of Holies or beyond, in 
front of Hashem. How does one get ready for that inevitability of all 
inevitabilities? Yom Kippur and the Kodesh Kedoshim are models of that 
ultimate birthing process- “Teshuvah”. The best preparation to 
successfully enter that ultimate realm might be a shock treatment! 
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Rabbi A. Leib Scheinbaum 

Peninim on the Torah 
Parashas Achrei Mos 
He shall not come at all times into the sanctuary. (16:2) 
The parsha begins by reiterating the tragic deaths of Aharon HaKohen's 
two sons, Nadav and Avihu; then it continues with its explanation of the 
Yom Kippur service. Yom Kippur was the only day of the year that the 
Kohen Gadol was permitted to enter the Kodesh HaKodoshim, Holy of 
Holies. Chazal point out that two instances of misas tzaddikim, deaths of 
the righteous, are juxtaposed on issues that deal with kapparah, 
atonement: Parah Adumah and Yom Kippur. The death of Miriam 
HaNeviyah is juxtaposed upon the laws of Parah Adumah, the Red Heifer; 
and the laws of Yom Kippur are juxtaposed upon the Torah's mention of 
the deaths of Nadav and Avihu. Chazal derive from here that the deaths of 
tzaddikim have the same power of atonement as the Parah Adumah and 
Yom Kippur. The question is obvious: Why is it necessary to cite two 
proofs for the power of atonement associated with the deaths of 
tzaddikim? Does anything have greater power of atonement than Yom 
Kippur? It is the one day that is replete with the power of atonement. 
What is added to this by citing the atonement power of the Parah 
Adumah? 
Horav Eliyahu Baruch Finkel, zl, quotes one of the gedolei Yisrael who 
explains that there are two forms of atonement: Parah Adumah; and Yom 
Kippur. The primary purpose of the Parah Adumah is taharah, to purify 
the spiritual defilement contracted by those who have come in contact 
with a deceased person. It also atones. Korabanos and Yom Kippur are for 
one singular purpose - atonement. 
Likewise, there are two types of righteous people: The first is the 
individual who has lived a long, full life, who has passed from this world 
so that he now may receive his due reward in the World to Come. Chazal 
reveal to us that he, too, is mechaper, atones, with his death. There is also 
the individual who, in addition to his high level of piety, sadly leaves this 
world in the prime of his life, when the world could have gained so much 
more from him. His passing is for one reason: atonement. The world 
required an immediate reprieve - one that was affected by his early 
demise. 
He shall not enter at all times into the sanctuary. (16:2) 
The only time that the Kohen Gadol was permitted to enter the Holy of 
Holies was on Yom Kippur - the holiest day of the year - the day set aside 
for spiritual atonement. Our parsha begins with the mention of the deaths 
of the two righteous sons of Aharon HaKohen and follows with the laws 
concerning the Yom Kippur service in the Temple. Chazal derive from 
this juxtaposition that the deaths of the righteous have an atoning effect 
similar to that of Yom Kippur. Likewise, we find a similar statement made 
by Chazal, noting that the mention of the death of Miriam HaNeviyah is 
juxtaposed upon the laws of Parah Adumah. This teaches that misas 
tzaddikim, the deaths of the righteous, have an atoning effect similar to 
the Parah Adumah. We can understand the relationship between the deaths 
of the righteous and Yom Kippur. Parah Adumah, however, is not a 
korban, ritual sacrifice. Why not compare missas tzaddikim to korbanos, 
all sacrifices? They serve as an atonement - unlike Parah Adumah, whose 
sanctity only maintains kedushas damim, monetary value. 
Horav Yitzchak Yaakov Rabinowitz, zl, Rav of Ponevez, quotes the 
Mishnah in Mesechas Parah 3:11 that teaches that the eifar Parah, ash of 
the Parah Adumah, was divided into three parts: one part was placed in 
the chail; a second portion was placed on Har HaMishchah; the third 
portion was divided up between the mishmaros, watches, of the Kohanim. 
The part that went to the chail was set aside to purify the Kohen who 
prepared the Parah Adumah. The part that was placed upon the mountain 
was used for the Kohanim. The third portion was used for the people 
when it was necessary to purify them from spiritual defilement. 
This process provides a strong similarity between the Parah Adumah and 
the deaths of tzaddikim. When a righteous person takes leave of his 
earthly abode, his spiritual persona is, likewise, divided into three parts. 
His holy neshamah, which retained its pristine purity throughout the 
tzaddik's earthly sojourn, returns to its rightful place beneath the Kisei 
HaKavod, Holy Throne. The second part is reserved for the Kohanim, 
which is a metaphor for the chiddushei Torah, novellae, which the scholar 
innovated. These writings are reserved for the scholars who will delve 
through them, thereby increasing their knowledge and allowing for the 
"lips" of the tzaddik to speak from the grave. The third portion is reserved 
for Klal Yisrael, the Jewish community, who should derive important life-
altering lessons from the life of a tzaddik. The way he lived should 
illuminate for us the path we should follow and the manner in which we 
should live. 
This is why missas tzaddikim is compared solely to the Parah Adumah - 
not to the general family of korbanos. The various sacrifices do not 
demand the owner's participation. The Kohanim perform the service, and 

the owner receives atonement. The Parah Adumah, however, demands 
owner participation, whereby the subject of the purification must take 
some of the ashes in order to purify himself. Likewise, when a tzaddik 
dies, the community must actually participate in "taking" a lesson from his 
life. Otherwise, the positive effect dissipates. It does not "just happen." 
