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Parashas Mishpatim is famous for introducing, immedi-
ately after the sublime and lofty scene of Matan Torah 

on Har Sinai, a veritable blizzard of seemingly mundane laws, 
rules and regulations governing all manner of civil relations, 
and seemingly disconnected from the refined dicta of the Aser-
es Hadibros.  The Ox That Gored follows hard on the heels of 
Anochi Hashem Elokecha.  Rashi, quoting the Midrash, imme-
diately makes clear: mah harishonim miSinai, af eilu miSinai.  
All these laws are from Hashem at Sinai.

We do not have a concept of secular, civil law apart from 
religious, sacral law. Torts and ritual are not of two separate, 
parallel systems. They are one. Hashem teaches us -- and com-
mands us -- how to relate to Him through Himself (bein adam 
laMakom) and how to relate to Him through our fellow human 
beings (bein adam l’chaveiro), who are created in His image. 

The prime imperative is that we be a holy nation, one that 
serves Hashem in all our actions and all our relationships.  Sys-
tems of secular civil law, borne of logic, reason, pragmatism, 
moral humanism, are also subject to rationalization, relativ-
ity, selectivity, erosion.  The two Luchos Habris of Har Sinai, 
one apparently bein adam laMakom and the other bein adam 
l’chaveiro  are not separate mandates at all, they are one. They 
are the same. The same voice of God enunciated them both. 
The same Etzba Elokim  engraved them both, on our national 
character as well as on the two tablets of stone. 

Hashem set up an interesting and a challenging system for 
us. The rationale, the legal and the moral basis, for the latter 
Commandments is the first Commandment: Anochi Hashem 
Elokeicha.  The road to G-d leads directly through our fellow 
human beings, and there is no detour possible. 

A perusal of the long list of mitzvos in Mishpatim reveals 
that virtually in the exact middle of them all are two specific 
ones that are treated differently than the rest, but which, by the 
nature of their mandate, define the rest.   And they are treated 
similarly to each other, with good reason.

They share an unusual grammatical form. Introducing 
them is a third mitzvah which shares that grammatical form, 
and which thereby sheds light on our understanding of the 
other two. “Al kol d’var pesha”, with regard to every manner 
of wrongdoing, judgment will be made in courts with regard to 
“asher yarshiun elohim”. The Gemara in Sanhedrin analyzes 
the extra nun in yarshiun, understanding that it denotes the 
plural. But yarshiu  without the nun already denotes the plural. 
Clearly, the additional nun is an emphasis on the plural.

Two more of the many mitzvos in our parasha are marked 
by this seemingly superfluous nun.  Kol almana v’yasom lo 
s’anun. Do not oppress the widow or the orphan. Why the 

extra nun? Rashi paraphrases from Rabbi Akiva: We may not 
oppress anyone. But the widow and the orphan are specifically 
mentioned because they are defenseless, they are powerless to 
fight back, and diber hacasuv b’havuh: it tends to happen to 
them. Such is human nature. People will often exert their petty 
tyrannies upon those whom they think they can get away with 
it. They may not even realize they are doing it. They’re just 
imposing their will where they can. To the powerless, howev-
er, sensitized by their lot in life, it is yet another blow to their 
own dignity, reinforcing their own helplessness, and keeping 
them down. 

God says that He will not let you get away with bully-
ing the weak. It reveals who you really are. Several additional 
p’sukim are given over to His response to such behavior. You 
were at Sinai. You saw and you heard.  You heard Anochi 
Hashem Elokeicha. You know My mandate to emulate God. 
This behavior is the opposite of Godliness, and will not be 
tolerated. If you transgress in this, you will anger God. You 
may well die as a result,  and your wives will become widows 
and your children will be orphans, helpless in the face of their 
own oppressors. 

The extra plural nun means that society has an extra ob-
ligation to safeguard the interests of the helpless, such as 
through protective acts of beis din (Torah Temimah). The extra 
plural nun  means that to a greater or lesser degree, this type of 
behavior is so ubiquitous, so common to human nature, and it 
can be so subtle,  that we are all at risk, in one form or another, 
of transgressing, at terrible cost,  lo aleinu. The extra plural 
nun means this is not just about the obvious bully. It means 
me and you. It means most people, by their very nature, unless 
that nature is modulated by the imperative to Godliness in our 
day to day behavior.

Historically, the most prominent mitzvah that has defined 
a Jew, especially before the world, is kashrus. More so, I be-
lieve, than more chamur mitzvas. Perhaps even more than 
Shabbos, as central as that is to Yiddishkeit. It is, in a real 
sense, the face of practicing Judaism.

V’anshei kodesh tihyun li, uvasar basadeh treifah lo so-
cheilu, lekelev tashlichun oso. Perhaps it is because we absorb 
and we become what we eat that it is so. And we are taught 
that eating treif  has the terrible effect of timtum halev,  creat-
ing a barrier between the Jew and  God, so that as a result, the 
transgressor becomes more and more distanced. 

The generations before mine, in America, that ate kosher 
but that were mechallel Shabbos, raised children that dropped 
kashrus as well. It was actually quite common for people to 
work on Shabbos, unable to withstand that nisayon in this new 

EATING HAM FOR UNCLE SAM
Yerucham Reich | This is a reprint
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land, but who still  kept strictly kosher. Many, even if they 
wanted to, could not readily bring themselves to actually in-
gest -- and absorb into themselves -- what had been anathema 
to all their previous generations. They still understood the 
concept of, and the connection between, anshei kodesh tihyun 
li and basar …treifah lo socheilu. Their children, however, 
poorly or entirely uneducated in Judaism, did not have such a 
hard time making this break.

Interestingly, a major vehicle for this break with young 
Jews was World War II, when large numbers of young men 
left home for the army, and tough circumstances. A very inter-
esting history of that overall experience was published a few 
years ago under the title, “GI Jew”. And one important chapter 
in that book, titled “Eating Ham For Uncle Sam,” describes 
how Jewish boys who had never eaten treif  before began do-
ing so because they felt they had no choice, or because they 
were no longer under the restraints of home and their mother’s 
kosher kitchen. And they never went back.

