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Rabbi Yitzchok Adlerstein 

HaMedrash V'HaMaaseh 
The Gathering Storm Clouds of Reconciliation(1) 
“Please forgive the spiteful deed of the servants of your father’s G-
d”…Yosef said to them, “Fear not, for am I in place of G-d? Although you 
intended me harm, G-d intended it for good.”… Yosef said to his brothers, 
“I am about to die, but G-d will surely remember you and you will go up 
out of this land…When G-d will indeed remember you, then you must bring 
my bones up out of here.”(2) 
Yosef’s request/instruction to his brothers about his burial is short and to 
the point. Remarkably, Yaakov’s similar request to Yosef(3) is wordier. He 
tries to convince Yosef, rather than simply order his as his father – which 
he was certainly entitled to do, especially about his burial – which is a 
halachic requirement of a son. Why this inversion? 
Upon further reflection, the difference between the requests is enormous. 
We don’t need to negotiate, to cajole, to convince someone who has no 
cause to refuse our request. Either they will agree, or they won’t. We do 
need to do all of those when speaking to someone who has a personal 
interest in denying our request. Yaakov had to be more elaborate and 
convincing in his pitch to Yosef, because he could anticipate huge push-
back from his powerful son. 
Yaakov had become a kind of superhero to the Egyptians. They were aware 
of the Nile rising towards him, as Chazal teach. They believed that even the 
remains of a holy person like Yaakov would confer blessing upon them; 
they very much wanted Yaakov buried in their country. Yosef, they 
reasoned, could certainly not oppose this. As the second most powerful 
person in the realm, he was entitled to choose the choicest burial plot for 
his father. As a foreigner who had made good in their country, he dared not 
oppose the popular will! 
So they thought. To ignore those wishes exposed Yosef to contempt – and 
to danger. He had ample reason to deny his father’s directive. Yaakov 
understood that he would have to win over his son to his cause. Chazal 
convey this idea pithily when they say(4) that “Yaakov commadnded Yosef 
because he had the ability to do,” i.e. he had the ability to block Yaakov’s 
burial in the family plot in Canaan. 
Yosef’s parallel request of his brothers encountered no resistance. They 
never saw themselves as part of the Egyptian culture. They remained 
outsiders, strangers, grateful that they were given sanctuary in a country 
that was not theirs. Whenever they or their children would leave, they 
would have no compelling reason to leave Yosef’s remains behind. Yosef 
found it unnecessary to belabor the point. He made the request of his 
brothers simple and pointed. Nothing more was required. 
Yet parts of Yosef’s conversation with his brothers are difficult to 
understand. Why would Yosef speak of Hashem “remembering” them 
(even using the doubled verb of פקד יפקד), as if Hashem would redeem them 
from some horrible fate? Yosef spoke to them while he was firmly in power 
– and while they lived a charmed existence in Goshen, supported by a 
generous subvention from the throne. Before Yosef died, did they see 
themselves needing deliverance? 
Chazal(5) warn us about associating ourselves with governmental 
authorities, who have use for people only as long as they suit their own 
needs. We can imagine Yosef slowly coming to this realization, as well as 
sensing the first stirrings of push-back from the Egyptians against this band 
of foreigners that they were harboring. Yosef – with all the power that he 
officially had – did not feel that he could approach his superior directly 
about his father’s request to be buried in Canaan! He felt the need to turn 
to outsiders speak to Paroh on his behalf. “Yosef spoke to Paroh’s 

household, saying, ‘If you please…speak now in Paroh’s ears…’”(6) Why 
was he so timid? Could they really turn down the person who had done so 
much good for the realm? If they could ignore the debt of gratitude they 
owed him, how stable would his position be in the long run? Would they 
rewrite history altogether with the passage of time, denying the role that he 
had played in saving Egypt? If they would, what kind of fate would await 
the children of his brothers? The grandchildren? 
As Yosef pondered a situation of creeping hostility to himself and his clan, 
a terrible thought crossed his mind. His brothers had dealt evilly with him, 
but the consequences were positive. Through his sale, the family survived 
the regional famine. He, on the other hand, had worked only with good 
intentions towards his family – but the consequences of their coming to 
Egypt were turning dark and somber. Moreover, their bad intentions 
affected only a single individual, while his directive to join him in Egypt 
looked like it would negatively impact a large group of people. 
Yosef found comfort only in the knowledge that he was participating in a 
larger Divine drama – the fulfillment of the prophecy of Avraham of a 
national exile. He, Yosef, was simply an agent of Hashem’s greater plan. 
But if that was the case, why should he treat his brothers any differently? 
Their decision to sell him to Egypt was also part of G-d’s script. They, too, 
were Hashem’s agents. 
The longer Yosef thought about these ironies, the more forgiveness he 
found in his heart for his brothers. Despite the difference in intent, he saw 
the commonality of their roles in contributing to a larger Divine plan. 
Through this, Yosef and his brothers grew ever more reconciled to each 
other. 
Yosef’s ominous פקד יפקד (doubling the verb for Hashem remembering 
them) is entirely justified. Even while his powers were in full force, Yosef 
realized that his position, and that of his family, was precarious. Dangerous 
times – horrible times – would soon be upon them. Hashem would surely 
deliver all of them. He would remember Yosef; He would remember them. 
Ironically, they would all find themselves in need of deliverance. Yosef 
stresses this in his request, “You shall bring up my bones from here with 
you.”(7) He underscores “with you:” We are all in this together. The shared 
sense of destiny implied in the words “with you” also drives another 
comment of Chazal,(8) “How do we know that the Bnei Yisrael took with 
them the remains of the other shevatim when they took those of Yosef? 
From the words ‘with you.’” I.e. the commonality allows the bones of all 
the shevatim to be carried together, even though halacha dictates(9) that 
two people were enemies in life should not be buried together. In the case 
of Yosef and his brothers, the hatred had dissipated and disappeared. 
This also is what stands behind Chazal’s treatment(10) of the doubling of 
the oath Yosef’s survivors took in regard to his bones: השבע השביע/ he had 
surely adjured them. Chazal apply the doubled oath to the two parties to the 
grievance. He (Yosef) swore that he harbored no grudge towards them in 
his heart; they swore similarly regarding their feelings towards him. We 
understand why they needed to be forgiven. But what had Yosef done to 
them? Surely this means that there was room to blame Yosef – despite his 
good intentions – for the terrible straits that they all found themselves in 
before Hashem delivered them. 
Ironically, the realization on the part of both Yosef and his brothers that 
their actions had produced results very different results from what they 
expected helped heal the wounds and bring them together. 
1. Based on HaMedrash V’Hamaaseh, Vayechi (2), by R. Yechezkel 
Libshitz 
2. Bereishis 50:17, 19-20, 24-25 
3. Bereishis 47:29-31 
4. Yalkut Shimoni #156 
5. Avos 2:3 
6. Bereishis 50:4 
7. Shemos 13:19 
8. Sechel Tov, Beshalach 13:19 
9. Yoreh Deah362:6 
10. Shemos Rabbah 20:19 
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Rabbi Oizer Alport 

Parsha Potpourri 
Parshas Vayechi – Vol. 12, Issue 12 

לז"נ מאיר בן שמואל ז"ל לרפו"ש אהרן בן פרומהז"ל  לז"נ מרים בת לואיס  
This week's issue of Parsha Potpourri is dedicated l’zecher nishmas Meyer ben Shmuel z”l, l’zecher nishmas Miriam bas Louis z”l, and as a zechus for a refuah shleimah 
for Aharon ben Frumah. Please have them all in mind when reading and discussing this issue, and the Torah that is learned should be a merit for them and their entire 
families.     At this point most of the issues in Sefer Shemos are still unsponsored. Each issue of Parsha Potpourri requires a tremendous amount of work, and 
sponsorships are greatly appreciated. For more information about dedications, which are $50 per issue, please send me an email.     Wishing you all a Good Shabbos, 
and I hope that you enjoy the Divrei Torah and Points to Ponder – Chazak chazak v’nischazeik!  

 ואני בבאי מפדן מתה עלי רחל בארץ כנען בדרך בעוד כברת ארץ
)48:7לבא אפרתה ואקברה שם בדרך אפרת הוא בית לחם (  

When Yaakov realized that the time of his death was near, he became 
concerned that he would be buried in Egypt and not in his family's burial 
plot in Me'aras HaMachpeilah in Chevron. He called in his son Yosef, who 
wielded power in Egypt, and asked him to ensure that he would be buried 
with his forefathers in the land of Israel, a request to which Yosef agreed. 
Yaakov then continued and told Yosef that when he was returning to Eretz 
Yisroel, Rochel died on the road, so he buried her there in Beis Lechem. 
Rashi explains that after asking Yosef to exert himself to arrange for his 
burial in Me’aras HaMachpeilah, Yaakov felt the need to justify why he 
did not do the same for Yosef’s mother Rochel. Therefore, Yaakov 
informed Yosef that Hashem told him to bury Rochel by the side of the 
road where she died so that she could help her descendants by weeping and 
praying for them when they passed by her burial place on their way to exile, 
as the verse says, “A voice is heard on high, wailing, bitter weeping; Rochel 
weeps for her children,” to which Hashem replies, “There is reward for 
your act … and your children will return to their border” (Yirmiyahu 31:14-
16). For this reason, we refer to Rochel as “Mama Rochel,” our mother to 
whom we cry out in exile, who in turn beseeches Hashem on our behalf, 
and whose petitions are accepted as Hashem promises her that her children 
will ultimately return home. 
In his autobiography, Rav Yisroel Meir Lau, the former Chief Rabbi of 
Israel and a well-connected political figure, records the following 
fascinating story regarding the unique status of Kever Rochel (Rochel’s 
Tomb), an unparalleled place of prayer to which countless Jews have 
travelled throughout the generations to pour out their aching hearts. Rav 
Lau writes that when the Israeli government was negotiating with the 
Palestinians following the Oslo accords, the question of the status of the 
city of Beis Lechem came up. Although Beis Lechem is a Palestinian city, 
Kever Rochel is also located there, and the Israeli negotiators insisted that 
Kever Rochel must remain under Jewish control. 
However, to reach Kever Rochel from Yerushalayim, one must traverse a 
short road from Gilo, the closest Jerusalem neighborhood. The Palestinians 
insisted that this road be under their authority, such that Kever Rochel itself 
would be under Israeli auspices, but the road to reach it would be controlled 
by the Palestinians. Yitzchok Rabin, the Israeli Prime Minister at the time, 
agreed to this arrangement. When word of this compromise got out, people 
were gravely concerned that with the Palestinians controlling the access 
road, it would no longer be safe to visit Kever Rochel. 
Rav Lau intervened, meeting with Rabin and telling him that he must 
renegotiate and insist that the access road remain under Israel control to 
ensure safe passage for Jews traveling to Kever Rochel. Rabin, who was 
not observant, could not comprehend why the Chief Rabbi was making 
such an issue about Rochel’s burial site. Rav Lau explained, “Rochel is our 
Mama, and a person never abandons his mother!” Rabin was impressed and 
moved by Rav Lau’s poignant declaration, and shortly thereafter he 
announced that he had changed his position on the issue and would demand 
that Israel retain control over the road to Kever Rochel, access which we 
continue to enjoy today, all because of Rav Lau’s impassioned words about 
the unique power of Mama Rochel. 
וגם אתה ידעת את אשר עשה לי יואב בן צרויה אשר עשה לשני שרי צבאות ישראל 
לאבנר בן נר ולעמשא בן יתר ויהרגם ... ועשית כחכמתך ולא תורד שיבתו בשלם שאל 

הפטרה) – 6-2:5(מלכים א'   
The Haftorah for Parshas Vayechi contains Dovid’s final instructions to his 
son Shlomo just before his death. After beginning by emphasizing 
Shlomo’s spiritual responsibilities, it is surprising to see that much of what 
Dovid discussed on his deathbed was a list of enemies against whom he 
wanted Shlomo to take revenge. Typically, at the end of people’s lives, they 
put their priorities in order and realize what is truly important in this world, 
and they work to make peace with and forgive anybody who may have 
harmed them in any way. Why then do we see Dovid, who throughout his 
life was always so humble and forgiving toward Shaul, Avshalom, and his 
other enemies, apparently carrying grudges until his final breath? 
Rav Chaim Shmuelevitz explains that in order to properly understand 
Dovid’s final instructions, we must first appreciate what revenge is all 
about. On the one hand, the Torah (Vayikra 19:18) explicitly forbids us to 
take revenge, but on the other hand, we refer to Hashem (Tehillim 94:1) as 

ל נקמות ד'-ק  – the G-d of vengeance. Is revenge a positive Divine attribute 
that we should strive to emulate, or is it a lowly and forbidden trait that we 
should seek to uproot? 
Rav Chaim Shmuelevitz explains that there are two reasons why a person 
might seek revenge, one of which is commendable and one of which is 
problematic. If a person wishes to punish his enemy out of personal feelings 
of anger and retaliation, this is the type of revenge that the Torah prohibits. 
At the same time, the world needs justice, and there are some wrongs that 
are so egregious that they must be avenged, and there are some people who 
are so inherently evil that they must be punished to prevent other people 
from following in their footsteps. This latter type of revenge is productive 
and is the form of revenge that Hashem exacts, and doing so increases  כבוד
 in the world, because when sinners are (the honor of Heaven) שמים
punished, it is a demonstration of the concept of reward and punishment, 
which is one of the 13 fundamental principles of faith. 
With this introduction, we now understand that the very same Dovid who 
twice refrained from killing Shaul when he had the opportunity to do so, 
and who was exceedingly humble toward his various enemies, now told 
Shlomo to pursue justice solely לשם שמים (for the sake of Heaven). Since 
Dovid would no longer be alive to see his instructions carried out, it is clear 
that they were not coming from a desire to witness and celebrate the 
downfall of his enemies, but purely for the sake of meting out appropriate 
justice. 
Along these lines, the Chofetz Chaim was once told that a certain man was 
bitten by a rabid dog and died a painful death. Instead of expressing 
sympathy, the Chofetz Chaim’s reaction was, “I’ve been waiting for 30 
years to see what punishment he was going to get. There was once a widow 
who was renting a house from him, and one winter, she did not have enough 
money to pay the rent, so he evicted her and her children out into the middle 
of the freezing winter. I knew then that a terrible punishment would befall 
him, and now I finally see what form it took.” 
The Malbim suggests that in telling Shlomo to hold Yoav accountable for 
his actions, Dovid conveyed this concept that punishment must be carried 
out not for personal considerations of revenge, but solely to show Hashem’s 
system of justice in action, in one short word: וגם (and also), which 
introduced the topic by indicating that what Dovid told Shlomo about 
punishing Yoav was somehow related to what he told him just before this 
about the importance of keeping the mitzvos. What is the connection 
between them? Dovid was expressing that although Yoav must be killed, 
 to ,לשם שמים it also needs to be done like all other mitzvos, purely – וגם
fulfill the mitzvah of punishing evildoers, and not because of any personal 
vendetta. 
However, according to the Medrash’s elucidation of Dovid’s instructions, 
the entire question of why he was being so vengeful at the end of his life is 
moot. The Medrash explains that Dovid’s motivation in giving Shlomo 
these directives was not revenge, but kindness, as he was worried that 
because Yoav had done such terrible sins, if he died a natural death and did 
not receive atonement for them in this world, he would have to be punished 
even more harshly in the World to Come. 
Although it may seem far-fetched to transform Dovid’s theme of justice 
and revenge into a message of love and compassion, the Be’er Moshe 
points out an anomaly in the structure of his speech which supports this 
interpretation. Dovid began by telling Shlomo to punish Yoav, then spoke 
about rewarding Barzilai’s children for an act of chesed (kindness) that he 
did for Dovid, and he ended by conveying that Shimi ben Geira must also 
be punished. 
Why did Dovid separate the two individuals who were to be punished with 
those who should be rewarded? The Be’er Moshe explains that Dovid 
intentionally inserted the topic of doing kindness with Barzilai’s children 
in the middle to teach us that his speech was not two statements of revenge 
and one directive of chesed, but rather three consecutive commands of 
chesed. The Mishbetzos Zahav adds that this understanding is alluded to by 
the fact that the discussion of Barzilai and his children begins (2:7)  ולבני
 because it is a continuation of the theme of ,ו with a connecting ברזילי
kindness that preceded it. 
Parsha Points to Ponder (and sources which discuss them): 
1) Rashi writes (47:29) that in requesting Yosef to place his hand under his 
thigh, Yaakov was requesting him to take an oath not to bury him in Egypt. 
The Ramban (26:5) writes that the Avos only observed the mitzvos when 
they were in Eretz Yisroel, and therefore Yaakov was permitted to marry 
two sisters when he was outside of Israel. What was the purpose of Yosef 
swearing not to bury his father in Egypt, as he took the oath outside of Eretz 
Yisroel and according to the Ramban it wasn’t binding? (Midbar K’deimos 
Ma’areches Yud 55, Shu”t Avnei Nezer Yoreh Deah 2:306) 
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2) Yaakov promised Yosef an extra part of the land of Israel in addition to 
his regular inheritance (48:22). After he saw the jealousy which was caused 
by his earlier preferential treatment of Yosef and its catastrophic effects, 
why would Yaakov continue to favor him in this manner? (Daas Z’keinim, 
Ayeles HaShachar) 
3) What is the connection between Parshas Vayechi and the (upcoming) 
Presidential inauguration? 
Answers to Points to Ponder: 
1) The Chida explains that the opinion of the Ramban only applied to the 
Avos when they were outside of the land of Israel but planning to return 
there. As this was the case with Yaakov during his time with Lavan, he did 
not observe the prohibition against marrying two sisters. However, if the 
Avos found themselves outside of Eretz Yisroel with no plans to return, 
they did not permanently abandon their adherence to the mitzvos. Since this 
was the case with Yosef, Yaakov knew that he would keep his oath. 
Alternatively, the Avnei Nezer suggests that a person is inherently required 
to honor a promise that he makes to another person independent of religious 
obligations, and Yaakov therefore knew that Yosef would keep his word. 
2) The Daas Z’keinim answers that the brothers became jealous of the 
extra gifts and attention received by Yosef when he was still a commoner, 
as they maintained that they were older and greater than him and he was 
unworthy of his status. At this point, he was now the viceroy of Egypt and 
they understood that royalty is deserving of greater honor, so they wouldn’t 
be jealous of any extra gifts that Yaakov promised him. Additionally, they 
saw that his dreams had been fulfilled and they were dependent upon him 
for sustenance, which also made them willing to accept that he deserved 
preferential treatment. Alternatively, Rav Aharon Leib Shteinman 
suggests that because the gift that Yaakov was now promising Yosef 
wouldn’t be applicable until after he died, there was no room for concern. 
3) Although today many Presidents choose a Biblical verse on which to 
take the oath of office, George Washington had no such precedent. The 
Bible that he used for the first inauguration was randomly and hastily 
opened to Bereishis 49:13, the blessing that Yaakov gave to Zevulun. 
© 2017 by Ozer Alport. To subscribe, send comments, or sponsor an issue, email 
oalport@optonline.net 
 

Dr. Avigdor Bonchek 

What’s Bothering Rashi? 
Parashas Vayeche 
The final sedra in the book of Genesis contains Jacob's blessings to his 
twelve sons. He saves a special place for his beloved son Joseph. He has a 
special blessing for him and for his sons Ephraim & Menasheh. His 
blessing is well known but it's meaning is far from clear. 
Bereishis 48:20 
And he (Jacob) blessed them (Ephraim & Menasheh) on that day saying: 
Through you ( singular) shall the People of Israel bless, saying: May G-
d make you as Ephraim & Menasheh. And he placed Ephraim before 
Menasheh. 
Rashi 
Through you shall the People of Israel bless: Rashi: When one comes to 
bless his children he will bless them with their blessing. And a person will 
say to his son 'May G-d make you as Ephraim & Menasheh." 
In many homes it is customary for the father to bless his children on Fri 
evening with these words "May G-d make you as Ephraim & Menasheh." 
It would seem to be based on this Rashi. 
There are several questions that come to mind as one looks at this verse and 
its Rashi-comment. 
Questioning 
Some Questions: Rashi says "When one comes to bless his children he will 
bless them with their blessing.' What does he mean with their blessing? He 
was to bless them with the words "May G-d make you as Ephraim & 
Menasheh." Is that their blessing? That is not their blessing. Those words 
seem to mean your son should grow up to be like Ephraim & Menasheh. 
It's your son's blessing, not Ephraim & Menasheh's blessing. Why then does 
Rashi say "bless them with their blessing.' 
A Question on the verse: It says "He blessed them" where does this verse 
contain their blessing? The verse speaks of "The People of Israel's" 
blessing., not Ephraim & Menasheh's . 
To complicate matters even more, look above at verse 15. There it says 
"And he blessed Joseph and he said…" Read the rest of that verse and you 
won't find any blessing for Joseph. It says rather "[may] He bless the lads" 
etc. 
It seems like a lot of confusion. 
Our final Question: 
What's bothering Rashi that prompted this comment? 
Hint: See the plural-singular usage here. 

What Is Bothering Rashi? 
An Answer: Rashi notes the switch from plural "And he blessed them" to 
the singular Through you (singular) shall Israel bless. 
How does his comment deal with this? 
This is very difficult! 
Understanding Rashi 
An Answer: Actually the verse has to be read in two parts. "And he blessed 
them" refers to the blessing they received above in verse 15, where the lads 
were blessed. This, then, is their- Ephraim & Menasheh's - blessing. Rashi 
tells us that this is the blessing that a father is to give to his son -the blessing 
that Joseph's lads received. What was that blessing? That the Forefather's 
names should be called on them, and that they should multiply like the fish 
of sea. 
Now the plural-singular discrepancy is cleared up. Through Joseph 
(singular) a child will receive their - Ephraim & Menashe's (plural) 
blessing. 
Our Custom Today 
We say "May G-d make you like Ephraim & Menasheh." Meaning not that 
the son is to be like Ephraim & Menasheh (whatever that could mean!), but 
that their blessing should be the same as that received by Ephraim & 
Menasheh. 
The Ultimate Blessing 
The blessing that Joseph received (verse 15) was that his children, the lads, 
multiply like the fish of the sea. The ultimate blessing is that our children 
shall also have children who will follow in the ways of our fathers. As it 
says: "My name and the name of my fathers, Isaac & Abraham." 
This is what Rashi is teaching us. 
A verse that seemed self-evident was, on closer inspection, much more 
complicated -- until Rashi clarified matters. 
Shabbat Shalom, Avigdor Bonchek 
A second series of What's Bothering Rashi? will come out IY"H during the holidays. Those who want to make a dedication for the volumes can contact me at 
Drbonchek@gmail.com Back to Parsha Homepage| Previous Issues This article is provided as part of Shema Yisrael Torah Network Permission is granted to redistribute 
electronically or on paper, provided that this notice is included intact. For information on subscriptions, archives, and other Shema Yisrael Classes, send mail to 
parsha@shemayisrael.co.il http://www.shemayisrael.co.il Jerusalem, Israel 732-370-3344  
 

Rabbi Shlomo Caplan 

Mishulchan Shlomo 
Parshas Vayechi – Grave Concerns 
When Yaakov became ill, he requested of Yosef to take his remains back 
to Eretz Yisrael and bury him in Me’oras Hamachpeila together with 
Avraham and Yitzchok. He explained to Yosef, “When I came from 
Paddan, Rachel died on me in the land of Canaan on the road while there 
was still a stretch of land to go to Ephras, and I buried her there on the road 
to Ephras” (Bereishis 48:7). 
Rashi explains that Yaakov suspected that Yosef might have harbored some 
resentment toward him for not burying his mother Rachel in Me’oras 
Hamachpeilah. Therefore he told Yosef that Hashem had commanded him 
to bury her there. Hashem foresaw that when the Babylonians would send 
Bnai Yisrael into galus they would lead them down this very road. When 
they would pass by Rachel’s grave she would cry bitterly for them and 
plead with Hashem on their behalf. The Ran in Drashos Haran (Drush 7) 
explains that the reason Rachel needed to be buried at that site is because 
the soul, even after it leaves the body, still maintains a strong connection to 
its body. 
Indeed Hashem hearkened to her fervent prayers and consoled her: 
“Restrain your voice from weeping and your eyes from tears; for there is a 
reward for your deed… the children will return to their border” (Yirmiyah 
31:16). 
So it has been that the weeping of Rachel continues to reverberate in our 
ears throughout the generations to this day, as we anticipate the “footsteps 
of Mashiach” and the return of all of Rachel’s children to their land. But 
not only does Rachel continue to cry for her children, her children go to her 
grave to pray and cry to Hashem. The location of her grave has become a 
landmark for prayer and consolation. Daily (when security concerns 
permit) Yidden stream to her gravesite with their burdens and their prayers 
to seek Divine assistance and salvation. According to the Ran we can well 
understand why our prayers at this site are so much more potent. It is 
because Rachel’s soul is still there. 
Indeed not only is the grave of Rachel a place for prayer, but the graves of 
many Tzaddikim have attracted thousands of people to come and pour out 
their hearts. From the grave of the holy Tanna, Rebbi Shimon bar Yochai 
to the grave of the saintly Rav Elimelech of Lizhensk, they have all become 
magnets for our people to come and pray. Perhaps the precedent for such a 
practice dates back to Calev ben Yefuneh, who left the other spies and went 
to Me’oras Hamachpeilah to pray to Hashem to be saved from the “counsel 
of the other spies” (Rashi on Bamidbar 13:22). 
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The Rema in Shulchan Aruch Orach Chaim (581:4) cites a practice of some 
to visit a cemetery on Erev Rosh Hashana to pour out their hearts in prayer. 
The Mishnah Berurah (#27) explains that the cemetery is the resting place 
of Tzaddikim and prayers recited there are more readily accepted. However 
he cautions that it is forbidden to direct one’s requests to the deceased, 
rather he should beseech Hashem to answer his prayers in the merit of the 
righteous people buried there. 
It is a time-honored custom for children to return to the gravesites of their 
parents on their Yahrzeits and other special occasions to pray there. They 
pray for the elevation of their parents’ souls to higher spiritual realms, and 
they pray for themselves and their families. They go there to pray because 
they realize that this site not only houses their physical remains, but also 
acts as an earthly residence for their holy neshamos. 
To subscribe to this weekly D’var Torah email rabbi.caplan@gmail.com 
 

HaRav Eliezer Chrysler 

Midei Shabbos 
Vol. 24 No. 12 
This issue is sponsored l'iluy Nishmas R' Yehuda ben Mordechai z"l whose 
Yohrzeit is 14 Teves t.n.tz.v.h. 
Parshas Va'Yechi - Yisochor and Zevulun 
"Zevulun will dwell by the sea-shore (they will be sailors). Yisochor is a 
bony ox (to carry the burden of Torah-study)" (49:14). 
Taking into account the impracticality of an entire nation learning Torah, 
G-d, in His infinite kindness, writes the Chofetz Chayim, arranged the 
distribution of Eretz Yisrael in such a manner, that one tribe would settle 
down to become a tribe of Torah-scholars (their portion of land was actually 
conducive to that profession) as Rashi ecplains n Va'yechi (49:15), whilst 
Zevulun would, by virtue of living by the sea-shore, be encouraged to go 
overseas and become wealthy merchants. In the process, they would also 
provide Yisochor with all their material needs, leaving them free to pursue 
their Torah studies. Each of these tribes was encouraged by his own portion 
of land and by the other one's choice of profession, to pursue the profession 
of his own choice and to succeed therein. 
And because, a. the world was created solely for the Torah, as it is written 
(in Yirmiyoh 33), "Were it not for My covenant (Torah), day and night, the 
laws of Heaven and earth I would not have put in place"; and b. And 
because G-d made a stipulation with the work of the creation that only if 
Yisrael keep the Torah will the world continue to exist, whereas if not, it 
will revert to its former state of null and void - Yisochor and Zevulun are 
considered to be the pillars of the world, for between the two of them, they 
keep the world going. 
We can compare this to two people who break the Shabbos together. There 
where each one could have done the job on his own (e.g. they were carrying 
a light chair), they are not guilty of desecrating the Shabbos (for each one, 
so to speak, has only performed half a task). Whereas, if they are carrying 
a heavy table, which requires their combined efforts, then they are guilty of 
desecrating the Shabbos. We see that where two people combine to perform 
a task which one of them could not have performed on his own, then it is 
as if each one has performed the entire task. Likewise, when Yisochor and 
Zevulun combine to maintain Torah in the world, when each of them cannot 
manage on his own, it is as if each of them has performed that task. Each 
one is considered as if he had kept the world going. 
So important is Zevulun, in his role of providing Yisochor, the talmid-
chochom, with all his needs, that Ya'akov Ovinu, in acknowledgement, 
blessed Zevulun before Yisochor (Bereishis 49:13-14) and Moshe Rabeinu, 
in ve'Zos ha'Brochoh, took his cue from Ya'akov Ovinu and did likewise 
(Devorim 33:18). Interestingly, Targum Yonoson (42:13-14), understands 
that the agreement between the two brothers had already been drawn up 
before they went down to Egypt. 
The Shulchan Oruch in Yorei Dei'oh (Siman 246) rules that someone who 
is unable to study Torah extensively, either because he does not possess the 
knowledge or because he is fully occupied with sustaining his family, is 
obliged to support those who do study full-time, in which case it will be 
considered as if he has himself studied full-time. One must, however, point 
out that this does not exempt him from fixing times to study Torah every 
day and every night, according to the time available to him, because the 
mitzvah of Torah-study, like the mitzvah of reciting the Shema, is 
mandatory twice daily, every single day, in a Jewish man's life. 
With regard to the above partnership, a number of important specifications 
and stipulations need to be clarified: 
1. The concept of Yisochor and Zevulun is not confined to those two tribes, 
but is merely a symbolism of any wealthy balabos who supports a talmid-
chochom.  

2. It must be a full contract, with the balabos sharing his income with the 
talmid-chochom on a fifty-fifty basis, providing him with all his basic 
needs to live comfortably. Then, and only then, will he receive fifty percent 
of the reward due to the talmid-chochom for his intense Torah studies. 
3. As a result of the above, the talmid-chochom should not be surprised 
when, in the World to Come, he discovers that half of his reward is no 
longer due to him. After all, he did sell it to the balabos for his material 
needs in this world - and he cannot "have his cake and eat it!" (though not 
everyone agrees with this). 
4. It should also be noted that, without the slightest shadow of doubt, it is 
the balabos who strikes the better bargain, for he has bought himself an 
eternal share in something which is priceless, in exchange for money, 
which by comparison, is truly valueless, and the little practical value that it 
does have is only temporary. Perhaps this is offset, at least to a degree, by 
the intense spiritual bliss which Torah-study transmits to all who study it 
in depth, and which the talmid-chochom cannot possibly transmit further 
to the balabos. 
Supporting talmidei-chochomim is a means to a glorious end, but it is also 
a glorious end in itself! 
Parshah Pearls 
Just One Sixtieth 
"And they told Ya'akov and said, 'Behold, your son Yosef is coming to see 
you'; so Yisrael gathered his strength and sat up on the bed" (48:2). 
The Gemoro says in Nedorim (39b) that if a ben Gil (someone born under 
the same Mazel) visits a sick person, he takes one sixtieth of his illness. It 
is well-known, writes the G'ro, that the only son of Ya'akov who was his 
ben Gil was Yosef - which is, no doubt, why Ya'akov and Yosef had so 
much in common - see Rashi Bereishis 37:2. 
This information will help us to understand the above pasuk. How? 
The word for "Behold" is "Hinei" (gematriyah 60), whilst "the bed" is the 
translation of "ha'mittah" (gematriyah 59). In other words, Ya'akov began 
with sixty parts of illness, which rendered him unable to sit up. But as soon 
as Yosef (his ben Gil) entered, he took one of the sixty parts, leaving 
Ya'akov with only fifty-nine, sufficiently strong to be able to sit up on the 
bed. 
And They will Increase Like Fish 
Ya'akov blessed Yosef that his tribe would increase at a rapid rate in the 
midst of the land. 'Now where was this brochoh fulfilled?' asks the G'ro. 
Certainly at the various counts in the desert and in the plains of Mo'av, we 
do not find Yosef being a particularly larger tribe than the others. (This is 
difficult however, since Efrayim and Menasheh together were the largest 
tribe - 72,000 - and, if one adds the 200,000 men from Efrayim who left 
Egypt thirty years earlier - see Targum Yonoson at the beginning of 
Beshalach - perhaps divided by five, to balance with the four-fifths who 
died when they left Egypt, it comes to 112,000, approximately 50% more 
than Yehudah, the largest tribe.) 
The Gro therefore explains that Ya'akov only blessed Yosef that his tribe 
would increase "in the midst of the land" - in Eretz Yisroel. Therefore, as 
long as Yisrael were in Egypt or in the desert the blessing was not due to 
take effect. 
Sure enough, the moment they entered Eretz Yisrael, they began to increase 
rapidly, to the extent that, immediately after the seven years of conquest, 
the sons of Menasheh complained bitterly to Yehoshua about the 
inadequacy of their portion of land, considering the tremendous increase in 
numbers that had just occurred. 
(Interestingly the blessing had already begun to take effect before their 
entry into Eretz Yisrael, as the combined total of Efrayim and Menashe 
already equalled 86,000, as against Yehudah's 76,000. 
A Segulah for Having Children who Survive 
The Gro brings a hint from the Parshah for a wonderful Segulah, which 
ensures that subsequent children who are born after losing one child in the 
family will survive without any problems. 
The Segulah is to call the new child by the same name as the one who died, 
but to add a second name, which should precede the name of the deceased 
child. The hint from the Parshah lies in the words "And the children whom 
you will bear afterwards, will be yours" (in other words, they will live - any 
derivative of "lih'yos", to be, also has a connotation of permanency). The 
Segulah for this is contained in the phrase that follows - "they shall be 
called by the name of their brother". 
In fact, the G'ro's daughter lost a number of children in their infant years. It 
was only when, already pregnant with R. Zalman, she went to the G'ro, that 
he gave her this piece of advice. She obeyed, and the child, whom they 
subsequently named Zalman Ber (the last child she had lost was called Dov 
Ber), survived, as did a number of children who were born later. 
For sponsorships and adverts call 651 9502 This article is provided as part of Shema Yisrael Torah Network Permission is granted to redistribute electronically or on 
paper, provided that this notice is included intact. Shema Yisrael Torah Network For information on subscriptions, archives, and other Shema Yisrael Classes, send mail 
to parsha@shemayisrael.co.il http://www.shemayisrael.com Jerusalem, Israel 732-370-3344  
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Rabbi Zvi Akiva Fleisher 

Chamishoh Mi Yodei'a 
Please send your answers and comments to: Sholom613@Rogers.Com 
5 Questions On The Weekly Sedrah - Parshas Va'yichi - Bs"D 
1) Chapter 47, v. 28: "Vayichi" - Rashi points out that this parsha contains 
no spacing prior to its beginning, which all other parshios do have. He says 
that this alludes to our parsha being "sealed." This indicates that from the 
time of the death of Yaakov, the eyes and hearts of the bnei Yisroel were 
sealed by the difficulties of the servitude. How do we know that the 
servitude began with the death of Yaakov? 
2) Chapter 47, v. 28: "Vayichi" - Rashi points out that this parsha contains 
no spacing prior to its beginning, which all other parshios do have. He says 
that this alludes to our parsha being "sealed." Since there is no spacing 
before Vayichi, how indeed do we know that it is the beginning of a new 
parsha? 
3) Ch. 47, v. 28: "Sheva shonim v'arbo'im u'm'as shonoh" - Seven years 
and forty and one-hundred years - Rashi comments on the years of Soroh's 
life (Breishis 23:1) that her one-hundred years are compared to her twenty 
years, and her twenty years are compared to her seven years. This is 
because the word "years" is mentioned three times. Here we have the word 
"years" only twice. Taamo Dikro offers that it is left out once because there 
is no comparison of years to years for beauty for a man, as per the gemara 
Kesubos 59. However, this seems problematic, as we find "years" by 
Avrohom three times, and a comparison of his being sinless by all three. If 
so, we are left with the question, "Why is the term 'years' only mentioned 
two times by Yaakov." 
4) Ch. 48, v. 7: "Vaani b'vo'i miPadan meisoh olai Rochel b'eretz 
Canaan......vo'ek'b're'hoh shom" - Rashi says that Yaakov told Yoseif 
that he did not bring Rochel "lo'oretz," into Beis Lechem to bury her in "the 
land." The location of Rochel's burial plot is in Eretz Yisroel, as this verse 
clearly states, "meisoh olai Rochel b'eretz Canaan." 
5) Ch. 48, v. 20: "Y'simcho Elokim k'Efrayim v'chiMenasheh 
va'yo'sem es Efrayim lifnei Menasheh" - On the words in Bmidbar 2:18 
"Degel macha'neh Efrayim ...... ben AmihuD," the Baal Haturim and 
Rabbeinu Efrayim say that this is the only verse in the Torah that begins 
and ends with the letter Dalet. This alludes to the fact that Efrayim is ahead 
of Menasheh in four matters, as the numerical value of Dalet is four. They 
are sheivet, degel, nachaloh, and korbon. The verses of the four matters 
mentioned above are all in Bmidbar, 1:10 - 2:18,20 - 7:48,54, - 13:8,11. We 
find in two places that Menasheh is mentioned ahead of Efrayim. They are 
also in Bmidbar, 26:29,35 and 34:23,24. Why is Efrayim mentioned ahead 
of Menasheh four out of six times? 
Answers: 
#1 The Maskil L'Dovid answers that in 50:4, Yoseif requested permission 
to bring his father to burial in the land of Canaan. Rather than approach 
Paroh directly, Yoseif asked Paroh's ministers to intercede on his behalf. 
We see from here a weakening of the esteem in which Yoseif was held. 
Had he retained his stature, he would not have needed an intermediary. 
However, the M.R. 100:4 comments that Yoseif could not appear in front 
of Paroh, as he was in an unkempt state because of being an "o'non," a 
bereaved person (see Sforno), thus seemingly refuting this proof. 
#2 1) The Mahara"l says that we have a tradition, a "mesoroh," from Ezra 
for the beginning of each new parsha. 
2) The Bchor Shor (Rabbi Alexander Schor) proves that Vayichi is a new 
parsha. The last verse in Vayigash ends with, "And they were very fruitful, 
and they multiplied greatly." We know that the bnei Yisroel did not 
multiply greatly until there was some level of servitude, as the verse says 
(Shmos 1:12), "And as they afflicted them, so did they multiply." Rashi 
says that the servitude only began after Yaakov's death, which takes place 
in our parsha. The gemara P'sochim 6b says that although the Torah is not 
specifically in chronological order, this is only so regarding matters of one 
parsha in relation to matters of a different parsha, but within each parsha, 
the events must be in chronological order. If the beginning of Vayichi 
would be a continuum with the end of Vayigash, how could the bnei Yisroel 
multiply greatly BEFORE the servitude even began with the death of 
Yaakov? We must therefore say that these are two separate parshios, since 
the last phrase in Vayigash is chronologically out of order. (Pardes Yoseif) 
However, the Rashbam (47:29) says that the true beginning of our parsha 
is 47:27, (Vayeishev Yisroel etc.), but the congregations did not want to 
end parshas Vayigash with the details of how Paroh became owner of the 
land. This seems to be contrary to both the Gur Aryeh and the Bchor Shor. 
#3 Perhaps we can answer that it is left out by the count of forty years 
because at that age Yaakov was not sin free. He was not fulfilling the 

mitzvoh of honouring his parents then. Another possibility is because he 
was still single at that age. (Nirreh li) 
#4 The Ramban and the Moshav Z'keinim ask this question. 
1) The Moshav Z'keinim offers is that this particular spot was not Eretz 
Yisroel, although the surrounding area was. 
2) He also offers that "b'eretz Canaan" means on the way to Canaan, - as is 
well known from the writings of the Maharal of Prague that when a person 
is headed to a certain location, it is considered as if he has already reached 
his destination, thus the angels of Eretz Yisroel met Yaakov upon his return 
outside the borders of Eretz Yisroel (Breishis 32:2, see Rashi). 
3) Rabbi Ovadioh of Bartenura answer that "lo'oretz" means "to a populated 
area," and he buried Rochel away from a populated area, but it was in Eretz 
Yisroel. 
4) The Sforno on the words "Va'yi'ken es chelkas haso'deh, Va'yatzev shom 
mizbei'ach" (Breishis 33:19-20), says that Yaakov first purchased the site 
before building an altar and offering praise to Hashem because without 
purchasing it, it had the status of chutz lo'oretz (until Yehoshua's conquest). 
Yaakov did not want to build an altar and sing Hashem's praises in chutz 
lo'oretz, in keeping with "Eich noshir es shir Hashem al admas neichor" 
(T'hilim 137:4). (The Moshav Z'keinim on parshas Shmos by the story of 
Moshe's being asked to remove his footwear because of the hallowed 
ground he tread upon, also says that there was no Eretz Yisroel sanctity 
until after Yehoshua's conquest.) Had Yaakov taken Rochel's body to Beis 
Lechem, which was populated, he could have purchased a plot for her 
burial, thus investing it with the sanctity of Eretz Yisroel, as Avrohom did 
when he purchased the M'oras Hamachpeiloh. At the time of Rochel's 
interment the burial plot was considered outside of Eretz Yisroel. The 
Chasam Sofer says the same as the Sforno, but in a more elaborate fashion, 
on our verse. 
#5 1) Baal Haturim and Rabbeinu Efrayim say this corresponds to the four 
times that Efrayim was mentioned ahead of Menasheh in the chapter 
dealing with Yaakov's blessing these two sons of Yoseif (Breishis 48:5,14, 
and twice in our verse 20). However, it remains to be explained why it was 
not expressed another two times, totaling six times, and in turn, Efrayim 
should come come ahead of Menasheh all six times. 
2) We know that Efrayim was given the primogeniture (firstborn) right over 
Menasheh. This entails a double portion for the firstborn (Dvorim 21:17). 
Thus we have Efrayim mentioned ahead of Menasheh in four out of six 
places, a double allotment, as is due to the firstborn. 
To explain why Menasheh is mentioned ahead of Efrayim in specifically 
those places, commentators say that Menasheh is listed before Efrayim in 
parshios Pinchos and Massei, the last two of the six places, because at that 
point the Torah is directing its words to the generation that will enter Eretz 
Yisroel. The census there shows an increase of the population of the tribe 
of Menasheh beyond that of Efrayim, and accordingly mentions Menasheh 
first. 
Alternatively, the order of Efrayim before Menasheh the first four times 
and of Menasheh before Efrayim the last two times is alluded to in the 
words of our verse. After Yaakov said "y'simcho Elokim k'Efrayim 
v'chiMenasheh" the verse adds "va'yo'sem es Efrayim lifnei Menasheh." 
What point of information is added by these last words? The verse clearly 
states that Yaakov mentioned Efrayim's name first. Perhaps the first 
statement tells us that Yaakov conferred the firstborn right upon Efrayim, 
thus allotting him four places where he appears ahead of Menasheh's two 
places. The addition of the words "va'yo'sem es Efrayim LIFNEI 
Menasheh" might be telling us that besides this double portion, he placed 
Efrayim before Menasheh in that Efrayim's preceding Menasheh will take 
place in the first four places as well. (Nirreh li) A Gutten Shabbos Kodesh. 
 

