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1. This Sidra continues with the theme of the previous Sidra, that is, the laws of Tum’oh 

and Taharoh.  (“Tum’oh” is a state of spiritual uncleanness; “Taharoh” is the condition 

of spiritual cleanness, and is also the name given to the process of dispelling the state of 

“Tum’oh.”)   

 As with all the laws of the Torah of HaShem, but especially the “Chukkim” (laws for 

which no reason is stated in the Torah) we humans can be guided in our proper 

observance of them, and enjoy the resulting benefits, only by following what HaShem 

has decreed in His Torah and by carefully complying with the teachings of our 

Chachommim, of blessed memory.  HaShem, in His great goodness, has called us into 

being to be His Own People, to come close to Him in holiness by living our lives in 

accordance with His holy Torah.  In this Torah, HaShem has revealed to us which 

conditions will promote this, our spiritual fulfilment and our purpose, and which will 

hinder it.  Although no blame or criticism is implied in the condition of Tum’oh as 

such, nevertheless it is a condition or state that does not allow one to attain closeness 

to HaShem.  (Obviously, one is blameless for one’s state of Tum’oh only if it results 

innocently or naturally.  The same cannot be said about Tum’oh which is brought 

about by deliberate disobedience of HaShem’s law.)  In any case, in His Infinite 

Wisdom, HaShem has ordained that the conditions of Tum’oh are to be avoided, and 

that we are to aspire to a condition of Taharoh. 

 In common with all laws of Tum’oh and Taharoh, HaShem has commanded the 

following laws only to us, His Chosen People.  We alone are affected by these 

conditions, whether brought about by things external (like coming into contact with 

something Tommay) or whether brought about by conditions in ourselves (that is, a 

condition of Tum’oh which results from the body itself).  This Sidra is concerned in the 

main with this second category of Tum’oh. 

2. The Sidra begins with the Laws pertaining to a woman who gives birth, and states that 

in the case of the birth of a male child, the mother is Tommay for seven days, whereas if 

she gives birth to a female child, the state of Tum’oh lasts for fourteen days.  

(Nowadays, this state of Tum’oh is observed in accordance with the regular laws of 

Family Purity, and the condition of Taharoh is achieved through immersion in the 

Mikveh after the usual procedures.)  The Torah prescribes the Korbonnos that the 

mother is to bring on completion of her days of Taharoh, after which she is allowed 

once again to come to the Mikdash and may again partake of Koddoshim. 

3. The Sidra then continues with the laws of “Nego’im,” with specific reference to 

“Tsoraas.”  Unfortunately, these two words are commonly so mistranslated as to ignore 

their true meaning and to neglect the spiritual aspect of these laws of HaShem.  In fact, 

the word  " ֶעגַ נ" , usually translated as “plague,” comes from the same word as means 

“touch.”  In times past, when the Jewish People were truly a holy people (even greater 
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and holier than now) and were on a superior spiritual level, they deserved the special 

attention of HaShem, which ensured that they remained on their high level.  If, 

therefore, an individual allowed himself to slip, either through word or deed, he would 

be reminded of his high calling by being afflicted with a sign that denoted that he must 

repent his ways.  He was, so to speak, “touched” by the Finger of G–d, to point out to 

him the error of his ways.  These reminders usually came in the form of “Tsoraas”. 

4. Despite its physical manifestation, Tsoraas is not a physical illness.  Rather, it is the 

physical symptom of a spiritual malady, coming as it did upon those who spoke slander 

or who were proud and haughty.  The very word “Tsoraas” implies a “foulness which 

breaks out” and indeed our Chachommim, of blessed memory, see in the word  " עָר צוֹ ְמ"   

(that is, one who is smitten with Tsoraas) “he who brings forth evil.”  The unfortunate 

mistranslation (and one that has done grave mischief to many, many innocent people 

worldwide) “leprosy,” has come about because leprosy (which in fact is  " ּיןחִ שְׁ   הכָּ מו"   in 

Hebrew) in its initial stages sometimes bears some resemblance to the Tsoraas 

described in the Torah. 