By the grace of God, the physical Holocaust in Europe 
never reached these shores. That same war, however, pro-
duced a terrible spiritual devastation here. Things changed – in 
many families, irreparably. What set the stage for it was chillul 
Shabbos and lack of education. The timtum halev  that resulted 
from eating treif, however, was explosive in its consequences. 

 A generation ago, nearly every shul in New York had a 
large turnout of non shul-goers for Yizkor. In our own shul, the 
basement was set up with benches, and was filled to overflow-
ing for Yizkor services, by people who did not normally come 
to shul, who were not observant, but whose parents to some 
degree still had that connection. How terribly sad that the chil-
dren of these people, however, by and large do not observe 
Yizkor at all.  In a Jewish sense, their souls have been forgot-
ten. Many of their grandchildren are not Jewish, or are not at 
all connected to Judaism. It is, from a Jewish perspective, for 
many of them, as if they had never lived.  Timtum halev.

There have been times and places when Jews have been 
forced to eat treif, lo aleinu. In ca.1912, before he was niftar, 
the great Dzikover Rebbe, the Ateres Yeshua, who foresaw 
much, looked upon his chassidim at a large gathering and said 
to them “I see you all in uniform. Some of you will be forced 
to eat neveilos  and treifos to stay alive. But I beg you: when 
you do, lektz nisht die finger,  don’t lick your fingers!”  Keep in 
mind, he was telling them, no matter what, no matter how bad 
it is, no matter what you must do to stay alive, anshei kodesh 
tihyun li.  That will protect you from fatal timtum halev, even 
if you are forced to consume ma’achalos assuros to stay alive.  

The extra plural nun – actually two such double plural 

nuns in this pasuk -- warns us, I suggest, about the particular 
risks involved here: the potential loss, in families, not just of 
individuals, or even many individuals of a particular time or 
place, but the loss, chas v’chalila,  of all future generations, 
until the end of time; devastating, final, irrevocable. Family 
after family, each one a continuous line of unbroken connec-
tion to God and Klall Yisrael since the very beginning, since 
the Avos and since Matan Torah, now cut off, and lost forever.

Those who, in effect cut themselves and their children off, 
didn’t even realize what they were doing.  They didn’t get it. 
They mostly still don’t get it. They weren’t thinking strategi-
cally about their families, and certainly not about the  Jewish 
People. Unprepared, unprotected, uneducated, they just….. 
fell away, and carried doros and doros  away with them. Tim-
tum halev.  May Hashem protect us. 

V’anshei kodesh tihyun li : be holy people, all of you, each 
and every one of you,  so that you and your generations to fol-
low will not be cut off. The mandate to be kodesh is for every 
Jew, not just rabbis and scholars (the extra plural nun).

Uvasar basadeh treifah lo socheilu: guard your inner pu-
rity as well, whether it’s literally the food you eat and absorb, 
or any of the myriad treif  influences of all kinds, that are all 
around and waiting to pounce and take you over – indeed, to 
take you under – to clog up your pure Jewish heart and soul 
and to separate it from your Creator. Be careful what goes into 
your mouth (and what comes out of it). Be careful about what 
goes into your ears. Be ever so careful about what you look 
at: that’s the portal the yetzer hara uses to gain access to your 
heart. 

Lakelev tashlichun oso: discard the treif, brush off those 
harmful influences, throw them to the dogs. They’re not for 
you. They will ruin you and they will ruin your children, and 
their children after them. 

It’s not just about you. It’s about all the generations of 
your forebears who struggled and suffered to make you a Jew 
and to keep you connected to God. It’s about all the genera-
tions that will follow who need to have that same connection. 
Spare them the timtum halev that is so destructive. Live. Truly 
live, the life of purity and holiness and Godliness  that is our 
heritage and our birthright, as well as our obligation: 
V’anshei kodesh tihyun li. 
How? V’eileh hamishpatim.

Yerucham Baruch Reich
Parashas Mishpatim 5771

Yerucham Reich
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Q: Is there anything one should be concerned with when 
eating at a smorgasbord?

A: If one is planning on leaving before eating the main 
dinner one should be cognizant of exactly which foods he is 
eating. If one were to take a mezonos and eat it together with 
other foods, which collectively would equal the amount of 
a regular meal for someone of that age group1 (the average 
“meal” of an adolescent male is considerably larger then an 
elderly female’s etc.), one would then be required to recite 
birkas hamazon2 even if he did not wash.3 A suggestion 
would be to either wash on bread prior to eating or to avoid 
foods that enter the realm of pas habah b’kisnin (cake/
cracker/turnover etc). 

Q: Which foods would place someone in this predicament?

A: If one starts eating crackers, flatbreads, bread sticks, cake 
or cookies and then eats other foods of “shehakol” nature 
such as meat from a carving station, salads, keugels etc. he 
would then be required to bentch. If the only mezonos one 
makes was on rice (i.e. sushi) that would not place someone 
in the predicament of needing birchas hamazon.

Q: Should one refrain from eating while standing and 
talking?

A: Although many Gedolim were makpid to eat and drink 
only when sitting,4 and some teachers of proper etiquette 
may take issue with eating while standing,5 there is nothing 
halachically wrong with such behavior. However, the 
Shulchan Aruch6 does caution one not to talk while eating as 
this may place someone in a dangerous situation.7 

Q: If one made a bracha and ate in the buffet room is he 
required to make another bracha rishona upon entering 
the main ballroom?

A: Ideally one should have in mind to change rooms when 
reciting the bracha rishona.8 If one forgets to do that, one 
may then rely on the fact that since both rooms are under 
the same roof one need not make another bracha in the 
other ballroom as it is not considered a shinui makom9 
(which would ordinarily require one to make another bracha 
rishona). Even in a situation where the two rooms are on 
different floors there are those who claim that this too would 
be covered under one bracha.10 

Q: Is one required to see all the food being offered in 
order to include this under his original bracha rishona 
(i.e. in a large ballroom does one need to scope the entire 
place in order to know what to have in mind with his 
bracha)?