Rabbi Zvi Akiva Fleisher 

Chasidic Insights 
Chasidic Insights Parshas Va'y'chi From 5764 Bs"D 
For sponsorships and advertising opportunities, send e-mail to:Sholom613@Rogers.Com 
Ch. 48, v. 8: "Va'yomer mi eileh" - Yaakov had first hand experience of 
an impersonation at the time of receiving blessings. He therefore was extra 
careful to not bless the two children he saw in front of him until Yoseif 
gave him definite identification. (Nirreh li) 
Ch. 48, v. 16: "Y'vo'reich es han'orim" - He blessed them with "n'orim," 
that they should always remain with the vigour of youth. (Chidushei 
HoRi"m) 
Ch. 48, v. 20: "Va'y'voracheim ba'yom hahu" - His blessing was 
"ba'yom hahu," that they should only concern themselves with the 
immediate situation at hand, and not needlessly worry about the future. 
(Rabbi Yehudoh Chosid) 
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Ch. 49, v. 1: "Hei'osfu .. asher yikro es'chem b'acharis ha'yomim" - If 
you assemble and live peacefully with each other, it will bring the "acharis 
ha'yomim." (Rabbi Moshe of Pshevorsk in Ohr Pnei Moshe) 
Ch. 49, v. 1: "Asher yikro es'chem b'acharis ha'yomim" - The "acharis 
ha'yomim," the coming of Moshiach will be "asher yikro," a happening, 
suddenly without forethought, as per the statement of our Rabbis, "ein ben 
Dovid boh ad she'ys'yayshu min hag'uloh" (gemara Sanhedrin 97a). (The 
Holy Baal Shem Tov) 
Ch. 49, v. 9: "Mi'teref bni oliso" - By the incident of Tomor Yehudoh 
immediately admitted his guilt. The discomfort one has with admitting his 
shortcomings in public brings him to give the most preposterous excuses. 
Yehudoh elevated himself from this "tiruf hadaas." (A'keidas Yitzchok) 
Ch. 49, v. 9: "Mi'teref bni oliso" - Life has its challenges. Sometimes they 
are so seemingly overwhelming that one fears that he will lose his 
equilibrium and act improperly. Remember my son that from these 
challenges, "mi'teref," you have the opportunity to elevate yourself, "oliso," 
provided that you respond properly. (Nirreh li) 
Ch. 49, v. 14: "Yisochor chamore gorem" - Yisochor's Torah knowledge 
is equated with a donkey carrying a load. Just as a donkey can only 
successfully carry a load that is balanced, so too, a Torah scholar must have 
a proper balance between his "bein odom laMokome" and "bein odom 
lacha'veiro." (N'tzi"v) 
Ch. 49, v. 15: "Va'yar m'nuchoh ki tov ..va'yeit shichmo lisbole" - If 
one bends his shoulder to carry the burden, then the result will be that he 
will benefit by having calmness. (Rebbe Reb Bunim) 
Alternatively, some people don't have the nature of appreciating calmness. 
They are a ball of energy, always trying to accomplish. Yisochor had the 
nature of appreciating the calm, and yet he still devoted himself to carrying 
the load of the Torah. (Shomati) 
Alternatively, if you appreciate calmness, then you must learn to be a 
"savlon," a person with much patience. (Mar'eh Yaakov) 
Ch. 49, v. 15: "Va'yeit shichmo lisbole" - Rashi brings that the tribe of 
Yisochor was successful in its Torah studies, becoming the experts in the 
laws of establishing the beginnings of the new months, as is stated in Divrei 
Ha'yomim 1:12:32, "yodei vinoh l'itim." They knew the importance of time 
and did not waste this precious commodity. (Chinuch Habayis) "Lisbole" 
has the same numerical value as "lizman" (i"h). 
Ch. 49, v. 21: "Naftoli ayoloh shluchoh hanosein imrei shefer" - We 
learn from Naftoli to act with alacrity and to speak calmly. (Hadoroh Shel 
Torah) A Gutten Shabbos Kodesh. 
 

Rabbi Zvi Akiva Fleisher 

Oroh V'Simchoh 
Oroh V'simchoh - Meshech Chochmoh On Parshas Va'yichi Bs"D 
Ch. 47, v. 31: "Va'yishtachu Yisroel al rosh hamitoh" - When Yitzchok 
gave Yaakov the blessings that he wrested away from Eisov, Yitzchok said, 
"Yaavducho amim v'yishtachavu l'chol'umim" (Breishis 27:29). The word 
"v'yishtachavu" is spelled defectively, lacking a second letter Vov after the 
Ches. The Baal Haturim says that this alludes to the six generations from 
King Dovid until Yorom, when the Edomites were subordinate to the bnei 
Yisroel (M'lochim 2:8:20). The Meshech Chochmoh says that the lack of 
the letter Vov alludes to 6 nations who will not be subordinate to the bnei 
Yisroel. They are the nations that occupied Canaan and were destroyed. 
Although there were actually seven nations that resided in Canaan, the 
gemara Yerushalmi Shviis chapter #6 says that the Girgoshi nation left 
Canaan and ran to Africa before the bnei Yisroel even entered the land. 
Once on the subject of the word "v'yishtachavu" or "va'yishtachavu" 
spelled "v'yishtachu" or "va'yishtachu," "kri" and "ksiv," the Meshech 
Chochmoh explains why we find this as well in Breishis 43:28. Apparently, 
the brothers of Yoseif returned to Egypt with Binyomin in tow, and they 
bowed down to Yoseif. The Meshech Chochmoh explains that the intention 
of this word is singular (The Meshech Chochmoh seems to follow the "ksiv" 
and not the "kri"), and refers to Binyomin only. In 42:6 we find that the 
bnei Yaakov bowed down to Yoseif. They again did so in 43:26, both times 
described as "va'yishtachavu .. artzoh." Thus, until our verse, the brothers 
bowed down to Yoseif twice, save Binyomin who was not present at their 
first descent to Egypt. In our verse Binyomin ALONE bowed down to 
Yoseif, but note that it does not say "artzoh.". We now have the fulfillment 
of the dreams insofar as the brothers bowed down to Yoseif twice. Since 
only Binyomin bowed down in our verse, we understand why all of a 
sudden "Va'yiso einov va'yar es Binyomin" (verse 29). Binyomin was 
already there together with his brothers. Why suddenly now did Yoseif note 
his presence? This is because earlier in verse 26 he did as his brothers did, 
all bowing in unison. There was nothing to catch Yoseif's attention. 

However, now that Binyomin alone bowed to him, Yoseif took special note 
of his presence. 
In our verse we find that Yaakov bowed to Yoseif, "va'yishtachu Yisroel al 
rosh hamitoh," but he did not prostrate himself on the ground. Thus Yaakov 
rebutted Yoseif's second dream with, "Havo novo ani v'imcho v'achecho 
l'hishtachavose l'cho ORTZOH?" (Breishis 37:10). Will I and your mother 
and your brothers indeed come to bow down to you prostrated on the 
ground? Yaakov not only indicated that Yoseif's mother could not bow 
down to him, as she had already passed on, but also that Yaakov himself 
would not bow to the ground, and as well, not all his brothers would do so 
twice, contrary to the indication of the second dream, as Binyomin would 
not bow to the ground a second time. 
Ch. 47, v. 31: "Va'yishtachu Yisroel al rosh hamitoh" - Rashi says that 
Yaakov was pleased that Yoseif, who was captured and grew up among 
heathens, had remained righteous. The Meshech Chochmoh explains that 
Yaakov not only noted that Yoseif was righteous, but was also assured that 
he would remain so for the rest of his life. Yoseif lived for a total of 110 
years (50:26). He was 30 years old when he was brought to Paroh to divine 
his dreams (41:46). Seven years of abundance and two years of famine 
passed immediately after this. Yaakov's descent to Egypt brought the 
famine to an end. Thus Yoseif was 39 years old when Yaakov was reunited 
with him. Yaakov was 130 years old at the time (47:9). Yaakov lived in 
Egypt for 17 years (47:28) and died at the age of 147 years. When we add 
the 7 years of abundance, the 2 years of famine, and the last 17 years of 
Yaakov's life, we have a total of 26 years. Thus Yoseif was 56 years old 
when he appeared in front of his father in our verse. The gemara Yoma 38b 
says that if the majority of a person's years pass, and he has remained 
righteous, we can rest assured that he will remain righteous for the rest of 
his life. Fifty-six years was the majority of the 110 years of Yoseif's life. 
Feedback And Submissions Are Appreciated. Sholom613@Rogers.Com 
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Sedrah Selections 
Sedrah Selections Parshas Va'y'chi Bs"D 
Ch. 47, v. 29: "V'osiso imodi chesed ve'emes" - And you shall do with 
me kindness and truth - Rashi explains that the kindness one does with 
the dead is "kindness of truth," because one does not look forward to 
recompense, to repayment of kindness. Getting very technical with Rashi's 
wordage, we can ask why this would be called "kindness of TRUTH" rather 
than of no repayment. As well, why does Rashi say that one does not "look 
forward" to recompense? Why not simply say that one EXPECTS no 
recompense? 
The Sefer B'eir Sheva printed in Prague in 5575 at the end of "shaar 
teshuvoh" writes in the name of the Noda b'Yehudoh that there is no 
kindness that a person does that he does not expect to receive a reward, 
even a kindness does for a deceased person. Even though one will not 
receive kindness in return from the dead person, but he will receive his 
reward in the world to come. The difference between doing a kindness for 
a live person and doing it for the dead is as follows: When one does a 
kindness for a live person, it is possible to create a false picture of how 
great the benefit is, or how much effort was put into doing the kindness. 
According to the impression that the beneficiary has, the reward received 
by the benefactor will vary, so it is possible to receive FALSE reward, 
undeserved reward. When doing a kindness for a dead person one receives 
no reward from him and only receives reward from Hashem, whether in 
this world or the next. One cannot fool Hashem, hence any recompense is 
TRUTHFUL, accurate reward. This explains the terminology "chesed shel 
emes," kindness that will only be rewarded in TRUTH. Medrash Halacha 
raises the following question: How can Rashi say that one does not 
anticipate reward for doing kindness with the deceased, the gemara M.K. 
28b says that he who does kindness with the deceased knows that people 
will reciprocate and have him eulogized and properly buried. He answers 
that this is why Rashi was particular to express himself with, "she'eino 
mitza'peh," that he does not "look forward" to, as one does not look forward 
to the kindness accorded him, as he does not look forward to his demise. 
Ch. 47, v. 30: "Un'sosani miMitzrayim" - And you shall take me from 
Egypt - The mishnoh Nozir (gemara 65a) says that if one exhumes a dead 
person to rebury him somewhere else, he should also take along "tfusoso." 
The gemara says that this is derived from our verse. Read "Un'sosani 
miMitzrayim" as "and you shall take me along with the earth of Egypt." 
The gemara goes on to say that the requirement is t take all dug up loose 
earth plus three finger-breadths of solid earth from below the body. The R"I 
of Gash in his commentary on the gemara B.B. 101a explains that the 
decomposing body and its fluids seep this far into the ground and this 
amount of earth is considered like the body itself, hence this requirement. 
The obvious problem with this being derived from our verse is raised by 
the Baa'lei Tosfos in Hadar Z'keinim. Yaakov was never buried in Egypt, 
even temporarily, so there was no requirement to take along any earth. They 
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answer in the name of Rabbeinu Chaim that the gemara understood 
Yaakov's request to not be buried in Egypt to span two verse, the previous 
one and ours. ".. please do not bury me in Egypt. And when I will rest with 
my forefathers, i.e. die, 'if you will not comply, but rather, will bury me in 
Egypt, then you will be required to "un'sosani miMitzrayim,'" to carry me 
out with some earth from Egypt." 
Ch. 48, v. 5: "Efrayim u'Menasheh kiReuvein v'Shimon yi'h'yu li" - 
Efrayim and Menasheh shall be to me like Reuvein and Shimon - Pirkei 
d'Rebbi Eliezer chapter #36 derives from these words that grandchildren 
are considered as if they are children, since Yaakov equated these two 
grandchildren to his own children. The R"if brings the words of the 
following verse to prove this point, "Umolad't'cho asher holadto 
acharei'hem l'cho yi'h'yu," that those who are born after them are to you. 
Since we have no record of Yoseif having any more children, we must say 
that Yaakov is referring to children born to Efrayim and Menasheh. Only 
Yaakov's great-grandchildren are to Yoseif, but Efrayim and Menasheh 
themselves are to be considered Yaakov's own children, hence we see "bnei 
vonim ha'rei heim k'vonim." 
The Haflo'oh explains that the Ri"f is reluctant to use the source of Pirkei 
d'Rebbi Eliezer because we can say that Yaakov only equated them to his 
own actual children for being calculated as two tribes by virtue of a 
directive from Hashem, a prophecy that one of the tribes will later split into 
two. Yaakov chose to bestow this benefit upon Yoseif's children, but there 
is no proof from here that "bnei vonim ha'rei heim k'vonim." 
Ch. 48, v. 14: "Si'keil es yodov ki Menasheh habchor" - He placed his 
hands wisely in spite of Menasheh's being the first-born - This is the 
translation of these words according to Rashi and the Ibn Ezra. A number 
of other explanations were offered in Sedrah Selections parshas Va'y'chi 
5759. Another, most innovative explanation: Simply translate KI as 
"because." The seeming difficulty is that if you translate KI as "because," 
it goes against logic. Since Menasheh was the first-born he should have 
received his blessing through Yaakov's right hand, the more prominent 
hand. The Ram"a of Panu in Asoroh Maamoros explains that the first-born 
was a most prominent member of each family at that time. This continued 
throughout the years in Egypt. We see that Egypt's first-born were smitten. 
This is because they were the leaders and mentors of their family. Similarly 
by the bnei Yisroel a first-born had the status of a Kohein. Yaakov and 
Eisov vied for primogeniture rights. Thus this verse is saying that because 
Menasheh was the first-born he absorbed all the impurities imparted to 
Osnas, his mother, from Sh'chem, her father, that Efrayim was untainted by 
this impurity, and therefore Yaakov favoured Efrayim to receive the 
dominant blessing. 
Ch. 48, v. 21: "V'heishiv es'chem el eretz avoseichem" - And he has 
returned you to the land of your forefathers - Yaakov's assurance was 
that Hashem would bring them back in the future, so why doesn't the verse 
say "v'yoshiv"? Yaakov was relating to Yoseif that Hashem's promise is as 
good as done. (Rabbeinu Tovioh) 
Ch. 48, v. 22: "Sh'chem ached al achecho" - One Sh'chem over your 
brothers - Rashi first offers that this refers literally to the city of Sh'chem. 
He then alternatively offers that the word "sh'chem" means a portion, and 
that it refers to Yoseif's meriting that his two sons become separate tribes. 
Tosfos Sho'leim explains that Rashi offers a second explanation because 
according to the first one, taking Sh'chem took place with Yaakov's sword 
and bow, and the verse says that the surrounding communities did not 
attack because they feared the bnei Yisroel (Breishis 35:5). Rabbeinu 
Ovadioh of Bartenura resolves this by saying that the surrounding 
communities did not attack after they left the city of Sh'chem, but while 
there they did fight. Alternatively, Yaakov girded himself with his sword 
and bow in preparation for war, but it never took place. Rabbeinu Yehudoh 
Chalavah offers that the communities abutting Sh'chem fought them, but 
"svivosei'hem," those that were further afield, did not. 
A Gutten Shabbos Kodesh. 
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Migdal Ohr 
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RMAYW...‰ 
“[Yisroel] blessed Yosef and said, “the G-d before Whom my fathers 
Avraham and Yitzchak walked, the G-d Who shepherded me my whole 
life…”(Genesis 44:18) 
Yaakov wanted to pass on the blessings he’d received to Yosef and his 
children. He said that HaShem would bless them, the G-d before Whom his 
fathers walked, and Who had shepherded him. The meforshim explain that 

Yaakov didn’t want to put himself in the same lofty category of Avraham 
and Yitzchak, so he made a differentiation. 
What is the difference? First of all, walking ‘before’ G-d is a higher level 
than walking ‘with’ G-d (such as Noach did.) It shows that they were 
completely righteous and did not need HaShem to go with them and support 
them constantly. Rather, they were capable of moving upwards on their 
own. For his part, Yaakov considered himself not at that level, but only one 
who was guided by G-d. 
Secondly, the word for shepherd, “ro’eh,” can be linked to the word “rai’a,” 
meaning friend. Though Avraham and Yitzchak served G-d with reverence, 
Yaakov merited a kinship with HaShem, again, a reference to HaShem’s 
kindness towards him and a sign of his humility. 
If we look at the progression, though, we can find another important insight. 
Avraham and Yitzchak walked before G-d. They did what they felt was 
right and tried to fulfill HaShem’s will in all they did. They went through 
life as if they were always standing before G-d. 
By doing so, they actually brought G-d into their lives, until it reached the 
point to which Yaakov referred, that HaShem “guided” him. No longer did 
Yaakov have to simply imagine that HaShem was there, but he actually saw 
the hand of HaShem in everything and felt the tangible presence of his 
Creator. 
We, too, by taking action to notice G-d in our lives, will start to see Him 
and His works. We will find ourselves guided by His Divine Providence 
and we will feel secure in His care. Then we will develop a close 
relationship with HaShem, and He will be our “friend.” He will care for us, 
while we will care deeply about Him and try to make Him happy and proud. 
A little boy asked his mother, “Mommy, can you see G-d?” “Well, 
sweetheart,” she replied, “G-d lives high up in Heaven. We can’t see him,” 
and she returned to her phone call. 
He asked his father, “Daddy, can you see G-d?” His father responded, “No 
son, G-d is invisible; we can’t see him,” and went back to his work. 
Then he went to his grandfather. “Grandpa, can you see G-d?” 
“Of course,” he answered. “I see Him in the sunrise, I see Him in the birds 
chirping in the trees, and I see Him in the way your eyes crinkle when you 
laugh. 
In fact,” said Grandpa, as he took the boy’s hands into his own, “as time 
goes on, it’s getting so I can’t see much else.” 
Now You Know 
No Job Too Small 
The Steipler Gaon, R’ Yisrael Yaakov Kanievsky z”l, offered advice on 
how to bring HaShem into your life. He said that one should speak to 
HaShem and ask Him for all one’s needs. 
For example, if a man needs a pair of shoes, he should say, “Ribono Shel 
Olam, I need a pair of shoes. Please help me find one at a good price, that 
will last a long time, be comfortable and good quality, etc.” 
This may wasteful, to ask for such mundane things, but what it does is 
something amazing. 
We tend to imagine that the world just works by itself and G-d intervenes 
for the “big things.” That simply isn’t true. 
When you start to involve HaShem in all the events of your life, you start 
to see Him all around you. 
These aren’t just prayers, but constant reminders that HaShem is the One 
doing everything in your life. 
This leads to trust in Him, serenity for you, and the ability to cope with 
adversity because you realize it’s part of the plan. 
It’s a simple step towards happiness, and one that more people should take. 
Thought of the week: 
G-d is like a houseguest. He will only enter your life when He is invited in. 
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Torah Attitude 
Parashas Vayechi: Appease the victim 
January 12, 2017 
Summary 
Joseph’s brothers got very nervous. They feared that Joseph planned to take 
revenge, after the demise of their father, for all the wrong they had done to 
him. If one has harmed another person, it is not sufficient to repent. One 
must make sure to appease the victim as well. The ten great sages that were 
killed during the Hadrian persecutions, known as the Ten Martyrs, suffered 
cruel deaths as atonement for the wrong that Joseph’s ten brothers did to 
him. If one does not achieve atonement during one’s lifetime, G’d will 
allow the soul to come back to this world for another chance. Russian 
Jewish children, taken to army service for a minimum of twenty-five years, 
had the souls of Jews who in Biblical times had served the idol Baal. As we 
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are getting close to the coming of Moshiach, said the Chofetz Chaim, this 
is the last chance to rectify earlier sins. 
Brothers Nervous 
In this week’s parasha, the Torah describes the last days of Jacob, and how 
he blessed all his children, each one with their special blessing. The parasha 
continues to describe how Joseph and his brothers took their father back to 
the land of Israel to bury him there, and how the elders of Egypt and 
Pharaoh’s servants went along and showed Jacob tremendous respect at his 
last journey. When they returned to Egypt, the brothers got very nervous, 
as they noticed certain changes in Joseph’s conduct (see Rashi Bereishis 
50:15). They feared that Joseph planned to take revenge for all the wrong 
they had done to him, after the demise of their father. They therefore 
instructed the children of Bilhah, who had a good rapport with Joseph, to 
ask him to forgive them. As it says (Bereishis 50:17): “Now please forgive 
the transgression of your brothers and their sin, for they have done you 
evil.” When Joseph heard this, he started to cry and said to them (ibid 19-
20): “Do not fear … you had in mind to harm me, G’d had in mind that it 
should be for the good … to sustain many people.” 
Appease The Victim 
Rabbeinu Bechayei points out that, although Joseph told his brothers not to 
worry and made it clear to them that he had no intention to harm them, he 
never expressed that he forgave them for the wrong they had done to him. 
Rabbeinu Bechayei quotes the Talmud (Bava Kama 92a) that teaches that 
if one has harmed another person, it is not sufficient to repent. One must 
make sure to appease the victim as well. The Talmud explains that G’d will 
not forgive the sinner till he has obtained forgiveness from his victim. 
Similarly, the Shulchan Aruch (Orach Chaim 606:1) rules that on Yom 
Kippur, we will not be forgiven for any harm we have done to others till 
we are forgiven by the victim. Rabbeinu Bechayei concludes that since 
Joseph did not explicitly forgive them, they were still eligible to be 
punished for their wrongdoing. 
Ten Martyrs 
At the end of Parashas Miketz, Rabbeinu Bechayei explains that the 
brothers received partial punishment after Joseph’s death, when the first 
stage of slavery started. He quotes from kabbalistic sources that the ten 
great sages that were killed during the Hadrian persecutions, known as the 
Ten Martyrs, suffered cruel deaths as a final atonement for the wrong that 
Joseph’s ten brothers did to him. We read about this tragic event both on 
Yom Kippur in the repetition of Mussaf and during the special kinnot said 
on Tisha B’Av. On Yom Kippur we read how one of the Roman emperors 
had studied the Torah and learned what it says (Shemos 21:16): “And one 
who steals a man and sells him … he shall for sure be put to death.” He 
summoned two of the greatest rabbis of the time, Rabbi Yishmael ben 
Elisha, the Kohein Gadol, and Rabbi Yehuda ben Bava, and asked them 
what the Torah rules in regards to someone who kidnaps another person 
and sells him. They told him that such a person has to be persecuted. He 
responded that Joseph’s ten brothers had never been punished for their 
crime. Since they were not alive anymore to suffer their punishment, the 
emperor demanded that ten sages should take their place. The sages asked 
for three days to clarify the issue, which the emperor granted. During the 
three days, Rabbi Yishmael, the Kohein Gadol, purified himself and 
invoked the Ineffable Name of G’d. This enabled him to communicate with 
the Angel Gabriel who told him that this was a Heavenly decree, and that 
they should accept their death’s as such. 
Another Chance 
This amazing insight shows us how we can never fathom the ways of G’d. 
The Kabbalists explain that G’d, in His great love to the Jewish people, 
gives every person a chance to obtain atonement. If one does not achieve it 
during one’s lifetime, G’d will allow the soul to come back to this world 
for another chance. The Ten Martyrs were the greatest sages of their time, 
and if not for the communication between the Kohein Gadol and the Angel 
Gabriel, we would have had no clue why they should meet such a cruel, 
untimely death. 
Russian Children 
In recent times, the Chofetz Chaim revealed another Heavenly decree that 
only he, in his great holiness, had been privy to know. During the reign of 
the Czars, the Russian authorities would kidnap young Jewish children and 
bring them to brute Russian farmers to prepare them for army service for a 
minimum of twenty-five years. They are known as Cantonists. No one 
could understand why these pure and innocent children had to suffer so 
miserably for so many years. However, the Chofetz Chaim explained that 

these children had the souls of Jews who in Biblical times had served the 
idol Baal. These souls were now given another chance to show their loyalty 
to G’d, and thus they were able to atone for their wrongdoing in their earlier 
lives. 
Last Chance 
As we are getting close to the coming of Moshiach, said the Chofetz Chaim, 
this is our last chance to rectify earlier sins. May we all be spared from 
further trials and tribulations, and see the coming of Moshiach in the near 
future. 
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Beyond Pshat 
L’Zeicher nishmas avi mori Reb Moshe Ben Yosef Kalatsky z’l u l’zeicher nishmas emee morasi 
Shaindel Bas Reb Chaim Tzvi z’l L’Zeicher nishmas ishtee Yehudis Chanah Kalatsky Bas Reb 
Kehas Z’l 
1. Initiative, Conforming with G’d’s Will 
The Torah states, “The time approached for Israel to die, so he called 
his son Yosef and said to him, ‘…Please place your hand under my 
thigh…do not bury me in Egypt…’” Before Yaakov passed away he 
summoned Yosef and adjured him that he would not bury his father in 
Egypt, but rather, he would take him to Canaan and bury him in the cave 
of Machpelah. When Yaakov passed away, Yosef went before Pharaoh and 
said, “My father adjured me saying, ‘Behold, I am about to die, in my 
grave that I have hewn for myself in the land of Canaan – there you 
will bury me.’ Now I will go up if you please and bury my father, then 
I will return. And Pharaoh said, ‘Go up and bury your father as he 
adjured you.’’ Rashi cites Chazal who explain, “Pharaoh had said to 
Yosef, ‘Had you not been bound by an oath to bury your father in Canaan, 
I would not allow you to leave to bury him.’ Pharaoh was afraid to tell 
Yosef to violate the oath that he had made to his father. This is because 
Pharaoh was concerned that Yosef would respond saying, ‘Since you want 
me to violate the oath that I had made to my father, I will violate the oath 
that I made to you, that I will not reveal to anyone that I know one more 
language than the seventy languages that you know.” 
The Gemara in Tractate Sotah tells us that night before Yosef was released 
from prison in Egypt, G’d sent the archangel Gabriel to teach him seventy 
languages. This was necessary for Yosef to ascend to be qualified to be the 
Viceroy of Egypt. After Yosef was chosen by Pharaoh, the astrologers said, 
that in order one to ascend to such a position of power he must be versed 
in seventy languages. However, they believed that Yosef was not. After 
Pharaoh verified that Yosef was proficient in seventy languages and 
discovered that Yosef also knew Hebrew making him fluent in seventy-one 
languages. Although Pharaoh attempted to learn Hebrew (which would be 
the seventyfirst language) he could not. Since Pharaoh did not want anyone 
to know that Yosef knew one more language than he did, which would 
compromise Pharaoh’s position as the monarch, he adjured Yosef to not 
reveal this fact to anyone. Pharaoh understood that if would ask Yosef to 
violate his oat to Yaakov, contending that it is something that is justified, 
Yosef would then respond, “If so then it is justified for me to violate the 
oath I made to you.” This is the understanding of the words that Pharaoh 
said to Yosef, “Go up and bury your father as he adjured you.” 
Seemingly, the basis for Yaakov adjuring Yosef was based on the 
understanding that if he did not do so, Pharaoh would not have allowed 
Yosef to take his father to be buried in Canaan. It is interesting to note that 
when Yosef was in prison and had requested that the wine steward 
“remember” him and “mention” him when he would be released from 
prison was considered to be a lack of faith. After Yosef had interpreted the 
wine steward’s dream when they were together in prison, he had hoped that 
because he had done a kindness to the wine steward, he would reciprocate 
and be aggregable to Yosef’s request. Yosef thus asked the wine steward 
to remember and mention him to Pharaoh. 
Chazal tell us based on a verse in Psalms, that because Yosef relied on the 
assistance of a heathen, he was punished by G’d to remain in prison for an 
additional two years for the two words that he had said to the wine steward 
– “remember me” and “mention me.” Rabbeinu Bachya explains, that 
Yosef was punished because someone at his level of holiness and 
righteousness should have understood and appreciated that when it would 
be time for him to be released, G’d would release him at that moment. 
Taking initiative to ask the wine steward to accommodate him was thus a 
lack of faith. There was no need for Yosef to take any level of initiative. 
Chazal tell us that Yaakov was the most special of the Patriarchs. If Yosef 
was punished because his initiative was considered to be a lack of faith in 
G’d, Yaakov being greater, why did he devise a plan to compel Pharaoh to 
allow Yosef to bury him in Canaan? Why did Yaakov need to adjure Yosef 
rather than having complete faith in G’d that ultimately he would be buried 
in Canaan? In addition, the Torah states that before Yaakov descended to 
Egypt G’d assured him saying, “Have no fear of descending to Egypt…I 
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shall descend with you to Egypt and I will surely bring you up…” If 
Yaakov was promised by G’d Himself that he would not be buried in Egypt, 
but rather he would return to Canaan, seemingly Yaakov’s taking the 
initiative to adjure Yosef could be seen (G’d forbid) as a lack of faith. If so, 
why did Yaakov need to take the initiative to adjure Yosef? 
Yaakov had understood the chain of events that had transpired and evolved 
which ultimately led to Yosef’s ascent to become the Viceroy. He 
understood that Yosef had been in prison prior to becoming the Viceroy of 
Egypt. Just before Yosef was released, G’d had sent the angel Gabriel to 
teach him seventy languages. When Yosef was released and it became 
known to Pharaoh that he was proficient in seventy-one languages, he was 
made to take an oath that he would never reveal this fact. Although Yosef 
was devoutly righteous and would never violate his word, Pharaoh was still 
not convinced and assured that he would not reveal this fact. 
Yaakov, as the ultimate spiritual person in existence understood through 
these events that had transpired- that just as Pharaoh compelled Yosef take 
an oath, it was the Will of G’d that he should also bind Yosef with an oath. 
Since G’d could have made Pharaoh confident in relying on Yosef’s 
integrity, that he would not reveal the truth, he nevertheless felt insecure. 
He thus adjured Yosef. Yaakov understood that for the ultimate Divine 
Providence to be put into effect, it needed to be activated through his 
initiative to bring it to fruition. Yaakov thus adjured Yosef, thus compelling 
Pharaoh to allow him to bury his father in Canaan. It is thus not similar to 
the incident of Yosef regarding his request of the wine steward to 
“remember” and “mention” him, in which there was no basis for him to 
take initiative. Yosef only needed to have complete and unswerving faith. 
2. Yaakov, the Counter Force of Egypt 
The portion of Vayechi is considered a “sealed” portion, due to its 
paragraph structure. Rashi cites Chazal who ask, “Why is the portion of 
Vayechi a ‘sealed’ portion? It is because after Yaakov, our Patriarch passed 
away the eyes and hearts of the Jewish people became sealed (to holiness) 
due to the suffering of bondage…” If the bondage only began with the 
passing of the entire generation of Yosef, why were the eyes and hearts of 
Yaakov’s family sealed from the bondage after his passing? Maharal of 
Prague in his work Gevuras Hashem explains, that as long as Yaakov our 
patriarch was alive, his presence was sufficient to insulate the Jewish 
people from the impurities of Egypt. Despite the intensity of the impurity 
and depravity of Egypt, Yaakov’s presence created an insular environment 
which was the equivalent of them not being Egypt. However, after Yaakov 
passed away, the impurity of Egypt began to seep into the souls of Jewish 
people and erode their spirituality on a subliminal level. Although they did 
not experience physical bondage, the assault on their spirituality was the 
equivalent of bondage. Ultimately, the spirituality of the Jewish people 
with the exception of the tribe of Levy, regressed to the point that they 
became pagans- no less than the Egyptians themselves. As the Midrash 
states regarding the destruction of the Egyptians at the time of the closing 
of Sea, “The angels came to G’d with a claim saying, “Why are you sparing 
the Jewish people and destroying the Egyptians? These are idolaters and 
these are idolaters.” Although the seventy individuals that descended along 
with Yaakov to Egypt (his family) were exceptionally spiritual, their 
spiritual dimension was not sufficient to withstand and deflect the negative 
influences of being in exile without Yaakov’s presence. 
As long as Yaakov was alive, the Divine Presence was with him. 
Consequently, the spirituality of the Jewish people remained fully intact 
without any breach or compromise. As it states in the Midrash regarding 
the holy Patriarchs, “Hein, hein HaMerkava – they are the Chariot 
(receptacle for G’d).” Meaning, they are the location of G’d’s Presence in 
this world, no less than in the Holy of Holies. Yaakov was thus able to 
insulate the Jewish people from the impurities of Egypt because he was the 
location of the Divine Presence. Yaakov’s presence, even more than any of 
the other Patriarchs was needed to maintain the Jewish people in their exile 
in Egypt. He was not only, as Chazal tell us, the most special of the 
Patriarchs, he was the Patriarch who had a spiritual resiliency to all the 
impurities of exile, not to be affected to any degree. 
The Torah states that before Yaakov had descended to Egypt G’d assured 
him saying, “Have no fear of descending to Egypt…I shall descend with 
you to Egypt and I will surely bring you up…” Seemingly, Yaakov was 
fearful of Egypt, whereas his family, (the tribes) were not as concerned. 
This is because Yaakov fully understood and appreciated the spiritual perils 
and lethalness of being in exile. He had spent more time outside of Canaan 
than any of the other Patriarchs. He was thus the Patriarch that was able to 
contend with all of the issues of exile. Chazal tell us that Yaakov had 
enacted the evening service (Arvis) which is said during the nighttime 
period. The nighttime period is a time that symbolizes exile in this world 
as stated by the Gemara. The nighttime period connotes exile because it is 
a time in which one’s clarity is obscured and truth is distorted. In the night, 
it is only possible to dispel darkens with light. Chazal tell us, Yaakov was 
the Patriarch who embodied Torah, which is the equivalent of “light.” As 
King Solomon writes in Proverbs, ‘Neir mitzvah v’Torah ohr (the mitzvah 