The person makes it happen. 
A great tzaddik leaves this world. We read the obituary and biography - 
even the book which soon appears. The stories are inspirational; the 
anecdotes are meaningful. Sadly, the inspiration and meaning dissipate 
with time - unless we make the effort to study the life of the tzaddik, to 
take from his life and incorporate it in ours - just like the ashes of the 
Parah Adumah. 
For in a Cloud I will appear upon the Ark-cover. (16:2) 
The Aron HaKodesh was situated within the confines of the Kodesh 
HaKodoshim, Holy of Holies, a place where only the Kohen Gadol could 
enter on the holiest day of the year, Yom Kippur. Otherwise it was off 
limits, even to the Kohen Gadol. Ki be'anan eiraeh, "For in a cloud will I 
appear": Simply, this means that no one may enter the inner sanctuary 
because Hashem's Glory is manifested in the Cloud of Glory that hovers 
over the Ark. Entering such a place should inspire one with extraordinary 
fear and awe, for he stands in the Presence of the Divine. Familiarity 
might lead to complacency considering that, while in the wilderness, Klal 
Yisrael was privileged to be exposed to constant Revelation of the 
Shechinah. Apparently, this exceptional relationship with Hashem did not 
seem to be an issue. Why was the Kodesh HaKedoshim singled out more 
than anything else? 
Horav Aharon Leib Shteinman, Shlita, explains that the revelation of the 
Shechinah emanated from the Kodesh HaKodoshim. It was the makom 
HaShechinah, place where the Shechinah reposed, thus granting it the 
greatest level of kedushah, holiness. It is for this reason that one is 
forbidden to gaze upon the Kohanim during Bircas Kohanim, Blessing of 
the Kohanim. The Shechinah rests upon the fingers of the Kohanim during 
the blessing. 
We take kedushah for granted. It is related that Horav Zaidel Epstein, zl, 
could not fathom how people could visit the Kosel daily. He felt that this 
last remnant of the Bais Hamikdash deserved extra special treatment, and, 
by regularly visiting the site, one was diminishing his awe of the holy 
place. He would visit the Kosel upon occasion. When going to the Kosel, 
he would not engage in conversation, his mind would be deep in thought. 
Indeed, he once commented to someone who was accompanying him that 
he could not understand how people were not shaken by the experience. 
This was a remnant of the place in which: the korbanos were sacrificed; 
the Yom Kippur service took place; the Akeidas Yitzchak was carried out; 
Avraham Avinu transmitted to all of his future progeny the requirement to 
be devoted to mitzvos to the point of self-sacrifice. As he stood in awe, he 
pointed toward the other side of the Kosel in the direction of the place 
where the Kodesh HaKodoshim was situated and remarked, "We wait 
daily for the time when we will be there." 
Once, the legendary philanthropist Reb Moshe Reichman, zl, offered his 
private plane to Horav Elazar M. Shach, zl, so that he could fly to 
Lithuania to pray at the grave of the Gaon, zl, m'Vilna. The Rosh 
Yeshivah looked at him and said, "Do you think that this is the only 
mitzvah that I am missing? I am afraid to approach his grave. It is adamas 
kodesh, holy ground!" He added that, when he lived in Vilna prior to 
moving to Eretz Yisrael, he never once went to the grave of the Gaon, in 
deference to awe of this holy site. 
How far we have strayed from such a sublime attitude to -- and 
appreciation of -- kedushah. Today, this holy site (Kosel Maaravi) is 
subject to the abuse of secular groups, who, although estranged from 
everything religious, are determined to defile the Kosel with mixed prayer 
services led and accompanied by women wearing Tallis and Tefillin. I 
wonder if Shabbos and kashrus have equal meaning. They are so 
determined to make a statement that they do not care if they denigrate and 
profane this holy site. This is why I refer to them as secular. 
Aharon shall lean his two hands upon the head of the living he-goat, 
and confess upon it… and send it with a designated man to the desert. 
(16:21) 
The ish iti, designated man, who accompanied the seh l'azazel, he-goat, to 
the desert did not go alone. In fact, Chazal teach (Yoma 66b) Mi'yakirei 
Yerushalayim hayu melavin oso ad succah ha'rishonah, "Some of the 
eminent men of Yerushalayim would accompany him to the first booth." 
There were altogether ten booths from Yerushalayim to the cliff where the 
seh l'azazel met its death. The first booth was two thousand amos, cubits, 
from the city, which is the techum Shabbos, the distance one may walk on 
Shabbos beyond the city limits. Horav Mordechai Leib Saks, zl, makes a 
noteworthy observation. Let us analyze what these eminent men of 
Yerushalayim were doing and when they were doing it. 
It was Yom Kippur, the holiest day of the year. Can one even begin to 
imagine the spectacle, the awesome exhibition, that was occurring in the 
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Bais Hamikdash? The experience of witnessing the Kohen Gadol perform 
the avodas Yom Kippurim, service of Yom Kippur, was unparalleled in 
grandeur and reverence. It took place once a year, and the outcome for the 
entire year depended upon it! Yet, despite the opportunity of joining and 
participating in this unprecedented experience, these eminent men instead 
chose to accompany a lone Jew who was to walk with the goat to the 
desert. They did not want him to be alone. Is this not incredible? It is not 
as if the ish iti did not himself volunteer for the job. He wanted it, so let 
him do it alone. No - that is why these people were yakirei Yerushalayim, 
the eminent men of Yerushalayim. No Jew is left alone - even if it means 
that they would miss the most sublime, most spectacular religious 
experience of the year. It takes someone special to be so selfless. 
