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Shacharis Monday - Friday 7:00 am & 8:00 am
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Kitzur Shulchan Aruch Daily: After the 8:00 am Shachris

Daf Yomi Shiur Every Night: TBA

Rabbi Reuven Khasken Class on “Introductory to Jewish Thought” - Tuesdays at 9 pm - New!

WEEKDAY SCHEDULE

Candle Lighting: 7:07 pm

Mincha-Kabbolas Shabbos: 7:17 pm 

Shacharis: 8:45 am 

Sof Zman Krias Shema: 9:29 am (Gr’a)

Parsha Shiur: 5:45 pm - Rabbi Rimler

Pirkei Avos: 6:15 pm - Rabbi Plutchok

Mincha: 7:00 pm

Maariv: 8:14 pm

Motzai Shabbos: 8:24 pm(60 min) - 8:36 pm(72 min)

SHABBOS SCHEDULE

DEDICATED L’REFUAH SHELEMA - MENACHEM MENDEL BEN GELA
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Rav Chaim Shmuelevitz, Rosh Yeshivas Mir, expresses 
a thought-provoking sentiment about the austere and serious 
days in which we will start finding ourselves on this very 
Shabbos. The days of Elul are meant for introspection of 
one’s deeds, Mitzvos and life.  After all, they are the days 
which lead up to Rosh Hashana. It is a time of Teshuva and 
repentance. 

In a few weeks we will read the famous verse in Parshas 
Nitzavim which states quite unequivocally- Lo Niflais hi... 
Ki Karov eleichah Hadavar Meod- it is not far from you….
it is extremely close and near.  The explicit inference is that, 
whatever the pasuk is talking about, is easy, approachable 
and simple. 

These words are understood is many ways but the 
Ramban and the S’forno tell us that the Torah is referring to 
the issue of teshuva. These words are hinting to our decision 
to stop doing those things which we understand to be wrong 
and turn toward the correct way, to do the right thing, to 
repent and to return closer to Hashem. In short, the Torah is 
telling us that it is easy to do Teshuva. Its close by, and its 
attainable. It is in our hearts to feel and our mouths to say. 

Yet, the unspoken question which he asks is that it does 
not seem so easy at all. We arrive at this time period every 
year and we try our best to spiritually, emotionally and 
figuratively move ourselves in a better direction but that does 
not necessarily turn out as it is supposed to. It seems to be 
extremely difficult to change a bit of our ways. Every year we 
promise to be better, we hope for change, however it doesn’t 
seem to happen. We look at our yearly “balance sheet” and 
some of us come to the realization that it is the same old story 
as last year. If it is so easy, accessible and approachable, why 
does it seem so hard to achieve? How can something which 
is described as so easy to attain be so commonly difficult 
to accomplish? How can something so very close by, be so 
perceptively far away from us?

Rav Chaim writes that it is not the concept of teshuva 
which is difficult but it is life’s distractions, the heaviness 
of that which is constantly surrounding us and life’s bumps 
in the road, which don’t let us focus or realize that change 
or improvement is even needed. We get lost in the shuffle, 
we can’t understand what is even needed, and that it is the 
difficult thing to keep in mind. 

The Gemara (Sotah 13a) relates that when Yosef and his 
brothers were transporting their father, Yaakov, to his final 
resting place at the me’aras hamachpeilah, a tumult erupted 
and stopped the procession. Eisav, Yaakov’s erstwhile 
brother, came up to them and said that the burial plot they 

were about to use for Yaakov actually belonged to him. 
Stymied, they argued, the spoke back, they claimed that 

Eisav had sold it, he countered that he didn’t. They said that 
they had a contract, Eisav wanted to see it, they said it was in 
Egypt and they therefore sent Naphtali, the fastest amongst 
them, to get it in order to prove that they owned it and that 
Eisav had no claim. 

While this happening, the Gemara tells us, Chushim 
ben Dan, a grandson of Yaakov’s, was in the crowd waiting. 
Chushim was very hard of hearing and when he witnessed the 
commotion and saw that Yaakov’s burial was being delayed, 
apparently for no good reason, he got quite agitated. 

He inquired and asked what the holdup was and when 
he heard the details and claims, he was startled. “and until 
Naphtali gets back from Egypt, our grandfather is going to 
lie in disgrace?!” Whereupon he took a weapon and killed 
Eisav.  

It was obvious to him that this was only a ploy of Eisav to 
disrupt and to antagonize. He knew as everyone else should 
have known, that this was an incredible affront to the honor 
of Yaakov and he alone took action to rectify the problem.

But what happened to everyone else? Why didn’t they 
ask the same question? Why were they not also bothered by 
their father and grandfather lying in disgrace?

Rav Chaim writes that it is because they lost sight of 
the one thing they should have kept their eye on. They got 
involved in the ensuing claims and discussions. They knew 
that they were correct, they wanted to prove it, but the 
quagmire of this “court case” quickly entrenched them into 
losing perspective on the one thing they should have kept in 
mind. 

Chushim ben Dan wasn’t able to discuss, claim, or argue. 
His hearing was limited but in actuality he saw so much more 
than everyone else. They were distracted, but he wasn’t. They 
were fooled by Eisav’s discourse and engaging conversation, 
whereas, he saw what needed to be done and did it.   

The slumber of life, the staleness, the jaded soul and the 
lack of time, emotion and/or anything else that turns the our 
lives upside down sometimes, is what disallows us to infuse 
freshness, inspiration and moments of enthusiasm that could 
get things going again.

That, Rav Chaim Shmuelevitz writes, is why it is so 
difficult to retain the Teshuva, and correct the course. 

In short, Rav Chaim suggests that it is because we 
sometimes find ourselves in an imposed spiritual slumber 
from which it is difficult to be pulled out of. It is the staid 
monotony of our daily grind which belies a fresh approach 

R’ Akiva Eisenstadt | Rosh HaKollel
AUSPICIOUS DAYS OF ELUL
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R’ Akiva Eisenstadt

to our personal lives. It is a contentment of sorts that inhibits 
the issues of our lives and prevents them from ever being 
addressed. 

