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CRYING FOR GENERATIONS 
ל א כָּׂ שָּׂ נּו ֶאת-ַותִּ תְּ ה ַויִּ ֵעדָּׂ ה ַההּוא-הָּׂ לָּׂ ם ַבַליְּ עָּׂ כּו הָּׂ בְּ ם ַויִּ )במדבר יד, א( קֹולָּׂ  

Sotah 35a; Taanis 29a: “The whole Tzibur raised their voices and cried" (BaMidbar 14:1) – Rabbah said 

in the name of Rav Yochanan: That night was the eve of the Tishah b'Av. HaShem said 'they cried 

for no reason. I will fix the day to be a day of crying for generations.' 

 Sanhendrin 104b - The ominous night was the ninth of Av. Hakodesh Baruch Hu said to Klal Yisrael that because 

they wept without cause, it will be established as a day of weeping for generations to come. The first and 

second Batei Mikdashos were destroyed on that day. They cried at night; when one weeps at night his voice 

is heard more easily than by day. When one weeps at night, others who hear his sobs weep along with him. 

WHO CRIED? WHY DID THEY CRY? 

WHAT IS THE DIFFERENCE BETWEEN THE “העדה” (the assembly) AND “העם” (the people)?  

Rashi - “העדה” refers to the members of Sanhedrin. The Beer Yitzchak explains that the העדה at the beginning of 

the pasuk refers to the Sanhedrin and the העם at the end of the pasuk refers to the rest of Klal Yisrael. 

 which refers to the Eirev Rav, wept at night. Klal ,”העם“ .All of Klal Yisrael wept during the day - אמרי שפר

Yisrael had no choice but to leave Mitzrayim. Those that did not want to leave were killed in Mitzrayim. On 

the other hand, the Eirev Rav did not have to go with Klal Yisrael. Therefore, they wept at night for they 

brought this predicament upon themselves. 

הקודש מלאכת  - The Gedolim העדה wept during the day and continued crying until the night when the rest of Klal 

Yisrael joined the crying. 

בחיי רבינו  – The Meraglim returned to Klal Yisrael at the end of the day and raised their voices weeping very 

loudly. When evening came, the entire Klal Yisrael wept along with the Meraglim and brought darkness to 

the world. 

 .when the elders are at the helm guiding and leading them ” עדה“ Klal Yisrael are only called an  מלבי"ם

"למהר  – Chiddushei Agados – Sanhedrin 104b – Why did Klal Yisrael’s reaction to the Meraglim’s report have 

such far reaching ramifications? It was through Klal Yisrael being taken out of Mitzrayim that they became 

the Ribbono Shel Olam’s people. Had the entry into the Land been one smooth continuous process, then just 

as Klal Yisrael is eternally the nation of the Ribbono Shel Olam, it would have followed that their entry into 

Eretz Yisrael would have been eternal. However, because Klal Yisrael wept, they demonstrated that they were 

not spiritually ready, and that generation did not enter the Land. This severed the connection of their leaving 

Mitzrayim to entering Eretz Yisrael, thereby causing the entry of their children into the Land to be temporary. 

 They (Meraglim) went and came back to Moshe and Aharon.” The Meraglim found“ –  4:5 – תענית – ירושלמי

them toiling in the Halachos of Challah and Orlah. The Meraglim said to them that they are not entering the 

Land, and therefore there is no need to learn those Halachos. The entire assembly of Klal Yisrael wept that 

night. Hakodesh Baruch Hu told them that because they are weeping insipidly, they would weep in the future 

for a purpose. 

בית השואבה מעין  - What is the meaning of the Gemara that the Meraglim spoke of that which they did not see? 

What they repeated, they did in fact see. They saw many people dead, and they saw giants. However, what a 

person sees depends on what he is seeking, through what type of “lenses” he is gazing. ֹחק-ַוַיְרא ֶאת קֹום ֵמרָּ ַהמָּ  

(Vayeira 22,4) – “And he (Avrohom Avinu) saw the place from afar.” What place did Avrohom Avinu see? It 

says in Pirka D’Rebbe Eliezer that he saw a pillar of fire rising from the ground reaching all the way to the 

heavens. Avrohom was wearing his “Ruchniyos lenses”. Avrohom asked Yitzchak if he saw this, and Yitzchak 

answered affirmatively. Then Avrohom asked Eliezer and Yishmael and they answered that they did not see 

anything. Avrohom therefore told them to stay behind with the donkey for it too did not see anything. There 

was Kedusha there, but a spiritual seeing was necessary to see it. The Meraglim should have seen the Kedusha 

in the Land, and they would have, had they put on their spiritual lenses. Unfortunately, they went just to see 

the physical attributes of the Land, and they reported as they saw. The Meraglim are faulted for not seeing the 

Kedusha; therefore it says that they spoke that which they did not see – they spoke because they did not see 

the Kedusha and goodness of the Land. 

 



העדה קרבן  – Yerushalmi Tanis 4:5– The Meraglim came and found Klal Yisrael learning Challah and Orlah, 

Mitzvos that were dependant on the Land of Eretz Yisrael, a Land that the Meraglim said they would not enter. 

Rabbi Shimshon Raphael Hirsch –They first broke out in a great cry and then continued without letting up. 

דבר העמק – Initially it was only the heads of the nation that cried. Afterwards, all the leaders went back to their 

tents crying. The rest of the nation heard the leaders, and they began to cry along in unison. 

 precede the Posuk which begins ”פ“ 104b– “Why in Eicha does the Posuk that begins with the letter – סנהדרין

with the letter “ע”? The rest of Megilas Eicha follows the order of the Aleph Bais. The reason is because the 

Meraglim spoke with their mouths, יהםפ , that which they did not see with their eyes, יניהםע . 

שמעני ילקוט  – When the Meraglim returned from their mission, they spread out – each one amongst his Shevet. 

Each one began to pace the floor of his home, with a distressed look upon his face. Each family questioned 

why they looked as they did. They pretended to fall from shock, and looked up at their family saying that they 

are in pain over how the Emoriyim will subjugate them and rule mercilessly over them. All of them 

immediately burst into loud weeping. It was so loud that all of their neighbors heard and they as well began 

to weep, until all of Klal Yisrael were weeping. 

רבה במדבר  – “The entire assembly arose and raised their voices, that is what it says in Yirmiyah, ‘She raised up 

her voice against Me, therefore I hated her’.” 

"ם שיקמהר – What is the connection between this pasuk and the pasuk in Yirmiyah quoted in the Medrash? Klal 

Yisrael sent the Meraglim to search the Land to see if they would be able to conquer it through natural means. 

When the Meraglim returned and said that they would not be able to conquer the Land through natural means, 

Klal Yisrael feared that perhaps they sinned and were not worthy of being taken into the Land miraculously. 

However, if this were true, then Klal Yisrael should have cried within their hearts that they were not worthy, 

and not cried aloud. Their crying out loud constituted a lack of faith in the Ribbono Shel Olam, they cried out 

against the Ribbono Shel Olam. 

השל" – The Zohar Hakodosh says that the Meraglim wept that night for they knew that once they would enter the 

Land they would no longer be Nesi’im. Rather there would be other Nesi’im and they would revert back to 

being commoners. Therefore they wanted to remain in the Midbar so that they could maintain their status. 

בונים ר " רה – Chazal tell us that the gates of tears in Shamayim are never closed. In other words, if one cries out to 

HaShem, he will always be answered. If so, why are gates needed at all for the path of tears? The gates are 

needed for the fools who cry for no reason. The gates are in fact closed for those tears, and are not answered. 

WHAT IS SPECIAL ABOUT CRYING? 

Crying is something internal, an expression of a deep feeling in a person's heart. A person who cries expresses 

deep sadness about something that occurred to him. "The nation cried that night" – The nation cries out of 

lack of faith in the cherished land, a lack of faith in HaShem.  