Horav Chaim Zaitchik, zl, cites a precedence for this practice from the 
parsha of Pesach Sheni. A group of men were tamei, ritually 
contaminated, having been unable to celebrate the first public Korban 
Pesach offering due to their ritually-defiled status. They requested a 
second chance - which they subsequently received. These were special 
men, who were the coffin bearers for Yosef HaTzaddik, or (as some 
commentators suggest) they took care of the remains of Nadav and Avihu. 
They were so special that the parsha of Pesach Sheni is taught to Klal 
Yisrael as a result of their personal request for a second chance. Moshe 
Rabbeinu did not teach the mitzvah of Pesach Sheni. It was taught as a 
result of the request of these men. What made them so special? It was 
their selflessness. They were willing to forgo the great public offering of 
the Korban Pesach because someone had to attend to the deceased. They 
gave up the experience of a lifetime, so that they could instead do the 
"right thing". 
This Torah thought brings back a poignant memory, and, truthfully, a 
somewhat sense of envy that I have harbored for almost twenty-two years. 
A dear friend of mine, Yosef Feigenbaum, zl, became gravely ill with the 
malignant disease that would snuff out his life at the young age of forty-
seven. It was my privilege to visit him for eight and half months, literally 
from his diagnosis to his passing from this world. One day, however - one 
special day - I missed. It was Yom Kippur, a few months before his 
passing, and he was in the hospital. I had never missed a day - even a 
Shabbos - or a Yom Tov. Yom Kippur was difficult, because I davened 
for the Amud. I had to lead the Neilah service, and fasting and walking do 
not work well for me. 
It bothered me that he would be alone all day on what would probably be 
the last Yom Kippur of his life. His cousin, Meshullem Feigenbaum, came 
forward and volunteered to walk down after Mussaf. He would miss 
reciting Neilah with a minyan. Instead, he would say it together with his 
cousin - my friend. 
After the fast, I quickly drove down to the hospital. Meshullem was still 
there. I would give him a ride home. I looked at his face, and I knew that 
he had just been privy to the spiritual experience of his life. He was 
enraptured, on a spiritual high like none I had ever seen before. He 
intimated that, at first, he was concerned about missing Neilah with a 
minyan, but reciting Neilah together with a person who knew that this was 
it was an indescribably and unforgettable experience. They sat together, 
the tears flowing down their faces, drenching their kittelach, knowing that 
this Yom Kippur they were closer to Hashem than ever before. 
Hashem presents us with opportunities. May they all be positive. The 
decision we make-- in accepting to do what we might rather not do-- can 
ultimately change our lives. 
It shall be considered as bloodshed for that man, he has shed blood, and 
that man shall be cut off from the midst of his people. (17:4) 
After Noach saved the animals during the Flood, Hashem permitted man 
to partake of animals for food. If a man slaughters a consecrated animal 
outside of the Bais Hamikdash, the process is referred to as shchutei 
chutz, slaughtering "outside." This act of slaughtering reverts back to pre-
Noach days and is deemed tantamount to committing bloodshed. There is 
no death penalty, because the individual did not take a human life; on a 
cosmic level, however, he did spill blood - which is an offense punishable 
by Heaven. Horav Ezra Barzal, zl, quotes Rashi who compares this 
spilling of blood to human killing. Why? Veritably, the slaughterer has 
caused undue pain to the animal, but can this be likened to murder in any 
way? 
Rav Ezra derives from here that every creation has a specific purpose, a 
designated mission in life which it is designed to achieve. An animal that 
has been consecrated has been elevated to a status whereby now, by virtue 
of its ritual slaughter, will provide pleasure for Hashem. When its owner 
is spiritually elevated via the korban, sacrifice, that he offers in honor of 
Hashem, the Almighty derives great nachas, pleasure. Depriving Hashem 
of this nachas ruach, pleasure, by cutting the animal off, preventing it 
from attaining its role and purpose in life, is an act that is tantamount to 
murder. 
Now, if this is the attitude vis-?-vis an animal, how much more so are we 
held responsible for depriving a human being from achieving his potential, 

from accomplishing his mission and purpose in life? A friend is studying 
in yeshivah; a girl is doing well in her studies at the Bais Yaakov, and 
someone - either inadvertently, because he/she needs company, or acutely, 
with malice aforethought -- prevents this friend from attaining his/her goal 
in life. This is murder, perhaps not punishable by a court of law, but 
Heaven will not countenance such negative action. The individual who is 
responsible for the spiritual detriment of this person -- the one whose 
actions have catalyzed his stunted spiritual growth-- is considered to be a 
murderer. 