What we need, he writes, is a wake-up call, a sense 
of honesty and truth which would compel us to think, to 
contemplate and to honestly assess where we are and where 
we need to be. What we need is a fresh perspective to rouse 
and stir up the realization of what we are and what we can 
accomplish. 

In a stirring Derasha delivered to his Shul in Krakow, 
Rav Yosef Nechemia Kornitzer asks a simple question: We 
know that the Gemarah (Rosh Hashanah 18a) tells us that the 
pasuk- Dirshu Hashem B’himotzei- seek Hashem when he 
is found amongst us, is referring to the 10 days from Rosh 
Hashanah until Yom Kippur. That is when we are judged, that 
is when it all will be decided. Life and death, wealth, health 
and everything else. So, if that is when God is closest why 
we do we start Selichos a week before then? Why not wait 
until Hashem is here, next to us, to ask for what we need for 
the coming year?   

To answer this Rav Kornitzer brings a pasuk from 
Tehillim- “Tefilla L’ani Ki Ya’atof, V’lifnei Hashem 
Yishpoch Sicho”- A prayer of the poor man when he will be 
cloaked (from the lashon of Ya’atof- cloaking or wrapping), 
and in front of Hashem he pours forth his supplications. The 
inference is that there is a two-step process to the pauper’s 

prayers. First a prayer for the poor man and then, and only 
then, does he pour out his heart and soul to Hashem.  But 
what is it all about? What is the pasuk telling us? 

What Dovid Hamelech is saying is that any pauper needs 
to make sure that he is in the right state of mind and dress 
before he is even able to ask for what he needs and wants 
from Hashem. He can’t just walk in the way he is and ask. 
He has nothing at all, so he has to prepare to even ask. The 
first prayer is to just be able to be presentable to ask and the 
second step is to finally present his case for his needs

And Rav Kornitzer writes that all of us are paupers when 
it comes to these days. We are bereft of merits and of Mitzvos 
with which to present ourselves when we reach the actual 
days of Rosh Hashanah. We need to wake up beforehand. 

What allows us and helps us step forward on these holy 
days is only the preparations which precedes it; As it is with 
much of what we do in life. 

Rav Kornitzer points out that the wakeup call we all 
need is the month of Elul. It is the shofar which started on 
Rosh Chodesh, and it is the selichos we begin reciting shortly 
before Rosh Hashanah. It is the moments of eye opening 
truth, it is the ever present call of the Shofar which rouses, 
and it is when we have a chance to keep our eye of those 
things which are so very important to us that will serve to 
inspire us to a sweet and wonderful new year.

Have a kesiva v chasima tova. 

PARSHA THOUGHTS
R’ Aron Moshe Jacobson

Parshas Re’eh begins, “See, I am presenting you, today, 
[a choice between] blessing or curse…” (11:26). Vilna 

Gaon (Divrei Eliyahu) observes that the present tense verb, 
giving, is utilized to tell us that this is a constant choice. Even 
if we may have made bad decisions in the past, we have a 
constant option to choose blessing. Parenthitically, R’ Meilich 
Biderman adds that the word Moshe used to say I is Anochi. 
This is a reference to Hashem, reminding a person that even if 
he or she feels that they are too distant to change, they should 
remember that Hashem, the ultimate Anochi, gives us the 

strength and fortitude to overpower all negativity (Succa 52a).

We are presented with the ultimate choice of blessing 
or curse (11:26). This is a constant option for anyone. If 
someone feels that they are not worthy of this blessing, R’ 
Meilich Biderman points out that the statement is introduced 
in singular Re’eh, you should see. Each and every person 
has the ability to utilize and take advantage of the blessing 
available. It makes no difference what anyone else i s or is not 
doing. 
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R’ Heshy Kahan|Chaver HaKollel

Q: What is the source for a Bar-Mitzvah celebration?
A: Interestingly enough there is no source from the Torah that 
when a boy reaches the age of thirteen there is any reason to 
consider this a milestone. However the first mention of this age 
dates all the way back to the Mishnah. As it states in Avos,1 ben 
shalosh esreh l’mitzvos, when a boy is thirteen years old he 
becomes obligated in mitzvos. 

Q: From which area of halacha would the Mishnah derive 
this idea that it is specifically thirteen years old that obligates 
the boy for mitzvos?
A: In discussing this concept the Rosh states that the age of 
thirteen obligating a boy in mitzvos is a halacha moshe m’sinai 
(a law that was transmitted via Moshe at mount sinai). There are 
also other sources that insinuate that a thirteen year old is referred 
to as a man. Specifically:

1) We see in Parshas Vayishlach2 how the Torah refers to Levi 
as “ish charbo” (each man took his sword) when going to 
punish the city of Shechem. The midrash notes how Levi 
was thirteen years old at that time. Hence it is clear that a 
thirteen year old warrants to be called a “man”.3

2) When building the Mishkan the Torah says “ish ish 
m’melachto” (each man according to his specialty). The 
Gemarah4 notes how Betzalel was thirteen years old when 
building the Mishkan and here again we see the Torah refer 
to him as a man.

3) The Mishneh in niddah,5 in stating when the nedarim 
(vows) made by a boy start to count at the age of thirteen.

4) In the halachos of fasting on Yom Kippur the Shulchan 
Aruch6 states that for a man to start the age is thirteen years 
old.  

5) In the ability to perform chalitza the brother must be at 
least thirteen years old.7  

6) The halachos of testimony state that in order to be able to 
serve as a witness the male must be thirteen years old.8

Q: When the boy becomes a Bar-Mitzvah at exactly what 
point is he allowed to engage in all of the above mentioned 
mitzvos?

A: Interestingly the seforim consistently mention the term thirteen 
years and one day, alluding to the fact one needs to be in his 14th 
year for at least twenty four hours. However many9 state that the 
first moment that a boy reaches thirteen years old he can take part 
in all the relevant mitzvos. Meaning that if for example Monday 
night after tzais the boy completed his thirteen years he doesn’t 
need to wait an actual 24 hours to be considered entering his 14th 
year and can assume adult responsibility immediately.

