
קצ סעיף בסימן   

When does one make a beracha achrona when 

drinking over an extended period of time? 

What does one do in a situation where one 

knows that one will be drinking a number of 

drinks intermittently over the next couple of 

hours?  Should one make a beracha achrona after 

each cup or wait until he has finished all the 

cups?  What about a beracha rishona? Does his 

first beracha rishona cover all the drinks?   

The Mishna Berura1 writes that one 

who has been drinking and intends 

to drink again immediately should 

refrain from making a beracha 

achrona until after his next drink.  

However, one who intends to 

continue drinking but only a little 

while later, should make a beracha 

achrona right away.  The Mishna Berura reasons 

that if one were to wait until his next drink there 

would be a concern that his next drink might be 

after the שיעור עיכול.  We discussed in previous 

weeks that the exact timeframe of  עיכולשיעור  

for drinks is not so clear.  Some say it is 72 

minutes while other argues that it is 60 or even 

30 minutes.  If the next drink is consumed after 

the שיעור עיכול one will have lost out on the 

opportunity to make a beracha achrona on his 

previous drink.2   

The Biur Halacha3 points out that according to 

the Mogen Avrohom4 one who waits a  שיעור

  .loses his original beracha rishona עיכול

Therefore, if one were to wait that long one 
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would have to recite a new beracha rishona.  The 

Biur Halacha concludes that even according to 

those opinions that שיעור עיכול does not play a 

role in the applicability of a beracha rishona the 

loss of the beracha achrona is sufficient grounds 

to recite a beracha achrona immediately.  The 

Minchas Yitzchok5 has a teshuva on this very 

topic and concludes that where there exists a 

concern that one might wait a שיעור עיכול and 

lose his beracha achrona, one should recite a 

beracha achrona after every cup.6  
 

 סימן קצ סעיף ג

Making Kiddush on whiskey 

The Mechaber rules that the 

amount one needs to drink in 

order to be obligated in a beracha 

achrona is subject to dispute.  

Therefore, it is advisable for one to avoid this 

machlokes by drinking either less than a kezayis 

or a reviis and more.  There is a well-known 

question with regard how much whiskey one 

needs to drink in order to be obligated in the 

recitation of a beracha achrona.  The Mishna 

Berura7 quotes a number of achronim who rule 

that whiskey is no different than any other drink 

and one needs to drink a reviis in order to be 

obligated in a beracha achrona.  He then quotes 

the opinion of the Taz8 who rules that one should 

recite a beracha achrona on whiskey upon 

drinking even less than a reviis since whiskey is 

creates a ישוב הדעת with less than a reviis.  The 
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Mishna Berura paskens like the majority opinion 

and not like the Taz. 
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There are people who have the custom to recite 

Kiddush on whiskey.  There are two shailos with 

this practice.  The first question is can one recite 

Kiddush on whiskey, after all it is not wine.  

Those who permit do so on the basis that 

whiskey is considered חמר מדינה.  The other 

issue is how much must one drink.  The Mishna 

Berura quotes a Nodeh BeYehuda who rules that 

those who make Kiddush on whiskey by 

definition also hold like the Taz that one need not 

drink a complete reviis for beracha achrona and 

Kiddush.  The Shaarei Teshuva and Mishna 

Berura both disagree with this position of the 

Nodeh BeYehuda and rule that one who is 

making Kiddush on whiskey needs to have a cup 

that holds a reviis and drink the majority of a 

reviis.  

It is a well-known fact that The Divrei Chaim of 

Sanz made Kiddush on whiskey.  It is reported in 

Zemiros Divrei Yoel that the son of the Divrei 

Chaim noted that his father was careful to have 

a cup that held a reviis and made sure that 

between all the mesubim a majority of the reviis 

was drunk.  It is worthwhile to note that the 

Maharsham paskens like the Node BeYehuda 

and does not require one to have a cup that holds 

a reviis nor must one drink a reviis. But he adds 

that this position of the Taz is only applicable to 

people who drink whiskey every morning and 

before every meal, then it may be viewed that 

whiskey is considered חמר מדינה for them. 

 

   By Ari Traurig 

קפג סעיף וסימן   

When is one allowed to talk during bentching 

Chart 1 – Lechatchila talking during bentching 

Definitions for chart: 

Mevarech = Person holding the cup of wine for leading the bentching 

Mesubim = everyone else apart from the Mevarech 

If you are bentching by yourself without a zimun, you are considered the Mevarech and only the second row of Chart 1 applies. 

