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Rabbi Binyomin Adler 

Shabbos Ta’am HaChaim 
Vayera 5776 - Avraham and Eradication of Evil  
Introduction 
This week’s parashah contain a theme that appears to run throughout the 
entire parashah. The Torah commences this week with the incident where 
Avraham has just been circumcised and despite his pain, he invites three 
strangers to partake in a sumptuous meal. Avraham himself waits on his 
guests and he is then informed that he and his wife Sarah will be having a 
child. The guests, who are angels in disguise, then depart to destroy the 
city of Sodom and its surroundings. 
Praying for the wicked people of Sodom 
HaShem informs Avraham of the tragic state of affairs in Sodom, and 
Avraham prays to HaShem to spare the cities in the merit of the righteous. 
Hashem informs Avraham that there are no righteous people in all the 
cities and Avraham desists from praying further. The angels then enter 
Sodom where they are greeted by Lot who invites them into his house. The 
residents of Sodom are not pleased with this act of hospitality and they 
attempt to harm the visitors. HaShem causes the citizens of Sodom to 
become blind and the angels then proceed to escort Lot and his remaining 
family out of the city. HaShem then destroys Sodom and its environs and 
Lot escapes with his two daughters. Lot and his daughters then engage in 
an illicit relationship, and the union bears the two forerunners of the 
Ammonite and Moabite nations. The Torah then records how Avraham 
settles in the Philistine city of Gerar and the king of Gerar, Avimelech, 
abducts Sarah. Hashem then punishes Avimelech and his household by 
restraining their orifices. 
Yishmael is banished and Avraham and Yitzchak are tested by 
Hashem  
The Torah then relates how Sarah gave birth to Yitzchak and subsequent to 
Yitzchak’s birth, Sarah demands that Avraham banish Yishmael and his 
mother because of Yishmael’s evil ways. Following this incident we learn 
how Avraham makes a treaty with Avimelech, and then the Torah relates 
the spellbinding incident where HaShem instructs Avraham to offer his 
cherished son Yitzchak as a sacrifice. HaShem then sends an angel to 
repeal this commandment and Avraham slaughters a ram in Yitzchak’s 
stead. 
The negation of evil 
The theme that we see running through this parashah is what is referred to 
as bittul hara, negation of evil. Circumcision is essentially a negation of 
the Evil Inclination and the materialism represented within. Sodom was 
the epitome of evil, and Avraham apparently desired, in the words of the 
Gemara (Brachos 10a), yitamu chataim vilo chotim, let the sins cease but 
not the sinners. Lot acted in a self-defeating manner, bringing shame upon 
himself and his future generations. Similarly, Avimelech encountered 
Avraham and Sarah, righteous people, and HaShem punished him harshly. 
Yishmael was banished from the home of the righteous, and Avraham and 
Yitzchak were tested in an unprecedented manner. This test, in a sense, 
was the expiation of any doubt in their minds that they could have possibly 
had regarding HaShem’s Oneness and His dominion over the entire world. 
The Shabbos connection 
In the prayer of kegavna that is recited by Nusach Sefard on Friday night, 
we recite the words kad ayil Shabbsa ihi isyachadas viisparashas misitra 
achara vichol dinin misabrin minah, when the Shabbos arrives, she unified 
herself in Oneness and divests herself of the Other Side, [any trace of evil] 
all harsh judgments are removed from her. Thus, the purpose of creation is 
that the Jewish People divest itself of all evil and harsh judgments. It is 

incumbent upon us to recognize that every moment of our lives is a test to 
choose between good and evil, and when we are victorious, we merit the 
holiness and exaltedness of Shabbos. HaShem should allow us to be 
victorious in this world and to merit a portion in the World to Come, when 
it will be a day that will be completely a Shabbos and a rest day for eternal 
life. 
Shabbos in the Zemiros 
Yom Zeh LiYisroel 
Some opinions attribute the authorship of this Zemer to the Arizal.  

ַהּיֹום ִיְקַרת ִּבְזכּות, ָלנּו ָקדֹוׁש ְזכֹור , remember for us, O Holy One, in the merit of 
this day’s great honor. One of the mitzvos regarding the Holy Shabbos is 
the mitzvah to remember the Shabbos. We are enjoined to remember the 
Shabbos during the week, by preparing properly for the Holy Shabbos. 
Furthermore, we are commanded to remember the Shabbos on the Holy 
Shabbos itself, by reciting Kiddush and constantly invoking this holy day. 
Here we ask HaShem to remember us, measure for measure, in the merit of 
remembering His Holy Day.  
Shabbos Stories 
Rav Aharon Kotler’s Father the Fur Merchant 
HaGaon Rav Aharon Kotler told over a story about his father’s mesirus 
nefesh for Torah. His father was a fur merchant in Lita. At a certain 
period, his business dwindled, and it reached a point where his family was 
lacking food to sustain themselves. 
Every day after Shacharis, his father would learn for two hours, and was 
mapkid on this learning period his entire life. One day, a wealthy merchant 
knocked on the door of the Kotler family, and informed them that he 
would like to buy a sizable amount of furs. However, it was the set 
learning time of Rav Kotler. His wife knocked on the door of his room, 
once, twice, and three times, and urged her husband to utilize this 
opportunity for his business. 
Rav Kotler answered from behind the door, “Go tell him that if he’s 
willing to wait until I finish my learning, good! If not - he should go in 
peace. A person’s mezonos is set from Rosh HaShanah until Rosh 
HaShanah. If it was decreed that I will sell the merchandise, I’ll find a 
buyer!” 
Rav Aharon concluded his story, “My father’s wondrous mesiras nefesh 
for Torah instilled in us the emunah peshutah, ‘When you learn Torah, you 
never lose out!’ All of my mesiras nefesh for Torah – I acquired from 
him!” (Tuvcha Yabiyu) [www.revach.net]  
True humility 
Rabbi Mordechai Kamenetzky writes: Rabbi Dovid Koppleman tells the 
story of Rabbi Abish, the Rav of Frankfurt who was known for his 
extraordinary humility. In addition, he would often raise funds for the 
needy families of his city. Once he heard that a wealthy man was on 
business in town and went to the man's hotel suite to ask him for a 
donation. The tycoon was arrogant and assumed that the Rav was a poor 
shnorrer, and after a few moments drove him out of his room. A few 
minutes later the man went to leave his suite and looked for his silver cane. 
Noticing it was gone, he immediately suspected that Reb Abish took it 
during his brief visit. 
Quickly, the man bolted toward the lobby of the hotel where he accosted 
Reb Abish. “Thief,” the man shouted while pushing the Rav, “give me 
back my cane!” Reb Abish calmly pleaded. “I did not steal your cane. 
Please do not accuse me! Please believe me. I did not steal your cane!” 
The man was adamant in his arrogance and began to beat the Rav while 
onlookers recoiled in horror. Reb Abish, despite the pain, remained 
steadfast in his humble demeanor. “Please believe me. I did not steal your 
cane!” Finally, the man realized he was getting nowhere and left Reb 
Abish in disgust. 
That Saturday was Shabbos Shuva. The entire community, including the 
wealthy visitor, packed Frankfurt’s main synagogue for the traditional 
Shabbos Shuva Speech. Horror gripped the visitor as a familiar looking 
figure rose to the podium and mesmerized the vast audience with an 
eloquent oration. It was the very shnorrer he had accosted in the hotel! As 
soon as the speech ended, the man pushed his way toward the podium and 
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in a tearful voice tried to attract the Rabbi's attention. He was about to 
plead forgiveness for his terrible behavior when Reb Abish noticed the 
man. 
In all sincerity Reb Abish began to softly plead with him. “I beg of you! 
Please do not hit me. I truly did not steal your cane.” (www.Torah.org)  
Shabbos in Halacha  
 Kneading - לישה
6. Practical Applications 
E. Highly Absorbent Cereals 
Cereals that are so absorbent that they merge into a mass without stirring 
may never be made into a thick mixture on Shabbos. This includes, for 
example, instant oatmeal, as well as many baby cereals. Such cereals must 
be mixed with a lot of liquid (with the proper shinuim) to form a loose 
mixture.  

New Stories - Vayera 5776 
A Very Special Passenger 
Something extraordinary happened on my recent flight to Israel. 
by Rabbi Yerachmiel Milstein 
The only clue that something extraordinary was happening on my recent 
flight to Israel was a half hour delay in boarding. Otherwise, everything 
seemed to be quite unremarkable as we buckled up, raised our fold-down 
trays and brought our chair backs to their full upright position prior to take 
off. 
The captain made his usual remarks about course, speed, altitude and 
unexpected turbulence that can happen any time. Within minutes, roaring 
engines peeled us away from the ground and we sliced through low 
hanging, cotton-candy clouds behind which was hiding a magnificently 
luminescent, seemingly enlarged, near full moon. Drinks were brought 
around, dinner was served and all the 777's hundreds of video screens 
sprang to life with the usual mix of TV sitcom reruns, slightly stale movies 
and kid fare. 
When the seat belt indicator dimmed just after dinner, I eagerly alighted 
from my seat and took a spin around the cabin to encourage the blood in 
my legs to reacquaint itself with the rest of my body and to meet and rub 
shoulders with new and hopefully a few familiar fellow passengers. 
As I approached the rear of the aircraft I could make out a hospital-blue 
curtain which seemed to hover above the last 5 rows of the center seats in 
the shape of a bathtub. Upon closer examination I could see all type of 
hospital gear attached to hoses, pumps and wires adjacent to what was a 
flying intensive care unit (ICU), complete with EKG monitor, feeding 
tubes and intravenous drip equipment. 
My first instinct was to satisfy my curiosity and try to steal a look at the 
patient inside, but I suddenly recalled a talk given by my rabbi in which he 
underscored the enormous importance the Torah places upon respecting 
every human's right to privacy -- especially the ill -- and walked on past 
the impromptu ICU and into the aft galley of the plane. 
Swinging around the rear of the aircraft, I re-entered the passenger cabin 
and my eyes instinctively darted again towards the blue curtain. I nearly 
bumped right into the man attending to the patient, someone I recognized 
as an old acquaintance from my native Brooklyn. Wearing a kipah on his 
head, a stethoscope around his neck and rubber gloves on his hands, he 
was occupied drawing some fluid into a syringe. 
"Shalom aleichem," I said heartily. He looked up and remembered me as 
well. 
"Aleichem shalom," he responded warmly. Casting a glance towards the 
makeshift ICU, I asked him if he was allowed to tell me anything 
regarding what this was all about. 
"She had major heart surgery in the United States," he replied, and we're 
bringing her back to Israel to be with her family. 
Tens of questions instantly began forming in my mind. Why was she being 
moved while in such a precarious state of health? How did they get the 
airline to agree to transport someone so ill? How much did it cost to 
arrange for this mini flying hospital? 
As if reading my mind, my friend said, "Don't ask me anything I'm not 
supposed to answer. A lot of people had to pull strings for all this to 
happen and if word got out, future missions like this could suffer." 
As I looked deeply into his face I could plainly see rings of exhaustion 
around his eyes. Reading my mind again he told me of the many hours of 
careful preparation that took place before the patient could be brought on 
board the plane. He had been awake many hours before dawn to prepare 
for our late afternoon flight, and I obviously can't sleep during the flight, 
he said sweeping his hand toward the EKG and respiration monitor. 
"How long do you get to stay in Israel?" I asked, figuring he'd take 
advantage of the 'mission' to get at least a few days of R&R in sunny 
Israel. 

"About nine hours," he smiled. 
"They don't pay for this. You have to volunteer if you want to do it." 
I remembered that he worked as an Emergency Medical Technician for a 
major ambulance company in New York and so I casually asked him if the 
firm paid extra compensation for this extraordinarily difficult assignment. 
"Actually," he said sheepishly, "they don't pay for this. You have to 
volunteer if you want to do it." I started feeling very small next to this 
truly generous man. 
"Well then, it's nice of them to at least give you the day off to allow you to 
do something as amazing as this." 
"They didn't. It's coming out of my vacation time." Generous didn't begin 
to describe this guy. 
"You're kidding aren't you?" I incredulously asked. 
"It's no big deal. A few weeks ago, I had requested to take today off 
anyway." 
"But how could you have known a few weeks ago that this patient would 
need transporting precisely today?" 
He chuckled, "Who knew? Tonight my wife and I are celebrating our 25th 
wedding anniversary. Looking down at the floor of the plane he paused for 
just a few seconds and said, “We had plans to get away for the day." 
"So what happened to your plans?" 
"When the opportunity arose to transport this patient, I mentioned it to my 
wife and she thought my being here would make a terrific anniversary gift 
for the two of us." 
When our flight began its steep descent into Tel Aviv the stewardess' voice 
rang out over the public address system and thanked everyone for flying. 
She then apologized for the delay in takeoff due to our very special 
passenger in the rear of the aircraft. 
She couldn't have known just how very special, indeed. (www.aish.com) 
Shabbos Ta’am HaChaim: Vayera 5776 Sponsorships $180.00 
Have a Wonderful Shabbos! Prepared by Rabbi Binyomin Adler 
For sponsorships please call 248-506-0363  To subscribe weekly by email, please email 
ShabbosTaamHachaim@gmail.com View Shabbos: Ta’am HaChaim and other Divrei Torah on 
www.doreishtov.wordpress.com 
 
Rabbi Yitzchok Adlerstein 

Meshech Chochmah 
Torah For Titans(1) 
Avraham returned to his young men… 
Meshech Chochmah: What do you do as an encore to the Akeidah? From 
the text alone, we have no clue, because Yitzchok disappears. The 
narrative continues with Avraham and his servants, but Yitzchok is 
nowhere to be found. 
That’s because, Chazal tell us(2), Avraham sent him on to Shem’s 
yeshiva! They see the situation as analogous to a woman who became rich 
through her skill in spinning wool. Although wealthy, she argues to herself 
that her spinning-spindle was responsible for her success, and she becomes 
determined never to part company with it. Similarly, Avraham reasoned 
that he owed everything he had to Torah and mitzvos. He therefore wanted 
to ensure their continuity in his offspring. 
This reasoning appears a bit inverted. A Jewish parent can but dream that 
he might educate his child to achieve a fraction of the greatness of 
Avraham and Yitzchok. Those two made it to the pinnacle. Why would 
they need Torah, if Torah’s function is simply to get people to be what 
they already were? 
That, apparently, is the point. Chazal are trying to get us to think more 
precisely about what Torah is, and what it does for people. 
You must know that Torah is the way – indeed, the only way – in which a 
Jew can fulfill himself, improving every part of his body and every level 
of his soul. It counters and eliminates all kinds of shortcomings that are 
consequences of his physical self. 
But it does much more than that. Certainly it is true that Torah provides us 
with practical advantage in overcoming all our deficiencies. It also, 
however, is inherently good in and of itself. We find Hashem and 
apprehend Him only through Torah, which is His place of residence. 
A parallel “localizning” of G-d’s immediacy applied to the mishkan. The 
greatest source of Divine influence flowed from the aron, which housed 
the luchos, the Tablets of the Law. When the aron was no longer available 
– as in the period of the Second Temple – the Shechinah was lacking as 
well. Specifically this meant that people no longer felt the Divine 
influence of wisdom and comprehension that they did in an earlier epoch. 
This Divine influence – which exists on a different plane within Torah 
itself, even without a beis hamikdosh – will be important even during the 
messianic future, when the deficiency in Man will be sharply muted. 
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Indeed, it remains important even after death, in the world of the spirit. 
Thus we find(3) depictions by Chazal of the righteous sitting in the 
heavenly Mesivta, debating fine points of halachah. Those souls are 
certainly not in need of refinement, yet they still involve themselves in 
Torah study. 
Similarly, we are told(4) that a person should not desist from Torah study 
even at the time of his death. Now, if the function of Torah would be to 
release us from the clutches of the yetzer hora, what need would there be 
for Torah at the time of death? Chazal(5) prescribe a number of remedies 
for a person who is ensnared by the yetzer hora, with remembering his 
mortality being the ultimate weapon in weakening its grasp. If thinking of 
one’s day of death is effective, all the more so is going through the actual 
process. Rather, we must understand that Torah elevates a person even 
when it is not needed to offset deficiency or the yetzer hora. 
Nonetheless, the effect of Torah practice upon one who is commanded in it 
is incomparably superior to the one who is not commanded, but practices 
of his own volition. In regard to the removal-of-deficiency effect the two 
are more or less comparable. (Chazal phrase this beautifully when they say 
that a non-Jew who immerses himself in Torah is like the kohen gadol.(6) 
The kohen performs the crucial avodah on Yom Kippur of purging the 
people of their sin – their deficiency. Similarly, the non-Jew who studies, 
even though not commanded, can expect to see his deficiency lessened.) 
When it comes to the aspect of achieving spiritual elevation and 
perfection, however, the commanded and non-commanded divide sharply. 
The connection with the Divine comes far more powerfully to those who 
are commanded, relative to the non-commanded who practices or studies 
for the express purpose of finding some Divine illumination. 
We’ve now arrived at the razor-sharp choice of words in the passage with 
which we began. Avraham sent Yitzchok to study Torah, in the manner of 
the woman who succeeded in her wool-spinning endeavor. She no longer 
needed the money, but could not bring herself to let go of the process that 
so enriched her. Similarly, Avraham and Yitzchok in the aftermath of the 
Akeidah did not require any removal of deficiency. They were well 
beyond that. On the other hand, voluntarily observing the Torah would not 
elevate them in the same way that it would people who were commanded 
to observe.  
Rather than accept this rational line of reasoning, Avraham grasped the 
Torah, which had given him everything that was important to him. He 
expected neither deficiency-purging nor Divine illumination. He could not, 
however, let go of the beloved Torah that had already offered him so 
much. His thoughts after the Akeidah turned to keeping that Torah in the 
family another generation. 
1. Based on Meshech Chochmah, Bereishis 22:19 
2. Bereishis Rabbah 56:20 
3. Bava Metzia 86A 
4. Shabbos 83 
5. Berachos 5A 
6. Bava Kama 38A. In a similar passage regarding a mamzer who studies 
Torah (Horayos 13A), Chazal specify a kohen gadol who enters the Holy 
of Holies on Yom Kippur. 
 

Rabbi Oizer Alport 

Parsha Potpourri 
Parshas Vayeira – Vol. 11, Issue 4 
This week's issue of Parsha Potpourri is unsponsored, as are many of the remaining issues in Sefer Bereishis. Each issue of Parsha Potpourri requires a 
tremendous amount of work, and dedications are greatly appreciated. For more information about sponsorships, which are $50 per issue, please send 
me an email. In this tenth cycle of Parsha Potpourri, I would like to work to increase readership and circulation in the upcoming year, as there are 
thousands of Jews who could be enjoying and benefiting from each issue. I would like to ask each of you to please forward Parsha Potpourri to 
anybody who you think would enjoy it and encourage them to subscribe, and thanks to those of you who have already done so. Additionally, if you 
are able to print out 5-10 copies of Parsha Potpourri and bring them to your shul to share with others, it would be greatly appreciated. Wishing you all 
a Good Shabbos, and I hope that you enjoy the Divrei Torah and Points to Ponder!  

)18:19יו למען אשר יצוה את בניו ואת ביתו אחריו (כי ידעת  
Avrohom merited Hashem’s love as a result of his dedication to 
commanding his children and his household to follow in his ways of 
Divine service. However, Rav Yitzchok Zilberstein notes that given 
Avrohom’s reputation as an educator par excellence, it is curious that the 
Torah relates precious little of his actual conversations with his son and 
spiritual inheritor, Yitzchok. In fact, the only recorded interactions 
between them are on the way to the Akeidah, in which the Torah mentions 
(22:7-8) a total of two lines – a mere eight seemingly trivial words – that 
Avrohom spoke to Yitzchok, and those were only in response to a 
discussion initiated by Yitzchok. If we are to learn from Avrohom’s 
techniques in giving over our values and priorities to the next generation, 
shouldn’t we be given more examples? 
Rav Zilberstein answers that in intentionally limiting the recorded words 
of Avrohom to his son, the Torah is teaching us a tremendous lesson 
regarding the education of our children. Many Americans mistakenly 

believe that raising children is as simple as constantly lecturing and 
instructing them what they should and shouldn’t do. The fact that the 
parents themselves may not follow this advice is believed to be irrelevant, 
as “Do as I say, not as I do” seems to resolve the apparent contradiction.  
In reality, of course, nothing could be farther from the truth. Our children 
are much smarter than we give them credit for, and they see right through 
our double standards, recognizing that our actions reflect our true beliefs, 
which they in turn absorb. The Torah tells us precious little of Avrohom’s 
words to Yitzchok to teach us that this wasn’t Avrohom’s primary form of 
conveying his beliefs. Rather, the most effective form of education came 
through serving as a personal example of all that he valued and wished to 
transmit to his son. A son who sees that his father treasures his daily 
learning seder and prayer with a minyan, and a daughter who observes that 
her mother cherishes her commitment to chesed and tznius, will learn these 
values by osmosis, as this form of instruction is stronger than any words, 
but it could not be explicitly expressed by the Torah. 
Rav Nissan Kaplan of Yeshivas Mir in Yerushalayim adds that of 
Avrohom’s eight words to Yitzchok that are recorded in the Torah, two of 
the words are בני – my son – which is an expression of love and 
endearment. He explains that this teaches us that in addition to the 
paramount importance of educating one’s children through personal 
example, it is also essential that each child understands and feels that his 
parents’ messages and teachings are motivated by their caring and love for 
him. 