Q: Is the Bar-Mitzvah boy obligated to do anything the day 
that he becomes thirteen?

A: The boy should be called to the Torah to make a b’racha the 
first time as an adult. The poskim say that aside for a chosson the 
Bar-Mitzvah boy has credence over everybody. 

Q: Is this why the Bar-Mitzvah boy traditionally gets maftir 
on the Shabbos after he turned thirteen?
A: The Bar-Mitzvah getting maftir is not to fulfill this obligation. 
Rather it has become the custom to give it to him. The aliyah 
should have been given to him during the week on the bo b’yom. 
In the event that the actual bo b’yom was on that Shabbos (or 
Friday the day before when there is no kriyas hatorah) then the 
Bar-Mitzvah boy should actually get one of the seven earlier 
aliyos. The reason for this is because maftir can really be given 
to a katan (minor) and if the Bar-Mitzvah boy were to get maftir 
as his aliyah it would not be evident that his is for him reaching 
adulthood as he can be making the b’racha as a twelve year old 
just as well. Nonetheless the tradition in many shuls is to have the 
Bar-Mitzvah boy get maftir (as his second aliyah following the 
one bo b’yom).

Q: If there is another person who wants an aliyah (i.e. 
yahrtzeit, birth etc.) should we insist that the Bar-Mitzvah 
boy get it anyway?
A: As mentioned above maftir for the Bar-Mitzvah boy is not a 
chiyuv and just a custom and would therefore be a valuable lesson 
for the father to tell the child that being mivater (giving in) is an 
even greater honor to the Torah then insisting on the aliyah. As the 
most wonderful exercise to initiate for children is to be mivakesh 
shalom v’radfeihu (desire peace and run after it). This is especially 
true when it is the weeks of the four parshiyos10 and many Shuls 
don’t feel so comfortable having a newly Bar-Mitzvah young 
boy11 make the b’racha for these specific sections of the Torah. 
It is therefore wise to have the boy understand that giving way to 
minhag hamakom is also something worth sacrificing for.12

Q: Is there any chiyuv for the father of the Bar-Mitzvah boy 
to get an aliyah on that Shabbos just as well?
A: There is no obligation to do so and he has no precedence over 
anybody else. In the event that there is another pressing reason to 
give somebody else an aliyah then the above mentioned value of 
being mivater (giving in) that is most worthy for the son to learn, 
is even more more powerful when practiced by the father just as 
well.13

Q: When is the ideal time for the father to make the b’racha 
of baruch sh’paturani m’ansho shel zeh14?
A: The proper time for the father to make the b’racha is after the 
first aliyah that the Bar-Mitzvah boy has on the bo b’yom. While 
some wait to make the b’racha after the Bar-Mitzvah has maftir 
on the following Shabbos this should not really be done as the 
b’racha is not reliant on the family, friends, or gala kiddush but 
rather on him entering adulthood whatever specific day that may 
be. 

Q: What is the message behind this b’racha?
A: The Steipler Gaon was asked what’s the main objective that 

HALACHIC PERSPECTIVES: BAR MITZVAH IN HALACHA
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one should try to emphasize to his child in the course of raising 
him until adulthood. In a response that would try to include 
everything in one brief synopsis the Steipler responded, “to teach 
him that his world is not hefker”. It is that very message that we 
give over to the child by making this b’racha. As we are having 
him understand that there are: 

	halachos in Torah15

	y’diyos in Torah

	value to our mitzvos

	purpose to our existence

	meaning to our traditions

	concepts that have to be understood16

	rewards for our mitzvos

	punishment for our misdeeds

Q: On the day when the father makes this b’racha and the 
Bar-Mitzvah boy gets his first aliyah  is tachnun said?
A: Regular tachnun is still recited on that day. In fact the entire 
davaning is not altered the slightest even for the Bar-Mitzvah boy 
himself. In fact if that day was the first day he put on Tefillin many 
say he doesn’t even recite a sh’chiyanu as that b’racha is only 
made on something seasonal (i.e. Yom Tov, seasonal fruit etc.)17 
What is a viable option is to wear a new suit/hat etc. and at that 
time make a sh’chiyanu having the Tefillin18 in mind then.19

Q: If the regular tefilos are said (tachnun etc.) then why would 
so many families go through so much time and expense to 
throw such a party for the Bar-Mitzvah boy?
A: Putting aside the extravagance20 that has marked many a Bar-
Mitzvah celebration, (as that is clearly more part of the “Bar” 
then the actual “Mitzvah” component), the reason behind such 
a tremendous celebration is the fact that now one is obligated in 
mitzvos. The sheer simcha of being able to take part in the very 
foundation of what our world exists upon is something that is 
worthy of tremendous pomp and extensive festivity.

Q: From where do we see a source to celebrate such an 
occasion?
A: The concept of now joining the club of being obligated in 
mitzvos goes very far back, as:

•	 the Zohar said to his son on his Bar-Mitzvah that today a 
new neshama comes down to my son, something of which 
is worthy of a special celebration

•	 R’ Yosi, who was blind, heard that R’ Yehudah held that a 
blind man is exempt from all mitzvos and then stated that 
whoever tells me that the halacha is not in accordance 
with R’ Yehudah I will make a great Yom Tov. As R’ Yosi 

understood the point that the Gemara made earlier that being 
obligated and doing mitzvos is much greater then not being 
obligated and doing them anyway.

•	 The Mishneh in Kiddushin that states that whoever does one 
mitzvah is fit to merit all blessings

•	 The Mahrshal21 who claimed that the seudah given on the 
day of the Bar-Mitzvah is so great that “there is no seudas 
mitzvah greater then this”22

Q: How is it possible or fair to make a child who just a 
day before was so young and immature into an adult fully 
responsible for all of his actions?

A: As when a parent is able to give over the above mentioned 
concept in midst the whole party, that it is your ability to observe 
mitzvos that is worthy of so much planning and preparation then 
the child will automatically be infused with a strong sense of 
confidence that he can, and will, succeed in taking on this heavy 
responsibility. As if he sees his parents so joyful of what mitzvos 
are, then he too will be able to cumulatively move forward in 
much more powerful strides then would otherwise have been 
thought possible.