5. Our Chachommim, of blessed memory, tell us that the warning of Tsoraas often came 

in stages.  If a person was proud and haughty, first his house (that is, his wealth and 

possessions) would be stricken as patches of specific discolouration appeared on walls 

and other surfaces.  If this warning did not suffice, his clothing (closer to his body than 

his house) would be affected.  If this did not bring him to mend his ways, then he 

himself was afflicted and humiliated.  And Tsoraas was indeed a severe affliction and 

was very humiliating. 

6. The very procedure and treatment of one who was afflicted with Tsoraas, too, shows 

that Tsoraas is not a medical illness at all but is to teach the person concerned to do 

Teshuvah:  A person who suspected that he had Tsoraas had to be seen, not by a doctor, 

but by a Kohen.  (The Kohannim are the moral guides and religious teachers of the 

Jewish People.  As such, the Kohen would explain the gravity and implications of the 

Tsoraas.)  In some cases, if certain conditions existed, the Kohen would pronounce the 

person “Tommay” straightaway.  In other cases, the Kohen would order the person to 

be isolated for seven days until another examination was made — thus giving the 

person a chance to do Teshuvah.  If the isolation had its desired effect, namely, the 

person did Teshuvah, resolving to be more modest and not to speak Loshon HoRa, then 

the marks would disappear and the Kohen would declare the person “Tohor”.  If the 

first week’s isolation proved to be ineffective, the person was given a further week in 

which to repent his behaviour.  If this second opportunity was not utilized, and the 

marks had not changed for the better, the person was declared Tommay. 

7. Interestingly enough, but entirely consistent with the spiritual nature of Tsoraas, there 

could be situations where the Kohen would not pronounce the afflicted person as 

Tommay despite the fact that all the conditions for Tum’oh existed.  (For example, a 

Chosson or Kalloh near to their wedding; or if the Tsoraas appeared just before Yom 

Tov:  in such cases, the Torah considers that the warning would be startling enough to 

prompt the afflicted persons to better themselves and there would be no need to upset 
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their joyous occasion.)  For even though a person had all the signs and symptoms of 

Tsoraas, the state of Tum’oh did not commence until the Kohen himself declared the 

person to be Tommay.  Even a great Talmid Chochom who knows all the laws of what 

is and what is not Tsoraas, but who is not a Kohen, cannot declare the person to be 

Tommay.  Only the Kohen, the Torah states, is authorized to make any declaration of 

Tum’oh or Taharoh. 

8. The person declared Tommay by the Kohen had to live in isolation outside his town, in 

virtual excommunication.  If anyone approached him, the afflicted person had to shout 

out that he was Tommay and warn others to keep away.  His clothes were torn and his 

hair was grown long, as if he was a mourner.  Considering that his plight was due to his 

slandermongering or his proud and haughty conduct, this was a fitting punishment 

indeed.  For those who spread unpleasant reports and malicious gossip about their 

fellow men, causing their victims to suffer shame and embarrassment and to be isolated 

and rejected by family and friends, through Tsoraas were themselves made painfully 

aware of what it means to suffer such misery.  Similarly, those who were proud and 

looked down upon others, through their own Tsoraas were made to feel what it means 

to be considered low and inferior.  Once the sinner had had a taste of his own medicine, 

his future behaviour would be free from the faults which rendered him unfit to live 

amongst the Jewish People, whose greatest asset is to be its unity and brotherly feeling. 

9. In the case of Tsoraas of garment or house, too, the lesson is clear.  A haughty person, 

whose pride is usually seen in his ostentatious mode of dress and the showy display of 

his home and possessions, was soon brought to his senses and learned to be more 

modest and considerate of others when he was made to suffer the humiliation of 

Tsoraas.  Indeed, our Chachommim, of blessed memory, point out that he who selfishly 

would not practice the great Mitzvah of hospitality could have found himself without 

his house: if he did not repent and the Tsoraas persisted, his house had to be 

demolished.  For he who will not share the benefits of his home and possessions with 

those in need, does not deserve to have them. 