Horav Zaidel Epstein, zl, Mashgiach in Yeshivas Torah Ohr, had 
previously served in Yeshivas RJJ for four decades. He was known for his 
individualized spiritual treatment of every student, each of whom he 
viewed as a bachur chashuv, distinguished student. Even when a student 
was suspected of committing a spiritual offense of the degree of Shabbos 
desecration, the Mashgiach continued to treat him as before. He explained 
that each individual views himself positively. He concedes that he has 
certain failings, but that these failings are merely superficial, extraneous 
blemishes which do not impact on his true essence. In other words, no one 
is willing to concede guilt; he always has an excuse. Thus, the Mashgiach 
felt that each student should be treated accordingly, acknowledging the 
premise that he was "unaware" of his personal shortcomings. Every 
student had a neshamah that could be reached with patience and love. 
The Mashgiach understood what motivates the American student. 
Baseball is America's favorite pastime, and he was well aware that the 
yeshivah students were into the game and its players. He did not denigrate 
the sport, because he was cognizant of their attachment to it. He had no 
aversion to their playing ball, but not to have baseball take over their 
lives. Play for sport, play for fun, but do not play as if your life depends 
on it. The yeshivah students were part of a league with students of other 
schools. While the Mashgiach frowned on this, and he reiterated in ethical 
discourses that one does not grow great in Torah by wallowing in 
baseball, he nonetheless supported them. When they lost the last game of 
the season, thus plummeting down to last place, he consoled them. On the 
one hand, they knew his feelings concerning baseball; on the other hand, 
they appreciated his concern and encouragement. 
One of the distinguished American Roshei Yeshiva remembers that, as a 
teenager, he was a prolific basketball player. Indeed, he was so good that 
his reputation within and without the yeshivah spread as his fame as a 
player grew. Many students looked up to him with respect and even awe 
due to his physical prowess on the basketball court. Understandably, Rav 
Zaidel did not approve, and he even subtly hinted at his disdain, but he 
never denigrated the student or the game. In fact, the day after a big game 
(which was held at night following night seder), Rav Zaidel would 
question his student concerning the game: how did he play, what kind of 
shots did he make; how many three-pointers, etc.? He understood how 
much it meant to the student. His personal feelings aside, his students' 
emotions were more important. In due time, he would get his message 
across. He did. 
Many of us have dreams, visions, aspirations for the future. While 
everyone has a mission and purpose in life, he often does not discover that 
purpose until he gravitates towards it and achieves distinction in it. He 
then realizes that this is what he was destined to do. What if: he had a 
dream; he had hope; he made plans; and someone - due to his immaturity, 
obtuseness, pure envy - belittled him, maligned his plans, shattered his 
hopes? Such a person -- knowingly or unknowingly -- is guilty of an 
unpardonable sin. This is the Torah's message. Perhaps the following 
vignette, which I might have once previously written, illustrates this idea. 
Horav Meir Shapiro, zl, was a unique gadol, Torah leader. He was an 
individual who encompassed the very apex of Torah scholarship. An 
accomplished Rosh Yeshivah, he was founder of Chachmei Lublin, which 
was one of the premier yeshivos in pre-World War II Europe. A Rav of a 
distinguished Torah community, a strong political advocate who 
championed Torah causes in Polish Parliament, he carried much influence 
in both the secular and Torah worlds. He radiated pride in Torah and 
served as a model exemplar for yeshivah students to emulate. 
Nonetheless, it was none of these achievements that established his 
preeminence within the Torah world; rather, it was his innovative plan to 
have the entire Torah - camp study one blatt of Gemorah daily. His Daf 
HaYomi garnered for him the position of Torah mentor for generations to 
come. As long as Daf Yomi is studied, his celebrated name lives on. 
It almost did not happen. Yes, we might have lost this great treasure; the 
dream of a lifetime was almost shattered by the innocent taunting of 
children. Now for the story, which is related by Rabbi Yisrael Besser in 
Warmed by the Fire. 
Rav Meir Shapiro was once traveling by train. As the train pulled into a 
town for a brief rest stop, the Lubliner Rav alighted. Word spread that the 
distinguished sage was in town, and, within no time, throngs of people 
came to the station to greet and pay homage to this great man. Among the 
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people was an upcoming young rav, son-in-law of the Shotzer Rav, who 
waited to shake hands with the Lubliner Rav. 
He introduced himself as the Shotzer Rav's son-in-law, a name which 
carried much weight with Rav Meir Shapiro, himself having grown up in 
Shotz. Rav Meir asked the young rav if his rebbetzin was also in 
attendance. When he replied in the affirmative, Rav Meir asked if he 
could meet her. The young rebbetzin came over, and, after greeting her, 
Rav Meir asked, "Do you remember that, as a young child, I would learn 
with your father in your home?" The woman replied that, indeed, she 
remembered. "Do you recall how I would play with your siblings and with 
yourself?" Once again, the woman replied that she remembered. 
Then suddenly, Rav Meir's voice changed. It became deeper and slightly 
louder. "Do you remember how I would share my dream of one day 
having a limud, program of study, to which all the world would be able to 
adhere - together, as one? I was going to connect the entire Torah world 
through Torah study. Do you also remember how all of the children made 
fun of me?" 
The rebbetzin did not reply. 
"Do you know how close I came to losing confidence in my plan - 
dropping it altogether - because of all the taunting? This is why I asked to 
meet you. I just wanted to share a lesson with you: Never laugh at the 
dreams of a child!" 
Va'ani Tefillah 
Gomeil chassadim tovim v'koneih hakol. 