We would like to wish you Aryeh, son of our beloved Rosh 
Kollel, Rabbi & Mrs. Akiva Eisenstadt a big mazal tov on your 
special day and hoping you will be zocheh to maintain the level 
of joy and exuberance that you are experiencing now as you 
enter the lofty society of Shomrai Torah U’mitzvos. May you be 
a source of nachas and pride to your parents, grandparents, the 
Manhattan Beach community and all of Klal Yisroel. 

  1. 5:21
  2. 34:25
  3. Lekach Tov
  4. Sanhedrin
  5. Niddah 45b
  6. O.C. 616:2
  7. E.H. 169:10
  8. C.M. 35:1
  9. Magen Avraham 53:13, Mahrshal 7:37
10. Shekalim, Parah, Zachar, Chodesh
11. Who may not be physically mature yet
12. The Minchas Elazer actually questions the minhag to give the Bar-
Mitzvah boy maftir the shabbos before as some shuls do, positing that it 
may come from the aufruf where it’s the custom for the Chosson to get an 
aliyah but doesn’t really transfer over to a Bar-Mitzvah boy who’s not yet 
an adult. 
13. It’s always ironic to see people get upset at others over a lost aliyah. 
As the misunderstanding on what an aliyah represents becomes evident. 
The aliyah is not a kavod that the Torah is giving to the person but rather 
an opportunity for the person to give kavod to the Torah. Therefore no 
one’s feet should feel stepped on as it’s not about him, rather about the 
Torah. If one understands that the greatest kavod hatorah is to keep 
shalom and to be mochel then one will no doubt become the only vessel of 
which accepts blessing...that is the vessel of peace.
14. It should be noted that the proper pronunciation of this b’racha is not 

R’ Heshy Kahan
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It wasn’t at all nice, and it seemed rather cruel, but there were 
those who referred to him as “The One-Armed Bandit.” 

There was certainly no apparent reason to call him a bandit, 
but he consistently failed to show his nicer side, which was, 
of course, undoubtedly hidden somewhere (far?) beneath 
the surface, and, as he was, nebech, one-armed, and as he 
came around in the mornings to collect money, some people, 
insensitively, called him that. 

He would show up at Shacharis  and would go from person 
to person for a handout. He never said please and he never said 
thank you. He didn’t smile. He did occasionally grimace, but 
it was clear that his grimace was indeed a grimace and not a 
poorly executed smile. He exhibited no discernible chen. And 
he didn’t seem too clean. 

He could be seen outside the shul, sorting his collected 
coins on the hood of a parked car. He would separate out the 
pennies and then contemptuously sweep them off the car and 
into the street, and then pocket the silver. Oh, and he was 
Russian. 

There were times that he was the tenth man, but he refused 
to stay even one extra minute so that Kaddish could be recited. 
He would walk right out, the coins he just collected jangling in 
his pocket, leaving the congregants angry and frustrated. On 
several occasions people told him that they would not give him 
anything until after Kaddish, or until after a minyan arrived. 
He promised to stay and, based on that promise, he got his 
money, whereupon he walked right out, again leaving us high 
and dry. And angry.  People swore they would never give him 
anything again, and heatedly told him so. It made no apparent 
impression. 

It was on one such occasion that I learned one of the most 
important lessons of my life. I learned something profound 
about tzedaka, and about my father, of blessed memory. At the 
height of one of those dramatic scenes, when people around 
us, frustrated, raised their voices and angrily told the man that 

he would never get another dime in this shul again, my father 
tuned to me and said, “ihm darf min geben.”  To him, you have 
to give. 

Giving tzedaka is a nisayon, a test. It’s not easy to dig into 
your pocket and hand over your hard-earned money to others, 
especially if money is tight, or if it’s a larger sum. But we are 
gomlei chasodim bnei gomlei chasodim, doers of kindnesses 
who are the children of doers of kindnesses, rachmonim b’nei 
rachmonim, people who feel pity and empathy for others who 
are the children of people who feel pity and empathy for others. 
We understand, and have learned from early in life that this is 
what God expects of us, and it is for this reason that God put 
the money we have in our pockets in the first place.

Still, we do have choice in where and how much we give. 
That is our right, but that too is a test. As my father explained, 
through his voice, his simple expression, the understanding 
and experienced wisdom on his face, without having to spell 
it out, if the gadol  hador, the great man, the leader of our 
generation, asked us to donate to some very worthy cause, we 
would  jump to do so. It would be easy. It would hardly be a 
test, except perhaps in how much we actually gave, compared 
to our ability to give. 

But tzedaka is a test. We are not allowed to test God, except 
in this one area, tzedaka,  and that is because of its centrality 
to the purpose of our being on this earth. But God does test us 
all the time, especially regarding goodness and kindness, and 
perhaps most especially regarding the commodity that is so 
very important to most people, money. In testing us regarding 
our honesty and especially our willingness to part with our 
money -- and yes, money is important in life, in that without it 
life is very difficult -- God is examining not just our character, 
not just our spirit, but our understanding and acceptance of how 
we came to be here, Who governs the world, and Who put that 
money in our pockets to begin with. And why He put it there. 