10. Nowadays, the phenomenon of Tsoraas does not exist.  In a way, this must be seen as a 

sign of our sad decline, for we are not worthy of this constant correction by HaShem as 

in the olden days.  But the lessons of Tsoraas, that unique “touching by the Finger of 

G–d” should be taken to heart by us all.  We should also reflect on how great were the 

past generations that were worthy of such closeness to HaShem, and, although we 

ourselves are not at present granted the same special clearly-evident attention, we 

should aspire to that high spiritual level which truly demonstrated the specialness of 

HaShem’s Chosen People, close to Him always. 

 

For the explanation of the Haftorah of Sidra   תזריע  please go to HAFTORAHS. 
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This week’s Haftorah is taken from the Second Book of Melochim, 
 Chapter 4 verse 42 till Chapter 5 verse 19. 

When the Sidras  תזריע  and  מצורע  are read together, only the Haftorah of  מצורע  is 

read.  This is the Haftorah for when only Sidra  זריעת   is read.  

 

1. One of the main topics in this week’s Sidra is Tsoraas and the Haftorah tells of the 

time when Elisha HaNovvi cured the Tsoraas of Naamon. 

2. The Haftorah is taken from that part of the second Book of Melochim which 

recounts the various miracles that Elisha wrought when he assumed the mantle of 

leadership of the Jewish People after his teacher Eliyohu.  The first miracle in the 

Haftorah occurs when a man comes with a gift of some twenty rolls of barley bread 

for Elisha.  At the time, there is a cruel famine in Eretz Yisroel because of the 

idolatry spread throughout the land by king Achov and his Phœnician wife Izevvel 

and this gift of food is very much needed.  (The king at the time of this event is 

Yehorom, the son of Achov.)  But Elisha doesn’t keep it for himself but orders that 

the bread should be put down in front of the hundreds of hungry Torah students.  

Elisha’s factotum, Gaychazi, thought that perhaps Elisha didn’t realize that there 

was not that much bread for all the students and he asked him, “What?  Should I 

share these bread rolls with hundreds of people?”  But Elisha tells him, “Yes!  For so 

says HaShem: ‘Eat — and there will be enough for you to leave over, too.’” — and 

so it was. 

3. Throughout our history in the Land of Israel, we have been surrounded by enemies.  

But so long as we faithfully kept the Torah and Mitzvos, HaShem guarded us and 

there were no incursions or trouble.  Only when the people neglected HaShem and 

His Torah and Mitzvos — then there was trouble.  The next part of our Haftorah 

speaks of such a time.  Yehorom was a son of his idolatrous father and mother and 

this time it is Arram (modern-day Syria) that were attacking.  Sometimes it was 

open battle but mostly it was a war of attrition with mujahidin burning down Jewish 

homesteads and taking captives back with them, to be their slaves.   

4. On the border with Eretz Yisroel lived Naamon, the Syrian commander-in-chief.  He 

was a brave man who was a favourite of the king of Arram because he it was who 

had — quite fortuitously, as it so happens — killed king Achov in battle.  But 
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Naamon has a problem: he has Tsoraas.  Now, in the ordinary way of things, the 

laws of Tsoraas do not apply to non-Jews as indeed none of the laws of Tum’oh and 

Taharoh apply to non-Jews.  Be that as it may, this Tsoraas was unsightly and the 

slave girl of Naamon’s wife, a captive taken during one of their raids into Eretz 

Yisroel, told her mistress that back home, in the country of the Jews, Tsoraas is 

something ugly and unclean.  She told her mistress that Naamon should go to Eretz 

Yisroel and ask Elisha, the man of G-d, to heal him.  Naamon told his king what “the 

girl from Eretz Yisroel” had said and asked him to give him a letter for the king of 

Israel, ordering that he should command the prophet to heal him.  The king did so 

and Naamon, together with a large entourage of soldiers and bearing valuable gifts, 

travels to Eretz Yisroel and presents himself at the court of the king, in his capital 

city, Shomron. 

