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In this week’s parsha, parshas Lech Lecha, it is fitting that we 
examine the origins of the Jewish people and the foundation upon 
which its continued existence throughout the generations rests.  I 
am referring to the tefilah of Avraham Avinu, appealing to HKB”H 
to endow him with holy offspring (Bereishis 15, 2): 

“ויאמר אברם ה’ אלקים מה תתן לי ואנכי הולך ערירי ובן משק ביתי הוא דמשק 

אליעזר. ויאמר אברם הן לי לא נתתה זרע והנה בן ביתי יורש אותי. והנה דבר ה’ אליו 

ויאמר  ויוצא אותו החוצה  יירשך.  יצא ממעיך הוא  כי אם אשר  זה  יירשך  לאמר, לא 

הבט נא השמימה וספור הכוכבים אם תוכל לספור אותם ויאמר לו כה יהיה זרעך”.

And Avram said, “My Lord, Hashem/Elokim: What can You 
give me being that I go childless, and the steward of my house 
is Eliezer of Damascus?”  Then Avram said, “See, to me You 
have given no offspring; and see, my steward inherits me.”  
Suddenly, the word of Hashem came to him, saying: “That one 
will not inherit you; only the one who shall come forth from 
within you shall inherit you.”  And He took him outside, and 
said, “Gaze, now, toward the heavens, and count the stars if 
you are able to count them!”  And He said to him, “So shall 
your offspring be!”

Avraham Avinu’s heartfelt entreaty can only make us wonder.  
What compelled him to mention his servant Eliezer of דמש”ק in his 
tefilah: ”ובן משק ביתי הוא דמשק אליעזר“?  Now, we are familiar with 
the Gemara’s (Yoma 28b) elucidation cited by Rashi suggesting 
that the word דמש”ק is an abbreviation for: מתורת ומשקה   “דולה 

 he would draw from and give to drink from the—רבו לאחרים”
Torah of his master to others—implying that he disseminated 
the teachings of his master.  Nevertheless, we must endeavor to 
explain the surprising mention of Eliezer in Avraham’s tefilah in 
this context.  For, it is implausible that his servant Eliezer could 
serve as a substitute for his own son.  

He Removed Him from the Confines of This World 
and Elevated Him above the Stars

We will begin to shed some light on the matter by referring 
to Rashi’s commentary: “And He took him outside”: According 
to its simple interpretation, He (G-d) took him (Avram) out 
of his tent to the outside to see the stars.  But according to 
its midrashic interpretation, He said to him, “Abandon your 
astrological forecast, which you have seen via the signs of the 
zodiac, which predict that you are not destined to bear a son.”  
While it is true that Avram will not have a son; yet, Avraham will 
have a son.  Likewise, Sarai will not give birth, but Sarah will 
give birth.  I will give you different names, and the predictions 
of the zodiac will change.  Alternatively, He took him out of 
the confines of the world and elevated him above the stars.  
This is the implication of the term “gazing” employed by the 
passuk; it implies looking down from above.  

After reviewing the source in the Midrash Tanchuma (Shoftim 
11), it appears that the two interpretations presented by Rashi are 
intimately related to one another.  For, the reason HKB”H removed 
Avraham from the confines of his earthly existence and elevated 
him above the stars was to demonstrate to him figuratively that 
his destiny does not depend on the constellations.  He is beyond 
their control and can alter them at his will.  Here is the passage 
from the Midrash pertaining to the passuk (Devarim 18, 14): כי“ 

 הגוים האלה אשר אתה יורש אותם אל מעוננים ואל קוסמים ישמעו, ואתה לא כן נתן

אלקיך” ה’   For these nations that you are possessing, they--לך 
listen to astrologers and diviners; but as for you, not so has 
Hashem, your G-d, given for you.  