)19:26ותבט אשתו מאחריו ותהי נציב מלח (  
Parshas Vayeira details the destruction of the wicked city of Sodom and its 
environs as punishment for their evildoing, in particular for their staunch 
opposition to doing acts of kindness for others. The angels that were 
tasked with destroying Sodom told Lot to flee with his wife and two 
daughters in order to be spared, but they were cautioned not to look behind 
them to witness what was transpiring in Sodom. Lot's wife did not heed 
their warning, and when she turned to gaze at the destruction, she was 
transformed into a pillar of salt. 
The Medrash (Bereishis Rabbah 51:5) explains that because Lot's wife had 
sinned with salt, this punishment was particularly fitting for her. In what 
way did she sin with salt? When Lot brought the angels to his home as 
guests, his wife circulated to all of her neighbors to ask if any of them had 
salt that she could borrow in order to serve her guests. Although her 
behavior seemed innocent, in reality, her secret objective was to publicize 
to the townspeople of Sodom that she had guests, so that they would 
converge on her house and demand that the guests be handed over to them, 
which is indeed what occurred. Because she claimed to be out of salt in 
order to backhandedly announce the presence of her guests, she was 
punished by being turned into a pillar of salt. This story is difficult to 
understand for two reasons. First, how is it possible that a self-respecting 
housewife ran her kitchen without such an essential spice as salt? Second, 
why is the fact that Lot's wife didn't have salt a reason that she was 
transformed into a pillar of salt? Had she been lacking potatoes, would she 
instead have become a potato? What is the deeper connection between her 
sin and her punishment? 
Rabbi Chaim Zvi Senter explains that salt is a food which, if eaten by 
itself, lacks good taste and nutritional value. Paradoxically, it is also an 
essential ingredient in countless recipes, and if omitted, its absence is 
clearly detectable. Even though salt seems to lack value when viewed in a 
vacuum, it is in reality an extremely versatile spice with the ability to 
enhance the flavor of other ingredients. In this sense, salt can be described 
as a food whose entire purpose is to serve other foods. 
In light of this insight, it is completely understandable that Lot's wife was 
so steeped in the self-centered and stingy mindset that permeated Sodom 
that she viewed salt, a food whose very essence is dedicated to benefiting 
others, as an alien product which had no place being stored in her home. 
Similarly, her punishment of turning into a pillar of salt was particularly 
appropriate for her sin. Because she spent her life focused solely on her 
own selfish needs with an utter lack of concern for the less fortunate, she 
was transformed into an eternal monument to chesed by being forced to 
exist in the form of a food which serves no function other than assisting 
others.  
Parsha Points to Ponder (and sources which discuss them): 
1) How was Lot able to intercede in order to save one of the cities (Tzo’ar) 
from destruction (19:18-22) when Avrohom, who was even greater and 
who argued even more on their behalf, was unable to do so? (Yad 
Yechezkel, Ayeles HaShachar, Derech Sicha) 
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2) Tosefos writes (Shabbos 130a) that Avrohom made a festive meal on 
the day of Yitzchok’s circumcision (21:8). If a person is invited to attend a 
circumcision and a pidyon haben (redemption of the first-born son) that 
are occurring at the same time and he may attend only one, to which one 
should he go? (Shu”t Shraga HaMeir 2:89, Bishvilei HaParsha) 
Answers to Points to Ponder: 
1) Rav Chatzkel Levenstein answers that as fervently as Avrohom prayed 
on their behalf, it wasn’t possible for him to match the intensity of the 
prayers of Lot, who personally dwelled in the cities being obliterated and 
was directly affected by their destruction. He also suggests that the angels 
were grateful to Lot for hosting them, which obligated them to honor his 
request, while Hashem had no such debt to Avrohom. Rav Chaim 
Kanievsky suggests that Avrohom didn’t present the argument made by 
Lot (that Tzo’ar’s sins were less than its neighbors), which would have 
indeed been accepted had he made it. 
2) Rav Shraga Feivel Shneebalg cites the Gemora in Pesachim (113b), 
which teaches that somebody who is invited to join a seudas mizvah, 
which includes the meals celebrating either a bris mila or a pidyon haben, 
and doesn’t attend becomes excommunicated. As such, even though there 
are numerous Talmudic statements that seem to indicate that circumcision 
is the more important mitzvah and one might think he should go to that 
meal, he suggests going to the first meal to which one was invited to avoid 
being classified as somebody who refused to attend. However, Rav 
Elyakim Devorkas cites sources that explain that the primary purpose of 
the festive meal after a pidyon haben is to publicize the fact that the first-
born Jews were miraculously saved in Egypt during the plague of the first-
born. He therefore suggests that because a greater turnout for the meal will 
result in a greater publicizing of the miracle, one should always go to the 
pidyon haben. 
© 2015 by Ozer Alport. To subscribe, send comments, or sponsor an issue, email 
oalport@optonline.net 
 

Dr. Avigdor Bonchek 

What’s Bothering Rashi? 
Parshas Vayera 
Bereishis 18:19 
A verse which leads the Ramban to an important philosophical insight. 
For I know him (Hebrew: "yedativ") because he will command his 
children and his household after him and they will keep the way of 
Hashem to do righteousness and judgment, that Hashem shall bring to 
Abraham that which He spoken of him. 
Rashi 
For I know him: Rashi: This (the word "yedativ") is an expression 
denoting affection, as in (Ruth 2:1) "a kinsman of her husband" 
..............But, in fact the essential meaning of all these examples is 
"knowledge" since one who likes someone draws him near to himself and 
gets to know him and is familiar with him. And why do I hold him dear ? 
"Because he will command" because he commands his children regarding 
Me to keep My ways. But if you will explain (the word "yedativ") as the 
Targum does ( "I know of him that he will command his children" etc.) 
then the word (Hebrew: "l'ma'an") does not fit. 
What Is Rashi Saying ? 
Rashi is dealing with the word "yedativ" which literally means "I have 
known him" but Rashi finds this translation difficult in the syntax of this 
verse. Therefore he shows that the same verb which ordinarily means 
"knowing" can also mean "having affection for", and that is its meaning in 
our verse. In short Rashi does here what he frequently does, gives us his 
understanding of the correct meaning of a word. 
The Ramban's Understanding 
The Ramban offers other meanings, in addition to Rashi's, to the word 
"yedativ." Then he ends by saying something quite astounding. He says: 
"But the correct understanding, in my opinion, is to "know him" literally. 
This hints at the principle that G-d's knowledge, which is divine 
providence, in this lower world is (just) to guard the species and even 
humans He leaves them to chance happenings. Until their time of 
accounting ( i.e. death) comes. But with His righteous ones He directs His 
heart to know him individually, to have His protection cleave to him at all 
times. As it says (Job 36:7) "He does not remove His eyes from the 
righteous man." There are many other similar verses which make this 
point." 
What Is The Ramban Saying? 
The Ramban is telling us something that is quite different from the 
common understanding of the Jewish view of "hasgacha pratit" - personal 
providence in our lives. The Ramban says that only for the righteous is 

there divine guidance for what happens to us in this world. (The Rambam - 
Maimonides - takes the same position.) All the ordinary people are subject 
to the "whims" of nature and other accidents. This is quite different from 
the Talmudic saying that "No man stubs his finger in this world unless it 
was decreed from Above. "(Tractate Chulin 7b) which means that 
everything that happens to people in this world is the result of divine 
decree. The Ramban is saying this is not so. Such divine providence exists 
only for the truly righteous. 
The "Jewish" View on Things 
When discussing Jewish Hashkafa questions, we should keep in mind that 
there are many and varied opinions expressed by the Torah giants. Some 
of these opinions may appear surprising to us when compared to the views 
most advocated today. Let us keep our minds open to constantly learn 
from our teachers, the Torah greats throughout the generations. 
Shabbat Shalom, Avigdor Bonchek 
Avigdor Bonchek has published a new book on Rashi called "Rashi: The Magic and the Mystery" published by Gefen. Look for it at Jewish book 
stores. This article is provided as part of Shema Yisrael Torah Network Permission is granted to redistribute electronically or on paper, provided that 
this notice is included intact. For information on subscriptions, archives, and other Shema Yisrael Classes, send mail to parsha@shemayisrael.co.il 
http://www.shemayisrael.co.il Jerusalem, Israel 732-370-3344  
 

Rabbi Shlomo Caplan 

Mishulchan Shlomo 
Parshas Vayeira – Your Honor 
“He lifted his eyes and saw, and behold three men were standing over him; 
he perceived and he ran toward them” (Bereishis 18,2).  Rashi explains 
that Avraham perceived that the men backed away so as not to bother him.  
Although they knew that he would run over to them, they wanted to 
demonstrate their respect for him. Rav Shlomo Wolbe observes that they 
chose to show honor to Avraham despite the fact that it would have been a 
true chesed not to force an old and ailing man to have to get up and chase 
after them.  This demonstrates, says Rav Wolbe, that when one has a 
choice between honoring someone or performing a chesed for him, giving 
honor takes precedence.  
What is the reason why kavod takes precedence over chesed?  Perhaps it is 
because a person’s greatest need is to achieve self-respect – to validate 
himself.  What good is all the kindness and good fortune if one’s life has 
no true value?  From the cradle to the grave one’s most ardent quest is 
kavod.  No matter what he owns and no matter how he lives his life, man is 
constantly seeking validation. 
Rav Chaim Shmuelevitz asserts that kavod in the form of self-respect is a 
very valuable trait. Self-respect prevents one from engaging in 
inappropriate behavior.  Rav Chaim cites the incident of Yosef being 
tempted by the wife of Potifar.  How does he muster the ability to resist 
such a temptation?  The Medrash (Bereishis Rabba 87,5) explains that 
Yosef told her, “Hakadosh Baruch Hu often appears to the cherished 
members of my family.  If I acquiesce to you and He appears to me 
tonight, He will find me in a state of defilement.”  
When a Bais Din seeks to prevent false witnesses from testifying, they tell 
them that witnesses that are hired to lie are looked down upon by the very 
people who hired them.  Have you no self-respect whatsoever?  Here too 
we see that a threat to one’s self-respect can be a deterrent to sin.  Even 
activities which are not forbidden can lead one to let his guard down and 
commit an aveirah.  One who sees these foibles as beneath his dignity will 
avoid such behavior. 
Self-respect also motivates people to do extraordinary things.  The 
Ramban explains that Bnai Yisrael in the desert had no training in the 
skills necessary to build the Mishkan.  Nevertheless, their "hearts were 
proud in the ways of Hashem.” 
Rav Yisrael Salanter and his students sought to enable Bnai Torah to resist 
the pressure of the Enlightenment movement which tore many people, 
including Talmidei Chachamim, away from Torah.  They did this by 
generating a feeling of dignity and self-confidence, making them feel that 
the Torah that they possessed was far more worthwhile than any other 
wisdom. 
But don’t Chazal tell us, “Jealousy, lust and honor remove a man from this 
world” (Avos 4,21)?  Yes, but Chazal are referring to the pursuit of honor. 
One who pursues honor is lacking in his own self-respect and is constantly 
seeking validation.  That is why Chazal say that if one pursues honor, 
honor runs away from him (Eruvin 13b).  This is because he lacks self-
respect and no amount of superficial honor will be sufficient to validate 
him. 
The best way to achieve self-respect can also be found in Pirkei Avos 
(4,1).  “Who is honored?  He who honors others.” When we honor others 
we demonstrate that every person deserves validation and that is all the 
validation that we need.  Indeed, it takes a great amount of self-confidence 
to ignore your own honor and bestow honor only on others.  That is not 
only real honor, it is also true humility. 
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HaRav Eliezer Chrysler 

Midei Shabbos 
Vol. 23 No. 4 
This issue is sponsored l'iluy Nishmas R' Yaakov ben Eliezer z"l whose 
Yohrzeit was on 24 Cheshvan by his children t.n.tz.v.h. 
Parshas Vayeiro - The Chesed of Avraham 
"And he raised his eyes and he saw that behold, three men were standing 
'over' him, and he saw and he ran to greet them from the entrance of his 
tent and he prostrated himself to the ground" (18:2). 
It was the third day after his B'ris Milah and, at ninety-nine, Avraham was 
particularly weak and vulnerable. 
G-d therefore, in His infinite mercy, deemed it befitting to interfere with 
His own laws of nature to protect the man on whose behalf He had created 
them in the first place. 'He took the sun out of its bag', as Rashi explains, 
and a sweltering heat-wave ensued. As a result, no-one could walk the 
streets and Avraham Avinu was duly protected from 'unwanted' guests. 
As far as Avraham was concerned, however, guests were anything but 
unwanted. In fact, so perturbed was he at the absence of visitors, as he 
gazed up and down the deserted streets, that G-d, in order to put his mind 
at ease, was forced to send angels disguised as Arabs, to satisfy his craving 
for guests. The moment Avraham saw the guests standing at the threshold 
of his tent, he arose and ran to greet them - in spite of his advanced age, in 
spite of his pain, in spite of the intolerable heat. 
This is how Chazal describe the strange scenario that took place on that 
Pesach day, year 2038. 
A number of difficulties however, present themselves: 
1). Why did G-d see fit to 'take the sun out of its bag' to prevent wayfarers 
from disturbing Avraham? Why did He not simply lead all local travelers 
in opposite directions - like He would lure the Egyptians to the Yam-Suf 
over four hundred years later? 
2). Why did He opt to send angels when He could just as well have 
returned the sun to its bag, thereby allowing people to return to the streets - 
though this question is easily answered when we bear in mind that the 
angels were actually sent on a triple mission - curing Avraham, informing 
Sarah of the imminent birth of a son and rescuing Lot. Consequently, their 
timely visit could hardly be considered an unnatural occurrence. 
3). Why, in the first place, did He turn on the heat - bearing in mind 
Avraham's desire for guests? 
To answer the above questions, we need to stress that G-d of course was 
aware of Avraham's reaction to having no visitors and that it was, because 
of it, not in spite of it, that He initiated the chain of events under 
discussion. The function of miracles is to make known to mankind the 
extent of G-d's greatness, or whatever it is that He wants publicized. Hence 
the word 'Neis', which also means a flag-pole or a flag, as in the phrase 
that we recite in the Amidah "ve'so neis' (and hoist a flag) and is also the 
root of the word 'nisoyon' (a trial). In this particular case, G-d wanted to 
demonstrate to the world the extent of Avraham's unique kindness. He set 
out to prove that Avraham's kindness was certainly not based on selfish 
motives, and that it was not even the result of any momentary need, but 
because of an innate love of the Mitzvah of Chesed which no power on 
earth could quell. Avraham loved performing acts of kindness because he 
understood that the essence of man's creation was giving, not taking. 
It is only because G-d set off the above described chain reaction, 
beginning with 'taking the sun out of its bag', that the extent of Avraham's 
'midas ha'chesed' emerges. Most of us cannot even imagine heat so intense 
that it is literally impossible to walk outside. Yet the intensity of 
Avraham's love of Chesed was more intense still. One cannot imagine an 
elderly man after a major operation getting up from his hospital bed to 
greet a friend. Yet the satisfaction in greeting a total stranger was so 
profound that it dispelled any pain or discomfort that Avraham had, to the 
point that not only did get up - he performed the seemingly impossible by 
running to welcome his guests. 
It is against the background of the unnatural circumstances described 
above that the magnitude of Avraham is revealed. It is against that 
background that Avraham stands out as the greatest ba'al-chesed of them 
all! 
Important Events in Seifer Bereishis (cont.) 
(Adapted from the Seider ha'Doros) 
Year 
2018 … The Battle of the Kings - Avraham & Sarah return to Charan. 
2023 … Avraham marries Hagar. 
2033 … Yishmael is born. 
2023 … Avraham performs the B'ris Milah - The angels visit Avraham - 
Sodom and Amorah are overturned. 

2048 … Yitzchak is born. 
2085 … The Akeidah - Rivkah is born. 
2088 … Yitzchak marries Rivkah. 
2123 … Avraham dies. 
2158 … Shem, No'ach's son, dies. 
2164 … Leah is born. 
2171 … Ya'akov receives the B'rachos and flees to the Yeshivah of Shem 
ve'Eiver. 
2180 … Rachel is born. 
2186 … Ya'akov arrives in Choron. 
2187 … Eiver dies. 
2192 … Ya'akov marries Leah and Rachel - he works another seven years 
for Lavan. 
2195 … Levi is born. 
2199 … Yosef is born - Ya'akov opts to work another six years - he be-
comes extremely wealthy. 
2205 … Ya'akov runs away from Lavan - He encounters Eisav. 
2206 … Dinah is abducted by Sh'chem. Shimon & Levi destroy the town 
of Sh'chem. 
2207 … Rivkah and Devorah (her nurse) both die at the same time. 
2208 … Ya'akov's name is changed to Yisrael. Rachel gives birth to Bin-
yamin and dies in childbirth at the age of 28. 
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Rabbi Yitzchak Etshalom 

Mikra 
Parashat Vayera – From Hebron to Sodom 
Dear Haverim, 
This is a chapter from the new, revised and significantly expanded volume 
of Between the Lines of the Bible, due out in stores and online early next 
week.  Enjoy 
Introduction 
A significant tool of interpretation that was always recognized by the 
classical commentators but has become more formalized and systematized 
in the last century is the identification of a leitwort or key word (in 
Hebrew, Milah Manhah ), which is an unusual word that appears within a 
literary unit with great frequency. Experience bears out that this word will 
invariably appear seven (or a multiple of seven) times within the unit. For 
example, the key word Tov (good) appears seven times within the first 
Creation story; the root s b t (meaning “rest”) appears seven times in the 
passage regarding the Sabbath in Exodus 31; the word Ben (son) appears 
seven times in the opening section of the book of Samuel. In each of these 
cases, the leitwort serves to underscore the subtext of the passage. In the 
three examples cited here, the subtexts are: the essential goodness to God’s 
world as He created it ; the entire purpose of the framework of the Sabbath 
as a cessation from labor; and the exposition of the opening passages in the 
book of Samuel are all focused on Hannah’s desire for a son. 
In many cases, identifying a leitwort (or several — there may be more than 
one in a section; for instance, the final literary unit in the Torah, Moses’s 
death, contains three key words: Moses, the Land of Israel, and the nation) 
only serves to confirm that which is abundantly clear in the text. In other 
cases, it may reveal that we are focusing on the wrong subject or event and 
should be paying attention elsewhere. 
This chapter on the destruction of Sodom will provide a vivid example of 
the latter, where a careful read of the story and identification of the 
leitwort provide an unexpected and new perspective on the story. One 
ancillary tool that will be used here is the identification and demarcation of 
the literary unit, such that we can divine its parameters and identify 
structures within. 
The Problem 
The story of the destruction of Sodom, which properly encompasses 
Perakim 18 and 19 in Genesis, opens with a scene as famous as it is 
difficult. Abraham, recently self-circumcised into the covenant, is sitting at 
his tent-opening in the heat of the day when God appears to him. At that 
point, the text becomes hard to decipher. Is the appearance of God made 
manifest through the vision of three men coming to visit, to whom 
Abraham shows his storied hospitality (as Maimonides explains)? Or is 
God’s visit interrupted by the “real world” intrusion of three strangers, 
who later prove to be His own agents, who come to Abraham’s tent? In 
any case, the opening scene seems to be focused on the “glad tidings” of a 
miraculous birth — one year hence — of a son to Abraham and Sarah. 
Sarah’s laughter foreshadows the name of that long-awaited son — Isaac. 
Yet, the entire visitation episode is, from a broader view, entirely 
unnecessary. In the previous scene (Perek 17), when Abraham was 
commanded to enter the covenant and to change his name as well as the 
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name by which he called his wife (see Malbim at 17:15), he was promised 
a son with Sarah and that son’s name was already given: “But My 
covenant will I establish with Isaac, whom Sarah shall bear to you at this 
set time in the next year.” (17:21) 
Not only is his name given, Abraham is also told the date of the birth; all 
of the information imparted by the angelic guests was already given to 
him. What need was there for them to visit? 
Although a significant number of “detail” questions can be raised 
regarding the “annunciation,” I’d like to direct attention to the rest of the 
story as it unfolds. In order to do that, we first have to clarify where this 
story ends. 
From Abraham’s Tent To The Cave At Zoar 
Even though the seventy-one verses that comprise Perakim 18 and 19 
make up two full chapters and are conventionally broken into more than 
three separate readings (“Aliyot”), they are one paragraph in the Masoretic 
text. In other words, the only division that is inherent in the text — the 
breakdown into Parashot — defines this sequence of scenes, a veritable 
travelogue that begins and ends in the mountain country but descends to 
the topographical and moral abyss of Sodom, as one literary unit. As such, 
I would like to assay the entire unit and ask several overarching questions 
on the sequence. 
In addition to the first question regarding the telos of the angelic visit, the 
famed negotiation over the fate of Sodom (which makes up the latter half 
of Perek 18) is also burdened by some glaring difficulties. 
Abraham presented the foundation of his argument: 
"Will You also destroy the Tzaddik with the wicked?... Be it far from You 
to do after this manner, to slay the Tzaddik with the wicked; and that the 
Tzaddik should be as the wicked, be it far from You; Shall not the Judge of 
all the earth do right?" (18:23–25) 
(I have deliberately avoided translating Tzaddik for now ; we will return to 
the meaning of this word later on.) 
At that point, it is reasonable that Abraham should have pointed to the 
possibility of there being one Tzaddik in the city, for God’s justice would 
just as surely be tarnished if one person were to be wrongly punished as if 
that fate were to befall fifty. Why does he begin at fifty, and only negotiate 
down as far as ten? 
In addition, the premise of his negotiation is shaky: why would Abraham 
think that there were any Tzaddikim in Sodom? When Lot moved to that 
district, the text told us that “the men of Sodom were wicked and sinners 
against Hashem exceedingly” (13:13); why would he think that suddenly 
there would be any Tzaddikim? However we may translate the term, it 
doesn’t jibe with “wicked and sinners.” 
Once we move to the next Perek, and the furthest descent of the 
travelogue, we are assailed by more questions. Why did the angels enter 
the city of Sodom at all? If their purpose was to save Lot (and members of 
his family), why send two? The Midrash (quoted by Rashi ad loc.) makes 
much of the notion of each angel having a unique mission, so there was 
only need for one angel to rescue the fortunate ones. Why send two 
angels? 
One final question in Sodom: The deal struck with God was that if there 
were ten Tzaddikim in Sodom, the city would be spared. Where did the 
angels — or anyone else — complete the search and find the city wanting? 
When they entered Lot’s house and were pursued by an angry mob, there 
was no evidence that there weren’t Tzaddikim who didn’t participate in the 
attempted gang-rape of the visitors? If we posit that the angels had the 
omniscience of their Master, then the entire visit is unnecessary, as is 
God’s refrain in the negotiations “If I find in Sodom . . .” 
As we continue to follow Lot, his wife and daughters, and their angelic 
guide out of the city, the band of refugees is charged not to look back; 
when Lot’s wife fails to heed the command, she becomes a pillar of salt 
(19:26, but see Gersonides ad loc.). Yet, in the next verses, we read that 
Abraham gazed at the city and watched as the smoke rose. This 
interjection is odd on several accounts: 
Why does the text abruptly switch its focus, for a mere three verses, from 
Lot on his way from Sodom to Zoar to Abraham standing on Mount 
Hebron? 
Why are the refugees forbidden from looking back as the city falls, with 
such dire consequences, while Abraham may gaze, undisturbed and 
unaffected? 
Verse 29 — the end of the interjection — states: “And it came to pass, 
when God destroyed the cities of the Plain, that God remembered 
Abraham, and sent Lot out of the midst of the overthrow, when He 
overthrew the cities in which Lot dwelt.” Why is Abraham mentioned here 
in conjunction with Lot’s salvation? If there was any need to mention 
Abraham’s role in saving Lot (yet again, see 14:16), it should have been 