5. When Yehorom read the letter he went into a frenzy.  He rent his garments, 

mourning the war that was sure to follow his failure to do the bidding of his 

belligerent antagonist.  “Am I then G-d,” he exclaims to his court, “to heal a 

person’s Tsoraas?  See how he’s looking for an excuse to start up with me!”  But 

when Elisha, who was in Shomron at that time, heard of Yehorom’s panic reaction, 

he sent a message to him.  “Send the man to me and he will see (even if you, 

Yehorom, the Jewish king, refuse to see it!) that there is a Novvi in the Jewish people 

and that G-d Almighty is always close to His People.”   

6. The king tells Naamon to go to the Novvi.  Feeling somewhat insulted at this 

apparent brush-off, Naamon (with all his party) presents himself at the door of 

Elisha’s house.  When Naamon arrived there, Elisha is giving a Shiur and rather 

than disturb the Torah learning of his Talmiddim, he merely sends word that 

Naamon should go and immerse himself in the waters of the Yardayn seven times 

— and he will be cured of his Tsoraas.   

7. At this obvious rebuff, Naamon is incensed.  “Look at this insult!” he says to his 

soldiers.  “I thought that the man of G-d would come out to me and speak 

incantations and pray to his G-d and place his hands upon me — but what does he 

tell me to do?  To wash in the Yardayn!  Pah!  The rivers of Damascus are better 

than all the waters of Israel: I can wash in them!”  And he made to return to his land 

and his king to report this open insult — with the implied dire consequences.  But 

one of his party said to him:  “My lord!  If the man of G-d would have ordered a long 

process of purification, would you not have complied?  So now that he tells you 

merely to immerse yourself in the River Yardayn, why not do it?”  The voice of 

reason prevails and Naamon goes down to the Yardayn.  He immerses himself seven 

times as the Novvi has ordered and immediately he is completely cured.   
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8. At this open miracle, Naamon is transformed from the haughty and threatening 

army man into a contrite and humble person.  He comes before Elisha and tells 

him:  “Now I know that there is no god anywhere other than the G-d of Israel, and 

his prophets are holy people!”  He urged Elisha to take the gifts he had brought with 

him but Elisha, not wanting to belittle the effect of the Kiddush HaShem, swore that 

he would take nothing.  It was all G-d’s work, not his. 

9. Naamon is truly impressed.  There and then, he resolves not to worship or to pray to 

any other than HaShem.  He accepts upon himself the Seven Noachide Laws — and 

even more.  (The Seven Noachide Laws are:  Not to worship other gods to the 

exclusion of HaShem; not to blaspheme the Name of HaShem; not to commit 

murder; not to steal; not to transgress the laws of morality; not to eat the meat of a 

living creature nor to be at all cruel and finally, to establish and maintain 

institutions of law and order and courts of law to ensure obedience to these laws of 

HaShem to all Mankind.)  Naamon takes upon himself to be even more stringent 

than is required for whereas the non-Jew is permitted to worship idols so long as he 

acknowledges that HaShem is the Supreme G-d, Naamon said that he would 

worship and pray to HaShem alone.  If Elisha should hear reports that he, Naamon, 

has been seen in the temple of the idols, he should please understand — and for this 

he craves Elisha’s forgiveness in advance — that he bows down to the idols there 

only because he must accompany the king.  Because he is the officer upon whose 

arm the king leans, therefore he must bow down to the idols with his king.  But he 

knows truly that HaShem is the only power on earth and He is the G-d of Israel.   