אומר  המזל  שהיה  באיסטרולוגין,  רואה  שהיה  באברהם  מדבר  כן,  לא  “ואתה 

לו שאין אברם ולא שרי מולידין, מה עשה להם הקב”ה... ויוצא אותו החוצה ויאמר 

הבט נא השמימה, העלה אותו למעלה מכיפת הרקיע... אמר לו הקב”ה צא מן המדה, 

אברם אינו מוליד אברהם מוליד, שרי אינה מולדת שרה מולדת.

“And He said to him, ‘So shall your offspring be!’”
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ויוצא אותו החוצה, אמר לו ]הקב”ה[, הרי אתה למעלה מן המזל, מי גדול ממי לא 

אתה, שאתה למעלה ממנו, הבט נא השמימה... כאדם שהוא מביט מלמעלה למטה... 

אברהם  מה  ]לישראל[,  משה  להם  אמר  בה’.  והאמין  מיד  זרעך,  יהיה  כה  לו  ויאמר 

הניח את המזל ולא היה עוסק בו, אף אתה לא כן נתן לך ה’ אלקיך”.

This passuk refers to Avraham.  He consulted his horoscope 
and saw that according to the stars, Avram and Sarai were not 
going to have children.  What did HKB”H tell them to do? . . . He 
took them outside and said:  “Gaze up toward the heavens”; 
He elevated him above the canopy of heaven . . . Forget the 
prediction that Avram will not bear children—Avraham will 
bear children—and that Sarai will not bear children—Sarah 
will bear children . . . HKB”H said to him:  “You are beyond the 
control of the constellations” . . . He said to him:  “So shall your 
offspring be.”  He immediately believed in Hashem.  Moshe 
said to Yisrael:  Avraham abandoned his horoscope and no 
longer paid attention to it, you should do the same:  “Not so 
has Hashem, your G-d, given for you.”

The connection between the two interpretations is explicit in this 
Midrash.  HKB”H elevated Avraham above the canopy of the heavens 
containing the twelve zodiac signs in order to show him that he 
controls them and can change them at will.  In this merit, he will 
succeed in bearing children, despite the forecast of his horoscope.  

This coincides amazingly with the interpretation of this 
Midrash found in Amudeha Shivah (Amud Avraham 2): “Avram 
will not bear children; Avraham will bear children.”  The 
Zohar hakadosh (Pinchas 216b) teaches us that HKB”H added the 
letter “hei” to Avraham, alluding to the letter “hei” with which 
this world was created, as it is written (Bereishis 2, 4): אלה“ 

בהבראם” והארץ  השמים   these are the generations of the --תולדות 
heavens and the earth when they were created (”בהבראם“).  
The Midrash (B.R. 12, 10) elucidates the word ”בהברא”ם“ as ’בה“ 

 indicating that HKB”H created the universe with the —בראם”
letter “hei.”  It turns out, therefore, that the entire solar system, 
including all of the constellations and stars, were created with the 
letter “hei” and are sustained by the letter “hei.”  Therefore, the 
addition of the “hei” to Avraham’s name, elevated him above and 
beyond their control.  

Furthermore, the letter “hei,” possessing a numerical value of 
five, alludes to the five books of the Torah, with which the world 
was created.  Seeing as Avraham and his descendants accepted 
the Torah and observe its precepts, they merited being associated 
with the letter “hei.”  This is yet another reason that Yisrael exist 
beyond the dominion of the stars and constellations.  

With this understanding, the Amudeha Shivah explains:  אברם“ 

 Avram will not bear children, but Avraham --אינו מוליד אברהם מוליד”
will bear children.  So long as his name remained Avram, without 
the letter “hei,” it reflected a lack of fulfillment of the five books 
of the Torah.  As a consequence, he could not produce offspring, 
since he remained under the control and influence of the stars and 
zodiac signs.  Once, however, his name was switched to Avraham, 
with the addition of the letter “hei,” it reflected a fulfillment of the 
five books of the Torah, which were used to create the zodiac signs.  
Thus, he was able to produce offspring contrary to the dictates of 
nature and his astrological forecast.