And giving money to the highly objectionable, obnoxious 

R’ Heshy Kahan

Yerucham Reich - This is a reprint
THE ONE-ARMED BANDIT

shepitrani but rather shepITArani
15. As otherwise they are in danger of growing up and thinking that 
melachas Borer is a brisker chumra. Or that checking for bugs is a 
chassideshehminhag. 
16. If he doesn’t learn certain key ideas he can grow up thinking that 
psik raishah d’lo nicha lei is an old Shlomo Carlbauch song or that tadir 
v’shaino tadir tadir kodem is a hebrew nursery rhyme etc.
17. Although the Chasam Sofer O.C. 25 held one should make a 
sh’chiyanu the Igros Moshe Y.D. 3:14:4 held not to.
18. It should be understood that wearing Tefillin really has nothing to 
do with Bar-Mitzvah, rather with the ability for a man to keep a guf naki 

while wearing them. This has become the age of around thirteen but not 
that exact day, hence many put it on a week before, a month before or 
even as early as three months before
19. This is the eitza of the Mishneh Berurah
20. This runs the gamut from hosting the party in a wedding hall befitting 
the kings daughter to having a ten piece band coupled with a whole team 
of video and sound personnel all the way to inviting various sports figures 
over to take part in the festivities
21. Bava Kamma 7:37
22. So much so that we pasken that one can eat meat during the nine days 
for a seaudas Bar-Mitzvah
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Yerucham Reich

“One-armed Bandit”, is exactly that test. It tests who we 
are, really. It tests our very relationship with God, not on the 
terms we choose to define that relationship, but on the terms 
He chooses. Swaying and shukkling and fervor and outward 
piety, studiousness and prayerfulness, are all important. But to 
legitimize and give credence to all that, you have to “put up”, 
and perform where perhaps you don’t really want to. But that’s 
where God wants you to. 

When we speak of Revelation we generally think in terms 
of God revealing Himself to us, as at Sinai, or in the Torah. 
But God has also revealed to us that He expects us to reveal 
ourselves, who we are, in the way we live our lives, in the 
choices we make, every day.

I don’t know anything about that man’s life, I don’t 
know his story, I don’t know how he lost his arm. I suppose 
it’s possible that he had some sort of industrial accident, but 
I highly doubt it. I do know how men of his generation, in the 
tens of thousands and likely in the hundreds of thousands, lost 
an arm or two, a leg or two, an eye or two. In the Soviet Army, 
in the American and allied armies, fighting, dying, and getting 
crippled, so that we today can live our normal lives. Of all those 
armies, terrible as it was for all of them, it was the Red Army 
that bore the brunt, whose soldiers, in massive numbers, died, 
or who were maimed for life. 

There aren’t many left today, but I remember them. I 
encountered maimed American veterans as a child, but years 
later, when the exodus from Russia occurred, I encountered 
many. I still have medical charts left whose opening lines, in 
the medical history, reads, “lost ( right/left) eye in WW II.” 
And in the case of people who came from Europe, it wasn’t all 
soldiers who were maimed and crippled in the war. 

And so, what we see, or what we think we see, may be 
but the most superficial layer of reality. But even that, while 
we need to remain cognizant of it, is not what the test is 
really about. Sure, it would be wiser and kinder and more 
compassionate of us to assume the best about people. But 
presuming that the One-armed Bandit’s unpleasant behavior 
was the result of terrible suffering in life, while it may be true, 
while it is probably true, while he very likely spent his life in 
disabled misery, elevates him to the status of the worthy cause 
the gadol hador was collecting for, and vitiates how much of 
a test giving him money really is. But that may not, in fact, be 
his story at all, and not every nasty collector is one-armed. We 
just don’t know.

And that’s the point. The test is the point. Our judgment, 
and our training, overriding our natural aversion, is the point. 
Our desire to do God’s will is the point. 

Parashas R’eh, D’varim 15:7 :
Should there be a poor man from among your brethren ....... 

do not withdraw your hand, do not close your fist, to your poor 
brother. Rather, open your hand widely for him and give him 
what he needs.

It has been pointed out that in this one verse the poor 
man is referred to twice, each time differently. Me’achad 
achecha, suggests a particular individual from among your 
brethren, and then me’achicha ha’evyon, refers to your poor 
brethren in general. When a particular person comes to you 
for tzedaka, when he is a special individual, or endorsed by a 
special individual of the people ( i.e. the gadol hador case), you 
must certainly give, but that is not difficult to do. When is one  
more likely to “close his fist”? When it’s achicha ha’evyon, a 
“nobody”, a poor shmendrik, someone who does not elicit your 
respect, a “one-armed bandit”. 

Don’t do it, the Torah warns. Paso’ach tiftach”, open your 
hand widely, and give him what he needs. Be very wary, the 
Torah goes on, lest you be tempted not to, lest you rationalize 
not to, lest you seek out a reason not to. For it is on this very 
thing that God will judge whether to bless you in all the things 
that you do. For there will always be poor in the world, you 
will always be tested, and therefore I, God, command you (and 
admonish you) : open your hand, widely, to the poor,  even if it 
is someone whom it is a test to give to. 

A baby comes into this world with clenched fists, wanting 
everything. A man leaves this world with his hands open, lax, 
taking nothing physical with him. That is the natural story of 
mankind. There is no point in going through life with hands 
clenched closed, for in the end it will avail him nothing. 
Opening one’s hand widely, when instinct tells him to close 
it, practiced when one is very much alive and exercises free 
choice, will avail him everything in the end.

For we are, in this life, tested. And part of that test is that it 
is not always obvious to us that we are being tested. And lucky 
is he, blessed is he, who, in those critical moments, when God’s 
blessing hangs in the balance, hears the soft, wise words of a 
good man, a wise man, a kindly man, an understanding man, a 
loving man, perhaps his own father, who looks him in the eye 
and tells him, “ihm darf min geben”.

Dedicated to the memory of my mother, Chana Sara bas Shlomo 
Chaim, a”h, whose yahrtzeit is today, Erev  Shabbos Kodesh, Erev 
Rosh Chodesh Elul.

Yerucham Baruch Reich
Parashas R’eh 5775
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WEEKLY INSIGHTS
R’ Aharon Finkelstein  Chaver HaKollel

When surveying the Greek dramas, one finds that the 
great tragedy which many of their writers convey 

is one where man is nothing more than an instrument of the 
gods. It is where he tries with all his will to direct his life in 
a certain direction and despite his choices he is confined to a 
callous fate that has been destined for him.

The Judaic concept gives us a different outlook on 
man. It is an understanding that one who has come into this 
world has been given a gift – it is the gift of choice which 
is significant in determining his direction. At the end of a 
person’s life, he is able to look back; he is able to see where 
he has arrived, and how it was he and the choices that he 
made which played the most important part in what got him 
there.