Upon reading the above phrase we note the vav ha'chibur, connecting vav, 
preceding v'koneih ha'kol. This would indicate that v'koneih ha'kol is one 
of Hashem's chassadim, kindnesses. One would think that v'koneih hakol 
is one of Hashem's awesome powers - not one of Hashem's acts of 
kindness. Meged Yosef explains that koneih ha'kol does not necessarily 
refer to Hashem as Master and Creator of the world; rather, it means that 
Hashem values everything. The definition of the word kinyan, acquisition, 
is based upon the fact that a person who acquires an object does so 
because he values it. Thus, the value of an object is based upon the 
demand for it. The more buyers want a certain object, the greater its value. 
Thus, the tefillah implies that one of Hashem's many kindnesses is the fact 
that He is machshiv, appreciates and values, each and every thing that we 
do. Even if we are not acting for the purpose of carrying out a mitzvah, 
but it is a mitzvah no less, Hashem values it and rewards us. Furthermore, 
even if it was a good intention that did not achieve fruition, Hashem 
counts it in our favor. V'koneih hakol - everything that we do is 
appreciated by Hashem. Is there a greater indication of His love for us? 
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Rabbi Dovid Siegel 

Haftorah 
Parshas Acharei Mos Erev Rosh Chodesh 
Shmuel 1, 20:18 
This week we read a special Haftorah portion in light of the fact that this 
Shabbos is Erev Rosh Chodesh. This particular segment deals with the 
heartbreaking separation of Yonason from his dearest and most beloved 
friend Dovid and Dovid's secret escape from the threatening wrath of 
Shaul Hamelech. Shaul, then acting as king over Israel, had the mistaken 
impression that Dovid was a threat to his reign and viewed him as a rebel 
who deserved, according to Torah law, to be executed. Yonasan the king's 
son, maintained an entirely different outlook on the matter and idolized 
Dovid's accomplishments to the point of yearning for Dovid to assume the 
mantle of leadership over Israel. These diametrically opposing views 
finally came to a head when the king publicly denounced his son for his 
disgraceful attitude. Yonasan read his father's message efficiently and 
secretly informed Dovid to flee for his life. After an emotional scene of 
dep arture, Yonasan sent Dovid away in peace and reinstated their vow 
that nothing would ever separate the two families from each other.  
The timely reading of this particular segment and the occurrence of its 
events around Rosh Chodesh suggest a corrolary between the reign of 
Dovid Hamelech and Rosh Chodesh. Indeed we find many customs 
related to the new moon that reinforce this association. Our Chazal in 
Sanhedrin 42a instituted that we recite a blessing over the new moon each 
month. The nature of this Mitzvah is to recognize the orbit of the moon 
and its exact and affixed progression and digression beginning from a 
small crescent, extending to a full moon and then decreasing and 
disappearing. Yet, in the midst of the recital we say with excitement, 
"Dovid, King over Israel is alive and enduring". This peculiar practice 
suggests that the moon and King Dovid's reign have much in common. 
Chazal (Pesikta Rabasi 15) tell us that in actuality, King Dovid's reign was 

patterned exactly according to the moon. The moon comes to its fullest 
appearance on the fifteenth day, and then begins its gradual decline until it 
totally disappears. Once the moon is completely out of sight, it then 
begins its gradual reappearance. Chazal explain that the reign of the 
House of Dovid resembled the appearance and disappearance of the moon. 
Likened to the moon, the glory of Israel's reign slowly began to appear in 
the time of Avrohom Avinu and developed to its fullest maturity fifteen 
generations later in the era of Shlomo Hamelech, Dovid's son. From that 
point onwards the monarchy, like the moon, began its gradual descent 
until its total disappearance fifteen kings later during the era of 
Tzidkiyahu Hamelech. The Maharsha (Sanhedrin38a) develops this 
thought and cites that even within the actual dynasty of King Dovid there 
were thirty figureheads. In fact, the household of Dovid enjoyed fifteen 
kings until its downfall during the reign of Tzidkiyahu Hamelech. But 
even after that point there existed a structure of rulership from the House 
of Dovid for many generations later. The Midrash concludes that when the 
reign of Dovid will totally disappear, the time will be ripe for the gradual 
appearance of Moshiach.  
We conclude the prayers over the new moon with a special request that 
Hashem restore the moon to its perfect brilliance and then we recite the 
following passage "And the Jewish People will seek Hashem and their 
King Dovid". Once again we discover King Dovid as an integral part of 
our Rosh Chodesh service. Our Chazal (see Rashi Breishis 1:15) teach us 
that the moon was originally created with the same brilliance as that of the 
sun. However, the light of the moon was decreased and will remain that 
way until the era of Moshiach. In this prayer the brilliance of the moon is 
likened to the glorious reign of Dovid Hamelech. We entreat Hashem to 
restore the moon to its original brilliance and likewise to restore the reign 
of Dovid Hamelech to its original splendor. The insightful words of the 
Maharsha are quoted in completion of this thought that the numerical 
value of the above cited phrase "Dovid, King over Israel..." equals the 
exact value of the words "Rosh Chodesh".  