Avraham Prayed for Offspring Who Make 
the Many Righteous like the Stars

I was struck by a fascinating idea concerning the incredible 
miracle that HKB”H performed on behalf of Avraham Avinu.  As 
Rashi brings down in the name of the Midrash: He took him 
out of the confines of the world and elevated him above the 
stars.  We will begin by introducing a question that bothered the 
Ohr HaChaim hakadosh (Bereishis 15, 3) concerning Avraham’s 
remark to HKB”H: ”הן לי לא נתתה זרע“--see, to me You have given 
no offspring.  After all, HKB”H already promised Avraham that 
he wouldl be blessed with children as plentiful as the dust of the 
earth (ibid. 13, 16): ושמתי את זרעך כעפר הארץ אשר אם יוכל איש למנות את“ 

 I will make your offspring as the dust of—עפר הארץ גם זרעך ימנה”
the earth, so that if one can count the dust of the earth, then 
your offspring, too, can be counted.  

He explains in his sacred comments that Avraham feared that 
his descendants would be simple, like the “dust of the earth.”  
This prompted him to pray for children that would be tzaddikim, 
like “the stars of the heavens.”  This is the implication of his 
statement: ”הן לי לא נתתה זרע“—the emphasis is on the word ”לי“; he 
wanted to be sure that his offspring would be like him.  Here are 
his sacred words: 

“אכן כוונת הכתוב היא על זו הדרך, שבהיות שבשורת הזרע שאמר לו ה’ אמר 

והפחותים  בני אדם הבזויים  כי הנמשלים לעפר הארץ הם  ידוע  ודבר  כעפר הארץ, 

שאין בהם נפש קדושה, על דרך אומרו )קהלת ג-כא( רוח הבהמה היורדת היא לארץ, 

והם הנקראים עמי הארץ, ובני אדם כאלו לא יתמלא רצון הצדיקים בהם, לזה אמר 

לו,  ואמר  ה’  השיבו  ולזה  זרע,  נתתה  לא  לי  השוה  דבר  פירוש,  וגו’,  לי  הן  אברהם, 

ספור הכוכבים כה יהיה זרעך, והם הצדיקים המשולים לכוכבים דכתיב )דניאל יב-ג( 

ומצדיקי הרבים ככוכבים, ובזה נחה דעתו”.

When Hashem promised him abundant offspring, He compared 
them to the dust of the earth.  It is well-known that people 
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compared to the dust of the earth are despicable and lowly and 
lack kedushah; they are referred to as “amei ha’aretz.”  Offspring 
of that sort do not satisfy tzaddikim.  This is what Avraham was 
saying to HKB”H.  You have not given me offspring equivalent to 
me.  To which Hashem responds: “Count the stars; your offspring 
will be like them.”  He was referring to the tzaddikim, who are 
compared to stars, as it is written (Daniel 12, 3): “And those who 
make the many righteous will be like stars.”  That reassured 
him and appeased him.  

The 955 Pesukim in Sefer Devarim 
Correspond to the 955 Firmaments

Following the lead of the Ohr HaChaim hakadosh, let us 
elaborate further on Avraham’s remark to HKB”H: לא לי   “הן 

זרע”   .You didn’t provide me with offspring similar to me—נתתה 
Additionally, we will focus on the fact that HKB”H elevated 
Avraham above the canopy of the heavens and promised him: כה“ 

 Let us introduce a precious teaching from the Ma’aseh  .יהיה זרעך”
Rokeiach (Vaetchanan) interpreting a passuk in parshas Ha’azinu 
(Devarim 32, 39): ראו עתה כי אני אני הוא ואין אלהים עמדי אני אמית ואחיה“ 

 see, now, that I, I am He; and no --מחצתי ואני ארפא ואין מידי מציל”
god is with Me. I put to death and I bring life; I struck down 
and I will heal; and there is no one who rescues from My hand.  
We must endeavor to comprehend the meaning of the statement: 
“See, now.”  What were they able to see then that were not able 
to see previously?  