presented either at verse 12 when the angels reveal their plan to Lot, or 
after Lot is rescued and safely housed in Zoar. 
The end of this long narrative takes us to the cave in Zoar, where Lot’s 
daughters get their father drunk and, on successive nights, seduce him in 
order to create some progeny for themselves in their errant belief that the 
world has been destroyed. In concocting the plan, the elder daughter says 
to her sister, “Our father is old, and there is not a man on earth to come in 
unto us after the manner of all the earth.” (v. 31) 
What is the significance of his age here? It seems a gratuitous remark, 
considering that if, indeed, there are no men left in the world, they would 
need to act immediately even if their father were young. 
In summary, we have seven questions regarding this series of subplots that 
comprise one story: 
What is the purpose of the angelic visitation to Abraham? 
What are we to make of the negotiations over Sodom? 
Why do the angels enter the city at all? 
When is the search for ten Tzaddikim completed — in failure — such that 
the fate of the city was sealed? 
Why is there a mention of Abraham’s gazing at the city? 
Why is Abraham’s role in saving Lot placed (awkwardly) in the middle of 
the description of Lot’s flight to safety? 
Why does Lot’s elder daughter declare “our father is old”? 
Before we can solve the particulars, we need to attend to the unity, 
structure, and intra-connection of the components of this unit of seventy-
one verses. 
The Unity Of The Narrative 
I recommend following this section with text in hand. 
Although the story begins in Hebron and ends in Zoar, there is a circle that 
nearly becomes closed by the end of the passages. The narrative begins in 
the mountainous region of Judea, abruptly descends (in more ways than 
one) to the lowest point of human civilization, and then returns up to the 
mountainous area overlooking the formerly fertile plain of Sodom (see 
19:30, “And Lot went up out of Zoar, and dwelt in the mountain . . .”). 
This is but one piece of the integrity of the unit. 
A close look at the unit reveals that there are two sequences here that 
mirror each other in an inverted manner. 
Birth 
A: (18:1–15) The story begins with the arrival of three people (= angels), 
to a place (Hebron) where there will be the birth of a child, whose name 
(Yitzhak) will be a deliberate play on words (Midrash Shem) associated 
with the events related to his conception (Abraham and Sarah’s laughter), 
and a repast (food) is served at that place. 
A’: (19:30–38) The story ends with the arrival of three people (Lot and his 
two daughters) to a place (the cave above Zoar) where there will be the 
birth of two children, whose names (Moab, ben-Ami) are a deliberate play 
on words associated with the events related to his conception (Moab = 
Me’Av [from the father]; Ben-Ami [son of my nation]), and a repast 
(wine) is served there. 
I would like to propose that this is why the text credits the daughter with 
the seemingly superfluous statement “our father is old”; it further 
strengthens the parallel with the annunciation at Abraham’s tent, where 
Sarah thinks “my lord (= husband) being old . . . .” (18:12) Yet note the 
stark differences between the two scenes, drawn together to show us how 
very different they are. 
Abraham receives his three visitors during the day, in the open, with a 
meal that consists of everything but wine, in a state of total consciousness. 
(According to Maimonides, this visitation was a prophecy and never took 
place in the real world, and there is no higher state of consciousness than 
prophecy.) The astounding birth of this child will be the source of blessing 
to the world (note 12:2 and 17:21). 
The three refugees act at night, in a cave, with a meal that consists (as far 
as we are told) only of wine, in a state of such total unconsciousness that 
Lot is able to be “fooled” again the next night. 
I would like to propose that this is the purpose of the angelic visit to 
Abraham. There is no need to inform him of that which he already knows; 
rather, that visit is presented to contrast it with the horrible and abominable 
mirror scene at the end of the narrative. The purpose of this contrast will 
be addressed in the last section of this chapter. 
This is, in addition, the reason for the gratuitous addition of the phrase 
“v’avinu zaken” (our father is old) spoken by the older daughter — it 
serves to bolster the parallel with the annunciation in Hebron where Sarah 
accurately and pointedly reacts to the glad tidings with “my lord being old 
. . . .” 
(I am deliberately eliding sections B and B’ as they serve as “interludes” 
and will be highlighted last.) 
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The Fate of Sodom 
C: (18:20–33) The famous negotiation over the fate of Sodom takes up the 
end of this chapter and, as noted earlier, is beset with several general 
difficulties, in addition to all of the specific issues addressed by the 
Rishonim. 
In this section, there is a leitwort that appears seven times: Tzaddik. Note 
how cleverly this word is elided in the “lower numbers” in order to 
preserve the sevenfold repetition. 
In Rabbinic and modern Hebrew, a Tzaddik is a “righteous person,” that 
is, someone whose behavior is exemplary and whose piety is 
unquestioned. This is not the case in Biblical Hebrew, where the word, 
simply put, means “innocent.” For example, the passage introducing court 
procedures and “lashes” states “by justifying the Tzaddik and condemning 
the wicked” (Deuteronomy 25:1), clearly meaning “innocent.” When 
David reacts unfavorably to the confession of the murder of Ish-bosheth by 
Rechab and Baanah (II Samuel 4:6), he accuses them of killing an “ish 
tzaddik on his bed.” He certainly does not mean to elevate Saul’s 
remaining son to sainthood, which is irrelevant to the dialogue in any case, 
but to accuse them of killing an innocent man on his own bed. (i.e., not in 
self-defense or on the battlefield). 
(This meaning is only meant when applied to humans; when God is called 
Tzaddik (e.g., Deuteronomy 32:4), the meaning there is certainly nobler 
than “innocent.”) 
What, then, was Abraham using as his argument against the destruction of 
Sodom? The notion that God, as “judge of the earth” (Whom Abraham had 
been publicizing these many years) would violate His own reputation by 
destroying those who were innocent along with the guilty? Why didn’t he 
then point to the possibility of there being one innocent person in Sodom, 
thereby saving the town? 
There was a history to the destruction of the place in spite of innocent 
people being there. Noah is told by God that “I have found you to be a 
Tzaddik before Me in this generation” (Genesis 7:1); again, the simplest 
meaning is that Noah is simply innocent of the crimes of the generation 
and, as such, does not merit their fate. His ignominious end (to which we 
will return further on) seems to testify to his being less than pious; but he 
is not deserving of the destruction rained upon the generation of the Flood. 
How did God serve His justice here? He destroyed the place and rescued 
the innocent. He “plucked” the innocent from the doomed place and kept 
him (and his family) safe while destruction rained down. 
As such, Abraham, who may have harbored hopes that after these many 
years in Sodom, his nephew and former apprentice Lot may have 
influenced some of the sinning citizenry to give up their evil ways, raises 
that very possibility with God. If there is a large group of innocent folks, 
justice will be better served by punishing the wicked alone and leaving the 
innocent in their place. The reputation of justice (as opposed to the 
capricious judgment accorded to the pagan gods — compare the Noah 
story with that of Utnapishtim in the Epic of Gilgamesh) will not be served 
if a town with a sizeable population innocent of the crimes leading to the 
“terrible cry” that is emanating from the town is utterly destroyed and its 
innocent residents are displaced and made into refugees. 
God allows for the possibility that there are fifty innocent people there, 
and that He will spare the town “for their sake” (i.e., so that they not suffer 
the hardships mentioned above). 
The negotiations end at ten because the last group of innocents that was 
spared totaled just under ten (Noah, his wife, his three sons and their 
wives, all evidently innocent as they were saved) and their place (the 
world) was not spared for their sake. 
The word “Tzaddik” is the key word of this section, because it is the 
possibility of there existing a community of innocents that is the linchpin 
of Abraham’s pleas. 
By the way, there is another leitwort in this section — Matzo (to find). It 
should be clear why this word also appears exactly seven times — the 
entire enterprise of the Divine investigation into Sodom depends on 
“finding” a group of innocent people. 
C’: (19:1-26) In the mirror section with which Perek 19 begins, the fate of 
Sodom, negotiated in section C, is sealed. The messengers of God come 
into Sodom with one mission — to search for innocent people. They 
expedite the search by entering the city and poking at its Achilles' heel. As 
the prophet Ezekiel points out (16:49), and as is repeated many times in 
Midrashic literature, the city had a reputation for not taking care of the 
“other” (i.e., the outsider, the destitute, etc.). In order to test the guilt of the 
town, they fall upon the goodwill of others, and only Lot brings them into 
the house. When the townsfolk surround the house, making their 
abominable demands on Lot regarding his guests, Lot goes out and offers 
them a substitute “plaything” for the night — his own two daughters. At 

this point, the angels pull Lot in, saving his life, and tell him that they are 
going to destroy the town; again, where is th e search for the innocent? 
We err if we think that it is possible to live in a town where such terrible 
things are initiated by a mob and those who refuse to participate — but 
continue to reside there — are considered “innocent.” To be innocent, one 
must publicly and obviously do what is possible to stop such abominable 
behavior, or, at the very least, loudly and clearly protest it. 
When the angels found that no member of the town was making any 
attempt to stop the mob, it was a clear sign that there weren’t ten innocent 
people; there wasn’t even one. (We will look at Lot’s “innocence” later 
on.) 
Whereas the first half of this pair carries the Abrahamic optimism that 
there may be some Tzaddikim in Sodom, the mirror story that takes place 
in Sodom bares the city’s true nature. Once the mob has been stilled by the 
angels, the judgment of the city is final and the only obstacle in the way of 
its destruction is the presence of Lot and his kin. 
We still have a few loose ends to tie up — and section “B” to look at. 
Abraham 
B: (18:16–19) This somewhat awkward interlude, following Abraham’s 
escorting his guests towards the mountaintop overlooking the lush valley 
of Sodom (and seemingly being a Divine response to Abraham’s 
hospitality and the self-same act of escorting the guests), highlights the 
great promise of Abraham and the “responsibility” God “feels” towards 
His chosen one. As this Divine “rumination” is expressed, the angels are 
looking down at Sodom (v. 16). 
B’: (19:27–29) In an even more awkward interjection, the text leaves Lot 
on his way up to Zoar and returns to the hills of Hebron, where Abraham is 
watching the destruction. God remembers Abraham and, as a result, sends 
Lot away from Sodom. 
I believe that the unusual location of this passage is justified by what it 
accomplishes within the unified narrative Just as the transition from 
Hebron down to Sodom is broken up with a mention of Abraham’s 
greatness, so the return move from Sodom up towards Hebron has a 
parallel refocusing. 
The “awkwardness” of these mentions of Abraham highlights that even 
though the major focus of the events in these seventy-one verses is the fate 
of Sodom, the real “star” of these chapters is Abraham. We will comment 
on this in the final section of the chapter. 
We can now turn our attention to Lot (and his salty wife) and the final 
tally of Tzaddikim in the city. Conventional wisdom holds that there were 
three or four innocents in Sodom: Lot, his two unmarried daughters and, 
perhaps, his wife. I would like to propose that there were none at all; I 
believe that this is borne out by a careful reading of the verses. 
There is a clear parallel between the stories of Noah and Lot; both are 
spared, along with members of their family, from Divine punishment that 
destroys their home. Indeed, the final picture we are given of each of them 
is that of a drunk being shamed by his own children. 
But, the parallel falls short of totality. When God turns His attention to the 
ark and begins to cause the waters to recede, He “remembers Noah” (8:1) 
and, as a result, slows the waters and begins the process that will lead to 
his exodus from the ark. 
Why does God spare Lot? “And it came to pass, when God destroyed the 
cities of the Plain, that God remembered Abraham, and sent Lot out of the 
midst of the overthrow . . .” (19:29) Lot was no better than his neighbors, 
as is evidenced by his shameful behavior outside of his door. He is saved 
not by his own innocence, but by the merit of his uncle, brother-in-law, 
and former patron, Abraham. 
This is why none of his entourage was allowed to look at the destruction; 
one may only look “down” at God’s justice if one is truly raised above the 
status of the guilty. The immediate mention of Abraham gazing at the city 
should be enough to underscore this point; in the parallel section (B), the 
angels also gaze down, further strengthening the distinction between the 
innocent, who may look, and the guilty who are spared through no merit of 
their own, who may not. (Violation of this norm turns one into the very 
vehicle of the punishment, in this case, salt.) 
Abraham 
We have responded to all seven questions posed above; yet we cannot 
leave our gaze down at Sodom without noting the role of Abraham in this 
story. As noted earlier, a superficial reading of these two chapters places 
the focus in and about Sodom; a more careful reading leaves us with the 
conclusion that the real focus is Abraham. Why else would the text “jerk” 
us away from Lot’s travels to refocus on Abraham and his prayerful gaze 
at the horrible destruction raining down from heaven? 
Not only is Abraham’s hospitality set against the terrible norms of Sodom, 
but the elevation of Abraham from chieftain to “prince of God” (Perek 23) 
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seems to take place within these Perakim. Whereas Abraham’s only 
interactions with other leaders had been tense (e.g., in Egypt and at the 
détente with the king of Sodom), from here on his power and stature are 
raised significantly. (Compare Abimelech’s invitation in Perek 20 to 
Abraham’s expulsion from Egypt at the end of Perek 12.) 
The many contrasts against which Abraham is shown favorably, beginning 
with the annunciation (against the shameful birth of Moab and Ben-Ami), 
continuing with his pleading for the Tzaddikim (against the horrible 
treatment of the innocent wayfarers), and concluding with his merit, which 
spares Lot and his daughters (who have no merit of their own) serves to 
underscore the august and noble nature of our first father. Is it any 
surprise, then, that Abraham’s name appears fourteen times throughout this 
narrative? (Compare this to the fourteen mentions of Moses at his 
consecration at Sinai in Exodus 3:1–4:17, and the twenty-one mentions of 
Samuel at his inauguration in I Samuel 3.) 
Afterword 
By identifying the parameters of the literary unit, we are able to discern 
structures that help us clarify the subtext. In addition, once we have the 
contours of the unit clear, we can identify those words that repeat and 
stress certain personalities, themes, or events such that the leitwort informs 
our understanding of the text. 
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Chamishoh Mi Yodei'a 
5 Questions And Answers On Parshas Va'yeiro 5776 - Bs"D 
Please send your answers and comments to: Sholom613@Rogers.Com 
1) Ch. 18, v. 7: "Va'yikach ben bokor rach votov" - And he took a calf 
tender and good - Rashi comments that Avrohom actually had three 
calves slaughtered, enabling him to serve each guest a complete tongue 
with mustard. It is most puzzling that Rashi mentions mustard. It seems to 
lend no clarity to the verse. The words "ben bokor rach votov" teaches that 
there were three calves, but the rest of his comment seems superfluous. 
2) Ch. 18, v. 27: "V'onochi ofor vo'eifer" - And I am but earth and ash 
- Rashi explains that Avrohom meant to say that if not for Hashem's 
miraculous intervention he would have been earth, i.e. killed in his battle 
against the four kings and have been decomposed in the earth, and ash 
when Nimrod had him thrown into a cauldron for sticking to his belief in 
Hashem. This seems problematic, as the incident with Nimrod preceded 
that of the war with the four kings. He should have said, "v'onochi eifer 
v'ofor." 
3) Ch. 19, v. 14: "Va'y'hi chimtzacheik b'einei chasonov" - And it was 
as a joke in the eyes of his sons-in-law - What was a joke? 
4) Ch. 19, v. 16: "Va'yachaziku ho'anoshim b'yodo uvyad ishto uvyad 
shtei v'nosov" - And the men took hold of his hand and the hand of his 
wife and the hand of his two daughters" - In verse 1 they are called 
angels and here and in verses 10 and 12 they are called people. 
5) Ch. 19, v. 33: "Va'yeilech Hashem kaasher kiloh l'da'beir el 
Avrohom" - And Hashem went when He ended speaking with 
Avrohom - Rashi comments; Once the defender is quiet the Judge goes 
His way. How is Rashi clarifying or enhancing our understanding of the 
verse? 
Answers: 
#1 The M.R. on the words in verse 4, "V'hisho'anu tachas ho'eitz says that 
Avrohom had a clear sign as to which potential guest was a proper G-d 
fearing person and who was an idol worshiper. He only accepted the 
former. The Holy Zohar Chodosh 1:102b says that the G-d fearing people 
caused the branches of the tree to create a sort of canopy over them, 
protecting them from the sun, and the others would result in the tree 
spreading its branches far apart, exposing the person to the sun. G-d 
fearing people would likewise have good character traits, and in particular 
these three traits: They like poor people, they are satisfied with a limited 
amount of physical accommodations, and they are "cha'reidim lidvar 
Hashem," seriously concerned about fulfilling Hashem's will. This is the 
intention of the words "sholosh l'shonos B'CHaRDoL." The letters of this 
word can be reconfigured in these three ways, "B'CHaR DaL," choose a 
poor person, "CHaDoL RaV," refrain from a lot, and "CHoReiD LeV," 
heartfelt fearing. (GR"A) 
#2 1) The Holy Zohar explains why Amrofel is used by the list of warring 
kings, as he was really Nimrod, as explained by Rashi, that Amrofel is a 
compound of "omar pol," - He said throw down, meaning he commanded 
that Avrohom be thrown into the fiery cauldron. He obviously gathered his 
ministers and countrymen to witness the auto da fe. Imagine his 