Malbim explains that the sin of the nation was their lack of faith in G-d but then explains how the nation 

developed this lack of faith. It was not a rational lack of faith. Of course they knew that G-d could ensure 

victory, the desired conclusion. Malbim implies that the problem was that the nation itself did not feel 

deserving of this positive intervention by G-d; herein lied their lack of faith. He writes that the nation saw that 

G-d sometimes brought great benefit to one deserving punishment so that when the penalty was finally given, 

the fall would be greater. The nation sadly believed that G-d had taken them out of Egypt and protected them 

in the desert so that they could face greater punishment in the defeat upon entering the land.  

Rabbi Tzvi Haskell explains that the failure of trusting in HaShem to overcome the nations in Canaan expressed 

a basic shortcoming, therefore making it so inviting. One who fully accepts HaShem’s control must totally 

dedicate oneself to accepting that every action must be consistent with HaShem's constant presence. The 

inverse is also true for those who wish to avoid HaShem at times. If so, the Jews at least had a subconscious 

drive to question the extent of HaShem’s control in order to allow this slight lenience in the intensity of their 

constant awareness of HaShem's omnipresence. This was an act of facilitating an immature outlook of the 

good and easy approach to life. As a response to this, HaShem shows us what our lives would look like without 

His constant protection over us.  

 

 



THE POWER OF TEARS 

The flow of the Gemara seems quite clear that tears constitute a double-edged sword. On the one hand, one 

causing someone else pain to the point of bringing him/her to tears can have quite a detrimental and negative 

effect, invoking the midas hadin against the perpetrator.  On the other hand, one who sheds tears while praying 

can invoke the midas harachamim much more so than with just prayer alone. 

In fact, the Maharam Shif there remarks, that he is somewhat puzzled by why we say in Selichos, “Machnisei 

dimah hachnisu dimoseinu.”  “Angels of tears bring in our tears.”  After all, tears are so powerful and are granted 

immediate access to Heaven, why should we need to ask the Angels to bring our tears into G-d?! 

The power that tears can have is further illustrated in the Gemara (Kesuvos 62b) which relates the incident in 

which Rav Rechumei would learn in the  Yeshiva of Rava the whole year and would leave to  visit home once a 

year on Erev Yom Kippur.  One year he became so involved in his learning that he delayed in coming home. His 

wife was anxiously awaiting his once-yearly visit and when he did not arrive at the expected time, she shed one 

tear. As a result, the attic in which Rav Rechumei was sitting at the time, collapsed and Rav Rechumei died 

instantly. 

Now, surely Rav Rechumei’s wife did not want him to die and was certainly much more hurt by her husband 

being taken away from her altogether, than by his just coming home later than the usual. 

Nevertheless, R’ Chaim Shmulevitz (Sichos Mussar: Maamar Zechiras Miriam) explains, such is the power 

of tears. When one causes another person pain to the point of tears, it is likened to a fire which burns on contact, 

regardless of what the intent was. Just as a fire burns on contact, whether it was started intentionally or not, so 

too causing another person pain to the point of tears can invoke an immediate and harsh response from Heaven, 

even if done unintentionally, Rachmana litzlan. 

Additionally, we find that as soon as Basyah heard Moshe crying as a baby in the Nile River, she was immediately 

filled with compassion and came to his aid. The pasuk (Shemos, 2,6) says “Vehinei naar boche vatachmol 

olav.”  “Behold the child was crying, and she had pity on him.” 

The Zohar remarks that this terminology alludes to this concept that crying is very powerful and can achieve 

results much more effectively than prayer without tears.  Based on this the Ari, z”l advised that one should do his 

utmost to shed tears during the closing prayer of  Neilah on Yom Kippur, since tears are so very powerful and G-

d will certainly not  ignore them. 

The Yalkut Me’am Loez (Toldos 27,38) quotes from the Zohar that in the merit of the tears that Eisav cried 

while he was asking Yitzchak Avinu for a bracha, that the Jewish nation has now been under Eisav’s rule for so 

long. And the Jews will remain under his control until they do repentance, likewise, with tears invoking G-d’s 

compassion. 

Not only that, but the Medrash (Tehilim 137) says that when Yirmiyahu  was being separated from the Jewish 

nation right after the Churban, they began crying that they wanted him to stay with them. Yirmiyahu responded 

that if they would have cried even one time prior to the Churban, back when he was imploring them to 

do teshuva, they would not have gone into exile.  Such is the power of crying. 

We see from Leah, as well, the power of davening with tears. The pasuk says “The eyes of Leah were weak from 

crying.”  And Rashi explains that this was so because Rochel was originally supposed to marry Yaakov, and Leah 

was supposed to marry Eisav. 

The Gemara, Bava Basra 123a, relates that we see from here how powerfully effective prayer with tears can be. 

Through crying, Leah altered the gezaira of bas ploni leploni, i.e. who she was to marry. Not only that, but she 

married Yaakov even before his original bas zivug, Rochel, did. Even more Rochel’s son Yosef was really 

supposed to be the firstborn of Yaakov.  Instead, Leah bore Reuven first, making her son the firstborn of Yaakov, 

as well as the first shevet, a direct result of the power of prayer accompanied by tears. 



FORTY DAYS OF THE SPIES 
Taanis 29a – Blue-shaded area below shows 40 days (2-Sivan; 30-Tamuz; 8-Av) in year 2449 

Nissan 

2449 

Rishon Sheni Shelishi Revei Chamishi Shishi Shabbos 

1 2 3 4 5 6 7 

8 9 10 11 12 12 14 

15 16 17 18 19 20 21 

22 23 24 25 26 27 28 

29 30      

 First of Nissan – Set-up the Mishkan (and not taken down) 

Iyar 

2449 

Rishon Sheni Shelishi Revei Chamishi Shishi Shabbos 

  1 2 3 4 5 

6 7 8 9 10 11 12 

13 14 15 16 17 18 19 

20 21 22 23 24 25 26 

27 28 29     

 
20th of Iyar the cloud rises and the Jews begin a three-day journey from Har Sinai (purple shaded) 

23rd of Iyar begins the 30 days of meat (beige shaded) 

Sivan 

2449 

Rishon Sheni Shelishi Revei Chamishi Shishi Shabbos 

   1 2 3 4 

5 6 7 8 9 10 11 

12 13 14 15 16 17 18 

19 20 21 22 23 24 25 

26 27 28 
29    

          Spies day 1 

30    
    day 2 

  

 
22nd of Sivan – 30 days of meat finish      23rd of Sivan – Begins 7 days of confinement of Miriam (green shaded) 

29th of Sivan – Spies start their 40-day journey (blue shaded) 

Tamuz 
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Rishon Sheni Shelishi Revei Chamishi Shishi Shabbos 
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Av 

2449 

Rishon Sheni Shelishi Revei Chamishi Shishi Shabbos 

1  

    day 33 

2  

    day 34 

3  

      day 35 

4  

    day 36 

5  

     day 37 

6  

    day 38 

7  

     day 39 

8  
        Spies day 40 

9      

 8th of Av – Spies returned and reported    Night of the 9th of Av the people cried 



Those Destined to Die in the Desert 

Taanis 31a: One of the six special events of T”u (15th) b’Av is that it is the day on which they realized 

that the decree of those destined to die in the desert had ended. 

Sotah 35a; Taanis 29a: “The whole Tzibur raised their voices and cried" (BaMidbar 14,1) – Rabbah said 

in the name of Rav Yochanan: That night was the eve of the Tishah b'Av. HaShem said 'they cried 

for no reason. I will fix the day to be a day of crying for generations.' 

Rashi quotes from the Yerushalmi that all 40 years the Jews were in the desert, on each night of Tisha b’Av, those 

that were included in the decree to die in the desert would dig graves and then lie in them that night. In the 

morning the living would separate themselves from the dead left in the graves. In the fortieth year on the night 

of Tisha b’Av, those left dug graves and went to sleep in them. In the morning everyone was still alive. They 

said to themselves maybe we erred in the counting of the days. Thus, that night they went to sleep again in 

the graves.  In the morning they all were still alive. Finally, when the 15th of the month arrived, they saw the 

full moon and Tisha b’Av had surely passed, they now realized that the decree had been completed and they 

were spared. 

Many problems arise in understanding the above: 

    How many years did people die? 

   How many people died each year?   

   Did only the sixty-year-old men die each year? 