He explains the matter based on the Midrash (D.R. 11, 8): 
 “בשעה שהגיעו ימי משה ליפטר מן העולם... אמר משה, רבונו של עולם דבר אחד

ויראו ותהומות  שבשמים  השערים  כל  ויבקעו  שאכנס  מותי,  לפני  ממך  מבקש   אני 

 When it came time for Moshe to depart from the  שאין זולתך”.
world . . . Moshe said, “Master of the Universe, I have a single 
request of You before my death--that I shall enter and all the 
gates of heaven and the abysses shall split open, so that all 
may see that there is none other than You.”  This deserves 
further explanation.  Where do we find an allusion in the Torah 
to the fact that HKB”H granted Moshe’s request to split open the 
gates of heaven?  

Concerning this matter, the Ma’aseh Rokeiach writes:  ’והקרה ה“ 

 Hashem has provided me with an amazing—לפני דבר נפלא בזה”
insight on this subject.  He explains, based on the writings of the 
divine kabbalist Rabbi Avraham Galanti in Kol Bochim (Eichah 
2, 21), that there are 955 firmaments.  The angel Matat elevates 
all of Yisrael’s tefilos through these 955 firmaments; however, he 
is only allowed to ascend through 900 of the firmaments. He is 

not permitted to enter the uppermost firmaments--the upper 55 
firmaments; the tefilos must ascend to HKB”H from there on their 
own, without the accompaniment of a malach.  This is implied by 
the passuk (Devarim 10, 14): הן לה’ אלקיך השמים ושמי השמים הארץ“ 

 hen” to Hashem, your G-d, are the heavens and“--וכל אשר בה”
the highest heavens, the earth and everything that is in it.  In 
other words, of all the 955 firmaments, 55—ה”ן—are reserved for 
Hashem, your G-d, exclusively.  None of the categories of angels 
are allowed beyond the initial 900 firmaments.  

To this the Ma’aseh Rokeiach relates the following incident 
depicted in the Gemara (Chagigah 15a).  When Elisha ben Avuyah 
entered the spiritual realm known as the “Pardes”, the heavenly 
“Orchard,” he became irreligious and professed heretical beliefs.  
His spiritual decline was precipitated by the sight of saw the angel 
Matat, who was given permission to sit down and record the 
merits of Yisrael. This violated his understanding that angels were 
not allowed to sit in the presence of Hashem. Thus, he concluded 
falsely that, chas v’shalom, there is more than one G-d, more than 
a single entity controlling the universe. So, we see that within the 
900 firmaments that the angel Matat is permitted to go there is a 
risk that a person could be misled into believing falsely that there 
is more than one G-d. In the 55 upper firmaments, however, he is 
not permitted to go. Therefore, it is specifically in that realm that 
Hashem’s oneness is revealed and confirmed, as reflected by the 
passuk: ”הן לה’ אלקיך השמים ושמי השמים“ -- “hen” to Hashem, your 
G-d, are the heavens and the highest heavens.  In other words, 
the uppermost 55 firmaments—alluded to by the term ״הן״ – are 
exclusively the domain of Hashem.  

With this in mind, he teaches us an amazing chiddush.  Incredibly, 
in Mishneh Torah there are precisely 955 pesukim. The Ma’aseh 
Rokeiach postulates that with every single passuk that Moshe 
Rabeinu uttered in sefer Devarim, he opened up a firmament. 
Hence, he uttered precisely 955 pesukim in order to split open all 
955 firmaments and to demonstrate to everyone that there is only 
one Almighty G-d. This also explains why sefer Devarim contains 
so many admonitions against “avodah zarah.”  In this manner, his 
tefilah to split open the gates of heaven was answered.  

Now, if we tally the pesukim from the beginning of sefer 
Devarim until the passuk: ”...ראו עתה כי אני אני הוא“, we find that there 
are precisely 900 pesukim—corresponding to the 900 lower 
firmaments.  From that passuk until the end of the Torah, there 
are 55 pesukim--corresponding to the uppermost 55 firmaments. 
Now, it is known that the angel Matat is occasionally referred to as 
“Elokim”. Hence, we can interpret the passuk as follows: ”ראו עתה“ - 
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now that we have reached the passuk that corresponds to the first 
of the uppermost 55 firmaments, you can all see: ”כי אני אני הוא“—
that I am here alone in these firmaments; ”ואין אלקים עמדי“ - and 
there are no other gods here with Me, not even the angel Matat, 
who is sometimes referred to as “Elokim”; he is not permitted 
to be here with Me in these 55 firmaments. This concludes the 
interpretation of the Ma’aseh Rokeiach.