is the fuel and the Torah is the light/illumination).” Thus, through Yaakov’s 
embodiment of Torah, he was able to contend with all of the issues of exile 
and create an impregnable spiritual environment, despite the overwhelming 
impurities of that location. 
The Torah tells us that before Yaakov left Canaan to go to the household 
of Lavan in Charan, he spent fourteen years studying Torah in the Yeshivah 
of Aiver in order to prepare himself for the spiritual challenges of the 
community of Charan. The verse states, “…he took from the stones of the 
place and he arranged around his head, and he lay down in that place.” 
Chazal draw from this verse that for fourteen years Yaakov did not lie down 
to sleep. This indicates that for the fourteen years he was in the Yeshivah 
of Aiver, he was totally immersed in his Torah study for what he would 
confront in Charan. Because he understood the gravity of the danger of 
spiritual impurity he had no choice but to fully immerse himself in Torah 
to prepare himself for the exile. 
Just as Yaakov was concerned about descending to the community of 
Charan and its lethal spiritual ramifications, so too was he fearful of 
descending to Egypt with his family, because the effect of the impurity 
upon him and his family. This is the reason G’d needed to assure him 
saying, “Have no fear of descending to Egypt… I shall descend with 
you to Egypt.” By assuring Yaakov that He would descend with him to 
Egypt, G’d was promising him that, just as he was the location of the Divine 
Presence in the land of Canaan, so too would he be the location of the 
Divine Presence in Egypt, despite the fact that it was a location that was a 
bastion of spiritual impurity. Only after Yaakov was assured by G’d, 
regarding his family’s spiritual survival, did he descend. 
Although the Jewish people had declined in their spirituality to the forty-
ninth level of spiritual impurity, they did not go into spiritual oblivion. This 
was only possible because of Yaakov’s initial presence and influence over 
his family. Yaakov established during the years that he lived in Egypt a 
spiritual infrastructure that allowed the Jewish people to spiritually survive 
until it was time for G’d redeemed them. 
3. The Profundity of Yaakov’s Blessing to his Grandchildren 
The Torah tells us that when Yosef took his sons Ephraim and Manasheh 
to be blessed by his father Yaakov. The Torah states, “ And Israel said to 
Ephraim and Manasheh, ‘May the angel who redeems me from all evil 
bless the lads… may they reproduce (vayidgu) abundantly within the 
land.’” When Yaakov blessed his grandsons he chose the word “vayidgu” 
to imply proliferation, rather than the word “vayirbu” which means “to 
multiply/increase.” It is evident that the word “vayidgu”, which connotes 
the proliferation of fish, conveys another level of blessing. 
Rashi cites Chazal who explain the significance of the word “vayidgu” to 
be, “Ephraim and Manasheh should be as prolific as fish, which procreate 
in an unlimited number. Secondly, they should not be susceptible to the evil 
eye (ayin ha’rah) as fish that are concealed from the human eye as a result 
of their being covered by the water.” 
The Torah tells us that all life that existed at the time of the Great Flood 
came to an end. Chazal tell us that the Torah is specific in its description of 
the destruction of existence, to indicate that it was only the terrestrial 
species that perished. However, the fish in the sea were spared. There is an 
argument in the Gemara in Tractate Zevachim regarding the survival of the 
fish during the Great Flood. One opinion is that they swam to the depths of 
the sea where they were protected from the heat of the sulfuric waters of 
the Flood. Another opinion is that the fish swam to the Land of Israel, which 
was not inundated by the waters of the Great Flood. 
After the Great Flood, G’d again blessed man and all existence as He had 
at the time of Creation. If in fact existence after the Flood was a 
continuation of the original Creation, why was it necessary for G’d to repeat 
the blessings of Creation? Since G’d once again did repeat the blessings 
that He originally bestowed upon Creation, it is an indication that after the 
Flood it was a new existence. However, the new existence no longer had 
the dimension of value of the original existence. We see that after the Flood 
the lifespan of man was greatly reduced. However, the fish in the sea who 
did not perish in the Flood were the continuation of the original Creation. 
Their essence and dimension of value had not been diminished. They thus 
continued proliferate in an unlimited manner. 
The Gemara tells us that King David was one of the three most humble 
people who ever lived. He authored Psalms and was the most special king 
that the Jewish people had. The Midrash tells us that G’d had shown Adam 
all the wise men and leaders of all the generations until the end of time. 
Adam had noticed a special soul that was among the generations and asked 
G’d to identify it. G’d said that the soul was only meant to live a few hours. 
Adam initially was destined to live 1,000 years. Upon hearing what G’d 
had said about the special soul, Adam said to G’d that he would give 
seventy years of his life so that the special soul could live. Thus, the seventy 
years of King David’s life were the years of Adam, who was the handiwork 
of G’d. The years that Adam possessed had unlimited capacity because he 
was the handiwork of G’d. Adam initially had a level of holiness his 
radiance was confused by the angels with the radiance of G’d. Since King 
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David was endowed with the special years of Adam, he too had a relative 
unlimited capacity and was thus able to achieve a unique dimension of 
spiritual accomplishment. 
The blessing, which Yaakov gave his grandchildren, equating them to fish 
regarding their proliferation, was intended to bless them with the potential 
of the original Creation that no longer existed. Thus, by choosing the word 
“vayidgu” rather than “vayirbu”, Yaakov was communicating a blessing to 
his grandchildren that they should be the beneficiaries of G’d’s original 
blessing to Creation which was more special. 
4. Yaakov’s Opposition to be Buried in Egypt 
The Torah tells us that before Yaakov passed away he made a special 
request of his son Yosef, the Viceroy of Egypt. The Torah states, “The time 
approached for Israel to die, so he called for his son, for Yosef, and said 
to him - Please – if I have found favor in your eyes, please place your 
hand under my thigh… please do not bury me in Egypt.” Why did 
Yaakov not want to be buried in Egypt? Rashi cites three reasons from the 
Midrash why Yaakov did not want to be buried in Egypt. However, the 
Midrash offers another reason that is not cited by Rashi. The Midrash states, 
“The prophet Yechezkel identifies the Egyptian people as donkeys 
(chamorim), ‘Their flesh is the flesh of donkeys (chamorim).’ Yaakov said, 
‘I am compared to the sheep. As it states, ‘Israel is the sheep…’ Therefore, 
I do not want to be the sheep that redeems the donkey.’ As it states in the 
Torah, ‘the donkey shall be redeemed by the sheep.’ Therefore, please 
do not bury me in Egypt.” Rabbeinu Taam explains the Midrash to mean, 
that Yaakov did not want to be buried in Egypt because it would save the 
Egyptians from the Ten Plagues. If Yaakov were to be buried in Egypt, his 
merit would prevent the ten plagues from coming upon Egypt in the future. 
Why was Yaakov concerned whether the ten plagues would come upon 
Egypt or not? 
The Torah states at the beginning of the Portion of Beshalach, “And it was 
when Pharaoh sent out the people (after the ten plagues)…” The 
Midrash states, “G’d said, ‘Woe that he (Pharaoh) sent the Jewish people 
out of Egypt only after ten plagues. Had they remained there longer, I 
would have brought more plagues upon Egypt.” G’d is bemoaning the fact 
that He could no longer bring more plagues upon Egypt. Bais HaLevy asks, 
“If G’d’s Mercy is upon all of His creations, why would He want the 
Egyptians to suffer to a greater degree with more plagues?” He explains, 
that the Jewish people, as a result of the bondage in Egypt became pagans. 
However, when they had witnessed the Hand of G’d through the plagues, 
which were revealed miracles, they were gradually purged from their pagan 
beliefs. Each plague that they had witnessed brought about another level of 
clarity and purging. However, since it was essential and critical that they 
leave Egypt at the moment that they had, there remained a trace of idolatry 
within them. It was due to the urgency of their departure that they were not 
fully purged. Bais HaLevy explains that the vulnerability to the sin of the 
Golden Calf was due to this trace of idolatry. Had the Jewish people been 
able to remain in Egypt slightly longer and be exposed to additional 
plagues, they would have been fully purged of the impurity of paganism. 
Yaakov understood that if the ten plagues would not come upon Egypt 
because of being buried there, the Jewish people would not have the 
opportunity to extricate themselves from their idolatrous state, thus 
retaining the false beliefs of paganism and impurity of Egypt. They would 
thus not be qualified to stand at Sinai to receive the Torah. If this were to 
happen, the objective of Creation, which is the receiving and fulfillment of 
the Torah, would not occur. It was thus an imperative for him not to be 
buried in Egypt under any circumstance so that the Jewish people would be 
qualified to become G’d’s Chosen. 
Yaakov lived his entire life for the sake of fathering a family that would be 
the foundation of the Jewish people with a capacity to be taken as G’d’s 
people. Rav Aaron Kotler z’tl explains that the reason Yaakov did not start 
a family until he was eighty-four years old, was because he understood that 
he was not yet qualified to father the tribes until he fully purged himself 
from all impurity and deficiency. Yaakov underwent many levels of 
purging through Torah study and the difficult challenges that were 
presented to him. Succeeding in his qualification as the Patriarch, he chose 
to begin to have a family. Since this was his perspective of life and 
existence, he would not allow himself under any circumstance to be buried 
in Egypt, because it would impede and undermine the objective of 
existence. 
5. One’s Relevance to Eternity 
The Torah tells us that before Yaakov passed away he blessed his children, 
in a manner that secured the potential of each of the tribes. The Torah states 
regarding the blessing Yaakov had given his children, “Zevulon shall 
settle by seashores. He shall be at the ship’s harbor…Yissachar is a 
strong-boned donkey…” Zevulon was meant to be the sea merchant who 
would travel and conduct trade, while Yissachar was meant to be totally 

dedicated to the study of Torah. It was through this blessing that Yaakov, 
our Patriarch, established a partnership between his sons Yissachar and 
Zevulon, in which Zevulon would assume all financial and material 
responsibility for the support of Yissachar who would be fully dedicated to 
the study of Torah. The Midrash tells us that the level of commitment that 
Zevulon had to Yissachar was to the degree that they “placed the food in 
the mouth of Yissachar.” Meaning, Zevulon provided in a manner that 
Yissachar was not distracted for even an instant to be concerned for his own 
material needs. Because of his degree of immersion in Torah study, which 
was without any distraction, Yissachar possessed a unique level of clarity 
and Torah knowledge. 
The Gemara in Tractate Yomah tells us that if one sees one who is 
proficient in Torah to the degree that he is a decisor of Jewish Law, he is 
from the tribe of Levy or Yissachar. The Gemara asks, “If so, one could 
also be from the Tribe of Yehudah because he was a legislator of the law?” 
The Gemara answers that although Yehudah was a legislator, he did not 
possess the unique ability to determine the absolutely definitive Torah law. 
This ability was unique to Levy and Yissachar. Why was this so? It is 
because these two tribes were not involved in the material. Levy had no 
share in the Land because G’d was their portion and they were His 
officiants. Yissachar’s material needs were fully provided by Zevulon and 
thus was able to be continuously immersed in Torah. 
Sforno asks, “If Yissachar was continuously immersed in Torah and 
achieved a unique dimension of Torah, why is Yaakov’s blessing to 
Zevulon mentioned before the blessing that was given to Yissachar? (One 
would think that since the study of Torah is the ultimate pursuit that the 
blessing to Yissachar should have been mentioned first.) It is because one 
cannot be immersed in Torah study unless his material needs are addressed. 
As it states in the Mishna in Ethics of our Fathers, ‘im ein kemach, ein 
Torah – if there is no flour there is no Torah.’ If one provides for his 
fellow’s material needs so that he should be able to engage in Torah study, 
as Zevulon had done for Yissachar, then the merit of that Torah study will 
accrue to both of them. Meaning, the one who had studied the Torah and 
the one who had enabled him to do so through his financial support, will 
both be fully accredited for the Torah that had been studied. This is the 
intent of the Torah establishing the obligation of tithing one’s produce to 
the Kohen (Priests) and the Levy. Since the Priests and Levites were the 
ones who were fully dedicated to the study of Torah, by providing them 
with their respective tithes, each Jew will have a share in the Torah that is 
studied by them. Similarly we find regarding the blessing that was given 
by Moshe to the Tribe of Levy, ‘Who are the ones who will teach and 
give direction to Yaakov? It is the Tribe of Levy.’ By establishing such 
a partnership between every Jew and the tribe that consists of Kohen and 
Levy, the Torah is providing each Jew with an opportunity to have a share 
in the world to come. As it states in the Mishna in Tractate Sanhedrin, 
‘Every Jew has a share in the world to come.’” 
The Gemara tells us at the end of Tractate Kesubos that if one does not 
engage in Torah study, he will not be resurrected at the end of time. This is 
because the Torah is the “dew of life (tal chaim).” The Gemara states, “If 
so then simple unlearned Jew (aam haaretz) will not merit a share in the 
world to come (to be resurrected).” 
The Gemara states that even the unlearned Jew who is not engaged in 
Torah, if he supports the study of Torah, he too will merit resurrection 
(share in the world to come). The Gemara in Tractate Shabbos tells us that 
there was a significant minority of “aamei haaretz – a sect of Jews who 
were not meticulous and sensitive to many areas of Jewish Law” who did 
not give the tithe to the Levy because they were not willing to part with a 
significant percentage of their produce. Since this tithe had not particular 
level of sanctity they justified withholding it. They however realized that 
the tithe of the Kohen could not be withheld because of its level of sanctity 
and liability if they should eat it. Thus, even the aamei haaretz had a share 
in the study of Torah. However, after the destruction of the Holy Temple 
there no longer is a context in which one has the opportunity to give tithes. 
(It is only the produce that is grown in the Land of Israel that must be 
tithed). How then is the unlearned Jew able to merit a share in the world to 
come if the mechanism of tithes is no longer in place? It is only if one 
supports the study of Torah of others will the unlearned Jew merit a share 
in the world to come. 
Chofetz Chaim writes that just as one needs to eat every day in order to 
sustain himself, identically one must sustain his spirituality. Regardless if 
one had eaten sufficiently on one day, he must eat again another day in 
order to continue to survive. The body needs continuous sustenance to 
continue; however, the need to sustain the physical is only as long as the 
person is alive and therefore it is sufficient to have sustenance that has 
limitation. However in order for one’s soul to come to the world to come, 
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which is eternal, it must be given eternal sustenance. The spirituality that 
lies within Torah gives the Jew the ability to have relevance to eternity. 
 

Rabbi Moshe Krieger 

Bircas HaTorah Parsha Sheet 
How To Make Bad Middos Go Away 
At the end of Yaakov’s life, he blesses his sons, giving rebuke when 
necessary. Of note is his rebuke to Reuven for his haste (Bereishis 49:4). 
Reuven’s hasty decision to move his father’s beds caused him to lose his 
right as the firstborn to Kehuna and Malchus (Rashi ibid. 49:3). 
How could one act committed in haste have cost Reuven such great 
privileges? 
Moreover, in Shabbos 55b, the Sages remark that “whoever says that 
Reuven sinned is in error.” Rashi (37:29) cites a Midrash that Reuven did 
teshuva for this sin, and what really was his “sin”? All he did was move his 
mother’s bed to Yaakov’s tent, in order to protect her honor. He had good 
intent, and when he learned that his act angered his father, he donned 
sackcloth and ashes in fervent repentance. Why did Reuven lose the 
benefits of being Yaakov’s first-born son for such a small misdeed, done 
with good intentions and followed by such complete repentance? 
Rav Yechezkel Levinstein answers that indeed, Reuven’s sin was almost 
imperceptible, and whatever he did wrong he corrected. Nevertheless, 
Reuven was faulted simply for possessing a negative character trait: 
hastiness. Even if it did not lead to sin, the midda of hastiness was a blemish 
that rendered Reuven unfit for positions of leadership. 
Yaakov’s rebuke to Shimon and Levi conveys the same message. “Cursed 
is their anger,” (Bereishis 49:7) Yaakov says, mentioning how they used 
this anger in wiping out the city of Shechem. Only, the Rambam rules 
(Hilchos Melachim, 9:14) that Shimon and Levi’s war against Shechem 
was halachically permitted. If so, why should their anger be cursed? 
Again, this highlights the blemish of simply possessing a bad midda. Even 
if one finds a way to use it that is not an outright sin, the fact that a bad 
midda is a dominant part of one’s personality is deemed blameworthy. 
So what can we do? Every one of us is born with some bad middos like a 
tendency toward envy, anger, lusts, etc. How should we deal with them? 
First, Rav Wolbe would explain, we must make sure we know what bad 
middos we possess. This may sound easy, but let’s take haste, for example. 
Do we know if we possess this bad midda? Let’s ask, are we calm and 
methodical whenever it comes to making a decision, great or small? 
Moreover, Rav Yechezkel Levinstein would note that before davening, we 
have a halachic obligation to focus our thoughts. In ancient times, great 
men devoted an hour for this, but a least a moment is an obligation. If we 
do not do so, we are being hasty in davening, and our thoughts will most 
likely wander. 
Even for bad middos we know we possess, such as anger, people tend to 
justify them, saying, for example: “OK, I got angry, but I have to show 
some anger. If I don’t, people will step all over me!” 
We have to recognize our bad middos and change our outlook on them. 
Instead of rationalizing use of anger to protect ourselves, we should take to 
heart what the Rambam states about anger in Hilchos De’os (2:3), that one 
who gives in to anger is as if he serves idols! This is the first step. 
Next, we have to work little by little to correct our bad middos. Harav 
Chaim Friedlander would compare this to a broken limb that is put into a 
cast. The longer the cast covers the limb, the more the muscles and tendons 
atrophy. So too with a bad midda, with consistent efforts we can isolate it 
and cause it to atrophy. The less we use it, the more it dwindles away. 
We find a different way of working on a bad midda in Shabbos (156a), 
which states that a person who is born at a time when the astrological 
formation of Maadim is dominant will possess the drive to shed blood. It 
sounds like such a person is doomed, only the Sages explain that he can 
become either a mohel, shochet, doctor or armed robber (i.e., murderer). 
Meaning, even the midda of bloodshed has four outlets, and three of them 
are positive. Almost any midda can be channeled in a positive way. 
For example, a jealous person can turn his gaze not toward the wealth that 
others have and he lacks, but rather toward the chachamim. By envying 
their wisdom, he now has an additional incentive for pursuing wisdom 
himself. 
Once, the heads of a community approached the Chazon Ish, asking how to 
deal with a member of their community whose insistence on honor was 
becoming more and more of a problem. 
“Deep in this man’s soul he has a need to feel honor,” explained the Chazon 
Ish. “Therefore, don’t try to break it, because for him, taking away his 
honor is like taking away his life. Rather, try to convey to him the idea that 
the true honor in life comes from Torah and mitzvos.” 
May we be zoche to recognize and work on our middos! 

 

Rabbi Label Lam 

Dvar Torah 
Reason to Live 
Yaakov called for his sons and said, “Gather and I will tell you what will 
happen to you at the end of days. Gather and listen, sons of Yaakov, and 
listen to Israel, your father. Reuvain, you are my firstborn, my strength 
and the first of my might. [You should have been] superior in rank and 
superior in power. [You have] the restlessness of water; [therefore,] you 
shall not have superiority… (Breishis 49:1-4) 
superior in rank: You were fit to be superior over your brothers with the 
priesthood… Rashi 
and superior in power: [i.e. superior] with kingship… Rashi 
You have] the restlessness of water: The restlessness and the haste with 
which you hastened to display your anger, similar to water which hastens 
on its course. Therefore- … Rashi 
you shall not have superiority: You shall no longer receive all these 
superior positions that were fit for you. – Rashi 
How is all this a blessing? Reuvain’s beloved and holy father is telling him 
in his final moments that he could have become great if not for a certain 
character flaw. How much was fumbled, how much was lost because of 
what we would call “impulsivity”!? He could have been the super star in a 
nation of super stars, but he acted hastily a few times with a vision clouded 
by emotion. That trait of impulsivity cost him plenty. 
Unfortunately a person is often judged by and remembered for the mistakes 
he made and all the rest is evaporated and is forgotten like last year’s snow. 
That doesn’t sound like a blessing to me! How then was it a blessing? 
The answer is- it was the truth- the absolute truth! It wasn’t that he just 
made a few mistakes. No, those missteps reveal a deep and continuous fault 
line in his personality. 
He received from his loving father a very deep reading of the root cause for 
his not being granted leadership. Sure it must have stung terribly but it was 
the medicine he needed. How can a father withhold such critical 
information from his child if he knows it will affect a cure and save him 
from further harm!? 
Reuvain needed desperately to know the truth even if it hurt. Harry Truman 
was nicknamed “Give’m hell Harry”. He is reputed to have said, “I never 
gave anyone hell. I just said the truth and it felt like hell!” So how was this 
dose of TRUTH a blessing? How is the condemning report a help for 
Reuvain? 
I went to Rabbi Mordechai Schwab, the Tzadik of Monsey, with a personal 
problem, a character issue that was playing itself out in a few interpersonal 
relationships. He was rubbing his heart the whole time like he was polishing 
a diamond, listening empathetically, and reciting quietly to himself, (I’ll 
say it in English), “Purify my heart to serve You in truth!” (V’Taher 
Libeinu L’Avdecha B’ Emes!) 
He then told me something that both calmed my spirit and made me want 
to faint at the same time. While continuing to rub his heart, he said, “I have 
the same problem. I have been working on it for 50 years and it’s just 
starting to go away!” 
That is him, a true Tzadik, working at it with his wisdom, extraordinary 
effort, and constancy. He’s working on this same issue for 50 years and it’s 
just starting to go away. I thought, “What hope is there for me?” I also 
realized it’s not something that’s going to vanish in an instant and I might 
just have to spend the rest of my life working on it. 
I realize that I now even find myself in great company and in the company 
of the great. That’s my mission! That’s my G-d given task to work on that 
aspect of my character. My success or failure in life is dependent upon this 
correction being made. The Vilna Gaon had stated, “If one is not improving 
his character then why is he alive!?” It turns out then, that stinging rebuke 
actually gave Reuvain reason to live! 
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Rabbi Eli Mansour 
Weekly Perasha Insights 
Parasha Vayehi: Life After Death 
Parashat Vayehi begins with Yaakob Abinu summoning Yosef and asking, 
“Please do not bury me in Egypt.” Yaakob had Yosef promise on oath that 
he would bring his remains back to the Land of Israel, rather than bury him 
in Egypt. 
Yaakob introduces his request by asking Yosef, “Do for me kindness and 
truth” (47:29). Rashi explains that when we perform an act of kindness for 
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a deceased person, by fulfilling his wishes expressed before his passing or 
by showing him honor, it is considered “true kindness,” wholehearted and 
sincere, because it is done without any anticipation of reward. When we do 
a favor for a living person, even if we act sincerely, in the back of our minds 
we think that the favor will one day be reciprocated. Even the noblest act 
of kindness is accompanied by a tinge of self-interest, as we expect the 
beneficiary to someday repay his debt of gratitude. But when we act kindly 
to a deceased person, who cannot repay the kindness, we perform “Hesed 
Ve’emet” – true and genuine kindness, which is purely altruistic without 
ulterior motives. 
Several questions have been asked regarding Rashi’s comment. First, the 
phrase “Hesed Ve’emet” appears earlier in the Torah (24:49), in reference 
to kindness performed for a living person. Eliezer, Abraham’s servant, tells 
Ribka’s family that they would be performing “Hesed Ve’emet” to 
Abraham by allowing their daughter to marry his son. How can Rashi claim 
that the term “Hesed Ve’emet” refers exclusively to kindness performed 
for a deceased person, if Eliezer used it in reference to kindness performed 
for Abraham while he was alive? 
Secondly, is it really true that all kindness performed for a living person is 
partially insincere? When a wealthy person gives money to a destitute 
pauper, does he really expect any sort of payback? 
To answer this question, we might explain Rashi’s comment differently. 
When Rashi writes that kindness for the dead is “true kindness” because 
“he does not anticipate reward,” he means not that the one doing the favor 
does not anticipate reward, but rather that the deceased does not anticipate 
reward. 
Before a person leaves his world, he recognizes that his time for performing 
Misvot and earning eternal reward is coming to an end. It is told that the 
Vilna Gaon wept bitterly as he lay on his deathbed, and he explained that 
he wept because soon he would be no longer capable of earning reward in 
the next world. Misvot can be performed and merits can be earned only in 
this world, during a person’s lifetime. However, there is one way a person’s 
soul can experience elevation and have his share of the next world increased 
even after death – through the Misvot performed by his progeny. When a 
deceased person’s children or grandchildren perform Misvot as a result of 
the education and inspiration they received from the deceased, his soul is 
elevated. Although he can no longer earn merits by performing Misvot, he 
can earn merits through the Misvot performed by his offspring. 
This concept is expressed by the Sages of the Talmud when they taught, 
“Bera Kar’a De’abu” – “A son is the father’s leg.” After a person passes 
on, he has no “legs,” he is no longer capable of advancing, of achieving, of 
moving forward and elevating himself spiritually. A son, however, has the 
ability to advance his deceased father by performing Misvot. And thus the 
child is the deceased father’s “leg.” He is the one who moves the father 
forward and elevates him in the next world, when the father is no longer 
capable of advancing himself. 
This is Rashi’s intent in explaining the phrase “Hesed Ve’emet.” When a 
person prepares to leave this world, he expects that his time for earning 
reward is now ending. And therefore the greatest kindness we can do for a 
person is to enable him to earn reward even after his death by performing 
Misvot as he taught us to do. Yaakov requested of his son, “Do not bury 
me in Egypt” – as if to say, “Do not allow my progress and advancement 
to end when I die in Egypt.” He wanted Yosef to continue living the way 
Yaakob taught him, and this would ensure Yaakob’s continued elevation 
long after his death. Yaakob did not want to be “buried” in Egypt. He 
wanted to continue living even after his physical death through the power 
of the Misvot performed by his offspring. This is “Hesed Ve’emet” – the 
greatest kindness one can perform, facilitating a deceased person’s 
elevation in the next world. 
Indeed, the Talmud teaches that “Yaakob Abinu Lo Met” – Yaakob never 
died. Since he left behind twelve children committed to Misvot, he 
continues to “live” even after death, through the good deeds performed by 
his descendants, all Am Yisrael. 
This insight conveys a very important lesson to parents regarding the 
decisions they make for their children’s education and upbringing. 
Investing in our children’s Torah education is an investment that will 
continue paying dividends for eternity, even long after we have departed 
from this world. By inspiring, teaching and directing our children to live a 
life of Torah and Misvot, we ensure our everlasting growth and elevation, 
in both this world and the next. The key to immortality is properly 

educating and training our children to live in a way that will continue 
bringing us reward for all eternity. 
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Weekly Dvar Torah - Yosef's Hand 
By Rabbi Moshe Teitelbaum 

Mara D'asra, Young Israel of Lawrence-Cedarhurst, NY 
For Yaakov Avinu “it was the best of times; it was the worst of times”. 
How conflicted must Yaakov have been? His beloved son, Yosef was still 
alive. Yaakov, Yosef and his brothers would soon be reunited. This reunion 
presaged the unfailing unity of the Jews as a nation, forever on. But they 
would reunite in Egypt. And Yaakov and his children were to remain in 
Egypt for generations, and he knew it. 
Yaakov was gripped with fear. What would become of his Children of 
Israel in Egypt? Ancient Egyptian culture was infamously shameless. The 
typical Egyptian’s lifestyle was licentious, beyond the parameters of what 
today’s most radical liberal would contemplate. Canaanite culture was 
puritanical, when compared to that of ancient Egypt. Incest was not taboo 
in Egypt. Brothers and sisters married each other, particularly among the 
royals. They were merely imitating various gods who, they believed, did 
likewise. Folktales of the Egyptian gods are seamy beyond imagination. 
Yaakov feared for our future. How could the Shevatim raise the Children 
of Israel in such a milieu? 
God sought to assure Yaakov that his descendants would be moral, God-
fearing people. He didn’t promise Yaakov a miracle. Rather, God assured 
Yaakov that there is sufficient power in the force of good vested in his 
children, that there is adequate strength in the decency and elegant modesty 
of Yisrael such that even in Mitzrayim we would maintain our moral 
bearing. 
God promised this in the following words: “V’Yosef Yashis Yado Al 
Eynecha”. “Yosef will place his hand upon your eyes.” Rav Tzadok 
explains that God informed Yaakov that Yosef’s righteousness, his strength 
and courage in face of every temptation, will be shared by all of Yaakov’s 
children. Yosef would protect Yaakov’s eyes. 
Why the eyes? Because the heart desires, the eyes behold, and the heart 
then desires even more. Our Torah therefore says, “V’lo Sasuru Acharei 
Levavchem V’acharei Eyneichem…” Hashem promised Yaakov that 
Yosef will protect Yaakov’s eyes. Meaning, all that Yosef’s survival, alone, 
in Egypt stands for, will protect Jewish eyes from following what could 
draw us wayward. Yosef blazed a trail of morality and the family of Israel 
would follow. [Pri Tzadik, Vayigash] 
The Taam (“Trupp”), the cantillation of “V’lo Sasuru” Acharei Levavchem 
is Kadma V’azla. Kadma V’azla means something that is perpetual, 
something that is ongoing and requires our constant attention. What was 
true of the need to protect our innocence in Egypt remains true to this day. 
Our efforts to avoid partaking in what our eyes see must be ongoing. What 
Jews have done to maintain standards of morality must continue and, at 
times, has to be expanded. It has to be Kadma V’azla. 
With Yosef’s help, we succeed. We succeed in raising holy Jewish 
children. The emergence of every upstanding, young Torah observant 
family in face of the cultural influences we are exposed to, is nothing short 
of miraculous. It is proof positive that God fulfills, to this day, His promise 
to place Yosef’s protective hand on our eyes. 
The forces militating against the traditional Jewish family have never been 
more threatening. Consider how we are thought of, in our time, in much of 
society around us. How do many progressives and their leaders regard a 
Jew who will not ride on Shabbat; who will not brew a fresh cup of coffee 
on Shabbat? How do progressives regard a Jew who prays daily, not just 
once a week? How do they regard Jews who pray exclusively in Hebrew; 
who insist on marrying other Jews, exclusively; who stubbornly define 
marriage as the union of a man and a woman? 
The insistence of observant Jews to tenaciously, if politely, maintain our 
Chumash and Talmud-based faith is, at the very least, a source of 
consternation to many. And they say so. As a result, the continuation of 
such practice of faith on our part is upsetting to some Jews as well. Some 
of our beloved Jewish brothers and sisters are uncomfortable around us and 
because of us. 
The chagrin has been (almost) openly expressed in political circles as well. 
When Hillary Clinton, as Democratic Party candidate for president of the 
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U.S. spoke disparagingly of a “basket of deplorables” who support her 
opponent, she was speaking about observant Jews as well, whether she 
meant to or not. We are guilty of not embracing, with full throated 
allegiance, the progressive agenda of liberalism that stands in opposition to 
many traditional Jewish religious beliefs. We do not believe in new 
definitions of marriage. Generally speaking, we do not believe in a 
woman’s right to abortion on demand. Most observant Jews, even among 
those who support a two-state solution to the Arab-Israeli conflict, do not 
embrace the right of “Palestinian” Arabs to self-determination, so much as 
they see no other possible remedy (to endless blood-shedding) on the 
horizon. Much of the progressive agenda relating to income inequality 
(redistribution of wealth) is anathema to Jewish tradition. So we Orthodox 
Jews are somewhere in that basket, perhaps right alongside what high-ups 
in the Clinton campaign called “backwards” Catholics. After all, if a 
Catholic in America is “backwards”, what, pray tell, are observant Jews? 
In America 2017, being a Shomer Torah U’mitzvot is no longer logistically 
impractical nor is it openly criticized, but it is culturally challenged. 
Not to fear. Yaakov was told: “Al Tira Mei’rda Mitzraymoh…” God was 
telling Yaakov, and telling us, that we have what it takes to succeed in 
raising generations of very fine, upstanding young men and woman. 
Different as we are from much of our fellow man, we recognize our moral 
imperative and bear with us a sense of historical responsibility to both God 
and man. 
We follow in Yaakov’s and Yosef’s footsteps. We don’t, literally, cover 
the eyes of our children; of course not. Unfortunately, our children see and 
hear everything that contemporary culture encompasses. They are fully 
aware of so much that runs contrary to our tradition, contrary to our moral 
and religious sensibilities. But as Jewish parents, as Jewish fathers and 
mothers, we set a living example of virtue. In their most formative years 
and through young adulthood, our children witness our moral judgments, 
daily. They see their parents eschew much of what the prevailing culture 
touts as the norm. They see our embrace of Torah, our emphasis on human 
kindness, inclusive of our commitment to the improvement of society, 
generally. They see that we don’t live indulgent, self-absorbed lives. 
Responsible Jews are exemplary parents, readying their children for 
productive Jewish life. Internalizing what they have imbibed in the form of 
Torah values, our sons and daughters are equipped to lead lives of joy-in-
Torah and Mitzvot, lives of Jewish fulfillment and meaning. 
Thankfully, Yosef’s hand remains with us, gently placed upon our eyes and 
upon the eyes of our children. Shabbat Shalom 

The Weekly Sidra- A Difficult Decision" 
By Rabbi Moshe Greebel 

Associate Member, Young Israel Council of Rabbis 
In his last words to the brothers Shimon and Levy, Ya’akov Avinu states 
the following: 
“Shimon and Levy are brothers; instruments of cruelty are their swords. My 
soul, do not come into their council; to their assembly, let my honor not be 
united; for in their anger they slew a man, and in their wanton will they 
lamed an ox. Cursed be their anger, for it was fierce; and their wrath, for it 
was cruel; I will divide them in Ya’akov, and scatter them in Yisroel.” 
(B’raishis 49:5-7) 
Now, it is a known thing that after Sh’chem, the prince of the city of that 
same name, kidnapped and sodomized Dinah, the sister of Ya’akov’s sons, 
the male inhabitants of Sh’chem were tricked into agreeing to circumcise 
themselves in order to intermarry with the females of Yisroel. And, the 
following took place: 
“And it came to pass on the third day, when they (males of Sh’chem) were 
sore (from circumcision), that two of the sons of Ya’akov, Shimon and 
Levy, Dinah’s brothers, took each man his sword, and came upon the city 
boldly, and slew all the males.” (B’raishis 34:25) 
And, later in the Torah in Sefer Bamidbar, Zimri, a chieftain of the tribe of 
Shimon, grievously sinned in public: 
“And, behold, one of the B’nai Yisroel (Zimri) came and brought to his 
brothers a Midianite woman (Kozbi a princess of Midian) in the sight of 
Moshe, and in the sight of all the congregation of B’nai Yisroel (to sin with 
her), who were weeping before the door of the Tent of Meeting.” (Bamidbar 
25:6) 
On our original Passuk (verse) of this week’s Sidra, Rashi has the following 
to say: 
“My soul, do not come into their council….. refers to the act of Zimri. For 
in their anger they slew a man….. refers to Chamor (king of Sh’chem) and 
the men of Sh’chem (who were ruthlessly murdered by Shimon and Levy).” 