A: In general when one makes a bracha on a food it only 
goes on the item before him,11 and should he see another 
item after that he would be required to make another bracha. 
There is an exception to this rule when one is a guest. Since 
one does not know what his host will be serving, his da’as 
when making the bracha is on whatever the host brings 
out. In the case of a grand dinner, one bracha on the whole 
smorgasbord would suffice,12 even if he didn’t see it at the 
time of reciting the original bracha as his mind is going on 
whatever the caterer puts out for the buffet.13

Q: If one leaves the smorgasbord room to go outside 
(i.e. to make a phone call, get some air etc.), would he be 
required to make another bracha upon returning?

A: In general changing locations requires a new bracha 
rishona14, specifically when one completely leaves the actual 
building.15 However the Poskim offer a few exceptions to the 
above rule, some of which are applicable to our case. One 
need not make another bracha rishona if he: 

•	 is able to see the place that he started eating (via a 
window open door etc.) 

•	 is in the midst of eating mezonos16

•	 leaves for just a few moments to do something that 
will not cause him to become distracted17 (a phone 
call would not fall under this category)18 

Q: Is one able to make a bracha rishona in front of all 
people in the ballroom?

A: A bracha may not be made in front of a female19 who is 
inappropriately dressed.20 This prohibition applies to Jewish, 
non-Jewish, married, single, young old, sightly or unsightly.21 
In a situation where one is in a ballroom and there are some 
guests who are not adequately dressed opposite him one may 
close his eyes or look downward to make a bracha.22 In the 
event that a woman is singing the same prohibition would 
apply and one would not be permitted to make a bracha 

HALACHIC PERSPECTIVES: HALACHOS RELEVANT TO AN ANNUAL DINNER
R’ Heshy Kahan|Chaver HaKollel
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R’ Heshy Kahan

while hearing that.23 

Q: May one use ma’aser funds to pay for his seat at the 
dinner?

A: In general we don’t use ma’aser for our own personal 
benefit. That being said since the benefit that one receives 
from the dinner (i.e. a nice steak dinner) is far less then the 
actual couvert (i.e. $500 per couple) then one would be able 
to subtract the benefit (dinner for two=$40) from the total 
he is paying and then take the remainder (i.e. $460) out of 
ma’aser funds.

Q: Is there any reason to participate in an annual dinner, 
parlor meeting, luncheon etc. that is being hosted by 
one’s Shul, Yeshiva or Bais Medresh?

A: In general if one:

	davens

	learns

	comes to classes24 

	participates in the programs 

offered by a certain shul, school or organization then one 
should by all means do what can be done to extend the 
proper amount of appreciation with his:

	time (by making it his business to attend)

	words (by sending in an ad into the journal)

	money (by giving as much as one is able to)

as that would be most appropriate.

Q: Would the same rules apply if the Shul or Yeshiva is 
honoring a certain individual?

A: If the person being honored is someone of credible 
character because he:

	offers generous amounts of time

	donates large amounts of money

	tirelessly gives of himself through extensive efforts

	is the glue that keeps a certain institution, yeshiva, 
Shul  or community together

then attending that dinner would have credence just as well.

Q: Is there anyone in particular who would fit all of the 
above power points?

A: Mr. Steve and Renee Adelsberg of the Shtieble in 
Manhattan Beach by far exceed the above mentioned criteria 
and it is with great esteem and pride that we honor them this 
Sunday February 26th at the Manhattan Beach Jewish Center. 
For all those looking to come and partake we are looking 
forward to greeting you.

FOOTNOTES

1. Bh”l 168:6
2. M.B. 168:24 quoting the Magen Avraham, Igros Moshe O.C. 

3:32
3. S.A. 168:6
4. R’ Chaim Kreiswurth zt”l was the opitimy of what it meant to 

eat in an honorable manner. Even in his later years he would 
never even lean into his food but would rather sit up regally 
and bring the food to him. This author had never seen him eat-
ing when standing.

5. As many studies concerning the ideal decorum in social set-
tings will tell you, standing and talking while eating is simply 
not “classy”.

6. O.C. 170:1
7. M.B. 170:2
8. Introduction to Mishna Berurah 178
9. Bh”l 178:1 D”h B’bais Echad
10. B’tzel Hachachma 6:70
11. M.B. 211:32
12. For any food under that particular category
13. S.A. O.C. 179:5, Chai Adam 60:5
14. Pesachim 101b, S.A. 178:2
15. See Shulchan Aruch Harav 273:4 who discusses going from 

the house to the succah and considers it a new location, see 
M.B. 273:8, 178:12

16. See Sh”ut Mahrsham who is unsure if this applies to the she-
hakol foods being eaten along with the mezonos

17. See Sefer V’sain Bracha who brings the Mor U’ktzia 178:pg. 
85

18. This would not work for someone in the middle of eating a 
snack, see Ktzos Hashulchan 57:7
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WEEKLY INSIGHTS
R’ Aharon Finkelstein  Chaver HaKollel

“The aim of man is to become wise and to do good 
deeds” – Aristotle (as quoted by the Rambam in his 

Introduction to the Mishnah).
Within your skull, there lies three pounds of jelly. With it 

you have the power to contemplate the universe, contemplate 
the meaning of infinity, and to contemplate your power 
of contemplation itself. There are an abundance of cells 
performing the necessary tasks in your brain which allow you 
to act, behave, and conduct yourself in the world. It is this 
gift of the mind that separates human beings from the rest of 
creation. Our ability to make deductions in reason, to weigh 
out our options, and to ultimately choose, presents to us the 
opportunities in life to develop and mature as no other species 
can.

The Rambam (1135-1204) asks us to survey creation. We 
will see that every nuance and facet of it has a purpose. Even 
those small seemingly insignificant aspects of creation that we 
may not be capable of attributing a purpose to, also have a 
reason for why they exist.

When we look at man, we see that he has multiple functions 
in the world. In due course, we arrive at the conclusion that the 
primary reason for practically all of his functions is to ensure 
his survival.

And for what reason does man need to survive?
The Rambam conveys that man survives in order to fulfill 

his higher essence, which is to become wise and do good deeds. 
He is meant to go from a lowly state to an exalted one. He is 
to make his vast potential into greatness in action. Without his 
mind being enlightened to this cause, man becomes no better 
than a beast, looking to fulfill physical needs over spiritual 
growth. Man’s greatest asset is his mind and the greatest 
accomplishment man can make is formulating his cognitive 
function to be unified with Hashem in both thought and deed.