HKB”H Dwells Alone with Yisrael 
 in the Uppermost 55 Firmaments

It appears that HKB”H had a commendable reason for 
designating precisely 55 firmaments as His exclusive domain—
in which no malach, not even Matat, was permitted to enter.  Let 
us refer to the following elucidation in the Midrash (S.R. 15, 7) 
related to the passuk (Bamidbar 23, 9): 

“הן עם לבדד ישכון, מהו הן, כל האותיות מזדווגין חוץ מב’ אותיות הללו, כיצד 

א”ט הרי י’, ב”ח הרי י’, ג”ז הרי י’, ד”ו הרי י’, נמצא ה’ לעצמה, וכן האות הנ’ אין לה זוג, 

י”צ הרי ק’, כ”פ הרי ק’, ל”ע הרי ק’, מ”ס הרי ק’, נמצא נ’ לעצמה. אמר הקב”ה כשם ששני 

אותיות הללו ]הן[, אינן יכולין להזדווג עם כל האותיות אלא לעצמן, כך ישראל אינן 

יכולין להידבק עם כל העובדי כוכבים ומזלות הקדמונים אלא לעצמן מפורשים”.

It states:  ”הן עם לבדד ישכון“–it is (”הן“) a nation that will dwell 
in solitude.  The passuk employs the term ”הן“—spelled “hei-nun.”  
The Midrash points out that all of the letters of the aleph-beis have 
partners except for these two letters.  How so?  The letters from 
“aleph” to “tet” pair up to arrive at a sum of ten.  “Aleph”(1) plus 
“tet”(9) equals ten; “beis”(2) plus “chet”(8) equals ten; etc.  Only 
the letter “hei” stands alone.  Similarly, the letters from “yud” to 
“tzadi” pair up to arrive at a sum of one hundred.  “Yud”(10) plus 
“tzadi”(90) equals one hundred; “chaf” (20) plus “pei”(80) equals 
one hundred; etc.  Once again, we find that the letter “nun” stands 
alone without a partner.  Therefore, HKB”H proclaimed:  Just as 
these two letters stand alone without partners; so, too, Yisrael 
cannot join together with any people that worship idols, false 
gods or constellations; they must remain separate and alone.  

For this reason, HKB”H designated precisely 55 (נ”ה) 
firmaments in which no malach is allowed to enter; only Yisrael’s 
tefilos have access to those firmaments.  Thus we learn that HKB”H 
unites solely with Yisrael in those 55 firmaments—corresponding 
to the letters ”הן“, which stand alone without a mate.  They merit 
this unique privilege, because they do not form unions with the 
goyim; they unite solely with HKB”H, the one true force in the 
universe.  Therefore, “midah k’neged midah,” HKB”H dwells 

alone with Yisrael, accepting Yisrael’s tefilos, in those exclusive 
55 firmaments, without any malachim as intermediaries.  This 
then is the allusion in the passuk: ”ישכון לבדד  עם   only they—“הן 
have access to the uppermost ”הן“ firmaments; ”ובגוים לא יתחשב“—
because they are not reckoned among the goyim.  

Let us add a tantalizing idea of our own.  We have learned that 
HKB”H alluded to Yisrael’s merit and virtue with the letters ה”ן.  
We have also learned that Yisrael merit being beyond the control 
of the stars and constellations; on the contrary, they control 
the constellations and can alter them at will.  They earned this 
distinction by accepting the Torah with which the universe and 
the constellations were created.  