We can now appreciate the lesson of this week's haftorah and its 
encouraging theme. From the view of an outsider the events of the 
haftorah are terribly disheartening. Dovid had continuously demonstrated 
remarkable strengths and leadership qualities throughout his faithful years 
serving as Shaul Hamelech's general. Although Yonasan had been 
destined to be Shaul's successor, Dovid's superb qualities convinced even 
Yonasan to step aside and allow Dovid to rise to power. Now, because of 
King Shaul's grave misunderstanding, all must be forfeited and Dovid's 
glorious career must come to an abrupt end. Yet, Yonasan remains 
steadfast and is totally convinced that justice will prevail and Dovid will 
eventually rise to his well deserved position of authority. The moon seems 
to be disappearing, but Yonasan knows that it will reappear in its proper 
time. He, therefore reinstates his pact with Dovid (see Malbim 20:13,14) 
that when he rises to his position of leadership never to forge t the 
household of Yonasan and his father. We draw our faith from these words 
and, as we look towards the moon, we express our total faith in Hashem. 
We recognize that the disappearance of the Kingdom of Israel, like the 
moon, is a guaranteed indication of its reappearance and we entreat 
Hashem to restore the Kingdom of Dovid to its original glory and 
splendor, speedily in our days. 
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Rabbi Yaakov Solomon 

Between the Fish and the Soup 
Parashat Acharei Mos (Haftara Machar Chodesh) 5776 
(Saul returned to his son Jonathan in great anger) "For as long as 
(David) the son of Jesse is alive, you and your kingdom will not be 
established. And now, send him and bring to me, for he is condemned to 
death!" (Samuel I 20:31) 
Guided Tour… 
The Books of Samuel, set in the Holy Land during the mid-eleventh and 
the early tenth century BCE, record the transition in Israel from the period 
of the Judges to the era of the united monarchy. The change in Israel's 
national life revolved around three central figures. 
Firstly, Samuel - the last of the Judges. He was the first personality since 
Joshua to be a national, rather than a local figure. Unlike his predecessors 
- Ehud, Deborah, Gideon, Jehpthah, and Samson - his influence did not 
just cover a district or region, but the entire Holy Land (3:20). Indeed, he 
made a point of regularly traveling around the country to dispense justice 
in person (7:15-17). In addition, the period of Samuel saw positive 
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religious stability, to which he richly contributed. From Joshua to Samuel, 
the Israelites repeatedly followed the local idolatrous cults, but the days of 
Samuel himself heralded a period where 'all the House of Israel followed 
G-d' (7:2). From that time, the Israelites kept on the Torah path until the 
division of the kingdom after the death of Solomon. 
Secondly, Saul - the first King of Israel. His initially reluctant rise to 
power took place because of the popular demand for a monarchy. Despite 
his openly being declared king in Mitzpa, his initial support appears to 
have been of a more local nature, and opposed to by some 'evil people' 
(10:27-7). Soon afterwards, he defeated the common enemy - the people 
of Ammon - with the full participation of soldiers from all twelve tribes 
(11:7-8). Having achieved a stunning victory over a common enemy, Saul 
was accepted as king by all of Israel. 
The fact that Saul as king never challenged Samuel as a prophet and as a 
judge stood to his credit. However he erred on two occasions in not giving 
sufficient weight to Samuel's words. For Samuel - the prophet - had the 
most direct link with G-d. The most decisive incident was his not 
following the word of G-d to wipe out the Amalekites completely. 
Instead, he spared their king, Agag, and the best of their animals: the 
latter, for an offering to G-d. In not carrying out Samuel's words to the 
letter he - on his spiritual level - had set himself above the Word of G-d. 
And it was indeed Samuel's final communication of the Word of G-d to 
Saul that put the House of Saul firmly on the downward path. "Does G-d 
desire burnt offerings and peace offerings as much as the obeying of His 
voice? …Because you rejected the word of G-d, He has rejected you from 
being a king... G-d has torn His kingdom from you and given it to your 
fellow who is better than you." (15:22-23,28). That someone was none 
other than David himself. 
David is the third key personality of the Book of Samuel. His early stages 
in rising to power, including being constantly on the run from King Saul, 
(part of which forms the subject of this Haftara) are interwoven with the 
accounts of Samuel and Saul. His initial reign was over what was later the 
southern kingdom of Judah - based in Hebron. Although some seven years 
later, he became king over all Israel, it may be argued that the monarchy 
was not fully united under King David - but rather that the Holy Land had 
a northern and a southern kingdom, each of whom would make their own 
arrangements with him. The united monarchy lasted for a brief period 
only, namely though the reign of King Solomon. 
The topic of the Haftara is the remarkable friendship between Jonathan 
and David. It is extraordinary because they ought to have been deadly 
enemies as rivals for succession to the throne. Jonathan was the son of the 
reigning King Saul, and in normal circumstances would have become king 
after Saul's death. The text, however, includes contrary inside 
information: G-d rejected Saul as king and ordered Samuel to anoint 
David in secret (16:13). In any case, David soon came to Saul's attention, 
becoming his son-in-law through his marriage to his daughter Michal, the 
crown princess. He might well have gained the monarchy in his own right 
by playing his cards to his own advantage. 
Saul's obsession with David arose out of his becoming a popular hero and 
star because he killed Goliath (17:50). He became the subject of a popular 
chant sung by the women: including the fatal lines: 'Saul has killed his 
thousands, and David his ten thousands.' (18:7,8) That made Saul 
intensely jealous of David, leading to several attempts to hunt him down 
and kill him. By that time he had already tried to lure him into a fatal trap 
among the Philistines. After that failed, and under the influence of 'an evil 
spirit from G-d' (19:9), he attempted to stab him to death with his spear. 