   Why did they need to dig their own graves? 

   Why didn’t Moshe know the exact date of Tisha b’Av in the final year? 

   Did those subject to the decree only die on Tisha b’Av and not during the rest of the year? 

   Who was spared in the “40th year”? 

   Did anyone not subject to the decree die during the years in the desert? 

How many years did people die? How many people died each year?   

Tosfos (Bava Basra 121a) states that 15,000 died for forty years to equal 600,000. Another Tosfos (Taanis 30b) 

says that 21,000 died each year plus 15,000 additional over the years. (21,000 X 40 plus 15,000 = 834,000) 

Rashbam states that 15,000 died but only for 39 years (= 585,000) since the last year per the Midrash no one 

died. 

Rabbenu Chananel points out that the first two years in the desert, there was no decree.  Thus the 15,000 per year 

was only for 37 years (= 555,000). 

Year 2448 the Jews left Mitzrayim in Nissan and received the Torah in Sivan and on Tisha b’Av 

of that year they were still at Har Sinai. 

Year 2449, the Jews left HaSinai and the spies went out and returned.  In response to the report of 

the Spies, the Jews cried the night of Tisha b’Av, and then HaShem pronounced the decree 

that the 603,500 would die in the desert. They did not die that year. 

Year 2450 until 2486 (37 years) the Jews died on Tisha b’Av. 

Year 2487 – the year that the decree was lifted and no one died. 

Year 2488 in Nissan the Jews entered Eretz Yisrael (Tisha b’Av that year was in Eretz Yisrael). 

Chavas Yair poses a wonderful answer to this problem. He states that on the years that Tisha b’Av fell on Shabbos, 

they did not dig their graves and they did not die. According to the calculations of the Levush, in a thirty-

seven-year period in our current arranged calendar system, Tisha b’Av would fall on Shabbos nine times. 

Therefore, the Jews only died during 28 years (37-9).  Therefore, 21,000 X 28 (plus 15,000 spread out during 

those years) would equal 603,000 that were subject to the decree. 



Did only the sixty-year-old men die each year? 

Some say only the sixty-year old men died each year.  Problem would be that the last year (the 38th year) would 

have 58, 59 and 60 year-olds left from the decree (since only 37 years that the 60-years old died and these 

were 20, 21, and 22 years old at the time of the decree.) which were spared.  

Additional problem would be that the people in the decree were all born in Egypt during the years of exponential 

births (many more children than parents), which would indicate that each year’s birth-population would be 

greater amounts than the previous year’s births (since an increasing amount of the mother-population with the 

earlier children would now also be giving birth). Therefore, each year’s group should have an increasing 

amount of births in comparison to all previous years. 

Further, after the first two years everyone would have concluded that only the 60-year olds were dying and then 

the others would not bother to dig their graves until they were 60. 

Thus, others say that a mix from all age groups from those subject to the decree died each year. 

Why did they need to dig their own graves? 

Sifsai Tzedek answers that most of the food eaten in the desert was holy meat from the sacrifices offered in the 

Mishkan. If the large amount of people were die each year, another large amount of people would have become 

occupied in the burial and become impure to eat the holy meat for at least a week, then there would not be 

enough people to eat all the holy meat.  In such an event, large amounts of meat would not be eaten (which 

was its purpose) but would become “left-over” and been destroyed. 

Why didn’t Moshe know the exact date of Tisha b’Av in the final year through prophecy? 

Every year in the desert since such a large amount of people faced death on Tisha b’Av (and almost every family 

had such an individual in their family unit) the people were in a deep state of sadness. Prophecy can not occur 

with an overwhelming atmosphere of sadness, and thus, Moshe was unable to provide clarification since his 

prophecy was unable to be effective during this period. 

Did those subject to the decree only die on Tisha b’Av and not during the rest of the year? 

Some say that they only died on Tisha b’Av. This emphasized the Midah c’neged Midah that they cried needlessly 

on Tisha b’Av and thus, were destined to die on Tisha b’Av. Some say this was a special reward for this 

generation (to know when they would die) since they chose to leave Mitzrayim, accepted the Torah, did not 

worship the Golden Calf, etc. 

Others state that some died during the year, but the plurality died each year on Tisha b’Av. 

Who was spared in the “40th year”? 

Some say they thought the decree included those that turned 20 during the year following the first Tisha b’Av.  

Thus, in the final year they dug the graves but did not die since they were not included in the original decree. 

Others say certain individual due to their own personal merit (or Teshuvah) were exempted from the decree 

by Divine chesed in the final year. 

Did anyone not subject to the decree die during the years in the desert? 

Most seem to indicate that anyone alive at the time of the decree (over 60 or under 20 or female or Levi) and not 

involved in any later misadventures that resulted in selected deaths, did not die in the desert but were rewarded 

with entry into Eretz Yisrael in the year 2488. 

SIX REASONS FOR THE CELEBRATION OF CHAMISHAH ASAR B'AV 
THE TRIBES MAY INTERMARRY 

THE TRIBE OF BINYAMIN MAY REJOIN THE NATION 

THE GENERATION OF THE DESERT CEASES DYING 

THE BORDER GUARDS WERE REMOVED 

THE DEAD OF BEITAR WERE ALLOWED TO BE BURIED 

THE END OF THE SEASON OF CUTTING WOOD FOR THE ALTAR 



The Spies  מרגלים 

Prototypes for Incorrect Actions 

 
Spies’ claims 

against Moshe 

Calev countered citing 

Moshe’s actions 

Obstacles to overcome 

by a Shliach of HaShem 

“They are too strong in 

the Land” 

Split the Sea and drown them 

even without a battle 

The place is too tough and 

coarse (for holiness) 

Fear of Amalek (doubt) 
Produced the Quail even when 

the Jews lacked faith 

One is not worthy of such holy 

work (doubt of abilities) 

They would be attacked 

before reaching the Land 

Brought down the Mahn 

even prior to reaching the Land 

Side issues exists that seem to 

negate one’s involvement 

 

The Act (not the intent) is What is Important 

 המעשה הוא העיקר  

Idol Worship 
A Jew would rather take an one’s life to avoid the 

action of Idol Worship, even though internal 

belief is the lacking 

Wood-Gatherer Guilty for the perceived act of violating Shabbos, 

even though the intent was for the sake of Heaven 

The Spies 
Mistake to stress the service of the intellect and 

intent, rather than go to the Land and do the 

practical acts of observance 

 
  



G-d forewarned Moshe of the calamity by the fact that He Himself did not command Moshe to send the spies. He 

rather told Moshe to send them on his own accord.  

R’ Shlomo Ephraim Luntschitz in his commentary on the Chumash entitled Kli Yakar, gives a fascinating explanation 

as to what G-d would rather have had Moshe do. 

The verse says: “Send forth men, if you please.” The Kli Yakar explains that G-d had preferred that Moshe send 

women to scout out the land. Had women been sent, their love of the land would have shown through and they 

would not have described a dreary depiction of its qualities. 

The Torah relates how the women of that generation loved the Land of Israel, while the men despised it. The Medrash 

explains, “The virtue of women is superior to that of men; as the men said, ‘Give us a leader, and we shall return 

to Egypt.’ The women said, ‘Give us inheritance in the land.’” 

Had Moshe sent women, perhaps this calamitous event in history could have been averted.  

BaMidbar 13,23: “They (the Spies) arrived at the valley of Eskol and cut from there a vine with a cluster of grapes, 

and they carried on a pole, by two, and (they also took) the pomegranates and the figs.” 

 

Sotah 34a: the word במוט בשנים (on a pole, by two) is not clear.  The verse already said “they carried it”, which implies 

more than one. Therefore, “by two” means they carried the cluster of grapes with two poles. Rabbi Yitzchak says 

they carried it with two sets of poles. How is this conclusion arrived at?  Yehoshua and Kaleiv did not carry any 

of the fruit (since they understood the evil intention of bringing the fruit they refused to participate). One of the 

spies carried the pomegranate, and another carried a fig.  Eight other spies carried the cluster of grapes. 

 

The spies planned to dishearten the Jews by showing them the unusually large samples of fruit from Eretz Yisrael, so 

are the people in the land were usually large and strong. 