Upon closer scrutiny, it is apparent that the letters ה“ן allude 
to Torah she’b’chtav and Torah she’b’al peh.  For, the letter “hei,” 
with a numerical value of five, alludes to the five books of Torah 
she’b’chtav.  Similarly, the letter “nun,” with a numerical value of 
fifty, alludes to Torah she’b’al peh that encompasses fifty levels of 
“binah.”  For, we have learned in the Gemara (R.H. 21b): חמישים“ 

 fifty gates of binah were created in the --שערי בינה נבראו בעולם”
world; they enable us to unravel and explain the mysteries of 
Torah she’b’chtav.  

We can now begin to comprehend Yisrael’s exceptional 
and unique status represented by the two letters ה”ן, who lack 
partners.  In the merit of accepting the Torah, which all of the 
other nations turned down, Yisrael earned the distinction: הן“ 

 they are unique and separate from—עם לבדד ישכון ובגוים לא יתחשב”
the rest of the world .  It is for this very reason that their tefilos 
ascend to the heavens, even to the 55 firmaments to which the 
malach Matat is denied access.  They were awarded this privilege, 
because they accepted Torah she’b’chtav and Torah she’b’al peh, 
which are alluded to by the letters ה”ן.  

This coincides very nicely with an allusion in the passuk 
related to Matan Torah (Shemos 19, 2): ”ההר נגד  ישראל  שם   --“ויחן 
and Yisrael encamped there opposite the mountain.  The 
Imrei Noam (Bamidbar 9) points out that the gematria of the 
words ישרא”ל ש”ם   equals 955—the same as the number of ויח”ן 
firmaments that opened up for Yisrael at the time of Matan Torah.  
Let us explain the allusion based on our current discussion.  In 
the merit of accepting the Torah on Har Sinai, Yisrael’s tefilos 
ascend through all of the firmaments to reach HKB”H; thus, they 
are elevated above all the stars and constellations and are able to 
alter them at will.  
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You Did Not Provide Me with Offspring Who 
Control the Uppermost 55 Firmaments

We can now rejoice and shed some light on the deeper 
significance of Avraham Avinu’s appeal to HKB”H: הן לי לא נתתה“ 

 He was not merely praying for offspring, but he specifically  .זרע”
began with the term ה”ן.  He was conveying the fact that he 
yearned to be the forebear of a holy people, whose kedushah 
would merit that their tefilos would ascend and reach even the 
uppermost ה”ן firmaments alluded to by the passuk: הן לה’ אלקיך“ 

  .השמים ושמי השמים”

Accordingly, this affords us a better understanding of the 
comments of the Ohr HaChaim hakadosh.  Even though HKB”H 
had already promised Avraham that his offspring would be 
abundant “like the dust of the earth,” Avraham was not satisfied.  
He didn’t want to be given only offspring of lowly character 
resembling “the dust of the earth”--”כעפר הארץ“ —who would be 
controlled by the heavenly constellations.  Rather, he wanted to 
be promised offspring that would resemble him--”הן לי”—whose 
tefilos would penetrate even the uppermost 55 firmaments.  They 
would possess the power to alter their astrological forecasts with 
their tefilos just as Avraham had done.  

HKB”H responded to his entreaty as follows: ויוצא אותו החוצה“ 

 He took him outside and instructed him to—ויאמר הבט נא השמימה”
gaze up at the heavens.  Rashi provided us with two interpretations 
in the name of the Midrash, which complement each other very 
nicely.  On the one hand, he was instructed to ignore the destiny 
predicted by his zodiac signs; additionally, HKB”H elevated him to 
a vantage point above the heavenly bodies.  

In keeping with what we have learned, we can suggest that 
HKB”H elevated him above even the uppermost 55 firmaments.  
He wanted to convey to him that he and his children would 
merit a unique status.  Due to their kedushah, their tefilos will 
ascend through the 55 uppermost levels of heaven without the 
accompaniment of a malach.  This affords them the power to 
alter their astrological forecasts—similar to what happened 
to Avraham.  This is the message inherent in the passuk: עם  “הן 

 they have the power to alter the constellations with—לבדד ישכון”
their tefilos that ascend through even the (55) ה”ן restricted 
firmaments; ”יתחשב לא   in this regard, they are clearly—“ובגוים 
distinct and separate from the goyim, whose lives are controlled 
by the constellations.  