Regarding this Rashi, the Dubno Maggid (Rav Ya’akov Ben Volf Kranz 
1740- 1804) of blessed memory, gives us the following observations to 
consider. 
It can be well realized that a Mitzvah which imparts a physical benefit to 
the body is harder to fulfill purely L’Shaim Shamayim (for the sake of 
heaven) than a Mitzvah which entails a physical discomfort. It is 
psychologically easier to fulfill the Mitzvah of a fast day purely L’Shaim 
Shamayim than it is to fulfill the Mitzvah of Oneg Shabbos (enjoying 
oneself physically on the day of Shabbos by eating, drinking, resting, etc.) 
L’Shaim Shamayim. 
The slaughter of the males of Sh’chem for that matter, contains within it 
the very same concepts. If Shimon and Levy were vengeful in their actions 
purely for the dishonor personally done to their sister, this act would be one 
of the Yetzer Hara (evil inclination), and purely a transgression. 
Nevertheless, if this act were done without any personal involvement 
against anyone to avenge the honor of HaKadosh Baruch Hu in that no man 
may dishonor a daughter of Yisroel, this would be an act of the Yetzer Tov 
(good inclination), and an honorable thing to have done. 
Basically though, taught the Maggid, such inclinations (whether for 
personal reasons or not) are firmly hidden from the rest of us in the hearts 
of individual men, whereby others never truly know what spurred any 
actions on. Only HaKadosh Baruch Hu, Who reads the hearts of man, can 
know the true tendencies of such actions. 
Nonetheless, continued the Maggid, while such motives good or bad, are 
unknown to other men, Ya’akov Avinu did all possible to determine if the 
actions of Shimon and Levy to the city of Sh’chem were done purely 
L’Shaim Shamayim or not, a most difficult task for any human to 
accomplish. How would he have undertaken this? 
The Maggid tells us that when Ya’akov saw in the future that Zimri of the 
tribe of Shimon would sin so shamefully, he immediately had his answer. 
For, the act of slaughtering the males of Sh’chem was an act whereby 
Shimon and Levy risked their very lives attacking an entire city. And, had 
they risked their lives purely L’Shaim Shamayim, the impression upon 
them would have been so great that no heinous sinning would have ever 
plagued their families afterwards. It is as we learn in the Gemarah of 
Shabbos 130a: 
“It was taught that Rabbi Shimon Ben Gamliel said, ‘Every Mitzvah which 
they (Yisroel) accepted with joy….. they still observe with joy. While every 
Mitzvah which they accepted with displeasure….. they still perform with 
strife…..’” 
Therefore, concluded the Maggid, since the family of Shimon through 
Zimri sinned so appallingly in public, it proves that the risking of the lives 
of Shimon and Levy against the city of Sh’chem was not done purely 
L’Shaim Shamayim, but rather, out of sinful personal vengeance and 
revenge for their sister. And so, prior to his death in Egypt, Ya’akov’s 
words to these brothers were hard indeed. 
May we soon see the G’ulah Sh’laimah in its complete resplendence- 
speedily, and in our times. Good Shabbos. 
Confidential matters may be sent to Rabbi Greebel at: belmar.rabbi@yahoo.com Also appearing on the website: The National Council of Young Israel 
http://www.youngisrael.org  

Sensitivity Training 
By Rabbi Binyamin Hammer 

Director of Rabbinic Services, NCYI 
As Parshat Vayechi, the concluding Sedrah of Bereisheet, comes to a close, 
we read of the intrigue and challenges in previous parshiot − dreams and 
destiny come to fruition. With the brothers now united, the baton of Torah 
leadership has been passed from Yaakov to Yoseph. The Bnei Yaakov will 
be faced with their greatest challenge − an enslaved galut (exile) that will 
last 400 years, a trial by fire to forge One Nation − the Bnei Yisrael. Yet, it 
appears that more intrigue is found at the beginning of this parsha. As 
Yaakov nears death, he makes Yoseph swear that he will bury him in 
Canaan − specifically the Ma’arat Hamachpela, the cave in Chevron next 
to his wife Leah (not with Yoseph’s mother at Kever Rachel near Beit 
Lechem). Rashi [chapter 48, verse 7] explains that Yaakov was questioning 
how he could request this of Yoseph, being that Yaakov did not bury 
Yoseph’s mother in the Ma’arat Hamachpela. Quoting the Navi and 
Talmud, Rashi tells of the famous prophecy in which HaShem instructed 
Yaakov to bury Rachel in the specific spot that will become a source of 
comfort for Klal Yisrael in future exiles − as it is today. What a special 
chizuk (comfort) it was for Yoseph to know that his saintly mother Rachel 
would have an everlasting memorial in her own right, and as the mother of 
all the Jewish people, she will plead to HaShem for mercy throughout 
history. 
But in verse seven, it seems the text is giving a different version of what 
Yaakov shared with Yoseph. Yaakov appears to be apologetic and hesitant 
as he explains that his beloved wife, Rachel, died while traveling on the 
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road outside Beit Lechem near the Ma’arat Hamachpela, and that he buried 
her “there” on the side of that road. What possible chizuk could Yoseph 
have felt from getting such an answer? How would knowing that his father 
buried his mother on the road (not even in the city of Beit Lechem, and 
within a short distance of Chevron and the Ma’arat Hamachpela) make it 
clear to Yoseph why he should fulfill his father’s request? 
I suggest that one explanation could be that Yaakov was teaching us a 
lesson on how far a human being must go to show sensitivity to another. 
Yes, Yaakov Avinu was speaking to Yoseph HaTzadik, a man who reached 
great heights of perfection while facing painful challenges of brotherly 
animosity − exile from his family, incarceration, and more. But while 
Yaakov was speaking to his most beloved son, who was also his chavruta 
(study partner), and the son that would lead the Jewish people after his 
death, he was also speaking to a child whose mother tragically died during 
childbirth, leaving a painful and unimaginable loss. The apologetic and 
hesitant lashon (wording) of the verse reveals a Yaakov Avinu, who senses 
how this tragic loss must feel to a child, and who transmits to Yoseph, his 
orphaned son, the pain and questioning that he, himself, went through, 
while wondering if he did everything possible for his most beloved wife. 
Yaakov was explaining to his child, the true emotions he felt for his son’s 
mother, and that he buried her on the road, not even in a city, because 
HaShem told him that was the thing to do. 
Being sensitive to the feelings of others, by seeing through their eyes and 
constantly examining our true intentions, are the legacies that Yaakov 
Avinu has bequeathed to us. They are the attributes he pushes us to strive 
for as an Am HaNivchar, a Holy and sensitive Chosen People. 
Chazak, Chazak v’Nischazek! 

When Ignorance is Essential (not blissful) 
By Rabbi Dovid Sochet 

Associate Member, Young Israel Council of Rabbis 
In this week's parsha prior to Yaakov's departure from this world, Yaakov 
tells his children: “He'asfu v'agidah lachem es asher yikru eschem b'achris 
hayomim - Gather around, and I will tell you what will happen at the End 
of Days" (Bereishis 49:1). However, this information is never revealed. 
Instead, Yaakov commences to either admonish or bless each one of his 
sons as the case may be, but no further mention is made of the prophetic 
vision he promised to divulge. 
Rashi quotes the words of chazal (Pesachim 56A), that as he was about to 
tell his sons what would happen at the End of Days the Divine Presence left 
Yaakov. Since Yaakov was unable to prophesize without Divine assistance, 
he decided to bless his children instead. Yaakov, however, was alarmed at 
being abandoned by the Shechina at such an auspicious moment and 
considered whether the Divine gift deserted him because, G-d forbid, one 
of his children wasn’t worthy of continuing the tradition of Yisroel. His 
sons saw his hesitation and said: “Listen Yisroel, Hashem is our Lord, 
Hashem is One (Devarim 6:4). Just as your heart is dedicated to One, our 
hearts are also dedicated to One." 
But if so, that Yakov's sons were indeed meritorious and deserving of 
having the Divine plan being revealed to them, why then would the Divine 
Presence depart from Yaakov precisely at this time? 
Reb Yonasan Eibshutz (1690 - 1764), [He was one of the leading 
Talmudist, Halachist, Kabbalist, of his generation, holding positions as 
Dayan of Prague, and later as Rabbi of the "Three Communities": Altona, 
Hamburg and Wandsbek] in his sefer Yeoras Dvash (Volume 1, Drush 13), 
contends with why Hashem did not reveal to us the time of our ultimate 
redemption as he did regarding our previous exiles. 
In regard to the exile of the Children of Israel in the land of Egypt it is 
written that Hashem told Avrohom, "Your offspring will be exiled in a land 
not their own... for four hundred years. (Bereishis/Genesis 15:13). 
Similarly, referring to the Jewish exile in Babylonia, it is recorded in the 
book of Yirmiyahu:(Yirmiyahu 29:10) So says Hashem: After seventy 
years of Bavel are completed, I will remember you and fulfill My good 
word concerning you, to return you to this place. We see clearly that the 
periods of exile are explicated regarding Egypt and Babylonia and the 
length of each period unequivocally defined. 
However, we find no such revelation in regard to our current and final exile. 
Scripture gives us no indication as to which location we are to be confined 
and neither is the length of our estrangement from our ancient abode 
disclosed. Why is this so? 
Rabbi Eibshutz answers that Hashem wished to spare us from the anguish 
we would experience had we known beforehand the length and difficulty 
of the suffering that we would undure. Had we known that we were to 
undergo two thousand years of unceasing torment, we would have heaven 
forbid fallen into despair. Since we had no advance knowledge of the 

duration of our exile, each time we were faced with a calamitous event we 
were able to console ourselves with the idea that the end of our suffering is 
surely at hand. We would declare that the ordeals we were facing are non 
other then "chevlei Mashiach" – the labor pains of the arrival of the 
Messiah. ("Labor pains being an apt metaphor because they are very, very 
painful, and they magnify as the birth becomes more imminent. But when 
the pain reaches the point where the mother feels that she can no longer 
bear it, the baby is born, the agony ceases, and joy abounds.") 
Rabbi Eibshutz is teaching us that had we known in advance the time of 
our final redemption we would have most definitely fallen into despair 
being aware of the misery that lies ahead. We would not have had the 
stamina and courage to face the terrible challenges that we had yet to 
endure. The Jewish nation would collapse before the hopelessness of their 
position. 
In Hebrew giving up is called Yiush. Yiush is the ultimate form of 
depression where any attempt to extricate one's self from dire consequences 
is felt as futile. On the other hand the optimistic person tries to get up and 
press on. The pasuk in Mishlei (24:16) says "Sheva yipol tzadik v'kam", 
"the righteous one falls seven times, yet gets up." This is because 
depression is the antithesis of a tzadik. A tzadik remains hopeful and 
confident that better times are just around the corner. 
The Gemarah (Shabbos 30B) teaches us that “The Divine Presence rests 
upon man neither through gloom or dread. Rather The Divine Presence 
only dwells in the joy associated with mitzvah performance. 
This can be the reason why the Divine Presence left Yaakov at that time. 
Had Yaakov Avinu succeeded in revealing the time of the ultimate 
redemption this would have ultimately brought his descendants to atzvus - 
depression and yiush – despair, because they would have had to 
acknowledge the long and nearly endless suffering that lie ahead. 
The Divine Presence does not reside in a place of gloom. Had Yakov 
conveyed to his sons the message he had regarding the End of Days it would 
have cast a pall upon all who heard it; in the midst of the dreary assembly 
the Shechina would not have rested on Yaakov and therefore it departed 
from him. Yaakov, however was not sure of the reason that the Divine 
Presence left him. He was concerned lest one of his offspring was not 
worthy of receiving his message or that perhaps there was an idolater 
among them. They reassured him that this wasn’t the case by reciting the 
words of Shema - Listen Yisrael, Hashem is our Lord, Hahsem is One. Just 
as your heart is dedicated to One, our hearts are also dedicated to One”. 
Some commentators suggest that Yaakov’s alternative name Yisroel 
connotes splendor, while Yaakov reflects austerity. (This is clear at the start 
of our parsha “And it came to pass after these things that someone said to 
Yosef: 'Behold, your father is ailing' so he took with him his two sons, 
Menasheh and Ephraim. Someone informed Yaakov, and said: 'Behold, 
your son Yosef is coming to you.' Yisrael strengthened himself, and sat 
upon the bed.” The ailing one is referred to as Yakov, but when he 
"strengthens himself", he becomes Yisroel). 
Accordingly, we can understand the exchange between Yakav and his sons 
thusly: Yakov's sons are supplying him with the information as to why the 
Divine Presence had departed from him. It is in order that he not reveal to 
them what will be in the End of Days. This is conveyed to Yakov through 
the declaration "Shema Yisroel", Hear O, Israel. The Jewish nation cannot 
face a nearly limitless future fraught with hostility and terror. Yakov was 
deprived temporarily of his prophetic gift in order that ‘Yisroel should 
listen’ to allow the Jewish people to face the future as “Yisroel” (as opposed 
to the more somber ‘Yakov’) in glory and with confidence rather than with 
pessimism or despair. After hearing his children exclaim “Shema Yisroel”, 
Yakov understood why the Divine presence departed from him, and that he 
ought to bless his sons instead of revealing to them what awaits them. 
Rabbi Dovid Sochet is the son of the Stoliner Rebbe of Yerushalayim; he spent a considerable amount of his formative years in Los Angeles CA, and 
the 5 Towns in New York. He studied in the following Yeshivas: The Mesivtah of San Diego, Yeshiva Harbotzas Torah in Flatbush NY, and Yeshiva 
Gedola of Passaic. He currently is a Rabbi in Spring Valley New York where he resides with his wife and children. Rabbi Sochet is also certified 
Mohel. The National Council of Young Israel http://www.youngisrael.org  
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Shabbat Shalom 
Vayechi 5777 
GOOD MORNING! Recently a young lady lamented to me that she wished 
she could find a man of quality, of character. It is a great problem today in 
the times we live. I couldn't find the right words to share with her as she sat 
there provocatively dressed, so in keeping with the words of wisdom from 
my grandfather Max, of blessed memory, "Kid, keep your mouth shut. Even 
the fish wouldn't haven't gotten caught if he followed my advice!" 
So, I am writing this week's edition for her -- and for all of us who might 
be facing this dilemma. First, one can only attract someone of quality by 
making him/herself a person of quality -- a caring person with values. What 
I wanted to say to this young lady who is a person of quality: "Look at the 
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way you dress -- short hemlines, low necklines, tight clothes. You may 
think you are just being fashionable and comfortable, but the way you dress 
conveys a message. Our society oozes sex to advertise everything from 
baby diapers to Depends (please, that is meant as an overstatement, not an 
exact statement of fact). There is a reason. It sells product. 
Studies show that men think about sex 19 times a day. When I mentioned 
that to a friend, he replied, "What? Only 19 times a day?" 
The message from advertising for women: If you want to look good and/or 
be attractive, dress in a provocative manner. 
Most women want to be respected for their minds, for their personality, for 
their values. Dressing in a manner that emphasizes the external, the vessel, 
the body and not the internal -- the personality and character -- is either a 
misdirect, false advertising or self-delusion -- unless that is how one wants 
to be perceived. 
The Torah is over 3,300 years old and recognized this problem long before 
Madison Avenue and Hollywood promoted it into a society norm. The 
Torah directs us -- men and women -- to dress modestly, speak modestly 
and act with modesty and humility. Even dating is a hands-off activity; 
couples just talk about their goals, aspirations and interests in life. 
In this day and age when a young man and woman will stand next to each 
other and text rather than talk, we have great problems in communication. 
When dating is about having a good time with expectations of ending the 
night together on the first date, there is no wonder why there is such a high 
divorce rate. 
The bar one sets for sleeping with a person is far lower than the standards 
he or she has for marrying someone. Yet, from sleeping together 
occasionally to living together to marriage -- with a person who only passed 
the lower standard -- is a common, slippery slope. 
It is not uncommon for people to live together for years, decide to get 
married and then shortly thereafter get divorced. They got married because 
"You have to marry someone. I am comfortable with this person and I don't 
want to start over looking for someone who would meet the standards I 
truly want in a mate." And why do they get divorced? Many reasons. When 
people live together, they treat each other with respect and consideration; 
when married, many think the marriage license is a license to take each 
other for granted. 
Often there are issues, beliefs, goals, expectancies that were never 
discussed or worked through. A couple lived together for 7 years, got 
married and within a year sought a divorce. Why? She wanted children, he 
did not. My colleague asked, "Didn't you discuss this in all the time you 
lived together?" Responded the man, "Who talked?" 
It's not just the way we dress, it's the way we talk. Humankind is 
distinguished from animalkind by being a speaker -- not just making 
audible communications, but through a qualitative distinction of elevating 
speech to being holy. Holy speech? Not defaming, spreading tales, 
speaking foolishly -- and not swearing. "Blue speech" not only colors the 
perception of who you are, but shapes your character. The outward act 
brings the inner appreciation -- both for the positive and the negative. 
If one wants to find someone of greater quality and character, one must 
work on developing greater quality within himself or herself. One must 
dress modestly, speak modestly, act modestly. At the end of the book of the 
prophet Michah, the question is asked, "What does the Almighty require of 
you?" Answers the prophet, "Act justly, love mercy and walk humbly with 
your God." Do that and you will attract someone of greater quality and 
character! 
Torah Portion Of The Week: Vayechi 
The parasha, Torah portion, opens with Jacob on his deathbed 17 years after 
arriving in Egypt. Jacob blesses Joseph's two sons, Manasseh (Menashe) 
and Ephraim. (To this day it is a tradition to bless our sons every Shabbat 
evening with the blessing, "May the Almighty make you like Ephraim and 
Manasseh" -- they grew up in the Diaspora amongst foreign influences and 
still remained devoted to the Torah. The Shabbat evening blessing for girls 
is "to be like Sarah, Rivka, Rachel and Leah.") He then individually blesses 
each of his sons. The blessings are prophetic and give reproof, where 
necessary. 
A large retinue from Pharaoh's court accompanies the family to Hebron to 
bury Jacob in the Ma'arat Hamachpela, the burial cave purchased by 
Abraham. The Torah portion ends with the death of Joseph and his binding 
the Israelites to bring his remains with them for burial when they are 
redeemed from slavery and go to the land of Israel. Thus ends the book of 
Genesis! 
Dvar Torah 
based on Love Your Neighbor by Rabbi Zelig Pliskin 
The Torah states: 

"And the days of Israel (Jacob) drew near to die; and he called his son 
Joseph, and said to him: If now I have found favor in your eyes, please ... 
deal with me kindly and truly; bury me not in Egypt." (Genesis 47:29). 
What does the phrase "kindly and truly" come to teach us? 
Rashi enlightens us as to the meaning of "kindly and truly." Kindness which 
is shown to the dead is true kindness, for one who does chesed (kindness) 
for a dead person certainly does not look forward to any payment. When 
someone does something for another person so that the person will in turn 
do him favors, the action cannot be considered true kindness. Rather, it is 
a form of bartering in which the merchandise is not objects, but favors. 
When Rabbi Moshe of Kobrin was seven years old, there was a severe 
famine in Lithuania. Poor people wandered from village to village in search 
of food. Many of them flocked to the home of Rav Moshe's mother, who 
readily cooked and baked for them. Once a very large number of the poor 
came to her home and she had to cook for them in shifts. 
When some individuals grew impatient and insulted her, she began to cry, 
since she felt that she was doing her utmost for them. Her young son, the 
future Rabbi of Kobrin, said to her, "Why should their insults trouble you? 
Don't their insults help you perform the mitzvah with sincerity? If they had 
praised you, your merit would be less, since you might be doing the 
kindness to gain their praise, rather than to fulfill the Almighty's 
command." 
Quote of the Week 
Two signs of a good person: giving and forgiving 
In Loving Memory of Evelyn Framer. Paul, Meri, Lexi & Parker Zidel, The 
entire Framer & Cohen Family 
In Loving Memory of Samuel N. Goldstein, Shmuel ben Rachmiel Lieb, by 
Harold Goldstein 
In Loving Memory of Fima Falic, Chaim ben Dov HaCohen, The Falic 
Family 
In Loving Memory of Anita Karl, Drs. Robert & Nilza Karl, Daniel, Lara 
and Kevin 
In Loving Memory of Laura Weinsoff 
This article can also be read at: http://www.aish.com/tp/ss/ssw/410085055.html Like what you read? As a non-profit organization, Aish.com relies on readers like you 
to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like you around the world. Make a secure 
donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright 
© 1995 - 2017 Aish.com - http://www.aish.com  
 

Rabbi Eliezer Parkoff 

Weekly Chizuk 
Parshas Vayechi - Lokshen, Farfel and Dan 
(Adapted from an article in the Jewish Observer, Nissan 5766 by Rabbi 
Yisrael Greenwald, of the Kollel Bais Hatalmud, Melbourne, Australia.) 
And the sons of Dan: Chushim. (Bereishis 46:23) 
In his youth, Rabbi Raphael Halpern would occasionally accompany the 
Chazon Ish on his evening walks alongside the Heligman orchard in 
Zichron Meir. On one of these walks, the Chazon Ish turned to him and 
said: 
"Soup can have either lokshen (noodles), or farfel. If you pick up lokshen 
with your spoon, half remains in the spoon, and the other half hangs over 
its edge. You have no idea whether the lokshen will remain in your spoon 
or slip back into the soup bowl. If however, you take farfel in your spoon, 
whatever you take remains there. Nothing will fall, nor will anything be 
added. 
"The same is true with man's powers. There is a man whose powers are like 
farfel - namely, he has certain limitations. What he has is what there is, and 
one cannot expect more from him. There are no surprises or great changes 
with him. And then there are people who are like lokshen - namely, who 
have great powers, but one does not know how these will be used - for good 
or for bad, whether they will remain or fall - just like lokshen, which may 
remain in the spoon or fall out. 
"You, Raphael'ke, have immense powers and unusual qualities. If you use 
them properly, you can achieve great things, and if you do not use them 
properly, Heaven will hold you accountable for not having utilized your 
great powers." (Twenty Years Beside the Chazon Ish, p. 195) 
Among these "lokshen" children, there some who fall into a difficult 
category. Just as we have some people who are anshei eshkolos - loaded 
with clusters of strengths and qualities - there are others who appear the 
exact opposite, a package of problems and inadequacies. These are children 
who, for example, are impulsive, easily distracted, and may also have a 
strong tendency toward bad behavior and a natural aversion to authority 
figures. Naturally, fitting into a traditional school setting may not be among 
their strongest points. To further complicate matters, these kids may also 
have poor social skills, and be shunned by their peers as being "out of sync," 
"in your face," or "weird." If that weren't enough, these kids also tend to 
have a higher rate of learning disabilities, speech impediments, 
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organizational and audio-processing difficulties, or poor motor 
coordination, which further isolates them academically as well as socially. 
Certainly, the free will of these morally challenged kids is highly 
circumvented as a result of their deficient personality makeup, which 
should be viewed more as a medical condition than moral weakness. Still, 
the constant attention needed to properly guide such children requires 
enormous emotional resources, which at times can drain even the most 
well-meaning parents and teachers. And even after all that superhuman 
effort, they may still fall short of attaining the level of the majority of kids 
who thrive and grow with relatively little special attention. 
Appreciating the "Dan" Child 
Perhaps we can find a paradigm of children with a strong negative streak 
by the careful study of Yaakov Avinu's children. The personality traits of 
the twelve tribes encompassed a wide gamut of human emotion and 
endeavor, from the king to the farmer, from the scholar to the seafaring 
merchant. While all twelve occupied a supernal level of spirituality, one 
child, relatively speaking, could be termed in some sense "of lesser stature" 
- Dan. Yaakov compared him to a snake, the arch symbol of the evil 
inclination. The Tribe of Dan not only traveled in the desert behind 
everyone else, but were even expelled from the protective clouds of glory 
due to their spiritual failings. Furthermore, the Midrash Shocher Tov 
comments that the verse, "Lest there be a family or tribe whose heart turns 
astray from Hashem," refers specifically to the Tribe of Dan. No wonder 
the Tribe of Dan was called " íéèáùáù ãåøé - the lowliest of the tribes." 
Dan's only offspring, Chushim, seemed to bear out the difficult struggles 
that lay in store of their future progeny. Not only was he deaf, but he also 
possessed other striking physical deformities. According to some 
commentators, physical blemishes in primal figures are the manifestation 
of spiritual deficiencies. With so much going against him, the future of the 
lesser tribe appeared to show little hope and promise. 
The Chofetz Chaim would often quote the Midrash (Bereishis Rabba 94:9) 
that relates how broken and dejected Dan felt when he came before his 
father for a blessing, bringing his single, handicapped son. By contrast, all 
his brothers brought their large families of healthy, robust children. The 
Midrash demonstrates how limited and faulty human vision can be. We 
have no idea what Hashem has in store for the future: "Binyamin, who came 
before Yaakov with his ten lads, was blessed with 40,000 [descendants in 
the desert]. Dan, who had only one child, ended up with 70,000." 
Dan's miraculous growth and recovery was not only in numbers, but was 
paralleled in the spiritual dimension, as well. The Torah records that 
Yaakov's family entered Egypt with seventy members. Commentators 
point out that if you tally all the names, you will have a total of only sixty-
nine. The Kabbalists present a fascinating answer. 
The verse records U'venei Dan Chushim - "The sons of Dan [is] Chushim." 
The grammar seems incorrect. "U'venei" is a plural expression; Dan had 
but one child. The Kabbalists answer: "Chushim was so distinguished that 
he counted as two children" and thus brought the total to seventy souls. 
(Rama Mi'panu, Mei'a Kesita 76). Dan's spiritual weakness was in fact his 
greatest strength. His affinity for evil put him in the most suitable position 
for conquering it. It was specifically Chushim who succeeded in 
decapitating Eisav when he attempted to prevent Yaakov's sons from 
burying their father in Me'aras Hamachpeila. Another Midrash relates that 
when Yehudah "roared" when he pleaded his case before the viceroy of 
Egypt, Dan's son Chushim joined him in his cry. Together, their combined 
outcry toppled two Egyptian cities. 
Of all Yaakov's sons, Dan received a most unique blessing: "For your 
salvation do I hope, Hashem." It appears that the entire destiny of the 
Jewish people hinged particularly on the success of Dan's mission. (The 
Rama Mi'panu points out that Chushim is spelled in the Torah without the 
letter Vav, thus comprising the letters of Moshiach.) Why, among all of 
Yaakov's children, was the lowly Dan the one upon whom Yaakov 
especially placed all his hope? Before Yitzchak blessed Yaakov, he first 
wanted to know how his children would look. The Midrash says that 
Yitzchak had a vision of two horribly wicked men, both of whom betrayed 
their people during the time of the Second Beis Hamikdash. But in their 
final moments, both men gave up their lives in dramatic acts of repentance. 
Yitzchak then felt assured of the future of the Jewish people, and gave his 
blessing to Yaakov. 
Rav Mendel Kaplan, zt"l, asked: The Jewish people surely did not lack for 
pious individuals in every generation. Couldn't Yitzchak have found more 
noble tzaddikim in whose merit Yaakov would be worthy of blessing? 
Reb Mendel answered, "If I want to buy a new car, I wouldn't care so much 
how it looks in the showroom. I would want to see what happens to it after 
a crash. If it still looks like a car, then it is for me. Before Yitzchak blessed 
Yaakov, he wanted to know how his children would look - not when they 

were being righteous, but how they would hold out after a crash. When 
Yitzchak saw how even the traitors among the Jews demonstrated spiritual 
greatness, he knew he could give Yaakov his blessings." 
Dan represents the lowest spiritual stratum of our people. People of such 
standing, however, with their capacity to rise above their apparent 
limitations, are the only true gauge of our success as a nation and the 
assurance of our future. 
Unconditional Love 
As Hashem has given us a perfect soul, we naturally gravitate toward all 
forms of perfection. We appreciate the beauty of music and nature, and 
even more, our souls feel a kinship when encountering spiritual perfection. 
It is therefore not hard for us to love the good kids, who excel in school and 
have wonderful middos. Our other child's pure soul is not as readily 
apparent, as it is often masked by negative behavior. Even if we were to 
intellectually accept that his mode of conduct is no fault of his own, but due 
to a chemical imbalance or neurological mis wiring, there still is a natural 
tendency to repel, disdain, and even dislike the young person himself. It is 
therefore no surprise that many gedolim, as well as professionals involved 
in the field of children at risk, feel that the single most important 
contribution in helping these young people is to give them our constant, full 
measure of unconditional love. 
In the poignant words of Rabbi S. R. Hirsch: 
The [lesser loved] child may really be less intellectually gifted, so that he 
is slow to grasp things, does not readily understand, cannot keep pace at 
school, and even at home the parents cannot do very much with him. Or - 
and this would be even more painful - it may be a child endowed with a 
character and disposition that bode ill for his future behavior. At an early 
age he shows a tendency to depart from the path of truth, honesty, 
uprightness, modesty, temperance, obedience, and all the virtues which go 
to make up a man of worth and high character. "Stupid," "wicked" is what 
the father and mother are disposed to call him. What love do they bear 
toward him, what love ought they to bear to him? 
What love, we say? That is not the question we wish to ask. Their love 
should from the beginning flow equally and unremittingly to all their 
children. If parents really understood their relation to their children and the 
value and meaning their children have for them, to whom should their love 
be given in the greatest measure? To the gifted child or to he who is less 
gifted? To the one with a good or a bad disposition? 
Which child is more in need of love; for which is parental love almost the 
only anchor, the only lever that might raise him from stupidity to 
intelligence, from moral perversity to moral purity and perfection? With 
which child has Divine providence set parents a greater task, or given them 
a greater token of trust? Is it not precisely with the one who is less gifted 
intellectually and whose moral character is not so good? 
A bright and intelligent child will, even without your help, ultimately 
distinguish himself by his understanding and knowledge; if he is naturally 
good, he will, even without you, grow up honest and sincere. But the child 
who is intellectually less gifted, and above all, the child whose moral 
character is shaky - can you not see how such a one is peculiarly entrusted 
to your love, how he requires your most devoted and tireless love, so that 
you may fulfill the highest task of a parent, that your parental love may 
through the child achieve its greatest triumph..., to have saved a soul that 
was in danger of going astray for a life of moral purity. 
We know the self-sacrificing devotion with which the parent's love unfolds 
to tend a child who suffers physically, who is weak and infirm of body. We 
know the passionate care and tenderness with which a father and mother 
will nurse and tend a weak and ailing child, and with what pride a mother 
will think to herself, "Without care, without uninterrupted vigilance and 
devotion, this weakling would long ago have withered away and been 
buried, while now, instead, he is healthy and flourishing and looks forward 
smilingly to a happy life." 
And is the child who is sick and suffering in mind or nature less unhappy, 
less deserving of sympathy and compassion? Above all, is he less 
completely ruined if the father or mother's love is withheld from him? For 
the physically sick child, love is only the nurse. But for the child who is ill 
mentally and, still more, morally, love is the healing medicine itself. The 
absence of love is poison, and the father and mother who deny their love to 
the delinquent child deny him the medicine that could cure him; they 
themselves plunge him into a hate-ridden atmosphere in which his vicious 
disposition inevitably blossoms into moral corruption. 
Wishing Everyone A Gut Shabbos! 
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An Essential Partnership 
“And Yisrael stretched out his right hand and laid it upon Ephraim’s 
head, who was the younger, and his left hand upon Menashe’s head, 
guiding his hands wittingly, for Menashe was the first-born...And Yosef 
said to his father, ‘Not so, my father, for this is the first-born. Put your 
right hand upon his head.’ ” Bereshis 48:14, 19 
Sefer Or Pnei Yehoshua explains that symbolically, the right hand alludes 
to matters concerning the World-to-Come, while the left side reflects the 
situation as it pertains to this world. When the verse tells us (Mishle 3:16) 
that Torah study provides “length of days to its right”, this refers to the 
eternal promise of the World-to-Come and its endless degree of reward. 
“To its left is wealth and honor” corresponds to the earthly aspect of 
Torah’s blessing of material resources which are afforded to those who 
merit them in this world. 
We know that Ephraim studied Torah all of his days, as Rashi reports 
(48:1) how he learned Torah from his grandfather Yaakov. Menashe, on 
the other hand, was involved with worldly pursuits, as he managed the 
house of Yosef. These brothers shared a partnership similar to that of 
Yissachar and Zevulun, in that Menashe shared in the Torah of Ephraim by 
supporting his study and providing him with the means to live his lifestyle 
of intense immersion in Torah study. 
When Yaakov switched his hands and placed his right hand upon the head 
of Ephraim and his left upon Menashe, he intended to enhance and 
guarantee that this partnership would continue to flourish. Yaakov knew 
that Ephraim would need an extra measure of encouragement and success 
in his field of Torah, for he was to be responsible not only for himself, but 
to provide merit for Menashe as well. Also, it was necessary for Menashe 
to be blessed with an extra measure of the blessings of this world, for he 
needed to succeed not only for his own sake, but for the welfare of Ephraim 
as well. Nevertheless, Yaakov concluded that “the younger one shall grow 
prominent from him” - meaning “due to him”. The success of Ephraim was 
to be based upon the support he was to receive from Menashe, who was to 
maintain the tribe of Ephraim who were immersed in the study of Torah. 
Sensitivity In Educating Children 
If the intent of Yaakov was to place his right hand on the head of Ephraim, 
he could have simply had his grandsons change positions and thereby avoid 
the awkward switching of his hands across his body. Why did Yaakov 
choose to arrange the blessings in this way? 
Chizkuni explains that although Yaakov wanted to emphasize the 
superiority of Ephraim, he absolutely did not want to do so in a manner 
whereby Menashe would suffer any embarrassment. If Yaakov had pushed 
Menashe away from his position on the right, it would have seemed as if 
Yaakov were rejecting him in some way, and this was certainly not the case. 
Instead, Yaakov wisely reached over to Ephraim, while assuring that 
Menashe would not be displaced. In this manner, the standing of Menashe 
was not disturbed, while Yaakov was able to acknowledge the greatness 
and elevated status of Ephraim. 
This is a powerful lesson for us, as the blessing we pronounce upon our 
children uses this formula coined by Yaakov. We should use every 
opportunity to encourage and develop the strengths and talents which we 
detect among our individual children. Yet, we must never promote one 
child at the expense of another. Just as Yaakov was sensitive to avoid any 
embarrassment or any hint of rejection toward Menashe, so too must we 
exercise caution and care as we nurture our precious children 
He Recognized His Role 
“And he blessed them that day, saying: ‘By you shall Yisrael bless, 
saying: Elokim will make you like Ephraim and Menashe.’ ” Bereshis 
48:20 
Rashi comments that the verse tells us that one who comes to bless his sons 
will bless them that they be like Ephraim and Menashe. In fact, this is the 
standard blessing given from father to son either every Friday night or 
before Yom Kippur, depending on one’s custom. 
What was so special about Ephraim and Menashe that they were chosen to 
be the example of a blessing to children for all times? 
HaRav Eliezer Sorotzkin answers that although all the other tribes were 
great in Avodas Hashem they still were plagued by brotherly strife. The 
brothers, on their exalted level, seemed to have some difficulty dealing with 
the specific roles each one had in the total picture of Klal Yisrael. However, 
when Yaakov gave the primary bracha to the younger Ephraim, the older 