Stage Is the Mevarech allowed to talk? Are the Mesubim allowed to talk? 

From when the 
Mevarech receives 
the cup of wine in 

hand until he starts 
saying the brachos 

Lechatchila not allowed to talk 
(Mechaber). 

In any case one should not talk 
from the time of washing Mayim 

Achronim, however bedieved if one 
did talk, he should just wash his 
hands again before bentching 

(Dirshu 18, and MB 189:1). 

Unless they have washed for Mayim 
Achronim (see left column for Halacha in 

this case), the Mesubim are allowed to talk, 
however there are Poskim who hold 

stringently and it is proper to follow them 
(MB 22). 

From when Mevarech 
starts saying the 
brachos until he 
drinks the cup9 

 
Lechatchila not allowed to talk (Mechaber, MB 21, Dirshu 19). 

Bedieved, see Chart 2 below. 
 

From when the 
Mevarech has drunk 

from the cup 
Only now considered finished bentching so allowed to talk (MB 21). 

                                                           
9 Nowadays that everyone says the words of the bentching to 
themselves and are not being yotze from the Mevarech, I have 
yet to clarify if the lechatchila ruling that the Mesubim cannot talk 
applies even in the case where the Mevarech has started 

bentching but the Mesubim have yet to start. It however certainly 
applies once the Mesubim have started the bentching 
themselves. 



Chart 2 – Bedieved one talked during bentching 

Note: the following chart only applies if one said all the main parts of the brachos himself, and did 

not skip saying any of the main parts of the brachos (end MB26 and Sha’ar Hatziyun 29).10 

Tip: Read the row headings followed by column headings. 

 …in between the brachos 
…in the middle of a bracha (but did not 

skip any main words of the bracha as per 
the Note above) 

Talked or paused but for less 
than the time that it would 

take to say the whole of 
bentching… 

The Pri Megadim holds that if one talked intentionally (b’meizid), then 
one must go back and repeat the bentching from the beginning. 

However the MB 25 rules that although one must initially be very careful 
regarding this, bedieved one is yotze and should just continue (see also 

end of MB26). 

Talked or even not talked but 
paused for enough time that it 
would take to say the whole of 

bentching11… 

If the interruption was due 
to needing to relieve himself 
(gedolim) or that the place 
was unclean so could not 

say the brachos there, then 
it seems, although the 

Halacha is not clear, that 
one must go back to the 

beginning of the bentching 
(MB 25). 

Here the Halacha is clear that he must go 
back to the beginning of that bracha that 

was interrupted (MB 25). 

  

צסימן ק  

1.  If the מזמן does not want to drink the wine he 

should make the beracha of בורא פרי הגפן and give 

the wine to someone else to drink.12 [Mechaber 4] 

2.  One may even give the wine to someone who was 

not partaking in the meal. [Dirshu note 14 in the name 

of the Shevet HaLevi] 

3.  If no גדול is available to drink, one may give the 

wine to a minor, ideally who has reached the age of 

chinuch, but bedieved any age. [Dirshu note 14 in the 

name of the Shulchan Aruch HaRav] 

4.  The Mechaber rules that one person must drink 

the entire requisite amount.  The Rama references 

the opinion that the shiur can be reached by 

combining the drinking of all the mesubim.13  

[Mechaber 4, MB 18] 

 

 סימן קצא

5.  One should not be involved in any other endeavor 
whilst bentching as doing so will give the impression 
that one views bentching as a burden.  One should 
not even learn Torah while bentching. This applies to 
tefillah as well as any beracha. [Mechaber 2, MB 5] 

6. The following is a list of activities prohibited to 
engage in whilst bentching. [Dirshu note 7] 

 Drying one’s hands 
 Putting on one’s clothing 
 Signalling with one’s eyes or hands 

7.  Walking during bentching is not considered a 
prohibited activity but one should not do so 
lechatchila as it detracts from concentration. [Dirshu 
note 7 in the name of Rav S Z Auerbach] 

8.  There is a dispute amongst the poskim whether it 
is appropriate to dry one’s hands while reciting the 

beracha of על נטילת ידים and ראשר יצ . [Dirshu note 
11] 