Many within the secular world have also reached the 
conclusion that to be wise and to do good deeds is the highest 
purpose of man, yet they have fallen short in its manifestation. 
The Rambam states that in order to properly develop one’s 
intellect and conduct; he must refrain from falling into the 
pitfalls of living a life solely for physical pleasure. The only 

way one can ward off the evils of temptation is to immerse 
oneself in Torah (Kiddushim 30b). The Ramchal (1707-1746) 
in his Mesillat Yesharim (Chapter 6) conveys to us a statement 
from the Talmud (Berachos 32b) which states, “Torah and 
good deeds” is the highest objective of man. True wisdom 
comes from Torah. It could very well be that the Rambam is 
conveying to us that even though the secular intellectual will 
arrive at the same conclusion of developing one’s mind and 
doing good deeds, the proper materialization of this in the 
Divine sense can only be achieved via the Torah. 

In this week’s perasha, we have delineated for us the laws 
which are a continuation of the Torah given to us by Har Sinai. 
It is within the implementation and understanding of these very 
laws that allows for man to touch upon the Divine. He becomes 
wise from them and he is able to do good deeds through them. 
Many times a person may find himself in a position whereby 
the doing of good deeds becomes prevented by how he feels. 
A person may not like someone and feel that his obligation 
of bestowing goodness unto him becomes mitigated and 
discriminatory. He may think that it is only meant for those 
that he feels are fit or worthy of receiving the benefit of his 
goodness.

 What does the Torah have to tell us about this?
Rabbi Avraham Steinberg Shlita tells us that the answer 

lies in a remarkable example expressed in the Torah, where it 
tells us of the commandment to help to load or unload animals 
(Mishpatim 23:5). The Talmud (Baba Metzia 32b) explains 
that if one is faced with one animal waiting to be loaded and 
another animal to be unloaded, a person should help with the 
animal to be unloaded first, because the pain and discomfort 
of that animal holds primacy. The one exception to this rule 
that the Talmud informs us about, is that if the animal waiting 
to be loaded is the animal of your enemy then you should run 
to help him first! The reason is that in helping one’s enemy 
you have an opportunity to subdue the desire to hate and this 
opportunity is even greater then removing the discomfort of 
another animal’s burden.

Now this is where our state of affairs gets interesting.
Who exactly is this person that we hate?

19. S.A. 75
20. This refers to area above elbows and  knees and below the 

neckline
21. See footnoted of sefer V’sain B’racha 1:A
22. Shulchan Aruch Harav 75:1, M.B. 75:1, Chazon Ish 16:7

23. S.A. 75:3
24. One only need to go to the morning Yoreh Deah shiur given 

by Rabbi Moshe Plutchok to truly understand what it means 
to get an extensive shock of information from just half hour of 
listening to the Rav speak

R’ Heshy Kahan
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R’ Aharon Finkelstein

The Talmud (Pesachim 113b) points out that this enemy is 
actually a deliberate sinner, one which is deserving of hate, one 
which the Talmud states it is a mitzvah to hate him!

So on this Tosafot asks the obvious question. If this person 
is a sinner and the hatred is warranted, why does the Torah 
want us to overcome our hatred of him and run to help him 
load his animal first?

Toisfos gives an enlightening answer. Even though the 
original reason to hate him is justified, what will occur is 
that the sinner will hate back. This reciprocal cycle of hatred 
will cause an escalation of emotions, which can lead the first 
person to hate the sinner personally. This is no longer hatred of 
sin, but hatred of a person.

Hatred of people is our falling prey to our base emotions 

instead of elevating ourselves to be like Hashem. This is 
the greatest challenge that a true servant of G-d faces. To be 
absolutely resolute and uncompromising in his mental beliefs 
towards his Creator, but at the same time to not allow his 
emotions to cause him to have ill will towards others which 
are misguided. It is those souls which need more than anything 
else our humanity if they are ever to return.

True wisdom is acquired by having our minds attuned to 
focus on attaching oneself to be like Hashem. Our behavior is 
the manifestation of this connection. It means that our lives 
become living examples, in both thought and deed, of fulfilling 
and following Hashem’s will. It is in this regard that we are 
able to bring ourselves closer to emulating our Creator and 
ultimately to affect those around us to do the same. 

Our Parsha begins “And these are the statutes that you 
shall place before them.” There is a very famous Rashi 

on the words “And these”. Normally “these” would mean “to 
the exclusion of others”. But Rashi says that the conjunc-
tion “and” adds to what came before (vov mosif), in Parshas 
Yisro. In Parshas Yisro, hashem gave us the Ten Command-
ments. Rashi here says that just as the Ten Commandments 
were given at Sinai, so too the laws that are recorded in Par-
shas Mishpatim were also given at Sinai. In parshas mishpa-
tim we are told about the laws concerning monetary dealings, 
with an emphasis on interpersonal business. But, is it not pe-
culiar that almost in the same breath as hashem spoke “I am 
the Lord your God who took you out from Egypt…”which 
is the foundation of Judaism, He also told us about our re-
sponsibilities when we borrow our neighbor’s car? Why does 
Parshas Mishpatim rate the laws concerning money in the 
same session as “I am the Lord your God”?

Rav Moshe Feinstein, zt”l, said that this comes to teach 
us that if a person does not keep Parshas Mishpatim (mon-
etary laws), he doesn’t believe in “I am the Lord your God” 
either. They go hand-in- hand. One cannot pick and choose 
when to believe; either you do or you don’t. Most theories 
have a practical application that can prove the theory. “I am 
the Lord your God” is the theory — I believe. But the other 
side of the coin, the practice, is do you cheat in your busi-
ness? If you cheat in your business, you do not believe in “I 
am the Lord your God”. Religion without consequence is just 

philosophy. 
 Rav Moshe continues that if a person believes in Hashem 

with more than lip service, then the person believes that God 
provides him with a livelihood. If a person believes that God 
provides the livelihood, then what reason is there to cheat? 
“A person’s livelihood is fixed for him from Rosh HaShan-
nah” [Beitzah 16a]. If one believes that, there is no need to 
cheat. Anyone who cheats, does not believe it. That is why “I 
am the Lord your God” is in the same session as the law of 
how to pay one’s workers.