It is with great pleasure that I now present substantiation for 
this notion that Avraham was able to alter his astrological forecast 

and father Yitzchak, because his tefilah ascended through even the 
uppermost 55 firmaments.  We will begin by addressing a passuk 
in parshas Chayei Sarah (Bereishis 24, 1): ’וה  “ואברהם זקן בא בימים 

בכל” אברהם  את   ,now Avraham was old, well on in years—ברך 
and Hashem had blessed Avraham with everything.  Rashi 
comments: The gematria of ״בכל״ (with everything) is equivalent 
to that of ״בן״ (son).  Once he had a son, he was obliged to take 
him a wife.  This is a very curious comment!  Why do we require 
a gematria to inform us that Avraham had a son?  After all, the 
Torah informs us explicitly that Avraham instructed his servant 
Eliezer to find a wife for Yitzchak, his son.  

It appears that we can explain the matter based on a wonderful 
allusion presented by the Imrei Noam (Chayei Sarah 13).   He 
writes that: ”והוי”ה בר”ך א”ת אברה”ם בכ”ל“ equals 955—the number 
of firmaments.  Thus, we can add our own embellishment to his 
sacred insight.  By means of this gematria, the Torah is alluding to 
us that Avraham was able to bear a son against the laws of nature, 
because his tefilah ascended through all 955 firmaments.  Let us 
review the allusion.  The word ״בכל״ equals ״בן״—son.  The entire 
phrase: ”והוי”ה בר”ך א”ת אברה”ם בכ”ל“ equals 955.  Hence, the passuk 
is teaching us that Avraham was able to alter his astrological 
forecast and father a son by having his tefilah traverse all 955 
levels of heaven.  

Eliezer Avraham’s Servant Was a Gilgul 
of Chanoch the Angel Matat

Following this line of reasoning, we can now reconcile 
Avraham’s seemingly incomprehensible mention of his servant 
Eliezer in his tefilah to bear children of his own: ובן משק ביתי דמשק“ 

 The Yalkut Reuveini (Lech Lecha 178) teaches us in the  .אליעזר”
name of the Galia Raza from one of the young disciples of the Arizal 
that Eliezer was a gilgul of Chanoch—who was transformed into 
the malach Matat.  Regarding Chanoch, let us refer to the following 
passuk (Bereishis 5, 24): אותו לקח  כי  ואיננו  האלקים  את  חנוך   “ויתהלך 

 ,and Chanoch walked with G-d; then he was no more --אלקים”
for G-d had taken him.  The Targum Yonatan comments:  ופלח“ 

לרקיעא וסליק  אתנגיד  ארום  ארעא,  דיירי  עם  ליתוהי  והא  ה’  קדם  בקושטא   חנוך 

רבא”. ספרא  מיטטרון  שמיה  וקרא  ה’  קדם   Chanoch truly served  במימר 
Hashem; alas, he was no longer present among the inhabitants of 
earth; for he ascended to the heavens by Hashem’s decree; he was 
then named Metatron, the great scribe.  Seemingly, this is quite 
odd.  How is it possible that the malach Matat, who was already 
up in the heavens, reincarnated down below into the body of a 
human being?  
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We find an explanation in the teachings of the Arizal in Sha’ar 
HaGilgulim (end of Introduction 31).  He relies on a concept from 
the Zohar hakadosh (Noach 59b) that every tzaddik has two 
spirits—one in this world and one in the world up above.  Thus, 
Chanoch’s spirit in the heavens above is the malach Matat, the 
ministering angel of the world, who was created during the six 
days of creation.  On the other hand, Chanoch is the spirit of Matat 
down on earth, who came into being when he was born.  When 
it was time for him to pass from this world, HKB”H removed 
the spirit of Chanoch from below and united it with the spirit of 
Chanoch above—the malach Matat.  From the combination of the 
two, the malach Matat was formed.  