embarrassment when Avrohom was miraculously saved. Not only were his 
plans foiled, but his ideology was likewise dealt a slap in the face in the 
public arena. To save face, when he was involved in the war of five 
against four he made it his business to capture Lote, seemingly not part of 
the battle strategy. Avrohom and Lote were look alikes (Rashi on 13:8). 
Amrofel felt that if he could capture Lote, he could claim that he had 
captured Avrohom and that Avrohom was not such a holy person, as he 
couldn't even save himself from being captured. This shaming of the look-
alike of Hashem's holiest representative on earth motivated Avrohom to 
save Lote, even though he knew that he was taking great risks in the 
attempt. Once he wrested Lote out of Amrofel's hands the incident of Ur 
Kasdim was reinstated to its former glory. Avrohom, being interested only 
in the glorification of Hashem mentioned "ofor" first because it was only 
after being saved from becoming earth that the miracle of not becoming 
"eifer" at Ur Kasdim was reestablished as a permanent sanctification of 
Hashem. 
2) When was "vaagadloh shmecho" (12:2) fulfilled? Rashi on 14:17 cites a 
Medrash Agodoh, which says that when Avrohom was saved in the war, 
ALL the kings assembled in a valley and instated him as a minister and 
leader over them. This was Hashem's grand plan to have him no longer be 
Avrom, a patriarch over just his family, but to become AvroHom, "Av 
hamone goyim" (17:5), the king over nations, besides the primary 
Patriarch of the bnei Yisroel. OFOR is a compound of "Ayin par," 70 
oxen, which represent the 70 nations. Only afterwards would he become 
the patriarch of the bnei Yisroel, as Yitzchok was not yet born. EIFER is a 
compound of "Alef par," 1 ox, corresponding to the bnei Yisroel. The bnei 
Yisroel came into being later, while he was accepted as a leader by all the 
kings earlier, hence we have "eifer" ahead of "ofor."(Rabbi Mechel Zilber 
Rosh haYeshiva Chasidei Zhvil shlit"a) 
#3 1) The words related by Lote. (Rabbeinu Myochos) 
This seems to be supported by the M.R., which says that his sons-in-law 
said, "Behold numerous musical instruments are always being played in 
the city, so how will it suddenly be destroyed? Destruction always comes 
in stages. 
2) This was a derision of Lote. When they heard him say this they 
considered him mentally unstable. (Rabbeinu Menachem) 
3) The people of Sdom were light-headed and also great scoffers. These 
words were compared to the general behaviour of the local people. (Tosfos 
Hasho'leim) 
4) Take note that in verse 12 the angels told Lote to remove his family 
members, "hotzei." In verse 14 Lote tells his sons-in-law, "Kumu tz'u," 
arise and leave. This was the joke. Since they had been among those who 
were struck with the visually debilitating "sanveirim" of verse 11, how did 
Lote expect them to find the gate of the city to be able to exit? This is why 
the angels said "hotzei," that you have to cause them to leave by guiding 
them. (Ponim Yofos)The issue raised by the Ponim Yofos is actually dealt 
with by a Rishon. Moshav Z'keinim cites Horav Yeshayoh who asks how 
after being smitten with "sanveirim" does our verse say "b'einei chasonov." 
I believe he doesn't literally mean that this is a problem because by saying 
that it was a joke in their EYES need not mean that they had proper vision. 
One can make a remark to a blind person and if he takes the words as a 
joke we can also say that it was "as a joke in their eyes." Rather, he is 
likely concerned with Lote's bidding them to leave on their own after they 
were stricken with "sanveirim." However, he answers that "sanveirim" was 
not a debilitating eye disorder that left them without the ability to find the 
exit of the city. Rather, it was a temporary phenomenon of their seeing 
things that did not really exist, a sort of false vision, so that they not find 
the guests and harm them. 
#4 Rabbeinu Nisim explains that when they acted as humans, as when they 
pulled Lote into the house and when they grabbed his and his family 
members' hands, the verse calls them people. I don't know how this 
explains verse 12, which only tells of their talking. Rabbienu Efrayim 
explains that angels are fiery creatures, as per the verse, "M'shorsov aish 
lo'heit" (T'hilim 104:4). When they had to take hold of Lote to bring him 
into the house and here where they actually took hold of the hands of these 
people, Hashem changed their natures to have human-like hands of flesh 
so that they not burn Lote and his family. Likewise, verse 12 needs 
clarification. 
#5 The Chizkuni explains that Rashi is forewarning that we find numerous 
places where Hashem appears in a prophecy and there is a dialogue, but 
when the prophecy is complete the verse does not say that Hashem left 
when He ended speaking. Rashi explains that it is specifically here that 
this is pointed out because Avrohom attempted to defend the people of 
S'dom and the surrounding communities. Hashem is most eager to hear the 
defense offered, even for evil people, in keeping with the dictum, "Ki lo 
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sachpotz b'mose ha'meis ki im b'shuvo v'choyoh." Hashem, so to speak, 
lingered, hoping to hear more reasons to pardon the people. It was only 
when Avrohom had nothing more to say that He left. 
Rabbeinu Nisim explains that when a prophet is in the exalted state of 
receiving prophecy, when the communication ends the prophet does not 
immediately "come back to earth." Rather, he remains in this state for a 
while longer and slowly returns to "normal." Hashem, knowing that 
Avrohom would do everything in his power to defend the people and avert 
destruction, knew that Avrohom would continue negotiating for their 
pardon. Knowing that with less than a collective "minyan" quorum of 
righteous people in the communities there was no glimmer of hope to save 
them, Hashem immediately left, even though Avrohom was still in the 
prophecy state, so as to spare him pleading that would be to naught. He 
adds that this also allowed Avrohom to return home while it was still 
daylight. I don't know how Rabbeinu Nisim would explain Avrohom's 
words in verse 32, "Va'adabroh ach hapaam." 
A Gutten Shabbos Kodesh. 
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Chasidic Insights 
Chasidic Insights Parshas Va'yeiro From 5764 Bs"D 
For sponsorships and advertising opportunities, send e-mail to:Sholom613@Rogers.Com 
Ch. 18, v. 1: "V'hu yosheiv pesach ho'o'hel" - Avrohom excelled in 
making his guests feel so at home that it was as if he were the wayfarer, 
sitting at the doorway, and not inside. (Admor Rabbi Yaakov Dovid of 
Amshinov in Kuntres Divrei Torah) 
Ch. 18, v. 2: "Va'yiso einov" - We can interpret this verse as a continuum 
with the previous one. Avrohom was very distraught at not being able to 
accommodate guests. When in such a state, the Holy Spirit would not 
appear to him. Thus Hashem appeared to him when he was sitting at the 
opening of his tent and he lifted his eyes and saw guests. When he saw the 
opportunity to fulfill the mitzvoh of accommodating guests he was again 
filled with joy, allowing Hashem to appear to him. (Chasam Sofer) 
Ch. 18, v. 3: "Al noh savor mei'al avdecho" - The gemara Shabbos 127 
derives from these words that it is a greater feat to greet guests than to 
receive the Holy Spirit. Why is this so? When one receives his friend or a 
dignitary as a guest, it is no great feat to treat the guest warmly and kindly, 
either because of a close relationship or because of the guest's exalted 
position. However, when one warmly receives the son of his friend, 
someone with whom he has no relationship, this shows a true concern for 
his friend. Since we are all "bonim laShem," when we properly 
accommodate a guest, we show our love for Hashem even more than when 
we receive Him. (Rabbi Sholom Barzhevski Admor of Slonim mipi 
hashmuoh) 
Ch. 18, v. 23: "V'Avrohom shov limkomo" - Avrohom pleaded at length 
with Hashem to spare S'dome and its environs (verses 22-32). All his 
bargaining did not save S'dome and the nearby communities. Rather than 
being crestfallen and despondent, Avrohom went back to his place, to his 
former position of serving Hashem with all his might. Avrohom tried his 
best and left for Hashem the rest. Hashem's response "no" did not slow 
down Avrohom. (Admor Rabbi Mordechai Yoseif of Ishbitze) 
n.b. See Tosfos on gemara Yoma 28a "omar lo'hem" who writes that 
Hashem did not want Avrohom to pray for their welfare. 
Ch. 19, v. 14: "Va'y'hi chimtzacheik b'ei'nei chasonov" - How could 
they treat Lote's words lightly after they saw that those who surrounded his 
home were struck with a form of lost vision? Their not taking his words 
seriously was their form of blindness, "sanveirim." They too were struck 
with this disorder in another form. (Shem miShmuel) 
Ch. 19, v. 30: "Va'yaal Lote miTzo'ar" - Lote seemed to be very 
humble, saying that he had so little merit that if he were to move to 
Avrohom's town he would die by virtue of his merits being compared with 
those of Avrohom (see Rashi on 19:19 d.h. "pen"). Nevertheless, Lote did 
not remain a humble. "Va'yaal Lote," and Lote elevated himself, 
"mitzo'ar," from being small. (Adaptation of the words of the Admor of 
Slonim) 
Ch. 20, v. 17: "Va'yispa'leil Avrohom" - The gemara B.K. 92 says that 
the juxtaposition of this verse to the next chapter, which relates that 
Hashem allowed Soroh to become pregnant teaches us that when one prays 
for another and "he himself is in need of that matter," he will be answered 
first. "He himself is in need of that matter" means that he needs to have the 
other person suffer from that difficulty. It was advantageous for Avrohom 
to have Avimelech remain unable to excrete any body fluids. This would 
any false rumour that Avimelech caused Soroh's pregnancy. In spite of this 
Avrohom prayed for his welfare to his own detriment. In such a case one is 

answered first. (Rabbi Simchoh Bunim of Parshizcha in Siach Sarfei 
Kodesh vol. #1) A Gutten Shabbos Kodesh. 
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Oroh V'Simchoh 
Oroh V'simchoh - Meshech Chochmoh On Parshas Va'yeiro - Bs"D 
Ch. 22, v. 11: "Vayikra eilov malach Hashem min hashomayim" - 
Why did the angel call from the heavens rather than appear directly in 
front of Avrohom? The M.R. 56:7 says that had the angel waited to 
communicate with Avrohom on earth, the delay in time would have made 
it too late to save Yitzchok, as the blade was literally against his neck. I 
have difficulty in understanding this, as the angel could have been 
dispatched a bit earlier. Any insight would be appreciated. 
The Meshech Chochmoh answers that the angel was unable to appear in 
front of Avrohom by virtue of an halachic consideration. The M.R. 56:3 
says that when Avrohom was attempting to sacrifice his son Yitzchok he 
had the status of a Kohein Godol. The Akeidoh took place on Yom Kippur 
according to the Yalkut Reuveini (This disagrees with the Psikta Rabosi 
41:6 which says that it took place on Rosh Hashonoh, and also disagrees 
with the M.R. Shmos 15:15 which says that it took place during the month 
of Nison.), and as well it took place on the future Temple Mount at the 
location of the Holy of Holies. He says that sacrificing Yitzchok was 
equivalent to offering the incense in the Holy of Holies on Yom Kippur. 
When the Kohein Godol offers the incense on Yom Kippur no one is 
allowed to be with him (Vayikroh 16:17), not even an angel, as mentioned 
in the gemara Yerushalmi Yoma chapter one. Hence the angel was only 
able to speak to him from a distance. 
A minor point might be added to the words of the Meshech Chochmoh. 
The Torah requires that a cloud be present upon the offering of the incense 
on Yom Kippur, "Ki be'onon eiro'eh al hakaporres" (Vayikroh 16:2). The 
M.R. Breishis 56:1 says that when Avrohom came to the designated 
mountain he saw a cloud above the mountain. Besides being a sign that 
this was the mountain Hashem chose, it might also have served the 
purpose of "ki be'onon." The Meshech Chochmoh (as well as the Sforno) 
mentions a similar concept in parshas Acharei regarding the clouds of 
glory. 
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Rabbi Zvi Akiva Fleisher 

Sedrah Selections 
Sedrah Selections Parshas Va'yeiroh 5776 Bs"D 
Ch. 19, v. 15: "Pen tiso'feh baavone ho'ir" - Rabbi Saadioh Gaon says 
that to understand this verse we must add a word, "Pen tiso'feh baavone 
ANSHEI ho'ir," so that the intention is not "Lest you will be destroyed 
through the sin of the city," but rather "Lest you will be destroyed through 
the sin of the PEOPLE of the city. This is called a "Mikro kotzeir," a 
shortened verse, leaving out a word which can be self understood. 
However, Rashi on the words in verse 20 "Ho'ir hazose krovoh," explains 
"krovoh" to mean it was more recently established. Having been populated 
for a shorter period of time than Sdom, the inhabitants of the city have 
accumulated fewer sins. Rashi calculates that Sdom was inhabited for 52 
years, while Tzoar was inhabited for one year less. Rashi points out that in 
the expression, "Imolto NOH," the word NOH, spelled Nun-Alef has the 
numeric value of 51. Indeed, the medrash says that Tzoar was destroyed a 
solar year later, just as Sdom was destroyed when it was 52 years old. The 
numeric value of Tzoar, Tzadi-Vov- Ayin-Reish equals 366. A solar year 
is 365 and 1/4 days long. Lote therefore thought that it would not be 
destroyed. During the Holocaust of World War II, a great tzadik was asked 
by one of his followers why European Jewry, which had many righteous, 
scholarly people, was being destroyed, while America, with a relatively 
weak Jewish community at that time, was not. The great tzadik answered 
that in spite of the much stronger Jewish communities in Europe, it was 
populated for many more centuries and had accumulated many more 
aveiros. 
Possibly according to these words of Rashi our verse is not lacking a word 
to be fully understood. The angels told Lote that he might be destroyed 
through the sin of the city itself, meaning that although the inhabitants 
have sinned greatly, if they have not sinned to a point where an 
accumulative threshold of sin is reached, Hashem's trait of merciful 
patience would hold back immediate destruction. However, since the city 
of Sdom was already 52 years old, the accumulative sins done in the city, 
"AVONE HO'IR," would bring about its destruction and the death of Lote 
as well if he remained within the city. Rabbi A.G. added an insight. 
Perhaps, only when Hashem destroys a city along with its inhabitants does 
the ruling of collective sin in a geographic location play a role. 
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The following offering is a repeat from last year with some minor 
additions. However, it is included since I find it a most exciting insight 
into the parsha of the destruction of Sdom, befitting the Gaon of 
Ragotchov. 
Ch. 19, V. 24: "Gofris vo'eish" - The Gaon of Ragotchov asks, "Why 
were these cities destroyed specifically by fire?" He answers with a 
Tosefta Sanhedrin 14:1 which proves that a city which has the status of "ir 
hanidachas," a city where the majority of its adult population has been 
lured into accepting false gods, has not only the guilty people's possessions 
destroyed, but also the property of the righteous inhabitants are burned 
along with everyone else's. The proof is from Lote who escaped the 
destruction of Sdom but was not allowed to remove his belongings. We see 
from here, says the Ragotchover Gaon, that Sdom had the status of an "ir 
hanidachas." 
With this he explains a difficult ruling of the Rambam, hilchos avodoh 
zoroh 4:6. The Rambam says that before an "ir hanidachas" is destroyed, 
the court sends two Torah scholars to warn the people and attempt to have 
them repent from their wrong ways. If they repent, they are not judged as 
an "ir hanidachas," but more leniently, as independent people who have 
worshipped avodoh zoroh. The Ra'avad strongly disagrees, saying that he 
found no gemara stating that repentance changes the ruling of the court. 
Now that it is established that S'dom is an "ir hanidachas" there is a basis 
for the Rambam's ruling. The Targum Onkeles on 18:21 "V'im lo, 
ei'doh'oh" says "v'im toyvin loh es'p'roh," and if they repent, I will not give 
them this punishment of "kolloh', total annihilation. We see from here that 
Hashem sent TWO ANGELS to see if they repented. This is the source for 
the two Torah scholars and that repentance changes the ruling. 
Numerous other things fall into place with this Tosefta. In verse 24 we see 
that Hashem rained sulfur and fire upon S'DOM and AMORAH, but in 
verse 25, He only turned over the rest of the cities, but did not burn them. 
This is the source for the ruling that more than two cities are not judged as 
"o'rei nidachas" at once, as per the mishneh Sanhedrin 2a. Lote escaped, 
but did not want to once again live with Avrohom. He looked to a nearby 
community for refuge, but feared that it too might be destroyed. He came 
upon the idea of Tzoar, assuming it would not be destroyed because (v. 20) 
"ha'lo MITZOR hee u's'chi nafshi, is it not SMALL, and I will remain 
alive." What does its being small have to do with being a safe haven? 
Once again, since he feared the nearby towns would be subject to the same 
ruling of "ir hanidachas" as Sdom (see Rashi v. 30), he would be safe in a 
small community, as per the opinion of Rabbi Yonoson in the gemara 
Sanhedrin 15b that a city with a population of under one hundred cannot 
become an "ir hanidachas." 
This opinion is the halachic conclusion of the Rambam hilchos avodoh 
zoroh 4:2. 
Possibly, in the same theme, other points can be added. Rashi in verse 4 
says (M.R. 50:5) that the angels spoke to Lote about the status of the city's 
inhabitants. He responded by saying that the MAJORITY was evil. Since 
they were sent by Hashem to destroy the city, what place is there for 
hearing about their level of piety? However, since Targum Onkeles says 
that verse 21 tells us that repentance would save the city from being 
destroyed, they had to know the most recent status. This would also 
explain why Lote told them the MAJORITY of the city is sinful. A 
majority is needed to have the status of "ir hanidachas." 
Another possible point - Since the Rambam rules in hilchos avodoh zoroh 
4:4 that more than two cities can be made into "o'rei nidachas" if they are 
not near each other, why were only two destroyed by fire? Rashi on 19:25 
d.h. "Va'yahafoch" brings a Medrash Breishis Rabboh 51:4 that the five 
(Rashi says four, see Sifsei Chachomim) cities were all built on one rock. 
Since they were right next to each other, only a maximum of two can be 
ruled as "o'rei nidachas." PLEASE NOTE: Although we have mentioned 
numerous exemptions from becoming an "ir hanidachas," this only means 
that the inhabitants of the city are not judged with the special "ir 
hanidachas" rules, such as death by decapitation and their belongings 
destroyed, but the individuals are still judged as idol worshippers, an 
offence which carries capital punishment. 
Akeidoh 
We find in the narrative of the great test of the Akeidoh that Avrohom was 
the great hero upon whom the spotlight shines. Why doesn't the Torah 
stress the greatness of Yitzchok who was willing to be slaughtered? This 
question is raised by the Holy Zohar page 120. 
Answers: 
1) The Beis haLevi notes that throughout the story of the Akeidoh we find 
Avrohom being the courageous hero, and in our prayers we mention the 
Akeidoh of Yitzchok as our merit, as in the musof prayers of Rosh 
Hashonoh we say "va'akeidas YITZCHOK l'zaro b'rachamim tizkor." He 