10. Naamon asks further that Elisha should grant permission to take back with him a 

cartload of earth of the holy Land of Israel so that he might build an altar to the 

glory of HaShem.  Elisha grants his request and he bids him to go back to his 

country in peace.   
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1. This Sidra continues the Laws of Tsoraas and describes the procedure of Taharoh of the 

person stricken with Tsoraas.  When the marks on the afflicted person’s skin begin to 

disappear, the Kohen goes out to the person’s place of isolation to ascertain that the 

Tsoraas has in fact healed. 

2. The procedure of Taharoh of a Metsorah (that is, a person stricken with Tsoraas) is highly 

symbolic and by our careful study of all the laws we are able to gain an understanding of 

the lessons of Tsoraas, the better to know how HaShem wants us to live our lives in full 

harmony and real fulfilment. 

3. The Metsorah is commanded to take two Kosher birds (that is, birds of a Kosher species) a 

piece of cedar wood and a bundle of Ayzov (possibly hyssop) together with a tongue of 

scarlet wool.   

4. The constant twittering and chirruping of the birds is to remind the Metsorah that his 

affliction was due to his speaking disparagingly about others, that he did not control his 

speech but spoke Loshon HoRa.  The cedar, being a very tall tree, serves as a reminder that 

Tsoraas comes upon those who hold themselves aloof and are haughty.  Such people think 

that others are less than themselves and that it doesn’t matter that their feelings are hurt 

by being spoken about maliciously.  The Ayzov, on the other hand, is a small plant and 

reminds the Metsorah to be humble.  The lesson of humility is reinforced by the colour of 

the scarlet tongue of wool, for the dye is obtained from a lowly worm.  The birds taken for 

the Metsorah are of a type that cannot be domesticated: the first bird is slaughtered over a 

newly-made earthenware vessel containing water taken from a constant wellspring.  

Immediately after its slaughter it is buried (for it is forbidden to derive any benefit from it) 

signifying that such anti-social and destructive instincts as shown by the Metsorah must 

be laid low completely if a person is to be a member of the harmonious Jewish society that 

the Torah intends.  The second bird is sent away from the City, symbolically teaching that 

there is no place in our society for those with a loose tongue or who conduct themselves 

in an anti-social manner — this bird is sent away from our midst.   

5. The piece of cedar wood, the Ayzov and the tongue of wool are tied into a bundle (using 

the long end of the tongue of scarlet wool) and, together with the live bird, are dipped into 

the spring water (which has in it some of the blood of the slaughtered bird) and some of 

this water is sprinkled upon the Metsorah.  All this brings forcibly to the mind of the 

Metsorah how all of life (represented by the spring-water mingled with the life-blood of the 

slaughtered bird) ranging from the lowest plant life (represented by the Ayzov) to the 

highest (the cedar) and from the smallest animal (the red dye obtained from the worm) to 

Man himself, and all the animals that are within his service (the wool from the 

domesticated sheep) indeed, even that which is not alive but is inorganic (the new, 

specially-made earthenware vessel) — all of it, is to be lived and utilized in accordance 

with HaShem’s Law of social harmony. 
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6. The Metsorah may now rejoin the social community again — but only to an extent.  For 

although he is re-admitted from his state of excommunication, he must nevertheless 

remain, to a degree, outside of his own home (family life is forbidden to him) for he is still 

barred from the Mikdash of HaShem.  As long as his Taharoh process is not completed, he 

is excluded from the Mikdash, and so long is he denied the full enjoyment of a warm and 

affectionate homecoming.  For he who would undermine the well-being of the happy 

home of his neighbour by his evil tongue or anti-social behaviour cannot be allowed to 

settle quietly into his own home.  Only when he has mended his ways and also achieved 

atonement from HaShem for the discord and harm he has brought upon others does the 

Mikdash open its gates to him and then the door to his own home opens to him, too. 