Menashe showed no envy. It was only Yosef who protested, but Menashe 
accepted his younger brother’s position. These brothers were chosen to be 
the blessing of all future children because of the mutual respect and esteem 
in which they held one another. 
Furthermore, it is important to note what each brother represented in 
Yosef’s family. Menashe was a person of leadership and position in the 
secular world. In fact, Rashi (Bereshis 42:23) identifies Yosef’s interpreter 
to be Menashe, and the Midrash describes Menashe as the one who was in 
charge of Yosef’s house (see Bereshis 44:4). Ephraim’s role was to stay in 
the yeshiva and learn Torah. Rashi (48:1) says that the one who told Yosef 
about Yaakov’s illness was Ephraim, who was constantly learning Torah 
from Yaakov. Yaakov was teaching us that although it is necessary to have 
Jews in secular positions, nevertheless it is the Jew who is learning Torah 
who is essential to the preservation of Jewish life. Menashe’s greatness was 
that he understood this to be true and therefore did not protest. His 
recognition of the vital role of the Torah scholar is the blessing which has 
been given to Jewish children for thousands of years. 
The Blessing Of A Meager Beginning 
“His eyes shall be red with wine, and his teeth white with milk.” Bereshis 
49:12 
Rabbi Yochanan said: “The man who, by smiling affectionately, shows his 
teeth to his friend is better than one who gives him milk to drink, for the 
Torah says: ‘And his teeth white with milk.’ Do not read it as ‘his teeth 
white’, but as ‘showing his teeth’.” -- Kesubos 111b 
At the end of his life, Rabbi Yechiel Mordechai Gordon, the Rosh 
Yeshiva from Lomzhe, was visited by a young man from the Yeshiva on 
the day he was to be married. Rabbi Gordon was quite ill and suffering, but 
he welcomed the visit from the young groom. He showed a special interest 
in the young man’s situation and asked him many details about his hopes 
and plans. He noticed, however, that when it came time to discuss the 
financial condition in which the man found himself, his mood took a turn 
for the worse. The young man seemed upset and insecure, worried about 
the dreary economic outlook with which he was faced. 
Rabbi Gordon immediately addressed the issue, as he encouraged him with 
warm words of advice. “The verse states (Iyov 8:7): ‘Though your 
beginning years will be insignificant, your later years will flourish 
exceedingly.’ If this is such a blessing, why, then, should the person not be 
granted success from the beginning? It must be that Hashem has determined 
that a strong building must be built in such a manner. The initial stages of 
growth are supposed to be simple and meager, where a person must work 
hard and develop his goals. Once he has shown some aspects of 
accomplishment on his own, the factor of gaining heavenly assistance then 
joins in and the blessings of Hashem help his efforts to bear fruit. Blessings 
are of this nature. Things begin small, but they flourish and grow from that 
point and beyond.” 
He turned to the groom directly and smiled. “Do not worry, and do not get 
depressed. Your situation is indeed one of having very little. I am sure that 
you will soon merit to realize the blessings of the verse, and that ultimately 
your condition will improve greatly.” 
The young man was exceptionally excited by these words of hope, and as 
he left, he commented to the attendant who escorted him out the door, “You 
have no idea how much the words of the Rabbi have changed my attitude! 
I was broken and crushed with the pressure of how to provide a respectable 
home for my new wife. Now I feel as if I have been totally revived. I am 
sure that the future will be promising and positive. The Rabbi has assured 
me that everything will be fine as long as the guidance of Hashem is with 
us.” 
Asking For Forgiveness 
“Your father commanded before he died, saying: ‘So shall you say to 
Yosef: Now, please forgive the transgression of your brothers, and their 
sin, that they did evil to you. And now, please forgive the transgression of 
the servants of the God of your father.’ ” Bereshis 50:16,17 
Where do we find any indication that Yaakov asked his sons to have Yosef 
forgive them for what they had done to him? 
Rabbi Meir Shapiro of Lublin offers a stunning explanation to answer 
this question. The brothers knew that whenever a person harms or wrongs 
a fellow human being, it is incumbent upon him to appease the one he has 
offended. They thought, however, that it is only necessary to make amends 
when the misdeed results in an adverse outcome. They did not realize that 
such apologies were required when the ultimate consequences turn out to 
be advantageous, and everyone benefits. The brothers heard that Yaakov 
made a special effort to apologize to Yosef for having buried his mother 
Rachel along the road near Beis Lechem, instead of taking her to Beis 
Lechem for what might have seemed to be a more proper burial (See 48:7, 
Rashi). This gesture of Yaakov was especially noteworthy, in that having 
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Rachel buried along the road turned out to be of great benefit later when 
the Jews were sent into exile and they were able to stop by her grave to 
daven and to be consoled. Accordingly, the brothers concluded that they, 
too, were required to submit themselves for forgiveness for their having 
sold Yosef, even though the events ended up with Yosef’s rise to eminence. 
This is why the brothers claimed that it was their father who had indicated 
to them that it was necessary for them to approach Yosef and to entreat him 
for his consideration. 
Halachic Corner 
One of the most important of the mitzvos which are Ircjk ost ihC - between 
man and his fellow man - is the mitzvah of Bikkur Cholim. While the 
mitzvah should ideally be performed in person with a direct visit to the 
patient, there are circumstances in which this would be extremely difficult 
or impossible. For example, if one lived in another city and was unable to 
travel to visit the sick person, the mitzvah can be fulfilled through a phone 
call to express concern and interest in his welfare and to wish a refuah 
shlema. In some cases, such as if the patient is either not well enough for 
visitations or has become burdened by too many, it may even be preferable 
to phone rather than visit personally. If even receiving phone calls would 
be tiring or upsetting for the patient, then the mitzvah can certainly be 
fulfilled through the sending of a card or note expressing one’s best wishes 
for a speedy recovery. 
While there is a prohibition against hating one's fellow man, there are 
circumstances when animosities do arise and enemies are made. In such a 
case, all circumstances must be weighed as to whether or not the mitzvah 
of Bikkur Cholim should be performed. If the patient might feel that the 
person visiting him is glad to see him suffering in his ill state, then this 
could add to his distress and perhaps even cause his condition to worsen. 
If, however, such a visit may alleviate the friction between them and may 
even restore feelings of friendship, then it certainly should take place. It 
would be proper for the person contemplating the visit to notify the sick 
person of his intent and to receive permission to come. 
Another manner in which to fulfill the mitzvah of Bikkur Cholim would be 
through a donation to charity in honor of the speedy recovery of the person 
who is ill. Many Torah institutions and charitable organizations will send a 
card to the patient informing him or her of the contribution. In this way, the 
merit of tzeddakah brings benefit to both the sick person and the donor. 
Questions for Thought and Study 
1. How did Yaakov know that he was near death? See Ramban and Ohr 
HaChaim to 47:29 
2. Why was Yaakov confused as to who Yosef’s children were, that he 
asked "vkt hn " - “Who are these?” See Malbim 48:9 
3. Why is Yaakov called “Yaakov” when he speaks to his sons, and 
“Yisrael” afterwards? See Rabbeinu Bachya 49:2 
4. Why did Yaakov tell Shimon and Levi that they were brothers "ohj¦t"? 
Didn’t they know that already? See Ramban 49:5 
5. What was different regarding Yehuda’s blessing in comparison to the 
blessings of the other brothers? See Ohr HaChaim 49:8 
6. Why, after they buried Yaakov, does the Torah repeat the fact that 
Avraham bought the Cave of Machpelah (50:13)? Wasn’t this already 
mentioned in 49:30? See Ramban 49:31 
Answers: 
1. According to Ramban, Yaakov knew this because he felt that he was 
losing his strength. Ohr HaChaim quotes Zohar, which says that righteous 
individuals miraculously lose their shadow thirty days before death. 
2. Yosef and his sons were royalty in Egypt and had to dress in royal 
Egyptian clothes out of respect for the kingdom. Although they did not 
dress in the unique way that Bnei Yisrael did, Yosef assured Yaakov that 
his sons were righteous (Pasuk 48:10), and that it was only due to 
circumstance that they dressed this way. 
3. When Yaakov had his children, his name was “Yaakov”, so in 
connection to his sons he is called “Yaakov”. After that, he is referred to as 
“Yisrael”, as his name was changed to “Yisrael”. 
4. Ramban gives two explanations. First, Shimon and Levi acted in the most 
“brotherly” way as they fought for their sister Dinah in the incident with 
Shechem. Secondly, they were the most similar as brothers in their 
appearance and mannerisms. 
5. Yehuda’s blessing is written in present tense. This indicated that it was 
clear to the other brothers that he was the one most fit to be king. His 
blessing from Yaakov was not a prophecy, as were the blessings of the other 
brothers. 
6. This was to indicate that Avraham bought the Cave of Machpelah only 
for the burial of the three patriarchs (and their wives). That is why Yosef 
did not ask to be buried there as well. 
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Rabbi Mordechai Rhine 

Rabbi's Message 
Your Ethical Will and TEAM Shabbos 
Yakov was nearing the end of his life. His children surrounded him and 
Yakov wished to know if his life’s mission had been accomplished. More 
than anything else, Yakov yearned to establish the Jewish Family. Was he 
successful in sharing his values and ideals with his children? Yakov is 
enormously satisfied when his children declare in unison, “Hear O’ Israel,” 
just as you believe in one G-d, so do we. 
Unfortunately it isn’t always that way. Sometimes people reach the end of 
life and find that there was a terrible disconnect with their loved ones. There 
is a story of a doctor who had dreamt all his life of going into research and 
trying to find the cure for a significant illness. The mere concept of the 
challenge motivated him enormously. But although he shared the idea with 
his brothers, he never shared it with his wife. What bothered him most (as 
he shared in his memoirs written after his wife’s passing) is that he was 
sure that if he had shared his dream with his wife she would have agreed to 
the change in career and salary. But he never shared the dream with her. So 
she never knew. 
Or the story of a very wealthy man who left millions in his will to Torah 
institutions, much to the surprise of his children. The children were all well 
off. They had no misgivings; but they were enormously surprised. As one 
child put it, “We never knew this was so important to him.” 
Some people write an “ethical will” to be read after their passing. In it they 
share ideas that they considered priorities in their lives. But even better than 
an ethical will is to share your ideas and values during your lifetime. When 
the ethical will is finally read after your passing it should not come as a 
shock to the people who loved you most. Don’t just think about your ethical 
will and write it privately. Share its content with those who care about you, 
so that they will not later say, “Oh, I never knew that it was so important to 
him/ her.” 
In order to write an ethical will we must clarify for ourselves what our 
priorities are. We live in a most affluent generation. Driving down the street 
I am struck with the blessings that have been bestowed upon us. 
Supermarkets are, thank G-d, flooded with many choices of food. 
Pharmacies with life-saving drugs can be found on almost every corner. 
Even gas stations, “to fill ‘er up” are waiting at our service. The question 
we should ask is: to what higher purpose do we wish to use all of these 
blessings? 
Unfortunately, in the haste of things we sometimes lose focus. 
A number of years ago I received a brochure from a nationally acclaimed 
Jewish camp. It advertised a beautiful, state of the art campus, multiple 
pools, and even serve kosher food from their specially designed kosher 
kitchen. I thought to myself, “What a blessing. What an amazing camping 
experience.” 
And then I noticed the following words: “Kosher meals are served daily. 
Kosher style meals are served during extended trips.” 
I became very agitated. I wondered. “With all of our society’s affluence, 
why can’t they design extended trips in a way that accommodates authentic 
kosher observance?” 
Then I realized that it isn’t really their fault. To a great extent it is my fault, 
and the fault of people like me who never shared our “ethical wills.” How 
should the administration know how important kosher is to the Jewish 
community if we never shared our thoughts with anyone? If I don’t 
articulate my view that there is a problem, people have a right to say, “I 
never knew this was so important to you.” 
So I decided to write a letter. 
After expressing my heartfelt thanks for their offering Jewish youth an 
exceptional camping experience, I wrote the following. 
“Included in your brochure for the summer camps was a simple statement 
that read, ‘Kosher meals are served daily. Kosher style meals are served on 
extended trips.’ While I admire the honesty of the statement, I would like 
to explore the actual policy with you. 
“A great milestone in many people’s spiritual journey is when they choose 
to observe kosher. Some choose to go all the way; others permit themselves 
to “cheat” outside the home. In either case keeping kosher is an admirable 
step in a Jew’s life. Ultimately, however, when the Torah speaks of kosher 
observance it was referring to both in and out of the home. Complete 
observance of the mitzvah involves observing kosher even when we are 
away on trips. 
“It is my feeling that your camp is selling itself short when it shows that 
kosher is something to be observed on site but not on extended trips. An 
entire generation of our precious children will grow up thinking that it is 
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normal for people to preach a priority and then bend the rules when things 
get inconvenient.” 
My one letter to the camp got no response, which is not surprising. The 
gratifying moment that Yakov had when his children responded “Your 
values are our values” didn’t just happen. It was the result of years of 
dialogue and expression on Yakov’s part. On a regular basis, he shared 
what was important to him with his loved ones. That same technique should 
be used by all of us in our private lives and in our relationship with the 
Greater Jewish Family. Share your dreams and priorities with your loved 
ones. They might not listen to you, but they will certainly hear you. At least 
they will understand, and will never say, “I never realized that this was so 
important to you.” 
In our time, one’s “ethical will” takes on greater significance in both a 
religious and legal sense. Many end-of-life decisions are left to the 
discretion of one’s relatives and doctors, who may not share the same 
perspective on the value of life and the after-life as we do. But, the law 
provides methods of disclosure to ensure that your wishes and priorities 
should be respected. Of concern in our generation is the trend towards 
passive euthanasia as well as a trend away from the sacred, traditional 
burial observance and toward cremation instead. Judaism teaches that the 
body is sacred, both during life and afterwards. It is only through the 
physical body that we were able to do mitzvos. This is a priority that needs 
to be expressed in our Ethical Will. 
I therefore take the moment to applaud NASCK (National Association of 
Chevra Kadisha), which has designated this Shabbos, Parshas Vayichi, the 
Parsha in which Yakov expressed his ethical will, to encourage 
communities throughout the United States to explore and spread awareness 
of the need for End-of-Life planning. This involves the Halachic Living 
Will (Healthcare Proxy), Reaching out to those around us to prevent 
cremation (The Emes Card), and the Halachic Will (Halachic Inheritance 
Instrument). For more information please see their website 
TEAMShabbos.org. Additional resources are available on my website at 
http://www.teach613.org/encyclopedia/lifecycles/bikur-cholim-visiting-
the-sick/ 
May the efforts that we expend for the sanctity of life be a merit for 
longevity. May we all be blessed with a long and productive life. 
With best wishes for a wonderful Shabbos. 
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Rabbi Lord Jonathan Sacks 

Covenant & Conversation 
Jewish Time (Vayechi 5777) 
9 January 2017 
Different cultures tell different stories. The great novelists of the nineteenth 
century wrote fiction that is essentially ethical. Jane Austen and George 
Eliot explored the connection between character and happiness. There is a 
palpable continuity between their work and the book of Ruth. Dickens, 
more in the tradition of the prophets, wrote about society and its 
institutions, and the way in which they can fail to honour human dignity 
and justice. 
By contrast, the fascination with stories like Star Wars or Lord of the Rings 
is conspicuously dualistic. The cosmos is a battlefield between the forces 
of good and evil. This is far closer to the apocalyptic literature of the 
Qumran sect and the Dead Sea scrolls than anything in Tanakh, the Hebrew 
Bible. In these ancient and modern conflict narratives the struggle is “out 
there” rather than “in here”: in the cosmos rather than within the human 
soul. This is closer to myth than monotheism. 
There is, however, a form of story that is very rare indeed, of which Tanakh 
is the supreme example. It is the story without an ending which looks 
forward to an open future rather than reaching closure. It defies narrative 
convention. Normally we expect a story to create a tension that is resolved 
on the final page. That is what gives art a sense of completion. We do not 
expect a sculpture to be incomplete, a poem to break off halfway, a novel 
to end in the middle. Schubert’s Unfinished Symphony is the exception that 
proves the rule. 
Yet that is what the Bible repeatedly does. Consider the Chumash, the five 
Mosaic books. The Jewish story begins with a repeated promise to 
Abraham that he will inherit the land of Canaan. Yet by the time we reach 
the end of Deuteronomy, the Israelites have still not crossed the Jordan. The 
Chumash ends with the poignant scene of Moses on Mount Nebo (in 
present-day Jordan) seeing the land – to which he has journeyed for forty 
years but is destined not to enter – from afar. 
Nevi’im, the second part of Tanakh, ends with Malachi foreseeing the 
distant future, understood by tradition to mean the Messianic Age: 

See, I will send you the prophet Elijah before the coming of the great and 
awesome day of the Lord. He will turn the hearts of the fathers to their 
children, and the hearts of the children to their fathers. 
Nevi’im, which includes the great historical as well as prophetic books, 
thus concludes neither in the present or the past, but by looking forward to 
a time not yet reached. Ketuvim, the third and final section, ends with King 
Cyrus of Persia granting permission to the Jewish exiles in Babylon to 
return to their land and rebuild the Temple. 
None of these is an ending in the conventional sense. Each leaves us with 
a sense of a promise not yet fulfilled, a task not yet completed, a future seen 
from afar but not yet reached. And the paradigm case – the model on which 
all others are based – is the ending of Bereishit in this week’s sedra. 
Remember that the story of the people of the covenant begins with God’s 
call to Abraham to leave his land, birthplace and father’s house and travel 
“to a land which I will show you”. Yet no sooner does he arrive than he is 
forced by famine to go to Egypt. That is the fate repeated by Jacob and his 
children. Genesis ends not with life in Israel but with a death in Egypt: 
Then Joseph said to his brothers, “I am about to die. But God will surely 
come to your aid and take you up out of this land to the land he promised 
on oath to Abraham, Isaac and Jacob. Then Joseph made the sons of Israel 
swear an oath and said, “God will surely come to your aid, and then you 
must carry my bones up from this place”. So Joseph died at the age of a 
hundred and ten. And after they embalmed him, he was placed in a coffin 
in Egypt. (Gen. 50:26) 
Again, a hope not yet realised, a journey not yet ended, a destination just 
beyond the horizon. 
Is there some connection between this narrative form and the theme with 
which the Joseph story ends, namely forgiveness? 
It is to Hannah Arendt in her The Human Condition that we owe a profound 
insight into the connection between forgiveness and time. Human action, 
she argues, is potentially tragic. We can never foresee the consequences of 
our acts, but once done, they cannot be undone. We know that he who acts 
never quite knows what he is doing, that he always becomes “guilty” of 
consequences he never intended or even foresaw, that no matter how 
disastrous the consequences of his deed, he can never undo it . . . All this is 
reason enough to turn away with despair from the realm of human affairs 
and to hold in contempt the human capacity for freedom. 
What transforms the human situation from tragedy to hope, she argues, is 
the possibility of forgiveness: 
Without being forgiven, released from the consequences of what we have 
done, our capacity to act would, as it were, be confined to one single deed 
from which we could never recover… 
Forgiving, in other words, is the only reaction which does not merely re-
act but acts anew and unexpectedly, unconditioned by the act which 
provoked it and therefore freeing from its consequences both the one who 
forgives and the one who is forgiven. 
Atonement and forgiveness are the supreme expressions of human freedom 
– the freedom to act differently in the future than one did in the past, and 
the freedom not to be trapped in a cycle of vengeance and retaliation. Only 
those who can forgive can be free. Only a civilisation based on forgiveness 
can construct a future that is not an endless repetition of the past. That, 
surely, is why Judaism is the only civilisation whose golden age is in the 
future. 
It was this revolutionary concept of time – based on human freedom – that 
Judaism contributed to the world. Many ancient cultures believed in 
cyclical time, in which all things return to their beginning. The Greeks 
developed a sense of tragic time, in which the ship of dreams is destined to 
founder on the hard rocks of reality. Europe of the Enlightenment 
introduced the idea of linear time, with its close cousin, progress. Judaism 
believes in covenantal time, well described by Harold Fisch: “The covenant 
is a condition of our existence in time . . . We cooperate with its purposes 
never quite knowing where it will take us, for ‘the readiness is all’.” In a 
lovely phrase, he speaks of the Jewish imagination as shaped by “the 
unappeased memory of a future still to be fulfilled”. 
Tragedy gives rise to pessimism. Cyclical time leads to acceptance. Linear 
time begets optimism. Covenantal time gives birth to hope. These are not 
just different emotions. They are radically different ways of relating to life 
and the universe. They are expressed in the different kinds of story people 
tell. Jewish time always faces an open future. The last chapter is not yet 
written. The Messiah has not yet come. Until then, the story continues – 
and we, together with God, are the co-authors of the next chapter. 
About Rabbi Sacks: Rabbi Lord Jonathan Sacks is a global religious leader, philosopher, the 
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as Chief Rabbi of the United Hebrew Congregations of the Commonwealth, having held the 
position for 22 years. Copyright © 2013 The Office of Rabbi Sacks, All rights reserved. The 
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Rabbi A. Leib Scheinbaum 

Peninim on the Torah 
Parashas Vayechi 
The time approached for Yisrael to die, so he called for his son, Yosef. 
(47:29) 
Religion believes that life has purpose; each person's existence has a clear 
raison d'etre. One who has no religion does not ascribe to a system of 
principles and beliefs; he lives a random, carefree life of abandon, without 
purpose or meaning. One who lacks religion lacks purpose; hence, he has 
no identity. The secular culture surrounding us - which is the result of a 
society where decadence is no longer taboo, but in vogue - has little use for 
religion. From the average "Joe" to the most powerful politicians and world 
leaders, religion will, at its best, receive nothing more than mere lip service. 
As Jews, we have both a moral and spiritual calling; thus, we have an 
identity which is affirmed regularly by our yiraas Shomayim, awareness 
and fear of Heaven. Without this, we are no different than the millions of 
people floundering aimlessly in a sea of moral and spiritual confusion. 
When one remains focused on the purpose of life, he lives with goals and 
objectives. He realizes that life has its ultimate rewards and punishments; 
while some of each occurs in this world, there must be something else, 
something higher and more real to which we strive. This is Olam Habba, 
the World to Come, the Eternal World of Truth. Death is inevitable. It is 
only a question of "when." A Jew lives with the notion that, while life on 
this world is temporary, real life begins when his neshamah, eternal soul, 
the battery pack that sustains his life, returns to the World of Truth. 
Mortality is part and parcel of the human condition, but so is immortality. 
Death is inevitable; perpetuating life - thus, achieving immortality - is up 
to us. When we do good, act with kindness, it continues on long after we 
have passed from this world. We can overcome death by perpetuating our 
lives. When our lives are a blessing - we defeat death. 
Rejecting purpose was priority one for those who sought to change Judaism 
from a faith, a religion, into a culture. If people would believe that life has 
no specific purpose other than living for oneself, then they would reject the 
tenets of Judaism. How sad it is that secular, gentile historians recognize 
what our detracting co-religionists have refused to accept. Paul Johnson, a 
respected secular historian writes: "No people have ever insisted more 
firmly than the Jews that history has a purpose and humanity a destiny… 
The Jew stands at the center of the perennial attempt to give human life the 
dignity of a purpose." This is one of the very principles of our faith, yet our 
secular brethren have chosen to deny it. 
When one lives life with a purpose, his death also has purpose. In Parashas 
Chayei Sarah we see how the Patriarch of our Nation, Avraham Avinu, took 
great pains to ensure the performance of two mitzvos which focus on 
"continuity": halvayas ha'meis, making adequate provision for the burial of 
his wife, Sarah Imeinu; and hachnosas kallah, seeing to it that his son, 
Yitzchak Avinu, found his appropriate mate, so that there would be proper 
continuity. Avraham Avinu spared no expense in procuring a burial place 
for Sarah. When one values life, he sees to it that the container, the body 
which has housed the soul during its earthly journey, is treated with 
reverence and respect, and is buried in the ground as prescribed by Torah 
dictate. 
Avraham cared about eternity, but, in order to ensure eternity, one must 
focus on eternity during his life on this world. He must see that his children 
are imbued with Torah values, and that his wife is on the "same page" as 
he is. How sad it is to listen to the anguish of parents who had grandiose 
plans for their children, which were destroyed when the children connected 
with friends whose values were not consistent to the spirit of their 
upbringing. We should not allow our children to live in an environment that 
is alien to our beliefs. We are a nation with a destiny, a people with a 
purpose. Unless we understand and commit to this verity, our future will be 
as meaningful as our present: we will have nothing. 
I have chosen to focus on life, its purpose, meaning and future, as a segue 
to writing about the value of life, concerns about illness and death, as part 
of "Team Shabbos," a national movement dedicated to generating 
awareness, education and guidance for the Jewish community concerning 
end of life matters. Parashas Vayechi has been earmarked as the Shabbos 
when rabbis across the country dedicate their sermon to discuss relevant 
topics endemic to end of life issues. Sad as it may sound, some Jews are 
not aware of: the many issues involved; the decisions that must be made, 
both ethical and spiritual; and the options available for traditional burial 

choices. Since the readership of Peninim is eclectic, covering all areas of 
the Jewish spectrum, Peninim is an excellent vehicle to serve as a wake-up 
call to the many who have never given a second thought to the matter, and 
to those who have decided that they cope with enough difficulties in the 
present so they simply do not care about the future. 
Obviously, the constraints of space do not permit a complete treatment of 
the manifold issues which may arise. Awareness, however, is the primary 
goal of this Shabbos. Many observant Jews are uneducated concerning the 
questions surrounding end of life issues. Our non-practicing brethren are, 
for the most part, unaware of the Torah's requirement for in-ground burial, 
which follows after the ritual preparation of the body by competent and 
knowledgeable members of the Chevra Kaddisha, Jewish Sacred/Burial 
Society. 
From time immemorial, the greatest fear of the European Jews was not 
death, but the fear of the grave - of not reaching kever Yisrael, a Jewish 
burial. Dayan Moshe Swift, zl, relates how his saintly, pious, aged 
grandmother, who summoned her children to her bedside as she neared her 
last moments, removed from beneath her blanket a well-worn pouch in 
which were wrapped some bills. She said, "This is to pay for my funeral!' 
This is what the people feared: Will I lay among Jews? Will I have a burial? 
During World War II in England, Dayan Swift was called to attend the 
execution of a Jew on the gallows. One of the last words uttered by the 
victim prior to his execution was, "Dayan, who is going to bury me, and 
where will I be buried?" The grave has been hallowed in Jewish life; the 
greatest mitzvah is chesed shel emes, kindness of truth, whereby one does 
not expect any recompense, since the beneficiary is deceased; and the most 
sacred institution of its Jewish community is its Chevra Kaddisha. 
Yet, despite this, many of our co-religionists have chosen to disregard this 
hallowed practice wantonly. Cremation is a method of destroying the 
Jewish body, so that there is no physical remembrance left of the Jew. This 
method was employed by our enemies, whose insane hatred of the Jew 
drove them to act as barbarians. Why must we follow their lead, unless our 
self-loathing is comparable to the animus they had manifested towards us. 
Our parsha relates the last hours of the life of Yaakov Avinu. The story is 
one that every living Jew should read over and over again. We may derive 
the significance of life from viewing our Patriarch's perspective on death 
and burial. Yaakov Avinu had a difficult life, in the sense that he went from 
anguish to anguish, misery to misery. He lay there on his deathbed, 
surrounded by his family. The life that had known so much anguish and 
suffering was now drawing to a close. He entrusted to no one his dying 
request, but to his beloved and trusted son, Yosef. He did not even trust 
Yosef until he exacted a promise from him to honor his dying wish to be 
buried in Eretz Yisrael. He even gave special instructions about who should 
carry his coffin, with three sons carrying the bier at each side of the coffin. 
No Egyptian could touch Yaakov Avinu's coffin; no one would defile its 
kedushah, holiness. We should learn how to live from the way he showed 
us how to die. 
When confronted with end of life issues, even observant Jews are apt to 
lose perspective. Observing a close relative in terrible pain, suffering 
"needlessly" (as the medical profession will have us believe), can be 
overwhelming. We believe that life is precious. We do not eschew life just 
because it is accompanied by chronic pain and illness. Hashem wants us to 
do the best that we can with what we have been given. Perhaps this is the 
underlying motif of the pasuk in Devarim 30:19, "I have set before you life 
and death, the blessing and the curse; you shall choose life so that you and 
your descendants will live." Hashem gives us a choice; why would anyone 
in his right mind not choose life over death? Furthermore, the pasuk seems 
to equate life with blessing and death with curse. Why would anyone 
choose curse over blessing? 
Obviously, no sane person would choose death over life, or curse over 
blessing. What happens, however, if one's perspective on life becomes 
distorted; or if one perceives a blessing to be a curse? When a person is in 
terrible pain, he/she might feel that this is not a life worth living; it is not a 
life of blessing, but one of curse. Pain, misery, anguish, anxiety can drive 
a person to the brink, to the point that he/she, or those who attend to him/her 
believe that this is no life; it is a curse - not a blessing. Thus, Hashem says, 
I determine what is life and what is death; likewise, I designate what is 
blessing and what is curse. 
We have no idea of the infinite value of each and every moment of life. Our 
neshamah, soul, which is our life source, is a chelek Elokai miMaal, pact 
of the Divine Above. Who are we to measure or determine its significance? 
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When we attempt to put labels on life, it is an indication that we fail to 
recognize life's most basic verity: it is an expression of Divine Will. He 
created us and He will summon our souls when He sees fit. We live at the 
"pleasure" of the Creator. The ratzon Hashem, will of G-d, should be the 
only determining factor in our life's decisions. "What is it that Hashem 
wants?" will find its answer in the Torah as interpreted by our spiritual 
leadership. For information concerning Team Shabbos, Traditional End Of 
Life Awareness Movement, please contact NASCK, National Association 
of Chevra Kaddisha, Richmond Hill, New York. 
But as for me, when I came from Paddam, Rachel died on me. (48:7) 
Rashi explains that Yaakov Avinu was validating his burial of Rachel 
Imeinu outside of Eretz Yisrael, because it was Hashem's decree that she 
be "available" to assist her descendants. "When Nevuzaraden will exile 
them, they will pass by her grave and Rachel will go out and pray on their 
behalf." 
There is a very telling story connected with this pasuk. Although the story 
has very little direct connection with the pasuk, it does give us insight into 
the mind and heart of a secular Jew who, for all intents and purposes, never 
had any exposure to real Torah learning and its effect on an individual - 
despite his youth. Dr. Max Nordeau, a psychologist practicing in Paris, 
France, at the end of the nineteenth century, was an enigmatic personality. 
Raised in a "mildly" observant home, he did receive somewhat of a Jewish 
education. Sadly, it was insufficient to protect him from falling into the 
clutches of the secular free-thinking movement which was prevalent at the 
time, especially in Western Europe. Like so many of his ilk, he had a 
disdain for Torah Judaism - quite possibly because he was clueless as to its 
meaning and beliefs. He related the following story. 
"One day, in Paris, during reception hours at my office, a poor woman from 
the Jewish quarter (ghetto) came with her nine-year-old son to receive 
treatment. I saw the boy was clever, but I felt that his French was, at best, 
poor. I asked him what school he attended. He responded that he attended 
a certain cheder. His mother immediately interjected that he attended that 
school because her husband, his father, was old-fashioned in his ways and 
refused to let their son attend a secular school until he completed his course 
of studies at the cheder. 
"I pondered angrily over this man who had prevented his son from 
receiving a European education, and, almost mockingly, I asked the boy 
what he had learned in cheder. Immediately the boy became animated and 
with astounding emotion, in Yiddish, began to expound on Rashi's 
explanation of why Yaakov did not bury Rachel in Eretz Yisrael. 
"At that moment, all of my organs trembled and my heart muscle began to 
vibrate with a new song. I stood up and hugged the boy and kissed him on 
the forehead. In my heart I said, 'A nation like this who preserves such 
memories for thousands of years and roots them in the hearts of their 
children - such a nation cannot die. It is promised a life of eternity.' This 
occurred during the Dreyfus trial (an anti-Semitic libelous trial against a 
high ranking Jewish officer in the French army), when I had begun to doubt 
the gentile nations' 'justice' toward Yisrael. I can honestly say that this 
experience was one of the factors that brought about my return to Judaism." 
Dr. Nordeau remained a secular Jew who fought passionately for a Jewish 
state, albeit secular. It took him a lifetime to realize what our young 
children know from the earliest stages: Torah is our life. Without it life has 
no purpose - no meaning - no value. The quality of life is determined by 
the meaning supporting it. A life without values has limited quality. 
But as for me - when I came from Paddan, Rachel died on me in the Land 
of Canaan on the road…and I buried her there on the road to Efras. 
(48:7) 
Yaakov Avinu seems to be apologizing to Yosef for not having buried 
Rachel Imeinu in Eretz Yisrael: "Although I trouble you to bury me in the 
land of Canaan, though I did not do so for your mother, for, see now, she 
died near Beis Lechem"; "And I did not even take her to Beis Lechem, to 
bring her into the Land, and I know that there are hard feelings in your heart 
against me. But you should know that by the Word of G-d I buried her there 
so that she should be of aid to her children when Nevuzaradden would exile 
them, and when they would pass through by way of Rachel's tomb, Rachel 
would go out and seek mercy for them." (Rashi) 
Despite the fact that he did not bury Yosef's mother in Eretz Yisrael, 
Yaakov asked his son to do for him what he did not do for his mother. 
Furthermore, this validation of Rachel's burial is placed right in the middle 
of Yaakov's blessing of Yosef's two sons. He says: "Ephraim and Menashe 
will be to me like Reuven and Shimon … But as for me…" He then 

continues with the designated blessings for Ephraim and Menashe. What is 
Yaakov intimating by what appears to be a disjointed conversation? 
Horav Sholom Schwadron, zl, explains that when Yaakov asked Yosef to 
bury him in Eretz Yisrael, he was actually presenting his son with a 
powerful challenge. He was requesting that Yosef do something which he 
himself had not done for Yosef's mother! Would Yosef refuse? Would he 
rebel? Not Yosef HaTzaddik. He stood there respectfully. He neither 
complained nor rebelled. Instead, he immediately promised his father that 
his request would be executed to the fullest extent. 
Now, let us address the blessings and why Yaakov's validation is placed in 
the middle of the conversation concerning the blessings. What happened to 
Reuven? Why did he lose the bechorah, right of the firstborn? Impetuosity. 
He criticized his father for not moving his bed into Leah Imeinu's tent 
following the passing of Rachel. Reuven made the move, placing Yaakov's 
bed in Bilhah's tent. Reuven had taanos, complaints. One who cannot 
accept a challenge-- confront a situation with which he neither agrees, nor 
understands -- loses the birthright. He lacks the quality of amidah b'nisayon, 
staying the course, even when confronted with a difficult challenge. Yosef, 
however, was silent. He, too, had reason to perhaps express his taanos; yet, 
he remained silent. He stood strong in the face of challenge. Thus, he 
became the b'chor, firstborn. 
Yaakov is now transferring the bechorah, saying that Ephraim and Menashe 
will be like Reuven and Shimon. Yaakov intimates to Yosef: Do you want 
to know why I am giving you the bechorah? It is because when I came from 
Paddan, your mother, Rachel, died and I was compelled to bury her on the 
side of the road - not in Eretz Yisrael! Yet, you did not complain! This is 
why you have become the firstborn - instead of Reuven. 
How many times in life do we lose our cool - justifiably? How often do we 
lose something important as a result of our impetuosity? How often do we 
say to ourselves: "If I would have only controlled myself…"? Last, how 
often do we judge people negatively without giving them the benefit of the 
doubt, without asking ourselves: "Perhaps there is something about him 
that I am overlooking"? It all boils down to what the Maggid explains: 
Leadership goes to he who is able to rise above challenge. Some of the 
greatest and most powerful people have fallen because they could not 
overcome petty challenges. Challenge may be defined as a refusal to accept 
something as true or correct when our hearts do not coincide with this line 
of thought. In other words, if my "gut feeling" tells me that something is 
not right, the fact that my mind tells me there might be a reason, a validation 
for what our gut feeling is telling us is incorrect, we follow our heart and 
ignore our mind. Such a person has failed the challenge. 
The following is one story where, indeed, an entire city fell victim to this 
gut feeling. The city of Krakow/Cracow, Poland, in the seventeenth century 
had a large Jewish population, many of whom were devout Torah scholars. 
A city is home to all types of people. Cracow was home to a wealthy Jew 
by the name of Yisrael who achieved infamy for his uncompromising 
stinginess. The local beggars had long since stopped coming by his house 
to solicit funds, knowing full well that it was a waste of time. The city's 
trustees had followed suit, since every attempt at fundraising was met with 
polite, but adamant, refusal. Seventeenth century European Jews were, for 
the most part, devoid of economic opportunity. Many lived lives of abject 
poverty, augmenting their meager "income" by begging from door to door. 
Thus, Yisrael's utter heartlessness enraged the community. Here was a Jew 
who had so much and was capable of supporting the community; yet, he 
did not. As a result of their annoyance with him, they nicknamed him Goy, 
a nom deguere that stuck, despite its crude and vulgar connotation. 
Time does not halt for anyone; the wealthy miser was no exception. He now 
lay on his deathbed surrounded by members of the Chevra Kaddisha, 
Jewish Sacred Burial Society, negotiating for his burial and tombstone: "I 
have already had tachrichim, shrouds, sewn for me. I need a simple plot 
anywhere in the cemetery. Likewise, a simple stone to serve as a marker 
will suffice." 
"You understand that the money incurred from the sale of plots is used for 
charity," the head of the Chevra began. "Each Jew pays according to his 
means. In your case, you are quite capable. In addition, you have hardly 
assisted the poor in the past." 
"As far as my non-relationship with the poor, Heaven will judge me. You, 
on the other hand, have no right to extract more from me than I am willing 
to give. I will give you one hundred gulden, and that is it. One more thing. 
I insist that the inscription on my head stone to read: Here lies Yisrael Goy." 
The members of the Chevra could not argue with the man. He was adamant. 
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They completed the paperwork and left his home in desperation. The latest 
act of miserliness evinced by Yisrael Goy duly annoyed the populace. 
"How low could a person get?" they wondered. Apparently, this man would 
leave the world a very lonely person - which is what he did. It took great 
effort to secure a minyan, quorum, for his funeral. There were no eulogies; 
people simply were not interested. [We are not allowed to judge, but, when 
someone is destitute and he has no food to give his hungry family-- with no 
hope for a solution other than the wealthy man who refuses to help him-- 
people will do strange things and often act out of character. We may not 
judge those who are in dire need.] That Thursday evening there was a knock 
at the door of Cracow's Rav, the distinguished Horav Yom Tov Lipa Heller, 
zl, author of the Tosfos Yom Tov commentary on Mishnayos. It was one 
of the community's poor who asked for money to purchase the necessary 
foods for Shabbos. The Rav gave him a few coins from his discretionary 
fund. No sooner had the man left than someone else appeared at the door 
with a similar request. During the next hour, twenty men came to the Rav's 
door asking for Shabbos funds. The Rav had never experienced such a 
sudden rise in the community's poor. What had happened? He called an 
emergency meeting of the community's tzedakah gabbaim, trustees. They, 
too, did not understand this phenomenon. 
A few minutes into the meeting, another poor petitioner knocked on the 
door requesting funds. This time the Rav asked him, "Tell me, how did you 
survive until now?" "We bought on credit at the grocers. We had no money. 
He simply wrote it down in his ledger, and that was the last we heard of it. 
He never asked us for the money." (Apparently, they were not going to look 
a gift horse in the mouth. They knew it was unreal to receive unlimited 
credit, but, regardless, they accepted it. ) The Rav investigated and 
discovered that literally hundreds of families lived this way - receiving 
credit at the town's grocers. 
Now it was time to meet with the grocers. The Rav called them all together 
and said, "You will not leave this room until you share with me how you 
were able to give credit for hundreds of families each and every week." 
They hemmed and hawed until the truth finally came out. For years, Yisrael 
G. had sustained hundreds of poor families. Every week, when a merchant 
presented him with a bill, he immediately paid it in full. There was one 
condition, however: No one - absolutely no one- not even his closest family, 
was to be made aware of his practice of anonymous charity. 
When the Rav heard this tale he was shattered that such a righteous person 
had lived in their midst, and the community, in their haste to judge him, 
had excoriated a Jew who stood on a much higher spiritual plane than any 
of them. 
Rav Yom Tov Lipa immediately declared a public fast day on Yisrael G's 
sheloshim, thirty days after his passing, to atone for misjudging and reviling 
a fellow Jew. They were to gather at the cemetery where they would all beg 
forgiveness from the deceased. The Rav followed their supplication with a 
fiery eulogy extolling the quality of he who gives charity anonymously, 
despite the fact that it caused him extreme personal humiliation. Last, the 
Rav declared that, when his time to leave this world would come, he asked 
to be buried next to Reb Yisrael. 
The Rav instructed that the community comply with Reb Yisrael's last wish 
to have Yisrael Goy engraved on his stone. He had them, however, add a 
word - kadosh. The stone now read Yisrael Goy Kadosh - a different 
meaning for a different person. Apparently, they had a never known the 
original person. 
Va'ani Tefillah 
Hashiveinu Avinu l'sorasecha v'karveinu Malkeinu la'avodasecha 
Return us our Father to Your Torah and bring us near, our King to your 
service. 
Why did Chazal choose to use the word hashiveinu, return us, with regard 
to Torah, while employing karveinu, bring us near, concerning avodah, 
service, prayer? Achas Shoalti explains that each and every Jew studies the 
entire Torah with an angel while he is a fetus growing in his mother's 
womb. Furthermore, each and every Jewish soul stood at Har Sinai and 
received the Torah. What is missing in his Torah repertoire? Chazarah, 
review! He must return to the Torah which he had once imbibed and review 
what he had once known. Thus, hashiveinu, return us, with regard to Torah. 
Avodah, however, is a reference to prayer and mitzvah observance. Thus, 
Chazal chose the word karveinu-- one must initiate and bring himself closer 
-- to inspire, arouse and energize himself to serve Hashem. We ask Him for 
assistance, because we need all the help that we can get. 
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Rabbi Dovid Siegel 