Thus by the time of the events of the Haftara, David not only had 
widespread public support (18:30), but he was seen as close enough to the 
throne to become a serious rival to Jonathan, and for that matter, to the 
House of Saul. 
The Haftara recounts an incident in the friendship between David and 
Jonathan, which happened on the day before Rosh Chodesh, the New 
Moon. The two young men had just included a pact of friendship, and 
David found himself in a dangerous predicament. Court procedure 
demanded that he would attend the two days of the Rosh Chodesh 
celebration at Saul's table as a member of the royal household. However, 
Saul's previous murderous actions made attendance too risky. The friends 
decided that David himself would not attend the feast. Jonathan would 
gauge his father's attitude to him, to see if he could come out of hiding. He 
would communicate by sending a signal to him through prearranged code: 
to indicate whether Saul had cooled down in the meantime, or was as 
dangerous as ever. That signal was one of shooting three arrows to land in 
from or beyond a certain target (20:20). If they fell short, David was to 

safe to come to the table; if they landed beyond, he had to flee for his life 
at once. It had to be a signal because it would have been too dangerous for 
Jonathan to have been seen speaking directly to David. Saul was not 
fooled: he said nothing on the first day, but he openly demonstrated his 
intense wrath and unmistakable homicidal intentions on the second, 
convincing Jonathan beyond any doubt that David's life was in immediate 
danger. 
Despite the obvious danger of any further communication, Jonathan not 
only shot the arrows beyond the target, but he actually spoke to David 
despite the risk of being observed by Saul's men, renewing the pact of 
friendship 'for ever' (20:42). 
The circumstances of the story show Jonathan to be extremely honorable, 
and a personality of the highest integrity. He is forced to be disloyal to his 
father, who was by then out of his mind with his obsession to hunt down 
David. Jonathan's sincerity and humanity sets an example to those wishing 
to do what is right and just, even at the cost of career progress and 
personal advancement. 
D'var Torah 
Saul asked his son Jonathan why David had not arrived and taken his 
place at the royal Rosh Chodesh feast. He knew that his son's reply was a 
mere cover up, so he flew into a rage, exclaiming: "For as long as (David) 
the son of Jesse is alive, you and your kingdom will not be established. 
And now, send him and bring to me, for he is condemned to death!" 
Why did Saul on this, and many other occasions, relentlessly pursue 
David? As David himself said when he trapped Saul at Ein Gedi: 'Whom 
are you, the king of Israel, pursuing? A dead dog? A single flea?' (24:15) 
For Samuel made it abundantly clear that G-d had 'torn His kingdom from 
you and given it to… (the) fellow who is better than you.' Why did Saul 
refuse to accept his lot and resign the succession to someone outside his 
family? 
The text stresses on several occasions that an 'evil spirit of G-d descended 
on him'. Yet that does not show that Saul had completely lost the power of 
self-control. For in two places the text shows Saul's sincere regret for 
having hunted him with murderous intentions. When David spared Saul's 
life the first time, after he trapped him at Ein Gedi, Saul confided: "You 
are more righteous than I am, for you repaid me with good, and I repaid 
you with evil." (24:18) Later on he penetrated Saul's camp and again 
spared his life. Saul did not excuse himself with 'G-d incited me against 
you' - though David did give him that option (26:19). Instead he took full 
responsibility for his actions: "I have sinned! Return, my son David, for I 
shall harm you no more! … Behold, I have played the fool over and over 
again!" (26:21) 
Thus Saul's relentless pursuit of David had ultimately been his own 
decision. Why did he appear to fight G-d's decision, and not gracefully 
accept that the monarchy would go to an outsider? 
Looking at basic human behavior suggests the following insight. Saul's 
real anger at that stage was not because his family would lose the 
succession per se, but that it would go to David, of all people. This is 
elaborated below. 
It is not clear from the text when David first came to Saul's attention. It 
may have been when he was depressed, and David 'would play the harp 
and revive his life-force… causing the evil spirit to depart from him.' 
(16:23) Or it was during his preparations (17:31), and spectacular killing 
of Goliath. In either case, David owed the great change in his life to Saul's 
positive response to him. Thanks to Saul, he rose from the anonymity of a 
shepherd (16:11) to a general in the army - placed there by King Saul 
himself (18:5). 
That was what deeply wounded Saul. The future humiliation and demise 
of his household would not come through a mere faceless outsider from 
another tribe, but from someone whom he had helped, advanced, and 
made his protégé. Like a well would feel when blocked up by stones from 
the hand of someone whose thirst it once quenched. 
Only later on, when David tore his coat at Ein Gedi - using the same 
symbolic act as Samuel did in showing that G-d torn His kingdom from 
him, did he perceive that David was indeed G-d's choice - not just some 
successful rising star turned traitor. For Samuel's act had been secret, and 
David could have hardly been seen what was going on when he was some 
unknown youngster watching over the sheep... 
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IMPORTANCE OF ....  