 

 

The Holy Zohar interestingly says the word בשנים refers to two distinct men who carried the cluster (and does not 

refer to the poles) and they were none other than Yehoshua and Keilev, the two UNITED people. The other spies 

where unable to carry the cluster (too heavy for them). These two were able to pick up the cluster of grapes, 

indicating they would enter Eretz Yisrael 39 years later. 

The other spies became jealous and wished to kill these two. Keilev called out, “Fruit, fruit, are we to die for you?” 

The fruit suddenly became light and the spies were able to carry the cluster. 

Yehoshua saw that this venture of sending spies was only fulfilled properly by two people, Keilev and himself; so 

too, it would be sufficient to send only two spies shortly before they entered the land 39 years later. 

 



SPECIAL BY KEILEV 

א ַאֲחָרי ַוֲהִביֹאִתיו ֶאל־ָהָאֶרץ ֲאֶשר־ָבא ָשָּמה ְוַזְרעֹו יֹוִרֶשָנה: )במדבר יד, כד( ֶקב ָהְיָתה רּוַח ַאֶחֶרת ִעּמֹו ַוְיַמלֵּ ב עֵּ  ְוַעְבִדי ָכלֵּ

What does רּוַח ַאֶחֶרת (usually translated as “another spirit") mean? 

1) He displayed one attitude at the beginning of his speaking but actually had a different intention in mind. (Rashi) 

2) He was different from the rest of the spies. When contrasting one who behaves properly in comparison to one 

who behaves badly the term "acheir" or "acheres" is used, as we find by Sheis, a good person, being a 

replacement for Kayin, a bad person, "ki shos li Elokim zera ACHEIR" (Bereishis 4,25). He was different from 

Kayin who killed him. The term "acheir" when mentioned in contrast with a "rasha" means a righteous person, 

and the reverse is true as well. This is the meaning of "elohim ACHEIRIM," they are evil as compared to 

HaShem. (Rabbeinu Bachyei) 

3) In Koheles 3,21 the verse says, "Who knows the spirit "ruach" of humans that ascends upward, and the spirit 

"ruach" of the animal that descends downward to the earth?" This verse is discussing man only and refers to 

both the spiritual and the animalistic aspects of man. Most people are drawn to earthiness, after their animalistic 

"ruach." Keilev was drawn after the "ruach a'cher'es," that of the human ascending spirit. (Maharsh"a on the 

gemara Sotah 34b) 

4) There are righteous people for whom it is better to keep their distance from those who behave improperly, as 

it is within their nature to easily be influenced negatively. There are others for whom contact with that type of 

person does not affect adversely, and to the contrary, the righteous person is sometimes able to influence the 

person on a lower level to improve. Keilev was of the latter sort, as we see that he went along with ten spies 

who were quite negative about conquering Eretz Yisrael, and yet still stood his ground. His was a "different 

spirit" from that of the other type of righteous person. (Noam Elimelech) 

5) Keilev had a different level of "ruach" than Yehoshua had, meaning that Yehoshua had prophecy, called 

"ruach," as per Bemidbar 27:18, "Yehoshua bin Nun ish asher RUACH bo." Keilev did not have prophecy and 

was still able to stand up against the spies. (Radak) 

6) Just mentioned the names of the 4 giants in the area which intimidated the other spies. However, Keilev 

overcame that fear and went to Hebron and merited to have another spirit (of the Avos) accompany him and 

assist him not to follow the advice of the other spies. (Iyun Yaacov) 

7) Keilev was on side with Yehoshua when they set out on their mission. However, once in the land, he was 

persuaded by the spies to think negatively. He realized that he was swaying and therefore went to Chevron to 

pray at the gravesite of the Patriarchs that he not fall for their persuasion. He then strengthened himself and 

came back to the thinking of Yehoshua. He had a different attitude, "ruach a'cheres," that of the spies, and was 

still able to turn around his thinking. (Ohr HaChaim HaKodesh and Malbim) 

Since Yehoshua was also not swayed by the rest of the spies, why wasn't he praised? 

1) He deserved no praise because he was protected by Moshe's prayer in 13:16, as per the Gemara Sotah 34b. 

(Paaneiach Roza) 

2) The praise of Keilev ended with the reward of "v'zaro yorishenah." Since Yehoshua would not have any 

children this could not be said about him, so no praise was said. (Paaneiach Roza) 

3) Keilev's reward of entering and inheriting the land was appropriate to mention, but Yehoshua's reward of taking 

over the leadership from Moshe when they would enter the land was inappropriate to mention at this time. 

(Ramban) 

4) Praise was only given because of quieting the people's complaints. This was done by Keilev only. (Ibn Ezra) 

5) As per the words of the Radak on "ruach a'cher'es" mentioned in the next offering, Keilev deserved special 

praise because he stood up against the spies even though he did not have the power of prophecy. 

  



Shadow/Protection 
BeMidbar 14, 9: "Sor tzilom" – “Their shadow/protection has abandoned them” 

How do we understand this allusion that Moshe gave to the Jews regarding the Canaanite 

inhabitants? 

1) Their strength through the merit of a righteous person is gone because Iyov has died. (Rashi) 

2) Their shadow, their protective cover offered by HaShem, has left them. (Rashi) 

3) The words just before this phrase are "lachmeinu heim," they are our bread. Bnei Yisrael's bread 

in the desert was the manna. Just as when the sun would shine upon the manna it would quickly 

melt and run off into the ground, so too, the present inhabitants of the land will have their 

protective shadow removed and the sun will beat down upon them, and they will melt away, i.e. 

offer us no resistance. (Abarbanel) 

4) Their protection through good fortune has left them. The message is that we should not mistakenly 

believe that so many of them died because the climate and air of the land is so poor that life 

expectancy there is very short. (Minchah V'lulah) 

5) Their protection through their administering angels has left them. (Minchah V'lulah) 

6) The verse says that the inhabitants of the land will remain there because "Ki lo sho'leim avone 

hoEmori" – the Emori were no longer there. At this point in time their merit to stay in the land, 

their shadow of protection, is gone and their time has come. (Minchah V'lulah) 

7) Their shadow refers to the protection afforded by their armor. We have heard them say that if the 

Bnei Yisrael will enter the land and do war with them, that they would discard their armor to 

allow them to escape quicker. (Sforno) 

8) A person who is being brought to the gallows be hung casts no shadow. They likewise cast no 

shadow, indicating that their death is imminent. (Rabeinu Chaim Paltiel citing Rabbi Yehudah 

Chosid) 

9) The head of a person who will die this year casts no lunar shadow on the night of Hoshana Rabbah. 

They likewise cast no shadow, indicating that they will die in battle. (Ramban) 

10) These words are an allusion to merits that the Bnei Yisrael have, which the inhabitants of the 

land lack. "Lachmeinu heim" is in the merit of the matzah that the Jews consume on Pesach, and 

"sor tzilom" is the merit of residing in a Sukkah under the shadow of the "s'chach." (Rabbeinu 

Bachyei) 

11) Just as the manna looks like white coriander seed, but has the taste of almost every imaginable 

food, so too, the inhabitants of the land, on the surface, look like powerful invincible warriors. 

"Sor tzilom mei'alei'hem," if you remove their veneer, you will see that they are a push-over. 

(Dvash V'cholav) 

12) In Tehillim (121,5) Dovid states HaShem is your shadow. The Baal Shem Tov according to the 

Kedushas Levi explains that a shadow reflects the method the manner in which one acts. Thus, 

the manner in which one acts below the Heavenly shadow adjusts correspondingly. If one is a 

happy (or sad), your “shadow” acts accordingly. So here with the inhabitants of the land that will 

not accept the Jews, their shadow will adjust and no longer afford protection. 

Menachos 33b: (Rava): The Mezuzah should be affixed in the Tefach closest to Reshus ha'Rabim: What 

is the reason? 

(R. Chanina): HaShem's ways are unlike mortal's ways. A mortal king sits inside, and his servants guard 

him from the outside. However, HaShem's servants (Yisrael) are inside their houses (they affix a 

Mezuzah), and He guards them from the outside - "HaShem Shomrecha HaShem Tzilcha Al Yad 

Yeminecha.- HaShem protects you HaShem is your shadow on your right hand.” 