7. On the seventh day all his hair must be shaved off again (it is shaved off the first time at 

the beginning of the Taharoh process) he must again wash his clothes, and then immerse 

himself again in the Mikveh.  (Hair represents the protection of the skin from exposure to 

the outer world: let the Metsorah now resolve to give up his selfish, uncaring attitude to 

others and learn to feel more sensitive about their feelings just as he too now feels exposed 

and unprotected.  And he washes his clothes, that other symbol of Man’s protection from 

the outside, and symbolically thus washes away the isolating shell of selfishness in which 

he used to wrap himself, and he purifies himself in the Mikveh Taharoh.) 

8. Having thus prepared himself to re-enter the community of HaShem’s People, he brings 

his Korbonnos on the eighth day.  The whole process of Taharoh completed as HaShem 

commands, HaShem grants him atonement and he is again admitted to the Mikdash, a 

reborn person, properly aware of his responsibilities towards others and appreciative of his 

high calling as a member of HaShem’s holy Nation. 

9. The Sidra continues with the Taharoh process for a house (in reality, that is, for the 

family) that had Tsoraas, and there follow some laws concerning other forms of Tum’oh of 

the person, and how Taharoh is to be achieved in those cases. 

10. In this Sidra are given also some of the Laws of Family Purity.  By observing these Laws of 

Holiness, which are the very foundation upon which the Jewish Nation is built, we sanctify 

our homes and families and bring upon them and all future generations of Jewish children 

the blessing and serene joy of HaShem’s grace and goodness.  These laws are of such 

paramount importance to the Jewish People that a community must sell its only Sefer 

Torah if this is the only way it can pay for the building of a Mikveh Taharoh.  For it is the 

Mikveh that HaShem, in His Infinite Wisdom, has decreed to be absolutely fundamental to 

Taharoh.  Only by carefully observing these Laws of Family Purity in all their details can 

the Jewish home become a miniature Mikdash to the Holy One, blessed be He, and 

become a worthy dwelling-place for His Divine Presence.  The fortunate members of such 

a household blessed of HaShem are able to appreciate and enjoy HaShem’s greatest 

blessings of true happiness and spiritual joy and harmony as no other people on earth. 

 

For the explanation of the Haftorah of Sidra   מצורע  please go to HAFTORAHS. 
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This week’s Haftorah is taken from the second Book of Melochim, 
from Chapter 7 verse 3 till verse 20. 

This is always the Haftorah of Sidra   מצורע , �

whether Sidra  מצורע  is read together with Sidra  תזריע  or not. 

 

1. This Haftorah is really a continuation of the events reported in last week’s Haftorah 
of Sidra תזריע.  (Please refer to it.)  Both of these Haftoras speak of Tsoraas (for an 
explanation of what Tsoraas is, please see SIDRA OF THE WEEK : תזריע) and that is 
the connexion with these Sidras which teach all about Tsoraas.   

2. In last week’s Haftorah, Elisha cured the Tsoraas of Naamon, the Arramean army 
commander-in-chief and this resulted in a great Kiddush HaShem.  So as not to 
belittle the miracle, Elisha had refused to take any gift from Naamon, thus showing 
that Elisha was not some sort of mercenary doctor, and Naamon had left to go back 
to his country.  On that note, the Haftorah ended.   

3. But that wasn’t the end of the episode, by any means.  For after Naamon had left, 
Gaychazi, Elisha’s factotum, had run after Naaman and lied to him saying that 
Elisha had sent him to ask for something after all.  Gaychazi and his three sons had 
then secreted these goods away.  But Elisha, prophet that he is, knows all about it 
and when Gaychazi returns, Elisha is angry at the Chillul HaShem that Gaychazi 
has made and he condemns him, together with his accomplice sons, to suffer the 
Tsoraas of Naamon forever.  Immediately, Gaychazi and his sons are afflicted with 
Tsoraas and, in keeping with the Torah law of Tsoraas, they have to remove 
themselves from the town and live outside the walls in isolation.  This is where we 
find them at the opening verses of our Haftorah. 