Yet, situations that are beyond man’s control, beyond 
his ability to circumvent, may challenge the notion that one 
has a power to choose, that this power may not be able to 
override the great power of fate.

The answer is that circumstances which occur in one’s 
life do not take away one’s free choice; they are only 
opportunities for him to employ it. If man hits turbulent 
waters, if tragedy has befallen him, this now leads for him 
to ask, what is it that I will do now that this has occurred? 
One can choose to be a victim of circumstances or one can 
build off what has occurred utilizing it as a vehicle to bring 
himself and others closer to Hashem.

In this week’s perasha we begin with this statement 
“Behold, I set before you this day a blessing and a curse” 
(Re’eh 11:26). This verse indicates two roads before a 
human being. He has the freedom to choose his road. The 
selection does not necessarily mean that he has rid himself 
of the many tests that one will encounter in this world; rather 
it means that despite that which has occurred to him, will 
he still remain close to what the purpose of his life is in the 
fulfillment of Torah and Mitzvot.

So does this mean that when one chooses the road 
of Torah and Mitzvot that he has also chosen the road of 
blessing?

Interestingly enough, here is where there is a remarkable 
twist in this concept. There are many observant people, those 
which fulfill and practice the Torah and its commandments, 
but even though this is the case, they may be still bypassing 
the road of blessing!

Think of Korach or Datan and Avirom, these were 
observant Jews, yet they became the archetype of what we 
should not be. The test of man in his free choice is not only 
to be observant or not to be observant. It goes deeper than 

that, one must probe his character and it is there where free 
will becomes the most difficult.

The test of character is the path which brings a man 
closer or farther away from Hashem. Consider jealousy 
and its poison. This venomous trait can find its way into 
religious communities, destroying individuals and their 
Judaic principles from within.

How about the stressful fast pace environment we live in. 
Whereby, friendliness to our fellow Jew becomes swallowed 
up in the hastiness of one’s day. One can walk down the 
street and be so absorbed in his Blackberry that he has lost 
touch with who is around him and how he is treating them.

To be an observant Jew means following directions, to 
be a person of good character means battling with how one 
feels in correlation to doing what is right.

Now the aspect of improving one’s character is not 
only in that which one does, but it is also found in another 
dimension of one’s life.

In the first Psalm of Tehillim it states, “Happy is the man 
that has not walked in the counsel of the wicked, nor stood in 
the way of sinners, nor sat in the seat of the scornful. But his 
delight is in the Law of Hashem and His law he contemplates 
day and night. And he shall be like a tree planted by a stream 
of water, that brings forth fruit in its season and whose leaf 
does not wither, and in all that he does he shall prosper” 
(Tehillim 1:1).

The instruction given to us in Psalm is quite relevant to 
what we have stated above. The happy man, the righteous 
one, is not only lauded for that which he does, but more 
importantly for that which he does not do. He does not walk 
in the counsel of the wicked, or stand with sinners, or sit 
with scorners. He works on not succumbing to jealousy, 
egotistical conceit, or unfriendliness.

The Torah is filled with prohibitions. It is to demarcate a 
line of where not to cross. Think of a child. How many times 
is he told not to do something? The borders are being set, 
because it is within these borders that he is able to aspire to 
all that he should do and needs to do. Without those initial 
demarcating lines, reckless chaos takes hold, never allowing 
the cultivation of character that needs to develop.

Happiness is the subsequent result to one’s feeling of 
contentment. It is in knowing that my religiosity as a Jew has 
made me better. He will identify his lot with what Hashem 
wants and know that anything which has happened to him is 
all for the best. He will know that trials and tribulations as 
well as successes and attainments are for none other than to 
test him, to build and mature him into being the best Jew he 
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can be.
 The righteous man finds blessing in understanding 

his journey. It is in knowing that he will not relinquish his 
principles of faith nor detour from the choice of staying on 
Hashem’s path despite what is happening around him.

Once one finds himself aware that life is a test for 

discovering who he is and what is his character, this defines 
what his capability to choose means. The Torah and the 
Mitzvots are constant reminders of man’s recognition of 
Hashem in the world, but most importantly he must not just 
follow it blindly, he must utilize it to find recognition of 
himself as well.

R’ Aharon Finkelstein

R’ Boroch Yechiel Schreiber
PARSHAS RI’EH: NEVER BE SATISFIED WITH YOUR LOT

Special Mazel Tov to the Rosh Kolel and his wife Rabbi 
& Mrs. Akiva Eisenstadt, the indefatigable editor and 
publisher of the Shtiebel, upon the Bar Mitzva of their dear 
son Aryeh. May he grow up to give much Nachas to his 
entire family and all of Klal Yisroel  

This week’s Parsha discusses the Mitzva of giving 
Ma’aser; a tenth of one’s earnings to the poor. Chazal derive 
from the double language, “Asser Ti’aser” that the Torah is 
telling us, if we give Ma’aser we are guaranteed to profit from 
it. Asser; give Ma’aser, bishvil shetisaher; in order to become 
rich. 

Actually there are two lessons mentioned in the Midrash. 
Give Ma’aser so that you become rich, and give Ma’aser so 
that you don’t lose. 

The obvious question is, if you will become rich by giving 
Ma’aser, why the need to mention that you will not lose? 

The Chasam Sofer explains as follows. We all know the 
famous Mamer Chazal, “One who has one hundred will want 
two hundred”. People aren’t satisfied with their lot. It is to this 
that the Mishna Avos refers when it says; “Who is (truly) rich? 
One who is satisfied with his lot (Hasomeiach Bichelko)”. 
Most people, even if they have a much money as possible, 
aren’t satisfied and always want more. Thus they don’t really 
have anything, because they constantly feel lacking. 

Says the Chasam Sofer, if a person gives Ma’aser of all 
his earnings, then the blessings of riches he will receive will 
not only include the actual wealth, but will also include a 
brachah that he will be satisfied with his fortune. He won’t 
feel lacking and in need of more. This is the meaning of the 

Midrash, “one who gives Ma’aser won’t lose”.  In addition to 
the promise that he will become rich, he is also promised that 
he won’t lose, meaning he won’t feel as if he is lacking. 