There are many ways that we are tested throughout our 
day, and life in general, as to our level of belief. We are faced 
with challenges that force us to make difficult decisions and 
choose between our primal urge and what Hashem wants. An 
example could be finding money on the floor on Shabbos. 
The first thought is, “Hey, free money!” and to bend down 
and pick up your windfall. However, the little voice in your 
head stops you in your tracks and says, “But it’s Shabbos, 
that is Muktza”. What do you do? The theory is that Hashem 
runs the world and its Assur to take the money. The applica-
tion, is not taking the money. By taking the money you show 
a lack of true belief in Hashem. But on the flip-side by not 
taking it you show that you believe Hashem controls every-
thing including your finances. We all have our own unique 
struggles and we must continue to strive and overcome them. 
By overcoming our obstacles, we come closer to Hashem. 
Good Shabbos. 

R’ Moishe Wiederman
MONEY MAKES THE WORLD GO ‘ROUND
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A certain Jew once visited the Brisker Rav who asked him 
in greeting ‘vus tust do’, what is your occupation? The 

man replied: “I am a lawyer”. The Brisker Rav repeated again, 
“vus tust do”? To which the gentleman, getting a little confused, 
again replied, “I am a lawyer.” Says the Brisker Rav, “this isn’t 
how a Jew describes himself” . “You are actually a YID . You 
are a Jew that practices Law”! The Brisker Rav then showed 
him the pesukim in Yonah to corroborate this perspective: The 
storm is raging, the captain and passengers are frightened for 
their life, they cast lots to determine who the cause of the ter-
rible storm is; the lots show it is Yona.  They rush to his cabin 
only to find him sleeping; they wake him and demand an ex-
planation from him,” who are you and what is your occupa-
tion?  ָךְּתְכאַלְּמ הַמ  ?” Yonah then answers a profound statement  
 I am a Jew and I .אֵרָי יִנֲא םִיַמָּׁשַה יֵהֹלֱא הָוֹהְי תֶאְו יִכֹנָא יִרְבִע םֶהיֵלֲא רֶמאֹּיַו
fear Hashem our G-d. The Brisker Rav told his visitor, a Yid must 
always know who he is and what he is. We are a yid and that is 
what we are. Our occupation is what we do; it never defines who 
we are.

In this week’s Parsha the Torah expounds on the law of the 
Eved Ivri, the Jewish slave. An Eved Ivri is one who sold him-
self to slavery because of his poverty or was sold by Bais Din to 
compensate for what he may have stolen and couldn’t pay back. 
The Eved Ivri can only work for his master for six years and then 
should be set free, if he wishes to remain he is taken by Bais Din 
to a doorpost and a hole is bored into his right earlobe.  Chazal 
explain that this is meant to be a reminder to him that his ears 
heard at Mt. Sinai the words of HKBH ךלא ’ה יכנא which should 
have been a lesson that one should be a servant only unto HKBH 
and never to a human being.  After this process the Torah says 
the Eved Ivri can remain enslaved םלועל (forever) which Rashi 
tells us actually means until yovel, the fiftieth year after which he 
must leave indentured servitude forever.  A Jewish slave cannot 
remained enslaved “forever”, even ‘‘םלועל is limited. 

The Ohr Hachaim illuminates the words of the Torah and 
tells us why the Torah uses the word ‘Ivri’ to describe the Jewish 
slave. ‘Ivri’ can also mean ‘in passing’, like as in a temporary sit-
uation, which is the case of the Eved Ivri as his servitude is never 
forever, it’s in passing. This can be understood literally, since the 
Eved Ivri leaves after six years or the Yovel year. Or perhaps we 
can delve deeper into the meaning of the holy words of the Ohr 
Hachaim. In the next paragraph the Ohr Hachaim makes another 
observation in that the correct grammar should be ‘Ivri Eved’ and 
not the way it is described ‘Eved Ivri’.  The reason is because 
every Jew is already a servant. A servant to HKBH. ‘Eved Ivri’- 
before anything else, above all he is first and foremost an ‘eved 
of Hashem’. So the Torah hints at this by calling the Jewish slave 

an ‘Eved Ivri’ with the title of ‘eved’ before all else. 
There is something inherent in every Jew, there is something 

deep within the soul of every Jew and that is a dedication to the 
first words we heard from HKBH himself:  ךקולא ’ה יכנא . These 
are no simple words. They are a calling, a rally cry that reverber-
ates within the neshama of every Jew. These are the words that 
bind us to Hashem with our heart and soul; these are the words 
that keep us apart and above the nations of the world. It is these 
words that make us the ‘Am kodesh’, the holy nation and the ‘am 
hashem’ the nation of G-d. And it is these words that bind us in 
servitude to Him for eternity. 

The Mahral says that from the moment we heard the words 
of ךקולא ’ה יכנא the words were entrenched deep in the collected 
heart of the Jewish people. Therefore says the Mahral, no matter 
what a Jew does that makes him stray from the path of the Torah, 
his relationship with HKBH is always there. Maybe it is buried 
deep in his heart, but it is there, very much alive and well. This 
is perhaps the source of what we call ‘the pintele yid’, that spark 
of holiness that every Jew possesses, regardless of how far they 
may seem from yidishkeit.

This is perhaps why we remind the slave who doesn’t want 
to leave his master that he heard these words.  We are telling him: 
you want to stay enslaved to a human master which is contrary to 
what HKBH wants. He wants you to serve only Him. A Jewish 
slave is the antithesis of being a servant of Hashem. Yet we are 
also reminding him no matter how far you are, so far that you 
even prefer to remain a slave, still remember those holy words 
are branded on your soul forever. You are always the ‘Eved Ivri’ 
not the ‘Ivri Eved,’ you are a servant of HKBH by nature, by your 
very being and there is no escaping this. 

The Seforim tell us that the ‘Eved Ivri’ can also refer to one 
who is entrapped by his yetzer hora, sometime seemingly bound 
to serve him forever. Using the Ohr Hachaim and the Mahral we 
gain a tremendous insight and chizuk. No matter how difficult a 
nisayon is, no matter how far removed a person may feel from 
doing what’s right, we must always remember what our source 
is. We must remember that the ‘eved’ comes even before ‘ivri’. 
Even when it is difficult we are by our very nature subjugated to 
His will. 