answers that to have a merit that carries over from the Ovos, or any 
previous ancestor, we require a connection to that merit. If we display a bit 
of that lofty characteristic, then we can cash in on the same merit in a 
larger dose from previous generations. The merit of Avrohom was his 
selflessness in being willing to sacrifice his child. Yitzchok's merit was his 
eagerness to be sacrificed. The trait that has carried over to us in a greater 
measure is that of Yitzchok, not of Avrohom. Indeed, Avrohom's deed was 
greater than Yitzchok's and it is therefore Avrohom who is highlighted in 
the story of the Akeidoh, but when we ask Hashem for the merit of our 
Patriarchs' actions, we must stress the action of Yitzchok. 
2) Avrohom heard what seemed to be a prophecy that contradicted a 
previous statement of Hashem, "Ki b'Yitzchok yiko'rei l'cho zorah" 
(21:12), and still proceeded. (Ponim Yofos) 
3) Fulfilling a mitzvoh actively is greater than fulfilling a mitzvoh 
passively (Ritvo ch. 1 of gemara Y'vomos). This is an insight into why 
"a'sei docheh lo saa'seh," when a positive and negative mitzvoh are in 
conflict, the positive mitzvoh is done at the expense of the negative 
mitzvoh. Avrohom participated with action, but Yitzchok as a sacrifice, 
was passive. (Ponim Yofos) 
4) The gemara Kidushin 31a says, "Godol mitzu'veh v'oseh mimi she'eino 
mitzu'veh v'oseh," - One is greater if he is commanded to do and does than 
one who is not commanded to do and does. Avrohom was commanded 
while Yitzchok wasn't. (Ponim Yofos) 
5) Avrohom envisioned that upon slaughtering his son he would suffer the 
terrible loss for the rest of his life, while Yitzchok was called upon to show 
heroism for a short period of time only. (See gemara K'subos 33b which 
makes this point regarding the test of Chananioh, Misho'eil, and Azarioh.) 
(Ponim Yofos) 
6) Since Yitzchok already said to Yishmoel (M.R. 55:4) "I am ready to be 
offered as a sacrifice to Hashem," his test was not as demanding. 
(Nachalas Yaakov) 
7) Had this test been attributed to Yitzchok, his son Eisov would have 
demanded a reward for his progeny as well. This does not apply to 
Yishmoel having a claim to the merit of Avrohom since he was 
specifically excluded from being the continued progeny of Avrohom when 
Hashem said, "Ki b'Yitzchok yiko'rei l'cho zorah" (21:12). (See Shaalose 
U's'shuvos Mahari"t O.Ch. vol. 2 teshuvoh #6.) (Meshech Chochmoh) 
8) Perhaps, since Avrohom taught the world that offering human sacrifices 
was not the will of Hashem, had he now done so himself, he would have 
been the laughing stock of society. This would have brought him life-long 
humiliation of the greatest order. Yitzchok was called upon to show 
heroism for a short period of time only. This thought is quite similar to 
answer #5. 
9) Another possibility: I believe the Noam Elimelech says on the words 
"Va'yar es hamokome meirochoke" (22:4), that Avrohom saw Hashem 
(haMokome meaning Hashem the Omnipresent) from a distance, not 
perceiving Hashem's presence as he was used to perceiving. When totally 
in touch with Hashem this test would be relatively small. The main point 
of the test was to offer his son while Avrohom was feeling like an average 
person, quite removed from Hashem. Hashem did not remove this 
closeness from Yitzchok, and his test was much easier. 
10) Another possibility: Rabbi Mendel mi'Riminov explains the words 
"Va'yishlach Avrohom es yodo va'yikach es hamaa'chelles." Why doesn't 
the verse simply say "va'yikach es hamaa'chelles?" He answers that 
Avrohom had so thoroughly trained himself to do Hashem's bidding that 
his organs always sprang to the task. However, since it was not truly 
Hashem's intent to have Avrohom carry out the actual slaughtering of 
Yitzchok, Avrohom's hand did not respond with its normal alacrity. This 
required a special effort to stretch out his hand, hence the extra words 
"Va'yishlach Avrohom es yodo." 
According to this, perhaps Avrohom's test was greater than Yitzchok's 
because Yitzchok responded to the call with alacrity, doing everything that 
Hashem intended him to actually do. Not so with Avrohom. He had to 
force himself to act at the crucial moment of taking the knife. 
By the way: Medrash Tanchumoh answers the question of the need to say 
"Va'yishlach Avrohom es yodo" in a different manner. It says that the 
"sitro acharo," the evil forces, attempted to stop Avrohom all along the 
way as he pursued fulfilling Hashem's will. Avrohom had already picked 
up the knife, but the "sitro acharo" knocked it out of his hand. This 
required a separate "Va'yishlach …… yodo," "reaching out" his hand and 
again picking up the knife. 
11) Perhaps an insight from HRH"G R' M.M. Shach shlit"a into the 
greatness of Avrohom at the time he received the prophecy of the Akeidoh 
will also answer the question. He says that we know that only Moshe was 
a prophet of such stature that he received a clear, unequivocal prophecy 
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from Hashem (see Bmidbar 30:2). All other prophets, including Avrohom, 
received a clouded message, somewhat open to interpretation. This being 
the case, how might Avrohom have reacted upon receiving a prophecy to 
bring his son as a sacrifice? This was contrary to everything that Hashem 
had taught him and that he espoused to the world. Add to this the prophecy 
that through Yitzchok he would have a chain of descendants (21:12). Add 
the fact that Avrohom had this only son from Soroh at a very advanced 
age. It would have been exceedingly easy for him to read another 
interpretation into the prophecy. Yet he understood it properly and 
proceeded to fulfill it with alacrity. However, Yitzchok followed suit by 
relying on his father. 
12) Perhaps an insight from the Malbim will also answer the question. He 
says that the greatest component of the test of the Akeidoh was when 
Avrohom heard that he should not slaughter his son. How would he react 
at this point? Would he say to himself, "B"H my son's life is saved," and 
immediately unbind him, or would he do this with the same attitude of 
fulfilling Hashem's wish? We see from the words of the angel, "Al tishlach 
yodcho el hanaar v'al taa'seh lo M'UMOH" (22:12), which the M.R. 56 
says means "don't cause even the smallest blemish (mum mah) in 
Yitzchok," that Avrohom wasn't relieved at the turn of events, but to the 
contrary, he was still very eager to sacrifice Yitzchok. Only upon being 
specifically commanded to stop in his tracks did he relent. This is why 
Avrohom was credited with this test, while we have no such test for 
Yitzchok. 
Ch. 22, v. 12: "KI y'rei Elokim atoh v'lo chosachto es bincho" - 
MVRHRH"G Rabbi Yaakov Kamenecki explains the title of "y'rei 
Elokim" which Avrohom received at this point as follows: "Y'rei Elokim" 
means being far removed from murder, as in Breishis 20:11, "Ein yiras 
Elokim bamokome ha'zeh," 42:18, "Es ho'Elokim ani yo'rei," Shmos 1:17, 
"Va'ti'renoh hamyaldose es ho'Elokim," and Dvorim 25:18, "V'lo yo'rei 
Elokim." Each of these expressions refers to a "Yo'rei Elokim" as one who 
is distanced from committing murder. According to this our verse should 
be understood as: "Now I know that EVEN THOUGH you are distanced 
from murder, nonetheless, you would not hold back from slaughtering 
your son to fulfill My request. The second word KI in this verse means 
"even though," one of the four translations for the word KI. 
The Ohr Hachaim Hakodosh tells us about an occurrence at the Akeidoh 
that sends a VERY POWERFUL message. On the words (15:10) "Shov 
oshuv eilecho" he says that the angel announced that he would return to 
put a new life source, n'shomoh, into Yitzchok at the Akeidoh. This is 
mentioned in the Holy Zohar, parshas Noach page 60 and in the Pirkei 
d'Rebbi Eliezer ch. 31. They both say that Yitzchok's n'shomoh left him 
when the blade came to his neck and a new one from the upper realms 
replaced it. The Ohr Hachaim Hakodosh brings allusions from the verses 
that Yitzchok at birth received the n'shomoh of a female, and would be 
unable to reproduce. The new n'shomoh he received at the Akeidoh was a 
male n'shomoh and after the Akeidoh he was capable of reproducing. We 
imagine that with the Akeidoh the existence of the Jewish nation came to 
within a hairbreadth of extinction, and was saved at the last possible 
moment; that the Akeidoh was a stumbling block that was put in the way 
of our continuity and was just barely avoided. However, with the insight of 
the Ohr Hachaim Hakodosh we see the EXACT OPPOSITE! Without the 
Akeidoh, Yitzchok would not have been able to procreate. It is specifically 
BECAUSE OF the Akeidoh, and NOT IN SPITE OF the Akeidoh that 
there is a Jewish nation in existence. 
Perhaps we can find an illusion to the concept of the Ohr Hachaim 
Hakodosh that not only was the outcome of the Akeidoh an avoidance of a 
catastrophe, but also a positive event. In the second verse of the Akeidoh 
story Hashem tells Avrohom, "v'LECH L'CHO el eretz haMorIoH 
V'Haa'leihu." Rashi on the words "LECH L'CHO" (12:1), says that the 
going will be for Avrohom's benefit, including that he was childless until 
now, and in Eretz Yisroel he will merit to have children. Similarly here it 
says the words "v'LECH L'CHO," indicating that this going will bring him 
children. Without the Akeidoh, Avrohom's offspring through Yitzchok 
would have stopped in its tracks. As well, the last two letters of 
"haMorIoH," Yud-Hei, and the first two letters of "V'Haa'leihu," Vov-Hei, 
spell Hashem's holy name of mercy, indicating that when Yitzchok will be 
elevated onto the altar, a great merciful event will take place. If we want to 
have the merit of the actions of our Patriarchs, we must connect with their 
actions, as mentioned above in the name of the Beis haLevi. When 
challenges come up which we feel stand in the way of our spiritual 
progress, and we feel like saying, "Hashem, I try so hard to do what's right. 
Why do you make it so difficult?" we should remember this lesson from 
the Akeidoh. A Gutten Shabbos Kodesh.  
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Rabbi Yissocher Frand 

RavFrand 
Parshas Vayera 
A Segulah Hinted At In Tefilas Geshem 
These divrei Torah were adapted from the hashkafa portion of Rabbi 
Yissocher Frand's Commuter Chavrusah Tapes on the weekly portion: CD 
#919 – Bas Mitzvah Celebrations – Kosher or Not? Good Shabbos! 
Parshas Vayeira is the parsha of the mitzvah of hospitality (Hachnasas 
Orchim) in the Torah. Avram Avinu sees Angels who he thought were 
Arabs and prepares a deluxe meal for them.  
Last year, I happened to be at a dinner in New York for the Mir Yeshiva. 
Someone came over to me and said, "I want to tell you an interesting 
story." He told me the following story: 
There was a fellow in Toronto who saw a Mesulach [charity collector] in 
shul one morning. He invited the Mesulach home for breakfast. He asked 
the Mesulach where he was going to spend the evening and the Meshulach 
told him he had plans to leave town and move on to another city that 
evening. The fellow said, "Please stay with me tonight." The Mesulach 
hesitated, telling the host that he really could not afford to stay another 
night – he had to move on to the next city. The host said, "Trust me, stay 
tonight and when you leave tomorrow I will give you a bigger check than 
anything you will get in the next city." 
The charity collector stayed with his host that night. The host gave him a 
big check in the morning, took the Meshullach's phone and address, and 
then sent him on his way. A year later, the host called the Meshullach, told 
him that he would like to send him a ticket to fly to Toronto to be by him 
the following week, when he was making a bris. The host told him, "I want 
you to be Sandek at the bris of my newborn son." 
The Meshulach was speechless. "Sandek? At your son's bris! I barely 
know you. Why are you giving me all this honor?" The host was persistent 
and the Meshulach agreed to fly to Toronto on the ticket he was provided. 
He came to the airport, checked in, and saw that he had a first-class ticket. 
He came to Toronto and was the Sandek at the Bris. 
The host then explained to the Meshulach what happened. He and his wife 
tried for many years to have children and were unsuccessful. He went to 
Rav Pam, z"l, and asked for advice. Rav Pam told him an amazing thing: 
The segulah [fortuitous opportunity] to conceive children on the night the 
woman goes to the mikveh is fulfilling the mitzvah of Hachnosas Orchim. 
That very night, his wife was supposed to go to the mikveh. Therefore, he 
badly wanted to be offering hospitality to someone at that time. That is 
why he prevailed upon this fellow to stay over that night. And so it was. 
His wife became pregnant and that is why he wanted this person to be 
Sandek at his son's bris and flew him in first class! 
Where did Rav Pam get this idea from? 
There is a line in Tefillas Geshem [the Prayer for Rain recited on Shmini 
Atzeres] – "Remember the one who was born from the announcement 
'Please take some water'" (referring to Yitzchak whose birth was 
announced by the Angels after Avraham provided them hospitality and 
offered them a bit of water to drink). Why is this line thrown into this 
prayer? The answer is that this line is teaching us something. This, I 
believe, is the source of the Segulah which was suggested to this childless 
father by Rav Pam.  
Avraham and Sarah also had trouble conceiving and then they invited 
guests. At that time, the Angel told them "At this time next year, Sarah 
will have a son." Yitzchak was born with the announcement of "Yukach, 
nah me'at mayim" [please take a bit of water]. This little line is the source, 
perhaps, that providing hospitality to others is a Segulah to have children 
of one's own. 
Two Thoughts About The Town of Tzoar 
The Angels come to Lot and tell him they are going to destroy Sodom. 
They take him to the outskirts of the city and instruct him to run for his 
life. They advise him to not look back, not to remain anywhere in the 
plain, and to "flee to the mountain lest you be swept away" [Bereshis 
19:17]. Lot is not prepared to fully implement the Angel's instructions. 
"Please no! My L-rd – See, now, Your servant has found grace in Your 
eyes and Your kindness was great which You did with me to save my life; 
but I cannot escape to the mountain lest the evil attach itself to me and I 
die. Behold, please, this city is near enough to escape there and it is small; 
I shall flee there. Is it not small? – and I will live." [Bereshis 19: 18-20] 
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For whatever reason, Lot pleaded that he was not able to make it up the 
mountain. He begged to be allowed to remain in one of the nearby towns, 
instead of having to flee up the mountain.  
Lot's request was granted. "Behold I have granted you consideration even 
regarding this, that I not overturn the city about which you have spoken. 
Hurry! Flee there, for I cannot do a thing until you arrive there. He 
therefore called the name of the city Tzoar." [Bereshis 19:21-22] 
Rashi interprets -– and he brings textual proof –- that when Lot said about 
the city to which he wanted to escape was "krova" [closer], it does not 
necessarily mean that it was geographically close to Sodom. The intent is 
that the city of Tzoar was founded and inhabited one year after Sodom. 
Consequently, they had one year less of wickedness in their Heavenly 
account. Lot, therefore, pleaded with the Angels "save this city". It's 
founding is closer to us in time and therefore it has not yet committed the 
full measure of sins which would justify its immediate destruction. "Let 
me, therefore, go there", Lot pleaded. And the Angels agreed: "Okay, we 
won't destroy Tzoar, because it is not as old as the rest of the cities around 
Sodom."  
Rav Isser Zalman Meltzer spoke to the students at the Yeshiva Eitz Chaim 
in Yerushalayim (where he was Rosh Yeshiva) on an Erev Rosh 
HaShannah. He told the students "I want to tell you over a schmooze 
[ethical discourse] I heard when I was in Slabodka from Rav Yitzchak 
Blazer (Rav Itzele Peterburger):  
Every year, we do not seem so worried when we enter Rosh HaShannah. 
Even though it is the Day of Judgment, we rationalize "We made it thus 
far, we made it last year, why shouldn't we make it another year?" But 
look at the city of Tzoar. The city of Tzoar was saved because it was one 
year less corrupt than Sodom. This means that in one year, Sodom got so 
bad that it had to be destroyed. We see, thus, what can happen in a single 
year. The difference between the death sentence of Sodom and the 
leniency granted to Tzoar was that of only a single year of less 
sinning…but one year can tip the scale in the other direction.  
Thus, we cannot delude ourselves and say, "Look, we made it last year; we 
will be alright this year!" Tzoar shows us that this logic is faulty. This was 
Rav Isser Zalman Meltzer's schmooze before Rosh HaShannah.  
Although perhaps this insight has more currency in the days and weeks 
before Rosh HaShannah, if we are true Baalei Teshuvah, we can still gain 
inspiration and conviction from it even a few weeks after Rosh 
HaShannah.  
The other thought I want to share about Tzoar is the following: 
The Orach Chaim asks a question: How are we to understand the status of 
Tzoar? If part of the original decree was that Tzoar needed to be 
destroyed, how can Lot say, "Do me a favor and don't destroy it – it is too 
hard for me to run up the mountain"? On the other hand, if it is not 
supposed to be destroyed, then even without Lot's petitioning for it, why 
didn't the Angels advise him to escape to Tzoar in the first place? 
The Orach Chaim answers (based on the above cited Rashi) that Tzoar was 
not as bad as Sodom. It was not fundamentally part of the decree of 
destruction. But there is a principle that once permission is granted to an 
Angel to destroy, he does not distinguish between the righteous and the 
wicked. Tzoar would have been destroyed because once destructive forces 
are unleashed in the world, sometimes "innocent" (or at least not 
completely deserving of punishment) people are killed as well. The Angels 
were prepared to destroy Tzoar because it was at least on the brink, and 
once they had license to destroy Sodom and Amora, they would have 
destroyed Tzoar as well. 
Why then, did it not happen? It is because Lot said "Do me a favor. I can't 
make the trip up the mountain. Save Tzoar!"  
Rav Chatzkel Levenstein asks a question. Avraham Avinu – the Tzadik, 
the Foundation of the World, the Master of Kindness -- prays for all these 
cities and petitions the Ribono shel Olam and is turned down. Lot comes 
and tells the Angel he is too old to climb the mountain, and a city is saved 
for him. How do we understand this – Avraham's prayers to G-d do not 
help, yet Lot's request for a favor from the Angels does help? 
Rav Chatzkel responds that this worked because the Angels had an 
obligation of Hakaras HaTov [repaying a favor] to Lot. He took them in; 
he risked his life for them; he was kind to them. The obligation of Hakaras 
HaTov to a Lot can even trump the prayers of an Avraham Avinu. This is 
a tremendous Chiddush and a tremendous lesson to us all about the 
importance of proper Hakaras HaTov. 
Transcribed by David Twersky; Jerusalem DavidATwersky@gmail.com Technical Assistance by Dovid Hoffman; Baltimore, MD 
dhoffman@torah.org This week's write-up is adapted from the hashkafa portion of Rabbi Yissochar Frand's Commuter Chavrusah Series on the 
weekly Torah portionA complete catalogue can be ordered from the Yad Yechiel Institute, PO Box 511, Owings Mills MD 21117-0511. Call (410) 

358-0416 or e-mail tapes@yadyechiel.org or visit http://www.yadyechiel.org/ for further information. RavFrand, Copyright © 2007 by Rabbi 
Yissocher Frand and Torah.org.  
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 “He urged them very much and they turned toward him and came to 
his home…” (Gen. 19:3) 
(G:UY TYwARB) ı...WTYB LA WABYW WYLA WRSYW DAM OB WRCPYWˆ 
Having lived in Avraham’s household, Lot greatly valued the opportunity 
to host guests. Despite the fact that in Sodom it was more than frowned 
upon, Lot risked his life to invite these strangers in. They declined but he 
pressed them to please join him in his home. 
The Ramban says that they declined in order to increase Lot’s reward for 
hosting them. His desire to provide lodging to guests was a merit for him 
and the angels wanted him to get as much merit as possible. 
While it was indeed a noble thing, we find an interesting parallel in the 
language of the verses. Here is says that Lot urged the men to come to his 
home, and when the people of Sodom came to take the guests away, it says 
that they pressed Lot to move aside so they could enter the home. Why 
does the Torah use the same word to describe the good pressure Lot 
exerted to convince the guests to come to him and the negative, 
threatening pressure put onto Lot by the people of Sodom? 
Perhaps the Torah is teaching us a great lesson here. We know that when a 
person sins, HaShem sends a punishment that is mida k’neged mida, 
measure for measure, with what they did. There is some correlation so the 
person can become aware of his mistake and rectify it. In this case, Lot 
found himself pressured just after he had pressured the angels to come to 
his home and be his guests. 
Certainly Lot was motivated to fulfill the mitzvah he had witnessed in his 
uncle’s home, and certainly, as the Ramban points out, he was receiving 
reward for doing it. However, there was something lacking in how he 
carried it out and that is what was pointed out to him. 
When we offer hospitality to someone, the point is to meet their need for a 
place to stay, not our need to have guests. Similarly, when visiting the sick 
or a mourner, the point is to do what that person needs, not what will make 
us feel like we’ve fulfilled a mitzvah. 
The focus of the mitzvah must be towards the recipient, not the doer of it. 
We don’t visit the sick because we want that merit, but because we want to 
help ease their pain. 
When Lot pressured the angels to come to him, he was motivated by his 
own self-interest to have guests. Whether it was a feeling of pride, of 
having done something good, or some other reason, it was not entirely for 
their benefit. Therefore, he was on the receiving end of pressure from the 
people of Sodom who were trying to get their own way. 
When we seek to do a mitzvah, we must ask ourselves for whom we are 
doing it and why. If we are trying to emulate HaShem we must be like 
Him and have no personal agenda, just as He gains nothing from being 
good to us. If we think outside ourselves, focusing on the other person, our 
mitzvos will be greatly enhanced with no need for further scrutiny. 
R’ Leib Chasman was speaking to a boy who had come to him asking how 
to improve his service of HaShem. After some discussion, R’ Leib asked 
the bochur to go to the Rebbetzin in the kitchen and ask her for a cup of 
tea for him. The boy jumped up to do as he was asked. 
As he did, R’ Leib grabbed his arm. “Wait! Why did you jump up so 
quickly?” The boy hesitated, thought a moment, and then replied, “I guess 
I ran because I have the opportunity to serve a Talmid Chacham!” 
“Oy,” sighed R’ Leib. “It is exactly as I thought. A young man is 
presented with the chance to improve his Avodas Hashem by doing a true 
kindness and bringing a feeble old man a cup of tea. However, instead of 
focusing on doing kindness for its own sake, he chooses to focus on other 
considerations like serving Torah scholars, which in my case is even 
questionable.” 
Now You Know 
When Avraham saw the angels (whom he believed to be Arabian 
travelers,) he was in the middle of speaking to HaShem, Who had come to 
visit him as he recuperated from the Bris Mila. Upon seeing them, 
Avraham said, “Pardon me, G-d, I must go to attend these guests. If You 
will wait for me until I’m done, we can continue.” 
From here Chazal learn that hachnasas orchim, providing hospitality to 
guests, is greater than being in the presence of HaShem’s holy 
countenance. 
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We find that HaShem DID wait for him and told Avraham He was 
planning to destroy Sodom. 
Avraham began to plead on behalf of the people of Sodom, even though he 
knew full well what kind of people they were. He argued that there must 
be some good people and in their merit the city should be saved. 
The Torah then writes that the angels went to Sodom, while Avraham was 
still standing before HaShem. Why does it tell us this in one verse? 
Though normally accompanying a guest as he leaves is part of caring for 
him, and though earlier Avraham interrupted his conversation with 
HaShem for this mitzvah, the Torah wants us to realize how important 
priorities are. 
Now Avraham wasn’t merely receiving a visit from HaShem. He was 
fighting for the lives of others. This took precedence even over his 
“favorite” mitzvah, and the Torah acknowledges that Avraham had his 
priorities straight. 
Thought Of The Week: 
When the little voice in your head is insistent, you should ask yourself 
whose voice it is. 
This week’s issue sponsored H‰E IREUw OHRBA ÊR IB YKDRM N‰EL Yahrtzeit - IWwXRM B‰Y by Larry 
Stern & Family of Woodmere, NY 
E-mail Subscribe to info@JewishSpeechWriter.com I’m not forcing you but… Print, e-mail, and share Migdal Ohr with others. You’ll be glad you 
did. E-mail ‘Subscribe’ to info@JewishSpeechWriter.com ©2015 – J. Gewirtz  
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Khal Machzikei Torah 
Vayaira 5776- I’m Saddled With You 
In this week’s parsha Hashem instructs Avraham to offer his beloved 
Yitzchak as a sacrifice on Har Moriah. Avraham wakes up the next 
morning bright, early and energetic, and personally saddles his own 
donkey for the journey. Rashi (Shmos, 4:20) tells us that the donkey that 
Avraham used will be the same beast that Moshiach will be riding upon 
when he reveals himself to the world. It would seem at first glance that this 
particular animal has appropriately merited becoming Moshiach’s form of 
transport due to its being used previously in one of the great watershed 
events in Jewish history; the Akaidah. 
The problem with this is that Chazal suggest otherwise. The Gemara 
(Sanhedrin 98a) tells us that if Bnai Yisrael are on a high spiritual level 
they will merit the arrival of Moshiach on “Ananai Shemaya” -”Heavenly 
clouds”. If however, Moshiach comes at a time in history where Bnai 
Yisrael are undeserved of redemption (this is a possibility for there is a 
prescribed time for his arrival regardless of the nation’s merits) then he 
will arrive in a non-descript manner, on a donkey. This Gemara is clearly 
suggesting that the donkey form of arrival is of a second class. Is this 
befitting for Avraham, that the same donkey that he used to shine in his 
dedication to Hashem should be reserved as the mode of transportation for 
Moshiach announcing himself to a nation that is unfortunately by and large 
ho-hum regarding their devotion? 
Perhaps we can explain with the following parable: There was once a 
groom who wanted his wedding day to have the most lavish and 
memorable wedding possible. Sparing no expense he splurged and 
reserved a Rolls Royce Silver Cloud to drive his bride to the wedding. He 
figured she would dazzle one and all with such a grand entrance. However, 
on the way the Silver Cloud gets a flat tire, and there’s the bride on the 
side of the road looking anxiously at her watch as the time of the wedding 
draws near. All of a sudden, a beat-up pick-up truck with more rust than 
chrome shows up and offers her a ride. With no choice but to miss her 
wedding she reluctantly accepts the offer. Unfortunately there was no 
room in the cabin and so the bride finds herself gown and all 
unceremoniously perched atop a pile of scrap-metal as the truck splutters 
its way to the wedding hall. The groom, meanwhile, is pacing up and 
down on the sidewalk waiting for his wife-to-be to arrive, when horror of 
horrors, in a vision of belching smoke and exhaust fumes accompanied by 
much rattling and grating of poorly maintained down shifting gears the 
bride arrives. Dusting herself off does not know what she could possibly 
say, for surely her groom’s special day for which he has spent oodles of 
money and planning must have been destroyed by this development. But 
to her surprise he says, “My beloved, I don’t care how you showed up to 
our wedding. You see, I am so excited to marry you because I know your 
love for me knows no bounds. And exactly how you got here is, at the end 
of the day, absolutely insignificant.” 
Rashi quoting a Midrash tells us that even though Avraham was a wealthy 
individual and had many stable-hands, nevertheless before he set out on 
his journey to the Akaida he saddled the donkey himself. This is because 
“Ahava mekalkeles es hashura” -”Love distorts norms". Avraham was so 
besotted with love for his Creator and was so eager to make Him proud 
that he broke societal norms and saddled his donkey himself.  