Haftorah 
Parshas Vayechi - M'lochim I 2:1 
This week's haftorah records the last moments of Dovid Hamelech's life 
and his parting charge to his son, the newly anointed Shlomo 
Hamelech. Dovid told his son, "Be strong and in full control of your 
emotions and guard all the Torah's precepts." (2:2,3) He assured 
Shlomo that if he and his descendants walked perfectly in the path of 
Hashem they would be guaranteed their prestigious position royalty 
forever. Dovid digressed then and reminded Shlomo about two 
powerful men, Shimi and Yoav, whose behavior could never be 
forgiven. Each was guilty of disgracing and publicly shaming the king. 
Shimi Ben Geira cursed Dovid and hurled stones at him while he fled 
from his conspiring son, Avshalom. Yoav ben Tzruya executed two 
opposing generals despite Dovid Hamelech's warm acceptance of their 
sincere peaceful gestures. Dovid, now on his death bed, instructed his 
son Shlomo to be sharp and alert and secure the execution of these two 
powerful figures. He said, "And do as your wisdom dictates and do not 
permit him to die an old man." (2:6) After completing his instructions 
Dovid left this world with these parting words of revenge. 
This final episode of Dovid Hamelech's life is perturbing. Although we 
undoubtedly recognize the need for such instructions their timing is 
very disturbing. Couldn't the aged king choose a more appropriate 
moment for these instructions? Wouldn't a more gentle climate be 
appropriate for Dovid when parting with his precious son? It seems that 
Dovid intentionally reserved these words to leave an impressionable 
image on his son. 
In search for an understanding of this we direct our attention to Dovid's 
mild request inserted in the midst of these harsh commands. He said, 
"Act kindly towards the Barzilai children and host at your table because 
their father was close to me when I fled from your brother Avshalom." 
(2:7) Barzilai was very gracious to Dovid Hamelech and provided him 
food and shelter in his grave time of distress. Dovid was forever 
indebted to Barzilai for this and hosted the entire family at his royal 
table. Now that Dovid was leaving the world it became Shlomo 
Hamelech's responsibility to perpetuate this kindness. Dovid's parting 
request conveyed to Shlomo a keen sense of continuity- to view himself 
as Dovid's extension. He therefore instructed Shlomo to perpetuate this 
kindness and continue the royal practice of hosting the Barzilai family 
at his table. 
Conceivably, this mild request was interspersed here to place these 
other commands in proper perspective. Apparently, Dovid Hamelech 
charged his son with the responsibility of perpetuating his father's name 
and honor. He sought to instill in Shlomo a sense of perfect continuity, 
to follow closely his revered father's path. For this same reason Dovid 
chose his parting moments to instruct his son about Shimi and Yoav. 
They brought Dovid much humiliation and indignation and certainly 
deserved execution. Yet, Dovid did not deem it appropriate to respond 
to their actions during his lifetime and left this matter an unfinished 
affair. Now that Dovid was leaving this world it became Shlomo's role 
to act on his father's behalf. Dovid reserved this difficult command for 
his last moments to convey to him his true role. He envisioned Shlomo 
following his fathers' perfect path and therefore left him with a 
powerful image of continuity. Dovid instructed Shlomo to begin his 
reign by completing what his father could not accomplish and to 
continue this path throughout his lifetime. Dovid informed Shlomo that 
if he perpetuates his father's honor and accomplishments he will never 
stray from the path and Dovid's household will be guaranteed royalty 
over Israel. 
Indeed, Shlomo accepted his father's charge and fulfilled it to the best 
of his ability. In fact, Scriptures mention earlier Bas Sheva, Shlomo's 
mother's special bracha to her husband Dovid Hamelech. She said, "My 
master the king should live forever." (1:31) Malbim (ad loc) explains 
that the words, "live forever" refer to perpetuating Dovid Hamelech's 
reign through his son, Shlomo. These words had a major impact on her 
son as we clearly see from our haftorah's concluding words. Scriptures 
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records Dovid Hamelech's forty year reign and concludes, "And 
Shlomo sat on his father Dovid's throne his kingdom was firmly 
established." (2:12) Ralbag and Malbim explain that this refers to the 
glaring phenomena that Shlomo ruled for exactly forty years. He 
followed so closely in his father's footsteps that he merited his exact 
years of reign. Dovid's dream was realized and Shlomo did become the 
extended image of his perfect father. 
This lesson runs parallel lines with Yaakov Avinu's parting bracha to 
his beloved son Yosef. Moments before leaving this world Yaakov 
Avinu gathered his children and blessed them revealing to each his 
unique quality and role amongst the Jewish people. Yet, he showered 
an abundant bracha upon one particular son Yosef. The Torah expresses 
this in the following words. "Your father's blessings that superseded 
those of his predecessors. . . shall rest upon Yosef's head, the premier 
amongst the brothers." (B'reishis 49:26) Rashi explains that Hashem's 
bracha to Yaakov Avinu distinguished itself from those given to 
Avrohom and Yitzchok Avinu. Their brachos were of limited nature 
whereas Yaakov's bracha was unlimited and spanned the entire world. 
Yaakov now continued this tradition and bestowed upon Yosef this 
unlimited bracha. 
We can appreciate this by analyzing Yaakov's introductory words to 
this bracha. He describes Yosef's superb inner strength in the following 
words, "And he firmly settled his power and adorned his arms with 
gold; this came from Yaakov's strength from where he became the 
shepherd of Israel." (Breishis 49:24) Rashi quotes the Sages who 
interpret this to refer to Yosef's incredible self control displayed during 
the irresistible seductive scene with Potiphar's wife. They reveal 
Yosef's true source of inner strength during his life's most trying 
challenge. Rav Yishmael said that at that crucial moment of 
overpowering temptation Yaakov Avinu's image appeared before his 
son and reminded him of his illustrious predestined position amongst 
his brothers. (see Rashi ad loc from Mesichta Sota 36b) 
The upshot of this is that Yosef dedicated his life to personifying his 
father's supreme qualities. He was so similar to his father that his life's 
experiences echoed those of his father and even his facial features 
reflected Yaakov Avinu. (see Rashi to Breishis 37:2) His life's goal was 
to be a perfect extension of his father, disseminate his lessons to all and 
perpetuate his sterling character. Yosef's focus served as a constant 
reminder to him of his father's perfect ways. Even after total alienation 
from his entire household Yosef remained loyal to all his father's 
teachings. Although Yosef was subjected to the fierce immorality of 
Egypt he drew inner strength from his father and resisted the most 
powerful seduction of life. At that impossible moment he suddenly 
envisioned his father beckoning him not to succumb to passion. The 
mere image of Yaakov Avinu sufficed to release Yosef from the 
clutches of sin and flee from its tempting environment. 
Yosef's unprecedented achievement earned him the title Yosef the 
righteous one. His fierce encounter with the repulsive Egyptian 
behavior helped shape his moral character into one of sanctity and 
purity. Yaakov alluded to this, as well, in his elaborate bracha to Yosef. 
He says, "Graceful son whose grace rose above the eye; maidens 
climbed the walls to catch a glimpse." (49:22) The Sages interpret this 
verse to refer to Yosef's supreme level of sanctity. Egyptian maidens 
tossed Yosef jewelry and ornaments for him to gaze their way but 
Yosef's eyes rose above this and never roamed freely throughout his 
entire reign in Egypt. (see Bamidbar Rabba 14:6) This purity and 
sanctity set the stage for Yaakov's household's descent to Egypt. 
Yosef's relentless commitment to the highest standards of sanctity 
served as a shining example for Yaakov's entire household and oriented 
them to their new home for the next two hundred and ten years. 
Rabbeinu Avrohom Ben HaRambam explains that these outstanding 
qualities of self control and sanctity earned Yosef his special blessing. 
Upon reflection we realize that Yosef's perception of himself as his 
father's extension earned him his abundant bracha. Hashem bestowed 
upon Yaakov an unlimited bracha because he attained the highest levels 
of sanctity and piety. (see Breishis Rabba 69:2,3 and Ohr Hachaim to 
Breishis 28:13) . Now that Yaakov was leaving this world he sought to 
share this unlimited bracha with one who attained similar levels of piety 
and sanctity. Yosef who achieved outstanding piety and sanctity 
through maintaining his father's image became the perfect candidate for 
this bracha. Yaakov therefore transmitted to Yosef the unlimited bracha 

he received from Hashem for outstanding success and fortune in every 
aspect of life. 
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Rabbi Yaakov Asher Sinclair 

Ohr Somayach – Torah Weekly 
Overview 
After 17 years in Egypt, Yaakov senses his days drawing to a close and 
summons Yosef. He has Yosef swear to bury him in the Machpela Cave, 
the burial place of Adam and Chava, Avraham and Sarah, Yitzchak and 
Rivka. Yaakov falls ill and Yosef brings to him his two sons, Ephraim and 
Menashe. Yaakov elevates Ephraim and Menashe to the status of his own 
sons, thus giving Yosef a double portion that removes the status of firstborn 
from Reuven. As Yaakov is blind from old age, Yosef leads his sons close 
to their grandfather. Yaakov kisses and hugs them. He had not thought to 
see his son Yosef again, let alone Yosef's children. Yaakov begins to bless 
them, giving precedence to Ephraim, the younger, but Yosef interrupts him 
and indicates that Menashe is the elder. Yaakov explains that he intends to 
bless Ephraim with his strong hand because Yehoshua will descend from 
him, and Yehoshua will be both the conqueror of Eretz Yisrael and the 
teacher of Torah to the Jewish People. Yaakov summons the rest of his sons 
in order to bless them as well. Yaakov's blessing reflects the unique 
character and ability of each tribe, directing each one in its unique mission 
in serving G-d. Yaakov passes from this world at age 147. A tremendous 
procession accompanies his funeral cortege up from Egypt to his resting 
place in the Cave of Machpela in Chevron. After Yaakov's passing, the 
brothers are concerned that Yosef will now take revenge on them. Yosef 
reassures them, even promising to support them and their families. Yosef 
lives out the rest of his years in Egypt, seeing Efraim's great-grandchildren. 
Before his death, Yosef foretells to his brothers that G-d will redeem them 
from Egypt. He makes them swear to bring his bones out of Egypt with 
them at that time. Yosef passes away at the age of 110 and is embalmed. 
Thus ends Sefer Bereishet, the first of the five Books of the Torah. Chazak 
Insights 
Listening to the Little Voice 
“Reuven, you are my firstborn, my strength…Accursed is their rage for 
it is intense…” (49:1-7) 
Nobody likes being told they did something wrong. 
And no one has yet walked the earth who was not a candidate for correction. 
How do we overcome our inherent talent for self-justification and admit 
that we messed up, and realize that by accepting that reproof we can grow 
immeasurably? 
Rabbi Yehuda b'Rabbi Shemuel bar Nachmani said: Because Reuven and 
Shimon and Levi accepted the rebuke of their father they merited that their 
names would be associated with those of Moshe and Aharon (in Parshat 
Shemot), to fulfill the verse “an ear that hears life’s reproof will dwell 
among the wise.” (Mishlei 15:31) (Yalkut Shimoni) 
It must have been very difficult for Reuven and Shimon to accept such 
criticism, or our Sages would not have heaped upon them such praise. And 
that, even though they were great tzadikim eager to find ways to improve 
themselves, and the reproof came from their father Yaakov whose purity of 
intention was undoubted, and also these words of reproof were among the 
last to leave his lips — nevertheless it was very hard for them. 
If it was hard for such great people as Reuven and Shimon, what hope do 
we have to be able to hearken to honest and constructive criticism? 
When Avigail took King David to task and told him that it was wrong to 
spill blood and to kill Naval, she finished her reproof with the words, “And 
don't say, because I am king, there is no one to take me to task — You take 
yourself to task!” It's apparent from Avigail's adding those last words, that 
without that final admonition David might not have accepted her criticism. 
If King David needed that extra admonishment, how are we to be able to 
hear honest criticism? 
There's a little voice inside each of us that says at a time like that, "He (or 
she) is right, you know…" Usually we manage to silence that little voice 
with pride and self-defense. But if we take to heart Avigail's words, "You 
take yourself to task!", and imagine that it's not someone else criticizing us 
but “we ourselves”, we will find that that we have become bigger and better 
in the process. 
Source: Chidushei HaLev 
© 1995-2017 Ohr Somayach International - All rights reserved. Articles may be distributed to another person intact without prior permission. We also encourage you to 
include this material in other publications, such as synagogue or school newsletters. Hardcopy or electronic. However, we ask that you contact us beforehand for 
permission in advance at ohr@ohr.edu and credit for the source as Ohr Somayach Institutions www.ohr.edu  
 



!{aaBtu!zIzw – trcdk trcd ihc                                                              25 

 

Rabbi Ben Zion Sobel 

Torah MiTzion 
Vayechi 
"And Ya'akov lived in the land of Egypt seventeen years; and the whole 
age of Ya'akov was a hundred and forty seven years" (Bereishis 47:28). 
It seems strange that after the Torah described in so much detail all of the 
trials and tribulations in Ya'akov's eventful life, it sums up the best years of 
them, the period of tranquility, in one half a sentence. 
Rabbi Yitzchak Zilberstein shlita, in his book Aleinu Lishabeach, explains 
to us what life is all about. In Parashas Noach, 5762, we brought the 
Ramchal who explains that Hashem created Man with the sole intention of 
bestowing loving-kindness upon him. However, lest Man taste the "bread 
of shame," Hashem gave him jobs to do so that he may "earn" his reward 
and not feel the embarrassment of a beggar who gets a free handout. 
Therefore, Hashem placed Man in this world and gave him the Torah and 
mitzvahs, so that he could spend every moment of his life acquiring more 
and more credits for his ultimate reward in the World-to-Come. 
In the Talmud (Berachos 5a), the Sages taught the concept of "Torments of 
Love." Rashi explains that when Hashem loves someone, He torments him 
in this world, although he has no sin deserving of this suffering, with the 
express intention of giving him more reward in the World-to-Come than he 
actually merits. 
What this means is as follows. Let us take, for example, the mitzvah of 
putting on tefillin. In Hashem's "scorebook," so to speak, there is a value of 
how much reward is paid for the donning of tefillin. Yet it is very possible 
that two men put on tefillin this morning and one of them got much more 
reward than the other. Why is this so and how is it fair? The answer is that 
there is another element which is included in the calculation of a person's 
reward. The Sages taught (Avos 5:22), "According to the pain is the 
recompense." That means that if one has a headache, but, nevertheless, he 
puts on tefillin, he will be rewarded much more than someone else who did 
the exact same mitzvah but suffered no, or less, inconvenience when 
performing it. 
How much more reward does he get? In Avos D'Rabi Nosson (chapter 3:6) 
it says that he gets paid one hundred times more! That means that if a person 
learns one page of Gemara under difficult circumstances, he will be paid as 
if he had learned one hundred pages. Sounds lot a great deal, doesn't it? 
Well, it is. It's like a fantastic end-of-season sale. Now imagine someone 
going to the department store the day after the sale ends because yesterday 
it was too problematic to come. They will surely sell him the merchandise 
he requests but only at the regular price, because now the sale is over! The 
same applies to serving Hashem. One who argues that he cannot go to learn 
or to pray or to perform some other mitzvah because it is difficult for him 
at the moment but he'll do it the next day when it's more convenient will 
likewise receive only the regular reward; not one hundred times its value. 
(Of course, if one is really ill then it is a mitzvah to nurse himself back to 
health and for that he will be rewarded even though he cannot perform other 
mitzvahs properly.) 
This is why the Torah describes the difficulties in Ya'akov's life in great 
detail and the tranquilities only briefly. Instinctively, a person wants to live 
a comfortable, enjoyable life. The reason he has that nature is because that 
is, indeed, the ultimate goal of his very creation. However, the place for 
that serenity is in the World-to-Come. Here is the place to strive for that 
goal and the more we work, and the harder we work, the more we will enjoy 
the fruits of our labors later. 
With this attitude, we will consider hardships opportunities to achieve one 
hundred times more than the actual value of our service and we will feel as 
good as one who bought something fabulous at a fantastic sale price, rather 
than feel broken and depressed because of our suffering. With this mind-
set we will always be truly happy, in this world and in the World-to-Come. 
Shema Yisrael Torah Network info@shemayisrael.com http://www.shemayisrael.com Jerusalem, Israel 732-370-3344  
 

Rabbi Yaakov Solomon 

Between the Fish and the Soup 
Parasha Vayechi 5777 - D'var Torah 
[After Jacob's burial in Egypt] Joseph's brothers said: "Perhaps Joseph 
will hate us and pay us back for all the evil we did to him" (50:15). 
Rashi quotes the tradition that Joseph's attitude towards his brothers 
changed after their father's death. When Jacob was alive, they were 
welcome guests at Joseph's table. That was no longer the case. Rabbi 
Samson Raphael Hirsch observes that without parents as the focal point of 

the family, it is unfortunately natural for siblings to meet less often and 
even to drift apart. Nevertheless, they interpreted the decline in hospitality 
as signal of worse to come. 
The Kli Yakar pays special attention to Joseph's subsequent response to his 
brothers: "Do not fear: I will provide food for you and your children" 
(50:21). The emphasis was on food. The Kli Yakar (based on Sifri Ekev 
38) brings the tradition that the remaining five of the seven years of famine 
resumed immediately after the death of Jacob. The brothers feared that 
Joseph would simply let the embers of the family relationships cool down, 
devoting his exclusive attention to the professional duties of managing 
Egypt's economy and leaving his extended family to care for themselves in 
those very hard times. 
Indeed, the death of the last key survivor of the old generation does change 
the status of all the members of the next generation. Whilst Jacob was alive, 
Joseph's brothers were 'all the sons of one man' (42:11). They were (Joseph 
included) sons, even though they had children and maybe grandchildren of 
their own. They were 'the next generation'. Once their father was no longer 
alive, they were no longer 'sons'. Each son had become a master of his own 
domain. This was reinforced by the individualized words of wisdom and 
blessings Jacob gave to each of his sons before his death. 
Thus the feeling may well have been that Joseph was no longer their 
brother, but a very senior employee of Pharaoh with power to match. And 
their identity was not that they were bonded together with him, but they 
were all very different people. In short, the death of the father meant a 
whole change in the reality, statuses, and interrelationships within the 
family. 
To the brothers' credit, they faced their fears assertively and proactively. 
Instead of keeping their fears as food for gossip, they banded together and 
faced Joseph squarely. They came out with it; they stated their fears clearly 
and openly. They thus averted a potential quarrel with much more serious 
consequences than the previous one. Indeed, the results of this exchange 
were to endure for generations. There is no record of any tribal division 
during the period in Egypt in the centuries between Jacob taking the 
Children of Israel down to Egypt and Moses leading them back to the 
Promised Land. 
That is an important lesson for those in similar situations. The reality is that 
parents are not with children forever. When the children come together at 
the shiva, a vital topic of conversation should be the positive means for 
continuation of the family. 
For in many families extended family life and family traditions center 
around one individual. That is very often the scenario of the family 
patriarch being surrounded by his descendants, even to the fourth and fifth 
generation. It requires a reality check: it indicates that if the family is to 
stay together, it needs to reevaluate its ways of doing so. The old foci have 
vanished and something new has to be created. The family will not merely 
drift into continuity. Family members need to create a new system of 
contacts with each other. It was time to directly face the past animosities 
before they rose to the surface. 
Parashat Vayechi (Haftara) 5777 
King David's life was drawing to a close, and he gave his final instructions 
to (Solomon), his son… (Kings I 2:1). 
Guided Tour… 
Parashat Vayechi relates the details of Jacob's final words and blessings to 
his children, which assigned each son their respective ultimate roles in 
shaping the Israelite nation. The Haftara recalls King David's final words. 
They differ from Jacob's in three fundamental ways. Firstly, unlike Jacob, 
he communicated his message to one son only - Solomon. Secondly, he 
stressed that his future success would be dependent in his 'following the 
right path' - Jacob, by contrast, seems to have taken the future good deeds 
of his progeny for granted. Thirdly, he left his son some 'unfinished 
business' to take care of, and most of it was of a highly unpleasant nature. 
That unfinished business was to liquidate certain individuals who caused 
David great distress. They were Joab, his chief general, and Shimi ben 
Geira, who, according to the Talmud (Berachot 17a) was David's teacher, 
and also confidante and advisor. 
Joab killed Abner and Amasa - two military commanders. Abner, as the 
text relates, had originally been Saul's premier general, but after his death 
and some unseemly 'goings-on' at the court of his successor, decided to 
leave that household and move over to David. Joab knew nothing about 
David's acceptance of Abner, and on his first meeting with him stabbed him 
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to death 'in the fifth rib'. In so doing, Joab assumed that Abner was David's 
deadly enemy - as he had been in the time of Saul. 
Near the end of his life, David wished to replace Joab with Amasa. That 
was because he was furious that Joab had dealt the final deathblow to his 
son Absalom following Absalom's almost successful rebellion against 
David. On a later campaign, Joab met Amasa and stabbed him to death - 
again 'in the fifth rib'. In both cases the text implies that he murdered them 
in a cowardly and treacherous way after gaining their confidence. 
Shimi ben Geira had sided with Absalom in his rebellion against David, 
and, in so doing, publicly execrated him with vile curses. Although he 
profusely apologized to him after Absalom's rebellion proved to have 
failed, and later on sided with David and Solomon during Adonijah's 
rebellion, David nevertheless told Solomon to 'put him on the list' to be 
'dealt with'. 
On a kindlier note, David urged Solomon to show special kindness to the 
family of Barzilai of Gilead - who in his old age had gone out of his way to 
supply David with board and lodging during the hardest time of his life. 
That was when his and his followers' lives were in grave danger as he fled 
from his patricidal son, Absalom. Solomon was to include Barzilai's family 
amongst 'those who sat at his table'. His loyalty to David was to be rewarded 
publicly, so that people would draw proper lessons for their own behavior. 
D'var Torah 
The obvious question: why did King David leave those unpleasant tasks 
for his son? Why did he not issue the royal decree for Joab's removal 
from office after he murdered Abner - or Amasa? And why did he 
promise on oath to spare Shimi's life after his apology, instead of 
putting him to death under the royal privilege? 
In answering this question, it is essential to look at the stages of David's 
life as king, and at his relationship with G-d during those respective 
stages. 
When Abner moved over to David's side and Joab murdered him, David 
himself was in a very vulnerable situation. He was not king over all 
Israel - Israel was a divided kingdom, and he ruled, rather tenuously, 
over Judah only. The northern part of the country was until then loyal 
to the ruling house of Saul, which at that time was 'becoming weaker 
and weaker'. 
Thus David had to establish his credibility to those loyal to the House 
of Saul - Saul himself had been his murderous enemy. He did this by 
publicly mourning Abner, who was their beloved commander, and in 
joining his funeral procession. At the same time his position in the south 
of the country was not yet strong enough to demand Joab's removal 
from office. His own position as king was not well established, and 
Joab seems to have already been enjoying public confidence and 
popularity. In short, David needed him. 
David's lament for Abner finished with the words: 'I am tender, and 
anointed as king. These men (Joab and his family) are too strong for 
me. May G-d pay he that did this act of wickedness in a manner 
commensurate with his wickedness.' (Sam. II 3:39) In other words he 
handed the matter over to G-d, requesting Him to intervene personally. 
In having to please both parts of the country, David used his skills as a 
political tightrope walker. In fact, subsequent events suggest that David 
never ruled over a united Israelite kingdom in the same way as his son, 
but rather, he ruled over two separate entities - each having entered into 
a separate personal contract with him. 
But the words 'I am tender' may also mean tender in faith. Deep down, 
David felt that he should have removed Joab in some way or other, but 
his faith was too 'tender' to hand his own need for popular acclaim over 
to G-d. That was his test from G-d. And in saying that he was tender, 
he expressed regret that he was spiritually too weak at that early stage 
of his monarchy to place more faith in G-d by taking more decisive 
action. 
Later on he probably wished to take action against Joab, but could not 
- for a different reason. Not because of lack of faith, but because G-d 
had withdrawn His protection from him. The circumstances in which 
he came to marry Bathsheba - the woman who was to be the mother of 
his successor, Solomon, were stated in the text to be 'evil in the eyes of 
G-d'. (ibid 11:27) As a result, Nathan the Prophet brought the G-d's 
sentence on him saying: 
And now the sword shall never depart from your House - because you 
despised Me by taking the wife of Uriah the Hittite (Bathsheba) for 
yourself as a wife. (ibid 12:10) 
For those looking for more comprehensive material, questions and answers on the Parasha may be found at http://www.shemayisrael.com/parsha/solomon/questions/ 
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Rabbi Yehuda Spitz - Ohr Somayach 

Insights Into Halacha 
In Parshas Vayechi we are told of the colossal levayah (funeral) for 
YaakovAvinu, from Egypt all the way up to his final resting place, Ma’aras 
HaMachpella in Chevron. Indeed, the respect and honor accorded to 
Yaakov Avinu on his passing was universal, and we find that even the 
Canaanite Kings, no friends of Bnei Yisrael, nonetheless joined in the 
massive levayah(1). 
Although we cannot fathom such a gathering for a funeral, nevertheless, 
the recent spate of Levayos for Gedolim that engendered public turnout in 
the hundreds of thousands of mourners has left even the most jaded of 
secular pundits speechless. The passing of such Gaonim as Rav Yosef 
Shalom Elyashiv zt”l, Rav Nosson Tzvi Finkel zt”l, Rav Chaim Pinchas 
Scheinberg zt”l, mv”r Rav Yaakov Blau zt”l, the Vizhnitzer Rebbe zt”l, 
and Rav Ovadia Yosef zt”l, over the last several years, has exemplified how 
much of a priority it is for us to pay our respect and show our esteem and 
reverence for these luminaries, as testament to their vast accomplishments 
as Gedolei HaDor. 
Their vastly different backgrounds and constituents notwithstanding, each 
of these giants’ Levayos had attendance well into the tens and hundred 
thousands, consisting of the full spectrum of religious Jewry. 
Indeed, the rewards for attending a levayah, and not just for Gedolim, are 
many. In fact, this Gemillas Chessed Shel Emes is referred to as a mitzvah 
that is ‘keren kayemes l’olam haba’ah’, an eternal one with rewards both 
in This World and the World to Come, with no diminished returns(2). 
Deceased’s Needs Fulfilled? 
Yet, we find that according to the Gemara and codified as halacha, although 
‘Talmud Torah Kenneged Kulam’, Torah study is the greatest of all 
Mitzvos(3), nevertheless, one is obligated to leave his Torah study in order 
to properly escort one who has passed on(4). 
Although the Gemara qualifies this rule, and asserts that it is relevant only 
to one who does not have ‘kol tzorcho’, his required needs, nowadays this 
is fulfilled with a ‘Chevra Kadisha’, a Burial Society, and one should not 
abandon his Torah study to attend a random levayah when basic 
requirements are being met(5). 
However, continues the Gemara, different people have different needs 
regarding their levayos. A basic minyan is deemed sufficient only for one 
who is not learned(6). Yet, for one who is learned, his basic needs for a 
levayah is an astounding 600,000 attendees, the same number as those 
present at Kabbolas HaTorah! This is due to the dictum of ‘Netilasah 
K’Nisinasah’; the same number present at Kabbolas HaTorah should be 
present when the Torah departs, meaning when one who is filled with Torah 
passes away. 
Lest one think that this halacha is referring to a Gadol HaDor or at the very 
least, a famous Rosh Yeshiva, the Rema explains that in his time, anyone 
with at least a rudimentary Jewish education (in Chumash and Mishna) is 
included in this category! Although the Aruch Hashulchan felt that this was 
possibly only true in the Rema’s time, conversely, the Minchas Elazar of 
Munkacs remarked that in his day (around 85 years ago) this was certainly 
true; as ‘who doesn’t sit in shul over Shabbos and recite shnayim mikra 
v’echad targum?!”(7) 
The Gemara concludes that for one who teaches Torah to others, also not 
referring exclusively to a Gadol Hador or Rosh Yeshiva, but even a Rebbi, 
Rav, Posek, Maggid Shiur, or Rosh Chaburah, there is no limit, and 
everyone is obligated to attend his levayah(8)! 
Limud or Levayah? 
If so, why do we find such numbers of mourners only at Gedolim’s 
levayos? In large cities wouldn’t everyone be required to stop their talmud 
Torah many times a day, simply to escort their fellow man, whom they may 
not have ever met, to his eternal rest? 
Although there are several approaches and rationales given to answer this 
question, it is important to note that many Gedolim grappled with this issue, 
implying that the question is still better than the answer(9). 
The main rationale for leniency is actually based on a machlokes in Even 
Ha’Ezer regarding attending a wedding Chuppa, where the halacha 
parallels that of a levayah(10)regarding stopping learning to attend. The 
Chelkas Mechokek writes that this halacha only applies to one who sees a 
Chuppa occurring, who must stop his learning to attend the wedding. Yet, 
if one merely knows about a wedding taking place, he is not obligated to 
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do so. The Beis Shmuel, however, argues that even if one knows about a 
wedding, one is obligated to attend, even at the cost of his learning(11). 
The famed Netziv(12), Rav Naftali Tzvi Yehuda Berlin zt”l, Rosh Yeshivas 
Volozhin, maintains that regarding levayos the halacha follows the 
opinionof the Chelkas Mechokek. He cites proof of this from the words the 
Gemara in Brachos (and later codified by the Shulchan Aruch) uses in 
referencing levayos that refers to attending one as ‘HaRoeh es HaMeis’, 
seeing one who passed away. The Netziv explains this to mean that unless 
one actually sees a levayah occurring, he is not obligated to stop his 
learning to attend. Although several authorities seem reluctant to rely upon 
this(13), nevertheless, the vast majority of decisors rule this way,(14) that 
one is not required to attend a levayah and abandon his learning simply 
because he is aware of one taking place. 
Other rationales for leniency include: that only Talmud Torah of an 
individual needs to be halted for a levayah, not public Talmud Torah(15); 
that nowadays many levayos do not start at the appointed time, and one 
needs only to stop learning and attend when he is certain that the levayah 
is taking place(16); and that the halacha was referring to when everyone in 
the city was part of one unified kehillah; ergo, nowadays in large cities, 
where there is a plethora of kehillos, some with no interaction with another, 
the ruling would not apply(17). Additionally, as Rav Ezriel Auerbach 
recently averred to this author, this issue would potentially fall into the 
category of ‘Ais La’asos Lashem, Heiferu Torasecha’, a time to act for 
Hashem to prevent the Torah from being forgotten(18), as otherwise 
nowadays, especially in large communities, if one is running all day from 
levayah to levayah, ‘Torah, mah t’hei aleha?’(19), there will be no time left 
to learn! 
But one thing is certain. Many Gedolim stress that if one does come across 
a levayah, he is obligated to stop what he is doing and attend, 
accompanying the niftar at least four Amos along his final journey(20). 
Bitulo Hee Kiyumah 
Another interesting related issue is that the Tur and Shulchan Aruch rule 
that the only constituency that should never stop its learning for any levayah 
whatsoever is Tashb”ar, Tinokos Shel Beis Rabban, or cheder school 
children(21). Yet, nowadays, it is accepted that for the passing of a Gadol, 
Talmudei Torah are let out, with the children being urged to participate in 
the levayah as well. How is this allowed? 
Rav Yosef Chaim Zonnenfeld zt”l, when asked this question, replied that 
the Gedolim of previous generations felt that having children stop learning 
to attend the levayah of a Gadol was acceptable in order to show honor to 
the Torah. He added that, anyway, children nowadays have intersession and 
vacation on other days when they are not learning. If so, paying last respects 
to a Gadol is certainly no worse than Bein HaZmanim. Others add that it is 
purposely done so that the children will learn to appreciate the greatness of 
Torah. Moreover, in this case ‘bitulo hee kiyumah’, this brief break for a 
Gadol’s levayah, will undoubtedly engender more and greater Torah 
learning on the children’s part(22). 
In the final analysis, if one is attending a levayah, he should not bemoan 
the fact that he is missing seder. On the contrary, he should focus on the 
great Mitzva he is performing. By escorting the recently departed to his 
eternal rest, he is earning his own eternal reward. 
1. See Parshas Vayechi (Bereishis Ch. 50, verses 7 - 13), Gemara Sota 
(13a), Yerushalmi Sota (Ch. 1, 10), and Rashi, Targum Onkelus, and main 
commentaries on those pesukim. 
2. Recited daily as part of ‘Eilu Devarim’ in Birkas HaShachar, based on 
Mishnayos Pe’ah (Ch. 1, Mishna 1) and Gemara Shabbos (127a). There are 
several other ma’marei Chazal detailing the rewards of those who are 
melaveh a meis, and the punishments of those who do not - see Gemara 
Brachos (18a), Moed Kattan (27b), and Kesuvos (72a). See also Rambam 
(Hilchos Avel Ch. 14, 1) and Aruch Hashulchan (Yoreh Deah 361, 1). 
3. Mishna Pe’ah and Gemara Shabbos (ibid.). 
4. Gemara Megillah (3b and 29a) and Kesuvos (17a - b); Rambam (Hilchos 
Avel, Ch. 14, 9), SMa”G (Ase’in DeRabbanan 2), Tur / Shulchan Aruch 
(Yoreh Deah 361), Chochmas Adam (155, 3), Kitzur Shulchan Aruch (198, 
8 & 9), and Aruch Hashulchan (Yoreh Deah 361, 2 - 4). 
5. See Rashi (Kesuvos 17b s.v. lais) and Tosafos (ad loc. aval). 
6. The Gemara’s choice of words is ‘lma’an d’lo kari v’tani’, which Rashi 
translates as one who has not learned Chumash or Mishna. 
7. Rema (Yoreh Deah 361, 1; based on the Ritva’s comments to Kesuvos 
ibid.), Shu”t Minchas Elazar (vol. 1, 26, in the footnote). The Chochmas 
Adam (153, 3) and Kitzur Shulchan Aruch (198, 9) follow this assessment 

as well. Interestingly, and as a counter point to the Minchas Elazar’s 
assertion, the Aruch Hashulchan (Yoreh Deah 361, 3) writes that the 
Rema’s comment was only ‘l’fi doroseihem, kemuvan’. As to the 
importance of reciting Shnayim Mikra, see previous article titled 
‘Understanding Shnayim Mikra V’Echad Targum’. 
8. The Chofetz Chaim (Ahavas Chessed vol. 3, Ch. 5, s.v. v’afilu) writes 
that even a ‘zakein m’chachmei hador’ is obligated in the Mitzva of 
Levayas HaMeis, as the Gemara (ibid.) stresses that R’ Yehuda b’Rebi Ilai 
would be mevattel Torah for Hotza’as HaMeis. 
9. For example, the first time the Minchas Elazar addressed this issue 
(Shu”t vol. 1, ibid.) he wrote several pages of shakla v’tarya but was 
ultimately unsuccessful in finding a proper solution. It is only in later 
responsa that he hit upon, and agreed to, the Netziv’s approach. Likewise, 
in Halichos Shlomo (Tefilla, Ch. 13, footnote 22), a story is told of Rav 
Shlomo Zalman Auerbach zt”l and Rav Moshe Feinstein zt”l, who both 
admitted to being very bothered with this issue, and not being fully satisfied 
with the general custom. 
10. See Rambam (Hilchos Avel ibid.) and Rema (Even Ha’Ezer 65, 1). In, 
fact the actual words of the Gemara (Meg illah and Kesuvos ibid.) are 
‘Mevattlin Talmud Torah l’Hotzaas HaMes Ul’Hachnosas Kallah’. The 
Yad Eliyahu (Shu”t 39, cited by Pischei Teshuva in Even Ha’ezer 65, 3) 
cites proof to this from Koheles (Ch. 3, verses 1 - 8). All of the different 
‘times for actions’ are written with a lamed, except two: ‘eis sefod v’eis 
rikod’, ‘a time to eulogize and a time to dance’, to teach that exclusively 
for these two times one is required to be mevattel his limud. 
11. Chelkas Mechokek (Even Ha’ezer 65, 2), and Beis Shmuel (ad loc. 3). 
Rav Moshe Feinstein (Shu”t Igros Moshe, Orach Chaim vol. 2. 95, s.v. 
u’lchein) wrote an interesting teshuva regarding one who wants to attend a 
chasuna during Sefiras Ha’Omer, but it is still ‘Sefirah’ for him (meaning 
the Baalei Simcha kept a different ‘Sefirah’ than the guest. This issue was 
addressed at length in an article titled Switching Sefirahs: Understanding 
Your Minhag and its Ramifications) and consequently he prohibited to take 
a haircut. Rav Moshe writes that if the guest is embarrassed to show up 
without a haircut, he may get one. He explains that according to the Beis 
Shmuel it a chiyuv to attend a wedding one knows about, and although the 
Chelkas Mechokek maintains that it is only obligatory when one sees a 
Chuppa occurring, that is only regarding whether one is required to stop his 
Torah learning; he certainly would agree that one who is not currently 
learning still receives a mitzvah for attending a wedding. 
12. Ha’amek Sheilah (on the Sheiltos, Parshas Chayei Sara, Sheilta 14, 2 
and Parshas Vayechi, Sheilta 34, 2), Gemara Brachos (18a), Shulchan 
Aruch (Yoreh Deah 361, 3). 
13. See Shu”t Yad Eliyahu (39; cited by the Pischei Teshuva both in 
Hilchos Levayas HaMeis, Yoreh Deah 361, 2 and Hilchos Kiddushin, Even 
Ha’ezer 65, 3), and Gesher HaChaim (vol. 1, Ch. 4, 7, pg. 127 - 128, see 
extensive footnote 3, and vol. 2, Ch. 10, 4, s.v. v’HaBeis Shmuel). 
14. Including the Sheilas Dovid (end Shu”t vol. 1, Chiddushim to Yoreh 
Deah 361 pg. 16), the Minchas Elazar (Shu”t vol. 2, Kuntress Shirei Mincha 
on vol. 1, 26, s.v. uv’inyan and vol. 4, 2, s.v. uv’hemshech), Sdei Chemed 
(Maareches Chassan V’Kallah 22 and Aveilus 192), Rav Yosef Chaim 
Zonnenfeld (Shu”t Salmas Chaim, new print, Yoreh Deah 194), the 
Debreciner Rav (Shu”t Ba’er Moshe vol. 4, 98), the Tzitz Eliezer (Shu”t 
vol. 5, Kuntress Ramat Rochel, 50, 2, 3, s.v. ukmo”k and vol. 7, Kuntress 
Even Yaakov 21), Rav Moshe Sternbuch (Shu”t Teshuvos V’Hanhagos 
vol. 4, pg. 323, 13), Rav Chaim Kanievsky (in an unpublished teshuva to 
R’ Yitzchok Winkler, dated 6 Kislev 5768), Yalkut Yosef (Hilchos 
Aveilus, 10, 4, pg. 237), and Pnei Baruch (Ch. 5, end 3, pg. 53). 
15. Shu”t Teshuvos V’Hanhagos (vol. 4, s.v. v’nirah). Additionally, in 
Shu”t Teshuvos V’Hanhagos (vol. 2, 452 s.v. ula”d) Rav Sternbuch writes 
that the Gr”a’s kavanna in his comment (Yoreh Deah 361, 2; based on the 
Yerushalmi in Pesachim Ch. 3 and Chagiga Ch. 1), is to explain the 
Shulchan Aruch’s ruling differently, that one is only required to leave 
learning if he is not actively ‘osek baTorah’, then one should not go back 
to learn, rather attend the levayah. But one who is currently immersed in 
his learning would not be mandated to stop and attend the levayah. 
16. Halichos Shlomo (ibid.) and Yalkut Yosef (ibid.). 
17. Shu”t Teshuvos V’Hanhagos (vol. 4, 213 s.v. v’yeish and pg. 323, 13). 
18. This author personally heard this sevara to explain the common custom 
from Rav Ezriel Auerbach shlit”a. The source is Tehillim (Ch. 119, verse 
126). The best known example of applying this is R’ Yehuda HaNassi’s 
(Rebbi) writing and codifying Torah SheBaal Peh as the Mishna. For 
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additional examples of this and when this may be applied see Gemara 
Sanhedrin (17a) and Kli Yakar (Parshas Re’eh, Devarim Ch. 17, 11). 
19. See Gemara Brachos (35b), Nazir (50a), Kedushin (52b & 66a), and 
Midrash Esther Rabba (Ch. 7, end 13). 
20. Several poskim maintain that this applies even if one is in a car or bus, 
or if one sees the levayah while in another reshus. See Gesher HaChaim 
(vol. 1, Ch. 14, 9), Halichos Shlomo (ibid.), Shu”t Shevet HaKehasi (vol. 
4, 284 and vol. 5, 214), Shu”t Ba’er Moshe (ibid. end s.v. aimasai), Maaseh 
Ish (vol. 2, 122), and Yalkut Yosef (Aveilus pg. 244). Interestingly, some 
wish to draw a parallel from the halachos of Kibud Av V’Eim and Kibud 
Rabo [see Chayei Adam (vol.1, 67, end 7) and Ben Ish Chai (Year 2, 
Parshas Ki Seitzei 13)] that one is not required to stand up for a father or 
Rebbi while technically in a different reshus than he is. 
21. Tur and Shulchan Aruch (Yoreh Deah 361, end 1), Shach (ad loc. 6), 
Biur HaGr”a (ad loc. 3), Chochmas Adam (155, end 3), Kitzur Shulchan 
Aruch (198, 9), Aruch Hashulchan (Yoreh Deah 361, 3). The reason being 
that Chazal state that the breath of children learning Torah holds up the 
world (Gemara Shabbos 119b), and should not cease even for a Gadol’s 
levayah. This is not like the opinion of the Rashal (Yam Shel Shlomo, 
Kesuvos Ch. 2, 5) who maintains that for a Gadol’s funeral, children should 
stop learning to attend. 
22. Shu”t Salmas Chaim (new print, Yoreh Deah 192), Gesher HaChaim 
(vol. 1, Ch. 14, 4), Shu”t Teshuvos V’Hanhagos (vol. 4, pg. 323, 13 and 
footnote 13 s.v. mihu), Shu”t Yabea Omer (vol. 2, Orach Chaim 25, 9 and 
vol. 4, Orach Chaim 35, 1), Pnei Baruch (Ch. 5, 3, and footnote 13), Yalkut 
Yosef (Aveilus Ch. 10, 4), and personally heard from Rav Ezriel Auerbach. 
Disclaimer: This is not a comprehensive guide, rather a brief summary to 
raise awareness of the issues. In any real case one should ask a competent 
Halachic authority. 
This article was written L'iluy Nishmas Rav Chonoh Menachem Mendel ben Yechezkel Shraga, 
R’ Chaim Baruch Yehuda ben Dovid Tzvi, L’Refuah Sheleimah for R’ Shlomo Yoel ben Chaya 
Leah, Asher Zelig ben Sheindel Mintza and Rina Geulah bas Dreiza Liba, and l’zechus Shira 
Yaffa bas Rochel Miriam v’chol yotzei chalatzeha for a yeshua sheleimah teikif u’miyad! 
For any questions, comments or for the full Mareh Mekomos / sources, please email the author: yspitz@ohr.edu. 
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Rabbi Doniel Staum 