THE TEN TESTS OF HASHEM 
 

י, ֶזה  ְדָבר; ַוְיַנּסּו ֹאתִׂ ם, ּוַבמִׂ ְצַריִׂ י ְבמִׂ יתִׂ ר-ָעשִׂ ת-ֹאֹתַתי, ֲאשֶׁ י ְואֶׁ ת-ְכֹבדִׂ ים אֶׁ ים, ָהֹראִׂ י ָכל-ָהֲאָנשִׂ יד, כב כִׂ

י. ָעִמים, ְולֹא ָשְמעּו, ְבקֹולִׂ  ֶעֶשר פְּ

 

 מס' ערכין טו 
אבות 
 דר' נתן

רמב"ם 
בפירוש 
 המשניות

Going into the Sea 

 Two by שמות יד, יא
the Sea 

X X X 

One coming out of the Sea (they are coming 
out the other side)  

X   

In Marah  Two by   שמות טו, כב
the 

Water 

X  X 

In Refidim  שמות יז, א X X X 

Went out on Shabbos to collect שמות טז, כו Two by 
the 

Mahn 

X X X 

Left over till the morning  ות טז, יטמש  X  X 

First time  שמות טז, ג 
Two by 
the Slav 

X X  

Second time במדבר יא, ד X X X 

The Calf Two in 
the 

Desert 

X X X 

The Spies X X X 

Korach  X  

The Complainers  במדבר יא, א X X 

  X תפלו על המן

Requesting Mahn in the Desert of Tzin  X 

 

 



Arachin 15A (DafYomi.Co.IL) 

(Beraisa - R. Yehudah): Bnei Yisrael angered HaShem 10 times in the Midbar: two at Keri'as Yam Suf, two on 

account of a lack of water, two regarding the Man, two regarding the Slav (special fowl given in response to 

their complaint for meat), one at the Egel, and one in Paran [the Meraglim]: 

(a) Two were at Keri'as Yam Suf - before the sea split, they complained, "Ha'Mibli Ein Kevarim b'Mitzrayim"; 

after they left the sea, they sinned again (they doubted HaShem's promise that they would not see the 

Mitzrim again);  

1. (Rav Huna): The generation that left Mitzrayim had little Emunah; 

2. (Rabah bar Mari): "Va'Yamru Al Yam b'Yam Suf va'Yoshi'em Lema'an Shemo" - Yisrael rebelled at the 

time, they said, just like we came up from the sea, the Mitzrim will come up from another side. 

3. HaShem told the Sar (angel) of the sea to spit the Mitzrim onto the dry land. 

4. The Sar: Does a Master give a gift to His slave, and take it back?! (I want the Mitzrim, they will be food 

for the fish!) 

5. HaShem: I will return to you one and a half times as much (Sisera's army with 900 chariots - Paro's army 

had only 600 chariots). 

6. The Sar: A slave is too embarrassed to claim from his Master (perhaps You will have mercy on them and 

not give them to me)! 

7. HaShem: Nachal (the river) Kishon will be My guarantor. 

8. The sea spit them up - "va'Yar Yisrael Es Mitzrayim Mes..." 

(b) Two [quarrels] were on account of a lack of water - in Marah and Refidim;  

1. "Va'Yavo'u Marasa v'Lo Yachlu Lishtos... va'Yilonu ha'Am Al Moshe"; 

2. "Va'Yachanu bi'Refidim v'Ein Mayim Lishtos... va'Yarev ha'Am Im Moshe." 

(c) Two were regarding the Man - they were told "Lo Timtza'uhu ba'Sadeh" [on Shabbos] and "Al Yaser" 

(perhaps these are the intended verses) yet some (Dasan and Aviram) looked for it on Shabbos and left over 

[during the week]; 

15b---------------------------------------15b 

(d) Two were regarding the Slav:  

1. The first time Bnei Yisrael requested Slav [before they received Mon], they complained [that it was better 

in Mitzrayim] - "b'Shivteinu Al Sir ha'Basar"; 

2. The second time, they requested out of lust - "veha'Safsuf Asher b'Kirbo [His'avu Ta'avah]." 

(e) It is clear that they angered HaShem through the Egel and in Midbar Paran (the Meraglim). 

THE SECOND SIN OF THE "SLAV"  

QUESTION: The Beraisa relates that the Jewish people complained twice with regard to the Slav (quails). The 

first time was when the Jewish people reminisced about all of the meat that they ate in Mitzrayim and 

complained that they no longer had any meat to eat in the Midbar (Shemos 16:3). HaShem responded and 

sent them Slav. They complained a second time that they wanted Slav (Bamidbar 11:4), and HaShem 

granted them Slav for thirty days. Why did they complain that they wanted Slav a second time, when they 

already had Slav from HaShem's response to their 1st complaint?  

ANSWERS:  

(a) RASHI (DH b'Slav Rishon) explains that even though Slav was already being provided, the Jewish people 

wanted even more.  

(b) TOSFOS (DH His'avu) explains that the original Slav had ceased coming, and therefore the people 

demanded Slav again.  

(c) The RAMBAN (Shemos 16:12) suggests two possible answers. First, perhaps the Slav was not provided for 

everyone the first time, but only for the Tzadikim ("Gedolim and Chasidim").  

(d) Second, the Ramban answers that perhaps the Slav (from HaShem's response to the first complaint) came 

only occasionally and not on a regular basis. 

  



Mitzvah of Tzitzis is not only a general concept representing all the Mitzvos, but also all the 

particulars of Tzitzis are connected to the all the particulars of the going out of Egypt 

 

 

 

 ציצית שקולה כל המצות

 ציצית יציאת ממצרים

 כנגד ואשא אתכם על כנפי נשרים

 כנגד ארבע לשונות של גאולה

( נשרים600)  
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לקוטי שיחות חלק ח



Rashi at the end of the verses on Tzitzis (Bemibar 15,41) mentions that the eight strings of the 

Tzitzis allude to the eight days that Yisrael waited between leaving Egypt until they said Shirah 

at the Sea.   

How do we explain the eight days, since they left Egypt on the 15th of Nissan and 7 days later 

on the 21st of Nissan, the miracle occurred at the Sea? 

 

1. The actual language should read that eight days elapsed from when the Jews sacrificed 

the lambs on the 14th of Nissan )רש"י כתב יד(. 

2. One also considers the 14th of Nissan as part of the Redemption since they offered the 

lambs as sacrifices for Pesach )רא"ם(. 

3. When the Jews killed the lambs on the 14th of Nissan in full view of the Egyptians who 

considered the lambs as gods it was considered, as if they had left the ownership of the 

Egyptians )גור אריה(. 

4. The intention for the extra day refers to 14th when HaShem gave permission to go out 

from Egypt )ר' בחיי(. 

5. According to the Targum Yonathan, the Jews were transported on the wings of eagles on 

the 14th of Nissan from Egypt to the site of the Bais HaMikdash to offer their Korban 

Pesach. Therefore this day was also included as one of the days that they left Mitzarim 

 .)המרי"ד מבעלז(

6. Includes the 14th of Nissan since that was the actual beginning of the Redemption when 

the Geulah (striking of the First born) was decreed and extends for the full eight days 

until the actual completion of the Redemption at the time of saying the Shirah  רבי ממ"ש(

ח'( קלקוטי שיחות חל . 

7. An error of the copyists; the text should read seven strings (white) alludes to the 7 days 

between leaving Egypt till saying the Shira at the Sea )משך חכמה(. 

8. Eight strings allude to the eight days that the Jews waited after they sang the Shira at the 

Sea (that the Jews needed in order to gather the booty) )אמרי שפר(. 



The Living Torah by Aryeh Kaplan 

Tassels ציצית 

     The tzitzith-tassels consist of four strings doubled over so that eight strings appear to hang from each corner 

(Menachoth 39b). There is also an area where a single string is wound around the other seven, consisting of one-third of 

the tassel (Menachoth 39a). This must be held in place by a knot (Yevamoth 4a, b). The custom is five knots and four 

areas of winding on each tzitzith-tassel (Targum Yonathan). The prevailing custom is that these wound areas have 

respectively 7, 8, 11 and 13 windings. 