At the time of Moshiach’s arrival the Bnai Yisrael will be renewing their 
vows for eternity with our groom, Hashem.. We would love to merit 
showing up to the event on a spiritual Silver Cloud. Unfortunately, Bnai 
Yisrael may give itself a flat tire and will have to get a ride instead on a 
donkey. And that’s how we show up, unceremoniously and unflatteringly. 
This could ruin the moment for all involved and thus we are desperate to 
have some encouragement from Hashem. 
Now we can understand why Avraham’s donkey will be used as the jalopy 
upon which to carry Moshiach. It will not be present because it represents 
man’s devotion to G-d, because then it would be used as the mode of 
transport when Moshiach arrives in a meritorious era. Rather, it is 
Hashem’s way of saying “Ahuvai, my beloved nation, even though you 
have stumbled, I know that your love for Me is intense because you have 
the traits of your zaidy Avraham who saddled this very donkey out of love. 
And that is why I don’t care how you showed up; the main thing is you’ve 
finally arrived.” 
Have a great Shabbos, Rabbi Nosson Greenberg 
Rav, Khal Machzikei Torah, far Rockaway N.Y. ravgreenbergkmt@gmail.com 
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M'oray Ha'Aish 
Vayeira: The Chief Rabbi Of Sodom  
When Terach began his trek from his hometown, his destination was the 
Land of Canaan. The Torah never explains this migration, never gives us 
any insight into Terach’s motivation. The only information we are offered 
is the make-up of the travelling party: Terach uproots his son Avraham, his 
daughter-in-law Sarah, and his orphaned grandson Lot, only to stop short 
of his stated destination and remain in Charan. 
At some later juncture, Avraham heeds the Divine call and heads for an 
unknown destination – which turns out, ironically, to be the land of 
Canaan. Although Terach remains in Charan, Lot tags along with Avraham 
and Sarah. Once again, we have no information regarding Lot’s reasons 
for this second relocation: Was he merely an adventurer, always eager to 
explore new lands and new cultures? Perhaps Avraham’s personal 
charisma or the holiness and spirituality of Avraham’s household attracted 
Lot, or perhaps Lot simply choose to maintain his ties with his closest 
living relative, his sister Sarah.(1) 
Whatever his motivation may have been, as they continue their travels it 
becomes clear that Avraham and Lot are incompatible, and that they must 
part ways. Avraham suggests that Lot establish his own homestead, 
offering him the length and breadth of the Promised Land. Instead, Lot 
choses neither the north nor the south, as Avraham had suggested, opting 
instead to travel east and settle in Sodom, a place that reminds him of 
Egypt.(2) 
What is the nature of this similarity? The Torah describes the terrain and 
the abundance of water, but was there something more about Sodom that 
attracted Lot? Could he perhaps have been nostalgic for the things they 
had recently experienced in the kingdom of the pharaohs? Although their 
visit there had made Lot and Avraham rich men, they had just barely 
escaped intact from the corruption and immorality, from the system of 
power and cruelty that had nearly cost Avraham his life and Sarah her 
freedom and honor: Shortly after their arrival in Egypt, their hosts took an 
unhealthy interest in their female guest, and snatched her away from her 
family.(3) It seems this sort of behavior was a deep-seated Egyptian 
characteristic; years later, Yosef was subjected to very similar 
treatment.(4) Could this have been what attracted Lot to Sodom? 
It should come as no surprise that the consequences of Lot’s choice are 
tragic: By choosing Sodom, Lot turned his back – literally, in a 
geographical sense, as well as figuratively, in the moral and spiritual sense 
– on the greatest man alive. He distanced himself from Avraham and 
Sarah, and instead sought out a place that represented the very antithesis of 
Avraham and Sarah’s tent. At one time, Lot might have been considered 
Avraham’s heir-apparent, but from the moment Lot departs for Sodom, 
that is no longer an option: When Avraham pours out his heart to God and 
laments his infertility, he mentions his chief steward Eliezer as his only 
potential heir;(5) Lot, his ne’er-do-well nephew/brother-in-law, is no 
longer part of the equation. 
Eventually, Lot’s poor choices rebound on him, with a vengeance: Even 
when he tries to imitate the hospitality he learned from Avraham and 
Sarah, the results are a grotesque caricature of true hesed: Rather than a 
wholehearted invitation, Lot’s heavenly guests are shown the door out 
before they even step in. 
Please, my lords, turn aside to my house. Spend the night, bathe your feet, 
and then continue on your way early in the morning. (Bereishit 19:2) 
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Lot invites the guests to stay, yet strongly hints that it would be best for 
them to leave early in the morning. His invitation seems perfunctory, half-
hearted, lacking warmth and conviction. Once the guests acquiesce, Lot’s 
neighbors demand to “get to know” them (in the biblical sense).(6) 
I have two daughters who have never known a man. I will bring them out 
to you; do as you please with them, but don’t do anything to these men. 
After all, they have come under my roof!' (Bereishit 19:8) 
Lot’s pathetic attempt to mimic Avraham’s hospitality is nothing short of 
bizarre: He readily sacrifices his daughters to the marauding crowd, 
perhaps seeing himself as the hero of an alternative Akeida. 
The crowd responds with an interesting and unexpected accusation: 
This man came here as an immigrant, and now all of a sudden, he has set 
himself up as a judge! (Bereishit 19:9) 
Here, then, is the crux of the matter: Lot came to Sodom to be a judge.(7) 
When measuring up his options, he decided that it would be preferable to 
be “chief rabbi of Sodom” rather than play “second fiddle” and live in 
Avraham’s shadow. Sharing such close quarters with a spiritual giant can 
make a certain type of person feel small and inadequate; Lot preferred to 
strike out on his own, to settle in a place where expectations would be 
lowest, a place devoid of spirituality, a place that would make him look 
good in comparison to those around him. In Sodom, Lot could shine. 
Unfortunately, Lot’s plan backfired. By choosing to live in a corrupt and 
immoral environment, Lot became estranged from both his immediate and 
extended family, and eventually became the victim of his children’s failed 
education and the warped morality they had internalized in their 
hometown. Lot’s daughters, who clearly had no feelings of tenderness or 
loyalty toward the father who was willing to throw them to the wolves, 
displayed their own version of Sodomite morality: When their father was 
most vulnerable, they used him for their own purposes, plying him with 
drink and raping him. The image of Lot with which the Torah leaves us is 
of a drunk, humiliated and violated man – but one who, we might well 
imagine, still took pride in the highlight of his resume – his position as 
judge or “chief rabbi” of Sodom. 
For a more in-depth analysis see: 
http://arikahn.blogspot.co.il/2015/10/parshat-vayera-essays-and-
lectures.html 
Notes 
1. See Rashi, Bereishit 11:29. 
2. Bereishit 13:10. 
3. Bereishit 12:15. 
4. Bereishit 39:7-13. 
5. Bereishit 15:2. 
6. Bereishit 19:5. 
7. Lot is described as sitting “in the gate of Sodom,” which connotes a 
judicial position, or, at the very least, a position of civic importance. See 
Rashi, Bereishit 19:1, and commentaries on Rashi. 
This article can also be read at: http://www.aish.com/tp/i/moha/The-Chief-Rabbi-Of-Sodom.html Like what you read? As a non-profit organization, 
Aish.com relies on readers like you to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily 
inspiration to people like you around the world. Make a secure donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, 
c/o The Jerusalem Aish HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright © 1995 - 2015 Aish.com - http://www.aish.com  
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Torah Attitude 
Parshas Vayeira: Every Effort Makes A Difference 
October 29, 2015 
Summary 
Every effort is worthwhile. In the merit of Abraham’s efforts to look after 
his visitors, G-d provided for the Jewish people during their forty year 
sojourn in the desert. G-d rewards measure for measure to the smallest 
detail. Every word uttered by Abraham in his prayers was a merit for him 
and his future offspring. A prayer could achieve the intended result at a 
different time, even generations later. Every step and every action taken by 
Abraham and Isaac to fulfill G-d’s commandment during the Akeidah 
resulted in tremendous merits for them and for their offspring throughout 
all future generations. We must follow in the footsteps of our Patriarchs 
and not hesitate to do what we know is right, even if we are not sure that 
we will be able to complete the job. 
Every Effort Accomplishes 
We often think that if we cannot do a complete and perfect job, we should 
not get involved. We rationalize that there is no purpose, and therefore we 
do not even start. However, the Mishnah (Pirkei Avos 2:16) teaches that 
this is not the right approach. The Mishnah says, “It is not your obligation 
to finish the job, but you are not at liberty not to get involved.” Similarly, 
we often get disillusioned after spending effort, time and money, if we do 
not achieve what we set out to do, and feel that it was all wasted. This 
approach is wrong, as the Chofetz Chaim used to say, “We are not 

obligated to achieve. We are obligated to do.” The truth is that every effort 
we make is worthwhile. 
Abraham’s Visitors 
In this week’s parasha, we find several instances where our Patriarch 
Abraham spent much time and effort, and, at the end of the day, it appears 
that he did not achieve what he had set out to do. In the beginning of the 
parasha, the Torah relates how Abraham went out of his way to bring 
strangers into his house and look after them three days after his Brith 
Milah (circumcision). He was old and sick but nevertheless exerted 
himself to be hospitable to his visitors. Our sages explain that these 
visitors were not human beings but angels sent from heaven. They neither 
ate his food, nor did they benefit from any of his other efforts on their 
behalf. It seems that this was a total waste of Abraham’s time and energy. 
Why did G-d put Abraham through such an ordeal, when He knew how ill 
Abraham was feeling? We find the answer to this in the words of our 
sages. They teach that in the merit of Abraham’s efforts to look after his 
visitors, G-d provided for the Jewish people during their forty year sojourn 
in the desert. As the Talmud (Bava Metzia 86b) says: “As a reward for 
three things (that Abraham did, his descendants) merited three things: In 
reward for the butter and milk they received the Mann; in reward for 
standing over them they were protected by the clouds of glory; and in 
reward for providing water they were escorted by Miriam’s well.” 
Measure For Measure 
G-d rewards measure for measure to the smallest detail. The Talmud (ibid) 
explains that as a reward for Abraham preparing his visitors’ food and 
attending to their needs on his own, G-d directly provided the Jewish 
people with food and other needs. Since Abraham made the water ready 
through an intermediary, therefore G-d involved Moses in bringing water 
to the Jewish people. This teaches how a seemingly worthless effort can 
bring about an immense and worthy reward many generations later. 
Sodom 
Further on in the parasha, the Torah relates how Abraham prayed for the 
wicked inhabitants of Sodom. Several times, Abraham tried to find a way 
to save them. The commentaries ask, why did G-d not tell Abraham 
immediately not to waste his time and effort, as there was absolutely no 
hope to save Sodom from destruction? Why did He allow Abraham to 
repeat his prayers so many times for seemingly no purpose? They answer 
that Abraham did not waste his time. Every prayer is an accomplishment. 
Even if he did not succeed to save the inhabitants of Sodom, every word 
Abraham uttered was a merit for him and his future offspring. Abraham 
extracted a promise from G-d that wherever there is a place with ten 
righteous people, this could save the entire population from destruction. 
We have no idea how many towns and places have been saved throughout 
the generations as an outcome of Abraham’s prayers with the resulting 
promise made by G-d. Obviously, when G-d punishes it is beyond our 
comprehension to understand G-d’s rationale for doing so. We find 
situations where G-d has punished the righteous together with the wicked 
rather than saving the wicked in the merit of the righteous. The Talmud 
(Shabbos 55a) explains that sometimes this is because they should have 
rebuked the wicked. In other instances, G-d punishes the righteous due to 
their own shortcomings (see Midrash Rabba Bamidbar 15:24). In a time of 
punishment, the righteous need extraordinary merit to even save 
themselves. If they do not have sufficient merits for that, for sure they 
cannot save others. 
Generations Later 
We sometimes feel frustrated when we pray for the health and welfare of 
ourselves and others, and it appears that our prayers are not answered. The 
truth is that our prayers, just as Abraham’s prayers, are never wasted. 
Firstly, it is a merit for both the one who is praying and the one who is 
being prayed for. Secondly, even in a situation where G-d, for reasons 
known only to Him, decides not to grant us what we pray for, this prayer 
could achieve the intended result at a different time, even generations later. 
For example, a mother prays for her sick child, and the child passes away. 
Generations later her great-grandchild is sick but is suddenly healed to the 
wonderment of the doctors and all others present. The serious sickness 
appears to have mysteriously vanished. If we saw the complete picture, we 
would realize that the sickness healed in the merit of the great-
grandmother’s prayer many years ago. In another instance, parents are 
devastated when they find out that their daughter is dating and planning to 
marry a gentile. They fast and pray and do everything in their power to 
stop the marriage but to no avail. Years later, their grandson starts showing 
interest in his Jewish roots and eventually brings his mother back to the 
fold as well. No one realizes that this is the direct result of the parents’ 
efforts so many years back. However, G-d remembers everything and 
keeps account of every detail. Nothing is lost or forgotten. 
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Akeidah 
In the end of the parasha, G-d put Abraham to his most difficult test and 
told him to bring his beloved son, Isaac, as an offering. In his great love 
for G-d, Abraham did exactly as he was told, and Isaac willingly accepted 
to be sacrificed. At the last moment, an angel called out from Heaven and 
commanded Abraham to stop. The angel told him that G-d did not intend 
that he should kill his son, only to bring him up on the altar. At this point, 
Abraham wanted to bring an offering, and he found a ram that he brought 
instead of his son. Again, it seems that Abraham did not achieve what he 
had set out to do. The obvious question is what was the purpose of telling 
him to bring Isaac as an offering, if the test was not intended to be 
completed? The answer is that here as well, every step and every action 
Abraham and Isaac took to fulfill G-d’s commandment, resulted in 
tremendous merits for them and for their offspring throughout all future 
generations. Our prayers are full of references to the test of the Akeidah, 
especially during the High Holidays. We plead to G-d to have mercy on 
His children, and to show us His love in the merit of Abraham and Isaac’s 
willingness to make this tremendous sacrifice in their great love for G-d. 
Do Not Hesitate 
In our daily life, we must draw strength and encouragement to follow in 
the footsteps of our Patriarchs. We shall never hesitate to do what we 
know is right, even if we are not sure that we will be able to complete the 
job. Neither, should we get disillusioned if we do not see that we have 
accomplished what we set out to do. For the truth is that every effort 
makes a difference, and the real accomplishment is the effort itself. 
These words were based on notes of Rabbi Avraham Kahn, the Rosh Yeshiva and Founder of Yeshivas Keser Torah in Toronto. Shalom. Michael 
Deverett P.S. If you have any questions or enjoyed reading this e-mail, we would appreciate hearing from you. If you know of others who may be 
interested in receiving e-mails similar to this please let us know at michael@deverettlaw.com. For previous issues please see 
http://www.shemayisrael.com/parsha/kahn/archives/archives.htm.  
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Beyond Pshat 
Portion of Vayeira 
1. Avraham’s Sacrifice for Truth 
The Torah states, “ Hashem appeared to him in the plains of Mamre 
while he (Avraham) was sitting at the entrance of the tent in the 
heat of the day.” Rashi cites Chazal who explain that Avraham was 
sitting at the entrance of his tent, because he was seeking wayfarers in 
order to offer them his hospitality. Since it was the third day after 
Avraham’s circumcision, which is the most difficult day of recovery, G-d 
wanted him to convalesce and have a respite from hosting guests. G-d, 
thus took the sun out of its sheath, in order to make it the hottest day in 
existence, so that no wayfarers should disturb Avraham’s recuperation. 
Rather than being relieved from the burden of hospitality, Avraham was 
pained that he had no guests to host. When G-d saw that Avraham was 
pained because he could not perform the mitzvah of hospitality, He 
brought to him angels in human form. 
In the verse, “he was sitting (yosheiv)” the word “yosheiv (sitting)” is 
written in a deleted form because it is written without the letter “vav.” 
Rashi cites Chazal who explain that this is an indication that, “G-d said to 
Avraham, ‘You sit and I will stand. You have established for your 
offspring that when the Sanhedrin (Jewish Court) will convene, the 
judges will sit and I will stand amongst them. As it states in Psalms, 
‘Elokim neetzav ba’adas keil – G-d stands with the congregation of 
G-d.’” Meaning, when the judges of the rabbinic court convene to 
render a judgment, G-d is present in their gathering and He will 
provide them with Divine Assistance in order to give them clarity to 
render a truthful ruling. If the court is qualified by meeting the criteria 
established by the Torah, the judges will see the truth through “G-d’s 
Eyes.” There is no possibility of error (human oversight). 
The Gemara in Tractate Bava Metzia tells us that for every aspect of the 
hospitality that Avraham offered to the wayfarers, the Jewish people in the 
future were rewarded by G-d through providing them with all their 
needed amenities in the desert. In the merit of the shade of his tree, the 
Jewish people merited the Clouds of Glory that provided them every 
level of protection and accommodation. In the merit of the bread, they 
received the Manna. In the merit of the water that he provided for the 
angels, they received the living wellspring of Miriam that traveled with 
them throughout their forty-year trek in the desert. The hospitality that 
was provided by Avraham himself, was provided by G-d directly to 
Jewish people without any level of human initiative. However, the 
hospitality that was offered through an intermediary, required an 
intermediary in the desert to bring it about. Avraham was circumcised 
at the age of 99 and had dedicated his life to performing acts of kindness. 
Why was this particular act of hospitality to the angels scrutinized and 
evaluated regarding its worth, more than any other act of kindness that 
Avraham had previously performed? 