Stam Torah 
Parshas Vayechi 5777 - “The Maid’s Sons” 
During my formative years, one of my rabbeim once told our class that he 
wished to tell us something very profound, something we may have a hard 
time believing: “I want you all to know that every student in this room has 
the capability to become one of the gedolei hador(1).” I recall that at first 
that comment encouraged and inspired me. But within a short time, the 
comment left me feeling very dejected. In fact, I have thought of that 
comment many times since then and it took me a long time to understand 
what bothered me about it. 
The Torah introduces the epic saga and contention between Yosef and his 
brothers at the beginning of Parshas Vayeshev. There the Torah states, 
“Yosef, at the age of seventeen years, was a shepherd with his brothers by 
the flock, but he was a youth with the sons of Bilhah and the sons of Zilpah, 
his father’s wives; and Yosef would bring evil reports about them to their 
father.” Rashi explains that whereas the sons of Leah would denigrate the 
sons of the maids, Yosef would befriend them. This was one of the points 
that Yosef recounted to his father about the brothers, “that they would 
belittle the sons of the maids by calling them servants.” 
How could the righteous sons of Leah speak negatively about their half-
brothers? Why did they make it a point to refer to them as sons of the 
maids? 
Rabbi Shimshon Pinkus zt’l explains that Klal Yisroel descends from four 
Matriarchs. The gemara states: “We do not call anyone a matriarch except 
for four (women).(2)” Those four women are undoubtedly Sarah, Rivka, 
Rachel, and Leah. 
If that is true, how can the four sons of Bilhah and Zilpah be considered 
members of the twelve tribes if they do not descend from Leah or Rachel? 
It was only because Bilhah and Zilpah completely subjugated themselves 
to their sisters with complete faithfulness. Therefore, their sons could be 
considered as descending from Rachel and Leah, since their mothers 
considered themselves to be an extension of their sisters. 

At that point a philosophical dispute arose between Yosef and his brothers, 
a dispute that had far-reaching consequences. The brothers felt that in order 
for the sons of Bilhah and Ziplah to be considered as if they are descended 
from Rachel and Leah, it was insufficient that their mothers subjugated 
themselves to their sisters. Rather, they felt the sons of the maids had to 
also personally subjugate themselves to the sons of Rachel and Leah. 
Therefore, the sons of Leah made it a point to refer to the sons of Bilhah 
and Zilpah as ‘the sons of the maids’, not to denigrate them, but with the 
opposite intent. If they were servants to the sons of Rachel and Leah then 
they could have equal status vis-à-vis their lineage, and could father Tribes. 
The brothers felt Bilhah and Zilpah’s subjugating themselves to Rochel and 
Leah was insufficient for their children to be counted as offspring of their 
sisters. The son’s own efforts were necessary as well. 
Yosef however countered, that the fact that their mothers maintained an 
attitude of servility before their sisters was enough to grant their sons equal 
status. Thus, Yosef felt that the brothers were being unnecessarily harsh, 
while the brothers felt it was necessary so that their other brothers could 
achieve their due greatness. 
This philosophical disagreement further manifested itself in the 
interpretation of Yosef’s dream. Yosef dreamed that the sun, moon, and 
eleven stars were bowing to him. The brother’s countered that Yosef’s 
dream was nonsense since the moon referred to his mother Rachel who had 
already died. Yosef however believed that Bilhah had fully taken the place 
of his mother, and it was she who was represented by the moon in his 
dream. 
In his efforts to assuage the brother’s anger at Yosef, Yaakov scolded Yosef 
by stating that indeed it was impossible for his mother to bow before him. 
But the Torah says that secretly Yaakov anticipated the fruition of Yosef’s 
dream, because in his heart Yaakov agreed with Yosef’s view that Bilhah 
had indeed taken the place of his mother Rachel. 
This also explains Reuven’s actions. After Rachel died Yaakov moved his 
bed into the tent of Bilhah. Reuven felt that it was a slight to the honor of 
his mother and transported Yaakov’s bed into Leah’s tent. Reuven felt that 
in order for Bilhah’s sons to be considered part of Klal Yisroel, Bilhah had 
to continue to subjugate herself to Leah. But Yaakov felt that Bilhah had 
literally taken the place of Rachel and therefore she came before Leah (just 
as Rachel had come before Leah). 
It is noteworthy, that from when the Torah relates the birth of the sons of 
the maids until parshas Vayechi when Yaakov blesses each son prior to his 
demise, the sons of the maids are not mentioned or referred to at all. 
Virtually every one of the sons of Rachel and Leah on the other hand(3), 
are mentioned explicitly in the drama of the account - or at least alluded to. 
Perhaps it may indeed seem as if the sons of the maids are not so important. 
But we know otherwise, for without the sons of the maids there is no Klal 
Yisroel. “All these are the tribes of Israel – twelve…(4)” 
In our world, everybody wants to be the best. But if everybody is going to 
become a Rosh Yeshiva and a Rebba, there won’t be any yeshivos or 
chassidus. To be a leader one must have followers, and to be a follower one 
must be ready to accept leadership.(5) 
The truth is that this concept is not limited to academic achievement but it 
is something that plagues us in all facets of life. 
In the field of education, we have bred a generation that feels anything less 
than a straight ‘A’ report card is terrible.(6) Young adults feel that their 
lives are ruined because of their grades. In the most horribly extreme 
situations, teens commit suicide because they realize they aren’t going to 
be the next iconic pop star or professional athlete, and they feel that life 
isn’t worth anything if they cannot achieve the glitz and glamour. 
This is not only a challenge we face in the education of our children, but in 
regards to our own growth as well. People feel that if they are not the CEO 
or the owner of the company they are a complete failure. 
And in regards to Torah study and spiritual growth such feelings of 
inadequacy paralyze us as well. Why should I even bother to learn my one 
meager page of gemara? I’m never going to know the entire Talmud 
anyway. Why should I work on improving my mitzvah performance, what 
are my actions worth anyway? 
Klal Yisroel is not only composed of Reuven the firstborn, Levi the priest, 
Yehuda the king, and Yosef the viceroy. Without the sons of the maids – 
maids only in regards to their complete subjugation and humility – there is 
no Klal Yisroel. Not only are the sons of the maids inextricable members 
of Klal Yisroel, but our actions which are “analogous” to ‘the sons of the 
maids’, i.e. our Torah study, efforts to concentrate in prayer, good deeds, 
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efforts at spiritual growth, etc. are all vital components of our identities as 
well. 
In psychology one of the most rudimentary raging debates is about nature 
versus nurture. Are we more programmed by the way we are created or are 
we more influenced by our surroundings and culture? We believe that G-d 
creates every person with the tools he needs to achieve his own potential, 
and then places him in the proper environment to achieve his own level of 
greatness. 
Yaakov gathered his sons individually and blessed each one by delineating 
his strengths and innate greatness. “Each man according to his blessing, he 
blessed them.” Every tribe possessed his own contribution to the nation, 
based on the inner greatness that G-d had already implanted with him. 
Yaakov’s blessing was that each tribe should be able to cultivate and 
develop the internal greatness. 
The slogan of the United States army expresses this idea eloquently: “Be 
all you can be.” We aren’t all destined to be the Gadol Hador, but each of 
us possesses the ability to become a Gadol in our own way, if we appreciate 
the gadlus (greatness) that lies within us. One person’s greatness is as 
Yehuda or Yosef, while another person’s greatness is analogous to Asher 
and Naftali. 
“All these are the tribes of Israel – twelve” 
“Each man according to his blessing, he blessed them.” 
Rabbi Dani Staum, LMSW, Rabbi, Kehillat New Hempstead, 
Rebbe/Guidance Counselor – ASHAR, Principal – Ohr Naftoli- New 
Windsor 
1. Torah leaders of the generation 
2. Berachos 16b 
3. With the notable exceptions of Yissachor and Zevulen 
4. 49:28 
5. As I heard a community activist quip: “For a long time Klal Yisroel 
needed lay leaders. But now we have lay leadership, and what we really 
need is lay followers.” 
6. The very title of parenting expert Wendy Mogul’s book says it all: “The 
Blessings of a B+” 

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh Parshas Vayechi 
15 Teves 5777/ January 13, 2017 
When I was a graduate student at Fordham University working towards my 
Masters in Social Work, a fellow student offered me a piece of advice: If 
you have the option, try not to have a professor who is overly passionate 
about what he/she is teaching. If the professor’s has dedicated her life to 
the topic being taught, you will be expected to share her excitement and the 
professor will be demanding in her expectations for the course. 
I did have a few professors who fit into that category. One of them was for 
a class I took entitled, “Death and Dying”. It wasn’t about how to die, as 
that seemingly doesn’t require any special classes. Rather it was about 
exploring our own attitudes and premonitions towards death and dying, so 
that we can be better prepared to help clients who are facing tragedy. 
It was a very powerful and emotional course, and it presented us with much 
to reflect upon. The professor was a noted author on the topic and this was 
topic was her specialty. It is obvious however, that no matter how much 
expertise one has in dealing with tragedy, when faced with such moments 
no one is immune from the raw pain and feelings of intense loneliness. 
On the final day of the course, all of us students were asked to stand in a 
circle with the professor to share a final reflection. When it was my turn I 
shared the following: “Because death has meaning, life has meaning.” 
My professor was very moved by the quip, as were quite a few other 
students. Although it’s always nice when others think you are intelligent, 
to me it was a truism that I had learned years earlier in yeshiva. Chazal 
constantly remind us that this world is merely a preparation for a much 
greater world, a world of truth and bliss. As the Mishna states in Avos 
(4:16): “Prepare yourself in the antechamber, so that you can enter the 
banquet hall.” 
There is no other religion that has the same perspective and laws about 
death as the Torah. On the one hand, we ascribe such holiness to the body 
even after it is deceased, simply because it was the vessel which contained 
a soul, the life-spark of G-d. Yet, we also bury the body with simplicity. 
We do not place it into an expensive coffin, and we do not gaze at the face 
of the deceased once the soul has departed. Holy and special as the body is, 
it still remains the mere vessel. 

Since time immemorial, we have always deemed those who engage in the 
scared work of burying the dead as “the Chevra Kadisha – the holy group”. 
The mitzvah of being involved in bringing a body to proper Jewish burial 
is so sacred, that it is one of the greatest merits one can attain. It is the final 
dignity granted to a deceased. 
The manner in which the body is purified, and then dressed in shrouds with 
such dignity, and reverence, according to the dictates of halacha, is the 
greatest testimony to our belief that death is not the finality of life, but 
rather a major transition, from one level of life to another. 
Because death has meaning, all of life – every moment of it, has meaning. 
Parshas Vayechi, contains the Torah’s recording about the death of Yaakov 
Avinu. Yet, the Torah never actually states that Yaakov died, only that “he 
gathered to his people”. What’s more, the very parsha which contains 
Yaakov’s death is titled “Yaakov lived”. Through our good deeds, and 
through living for a higher purpose, we transcend the limitations of this 
world, and live beyond our physical years. In that sense, Yaakov lives on 
in all of us. 
This Shabbos, our community is paying tribute to Team Shabbos, a division 
of the National Association of Chevra Kadisha. It is an organization 
dedicated to raising and promoting awareness of end of life matters 
according to Halacha. 
It is such awareness that reminds us that because death is sacred and has 
meaning, our entire lives are sacred and has meaning. 
Although we hope to not need their services, it is reassuring to know that 
they are always there for us. 
Shabbat Shalom & Good Shabbos, 
 

Rav Moshe Twersky ZT”L HY”D - OU 

Vayigdal Moshe 
 ויקרא יעקב אל בניו... מט:א
The Brisker Rav was exceedingly exacting in the way he said Krias Shema. 
It would take him a very long time. (Paranthetically, the Gemara says that 
the reward for reciting Shema carefully is that Gehinom will be cooled off 
for him. This is a tremendous schar. Nevertheless, apparently not all 
Gedolei Yisrael held of the extreme extent to which the Briskers take this 
inyan. One time, Rav Meir Soloveitchik was in the presence of the Chazon 
Ish when he (Rav Meir) was saying Shema. He said it in Brisker form, 
taking an extremely long time to say every word with the utmost of 
precision. Afterwards, the Chazon Ish told him, “Be careful you don’t catch 
a cold.”) 
Baruch sheim, though, was not given the same attention to exactitude. 
Given his pace throughout the rest of Shema, the amount of time from when 
he finished the word echad until he began v’ahavtah was much quicker. 
When asked about this, the Rav answered as follows. 
The halacha that one must be medakdeik in Krias Shema is not because of 
the act of kabalas ol malchus Shamayim, but a requirement as far as reading 
pesukim is concerned. The proof of this is the source of precision reading. 
It is derived from the word v’limadetem, which Chazal darshen to mean 
that your limud should be tahm, complete. The enunciation should be 
unadulterated. Where does the word v’limadetem appear in Krias Shema? 
In the second paragraph. Most Rishonim hold that the second paragraph is 
only required mi’d’Rabannan, so the derasha cannot be referring only to 
Krias Shema. Rather, it is a halacha that applies to mikrah, reading 
pesukim. 
Rav Moshe Feinstein was once observed doing shnayim mikrah, and it was 
apparent that he was saying the words with the same degree of precision as 
when he would say Krias Shema. So we see that he too held that the halacha 
of precision reading is not a requirement unique to Shema, but that it is a 
requirement insofar as reading pesukim is concerned. 
Baruch Sheim, despite being an integral part of kabalas ol malchus 
Shamayim, is not a pasuk, and therefore does not require the same level of 
precision. 
This, of course, leads us to the question, seeing that Baruch Sheim is not a 
pasuk, where does it come from? 
Of course, everyone knows the Medrash on this week’s parsha that when 
Yaakov Avinu wanted to reveal the end of days to his sons, the Shechina 
departed from him, and he was worried that maybe one of his sons was 
unworthy. Yishmael was an aberration that came out of Avraham Avinu, 
and Eisav was an aberration that came out of Yitzchak Avinu, and Yaakov 
was worried that perhaps something bad came out of him as well. The 
Shevatim all cried out, Shema Yisrael Hashem Elokeinu Hashem Echad, 
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thus confirming that they were all staunchly and fully committed to 
Ha’Kadosh Baruch Hu alone. Upon hearing that, Yaakov Avinu responded 
Baruch Sheim Kevod Malchuso L’olam Va’ed. 
This is the way that it is recounted in the Bavli (Pesachim 56a). The Gemara 
concludes that Yaakov Avinu said Baruch Sheim but Moshe Rabbeinu did 
not. Therefore we say it, but only silently. The Gemara gives a mashal to a 
princess who smelled the greasy, burned remainders at the bottom of a pot 
(tzikei kedeirah) and felt a strong desire to eat it. On the one hand, if she 
asks for it, it will be embarrassing, but if she doesn’t she will suffer. So her 
servants brought it to her secretly. This is a difficult mashal to understand, 
because it would seem to imply as if there is something missing with 
Baruch Sheim. 
There is another Medrash that says a different version of the source for 
Baruch Sheim. It says that when Moshe Rabbeinu when up to On High, he 
heard the malachim saying Baruch Sheim and he brought it down to Klal 
Yisrael. Since it was a sort of confiscation from the malachim, we don’t 
behave so boldly as to say it out loud, except for on Yom Kippur when we 
ourselves are like malachim. The Medrash there makes it clear, though, that 
Moshe did not “steal” it. The mashal is like a man who was given 
permission by a king to go in to the palace and take whatever he wants. 
What did he take? The queen’s finest piece of jewelry! He is not a crook. 
He had permission to take whatever he desires. Still, no one thought he 
would take the queen’s crown jewel. Therefore, the man tells his wife, 
“Here is this piece of jewelry, but only wear it inside our home.” 
Yet a third version is in the Medrash on parshas Va’eschanan. The Medrash 
asks, from where did we get the zechus to say Shema? From Matan Torah. 
What happened? Hashem said, Shema Yisrael Anochi Hashem Elokecha, 
Klal Yisrael responded Hashem Elokeinu Hashem Echad, and Moshe 
Rabbeinu followed with Baruch Sheim Kevod Malchuso L’olam Va’ed. 
Interestingly enough, in the Targum Yerushalmi on the pasuk, the 
conclusion is that when Yaakov Avinu heard his sons say Shema Yisrael 
he responded, Yehei Shemei Rabah Mevarach L’almei Almin. Essentially, 
they mean the same thing. Both are statements that the great Name of the 
Almighty should be blessed forever and ever. The word baruch, explains 
the Nefesh Ha’Chaim, means increase. When we are making a bracha to 
Hashem, we are saying that His Presence in the world should be increased. 
The revelation of Ha’Kadosh Baruch Hu should become greater and 
greater. So, Baruch Sheim is a statement that Sheim Kevod Malchuso, the 
name of the glory of the kingship of Hashem, should become more and 
more revealed and present in the world forever and ever. 
A question that could be asked is what is the basis for saying Baruch Sheim 
out loud at the close of Yom Kippur? This question is even sharper when it 
comes to Yom Kippur Katan, where at the end of the seider ha’teffilah, 
there is the same kabalas ol malchus Shamayim as at the close of Yom 
Kippur. Also, at large rallies in times of tzarah, this is sometimes recited. 
So what could be the basis for this? 
The Maharsha says that the reason why we say Baruch Sheim quietly is so 
that it should not be an interruption between Shema and v’ahavtah. Really 
the two should be immediately juxtaposed, but we have to say Baruch 
Sheim. We minimize the separation, though, by saying it quietly. 
According to this, it is not a problem in general to say Baruch Sheim out 
loud, only when said as part of Krias Shema. That could be the basis for 
saying Baruch Sheim out loud in all the above circumstances. 
 ארור אפם מט:ז
…One could be inclined to think that Rav Twersky was such an incredibly 
great person that such wondrous feats of willpower were practically 
automatic. However, the truth is that he clearly worked on himself very 
much to attain that level of self-control. Not that he told anyone that fact, 
but it was pretty obvious from the lessons that he would impart to his 
talmidim. He would tell them, for example, that to be able to handle 
challenging situations, one needs to engage the power of imagination to 
mentally prepare for such eventualities. From time to time, he would 
elaborate, one should imagine all different types of difficult scenarios. And 
in his mind’s eye, he should picture himself rising to the challenge with 
appropriate action. 
Rav Twersky was once told about a bachur who was tragically killed by 
terrorists. In his final moments, the bachur screamed out Shema Yisrael. 
Rav Twersky emphasized, “That bachur must have often imagined being 
moser nefesh al kiddush Hashem — that is how one manages to actually 
do it in the moment.” 

When discussing this concept of advance mental preparation, Rav Twersky 
wouldn’t just leave it as an abstract idea. He would talk about real-life, 
down-to-earth scenarios - such as the cholent getting burned on Shabbos 
and the resultant tendency to become aggravated by it - and how employing 
this tool of advance mental preparation goes a long way in being able to 
succeed. To grow…. 
(Excerpt from A Malach in Our Midst) 
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Rabbi Berel Wein 

Scandals 
The history of power and influence is always littered with personal 
scandals. This is evident in all of the words of the great prophets of Israel 
regarding the rulers and officers of their times. Unfortunately, over the long 
history of human civilization and of Jewish history as well, religious 
leaders who profess to represent superior morals and decency many times 
are tarnished as well by scandalous acts of their own. 
We have been witness over the past decade of the scandals, sexual and 
financial, that has engulfed the Roman Catholic Church worldwide. As is 
the case many times, the cover-up only compounds the problems caused by 
the original sin and crime. 
While we are accustomed sadly but realistically to all types of scandals that 
engulf political leaders and government officials, we are certainly less 
accepting and less stoic regarding scandals that touch those who purported 
to be religious leaders and moral examples. These types of scandals shake 
our very faith and force many to turn away from religions and faiths. 
In Jewish life these types of scandals are said to reflect badly not only on 
the perpetrators but on Heaven itself. They are assigned the worst of all 
titles – a desecration of God's name. And even if we follow the minority 
opinion that even these types of crimes can be salvaged by repentance, all 
admit that such repentance is difficult to gain and in many cases is just 
completely unachievable. 
We know that our political and governmental leaders are not perfect. Most 
of them are wise enough not to present themselves as such and to stick to 
the business of governing and administering our national interests. 
Therefore, when they are brought low by crimes and/or scandal, we 
ordinary citizens take his disappointment in stride. However when religious 
figures of note and station are found guilty of scandalous conduct, it affects 
us much more deeply, if not even permanently. 
So, we are almost immune to the long list of political leaders and even 
heads of our government who have been found guilty and jailed for the 
crimes that they committed. We are almost not surprised that new rumors 
and scandalous reports constantly are the grist of our media mills. It is 
almost as though we do not expect differently when it comes to those in 
power and influence. 
However, when those who advertise themselves as religious leaders – 
rabbis, educators, holy individuals and spiritual savants – are exposed as 
predators, frauds and monetarily corrupt to the core, we are truly shaken to 
the depths of our faith and belief. Prominent rabbis who are sent to prison 
for criminal behavior create an indelible stain upon the profession and upon 
the religion itself. That stain is almost impossible to erase. 
The generation will have to pass, before the matter and its effect on others 
can somehow be put to rest. Published media reports have it that a former 
Chief Rabbi here in Israel is about to plead guilty to many offenses and will 
serve time in prison. It will take the Chief Rabbinate much time and effort 
to recover from this blow to its prestige and integrity. 
It is undoubtedly true that power corrupts. Even if the individual with 
power and influence is pure as the driven snow there are always those who 
gravitate and circulate around that individual. Usually they exploit their 
appearance of power and influence to their own personal benefit. Many 
times that person who is truly honest and even holy is unaware or unable 
to prevent this pernicious exploitation and corruption. 
Especially when the person is believed to have great and supernatural 
powers, those around him should be doubly suspect of their actions and 
motives. The Talmud teaches us that it is not the mouse that steals food 
from the house but rather it is the hole in the wall then allowed entry to the 
mouse that is the true thief. In an age of beliefs in parts of the Jewish world 
that border on superstition there will be many that will exploit the faith and 
naïveté of the masses. 
The hole in the wall will always attract the mice. But it is incumbent upon 
us to attempt to close that hole as much as we are humanly capable of doing. 
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As long as money is the currency of certain types of holiness, we should be 
wise enough to expect that scandals will eventually be revealed. That is 
human nature 101. Realizing this will help soften the blow when those 
inevitable scandals occur and dominate the public media. 
Shabbat shalom, Berel Wein 
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Rabbi Berel Wein 

Weekly Parsha 
Vayechi 
The traditional rabbinic approach as to why this portion of the Torah is the 
titled “vayechi Yaakov” even though the subject matter of this Torah 
portion concerns itself with the death of Yaakov is that as long as his 
descendants – the Jewish people – are alive and functioning, then Yaakov 
is still considered to be alive. 
The message here is one of immortality and continuity, family and 
generations. Like life itself and its counterpart, death, these words 
mentioned immediately above are difficult to define. Other nations and 
empires that are long ago extinct in terms of presence and participation in 
current world events, also have biological descendants alive and present in 
today's world population. 
Nevertheless, we think of Rome and Babylon, Greece and Persia, the Holy 
Roman Empire and even the Soviet Union as being swept into the dustbin 
of history, never to rise to power again. So, the rabbis must be telling us a 
deeper message than mere biological and genetic survival from the past 
until today. 
I have often thought that a great part of the secret of Jewish survival lies in 
the fact that different – completely different – generations are able to bond 
together, recognize each other and have the same common goals, values 
and lifestyle. My father was born before the Wright brothers flew an 
airplane and he lived to see human beings walk on the moon. 
In spite of the difference in age, background and even language, he had 
close contact with and a great influence on his children, grandchildren and 
great-grandchildren. They somehow recognized who he was in his essence 
and beliefs and easily responded to his presence and later treasured his 
memory. So, to a certain extent we may say that he lived on through his 
descendants. 
Yaakov recognized the different personalities, qualities and talents of each 
of his children and grandchildren. His blessings to his children and 
grandchildren, as recorded for us in this week's Torah reading, clearly 
indicate this fact. He had no one-size-fits-all blessing to bestow. And it is 
perhaps that fact that guarantees that as long as his descendants are alive, 
Yaakov also lives. 
For every one of his descendants could say in response to the blessing that 
each one received – all of them different and personal – that their old father 
and grandfather understood them and recognize them for what they were. 
And because of that, they treasured his memory and championed his cause 
throughout the ages. 
Relationships that bridge time and space, generations and world upheavals 
can only be forged upon the recognition and acceptance of the uniqueness 
of the parties involved. There is no blessing ultimately in national and 
personal life that is brought about by conformity. The pithy remark of the 
great Rebbe of Kotzk was: “If I am I and you are you, then I am I and you 
are you; but if I am you and you are me, then I am not I and you are not 
you.” The blessings of Yaakov to his future generations reflect the wisdom 
of this truism. 
Shabbat Shalom, Rabbi Berel Wein 
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Office P.O. Box 23671 Jerusalem, Israel 91236 052-833-9560 Fax: 02-586-8536 Questions? scubac@netvision.net.il RabbiWein.com © 2009 The 
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Rabbi Dr. Tzvi Hersh Weinreb-OU 

Person in the Parsha 
Parashas Vayechi -  “The Yoke’s On Us” 
We all have received blessings at one time or another. We have certainly 
received compliments. Over the course of time, we learn that sometimes 
the compliments are clearly flattering. But occasionally, ambiguous 
statements are made to us, leaving us confused and unable to determine 
with certainty whether we are being complimented or insulted. 
There are statements which leave us with no such doubts. Suppose someone 
called you a “donkey?” Would you think he was flattering you? What if, as 
if to remove any shadow of doubt, he went further and asserted that you are 
a “thick-boned donkey?” I wager that you would come out fighting. 

In this week’s Torah portion, Parashat Vayechi (Genesis 47:28-50:26), our 
forefather Jacob calls one of his sons, Issachar, just that—a “thick-boned 
donkey.” Surprisingly, not only does Issachar not take umbrage at his 
father’s description, but he remains quite convinced that his father is not 
just complimenting him but is blessing him. 
Our Sages take things even further. For them, Jacob’s calling his son a 
donkey is his way of expressing a prophetic prediction: Issachar’s 
descendants will have a prestigious role in Jewish history. They will 
become our people’s supreme Torah authorities. 
Why would a loving father, foretelling a glorious future for his son Issachar, 
choose such a bizarre metaphor to describe him? Admittedly, Jacob 
compares some of his other sons to a variety of animals. But those sons 
were no doubt quite pleased to be designated “majestic lions” (Judah), or 
“lovely fawns” (Naphtali). Even Dan and Benjamin could, albeit perhaps 
grudgingly, come to terms with being likened to “a serpent by the road” or 
“a ravenous wolf.” But “a large boned donkey?” Issachar could not be 
blamed for finding that overly offensive. 
Our commentators insist that Issachar found Jacob’s choice of the term 
“donkey” inoffensive. Indeed, they consider it an apt metaphor for 
Issachar’s special qualities. To understand this, we must study the full text 
of words of the blessing that Jacob granted to Issachar: 
“Issachar is a thick-boned donkey, 
Crouching down between the sheepfolds. 
For he saw a resting place that was good, 
And the land that it was pleasant; 
He bent his shoulder to the burden, 
And became a toiling serf.” (Genesis 49:14-15) 
Jacob knew all of his sons quite well. He discerned their unique strengths 
and did not suppress his criticisms of their weaknesses. He insightfully 
recognized Issachar’s special qualities: While Issachar intuitively realized 
he didn’t have the leadership talents of Judah or the reckless courage of 
Simon and Levi, he was an idealist who set strong goals for himself, even 
in his early youth and he understood that in order to achieve those goals, he 
would have to persevere tenaciously over the course of long years; he was 
willing, even eager, to do so. He accepted the yoke of hard work and the 
burden of sustained effort. 
Knowing Issachar well, Jacob chose to compare his characteristics to those 
of the donkey. With this comparison, he was both blessing Issachar with 
success, and he was complimenting him for his willingness to bear any 
burden and to even toil as a lowly serf in order to attain his lofty goals: a 
“resting place” and a “pleasant land.” 
Just as Jacob chose the metaphor “donkey” to best capture Issachar’s 
diligence, so did he select the term “menucha (resting place)” to symbolize 
Torah and the world of menucha which it engenders. And so did he use the 
phrase “pleasant land” to refer to the land that Jacob so cherished, the Land 
of Israel. 
Intellectual mastery of Torah and remaining loyal to its ideals is a 
formidable challenge. Such mastery and such loyalty demand kabbalat ol 
malchut shamayim vekabbalat ol mitzvoth, an acceptance of the yoke of 
the Kingdom of Heaven and an “acceptance of the yoke of the mitzvot. For 
Jacob, Issachar’s stubborn willingness to submit to those yokes was best 
captured by the image of the “thick-boned donkey.” 
Steadfast commitment is not only a prerequisite for a life of religious 
menucha, of Torah. It is also required in order to possess the Holy Land, 
cultivate it, and protect it. Both Torah and the Land require that same 
stubborn commitment. The donkey willing to submit to its burden is also 
the perfect symbol for a people committed to building and defending Eretz 
Yisrael. 
The Targum (or Aramaic) translation of the Bible, written by the ancient 
sage Onkelos, treats the last phrases of the verses quoted above in a 
dramatic and almost shocking manner. The words “he bent his shoulders to 
the burden and became a toiling serf” are rendered by Onkelos as follows: 
“He will vanquish the lands of the nations, defeat their inhabitants, and 
those that survive will serve him and pay him tribute.” 
Thus, the “thick-boned donkey” conjures up diverse images for our Sages. 
The best known view sees Issachar bent under the burden of Torah study 
until he finally becomes the model Talmudic sage. The Midrash sees the 
donkey as akin to the early Zionist chalutz (pioneer), who persists in his 
mission of settling the arid desert, causing it to flower, and protecting it 
from marauders. For Onkelos, the donkey is the symbol of the Jewish 
soldier, stubbornly holding on to every inch of the hotly contested 
battlefield. 
Among my favorite twentieth century rabbinic writers was a man named 
Elimelech Bar-Shaul, a former rabbi of Rehovot, who passed away exactly 
fifty years ago. In a collection of his sermons entitled Min HaBe’er, he 
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agrees that the stubbornness of the “thick-boned donkey” is needed for 
achieving both Torah prowess and sovereignty over the Land of Israel. But 
he goes further and writes: 
“Just as Torah study must be refreshed and renewed constantly, so does our 
appreciation of the Land of Israel require renewal. Torah cannot be taken 
for granted; neither can the Holy Land. We must continuously deepen our 
love for the Land of Israel, just as our Torah study must always strive for 
greater depth. Each morning, we must be newly impressed by Torah, and 
with every dawn, we must appreciate our land anew.” 
Rabbi Bar-Shaul coined a phrase that has remained with me ever since I 
first encountered it soon after his premature demise: He wrote, “The Rabbis 
speak of the ol Torah, the yoke of Torah. There is also an ol Eretz Yisrael, 
the yoke of the Land of Israel.” 
Issachar is the archetype of the one who bears both the burden of Torah and 
the burden of the Land of Israel. He submits to both yokes. It might be 
difficult for the rest of us to feel comfortable with the title “thick-boned 
donkey.” But we must at least understand that this title is a symbol of our 
stubborn submission to the twin yokes of Torah and Israel. 
 