Twist   פתיל 

     Some say that this denotes a single thread made of two strands twisted together (Sifri; Targum Yonathan). According 

to this, only one of the eight strings would be dyed blue (Yad, Tzitzith 1:6). This was done by dying half of one of the 

strings before it was inserted (Teshuvoth Ramban, P'er HaDor 21 

     A second opinion is that the word pethil here denotes a doubled-over string (Tosafoth, Menachoth 38a, s.v. 

HaTekheleth, end, 39b, s.v. U'Posle-hah). This may agree with the opinion that an entire thread was dyed blue, so that 

when it was doubled over, two out of the eight strings were blue (Raavad on Yad, Tzizith 1:6).  

     There is a third opinion that the word pethil here denotes the thread that is wound around the others (Rashi, 

Menachoth 39b, s.v. U'Posle'hah; Rashi on Devarim 32,5). Thus, it was the blue thread that was wound around the 

others. According to this opinion, the number of blue threads is not defined, and may be equal to the number of white 

threads. There were thus four blue and four white strings in the tassel (Rashi, Tosafoth, Menachoth 38a, s.v. 

HaTekheleth).  

     If the special blue wool is not available, the fringes can be made entirely white (Menachoth 38a). 

Sky Blue  כלתת  

     (Saadia; Yad, Tzitzith 2:1; Josephus 3:6:4). According to others, it was greenish blue or aquamarine (Rashi; Ibn Ezra; 

cf. Yerushalmi, Berakhoth 1:5), deep blue, the color of the evening sky (Menachem, quoted in Rashi on BeMidbar 15,38), 

azure or ultramarine (Radak, Sherashim), or hyacinth blue (Septuagint; cf. Arukh s.v. Teynun). The Talmud states that it 

resembled indigo (Menachoth 42b).  

     This blue dye was taken from an animal known as the chilazon (Tosefta, Menachoth 9:6). It is a boneless invertebrate 

(Yerushalmi, Shabbath 1:3), having a shell that grows with it (Devarim Rabbah 7:11). It is thus identified with a snail of 

the purpura family (Ravya on Berakhoth 3b; Mossef HeArukh, s.v. Purpura). The Septuagint also occasionally translates 

tekheleth as oloporphoros, which indicates that it was made from the pure dye of the purpura, this verse, 'dark red.'  

     There were some who identified the chilazon with the common cuttlefish, Sephia officinalis (Eyn Tekheleth, p. 29), but 

most evidence contradicts this.  

     It is known that the ancient Tyrians were skilled in making this sky-blue dye (2 Chronicles 2:6; cf. Ezekiel 27:16), and 

that the snails from which it was made were found on the coast of northern Israel and Phoenecia (Targum Yonathan on 

Devarim 33,19; Shabbath 26a; Strabo 16:757). This indicates that it was the famed Tyrian blue. Around the ancient 

Tyrian dyeworks, shells of Murex trunculus and Murex brandaris are found. These dyes were also made in Greece and 

Italy, (Ezekiel 27:7, Targum ad loc.; cf. Iliad 4:141; Aristotle, History of Animals 5:15), and remains of these ancient 

dyeworks have been found in Athens and Pompeii. The shells found there were the Purpura haemastoma and Murex 

brandaris (cf. Pliny 9:61).  

     Some have identified the chilazon with Janthina pallia or Janthina bicolor, deep water snails which produce a light 

violet-blue (hyacinth) dye (Rabbi Yitzchak Isaac HaLevi Herzog; The Dying of Purple in Ancient Israel, Unpublished, 

1919). In ancient times, animals such as these were renowned for their dyes (Pliny 9:60,61).  

     The dye is removed from a cyst near the head of the snail, preferably while the animal is still alive (Shabbath 75a; 

Aristotle, History of Animals 5:15). It is boiled with alum as a clarifyer (Menachoth 42b, Rashi ad loc.; cf. Rashi, Avodah 

Zarah 33b) to produce the dye. The wool is then grounded with alkanat root or aloe wood in order for it to take the dye 

well (Yad, Tzitzith 2:2; Pliny 9:63).  

     Only a few drops of dye could be obtained from each snail (Pliny 9:61), and according to one modern researcher, over 

8000 snails would be needed to make a single cubic centimeter of the dye. This explains its high cost and its restriction to 

royalty. 

 

  



 
EXTENT OF TEFILLAH 

  ו ,פרק יד במדבר

ַע ִבןיְ  ב ֶבן-הֹושֻׁ ֶנה ִמן-נּון ְוָכלֵּ יֶהם:  -ַהָתִרים ֶאת-ְיפֻׁ  ָהָאֶרץ ָקְרעּו ִבְגדֵּ

  תענית דף יד/ב מסכת

' אלעזר לא הכל בקריעה ולא הכל בנפילה משה ואהרן בנפילה יהושע וכלב בקריעה ר
 אהרן על פניהם יהושע וכלב בקריעה דכתיבמשה ו ויפל דכתיבמשה ואהרן בנפילה 

 ויהושע בן נון וכלב בן יפנה קרעו בגדיהם 

Moshe & Aharon “fell on their faces” while Yehoshua and Calev tore their clothes.  The petition of “falling on 

one’s face” is a lesser form than the petition of tearing one’s clothes.  Therefore, one who is closer to HaShem, 

would need only to plea with a lesser format. Since their status was not the same, Moshe & Aharon (who were 

closer to HaShem) prayed by “falling on their faces”, while Yehoshua and Calev employed the stronger form 

of prayer of “tearing their clothes.”  (One opinion is that Yehoshua and Calev did both forms of supplication). 

Later after the death of Moshe, Yehoshua rose to a position equated with Moshe, and “falling on his face” was a 

sufficient petition (similar to the concept that a leader like Yiftach in his generation is equated with Shmuel 

in his generation). See Yehoshua 7,10, where G-d asked Yehoshua why didn’t he fall on his face, implying 

that action alone (and not tearing clothes) was enough for him at that time in that position of leader. 

One should understand that the above differences apply when one is petitioning on behalf of the congregation.  

However, when the congregation is petitioning they need only use the format of “falling on their faces”, since 

additional merit is not needed.  Also, when one petitions on one’s own behalf, then “falling on one’s face” is 

sufficient (per O.C. 131) 

THE WOOD GATHERER (MEKOSHESH) 

  לב ,פרק טו במדבר
י ש-ַוִיְהיּו ְבנֵּ ל ַבִּמְדָבר ַוִיְמְצאּו ִאיש ְמקשֵּ ִצים ְביֹום ַהַשָבת:  ִיְשָראֵּ   עֵּ

  סנהדרין דף כד/ב פרק ה הלכה א ירושלמי

 מאי מיחייב משום תולש או משום קוצר  משום' חייה בר גמדא שאל מקושש ר

One is able to explain the word ששומק  in two ways.  One is an explanation is that of a gatherer.  The second 

explanation is extracting or removal of an item from its source.  This Gemara understands that just gathering 

items on Shabbos is not prohibited, thus, the interpretation involves the action of detaching branches from the 

tree which conforms according to the second explanation. 

The Gemara (Shabbos 96b) mentions two opinions on the prohibited action performed by the Mekoshesh. One 

opinion is that the prohibited action was carrying four amos in a public domain; the other opinion was the 

violation of the prohibition of מעמר (bringing into a pile).  Thus, these opinions must have understood the 

word ששומק  as gatherer, and since no such prohibition, each offered other opinions as to the nature of the 

prohibited action that was actually done on that Shabbos. 



 

 

רּו ֶאת-ְשַלח  ב ,גפרק י במדבר  ֶאֶרץ ְכַנַען -ְלָך ֲאָנִשים ְוָיתֻׁ

Rashi points out that the story of the spies follows immediately after the story of Miriam (at the end of 

Behaalosecha), since both sections involve lashon hara. 