                                                           
10 The case where one is being yotze the bentching from someone else and talks while the Mevarech is actually saying the main parts 
of the brachos, is described in MB 26 and omitted from this chart for simplicity. 
11 Shaar Hatziyun 24 is inclined to say that this amount of time only includes the time that it would take to say the first three brachos 
of bentching but not the fourth bracha, however leaves as ‘tzorich iyun’.  
12 See Biur Halacha מהמסובין who brings the opinion of the Chochom Tzvi that one should generally not do so but the Biur Halacha 

rules that this practice is lechatchila.  See also Dirshu note 17 who brings from the Ketzos HaShulchan that since today everyone 
bentches along with the mezamen it is as if every individual is reciting the bentching on the cup of wine, therefore everyone can make 
the beracha on the wine and drink. 
13 See Dirs|u note 18 



Melbourne Dirshu Halacha Shiurim

Dayan Chaim Heimlich Shlit”a
Sunday Morning 11am at Adass Shul

Rabbi Moshe Schreck 
Sunday night 9:45pm at Kollel Beth HaTalmud 

Rabbi Arieh Berlin 
Sunday - Thursday 8:00pm at Shaarei Tefillah

For any comments, questions, or to receive this publication via email please email divreihalacha@gmail.com
TO SPONSOR THIS PUBLICATION PLEASE EMAIL divreihalacha@gmail.com

Back issues of this publication are now available at tinyurl.com/DirshuMelbWeekly

Rabbi Yoni Fisher
Sunday & Wednesday 9:45pm at Beit Midrash
Monday & Thursday 8:45pm at Kollel Beth HaTalmud 

 

The Weekly Shmiras HaLashon  

 (Based on Sefer Chofetz Chaim – Dirshu edition)

 There are times where someone accepting Lashon Hara 
has also violated the issur of speaking Lashon Hara. 
That can happen in one of two cases: 1) The person 
speaking is talking to a number of listeners and only one 
of them accepts the Lashon Hara. However, by his 
kabolas Lashon Hara he thereby convinces the other 
listeners to also agree to the Lashon Hara; it follows that 
the person who accepted the Lashon Hara first is now 
also guilty of ‘speaking’ Lashon Hara. 2) In a case where 
the speaker himself is unsure whether or not his report 
is accurate. When this speaker sees that the listener has 
agreed to the story that was told, he [the speaker] now 
tends to believe that in fact his version of the story was 
precise and truthful. This means that the listener also 
violated the issur of ‘speaking’ Lashon Hara, as he 
caused the speaker to accept his own report (p. 341, 
note 3). 

 

 What exactly is the aveirah of accepting Lashon Hara? 
Is it perhaps a one-time offense [that is violated only at 
the time when the person accepts the Lashon Hara as 
fact] or is it a continuous transgression [every second 
that the person still believes the Lashon Hara he was 
told]? R’ Boruch Ber Leibowitz assumed that it is an 
aveirah that is violated only once (like the issur of lo 
tigzol) while R’ Hillel Zaks believed that it is an 
uninterrupted aveirah (like other aveiros that depend 
on a person’s thoughts). The difference will be if a katan 
or a goy heard Lashon Hara and accepted it and then 
became bar-mitzvah or a ger tzedek. If the aveirah is only 
in the listening, then in this scenario they have not done 
any aveirah. If, on the other hand, the aveirah is for 
every second that a person still believes the derogatory 
report, then they will be violating this aveirah since they 
now are obligated in mitzvos [and they will have to 
remove the negative perceptions from their minds in 
order to avoid transgressing the aveirah] (p. 341, note 
4). 
 

 Chazal tell us that the punishment of someone who 
accepts Lashon Hara is greater than one who speaks 
Lashon Hara (Chofetz Chaim 6:1). This can be seen from 
the story of Yosef Hatzadik. Yosef that spoke Lashon 
Hara about his brothers was punished with 12 years in 
prison, whereas Ya’akov who accepted the Lashon Hara 
was punished that the Shechinah left him for 22 years. 
One reason why accepting Lashon Hara is worse, is due 
to the fact that it causes the speaker to repeat his 
Lashon Hara many times more [whereas had the 
speaker been rebuked, he might have reconsidered 
spreading his Lashon Hara further] (R’ Chaim Kanievsky) 
(p. 343, note 6). 
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