HaRav Shlomo Wolbe Zt”l 

Bais Hamussar 
Dvar Torah # 559 
Vayechi 
 ויחי
This Dvar Torah is dedicated l'refuas Yechezkel ben Adina, b'soch shaar 
cholei Yisroel 
Rav Wolbe points out that a number of the brachos of Yaakov Avinu focus 
on single individuals. When he blessed Dan he had Shimshon in mind, 
when he blessed Gad he was referring to Yiftach, and when he blessed 
Binyomin his focus was on Shaul, Mordechai and Esther. 
Since every sheivet is made up of many thousands (and cumulatively over 
the generations adds up to millions) of people, why would Yaakov focus 
on single individuals? While every Jew is crucial since each Jew has an 
irreplaceable purpose, certain individuals are pivotal for bringing the world 
to perfection. The Alter of Slabodka once commented that he founded his 
Yeshiva in order to produce one single "Aharon Kotler." While the 
Slabodka Yeshiva produced many tremendous Talmidei Chachomim and 
Torah leaders, there was probably no alumnus whose impact rivaled the 
impact that Reb Aharon Kotler had on Torah Jewry. Most of the Torah 
learned today in America, and a sizable portion of the Torah studied in 
Eretz Yisrael, can be accredited to him. 
The Torah focuses on the individual because the Torah focuses on quality 
and not quantity. Although almost all Jews throughout the centuries were 
not directly referred to in Yaakov's blessings, certainly every Jew has an 
individual purpose that only he can fulfill. The lesson to be gleaned from 
Yaakov's blessings is that, we too, should focus on the quality as opposed 
to the quantity. A single mitzvah performed wholeheartedly, surpasses 
many mitzvos performed halfheartedly. We should give particular attention 
to the quality of our brachos, tefillos, chassadim and Torah study. Instead 
of counting your many mitzvos, make every mitzvah count! 
After Yaakov passed away, the brothers were afraid that Yosef would take 
revenge for all that they had done to him. Yosef allayed their fears and 
declared, "Although you intended me harm, Hashem intended it for the 
good" (Bereishis 50:20). 
Rav Wolbe comments that the idea conveyed by Yosef is one of the 
most phenomenal aspects of the workings of our world. It is simply 
impossible to affect an outcome that runs contrary to Hashem's plans. 
The brothers sold Yosef into slavery to rid themselves of having to deal 
with his dreams, and it was this very action of theirs that paved the way 
for those dreams to be fulfilled. 
This is a concept that we must bear in mind every single day of our 
lives. There is absolutely no way to bring about a result that Hashem 
does not want to happen. Probably the most common application of this 
idea relates to business dealings and money matters. If one is supposed 
to make the money then he will, and thus there is absolutely no reason 
for him to cheat or cut corners in order to achieve this end. Likewise, if 
we are not supposed to make the money, then even if it seems that one 
turned a profit in a fraudulent manner, the money will ultimately leak 
out of his pocket. Why go through the effort of going against Hashem's 
will by trying to earn money dishonestly and then end up spending it 
on dentist fees, when dealing honestly will yield any profit one is 
destined to make? 
 

Aish.Com - Rabbi Ken Spiro 

Jewish History Crash Course 
Crash Course in Jewish History #26 - The Great Assembly 
by Rabbi Ken Spiro 
The Men of the Great Assembly - in Hebrew, Anshei Knesset HaGedolah 
- was an unusual group of Jewish personalities who assumed the reigns of 
Jewish leadership between 410 BCE and 310 BCE. This time period 
follows the destruction of the First Temple, and includes the initial building 
of the Second Temple, up until the invasion of the Greeks, led by Alexander 
the Great. 
Realizing that the Jewish people were growing weaker spiritually, a group 
of wise leaders came together - expanding the Sanhedrin, the Jewish 
Supreme Court, from 70 to 120 members - with a special aim of 
strengthening Judaism. Initially gathered together by Ezra (whose efforts 
to rebuild the Jewish people spiritually we described in Part 25), they 
defined Judaism in this tumultuous time when prophecy was all but gone 
from the Jewish people. 
(Today's Israeli Parliament, which is called "the Knesset," also has 120 
members in imitation of the Great Assembly.) 
Among them we count the last of the prophets Haggai, Zechariah and 
Malachi, as well as the sages Mordechai, (of the Purim story), Yehoshua, 
(the High Priest), Nechemiah (the chief architect of rebuilding of 
Jerusalem), Shimon HaTzaddik (also a High Priest). 
Keep in mind that at this time the Talmud has not yet been compiled. 
Knowing how to live a Jewish life depends on knowing the commandments 
of the Torah and their interpretations which have been passed down orally 
- in short, knowing what is known as the Written Torah and the Oral Torah, 
both of which date back to Moses' teachings at Sinai. 
It is impossible to understand the Written Torah without its Oral 
complement. For example, when the Written Torah states: "And these 
words which I command you today shall be upon your heart ... and you 
shall write them upon the door-posts of your house and upon your 
gateways," it is the Oral Torah that explains which "words" the Written 
Torah is referring to, and that these words should be penned on a small 
scroll and affixed to the door frame. Without the Oral Torah we wouldn't 
know about the mezuzah and countless other ways of day-to-day Judaism. 
Accurate Transmission 
As the Jewish people struggle with the aftermath of exile, accurate 
transmission of this oral tradition becomes essential. And here is where the 
Men of the Great Assembly make the greatest contribution. 
As we see in history, to the extent that the Jews stop living according to 
Jewish law and tradition (i.e. that which makes them Jewish), to that extent 
they assimilate and disappear. Therefore, the contributions of these men 
can be said to account to a large measure for Jewish survival. 
The Talmud pays them great homage: 
Moshe received the Torah from Sinai and conveyed to Yehoshua, 
Yehoshua to the Elders, the Elders to the Prophets, and the Prophets to the 
Men of the Great Assembly ... Shimon HaTzaddik was one of the remnants 
of the Great Assembly. He used to say, "The world stands on three things: 
on the Torah; on the service of HaShem, and upon acts of loving-
kindness..." (Avos 1:1) 
The Contents Of The Bible 
In addition to insuring the accurate transmission of the Oral Torah, the Men 
of the Great Assembly decide which of the multitude of Jewish holy 
writings should be in the Bible. The Jewish people have produced hundreds 
of thousands of prophets (both men and women). Which of their writings 
should be preserved for future generations and which had limited 
applicability? 
The Men of the Great Assembly make this decision and give us what is 
known as the Hebrew Bible today - or the Tanach. (Tanach is a Hebrew 
acronym which stands for Torah, Prophets, Writings.) 
This is what the Christians call the "Old Testament" but educated Jews 
never call it that. "Testament" is a Greek word meaning "covenant" and the 
Hebrew Bible was named so by the christians because of their belief that 
G-d cancelled the covenant he made with the Jews and made a new 
covenant, "New Testament," with the followers of J----. As Jews deny that 
HaShem would ever "change His mind" after promising the Jews they 
would be His "eternal nation" (a promise He clearly kept), they find that 
term insulting. 
The Hebrew Bible consists of the five books of the Torah, eight books of 
the prophets (the last of which consists of twelve short books) and eleven 
books of various writings, which include the Tehillim/Psalms (largely 
attributed to Dovid HaMelech), the writings of Shlomo HaMelech (Song 
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of Songs/Shir HaShirim, Proverbs/Mishlei, Ecclesiastes/Koheles), the 
books of Job/Iyov, Ruth/Rus, Esther and Daniel etc. 
Prayer 
The last thing that the Men of the Great Assembly do is formalize prayer. 
They actually begin a process which is not finished until the 2nd century 
CE, after the destruction of the Second Temple, but they lay down the key 
principles. 
During the First Temple period, there was no formalized Jewish prayer 
liturgy, because the people had such a close, intense, personal relationship 
with HaShem. Additionally, a great deal of what is now the object of prayer 
was formally accomplished through the offering of sacrifices. Of course, 
when the Second Temple was rebuilt, sacrifices resumed, but most of the 
Jews had not returned to the land of Israel and therefore had no access to 
this medium of communicating with HaShem. 
Therefore, the times of the formalized prayer are designed to correspond to 
times when things were done in the Temple: the morning prayer is designed 
to correspond to the Shacharis Service in the Temple; the afternoon prayer 
corresponds to the Minchah Service; a the evening prayer, Ma'ariv, 
corresponds to the nightly duties (as there were no sacrifices as night). 
The centerpiece of each selection of prayers (repeated three times a day) is 
the Shemoneh Esrei, "The Eighteen Blessings." Each "blessing" is stated in 
the plural, to underscore the interdependency of the Jewish people, and 
each blessing is rooted in Torah and Kabbalah. 
The mystical depth of this prayer - a masterpiece of writing by the Great 
Assembly - is astounding. For example, the blessing for healing is 
composed of 27 words, corresponding to the 27 words in the verse in the 
Torah (Shemos 15:26) where HaShem promises to be the Healer of the 
Jewish people. It is said (Nefesh HaChaim 2:13) that the text of the 
Shemoneh Esrei is so spiritually powerful that even when recited without 
intention, feeling or understanding, its words have a great impact on the 
world. (See series of articles on Prayer for further elaboration.) 
Through Divine inspiration and sheer genius the Men of the Great 
Assembly were able to create out of the ashes of a physically destroyed 
nation, a spiritually thriving people. Their work defined and anchored 
Jewish religious and national identity and created focus, unity and 
uniformity for the Jewish people, no matter where in the world they might 
be scattered. 
The last surviving member of the Great Assembly was Shimon HaTzaddik. 
Under him, according to the ancient historian Josephus (Contra Apion 
1:197), the Jews of Israel prospered and Jewish population in the land 
reached 350,000. 
It helped the Jews physically (if not spiritually) that the Persians were such 
benevolent dictators. But the picture was about the change with the growing 
power of the Greek Empire looming on the horizon. 
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48 Ways to Wisdom 
Way #11 Work It Through With Friends 
Some roads can be traveled alone, but the road of life should not be one of 
them. 
None of us has a monopoly on truth; that's why we need to discuss our ideas 
with others. It's vital that we find real friends - people with whom we can 
discuss our plans, feelings, ambitions ... everything. 
Friends are prime people to discuss with, because with friends we don't 
have to score points or win ego contests. A good friend will give us straight, 
honest feedback. 
A friend won't just stand by when you are struggling; he will listen and 
discuss the pros and cons with you. The process of Talmudic learning is 
"give-and-take:" question, answer, question, answer. With each new 
question, the discussion delves deeper, revealing new layers of insight. 
Put Ideas Into The Market Place 
When a company wants to see if a new product is worth manufacturing, 
they test-market it. The response of customers lets them know the potential 
profitability of the product. 
If you want to know the value of an idea, you have to test-market it. Get 
together a "sample" group of people, and bounce your idea off them. Their 
feedback will let you know if you're on the right track. 
Everyone makes mistakes. Don't assume your viewpoint is correct. Open 
your ideas up to others. Discuss it with someone you trust. It takes a good 
friend to make sure you've thought through your decisions. As the saying 
goes: "Don't travel ideas alone; go with a friend." 
Prompt Discussions 

Though you may not know it, people are walking libraries. Everyone 
around you knows a lot of things you don't know, and has opinions that 
differ from yours about everyday issues. 
The only way to access that information is to probe their minds. Prompt 
discussions; raise issues. Hundreds of people are out there just waiting to 
make you wiser. 
Particularly when it comes to important decisions, discuss it with other 
people. Should I marry so-and-so? Should I accept this job offer? Should I 
move into this neighborhood? Don't be afraid to find out if you've made a 
mistake. Everyone has different insights. Amongst many people you'll find 
many solutions. 
Whenever somebody tells you a piece of wisdom, don't just file it away in 
your memory bank of interesting nuggets. Probe! Get into a discussion 
about it! 
Have A List Of Topics Ready 
To make the most out of your discussions, have a list of important topics 
ready (either on paper, or mentally). At lunch, take a break from discussing 
the stock market and instead talk about concepts such as free will, or the 
purpose of life. At first, it may be difficult to get your friends into it, but 
once you do, they'll love you for it. 
Aish HaTorah has developed the "Shmooze Kit" - an excellent tool for 
getting people to talk about deep, meaningful ideas. The "Shmooze Kit" 
contains provocative questions and traditional sources for 10 important 
topics, including love, anti-Semitism, gossip, and intermarriage. 
Choose A Friend 
Finding friends is too important to leave to chance. Yet, generally, that's 
exactly what we do. Most of our friends are the result of circumstances: 
neighbors, colleagues, roommates. But this is a mistake. A friend must be 
carefully chosen. Be pro-active and go out to choose a friend. 
When shopping for a car, we decide in advance on a set of features we're 
looking for. We'd shop around for the best deal, and only then we'll make 
the investment. We should do no less when looking for a friend. 
When you choose a friend, it should be for life. A good tennis partner, for 
instance, might not make such a good friend once your interest in tennis 
has waned. Rather, find friends whose lifetime goals you respect. Choose 
a friend with real values, someone who also wants truth. Ask yourself: 
"What will this friend be like 20 years from now?" 
Friendships are built on loyalty. Choose a friend who is loyal. (And be a 
loyal friend, too!) Loyalty means that even though your paths diverge or 
your values change, you won't just dump each other - rather, you'll always 
do whatever you can to help. You pay with "trust" and in return you gain a 
friend. The better the friend, the more trust you'll have to pay! 
Of course in the end it's worth it. Because true friends give us much more 
than simple companionship. A true friend gives us the chance to become 
the best we can possibly be. 
Choose a friend to accomplish life goals with. 
Don't Argue - Discuss! 
Be provocative. Not for the sake of an argument, but for the sake of 
stimulating a good, intense discussion. 
A discussion means: communicate. Don't proclaim, don't yell, don't state 
your position. Ask questions. Analyze together. 
Become a connoisseur of discussions. Explore other people's ideas. Don't 
get discouraged when things get a little heated. With practice, you can learn 
to change every argument into a discussion. 
"Discussion," as opposed to "argument," requires keeping your cool. If you 
want to convert an argument into a discussion, then lower your voice, and 
ask the other person: "What makes you say that? What are your reasons? 
Do you have evidence?" 
To stay cool, remind yourself that other people feel as sincerely as you do 
about what they are saying. So listen carefully to the other viewpoint. Try 
to understand their position. Examine the evidence together. Be open to 
new ideas. 
Consider the other person to be as important as you are. He has an opinion. 
There's a reason he thinks the way he does. There's method to their 
madness! Just as you don't automatically accept, don't automatically reject. 
Because though their point of view may be mistaken, it is a point of view, 
nonetheless, and must be respected. 
Knowing how to carry on a fruitful discussion will help you make friends, 
deepen your existing relationships, and grow in wisdom. 
Be A Judge, Not A Lawyer 
The difference between a judge and lawyer is simple. A lawyer's job is to 
argue for the side that's paying his fee. A judge, meanwhile, remains 
objective so that he can weigh both sides and discover the truth. 
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People who get into arguments as "lawyers" are only interested in 
"winning" the discussion. They listen to the other person, but they don't 
hear what they are saying. They only hear what they want to hear. 
Since you will rarely disagree with everything someone else has said, 
validate what you can before disagreeing. Say: "You've got a good point 
there, but what about...?" 
Become the type of person who wants truth, who wants to "do the right 
thing." 
Pursuit Of Truth 
The most important subjects to deal with are concepts that color our basic 
life outlook: existence of HaShem, suffering, the role of the Jewish People. 
In Judaism, the most important concept of all is understanding HaShem's 
instructions by learning Torah. That's why the Jewish method for Torah 
study is in with a partner - called "chavrusah" in Hebrew. Working it out 
with a friend is an essential part of finding truth. If Torah is HaShem's 
instructions, we'd better get it straight! 
The Talmud relates a story about the great scholar Rebbe Yochanan and his 
study partner Reish Lakish. The two learned together for many years, until 
one day Reish Lakish got sick and died. Rebbe Yochanan was totally 
distraught over the loss. His students tried to comfort him, saying, "Don't 
worry, Rebbe. We'll find you a new study partner - the most brilliant man 
in town." 
A few weeks later, Rebbe Yochanan was seen walking down the street, 
totally depressed. "Rebbe," his students asked. "What's the problem? We 
sent you a brilliant study partner. Why are you so sad?" 
Rebbe Yochanan told them: "This man is indeed a scholar. In fact, he's so 
brilliant that he can come up with 24 ways to prove what I'm saying is 
correct. But when I studied with Reish Lakish, he brought me 24 proofs 
that what I was saying was wrong. And that's what I miss! The goal of study 
is not to just have someone agree with me. I want him to criticize, question, 
and prove to me that I'm wrong. That's what Torah study's about." 
Don't Be Afraid Of Criticism 
Criticism is the most important aspect of having friends; it is also the most 
difficult thing to accept in life. Some people are so afraid to reveal their 
mistakes, that they'd rather be a recluse! The trick is to find friends who are 
sensitive enough to give positive feedback along with the criticism! 
The Talmud goes so far as to say, "chavrusa o matusa" - a study partner or 
death. "Death" in this context means wasting time and opportunities. A 
study partner forces you to be real with yourself. 

The Sefer Chassidim, a Jewish work from the Middle Ages, teaches: "If 
you are proved right, you accomplish little. But if you are proved wrong, 
you gain much - you learn the truth." 
Just remember, criticism leads to growth. And growth is the excitement of 
life. 
Common Resolutions 
A successful discussion is built around the maxim: "people of goodwill 
who reason together will reach a common conclusion." 
Goodwill means: 
-- I am willing to hear the other side. 
-- I want to know the truth. 
-- I'm willing to change, even if it's painful. 
Instead of sticking to the facts, people often end up attacking each other. 
Whenever you notice that someone you're in a discussion with is getting 
insulting or antagonistic, stop and focus both of you on "good-will." Define 
your terms together. Bring the conversation into rational terms; this will 
eliminate fighting. 
Here's one sure-fire way to diffuse the tension. Tell him: "Save me or join 
me." 
Sincere people who reason together will always be able to reach a common 
conclusion. It isn't easy, but it's worthwhile. 
Why Is "Working It Through With Friends" An Ingredient In 
Wisdom? 
• We all make mistakes. If you don't put your ideas out into the 
marketplace - i.e. discuss them - you'll never discover your mistakes. 
• We should always discuss our ideas with another person because 
we're much more objective about others than we are about ourselves. 
• Close friends do more than just correct mistakes. It's a "think 
tank." It stimulates and expands your ideas. 
• If you want greatness, you need people to help you make it. You 
need teamwork. 
• If you find yourself at a philosophical loggerhead, tell your 
friend: "Either convince me or join me!" 
• A person is affected by his friends and his environment. If they 
want wisdom, you'll want wisdom. Be careful in picking your friends - they 
can have the greatest influence. 
Author Biography: Rabbi Noach Weinberg was the dean and founder of Aish HaTorah International. Over 
the last 40 years, his visionary educational programs have brought hundreds of thousands of Jews closer 
to their heritage. Copyright © 2003 Aish.com - "The 48 Ways to Wisdom" is culled from the Talmud (Pirkei Avos 
6:6), which states that "the crown of Torah is acquired by 48 Ways." Each of these is a special tool to help us sharpen our 
personal skills and get the most out of life.  
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Rabbi Nosson Greenberg 

Khal Machzikei Torah 
Vayigash 5777-Dot to Dot 
In this week’s parsha we find Yosef's life has turned around drastically for 
the better. He has reconciled with his brothers and is playing a leadership 
role within his nuclear family and on a global level too. This was a role for 
which his father had been grooming him twenty-two years earlier. As the 
Seforno tells us (Beraishis, 37:3) that Yaakov made for Yosef a kesones 
kasim-colorful tunic- as a sign of leadership “In the house and in the field”- 
house being his family, and field being the world. 
Back in parshas Vayaitzai when Yaakov headed up to Charan to find a 
bride, he spent the night out in the open. To protect himself from wild 
beasts, the Torah tells us, he took from the nearby stones and made himself 
a makeshift barrier. Rebbi Yehudah (one opinion cited in Beraishis Rabbah, 
68:13) tells us he took 12 stones, prophetically predicting he was going to 
sire the 12 Shevatim-Tribes- of Bnai Yisrael. We know that 11 of the 12 
tribes were born in parshas Vayaitzai and the last one (Binyamin) in 
parshas Vayaishev. Interestingly, stones are mentioned in parshas Vayaitzai 
11 times and Vayaishev once, linking the the Shevatim to avanim-stones. 
Perhaps we can suggest that the episode of Yosef with his brothers is hinted 
to by King David when he says (Tehillim, 118:21) “ אֹוְד ִּכי ֲעִניָתִני ַוְּתִהי ִלי
 I will give thanks to you, for you have answered me, and been to“ -ִליׁשּוָעה"
me a salvation”. Yosef is praising Hashem for being with him during his 
painful episode in Mitzrayim. That episode began when,  ֶֹוִנים ּבהַ ֲאסּו מָ ֶבן א

ָּנה"ּפִ רֹאׁש לְ ְיָתה הָ  ” - “The stone that the builders rejected became the chief 
cornerstone”. The builders of the nation of Bnai Yisrael are the Shevatim,. 
They rejected one stone -Yosef- when they sold him as a slave, never 
expecting to hear from him again. But eventually not only did Yosef make 
his way back as a part of the structure of Jewish history, but he became the 
chief corner-stone - the viceroy of Mitzrayim, and the firstborn of the 
Shevatim. [Note that David calls Yosef in Tehillim (Chapter 81) יהוסף. The 

numerical value of this version of his name is 161. The Rashai Taivos-first 
letters- of each of the words in this verse also equal 161, hinting that this 
passuk having an allusion to Yosef.] 
And lest you wonder how Yosef was able to move on, holding no animosity 
to his brothers, King David addresses this in the next sentence, when he says 
 This was from Hashem...” Yosef was able to realize“ -"ֵמֵאת ה ָהְיָתה ּזֹאת...."‘
that everything that had transpired was Hashem’s plan, the brothers being 
nothing more than carriers used by Him with which to execute His plan. As 
Yosef says to the brothers in this parsha (Beraishis, 45:8):  ְוַעָּתה לֹא ַאֶּתם"

ִהים"-ְׁשַלְחֶּתם ֹאִתי ֵהָּנה ִּכי ָהֱאלֹ  - “Now (understand) that you did not send me here 
(Mitzrayim) rather The G-d”. 
We too, have episodes in life of hardships and challenges, where, if we are 
lucky, all the dots suddenly connect and the Yad Hashem-Orchestrations of 
Hashem- become evident, a light-bulb goes off, and our faith crystalizes 
into a reality. David continues and tells us how we should react: 
 Tis wondrous in our eyes” We should recognize that“ -"ִהיא ִנְפָלאת ְּבֵעיֵנינּו" (1
we are experiencing such a wondrous and vivid interaction with Hashem, 
tis as if it were “in our eyes” - something we can actually see. 
ָחה בֹו""ֶזה ַהּיֹום ָעָׂשה ה' ָנִגיָלה ְוִנְׂשמְ  (2 - “This day Hashem has made; we will 
rejoice and be glad in it”. We have just had an experience where the whole 
puzzle with all its pieces has been completed, and we now see how each 
piece by itself, though awkward looking, jagged, and seemingly unable to 
fit in anywhere, suddenly has a perfect place in the bigger picture. The 
challenge as a Yid is to take it to the next level in our faith of Hashem, where, 
“this day” - just looking at one puzzle piece by itself- one day of our lives- 
is, too, a day upon which “we will rejoice and be glad in it”. 
These moments when everything make sense, are precious in the life of a 
Yid, for they can (and should) be used to improve our relationship and 
appreciation of Hashem. Perhaps this is why when we say Hallel we repeat 
these verses. As Rashi tells us (Beraishis, 22:11) when an angel of Hashem 
called Avraham saying, “Avraham, Avraham” the doubling of his name was 
a sign of love. Similarly, after reciting this episode of Yosef found in these 
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verses, a story of everything making sense, something we all have 
experienced in our own lives if we were but to connect the dots, we then 
read it again. 
For they are precious, very precious. 
Have a great Shabbos, Rabbi Nosson Greenberg, 
Rav, Khal Machzikei Torah, Far Rockaway, NY ravgreenbergkmt@gmail.com 
 

Rabbi Mordechai Kamenetzky 

Parsha Parables  
Vayigash 5777 - Love "My Father" 
January 6, 2017 
This week, in one of the most famous dialogues in the Torah, Yoseph 
reveals his true identity to his brothers. But it took quite a convoluted 
scheme before he finally unmasked himself. Through a scheme in which he 
frames his younger brother Binyamin by placing a goblet in his sack and 
then accusing him of stealing, and sentencing him to eternal servitude, 
Yoseph gets his brothers, led by Yehuda, to fiercely advocate for 
Binyamin's freedom. Yehuda pleads with Yoseph saying, "How can I return 
to my father without my brother, lest I see the evil that will befall my 
father!" (Breishis 44:34). 
Yoseph sees the true feeling that Yehuda and the brothers show for the 
youngest one, and decides the time has come to tell the truth. He sends all 
the Egyptians out of the room and exclaims: "Ani Yoseph! Ha'Od Avi Chai? 
I am Joseph! Is my father still alive?" (Breishis 45:3). 
There is nary a commentator who does not question the question: "Is my 
father still alive?" Yoseph was just told all about Yaakov and his concern 
for Benyamin's safe return? Why is he asking is Avi alive? Yoseph knew 
that Yaakov was alive. Why now did he ask the question? In addition, if 
Yoseph finally acknowledges his relationship as one of the brothers, why 
not use the words (sung by the inimitable Shlomo Carlebach) "Od Avinu 
Chai"? Is our father still alive? Not "Is my father alive?" 
The Story 
Rav Moshe Weinberger's told me a story in the name of Chacham Rebbe 
Massoud. The Chacham was once at a Rosh Chodesh meal of Rabbi Yisrael 
Abouchatsira, the Baba Sali. The meal was attended by a variety of Jews, 
one of whom could not stop crying. Baba Sali asked the man what was 
wrong. The man begged Baba Sali for a blessing, saying that he had a sick 
wife and seven daughters whom he could not afford to marry off. 
At that moment, the door opened and Rabbi Dovid, Baba Sali's son-in-law 
entered the room. Baba Sali yelled at him, "Why did you come in? What are 
you doing here? Who invited you?" 
Everyone was shocked, especially Rebbe Dovid. He knew how much Baba 
Sali loved him and could not understand the outburst. 
Again, Baba Sali yelled, "Who told you to come? Who invited you?" 
Everybody sat paralyzed and in shock. 
Then Baba Sali said to his son-in-law, "I want you to repeat after me: a son-
in-law is the same as one's son. A son does not have to be invited. A son 
can come to his father whenever he wants." 
When Rebbe Dovid repeated these words, Baba Sali said, "Say it louder!" 
He repeated, "A son-in-law is like a child. I am like your son, and a son can 
go to his father whenever he wants." 
After Rebbe Dovid said this a few times, Baba Sali stood up, went over the 
wall and cried out. "Do You hear this, my Father in Heaven? Do You hear 
what Rebbe Dovid said - that a son can go to his father whenever he wants? 
He can always go home because that is where he came from. So now I want 
to return to You, my Father, and ask You to have pity on this poor Jew." 
Baba Sali stood for a long time in tearful prayer. Then he turned around and 
said to the Jews, "I prayed and Hashem listened." That person was indeed 
delivered from his troubles. 
The Message 
Recently, my friend, R' Ezra Birnbaum asked me a rhetorical question. 
"Yitzchak Avinu was born when Avraham was 100 years old. They must 
have had a special relationship. Every word that they spoke to each other 
must have been precious." I am not sure if he was trying to stump me or not, 
but he asked me a question. One that I should have been able to answer in a 
flash. I wasn't. "What were the first words, recorded in the Torah, that 
Yitzchak said to his father, Avraham?" 
I pondered. After a few moments, as I was thinking, he answered the 
question himself, (saving me from embarrassment). "They were going to 
the akeida when Yitzchak called to his father - 'Avi - My father.' Avraham 
answered, "Hineini B'ni - I am here my son.'" While R' Ezra went on to 
discuss the beauty of that particular exchange, I will admit that my mind 
wandered, while it wondered. I thought to myself: "Let me take this further. 
What were the first words that Yaakov spoke to his father Yitzchak?" 
At my first opportunity, I opened a Chumash and there it was. Yaakov, 
dressed as Eisav, is walking into the room to get the blessings from Yitzchak 
and says, "Avi - My father" (Genesis 27:18). That is the first recorded 
conversation between Yaakov and his father. 

Perhaps, that is Yoseph's question to his brothers. "I have been away from 
the house and have been separated from my father for 22 years. I ask you, 
'Is Avi alive? Is My father still alive?' Can I return and enter his room with 
those words and the special, magical and ethereal relationship that it 
represents?" 
That is the question we all must ask. Can we say Avi in all its depth beauty 
and meaning? Can we say it to our parents? Can our children say it to us? 
And can we say it, always, to our Father in Heaven? 
Good Shabbos! ©2017 Rabbi Mordechai Kamenetzky 
 

Rabbi Eli Mansour 
Weekly Perasha Insights 
Parashat Vayigash: Tuning In to the Right Frequency 
The Torah in Parashat Vayigash lists the names of Yaakob’s sons and 
grandsons who settled in Egypt to escape the harsh famine in Eretz Yisrael, 
thus beginning the Egyptian exile. As the Torah normally spares its words, 
and provides only the important details which we need to know, we may 
assume that there is great profundity and significance to this list of names. 
Indeed, Rav Shabtai Sabato (contemporary), in his work Va’tisa’eni Ru’ah, 
uncovers for us the depth of meaning underlying this list. Rav Sabato 
observes that the Torah enumerates 32 children and grandchildren of Leah, 
and 14 children and grandchildren of Rahel. Thus, Yaakob’s primary wives 
produced a total of 46 children and grandchildren who went to Egypt. 
Yaakob’s other two wives, Bilha and Zilpa, produced a total of 23 children 
and grandchildren (Bilha – 7; Zilpa – 16). 
Remarkably, Rav Sabato notes, we find these numbers – 23 and 46 – 
elsewhere in the Torah, as well. The Mishkan, which Beneh Yisrael 
constructed in the wilderness, was a structure comprised of wooden beams 
and cloth tapestries which were draped over the beams. The Torah describes 
the Mishkan’s construction in great detail in the Book of Shemot, and we 
read that the Mishkan consisted of 46 planks (20 to the north, 20 to the 
south, and six to the west), and a total of 23 cloth tapestries (10 flax curtains, 
covered by 11 cloths made from goatskins, and an additional two 
coverings). Both Am Yisrael and the Mishkan are comprised of these two 
units – 23 and 46 – because they both have the capacity for sanctity. The 
Mishkan was capable of serving as the residence of the Shechina (Divine 
Presence) because Am Yisrael has the capacity to serve as the residence of 
SHechina. The source and origin of the special sanctity of the Mishkan is 
the Jewish Nation, and thus the structure of the Mishkan parallels the 
structure of the original family that formed the nucleus of the Jewish Nation. 
This correspondence sheds new light on the Midrash’s comment that when 
Yaakob and his family left Eretz Yisrael to settle in Egypt, they brought 
with them trees which they planted in Egypt. Yaakob foresaw that G-d 
would command his offspring to construct a Mishkan in the wilderness, and 
so he prepared by bringing trees to be planted in Egypt, and instructing his 
children to bring this wood with them when they left Egypt. The source of 
the Mishkan is Yaakob’ family, who had within them the potential for 
sanctity and greatness, and this is symbolized by the trees which Yaakob’s 
family brought to Egypt to be used in constructing the Mishkan. 
This potential and capability, in truth, is found within each and every one 
of us. The human cell consists of 46 chromosomes, except for the 
reproductive cells, which consist of only 23 chromosomes, as they combine 
with the mate’s reproductive cells to create an organism with 46 
chromosomes. Embedded within our DNA is the potential for Kedusha, the 
ability to create a Mishkan and build a close relationship with G-d. 
In physics there is a concept called “resonance,” which means that 
vibrations – such as those created by sound waves – can cause something 
of the same frequency to vibrate. When we tune a radio to the right 
frequency, it produces sound triggered by the broadcast emitted at that 
frequency. When we hear or learn of an idea which we feel “resonates” with 
us, we mean to say that our minds are tuned to the same “frequency” as this 
idea, and thus we emotionally respond, just like the radio responding to 
sound waves at the frequency to which it is set. We are created with a 
genetic structure that parallels the structure of Am Yisrael and the structure 
of the Mishkan, giving us the ability to “tune in” to the right spiritual 
“frequency.” Each and every one of us has this capacity, to move to the 
same “wavelength” as the Mishkan, so that we can be moved and inspired 
to connect with Hashem. And the way we tune into this frequency is through 
the performance of Misvot. Each time we perform a Misva, we turn the 
“dial” of our beings to the right “frequency,” so that the spiritual “waves” 
that abound in the world can resonate within us. Let us all do all we can to 
tune our mind, heart and soul to the proper frequency, so we can be instilled 
with holiness and spirituality to the greatest extent possible. 
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IMPORTANCE OF ....   
The Gemara (Kidushin 81b) states that if one thought he was 
eating pork but what he actually ate was lamb, the Torah states 
that he requires Kaparah and forgiveness for his sinful intention. 
The Or HaChaim HaKadosh at the end of Parshas Vayechi states 
that vcuyk vcaj oheukt vgr hkg o,caj o,tu (you intended harm 
to me; Hashem intended it for good) is similar to one who 
intended to give his friend a drink of poison, but it turned out to 
be wine, in which case he has no liability whatsoever, even in 
Shomayim. How is this different from the above Gemara ? The 
Divrei Yatziv (s”uh 67) suggests that the absolution stems from the 
mitzvah of his having revived his friend by giving wine – not just 
a drink of water. Such a mitzvah erases the original intention; the 
Gemara’s case does not involve a mitzvah. The Posuk says that 
the brothers told Yosef that Yaakov had instructed him to forgive 
them for what they had done to him. Rashi explains that they had 
bent the truth, as Yaakov had never said that. The Imrei Daas 
suggests that perhaps what the brothers meant was as follows: 
The Shulchan Aruch (j”ut 606:2) states that Yom Kippur does not 
provide a Kaparah for sins committed against one’s fellow man 
until he appeases his aggrieved friend. What if the offense 
resulted in a benefit to the “victim”, such as Yosef, who rose to 
the position of Viceroy as a result of what the brothers did ? 
Perhaps no appeasement is needed. However, Yaakov himself had 
asked Yosef to forgive him for burying Rochel at the roadside 
instead of in Chevron or Beis Lechem, despite the fact that Bnei 
Yisroel would benefit from her timely tears at that spot as they 
went into Galus. Thus, the brothers extracted Yaakov’s 
“message” to Yosef that he should forgive them despite the fact 
that he benefited from what they did, from Yaakov’s own words. 
However, Yosef disagreed, pointing out that as he had been given 
the opportunity to support his family and much of the civilized 
world as a result of being sold, that mitzvah accrues to their 
benefit, and erases their original intentions. 

QUESTION OF THE WEEK:  
With all other factors being equal, should a man marry a Bas 
Yisroel over a Bas Levi to make possible a Pidyan HaBen ? 

ANSWER TO LAST WEEK:  
(When may one make a Siyum only if he hadn’t intended to ?)  
R’ Shlomo Kluger (vnka lk ;ktv -386 j”ut) states that if one was 
learning one of the Neviim, and realized he could finish it on Erev 
Pesach (or in the nine days), and make a Siyum to permit eating 
(meat), he may do so, only if when he started studying it, he did 
not do so with the intent to make a Siyum on it Erev Pesach.       

DIN'S CORNER:  
One may not verbalize a plan or intention to do something after 
Shabbos that he could not do on Shabbos, nor may one instruct 
another regarding such activities. However, it is permitted to say 
to another that someone else is planning to do something after 
Shabbos, if it is not gdub to either of them. (vpah hbct 2:24)  

DID YOU KNOW THAT ....   
The Gemara (Yoma 23a) states that a Talmid Chochom who does 
not take revenge or bear a grudge like a snake is not a Talmid 
Chochom, despite the Torah’s prohibition against such behavior. 
The Gemara proceeds to describe revenge: A asks B to lend him 
his sickle, and is refused, and the next day B asks A to lend him 
his hatchet, and A says “No, just as you refused me yesterday”. A 
grudge is described as B asking A to lend him his hatchet and A 
says No. The next day, A asks B to lend him his shirt and B says 
“Ok, because I am not like you”. The Gevuras Ari asks why the 
Issurim of ruy, tku oue, tk place revenge before a grudge. Isn’t 
vengeance just an act based on an existing grudge ? He answers 
that the Gemara’s two illustrations are not isolated events, but 
rather they occurred in sequence. Thus, the Torah is telling us that 
despite the fact that A acted vengefully towards B in the first 
case, this does not give B the right to harbor a grudge against A in 
the second case. This is evident from the fact that the Gemara did 
not use a sickle and a hatchet in the grudge illustration, but 
instead introduced a shirt to follow the hatchet, indicating that it 
was a continuation of the first case. Is this the revenge or grudge 
that a Talmid Chochom is encouraged to practice ? Although the 
Gemara limits the Issur to monetary matters (as illustrated), it is 
certainly difficult to expect a Talmid Chochom to exhibit acts of  
vneb  or vrhyb for personal affronts, even in defense of the Torah. 
Some Meforshim suggest that the Talmid Chochom is encouraged 
to take revenge with kindness, treating his offender with 
goodwill, that may annoy him even more than repayment in kind, 
while maintaining the proper standard of behavior expected from 
a Talmid Chochom. The Gemara (ibid 75b) points out the 
difference between how a human being reacts to an offense – he 
seeks to destroy his offender, and how Hashem reacted to the 
serpent in Gan Eden (ajb is hvh), where Hashem’s curse resulted 
in the serpent finding a never-ending source of sustenance, 
wherever he goes. Thus, Hashem exhibited just that source of 
spiritual revenge, which resulted in a benefit to the offending 
snake. As such, Chazal were saying that a Talmid Chochom who 
does not fashion his revenge and grudge ajbf – like that which 
was done to the snake, is not behaving like a Talmid Chochom.  
A Lesson Can Be Learned From:  
One of R’ Meir MiPremishlan’s Chasidim came to him with a problem. 
His son-in-law was a very honest man, but not a successful one. 
Whichever business he threw his hands into, in the end he would lose 
all his investment. The Rebbe told him to send him his son-in-law. R’ 
Meir told the young man that if he were to write down the following 
Posuk:  lhsh jkan kfcu lhnxtc vfrcv ,t l,t ‘s umh, he would be 
jhkmn. The Rebbe explained to him that when one raises one’s hands to 
Shomayim (lhsh jkan), there are two elevations – from the small finger 
to the fourth, and then from there to the middle finger. After that, there 
are two declines, from the middle to the index finger, and then a “long 
leap” to the thumb. This mirrors price fluctuations in business. If you are 
looking to sell, you may not wait and hope for more than one or two 
rises in the price. Once the price has gone to the middle finger, if you 
wait any longer in the hope of getting rich quick, you will move down, 
and if you still wait, you will fall down to the thumb and lose everything. 
P.S. Sholosh Seudos is sponsored by the Sternberg family. 