Simply, one could say that prior to this moment, Avraham was not yet 
circumcised and it was prior to his name change from “Avram” to 
“Avraham.” He was thus a lesser dimension of being. However, after his 
circumcision and the addition of the letter “hey” to his name, Avraham 
was elevated to another dimension, in which all of his actions would 
have eternal value for the Jewish people. 
Although the opening verse of the Portion is translated as “Hashem 
appeared to him,” the correct way it should be written based on the 
Hebrew text is “Appeared to him Hashem (vayeira ailav Hashem).” Ohr 
HaChaim HaKadosh explains that this is to indicate that at that moment 
Avraham became the “chariot of G-d (merkavah)” for the first time. He 
became the location of the Divine Presence in existence at this moment. 
Ohr HaChaim HaKadosh points out that from this verse onward the Torah 
never again mentions that G-d “appeared” to Avraham. It is because G-
d’s Presence was continuously with him. We see that “G’s spoke to 
Avraham” but He did not need to “appear” for the communication. Why 
did Avraham only merit to be the location of G-d’s Presence on the third 
day of his circumcision It is evident that it is not because he was 
circumcised or had the name change. If it were only dependent on these 
factors then Avraham should have become the location of the Divine 
Presence immediately at that time. It was only when Avraham sat at the 
entrance of his tent in the heat of the day, on the third day of his 
circumcision, that he merited to become the location of the Divine 
Presence. 
Avraham was sitting at the entrance of his tent and seeking out wayfarers 
because he was pained that he could not perform the mitzvah of 
hospitality due to the intense heat of the day. The reason he was pained 
was because it was through his acts of hospitality that he would engage 
pagans in dialogue and ultimately convert them to monotheism. Avraham’s 
hospitality was only the vehicle through which he espoused monotheism. 
Because Avraham had internalized the truth of G-d to the core of his 
being, he could not tolerate the fact that pagans worshipped deities in G-
d’s world and not recognize who is the true Master. Every moment that 
he was not hosting guests, was another moment that G-d’s Name was 
being desecrated through the paganism that existed in the world. 
Avraham’s ability to disseminate the ultimate truth was being denied 
to him due to the circumstance of the heat of the day. Because Avraham 
was consumed with the characteristic of truth, which is the signet of G-d, 
he merited to become the location of His Presence. It is because of this 
internalization of pain by Avraham regarding truth, which caused him to 
sit at the entrance of his tent. It is because of this we are able to 
understand why G-d said to Avraham as he sat at the entrance of his 
tent, “You sit and I will stand. You have established for your offspring 
that when the Sanhedrin…” This is the equivalent of measure for 
measure. Because he was consumed with truth by demonstrating his pain, 
so too will his descendants merit the clarity of irrefutable truth when 
they convene within the context of a rabbinic court. G-d will be in their 
midst. 
2. Avraham, the Primary Patriarch 
The Torah states regarding the blessing that G-d had given to 
Avraham, “…Go for yourself… And I will make of you a great 
nation; I will bless you and make your name great, and you shall 
be a blessing.” Rashi cites the Midrash that explains the verse, “ ‘I 
will make you into a great nation’ means I (G-d) will be identified as 
‘the G-d of Avraham – Elokei Avraham.’ ‘I will bless you…’ Means, I 
will be identified as ‘the G-d of Yitzchak – Elokei Yitzchak.’ ‘I will make 
your name great…’ Means I will be identified as ‘the G-d of Yaakov – 
Elokei Yaakov.’ You may think that since G-d identifies Himself with 
each of the Patriarchs, the first blessing of the Amidah should conclude 
with all of the Patriarchs (Avraham, Yitzchak, and Yaakov); nevertheless, 
‘you shall be a blessing’ means that the blessing will only conclude with 
the name of Avraham - Mogein Avraham.” Why does the first blessing 
of the Amidah conclude only with the name of Avraham our Patriarch? 
Avraham introduced G-d into existence. He was the first person to 
refer to Him as “the Master (Adni).” Prior to Avraham, G-d was 
only known as “the G-d of heaven;” however, after his espousal of 
monotheism G-d became known as “the G-d of heaven and earth.” It 
thus became known to mankind, that there is a Creator who 
continuously maintains existence only because of Avraham’s initiative. 
Therefore it is logical, that the first blessing of the Amidah, should 
conclude only with Avraham. 
The Torah tells us that after Avraham had vanquished the Four Mighty 
Kings, who had taken Lot and the Sodom community captive, the King 
of Sodom had made a demand upon Avraham saying, “Give me the 
people and the possessions shall be yours.” Avraham’s response to the 
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King of Sodom was, “I will not take from you as much as a thread or 
a bootstrap.” Avraham rejected the offer of the King of Sodom, because 
he did not want him to say to the world, “I made Avraham wealthy.” 
Thus, Avraham did not want any of his wealth to be attributed to the King 
of Sodom. This would have been a desecration of G-d’s Name, since G-
d promised Avraham that He would make him wealthy. Therefore, 
although Avraham was the victor and could rightfully take what was his, 
he refused to take anything from the king of Sodom in order not to bring 
about a desecration of G-d’s Name. To be able to have this level of 
sensitivity regarding G-d’s Honor, Avraham needed to be totally 
negated to G-d and His Glory. 
The Gemara in Tractate Chullin tells us that in the merit of Avraham’s 
not accepting as much as a “thread” from the King of Sodom, the 
Jewish people merited the mitzvah of tzitzis (fringes). In the merit of him 
not accepting as much as “a bootstrap” the Jewish people merited the 
mitzvah of tefilin (phylacteries). The mitzvah of tzitzis has special value 
because, as stated in the Gemara, it represents all of the 613 mitzvos. 
When a Jew looks upon the tzitzis, he remembers all of the mitzvos. 
The Gemara in Tractate Menachos tells us that if the tzitzis are dyed with 
techailis (special dye) the color reflects the heavenly throne. The Torah 
tells us that the mitzvah of tefilin is a sign, through which the Jewish 
people identify as G-d’s people. The Torah states, “When the nations 
of the world will see the Name of G-d called upon you, they will revere 
you.” The Gemara explains that this is referring to the tefilin that is worn 
on the head. Because Avraham, had the clarity to refuse something that 
was rightfully his for the sake of G-d’s Glory, the Jewish people merited 
infinitely precious mitzvos. 
The Torah states when Avraham saw the three wayfarers that G-d had sent 
him as he sat at the entrance of his tent, “He ran towards them….” The 
Midrash tells us that since it was the third day after his circumcision 
(the wound was still fresh), as he ran towards his guests to offer his 
hospitality, droplets of blood dripped from his wound. Despite the 
consequence of his zeal to perform the mitzvah of hospitality, he was not 
deterred and did not sense the pain because he was consumed and 
negated with the glory of G-d. Avraham understood that every moment 
that he was not engaged in the mitzvah of hospitality, which was his 
vehicle to enter into theological dialogue with the pagan population to 
convert to monotheism, it was the equivalent of a desecration of G-d’s 
Name. He could not tolerate the fact that people were living in G-d’s 
world, which was specifically created for His Glory, and worshipping 
deities. Avraham was thus oblivious to his own physical predicament 
because of his total dedication to G-d. Nothing existed for him other than 
addressing G-d’s Glory. This is similar to the Gemara in Tractate 
Shabbos, which tells us that Rava was so engrossed in his Torah study 
that he was not aware that his hand was wedged under his heel, causing it 
to bleed. 
The Midrash states regarding Avraham, “G-d said to Avraham, ‘As a 
result of the blood that dripped from your wound of your circumcision, 
I swear by your life that I will have mercy on your children regarding the 
two bloods. Through these bloods they will vanquish their enemies. 
Yechezkel the prophet states, ‘I saw you wallowing in your bloods. 
Through your blood, you shall live. Through your blood you shall live.’” 
Since the Jewish people were devoid of mitzvos in Egypt, they needed to 
have a context of merit to be redeemed from their bondage. G-d 
therefore gave them the blood of circumcision and the blood of the 
sacrifice of the Pascal lamb. Thus, in the merit of Avraham’s running to 
perform the mitzvah of hospitality on a selfless and negated level, the 
Jewish people merited the mitzvah of circumcision and the Pascal lamb in 
Egypt, which made them worthy to be redeemed. If it were not for 
Avraham’s selfless dedication to G-d there would be no Jewish 
people. The Midrash continues, “G-d said, ‘Because you ran three times 
(regarding Avraham’s hospitality to the angels), I will run three paces 
before your children when the Torah will be given at Sinai.” 
The Midrash states in the Portion of Terumah, “The Altar was made of 
acacia wood (atzei shitim) in the merit of Avraham, our Patriarch. He had 
hosted the angels and told them to rest under the shade of his tree 
(eitz). What is the significance of ‘shitim’? When the Jewish people 
had engaged in ‘shtus (foolishness)’ through the Golden Calf, G-d 
had said, ‘Let the merit of Avraham (who had hosted the angels 
under his tree) atone for their foolishness.’” Without the Altar that was 
designated as an integral part of the Mishkan, the Jewish people would 
not have had a context to be atoned through the bringing of offerings. 
Without atonement, they could not continue to exist. We see once again 
the profound and eternal effect of the mitzvos that Avraham had done 
to establish the eternity of the Jewish people. He is thus the Patriarch 

who established the foundation and infrastructure of the spirituality of the 
Jewish people. Therefore, the first blessing of the Amidah concludes only 
with his name and not the names of the other Patriarchs. 
3. The Innate Character of Avraham, Facilitating the Spiritual 
The Torah describes in detail Avraham’s hospitality to the angels. He 
initially ran towards them and prostrated himself before them. He then 
prepared an elaborate meal for them with zeal and alacrity. The Torah 
states, “Then Avraham ran to the cattle…” Chazal tell us that 
Avraham had taken three calves, because he wanted that each of his three 
guests should receive a tongue to be eaten with mustard, which was 
considered to be a delicacy. He did this in order to demonstrate the value 
of each guest and impress upon them to what degree he esteemed them. 
Ramban explains, “Regarding the verse, ‘Then Avraham ran to the 
cattle…’ we see Avraham’s great level of generosity. Although he had 
318 sabre-carrying men in his service and he was infirm from his 
circumcision, he chose to be engaged himself and be involved with the 
greatest level of zeal and alacrity. He ran to prepare the calves for his 
guests and to motive Sarah to prepare the bread. He invested his time 
and effort to select the choicest calves and he did not delegate this task 
to another. From this we see that Avraham had a great desire to be 
generous with others.” 
The exceptional level of hospitality that Avraham offered his guests 
throughout his lifetime was not simply for the sake of doing an act of 
kindness, but rather, it was the vehicle through which he espoused 
monotheism. Avraham’s hospitality was a means to an end, which was 
converting pagans to monotheism through theological dialogue which 
refuted the position of paganism. Avraham, thus invested himself and his 
assets to provide the most generous and elaborate hospitality so that his 
guests would feel secure and comfortable when he engaged with them in 
theological debate. He ultimately succeeded with each of his guests to 
convert them to monotheism, that there was only One Omnipotent 
Being, G-d Himself. If Avraham’s hospitality was a means to accomplish 
his objective, why is it considered that he did so out of the generosity 
of his heart? If one wanted to complete a business transaction and 
decided to take the parties involved out for a sumptuous meal in order to 
close the deal, one would not consider this outlay of money as an act 
of generosity, because it was done with an ulterior motive to facilitate 
success. Similarly, Avraham’s hospitality was primarily for the sake of 
converting pagans, which was his purpose in existence. Where do we see 
that his natural generosity was integral to his success? 
The Gemara in Tractate Chagigah tells us that G-d values the ascent of 
all the Jewish people when they visit the Temple Mount during the 
three festivals of the year. The Gemara cites a verse from Song of Songs 
which states, “How beautiful are your paces, the daughter of the 
benefactor (bas nadiv).” Who is the “the daughter of the benefactor (bas 
nadiv)?” It is the Jewish people who are the descendants of Avraham 
who selflessly gave his heart to G-d (nadiv leibo). Because of Avraham’s 
selfless love for G-d, he dedicated his totality to His service.” Although his 
hospitality was for the sake of accomplishing his objective, he needed to 
have the quality of being “generous of heart (nadiv leiv).” He needed to 
have a natural sense of giving. Without that natural sense, regardless of 
his belief in G-d it would have been an interference. If one feels the 
need of another, when he does for his fellow, he is in essence doing for 
himself. 
The Torah tells us that Caine and Hevel both brought sacrifices to G-d. 
Although Caine was the one who took the initiative (and not Hevel), 
he brought G-d a sacrifice that was from the dregs of the earth. It was 
something considered to be disgraceful. Seemingly, if Caine understood 
the need to bring G-d a sacrifice to acknowledge His dominion and 
Mastership over existence, he should have brought a sacrifice that was 
more appropriate. Why did he bring something disgraceful? Hevel, on the 
other hand, did not have the insight an perception of his brother Caine. It 
was only after Caine demonstrated to him the importance of bringing a 
sacrifice to G-d that he too brought a sacrifice. However, his offering was 
from the choicest of his flock. Caine’s failing was due to an evil that he 
possessed, thus causing him to be insensitive to G-d’s honor and respect. 
He thus brought from the dregs of the earth. His act of service was 
done begrudgingly and in a “back-handed” manner. In contrast, although 
Hevel did not have the insight of Caine, when he understood what he 
needed to do he brought a sacrifice the emanated from the generosity of 
his heart because he was sensitive to G-d. If Avraham were not 
naturally generous in the material realm, it would have interfered with 
the degree and quality of his hospitality to those who he had hosted. He 
needed to be able to sense and value what was befitting to offer his guest 
such as slaughtering three calves in order to provide them with tongues. 
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This is why he ran and prostrated himself before his guests, despite the 
fact that he had unusual wealthy and exceptional renown. 
Chazal teach us “Proper character and qualities (derech eretz) is a 
prerequisite for Torah.” Meaning, one must possess innate qualities and 
character traits in order to be able to acquire and process the Torah 
properly. If one does not possess these qualities, then he will not be 
successful in his spiritual pursuit. Avraham, possessed all the qualities 
and characteristics to be an exceptionally generous host (compassion, 
conscience, and a propensity for acts of kindness), which allowed him to 
succeed in his objective, which was the espousal of monotheism. The 
Gemara in Tractate Bava Metzia tells us that the meal that Avraham 
presented before the angels was the equivalent of a feast that was even 
greater than the banquette of King Solomon during the height of his 
power. This degree of hospitality was only possible due to Avraham’s 
natural generosity which complemented his belief in G-d and his 
mission to the world. 
4. The Sensitivity of the Tzaddik to His Fellow 
The Torah states regarding the hospitality that Avraham had offered the 
three wayfarers, “Avraham said, ‘…I will fetch a morsel of bread that 
you may sustain yourselves….” The Gemara in Tractate Bava Metzia 
states, “The devoutly righteous say little but do much. The evil say much 
and do not even do as much an iota.” Although Avraham had told the 
wayfarers that he was going to offer them a “morsel” of bread, the 
Gemara in Tractate Bava Metzia tells us that the food that was presented 
before them was the equivalent of a feast that was even greater than the 
banquette of King Solomon during the height of his power. We are able 
see from here that a tzaddik initially minimizes the positive action that he 
is about to do, but upon actualization it is revealed that it is something 
substantial in value. In contrast, the evil one exaggerates the positive 
that he intends to bring about and ultimately nothing that he had said 
comes to fruition. The example of the tzaddik is Avraham offering his 
hospitality. The example of the evil one is Ephron offering the cave of the 
Machpelah. When Avraham wanted purchased the Machpelah from 
Ephron, Ephron had said, “consider it as a gift.” Meaning, he was 
asking nothing in return for its transfer. However, when the transaction 
took place Chazal tell us that he requested an amount for the purchase 
that was the equivalent of millions of dollars. 
One could understand the behavior of the tzaddik is an expression of his 
humility. He speaks little of what he is about to do because he is 
minimizing himself. However, we are able understand this concept on a 
more profound level. 
The Torah tells us that when Eliezer, the servant of Avraham, was seeking 
a wife for his master Yitzchak, he had come upon Rivka, the future 
Matriarch. He said, “Let me sip, if you please, a little water from your 
jug.” The Torah continues, “…she lowered her jug to her hand and 
gave him to drink.” The narrative tells us that although he had asked for 
only a “sip” of water, she offered him as much as he needed to drink. Ohr 
HaChaim HaKadosh explains that Eliezer only asked for a “sip of 
water” so as not to burden Rivka. She provided him with as much 
water as he wanted in a manner that he did not even need to make any 
effort to drink. She held the jug while he sipped the water. After 
satisfying Eliezer’s need, Rivka offered to fetch water for his men and 
his camels. This is something that she did not initially mention. It was 
only once she felt that Eliezer’s need was satisfied that she made the 
offer. Why did she behave in this manner – to conceal her true intent? 
Ohr HaChaim HaKadosh explains that if Rivka had initially revealed her 
intent to draw sufficient water for Eliezer, his men, and his animals, 
Eliezer would feel that he was burdening her and would thus not drink 
to his fill. She wanted him to be fully satisfied. She thus concealed her 
intent. It was only after he was sated did she offer the water to his men 
and his camels. 
If Avraham had revealed to the wayfarers that he would prepare a feast 
for them, they may have rejected his hospitality because they would not 
want to burden him. They would choose to continue on, rather than 
accepting his hospitality. Thus, in order to guarantee that they would 
accept his hospitality, he chose to conceal his true intent. He only 
mentioned that he would fetch for them a “morsel” of bread to sustain 
them. When they did accept his hospitality, he actualized his intent by 
offering them a feast that was greater than that of King Solomon at 
the height of his reign. 
One could also say that Avraham had initially offered his guests only a 
“morsel” of bread so that they should not feel indebted to him for his 
magnanimous offer of hospitality – and would thus surely reject it. By 
offering them only a morsel of bread, they would be agreeable to be hosted 
by him because they would incur no personal debt. He would be able to 
host them as he truly saw fit. The tzaddik actualizes his intent by 
considering and understanding the recipient’s sensitivities, thus not 

revealing the extent of his intention. Because the tzaddik is acting purely 
for the sake of the objective, rather than ingratiating himself, he has no 
difficulty concealing his goal. In contrast, the evil one, whose intent is 
purely based on his self-centeredness, expresses himself in a manner to 
ingratiate himself and put himself on a pedestal. However, when it is 
time to accommodate the recipient, his true intent is revealed - that he 
only wants to benefit himself. 
5. Avraham’s Ability to Father Yitzchak 
The Torah tells us that after G-d had promised Avraham the Land of 
Canaan, he said to Him, “See, You have given me no offspring; and see 
my steward inherits me…” Avraham was concerned that since he was 
childless, his heir was going to be Eliezer his dedicated servant. If so, 
what is the value of all of the blessings? G-d assured Avraham that his heir 
would be his biological progeny saying, “The one who will come from 
your loins shall inherit you…” G-d had taken Avraham outside (of his 
tent) and said to him, “Gaze now towards the heavens and count the 
stars if you are able to count them!..So shall be your offspring! 
And he (Avraham) trusted in G-d, and He reckoned it to him as 
righteousness.” Ramban asks that if at this moment Avraham had already 
been thrown into the fiery kiln of Kasdim for his belief in G-d and 
immerged unscathed (which is a miracle) and in addition, he was a 
prophet why should his believing in G-d’s promise that he would have 
children be considered a righteousness. It is obvious that someone of 
Avraham’s dimension would believe in G-d’s promise without question. 
If so why was it considered to be a “righteousness?” 
Chazal tell us that Avraham was an expert astrologer. He had seen in the 
stars (zodiac) that he was not meant to have a child As was stated in the 
stars, “Avram has no child…” He therefore concluded that it was 
impossible for him to have offspring. If Avraham had been the 
beneficiary of so many miracles, why should his having children be 
considered unlikely if G-d had already performed many miracles on his 
behalf? Maharal of Prague in his work Gevuras Hashem explains that 
there is a difference between the terrestrial level and the celestial level. 
On the terrestrial level there is continuous change. For example, on the 
terrestrial level there is the natural change of seasons, people are born, 
people die etc. Since the terrestrial level is a location of change, it has 
greater relevance to miracles. Miracles are only a greater degree of change 
than is usual within the context of nature. However, regarding the celestial 
level there is no change. Everything is relatively fixed and constant. 
For example, the planets, stars, etc. are for the most part continuous and 
unchanging until the end of time. Therefore, according to Avraham’s 
understanding, if the stars state that “Avram has no child” then in 
order to bring about change in this context is difficult. It is a 
dimension of miracle that has never taken place before. While it is true 
that he was the beneficiary of many miracles, they were experienced 
on the terrestrial level. Regarding Avraham’s concern of not having a 
biological heir, G-d said to Avraham, “You will have a child” and he 
trusted in G-d. The fact that he trusted in G-d’s promise despite the 
fact that there was no precedent in existence for this, and accepted it as 
truth was therefore considered to be a righteousness. 
The Torah states regarding the blessings that G-d gave to Avraham, “I 
will make your name great…” Rashi explains that this indicates that 
G-d will add the letter “hey” to Avraham’s name. He will no longer 
be referred to as “Avram” but rather he will become “Avraham.” The verse 
states, “Look at the heavens (ha’shamaimah). Just as you are not able 
to count the stars in the heavens so too will your offspring not be 
able to be counted.” The Midrash explains that the word “shamaimah” is 
spelled with an additional “hey.” The Torah could have used the word, 
“shamayim (heaven)” without the additional “hey.” What is the 
significance of the “hey?” The Midrash explains, “Reb Avahu says, G-
d said, ‘Through the (spirituality contained within) the letter ‘hey’ I 
Created the world. I will add the letter ‘hey’ to your name and then you 
will be able to procreate. Just as physical existence was created through 
the spirituality of the letter ‘hey,’ so too will the transformation that 
will occur within Avraham (as a result of the letter being added to his 
name) will allow him to father the future Patriarch.” Thus, the letter ‘hey’ 
being added to Avraham’s name was not merely a name change, but 
rather, it was a metamorphosis within Avraham to be able to father 
Yitzchak. Avraham with the addition of the letter “hey” was the 
equivalent of a new creation. Thus, the miracle of Avraham being able to 
have offspring is not comparable to him surviving the fiery kiln 
unscathed. Although Avraham surviving the fire was a great miracle; 
however, his being able to have offspring was the equivalent of bringing 
about of a new existence, which he had another dimension of miracle. 
Therefore, when the Torah tells us that Avraham trusted in G-d and it 
was considered to be a righteousness, it was not within the realm of 
anything that ever happened within existence. 
L’Zeicher nishmas avi mori Reb Moshe Ben Yosef Kalatsky z’l u l’zeicher nishmas emee morasi 
Shaindel Bas Reb Chaim Tzvi z’l L’Zeicher nishmas ishtee Yehudis Chanah Kalatsky Bas Reb 
Kehas Z’l 
 



!waaBtu!bszw!– trcdk trcd ihc                                                               19 
Rabbi Dov Kramer 