It is not clear to Rabbi Epstein why Rashi has to point this out. There are many sections of the Torah that we 

never ask about the reason for their juxtaposition, so why does Rashi need to say anything here? 

Perhaps we can say that this juxtaposition requires particular explanation, based on the Gemara (Shabbos 116a) 

that it is not correct to put two bad topics next to each other. Here we have the tragedy of the spies immediately 

after the tragedy of Miriam, and thus, this requires explanation. Therefore, Rashi explains that both sections 

deal with the same topic of lashon hara. 

 

ֶלה ְשמֹות ָהֲאָנִשים ֲאֶשר טז ,פרק יג במדבר ָהָאֶרץ ַוִיְקָרא -ָשַלח מֶשה ָלתּור ֶאת-אֵּ
ַע ִבן ַע:  -מֶשה ְלהֹושֵּ  נּון ְיהֹושֻׁ

We must point out that every time in the Torah and Nach that the word 'ben' appears, it has three dots (segol) 

under the 'beis'. However, every time it says Yehoshua's name there is only one dot (chirik), so that it is read 

as 'bin'. This is strange. There must be a special reason for this unusual vocalization. 

There is only one other time that the word 'bin' (with a chirik) is used, and that is in Mishlei (30, 1), “These are 

the words of Agur, son of (bin) Yakeh...” where the 'beis' also has a chirik. [There is also another time in 

Parshas Ki Tetzei, Devarim 15; 2, but there it doesn't mean 'son', so perhaps that is why the author doesn't 

mention it.] The Sages have discussed this vocalization in the medrash, and explained it aggadically 

(metaphorically) in Shemos Rabba Parshas Va'era section 6. However, that explanation has no relevance to 

the verse here. The Sages appear to say nothing at all about our case. Nor have any of the commentaries 

discussed it, and this is extremely strange. 

Perhaps we can explain based on the Gemara (Sanhedrin 107a) and midrashim that say that the 'yud' that was 

taken from the name Sarai (when it was changed to Sarah) complained about being removed from the Torah. 

It was only consoled when Moshe took the letter ‘yud’ and added it to Hoshea's name to make Yehoshua. In 

this way the 'yud' that was removed from Sarai was replaced later in the Torah. 

This Gemara still leaves a difficulty. Even though Moshe ‘found the yud' to add to Hoshea's name, where did he 

find the vowel to go under it? The 'yud' from Sarai had no vowel under it, whereas the 'yud' of Yehoshua has 

a 'sheva', which is two dots. We know that the number of dots in the Torah is precise and exact, so how could 

Moshe add these two dots to the 'yud'? Therefore, Moshe had to remove the two dots from the 'beis' of 'ben' 

and replaced the 'segol' with a 'chirik'. This left two dots available which he transferred for the 'yud'. 

Even though this explanation is subtle and unusual, nevertheless, because of the uniqueness of the vocalization 

of this word you should accept it.(This doesn't explain why he was called Hoshea 'bin' Nun before Moshe 

added the 'yud' (verse 8) – perhaps the 'segol' was already removed in advance of the name change?) 



 

ֶלה ְשמֹות ָהֲאָנִשים ֲאֶשר טז ,פרק יג במדבר ָהָאֶרץ ַוִיְקָרא -ָשַלח מֶשה ָלתּור ֶאת-אֵּ
ַע ִבן ַע:  נּון יְ -מֶשה ְלהֹושֵּ  הֹושֻׁ

Rashi explains here, based on the midrash, that Moshe's intention in changing his name was to add a 'yud' to the 

'heh' so that it would spell G-d's name, as if to say 'G-d should save you from the plot of the spies' (because 

Moshe understood that it was possible that the spies would sin, and he prayed that it shouldn't happen to 

Yehoshua). We have to explain why Moshe prayed for Yehoshua to be saved from speaking lashon hara about 

the land of Israel more than for he prayed for all the other spies. 

Perhaps we can explain based on the Medrash Rabba in Parshas VaYeshev (end of section 86) regarding the 

nature of people. 'Throw a stick in the air and it will return to where it came from”. This is an analogy to 

people who inherit their behavior patterns from their parents. Like we find in the Medrash Rabba, Parshas 

Miketz, that when the goblet was found in the sack of Binyamin, and the brothers thought that he had stolen 

it, they all called him 'thief, the son of a thief'. They thought he was following in the footsteps of his mother 

who had stolen the idols from her father (Vayetze 31, 32). We also find this as a common saying amongst 

people, 'the lamb follows the ewe - the actions of the daughter are like the actions of the mother' (Ketubos 

63a). Also in Yechezkel (16, 44) we find “the daughter is like the mother”. 

We know that Yehoshua was from the tribe of Ephraim ben Yosef. Yosef had the attribute of speaking badly 

about others, like we find at the beginning of Parshas Vayeshev (37; 2) “Yosef brought evil reports (about his 

brothers) to his father”. Therefore, Moshe was concerned that this attribute might be part of Yehoshua's 

genetic makeup. Since he was so close to him as his student, Moshe prayed for him in particular, which 

explains why he didn't also pray for Gadi ben Sussi from the tribe of Menashe, who was also descended from 

Yosef. 

We gave a similar explanation to something which we find many times in the Gemara. When Rav Yosef was 

amazed about something he would say 'Master of Avrohom' (for example look in Shabbos 22a, and the other 

places listed there). We don't find anyone else who used this expression, nor is it explained why Rav Yosef 

chose this phrase to express his surprise or amazement, or why it was unique to him. 

Perhaps we can explain based on what the Ran brings in Kiddushin (31a) in the name of an aggadah. Rav Yosef 

was careful not to look outside of his immediate four amos. For this purpose he damaged his eyes [which 

eventually led to him becoming blind]. This trait of never looking outside the four amos was also a trait of 

Avrohom. Rashi explains similarly in Parshas Lech Lecha on the verse “Now I know that you are beautiful” 

[that until that moment Avrohom had not noticed Sarah’s, his wife, beauty]. Also in the Midrash Rabba on 

Vayera (Parshas 53) they said that he fulfilled the verse “close his eyes from seeing evil” (Yishiyahu 33, 15). 

Because of this trait of not looking at things not near himself, Avrohom didn't notice the actions of Yishmael. 

Therefore, Rav Yosef had the same trait as Avrohom, and therefore used this expression of amazement 'Master 

of Avrohom'. 

We also explained similarly the Gemara (Chagiga 14b), which tells of Rabbi Elazar ben Aroch who expounded 

upon kabalistic secrets of the nature of G-d. After he finished, Rabban Yochanan ben Zakkai stood up and 

kissed him on his head, and said, 'Blessed is G-d who gave such a son to Avrohom our father'. He meant this 

same idea, because we know from Medrashim that Avrohom explored these kinds of ideas, and as explained 

by Rambam at the beginning of his laws of idolatry. Therefore, he connected Elazar ben Aroch to Avrohom 

because he followed in his footsteps. 

  



 

 

 

 

 

 בענין הברכה "ברוך שפטרני" לבר מצוה

It is well known that a young man upon becoming 13 years old is called to the Torah, and afterwards his father 

makes the blessing ברוך שפטרני מענשו של זה.  The standard explanation is that until now the father assumed the 

burden of the sins of the young son.  And now, the son is responsible for his own sins. 

However, this is difficult, for it is explained that until a person is 20 years old one is not punished for their own 

sins (Shabbos 89b).  As the Gemara explains that people punished during the episode of the Spies had to be 

20 years of age and older (Bemidbar 14, 29). 

Thus, Rabbi Epstein explains that the blessing said by the father is really a blessing that applies to the bar-mitzvah 

child. According to the Gemara (Shabbos 32b) a minor child can suffer for the sins of the parent. At the time 

of the Bar Mitzvah, the child leaves this state and is no longer liable for punishment as a result of the acts of 

a parent.  A child at 13 is called a “man” and is no longer the minor child (different from the age of punishment 

at 20) as explained by Rashi (Nazir 29b) and Tosfos Yom Tov Avos (5, 13). 