This is also what the Brisker Rav reminds us with the 
words Yona used: we must always remember in every cir-
cumstance and even when facing great spiritual challenges,  
 We have that in us. We have .אֵרָי יִנֲא םִיַמָּׁשַה יֵהֹלֱא הָוֹהְי תֶאְו יִכֹנָא יִרְבִע
the strength, we have the holiness. It is a part of every Jew, we 
just have to look into ourselves and tap into what’s part of the 
very fiber of our neshama. 

THE EVED IVRI AND THE JEW IN EACH OF US
R’ A.K. Sofer

אנכי ה‘ אלוקך

אנכי ה‘ אלוקך

ִעְבִרי ָאֹנִכי ְוֶאת ְיֹהָוה ֱאֹלֵהי ַהָּׁשַמִים ֲאִני ָיֵרא

לעולם

לעולם

אנכי ה‘ אלך

ַמה ְּמַלאְכְּתָך
ַוּיֹאֶמר ֲאֵליֶהם ִעְבִרי ָאֹנִכי ְוֶאת ְיֹהָוה ֱאֹלֵהי ַהָּׁשַמִים ֲאִני ָיֵרא
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After the Aseres HaDibros, Parshas Yisro concludes with 
a few pesukim concerning avodah zara and certain laws 

pertaining to the mizbe’ach. Parshas Mishpatim immediately 
follows. Ramban explains that these pesukim are essentially 
an elaboration of the first and last of the Aseres HaDibros. The 
end of Parshas Yisro (which discusses avodah zara and the 
mizbe’ach) elaborates the dibros of אנכי and לך יהיה   ,לא 
while Parshas Mishpatim elaborates the dibur of לא תחמוד; 
one cannot fulfill the prohibition of לא תחמוד properly unless 
it is clearly defined what belongs to him and what belongs to 
someone else.

Perhaps, we can add the following. Parshas Yisro ends with 
the prohibition against iron touching the mizbe’ach and the 
prohibition against taking wide steps on the mizbe’ach. Rashi 
(in the name of the Midrash) learns the following lessons from 
these prohibitions: 1) If in the case of stones [of the mizbe’ach], 
which neither see, nor hear, nor speak, nevertheless, because 
they make peace [between the Yidden and Hashem], the Torah 
said, iron shall not touch them, then certainly punishment will 
not befall one who makes peace between husband and wife, 
between one family and another, or between one man and 
another. 2) If regarding these stones (of the mizbe’ach) which 
do not care about their humiliation, the Torah says, since they 
serve a purpose, do not treat them in a humiliating fashion [by 
taking wide steps], then in the case of your fellow man who is 
in the image of your Creator and cares about his humiliation, 
how much more so must you treat him with respect.

In other words, the end of Yisro teaches us great lessons 
pertaining to interpersonal relationships. Let us now move 
on to Parshas Mishpatim. In the words of Maharam Shik (p. 
95), Parshas Mishpatim teaches us lofty and precious middos. 
First, that we must be careful that we or our property not cause 
damage to another person or to his financial status. Not only 
that, but we should seek out ways to help him, to feel his pain, 
and to ensure that in hard times he does not fall completely etc. 

We have seen that the Torah found it of utmost importance 
to follow up the Aseres HaDibros with perfecting our middos 
and our interpersonal relationships. But, in fact, it is much 
more than that. Mizrachi informs us of a tremendous chidush. 
The pasuk says: המשפטים  .And these are the laws ,ואלה 
Rashi explains that just as the Aseres HaDibros are from Sinai, 
so, too, the laws of mishpatim are from Sinai. This is difficult 
to understand. For we know that the entire Torah was given at 
Sinai from a pasuk at the end of sefer Vayikra (27:34) - eileh 
hamitzvos, These are all the mitzvos that Hashem commanded 
Moshe [to give over] to Bnei Yisrael, at Har Sinai (see Toras 
Kohanim there). What is special about the laws of Mishpatim? 

Mizrachi explains: True, the entire Torah was given at Sinai, 
but that was in a private setting to Moshe Rabbeinu, during his 
40 day stay on the mountain. The laws of Mishpatim, 
however, were given before the entire Klal Yisrael at Sinai, 
accompanied by thunder and lightning, just as the Aseres 
HaDibros were. [See Gur Aryeh, who rejects this chiddush; 
but see Levush, who defends it (and qualifies it somewhat, and 
praises it) as being clear and correct]. Ask anyone: Which 
portion of the Giving of the Torah were the Yidden present 
for, and they will answer: The Aseres HaDibros. Mizrachi 
tells us a tremendous chidush - Parshas Mishpatim, too, 
was given at Maamad Har Sinai!

How do we understand all of this? Why are interpersonal 
relationships the first matter discussed after the great maamad 
of Mattan Torah? And, why of all the mitzvos, were the 
mitzvos of Parshas Mishpatim singled out to be given at this 
tremendous Revelation?  Sforno [in Parshas Yisro, 19:5-6] 
teaches us an important yesod: Hashem told Klal Yisrael: You 
will be a treasure to me from among the nations... you will 
be a kingdom of Kohanim... Although the entire human race 
is more precious to me than the animal kingdom [and plants 
and stone...], for they are all made in the image of Hashem, 
nevertheless you are treasured more than all of them. In what 
way is your treasured status to be demonstrated? You will be 
a nation of Kohanim - You will teach the entire human race 
about Hashem. At Mattan Torah we did not simply accept 
upon ourselves to keep the Torah. We achieved the status of 
becoming a treasured nation, and accepted upon ourselves to 
demonstrate, through our teachings and actions, the existence 
of Hashem. In short, our job description is to reveal the Glory 
of Heaven.

True, the entire Torah was given at Sinai, but Mishpatim 
was given at the actual Maamad Har Sinai, for our calling as a 
nation is defined by it. When we fulfill the mitzvos between us 
and Hashem, we may be very much connected with Hashem, but 
it does not necessarily teach the world about Hashem. Hashem’s 
glory is revealed when His nation excels in their 
interpersonal and business relationships. We are in fulfillment 
of our acceptance of the Torah only when the mizbe’ach teaches 
us to recognize the tzelem Elokim inherent in each human 
being and to strive for peace. This is the lesson of the vav [in 
 Just as the Aseres HaDibros were given at .[ואלה המשפטים
Sinai, because it incorporates the entire Torah, so, too, Parshas 
Mishpatim was given at Sinai before the entire Klal Yisrael, 
and accompanied by thunder and lightning, because it 
represents our entire calling – a calling that we accepted when 
we uttered naaseh ve’nishma. 