4. Even a Metsorah (that is, someone stricken with Tsoraas) has to eat, and it would 
usually fall upon his family to bring out to him food and his other needs and 
requirements.  But the city of Shomron is under siege by the Arrameans 
(unfortunately, their king, Ben-Haddad, did not have the same reverence for the 
Jewish People that Naamon, his army chief, had) and there is a cruel hunger in the 
town, tragically leading even to some horrific cases of cannibalism.  There is no food 
for anybody, let alone for the four Metsoro’im and in any case there is no way that 
anyone can break out from the besieged town to bring them any food there might 
have been.   

5. The four Metsoro’im come to the conclusion that they might as well give 
themselves up into the hands of the besieging army of Arram.  “Staying here is not 
an option: we will die of starvation.  If we give ourselves up to the Arrameans and 
they kill us, well, we’d have died of starvation anyhow.  On the other hand, they 
might give us some food.  So we’ve got nothing to lose and everything to gain!”   
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6. They make their way down to the Arramean camp and are surprised that they are 
not challenged by any sentries.  All is deserted.  The animals are tethered but there is 
not even a single human being in the whole camp.  They quickly feed themselves on 
the food there and then go from one tent to the other, completely mystified, taking 
away gold and silver and clothes and armour.  They can’t believe their eyes. 

7. Unbeknown to Gaychazi and his sons, HaShem had brought upon the Arrameans 
the sound of a great army of men and cavalry and He had put it into their heads that 
the Israelite king had hired a vast mercenary army to come to his aid.  As a result, 
the Arrameans had fled on foot in a mad panic, strewing their belongings as they 
ran, abandoning their camp with all its plentiful food supplies.   

8. Having eaten their fill, the four Metsoro’im decide that it would be wrong not to 
inform the townspeople of Shomron.  They come up to the city walls and call out to 
the gatekeeper what they have seen.  He hurries to the king’s palace to relay the 
news.  The king, unbelieving cynic that he was, ever-so-cleverly interprets the 
events as he understands them.  “I’ll tell you what has happened.  The king of Arram 
has taken his men out of the camp so that it appears as if they have fled, but they 
are hiding in the forests.  As soon as we will come down to their camp, they will 
attack and be able to gain access to our undefended city!  It’s a trick as old as the 
hills!”  But one of his courtiers advises that even though they cannot afford the men 
nor the horses, they should send a small troop to check things out.   

9. The day before, king Yehorom had been walking about the besieged town trying to 
give encouragement to his people to hold on.  A woman had approached him and 
asked him to adjudicate in a heartrending case of unfair cannibalism.  When he had 
heard the details of the case, he was horrified.  But instead of turning to HaShem in 
repentance, he took it into his head to try to kill Elisha, “because he could end all 
this if he but prayed to G-d, and he doesn’t!”  When the king had confronted Elisha 
a short time later, Elisha detected in the king, despite his defiant bravado, the 
beginnings of a return to HaShem.  (Under his royal robes, he had noticed, the king 
was wearing sackcloth.)  Because of these stirrings of Teshuvah, and because of the 
earnest prayers of the people, HaShem told Elisha that he was going to end the siege 
and bring food to His people.  Elisha was to tell the king that, “Tomorrow, a se’ah of 
wheat (about six kilos) will be bought for a single shekel and two se’ah of barley for 
the same!”  Standing with the king just then was an officer who scoffed out loud at 
the preposterousness of this prediction.  “Bah!  Even if G-d was to open skylights in 
the heavens and pour grain down from the sky, it is impossible for this to be!”  
Quick as a shot, Elisha had told him, “And you, sir, will see it with your very eyes 
but will never get any of it to eat!”  That was yesterday. 

10. The men return.  There is no trick.  The Arrameans have indeed fled — and have 
abandoned a huge amount of food and supplies.  As soon as it becomes clear that 
there is food, there is a mad rush for the city gates and the people stream out of the 
town to grab what they can.  The king, concerned that there should not be a 
stampede which could be dangerous, posted that officer at the gate.  But he was 
trampled underfoot by the wild people — the only casualty in the whole mad rush.  
Just as Elisha had said. 
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