An allusion that this blessing applies to the Bar Mitzvah boy is from the words "מענשו של זה" (from the punishment 

of this one), which are not clear.  No other blessing has this type of wording.  However, the word זה is found 

in the verse in Mishlei 23, 22) שמע לאביך זה ילדך.  In that verse the word זה refers to the father. Thus, the words 

 means (referring to the child no longer being exempt) “from being punished for the sins of the "מענשו של זה"

father.” Therefore, it is not clear why the farther says this blessing and not the son. 

This blessing does not specify the father, out of respect to the father, by not referring to the possibility of severe 

sins that the father could have committed. 

According to this understanding, when a daughter becomes the age of 12, a blessing should also be said since a 

daughter can also have been the subject of punishments as a result of the actions of the parent.  This would be 

a very new idea and needs further review. 

  



 
The Spies 

 ֲאָנִשים ְשַלח־ְלָך :יג,ב במדבר
Baal HaTurim notes that the final three letters form the word חכם, meaning wise. 

HaShem was warning them not to mistakenly believe that it would be impossible to serve Him properly in the 

Land due to the demands of everyday life (way of “teva”). Rather, the Jews could merit an everyday existence 

based on “Chachum” that their work would be blessed and they would not need to spend too much time dealing 

with worldly matters. 

They are too strong 
 ִמֶּמנּו הּוא ִכי־ָחָזק ֶאל־ָהָעם ַלֲעלֹות נּוַכל לֹא ָאְמרּו ִעּמֹו ָעלּו ֲאֶשר ְוָהֲאָנִשים :יג,לא במדבר

In connection with this Pasuk, the Gemara in Sotah (35a) comments 'Quite something the Spies spoke at that 

moment. "Ki chazak hu Mimenu" - Do not read "Mimenu" (from us), but "Mimenu! (him)" In other words, the 

phrase does not mean 'stronger than us, but stronger than Him. Kevayachol, even the Master of the house is 

unable to remove his vessels from the house where they were placed. 

Baal HaTurim suggests alternative interpretations of this statement 'Do not read "Mimenu", but "Mimenu!".  

1. As a play on words, since 'Mana' in Arama'ic means "vessel', in which case the Pasuk is hinting broadly at the 

explanation given by the Gemara that we just cited.  

2. Bearing in mind that all the hidden letters of "mimenu" possess the same Gematriyah as the revealed part of 

the letter (i.e. if we spell out the word in full, 'Mem' 'Mem' … 'Mem' 'Mem' … 'Nun' 'Nun' … 'Vav' Vav', we 

will see that the ending of each letter (the part that completes the letter, but that is neither written nor read), is 

the same as the part of the letter that is. This hints that the word incorporates two explanations, the simple 

explanation and the deeper one.  

Death in the desert  

יֶכם :יד,לב במדבר  :ַהֶזה ַבִּמְדָבר ִיְפלּו ַאֶתם ּוִפְגרֵּ

"But your carcasses, you, shall fall in this desert" (14:32).  

Baal HaTurim suggests that the seemingly superfluous word "you" hints that (each year) they all had to lie down 

on the ground, in their perfectly healthy state, and the next morning, many of them did not get up.  

The decree against the Jews in the desert (after the incident of the Spies) was that all the males between 20 and 

60 were to die in the desert.  HaShem arranged that they would normally only die once a year on the 9th of Av 

and they would die in their sleep (a portion each year). 

Now we will go up 

אֹמר ֶאל־רֹאש־ָהָהר ַוַיֲעלּו ַבֹבֶקר ַוַיְשִכמּו במדבר יד,מ:  :ָחָטאנּו ִכי ְיהָֹוה ֲאֶשר־ָאַמר ֶאל־ַהָּמקֹום ְוָעִלינּו ִהֶננּו לֵּ

Baal HaTurim notes that the same ward ְוָעִלינּו (and we will go up) appears in Shmuel 1 (in connection with 

Yonasan and his armor-bearer) "And if they will say to us 'Come up!', then we will go up (ve'olinu).”  

This refers to what the Navi says in Shmuel 1, (14:6) "For there is nothing that can stop HaShem from rescuing, 

with many or with few". Here in our Parsha there were six hundred thousand people, and even though they were 

many they fell and were unable to save themselves; regarding Yonasan and his servant, were just a few, yet 

they vanquished the entire enemy! Everything is in the hands of HaShem. 

Those that went up without the approval of HaShem 

 ָהָהר ֶאל־רֹאש ַלֲעלֹות ַוַיְעִפלּו  :יד,מד במדבר

"va'Ya'apilu la'alos ho'horoh (But they defiantly ascended the mountain)" (14:44).  

Baal HaTurim states that the Gematriya of ויעפלו "va'Ya'apilu", is equivalent to that of צלפחד 'Tzlofchad', who, 

according to some opinions, was among the Ma'apilim. 

Tzlefchad’s daughters stated that their father did not die as part of Korach’s rebellion. Yet he already died when 

the daughters requested his inheritance. Chaza”l proposed a few explanations of why he had died. 



 

 

 

 

 

 

Understanding the Parsha according to the Rebbe 

QUESTION: If at the time the Spies they were all leaders and proper Jews, why did Moshe pray on behalf of 

Yehoshua to not follow their ways? And if they were all subject to going astray, why didn’t Moshe 

pray on behalf of all of them?  

ANSWER: Initially, the group of Spies were “kosher” Jews, but their method of service was of separation from 

the world and engaging in spiritual pursuits. However, Yehoshua was different.  As a future leader he was 

involved with the needs of the people, and Moshe prayed for him not to follow the path of the other Spies 

to separate from the world (which led them to their future error).          ( 320, עמ' בספר השיחות ה'תש"נ כרך)  

QUESTION: What was the lesson of the three examples (split the Sea, brought the Quail, feed the Mahn) used 

by Calev to counter the message of the other Spies? 

ANSWER:  The Spies cited three items that indicated insurmountable obstacles to serving G-d in this material 

world. Calev countered, citing the actions of Moshe, taught that Jews, as the G-d’s representatives in this 

material world, could overcome these obstacles.           ׁ( 82, עמ' חלקוטי שיחות כרך)  

Spies’ Claims Against 

Moshe 

Calev Countered Citing 

Moshe’s Actions 

Obstacles To Overcome 

by a Shliach of HaShem 
“They are too strong in the 

Land” 

Split the Sea and drown them 

even without a battle 

The place is too tough and 

coarse (for holiness) 

Fear of Amalek (doubt) 
Produced the Quail even 

when the Jews lacked faith 

One is not worthy of such 

holy work (doubt of abilities) 

They would be attacked 

before reaching the Land 

Brought down the Mahn 

even prior to reaching the Land 

Side issues exists that seem to 

negate one’s involvement 
  

QUESTION: What was the error of the Spies, since they conveyed factually correct information? 

ANSWER:  The spies fulfilled their assigned task of spying out the land and providing information on its 

inhabitants. They erred in making conclusions relating the (insurmountable?) difficulties in conquering the 

land.   The correct lesson is that one is obligated to attempt to seek natural means of salvation, but one also 

must have faith that G-d provides the necessary means to overcome difficulties, even when such means are 

not readily apparent.                               ( 93 , עמ'יגלקוטי שיחות כרך)  

QUESTION:  G-d threatens to destroy all 600,000 Jews, and Moshe did not protest the potential deaths, but only 

objected to the plan due to what the non-Jews would think? 

ANSWER:  G-d’s well-known love for the Jews, demonstrates that the reason for the Jews’ “shechita” (taking 

them out of this world), would be a punishment done for their benefit in order to atone for their multiple 

sins.  Therefore, to counter that possible action Moshe offered a practical objection that the non-Jews might 

misunderstand why HaShem did so in the desert.             (69, עמ' גלקוטי שיחות כרך כ)                                                               

QUESTION:  Why did HaShem leave it up to Moshe to send the Spies? 

ANSWER: Simply G-d does not want us to relay on miracles rather the land should be conquered by natural 

means.  Even more, He additional wants that mankind should strengthen themselves and decide the best 

way to fulfill G-d’s will without Him providing all the specific methods.  ( '90ספר השיחות תשמ"ח, כרך ב, עמ)   

BEN CHAMESH L’MIKRA                בס"ד 
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