The Gemara (Avodah Zara 6b) defines the main criteria for 
transgression of kuafn i,, tk rug hbpk, using the example of a 
Nazir standing next to a river, and a bottle of wine on the opposite 
side of the river. Since the Nazir cannot access the bottle himself, 
if one comes and offers him a bottle on his side, the “offeror”  
transgresses rug hbpk. If the bottle is on the same side of the river 
as the Nazir, one who offers him a bottle does not transgress, 
since the Nazir had opportunity to access the bottle himself. The 
Gemara (Kidushin 56a) discusses the case of one who has Maaser 
Sheni money, which must be spent on food to be eaten in 
Yerushalayim. May one sell such a person food, accepting the 
Maaser Sheni money, with knowledge or suspicion that the buyer 
will not eat that food in Yerushalayim ? Rashi states that the seller 
transgresses rug hbpk if he has such knowledge. Tosafos points out 
the obvious question: if the seller refuses to sell him food for the 
Maaser Sheni money, won’t the buyer simply buy food from 
someone else ? Isn’t this a clear case of the Nazir and his bottle 
on the same side of the river ? Based on this Tosafos, the Toras 
Chesed (j”ut 5) qualifies a ruling of the Rema (j”ut 163:2) which 
states that one may not offer bread to someone who has not 
washed his hands as this would transgress rug hbpk, limiting the 
Issur to where one gives the bread. However, where one is selling 
bread, since, as Tosafos notes, there are many possible sources to 
purchase bread, it is a case of trvbs trcg sj (the same side of the 
river) and therefore rug hbpk does not apply. The Mishna LaMelech 
(vuku vukn 4:2) further qualifies the exemption from rug hbpk in the 
case of trvbs trcg sj, applying it only where the other option 
available to the Nazir (or anyone about to sin) will not involve 
another Jew. However, if the Nazir can obtain wine from another 
Jew, or the Maaser Sheni buyer can obtain food from another 
Jew, since the other Jew is also prohibited from complying under 
rug hbpk, there is no exemption for the first Jew either.             

QUESTION OF THE WEEK:  
What mitzvos can one perform by writing a letter to anyone ? 

ANSWER TO LAST WEEK:  
(When is there a mitzvah to stomp on food ?)  
The Mishna Berurah (460:9) states that when matzos are being 
prepared for baking Erev Pesach afternoon, any crumbs that fall 
to the floor must immediately be stomped on, to prevent them 
from becoming chometz. Once they become chometz, they must 
be burned.  

DIN'S CORNER:  
If a woman participates in a Chupah ostensibly for immigration 
purposes (i.e. to remain in the country by marrying a citizen), she 
is deemed a full-fledged aht ,at and will require a Get in order 
to marry again.  Although she says that she never intended to 
marry him for real, and no marital activity took place, we cannot 
accept that as fact. (Igros Moshe  g”vt 4:112)  

DID YOU KNOW THAT ....   
The Gemara (Nedarim 83b) states that if a woman vows to 
receive no benefit from “,uhrcv” (any creation), her husband may 
not annul the vow, as it does not constitute ,apb hubg (undue 
hardship) for her, since she is permitted to eat vtpu vjfa yek – 
ownerless grain that must be left for the poor. The RaN notes that 
she may not eat of her husband’s food either, for his support 
would mean that she is not poor, and as such she would not be 
eligible for the poor grain.  The Gemara (Succah 46b) states that 
one should never tell a child that he will give him something and 
then not give it, as it teaches the child to lie. Kovetz Haaros notes 
how the Shulchan Aruch (s”uh 258:12) rules that if one says he 
will give something to a poor person, it takes on the strength of a 
vow to Tzedakah, and he may not retract. If so, since a child owns 
nothing, would he not fall into that category of an hbg ? However, 
according to the RaN, since the child (like a wife) is supported, he 
does not qualify as poor. (The Steipler attempts to prove that this 
supported status extends beyond the age of six) The Mishna (htns 
3:1) states that one may feed htns (grain whose Maaser status is 
unknown) to the poor, and notes that R’ Gamliel fed it to his 
workers, who were poor. The Mishna concludes that R’ Gamliel 
was wrong, because he was using htns to pay off his obligation to 
support his workers. However, according to the RaN, wasn’t R’ 
Gamliel wrong because if his workers were supported, they would 
not qualify as poor ? The suggestion is made to distinguish 
between workers whose relationship to the employer is always  
temporary, as they may be dismissed at any time, so they retain 
status as ohhbg even when supported. One’s children, on the other 
hand, enjoy a permanent relationship. Although one may divorce 
one’s wife, the relationship is much more permanent than that of a 
worker since the presumption is that one did not marry her with 
the intent to divorce her, and in any case, he may not divorce her 
against her will, plus he must provide her with the Kesubah, all of 
which combine to support her status while married, as a non-vhbg.      

A Lesson Can Be Learned From:  
In a Lithuanian city, a young Jewish man opened a store near a church. 
The housekeeper of the church entered the store periodically to make 
purchases. When her disgrace became known (she was pregnant), she 
claimed that the young storekeeper was the father, and sued him in 
court for support. The young man had no idea how to acquit himself of 
this false claim, and he was urged to visit R’ Meir Simcha, Rav of Dvinsk, 
for advice. After hearing the whole story, R’ Meir Simcha advised him to 
admit in court that he was indeed the father, and that he was prepared 
to raise the child as a Jew. The young man was surprised and hesitant to 
make such a statement, but R’ Meir Simcha’s advice was not to be 
ignored. When the housekeeper heard the young man’s plan to raise the 
child as a Jew in open court, she broke down in tears and exclaimed: 
“Never will I allow the child of a holy man to be raised as a Jew !”. She 
then confessed that the true father of the child was the church’s priest, 
this acquitting the young man from all liability.  
P.S. Sholosh Seudos sponsored by the Sternberg family.  