According to this explanation, it seems that the spirit of Chanoch 
below is what reincarnated into Eliezer the servant of Avraham.  Yet, 
seeing as Chanoch represents the spirit of the malach Matat below 
on earth, Eliezer bears a connection with Matat.  Additionally, the 
Galia Raza explains that it was necessary for Chanoch to reincarnate 
into Eliezer, because he had not been circumcised.  

Chanoch Reincarnated into Eliezer 
as a Tikun for Failing to Draw Others Near

With the utmost reverence and compassion, I sought a reason 
for the gilgul of Chanoch into Eliezer.  The great Chatam Sofer 
teaches us a fundamental principle.  Regarding Chanoch, the Torah 
says (Bereishis 5, 24): ”ויתהלך חנוך את האלקים“.  While still alive in 
this world, he separated himself from all other human beings, so 
as not to be corrupted by them.  He remained isolated with HKB”H 
in sanctity and purity, as indicated by this passuk.  As his reward, 
he ascended to heaven while still alive and was transformed into 
the “malach” Matat.  In contrast, we do not find that Avraham 
Avinu ascended alive to the heavens to become a malach.  For, he 
chose a different path.  Rather than remaining isolated all day long 
communicating with HKB”H, he chose to fraternize with others 
outside of his home in order to bring them closer to Hashem.  

The Chatam Sofer explains that Avraham Avinu realized that 
this was not the purpose for which man was created; he was 
not created for the purpose of ascending to heaven alive and 

transforming into an angel.  HKB”H has myriads of angelic creatures 
above in the heavens.  Hence, he created man to serve Hashem in 
the capacity of a human being.  He is meant to associate with other 
human beings and to introduce them to Hashem and His Torah.  
If man successfully fulfills this noble task then, after he dies, he 
merits becoming even greater than the ministering angels—the 
“malachei ha’shares.”  This is the gist of his explanation.  

Based on this principle, we can suggest a reason for Chanoch’s 
reincarnation into Eliezer.  His tikun required that he assist 
Avraham Avinu in his sacred mission to draw others closer to G-d.  
As we learned, he neglected to do so during his lifetime.  We can 
postulate that this is why Eliezer is referred to as ”דמשק אליעזר“.  
As we learned from Rashi, the term “דמשק” is an abbreviation for 
לאחרים” רבו  מתורת  ומשקה   he drew from the teachings of—“דולה 
his master and disseminated the knowledge to others.  That 
was indeed the essence of his being; for, in this manner, he made 
amends for Chanoch’s failure to teach others.  

Now, we can appreciate why Avraham Avinu surprisingly 
mentions his servant Eliezer in his tefilah: ויאמר אברם ה’ אלקים מה“ 

 ,In other words  .תתן לי ואנכי הולך ערירי ובן משק ביתי הוא דמשק אליעזר”
Eliezer, the overseer of Avraham’s affairs and household, was a 
gilgul of Chanoch, who became the malach Matat.  Matat is only 
allowed access to the lower 900 firmaments.  Hence, Avram says 
to Hashem: ”זרע נתתה  לא  לי   You have not provided me with—“הן 
offspring that are permitted to enter even the uppermost 55 
firmaments, alluded to by the word והנה בן ביתי יורש אותי” ;ה”ן“—it 
seems that I will be inherited by someone who is not permitted to 
enter and ascend those top 55 heavenly levels.  

To which Hashem responds: לא יירשך זה כי אם אשר יצא ממעיך הוא“ 

 יירשך. ויוצא אותו החוצה ויאמר הבט נא השמימה וספור הכוכבים אם תוכל לספור

 you will be inherited by a true descendant of your own, not—אותם”
by your steward.  To emphasize the point, HKB”H took him outside 
and elevated him above all of the 955 heavens.  Then HKB”H 
promised him:  ”״כה יהיה זרעך—your offspring will be like you; their 
tefilos will also ascend through all of these levels of heaven.