Rabbi Avraham Greenwald
PARSHAS MISHPATIM
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“V’aileh Hamishpatim asher tasim lifneihem.” 
“And these are the statutes that were placed 

in front of them...”
The language used of Hashem’s “placing” the Mitzvos 

in front of the Jews piques Rashi’s interest. What does this 
“placing” mean? What does this unique language repre-
sent?

Rashi says that not only was Moshe commanded to 
teach the detailed laws of the Torah to the Jews but he was 
also required to explain their underlying principles and 
reasoning.

It was not enough to teach a superficial, cliff-noted, re-
view of the Torah, but the laws were to be placed before 
them, in their fullness, like a table that is set and ready 
for a meal. This was done so the people would understand 
them fully and be able to apply them properly as their lives 
evolved. 

That makes logical sense to us. It is obviously better 
to know the “why” of Torah and to what we are doing, in 
addition to the “what” of Torah.   Yet, Rav Moshe Fein-
stein asks, what is so wrong if we perform Mitzvos and 
Torah as we were taught to do so from our Teachers and 
Parents? We know it’s true and good, we understand that 
we are Maaminim b’nei maaminim that what we have is 
tradition and emes. So, why is the Torah putting emphasis 
and stressing the idea of delving into the understanding 
the Mitzvos and the words of the Torah. In short, what the 
significance of this “placing”? 

Rav Moshe Feinstein himself sees an important idea 
and lesson in these words as he explains the differential 
impact between the two ways of accepting and observing 
Torah and Mitzvos. 

When we do things, when we perform Mitzvos, without 
fully knowing why we do them, or what they accomplish 
or what they are for, it is like working listlessly and end-
lessly at a dead end job without knowing what our job is 
really contributing to. The person drudgingly working that 
job would feel the pull and push but would not and does 
not love it at all. It is an onus and yolk not taken lovingly 
and when he does get up in the morning he is definitely not 
looking forward to the work of another day.

 But imagine the owner of the business who loves his 
job, who understands the accomplishments to be had. Or 
for the same price, imagine an employee who has a sense 
of ownership for what he does. He understands what is at 
stake, he knows what his job is, what his lifework is geared 
to. The drive of success is rooted in his understanding that 

what he does actually matters, and the efforts he puts are 
and will always be relevant.   

If the Mitzvos we do retain an ideological and emo-
tional value it would not be viewed as a burden in life. The 
yoke of Torah wouldn’t seem heavy at all. The responsibil-
ity of Mitzvos would be an honor to keep and it would be a 
pleasure to perform as it would be part of our life’s work. 
It would be done with an alacrity and a defined spirit as the 
objective and attainment of a being the chosen nation rede-
fines our paradigm of a “yoke” of Torah not as an encum-
brance or annoyance but as an honor and moral imperative. 

That, Rav Moshe says, is the significance of knowing 
the Mitzvos, of understanding the Mitzvos and appreciat-
ing the Mitzvos. 

And that, says Rav Moshe, is the underlying idea of 
the two words which Klal Yisroel said whilst accepting the 
Torah which propelled them to the level of angels- that is 
when they said Naaseh V’nishma. They were saying that 
they understood the foundation and importance of the To-
rah. Torah is the lifeblood of a Jews’ existence in this world. 
When they pronounced those words they were in essence 
saying that whatever would be asked of them they will do. 
The goal was clear, the accomplishments stood to be great, 
and once that understanding comes into play everything 
else is acceptable and perceived with an ease. That, Rav 
Moshe says, is the underlying idea of Naaseh V’nishma.     

Horeb is book which we have quoted from in previous 
articles. Horeb is Rabbi Samson Raphael Hirsch’s master-
ful presentation of Jewish laws and observances, with par-
ticular emphasis on their underlying ideas. It has proven in 
many ways to be Hirsch’s most decisive work, representing 
a milestone in the return to halacha (Jewish law) as the 
pivot of Jewish life. 

The imperative for his writing of Horeb was the over-
whelming flow of assimilation and lack of observance by 
the Jews of Western Europe and especially his hometown 
in Germany. Rav Hirsch’s decision was to write a book to 
show that Torah is not archaic or outdated but was power-
fully relevant in their time as well. His intention and even-
tual success was to win back the Jewish youth of his day 
by introducing them to the underlying ideas of Torah laws. 
He showed them that the Torah’s religious commandments, 
or mitzvoth, are not mere “ceremonies” to be discarded at 
will, but Divine rules of life for the people of G-d, eternal 
and inviolable, that they are religious power-stations which 
create a spirit of holiness among the people of Israel. 

Rav Hirsch’s words still ring true today. Horeb can 

R’ Akiva Eisenstadt  Rosh Kollel   This is a reprint
KNOWING AND UNDERSTANDING - NA’ASEH V”NISHMA
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R’ Akiva Eisenstadt

serve to re-kindle anyone’s commitment to the Torah and 
Mitzvos. It is one of the important books for any thinking 
Jew.

The question we asked earlier is obviously and clearly 
rhetorical, as we all know that it’s so fundamental to know 
why we do what we do. Yet, the Baalei Mussar always point 
to the flaw that affects us all the “Mitzvos Anashim Melu-
mada”- the doing of what we do by rote. Without rhyme or 

reason, without feeling or emotion. That can plainly lead to 
observance with little to no feeling.

But if one would study, learn, know and appreciate the 
greatness that is Torah and Judaism; If one can teach that to 
his children and grandchildren; if the ideals and essence of 
Yiddishkeit are transmitted in an understandable manner, 
then the Torah and Mitzvos will live with a light that would 
kindle itself generation after generation. 

Rabbi Berach Steinfeld
CAUSING DAMAGE

In this week’s parsha, Parshas Mishpatim, the topic re-
garding laws of paying for damages caused to others is 

discussed at length.
Is there a specific issur to cause damage to others; or is 

there an obligation to pay for damages that you cause, but 
there is no issur?