Now we better understand the Posuk, “And I will pour 
forth upon you blessing without end (dai)” (Malachi 3:10), 
concerning which our sages observe: “Until your lips weary 
themselves of saying, ‘Enough (dai)!” (Shabbos 32b).  The 
Bracha which we receive for giving Ma’aser includes the 
Bracha of “enough”. We will fill complete and filled without 
the need for more. 

The Seforim say that every Midah of human nature was 
created by Hashem for a good reason. Why did Hashem instill 
in nature this characteristic trait of not being satisfied with 
what one has? The reason is because in spirituality – in Torah 
and Mitzvos, indeed one should never be happy with his lot. 
Whatever you have accomplished is never enough.  

The Gemora discusses this in Misechtes Makos (10a). 
The Posuk says in Kiheles (5) “One who loves money, will 
never be satisfied with money” to which the Gemora explains 
is referring to Moshe Rabeinu, who was never satisfied with 
the amount of Mitzvos he amassed. Clearly we see this idea, 
that the feeling of being unsatisfied and wanting more, can be 
utilized either in one’s monetary standing or in one’s spiritual 
standing.

Unfortunately, many have the tendency to be happy with 
whatever Torah and Mitzvos they do, but are not satisfied with 
the amount of money they have.  We must strive to be satisfied 
with our lot and feel truly rich in a financial sense, but always 
feel lacking and that we don’t have enough when it comes to 
Torah and Miztvos. 
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DO YOU HAVE A REBBI?
R’ Ari Mandel

‘You are children of the Lord, your God. You shall 
neither cut yourselves nor make any baldness 

between your eyes for the dead.’ (14; 1)
Rashi on this pasuk comments, ‘You shall neither cut 

yourselves: Do not make cuts and incisions in your flesh 
[to mourn] for the dead, in the manner that the Amorites do, 
because you are the children of Hashem and it is appropriate 
for you to be handsome and not to be cut or have your hair 
torn out.’

The gemara in Sanhedrin (68a) says, ‘when Reb Eliezer 
passed away and they were carrying his Aron towards burying 
him, Rabbi Akiva approached it. Upon seeing the casket he 
began to whack himself and rip at his flesh until blood let out 
from his skin; he yelled: ‘father, father, wagon of Israel and 
its chariot- I have so much money yet no money changer in 
which to bring it to.’

Rashi on this comments, ‘what he means to say is that he 
has so many questions in learning to ask, and now he has no 
one to ask them to.’

Tosfos asks the obvious question: What about 
this pasuk of Lo Sisgodidu, of not cutting yourself? He 
answers, that he did it for Torah.

What seems to be the explanation on this episode? How 
can one transgress a certain aveira for the sake of Torah? How 
can we explain this tosfos?

R’ Chaim Shmuelovitz, Zt’l, answers as follows.
In the Da’as Z’keinim-on this pasuk-it says, ‘therefore, 

if a person’s father-of flesh and blood-dies, do not make 
cuts because you are not an orphan; you still have your 
father in heaven, Hashem.‘ With this we can say p’shat in 
the pasuk.  When it says ‘You are children of the Lord, your 
God…’ the Torah is teaching us that you are considered children 

of Hashem, therefore there is no reason for you to cut yourself.  
Says Rav Chaim Shmuelovitz, that this is p’shat in tosfos: this 
that the Torah says do not cut and make gashes to yourself is 
referring to a person that is in pain over the loss of a relative. 
The reason that one should t cut himself is because we still 
have Hashem as a father.  But here, when Reb Eliezer died, it 
wasn’t because he felt he lost a relative but rather because he 
felt his Torah was being shattered!  He felt he wasn’t able to 
accomplish and grow anymore.  On the contrary, he felt even 
more distant to Hashem now, because he felt more removed 
from his Torah without Reb Eliezer. The whole concept was 
that one shouldn’t feel distant from Hashem, but here that is 
exactly what he felt.

When a person learns Torah it’s not simply to gain some 
extra knowledge. In essence, he is binding himself and getting 
closer-through relationship-to Hashem. If someone doesn’t 
have anyone to help them grow they will automatically 
become more distant from Hashem. In order to keep on 
moving forward one must have the help of an ‘intermediary’, 
such as a rebbi or a rov; someone that can guide them and 
assist them in their journey to becoming closer to Hashem and 
being a better person-through Torah.

As we begin the approach to chodesh Elul, a period of 
time when trepidation, fear and simcha begin to circulate 
in the air, it’s a most opportune time to strengthen our 
connection with Hashem, especially with the help of one’s 
‘intermediary’, and become closer to Hashem by showing 
our commitment to Him is still strong and perhaps dedicating 
some extra time for Torah. Then, He will surely realize that we 
are befitting of the ultimate closeness, the final redemption, 
where we will bask in His glory and unite as one people, once 
again.

CONNECTING WITH THE INNER BRICK

I sit here at my computer, a short 48 hours after returning 
from the most intense, raw, emotional, mind-blowing, 

inspiring, and spiritual five-day trip to a place that seems 
stuck in time – a place that is ostensibly the cemetery for and 
the monument to a once royal, thriving and vibrant European 
Jewry…a place that was my family’s home and world for 
countless generations: Poland.

I have to admit: I was caught off guard. I never expected 
to have an experience that represents such a dichotomy of 
feelings and emotions…that a trip can be simultaneously 
so emotionally and physically draining, yet so uplifting and 
invigorating is a phenomenon that I’m still struggling to 

comprehend and wrap my limited brain around.
On my desk near my keyboard sits a recently stolen 

item. I’m not proud that I stole it. I foolishly risked arrest 
and imprisonment by the Polish authorities had I been 
caught, and, knowing myself as well as I do, perhaps an 
international incident. But I didn’t care then, and I still don’t 
now. I don’t care, because it does NOT belong to the Poles 
with their shameful and long history of Jew-hatred, pogroms 
and complicity. What I took rightfully belongs to me, to 
my family, and to the surviving remnants of a shattered yet 
glorious, noble and proud Jewish world.