The Rambam in hilchos Teshuva, Perek Alef, halacha 
alef writes that if one causes damage to his friend, he is not 
forgiven even after he paid for the damages until he is mis-
vadeh and does teshuvah. We see from this Rambam that 
not only does one have the responsibility to pay for dam-
ages, one is actually oveir an issur when causing damage. 
It is also brought down in Shulchan Aruch, Choshen Mish-
pat, siman shin ayin ches that just like it is forbidden to 
steal from a friend; so too there is a prohibition not to cause 
damage to someone else. The Gemara in Bava Kama, daf 
nun alef says that one may not make someone else a sha-
liach to dig a pit because there is a rule that “ein shaliach 
lidvar aveirah.” We learn that it is an issur to cause dam-
age.

Is this prohibition an issur de’Oraysa or de’Rabbanan? 
If it is a de’Oraysa, what exactly is the issur?

&n bsp; There are four opinions regarding the above 
question. The first opinion I will mention here is that of 
the Mabit brought in the Kehilas Yaakov Bava Kama, si-

man alef. He states that causing damage is only an issur 
Mide’Rabbonon. However, most poskim say that it is an is-
sur De’Oraysa&nbs p;as we find in Rashi in Gittin, daf 
nun gimmel, amud alef. In addition, the issur is brought 
down in the Remah in Bava Basra, siman kuf zayin that 
the prohibition is derived from the issur of “Lifnei iveir lo 
siten michshol.”

The second opinion is that the issur is derived from 
the halacha of hashavas aveida; if one has to return 
someone else’s lost money then one certainly cannot 
make someone else lose money. This is based on the Re-
shash in Kesubos, daf yud ches.

The third opinion is in Rabbeinu Yona in Meseches 
Avos that it is an issur of Lo Sigzol.

The fourth opinion is from the Orach Mishpat in Chosh-
en Mishpat, siman chof vov. It clearly explains there that 
the prohibition of causing damage is derived from the mitz-
vah of Ve’ahavta lere’acha kamocha.

Whatever the issur is, one must be careful not to 
cause damage to another; whether the damage is monetary 
or physical. In this zechus, let us hope it will bring the 
ultimate peace and geula sheleima.

 Do you have a topic or discussion you want to read about? 
Please send comments or questions to hymanbsdhevens@
gmail.com or Berachsteinfeldscorner@gmail.com. 



R’ Chaim Yosef Lomner   Chaver HaKollel
NA’ASEH VNISHMA

In last weeks parsha the giving of the Torah at Mount Sinai 
was discussed. In this weeks parsha we are taught of our 

response to the offer of the Torah Hashem presented us with. It 
is in the affirmative, the well known Na’aseh Vnishma, we will 
do and we will listen. Many of the meforshim talk about this at 
length, so let us take a moment to learn a little about what was 
going on here.

The Maharal in sefer Tiferes Yisroel, and in his sefer 
Ohr Chodosh written on Megillas Esther quotes a Tosfos in 
mesechta Shabbos. We are taught in the gemara that Hashem 
took the mountain, placed it over their heads and presented 
them with an ultimatum: if you will accept the Torah then great, 
and if not then you will be buried by this mountain. Tosfos asks 
the following question: since the jews had already said na’aseh 
vnishma why then was it necessary for Hashem to force them 
to accept the Torah?

The Maharal explains what was happening and why 
they had to be forced. He says what was going on here was 
the giving of the Torah, and since this is so, the giving of the 
Torah should be in accordance and with the same flavor as the 
actual Torah itself. The gemara following the aforementioned 
one says that Hashem had made a caveat when creating the 
universe: If the jews will accept the Torah then things will be 
fine, if however they will not then I will revert the world back 
to nothingness. The Maharal explains that the Torah is an entity 
whose existence is a must there are no two ways about it, if 
there is no Torah then there is no world. The Torah is the fuel 
and force giving the world its capacity to exist. Therefore says 
the Maharal the giving of the Torah was of the same nature 
as the Torah itself just as the Torah is a must so too was the 
giving of the Torah a must thus they were forced albeit they had 
already willingly said that they were happy to accept the Torah.

He gives another explanation as to why we were forced. 
Although it is true that we had previously said that we were 
willing to be the recipients of the Torah, it was still necessary for 
the Torah to be imposed upon us. For if that which preempted 
our receiving of the Torah was our willingness alone then there 
would be a misconstrued appreciation as to what truly took 

was happening. One may say to himself that the giving of the 
Torah was due to our acceptance of it. Would the jewish nation 
ever come along and say that they are no longer interested in 
it there would be nothing stopping them from shirking their 
commitment to the Holy Torah. To properly clarify that this 
is not case and that in reality we are privileged to be guided 
by its laws and under its yoke always and that we cannot 
possibly do away with our bond with Hashem and His Torah it 
was necessary for the giving of the Torah to be in an imposed 
fashion notwithstanding our enthusiastic acceptance of it on 
our own.

In sefer Tiferes Yisroel the Maharal provides us with an 
insight as to why it was so that the way we responded in the 
way we did was by first saying na’aseh and then nishmah, 
“we will do and then we will listen”. Although it seems more 
appropriate for us to first say we will listen, in reality this isn’t 
so. The response “we will listen” is a function of the receiver 
that he will think it through and analyze that which he was told. 
The response “we will do” is a function of the commander that 
he is being listened to and his instruction is being adhered to. 
When looking at our response in this light it is only proper that 
that which is function of the commander take precedence over 
that which a function of the he who is being commanded.

The Sfas Emes in our parsha makes a similar point. He talks 
on the words of the first pasuk in the parsha which say; “These 
are the judgments that you shall place before them”. With an 
exegetical approach he writes that Hashem was telling Moshe 
Rabbainu that he is to teach us that we are to put precedence 
to Hashems laws before our own personal interests. “That you 
shall place before them” they are to understand that although 
they may have their own interests, they have to know that they 
must set their priorities straight and put the Torah first when 
going about life and the decisions that come along with it.

May we understand that in our personal day to day lives 
we are to implement this approach when serving Hashem, and 
realize that ultimately we were created to serve Him and follow 
through by putting our interests aside and working on His will 
first. 
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