R’ Shlomo Reich 



On my desk sits a chunk of red brick. It is, like most 
bricks, inanimate and plain. It is crusted with soil, dirt and 
other residue. It had been sitting in a pile of other bricks 
and masonry material, unmoving and unmoved, for the past 
70 years. It was once part of a series of complex structures, 
long since destroyed in haste and in panic by the escaping 
architects, builders and operators, and it once bore witness to 
the sounds, sights and horrors of the attempted genocide of an 
entire people. My people.

On my desk sits a small piece of Auschwitz/Birkenau’s 
Gas Chamber and Crematorium II.

I sit and I study this brick. It looks like any other brick 
that one might find at a construction site anywhere in the 
world. I feel its rough brick ridges and its sharp brick corners. 
I smell it, trying to discern any lingering scents of Zyklon B, 
of smoke, explosives – anything - embedded in its grooves…
but it has no odor. I lift the brick to my ear, hoping to catch the 
faint echoes of a mother’s final cooing to a terrified child…
of a father softly yet firmly reminding his crying teenaged 
sons and daughters to remember that Hashem loves them 
unconditionally and that they are about to ascend to a special 
place alongside their Creator’s heavenly throne…of a choking 
chorus of “Shema Yisrael”s, of “Hashem Hu HaElokim”s, of 
screams and cries, fists pounding walls…I listen for the roar 
of the furnace flames and the crackling sounds of burning 
Bubbies and Zaidies and incinerating sweet, pure yiddisheh 
kinderlach…but I hear nothing.

And the silence is deafening to my ears.
I know that this brick is – and should be – more than a 

memento, more than a souvenir sitting on a shelf, taken down 
from time to time and admired as a reminder of an epic trip. 
I can’t help feeling that if that is what this brick becomes and 
remains…then I will have missed the proverbial boat and not 
fully actualize the lasting impact and growth potential of what 
should be a permanent life-changing experience.

Yes, I cried at Auschwitz and at the other extermination 
camps we visited. I cried when a member of our chevra made 
a siyum on Maseches Shekalim literally steps away from the 
ruins of the gas chambers and crematoria at Birkenau, and 
we all said “Amein Yehay Shmay Rabba…” in unison, and I 
bawled as I envisioned our groups’ tefillos and tears ascending 
heavenward from this ruined mizbayach on the very same 
pillar of holy flame and smoke that was the final conduit for 
1.5 million holy souls returning to their Creator.

I cried when I played my guitar and we sang the famous 
Ani Maamin in Majdanek’s crematorium, a tune composed 
and sung in a cattle car hours before the composer’s death and 

taught to the world by the lone survivor of that transport.
Yes, I cried when we danced and sang Ashreinu Mah Tov 

Chelkaynu outside the barracks at Auschwitz, quite possibly 
in the same exact spot where the group of emaciated angel-
like yeshiva boys defiantly sang and danced the same song 
before the German beasts shot them down in cold blood.

I cried when we sat and sang Yizkireim and Gam Ki Aylech 
in Warsaw’s Umschlagplatz – the central square and final 
gathering point before deportation to the ghettos and camps - 
and when we sang havdala in Krakow’s Umschlagplatz.

Yes, I cried when I beheld and davened in the glorious 
shuls and famous yeshivos of pre-war Poland, now empty, 
deserted and resounding with distant echoes of past avodah 
and Jewish life cycles.

I cried when we came to the town of Tarnow – where 
relatives of mine lived until the Germans killed every last 
Jewish inhabitant and ended hundreds of years of a town’s 
proud Chassidish heritage– and I cried when we walked 
through the dark woods behind town to a clearing where 
the Germans methodically undressed and mowed down 800 
young children – orphans – and tossed them into an open pit 
like trash. I cried when we sang Hamalach HaGoel at this pit 
for the terrified kinderlach who had no one to sing to them 
and comfort them before their violent final and ultimate sleep.

Yes, I cried throughout the trip when my chaverim 
and fellow trip attendees recounted their personal family 
Holocaust histories, and shared with the chevra what the trip 
meant to them individually and personally.

I cried when we poured our hearts out at the bullet-pocked 
graves of the tzaddkim – R’ Chaim Brisker, the Netziv, the 
Sfas Emes, the Chiddushei HaRim, the Chozeh M’Lublin, the 
Noam Elimelech of Lizhensk, Sarah Schenirer, The Rema, 
The Megaleh Amukos, the Tosfos Yom Tov, Yossele the Holy 
Miser, the Bach and others, and at the countless mass graves 
and execution sites dotting the country like myriad points of 
interest on a tourist map.

I cried and cried and cried…and then I came back home, 
where I sit at my desk and ponder this little red brick that I 
carried out of Auschwitz surreptitiously stuffed into my pants’ 
waistline.

This brick indeed evokes powerful emotions within me, 
and looking at it brings me right back to der alte heim and 
back to the most unique and memorable trip of my life…and I 
ask myself: Did all of that crying accomplish anything at all of 
real value? Now that someone in my family finally went back, 
and saw, and felt, and cried…what now? What manifestations 
of change should I be expecting to see in myself and in my 

R’ Shlomo Reich
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Mazal Tov
Kiddush this week will be at 

 Congregation Ohel David & Shlomo  

in honor of  

Aryeh Eisenstadt’s Bar Mitzvah.  

R’ Akiva & Avigail Eisenstadt cordially 

 invite the entire shul to join in the simcha.

little world around me? Will I be a different person now, a 
man transformed and grown? A different husband? A different 
father? A different eved Hashem?

Am I merely connected to the brick that I can see, feel 
and smell? 

Or have I, perhaps on some level, accomplished becoming 
connected to the penimiyus of this brick – the inner brick, 

the part of brick that one could hear, one can learn from, be 
impacted by and transformed forever on some deeper, more 
meaningful level?

I don’t yet know…but I very much looking forward to 
finding out.

20 Menachem Av, 5775

Anonymous