Taking A Closer Look 
“And [Avraham] lifted his eyes and he saw, and behold three men were 
standing on top of him, and he saw, and he ran to greet them” (B’reishis 
18:2). A simple reading of this verse raises two issues. First of all, why 
does it say “Avraham saw” twice; what did he “see” the second time that 
he hadn’t “seen” initially? Secondly, if these men (actually angels who 
appeared as men so that Avraham could fulfill the mitzvah of hosting 
guests, see Rashi on 18:1) were “standing on top of him,” i.e. right in front 
of him, why would Avraham have to “run” anywhere in order to greet 
them? 
Rashi addresses both issues, telling us that the term “on top of him” is not 
meant literally, as they weren’t near Avraham at all. Rather, the term 
“above” is used in deference to the angels. Since they weren’t really close 
to him, he had to “run” to where they were in order to invite them in. As 
far as Avraham “seeing” twice, Rashi says the first is meant literally, that 
he saw the men from afar, while the second refers to his “understanding” 
what was happening; the three men were just standing there and weren’t 
coming any closer because they didn’t want to bother him, so Avraham 
“ran to greet them” to invite them in. Although this answers the questions, 
Rashi (in our editions) doesn’t stop there, but adds a couple of more 
thoughts, thoughts that seem problematic. 
After telling us that Avraham realized the “men” didn’t want to cause him 
to go out of their way for him, Rashi continues by saying, “and even 
though they knew that he went out to greet them, they stood where they 
were to honor him and to show him that they didn’t want to bother him, 
and he preemptively (presumably before they could try to leave) ran 
towards them.” There is then a note inserted telling us that this is the text 
in an old edition of Rashi, without indicating which part of the text was 
added based on this edition. From Rabbi Chaim Dov Chavel’s edition of 
Rashi (Mossad HaRav Kook), which doesn’t include most of the additional 
words I just quoted (nor does he indicate that they appear in any other 
editions), it would seem that the only words from this part that were not 
added by the publisher whose edition of Rashi was used for our text are 
“and he preemptively ran towards them.” If we take out the “added” 
words, Rashi’s comment pertaining to the word “and he saw” appearing 
twice -- as it appears in the first edition of Rashi -- reads “he saw that they 
were standing in one place and understood that they didn’t want to bother 
him [so] he preemptively ran to greet them.” [This matches the way Sefer 
Yosef Hallel contrasts the first edition of Rashi with ours.] The inserted 
words would seem to be trying to explain why the men/angels just stood 
there while Avraham ran to them, rather than moving towards Avraham to 
save him from having to run all the way to them. Nevertheless, the answer 
it provides doesn’t sit well. After all, how could it be considered giving 
honor to Avraham by just staying there, if doing so caused him to exert 
himself even more? They didn’t resist returning with him to his tent, so 
weren’t saving him from any exertion by staying put. Instead, they caused 
a 99 year old man who was recovering from circumcision to run all the 
way to them. Some “honor”! 
[This reminds me of a dilemma I (and my co-workers) face on a regular 
basis. You see, there is a security door between the newsroom and the 
hallway leading to/from the lunchroom, along which are the restrooms. 
Which means that in order to re-enter the newsroom (or to get to the 
studios), we have to go two steps to the right of the door, take out our 
electronic ID card, hold it next to the electronic reader, and then take two 
steps left to open the (now unlocked) door. Not the biggest of deals, but 
not as easy as just walking straight to the door and opening it. Often times, 
after going through the process of opening the door, a co-worker enters the 
hallway, and the person who just opened the door has to decide whether to 
hold the door open until the other person gets there, or to just keep walking 
and let the co-worker go through the process too. And there is a good 
reason not to wait the few seconds until the other person gets there, as 
inevitably they feel bad that they are “making” someone wait (even though 
they didn’t ask the person to do so), and run down the hallway to get there 
faster. Which means instead of doing a favor by saving someone from 
having to open the door themselves, holding the door open causes them to 
exert themselves more than had they had to open the door! So what should 
the “lead” person do? Walk in without waiting so as not to cause the other 
person to run, or wait for them even though it really make things harder for 
them? Ultimately, the answer seems to be to wait, as despite it causing one 
person to have to wait and the other to run, it makes both recognize that 
the other is willing to go out of his or her way for them, thereby increasing 
camaraderie, making it worth the extra time/effort. In the case of Avraham 
and the angels, though, how could they have just stood their ground once 

they saw Avraham coming towards them? He had already realized that 
they didn’t want to bother him, and making him run the whole way would 
not increase the “honor“ being paid to him!] 
The “inserted” words not being Rashi’s may negate the need to explain 
them, but we are still left with the issue they tried to resolve; why did the 
men/angels stay where they were once they saw that Avraham was running 
towards them? The truth is, we don’t know that they didn't move towards 
Avraham once they saw him running towards them. All we know is that 
they had been standing when Avraham saw them; why assume that they 
waited there and let Avraham run all the way to where they were? 
Nevertheless, taking a closer look at the how our text of Rashi continues 
may tell us why they waited. 
The inserted words discussed above aren’t the only words added to this 
Rashi (the next set of added words do appear in Chavel’s edition, albeit 
within brackets and with a note telling us that they are not in the first 
published editions of Rashi); the Talmud is then referenced in order to 
provide another answer to the questions posed above. In Bava M’tziya 
(86a), the Talmud discusses how the men could be standing “on top of 
Avraham” if he had to run to get to where they were. In our editions of 
Rashi, the Talmud is quoted as saying that when they saw Avraham 
loosening and tightening his bandage, they moved away from him, so 
Avraham ran towards them to bring them back. This would explain how 
they could have been “on top of him” (as originally they were) yet he had 
to run towards them (as they moved away), and could also explain why it 
says “he saw” twice; once when he saw them standing right outside his 
tent and then again when he saw that they had moved away. [It is 
interesting that Rashi provides his own answers to these questions, rather 
than quoting the Talmud’s answer.] Nevertheless, there are now other 
issues to deal with (issues that would not explain why Rashi didn’t really 
quote the Talmud). 
For one thing, since G-d had sent the angels to Avraham in the first place, 
how could they decide to move away and not fulfill their mission? Didn’t 
they realize that G-d knew Avraham’s condition and had sent them 
anyway? Additionally, how could they have seen Avraham changing the 
dressing of his bandage from outside the tent? Wouldn’t Avraham have 
done this privately? How could they have peered inside to see it 
happening? However, not only does this Talmudic reference not appear in 
the early editions of Rashi (as further evidence of this, see Mizrachi, who 
quotes an alternative approach to Rashi -- the Talmud!), but the added 
“Talmudic quote” is actually a misquote. And a careful reading of the 
Talmud will deal with the issues I raised. 
The Talmud says that G-d Himself visited Avraham (“bikur cholim,” see 
Rashi on 18:1), and it was G-d who “saw Avraham tying and loosening his 
bandage,” not the angels. Avraham was changing the dressing in private, 
and no person could see him doing so (especially if they were outside the 
tent), but G-d obviously could “see” what was going on. And since it was 
inappropriate to stay there while this was happening, G-d moved away. 
When the angels saw that G-d had moved away, they also moved away, as 
it was inappropriate to visit the sick while they are suffering. The Talmud 
doesn’t say that the angels saw Avraham changing his dressing, only that 
they knew he was suffering. And even though G-d had commanded them 
to go to Avraham, when they saw G-d Himself move away (likely how 
they knew Avraham must be suffering), they took His lead and also moved 
away. 
Avraham saw the angels when they first arrived, right outside his tent, and 
then saw them moving away, so ran after them. The angels saw that G-d 
wasn't moving back towards Avraham, so couldn't move back either. The 
Talmud answers the questions raised above, without raising additional 
issues. And so does Rashi, without relying on the Aggadah. 
 

Rabbi Moshe Krieger 

Bircas HaTorah Parsha Sheet 
Parshas Vayera 5776 
In this week's parsha we learn of the akeida, in which Avraham is 
commanded to offer his son, Yitzchak, on the mizbe'ach as a korban. Just 
before Avraham was about to bring the knife against his son, an angel 
commanded him: "Do not stretch out your hand against the lad, nor do 
anything to him." The angel added the words "nor do anything to him" 
because Avraham's initial response was: "Have I come here for nothing? 
Let me make a wound and extract some blood" (Rashi 22:12). 
If Hashem told Avraham not to kill, what logic was there in trying to "at 
least make a wound?" Moreover, how could Hashem have altered His 
command? 
The sages say that Hashem in fact did not alter the command, rather His 
intent had been only that Avraham place Yitzchak atop the mizbe'ach, and 
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not that he actually slaughter him (ibid.). This explanation raises another 
difficulty, though: In describing how prophecy works, the Rambam writes: 
"What is informed to a prophet comes as an apparition by way of an 
analogy. The explanation of the analogy becomes engraved upon his heart 
at once and he understands it" (Yesodei HaTorah 7:3). Clearly, Avraham 
did not misunderstand Hashem's command. 
Rav Gedalia Shor explains that usually, Hashem wants us to fulfill mitzvos 
in the actual sense. It is not enough for a person to say, "Hashem, my heart 
is in the right place; please consider it as if I did a mitzvah." The problem 
with such thinking is twofold: First, one will not bring his noble intentions 
to fruition in the physical realm. Second, the intention itself is weak; a 
fleeting notion with no decisiveness behind it. 
In this particular case, however, Hashem saw that Avraham's commitment 
to do the akeida was so infused with subjugation to His will that He didn't 
need him to go any further. For Avraham, the act of bringing Yitzchak 
upon the mizbe'ach fulfilled Hashem's command in the fullest sense. 
There was never any misunderstanding of the commandment. The 
chiddush was that Avraham's utter subjugation was itself the fulfillment 
that Hashem wanted. 
We can now understand why Avraham thought that if the angel told him 
not to kill Yitzchak, he should at least extract some blood from him. 
Avraham was not told that his intense subjugation to Hashem's will 
qualified as actual fulfillment of His command. He therefore reasoned: 
"My resolve to sacrifice Yitzchak must not remain a fleeting thought and 
nothing more! What is a thought without an action? I must express it in 
some way!" 
Hashem's response, as said above, was that this case was different. As the 
sages express it, in Hashem's eyes, "Yitzchak's ashes are before Me at all 
times" (Zevachim 62a). It is as if he was actually brought as a burnt 
offering on the mizbe'ach. 
We can derive from this the greatness of pure intentions and subjugation to 
Hashem. In Avraham's case, his intent and subjugation to Hashem were so 
intense that they replaced the need for action. Our intentions are surely not 
on such an exalted level as Avraham's, yet even for us, the sages note that 
"if a person intended to do a mitzvah and was prevented from doing so, 
Hashem views it as if he had done it" (Brachos 6a). When does this apply, 
however? Only when Hashem Himself can testify that we sincerely 
wanted to fulfill the mitzvah, but circumstances rendered it impossible. If 
an "urgent" phone call makes us late to davening but not to supper, it is our 
subjugation to Hashem that is lacking. 
We also learn how important it is to bring good thoughts into the realm of 
action. If we are inspired to do something positive in avodas Hashem, we 
should start it right away, at least partially. If we cannot, we still must not 
leave it in the realm of thought alone. We should try to discuss the idea 
with a friend or write it down. If no one is around and we don't have a pen 
and paper, we should at least speak the idea out loud to ourselves. The 
main thing is that we get the idea into the realm of action. 
Rav Yisrael Salanter would cite a mysterious episode in Brachos 18a as a 
lesson for translating one's thoughts into action. Once, on erev Rosh 
Hashana, a poor man gave tzedaka that his wife felt they could not afford 
(it was a time of famine). When the husband noticed that his wife was 
upset at him, he went to sleep that night in a cemetery. 
"What could possibly have brought this man to sleep in cemetery, a place 
of tum'ah, particularly on Rosh Hashana?" asked Rav Salanter. 
"Apparently, his wife's behavior had made him angry, too, and he knew 
that anger is a sin that must be corrected at once. He did so through an 
exceptional action. He got up, left his house and went to the cemetery, 
because he knew that anger stems from self-pride, and coming face to face 
with his own mortality would put his self-pride into the proper 
perspective." 
May we bring our good thoughts into the realm of action! 
 

Rabbi Label Lam 

Dvar Torah 
Parshas Vayera - Worth Celebrating 
And the child (Yitzchok) grew and was (vayigmal) weaned, and Abraham 
made a great feast on the day that Yizchok was (higamel) weaned. 
(Breishis 21:8) 
Why did Avraham make such a great celebration to honor the day that 
Yitzchok did not need to nurse from his mother Sara? Why does the Holy 
Torah record it? Why did Avraham not make a party or a feast upon 
successfully feeding guests? That was certainly a great accomplishment! 
What was insufficient about that? 
The key may be found in the second Mishne in Pirke Avos. There it is 
recorded there that Shimon HaTzadik was from the remnant of the Men of 

the Great Assembly and he used to say: “On three things the world stands 
on Torah, Service (Avodah), and Acts of Kindliness (Gemilas 
Chassadim).” What is “Gemilas Chassadim”? How is it different from just 
plain “Chessed”? Why not one word? 
To understand “Gemilas Chassadim” we need to know what the word 
“gemilas” adds to the equation. The root word is “Gimel”, “Mem” and 
“Lamed”. 
A clue to a letters value and meaning is to be found in the first time a word 
in Torah begins with that letter (discounting of course the prefix). “Gimel” 
is found in reference to the “meoros hagedolim the great lights” and then 
the taninim hagedolim- the great sea monsters. Gimel implies growth, 
expansion- GADOL! Therefore words beginning with “Gimel” will likely 
have to do with growing great in size or number, quantity or quality.  
The word “Gimel” – the name of the letter is another hint. The second part 
of the word “Mal” (after gimel) means to cut, as we use in reference to the 
procedure of the circumcision. How do the concepts of growing and 
cutting teach us about the word GIMEL?  
GIMEL is also made of the same consonants that spell “Gamal”- a camel. 
What is the specialty of a camel? We all know that a camel is best suited 
to travel across arid lands because he can drink and store large amounts of 
water and remain for long periods of time removed from his source. He 
fuels up and is then able to be cut or dislocated from his source. 
A tree holds its fruit no longer than is necessary. When it is ripe and ready 
to reproduce it is released. This perhaps is the model of “Gemilas 
Chassadim” Similarly a parent and a teacher hope that the child will one 
day walk on their own passing on what they have received. It is neither a 
business deal with a quid pro quo nor a power play to hold others in a 
position of permanent dependency. That’s no ideal! 
Gemilas Chassadim is a complete program to bring another to maturity, 
with the ability to give in kind. We take with the hope to give and give in 
order to create a generation of givers. It’s no mistake that the first time that 
the word with the root GIMAL-MEM-LAMED is found is: “And the child 
(Yitzchok) grew and was (vayigmal) weaned, and Abraham made a great 
feast on the day that Yizchok was (higamel) weaned.” What’s the big 
deal? This is a primary example of Gemilas Chassadim! 
Like the Chinese proverb that says, “Give a man a fish and he has fish for 
a day! Teach him to fish and he has fish for a lifetime!” Avraham was 
portrayed earlier as the pillar of Chessed- kindliness reaching out to the 
world, but this was not good enough. 
Feeding people is not the ultimate good. To raise a child, a student, or a 
nation to become independent- capable givers themselves is Gemilas 
Chassadim. That’s the stuff on which the world stands and it’s worth 
celebrating.  
DvarTorah, Copyright © 2007 by Rabbi Label Lam and Torah.org. 
 

Rabbi Eli Mansour 
Weekly Perasha Insights 
Parashat Vayera: Protection From the Evil Eye 
Parashat Vayera begins with the story of the three angels who visited 
Abraham and informed him that Sara would soon conceive and have a 
boy. The Torah tells that when Sara heard the news, she “laughed” and 
asked, “Will I be refreshed after having withered?” (18:12). It seems that 
Sara doubted the prophecy, noting that she was already an elderly woman 
and thus incapable of conceiving. G-d then asked Abraham why Sara 
laughed, and the Torah writes, “She said, ‘I did not laugh,’ because she 
was afraid” (18:15). 
This story seems, at first glance, very difficult to understand. Would a 
righteous woman like Sara doubt G-d’s capabilities? Did she not believe 
that G-d could grant her a child at any age? And how could she deny that 
she laughed? 
The Gemara in Masechet Ta’anit teaches, “En Ha’beracha Mesuya Ela 
Be’dabar Ha’samui Min Ha’ayin” – “Blessing is found only in something 
concealed from view.” This means that if we want to retain the blessings in 
our lives, we must avoid flaunting them. Putting our blessings on display, 
and thereby arousing jealousy and ill will, can cause real damage. In order 
to enjoy blessings, we must keep a low profile and avoid making them 
public. 
This is why Sara reacted as she did to the news that she would be bearing a 
child. Targum Yonatan Ben Uziel writes that Yishmael, Abraham’s son 
from Sara’s maidservant, Hagar, was standing outside listening to the 
conversation. Yishmael certainly did not want a brother who would 
threaten his status, and thus Yishmael’s hearing the news of Sara’s 
imminent conception could have created an “Ayin Ha’ra” (“evil eye”) 
against her. Knowing that Yishmael was listening, Sara downplayed the 
angels’ announcement, saying that she could never bear a child at her 
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advanced age. She herself never doubted the prophecy for a moment. 
However, in order to avoid the “Ayin Ha’ra,” she outwardly dismissed it, 
so that Yishmael would not feel envious. 
G-d, however, responded to Sara by noting that this was unnecessary. 
Whereas generally one should, indeed, downplay and keep silent about 
one’s success and good fortune, in this instance, when an explicit prophecy 
was given, there was no concern at all. An “Ayin Ha’ra” cannot adversely 
affect a promise made by G-d as conveyed through a prophet. Sara said 
that she “laughed” because she was afraid of the “Ayin Ha’ra,” but G-d 
responded that such fears are unwarranted in the case of an explicit 
prophecy of good fortune. 
Rav Shimshon of Astropoli (1600-1648) records a tradition taught by Rav 
Huna, one of the Talmudic Sages, that one can avoid the “Ayin Ha’ra” 
through one of the lesser-known Names of G-d, a Name which is spelled 
with the three letters “Heh,” “Alef,” Alef.” These are the first letters of the 
words “Eshtahaveh El Hechal” in the verse we recite when we enter the 
synagogue: “Va’ani Be’rob Hasdecha Abo Betecha Eshtahaveh El Hechal 
Kadshecha Be’yir’atecha.” Indeed, it is customary to sing this verse at a 
Huppa, in order to negate the possible effects of the “Ayin Ha’ra.” A 
wedding is a time when a family celebrates their good fortune in public 
fashion, and this could potentially expose the family to an evil eye. The 
verse, “Va’ani Be’rob Hasdecha” is therefore sung to negate this effect. 
When Sara expressed doubts regarding the prophecy of her conception, 
she said, “Ha’af Umnam Eled” (“Could it actually be that I will give 
birth?” – 18:13). The first letters of these words are “Heh,” “Alef,” Alef.” 
Sara said these words despite believing wholeheartedly that she would 
bear a child, in order to negate the effects of the “Ayin Ha’ra.” 
There are two practical lessons for us to learn from this analysis. Firstly, of 
course, we learn of the importance of humility and discretion when it 
comes to the blessings in our lives. Although we should enjoy our families 
and material gifts, we must avoid flaunting them and making public 
displays of our success. This arouses other people’s resentment and thus 
exposes us to the “Ayin Ha’ra.” At the same time, this reminds us to avoid 
creating an “Ayin Ha’ra” through feelings of jealousy. We must train 
ourselves to celebrate and rejoice over the successes of our peers, rather 
than feel jealous. True “Ahabat Yisrael” – love for our fellow Jews – 
requires feeling joy when another joy feels joy. If we react to other 
people’s good fortune with genuine happiness, then we help ourselves by 
experiencing positive feelings, and help others avoid the negative effects 
of the evil eye. 
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Parshat Vayeira - Assumptions 
By Rabbi Yitzchok Hecht 
Graduate, NCYI Rabbinic Training Program 
One of my Rabbeim found himself at an unusual wedding. The groom 
hailed from a Chasidic family. The bride was a ba’alat teshuvah who had 
grown up in an “unorthodox” shul. Naturally, the wedding guests were 
composed of family and friends from different cultures and religious 
practice, which made for a unique and interesting setting. 
At the “Chasan’s tish,” the officiating Rabbi had just begun the Ketuvah 
process when my Rebbi noticed a man standing on a chair and watching 
the proceedings with intense interest. The man was dressed like a hippie, 
with long hair, colorful clothes and an enviable collection of necklaces. 
The Rebbi wanted to guide this person and asked, “Would you like me to 
explain the ceremonies that are taking place?” The hippie looked down 
and replied with obvious indignation, “Excuse me… I’m the Rabbi!” 
In the course of any day, we might draw hundreds of conclusions that are 
really unwarranted. It is human nature to judge people by anything other 
than the content of their character. We have a moral duty to transcend that 
nature and a Halachic requirement to judge others favorably. But often, 
our assumptions are based on faulty information provided by the subject 
himself. In that case, are we wrong to draw an incorrect conclusion? Don’t 
we have the right to identify people based on the information they freely 
choose to present? 
On what must have been the hottest day in history, Avraham sat outside 
his tent desperate for some guests to arrive when suddenly, he noticed 
three men dressed like Arabs and ran to greet them. Unbeknownst to him, 
these travelers were angels in disguise. But Avraham had no reason to 
suspect that. He assumed – as we all would – that they were Arabs who 
worship the dirt of their feet. Since he could not allow Avodah Zarah (idol 
worship) to enter his home, he asked them to “take a small amount of 

water” and wash their feet. This would seem to be a reasonable and even 
laudable precaution. Indeed, as a reward for this, HaShem responded in 
kind and miraculously provided his children with water in the desert from 
the Well of Miriam (Bava Metziah 86B; see Bamidbar Rabbah 48:10 for 
additional rewards). 
Although it might appear as though Avraham did a purely pious deed, the 
angels were severely offended. Angels constantly praise HaShem and 
fulfill His every word. They would never dream of worshipping idols. As 
the Gemara records their thoughts: “Do you suspect us of being Arabs who 
bow to the dust of their feet!” Avraham was Choshed B’chsheirim – 
suspicious of the innocent, whose usual consequence is the transgressor’s 
body being afflicted. For example, Moshe suspected that the Jews would 
refuse to believe him when he brought news of their coming redemption. 
Because he suspected them improperly, he was afflicted with leprosy 
(Shabbos 97A). In this case, instead of Avraham’s body being afflicted, he 
was punished by being given a wayward child (Maharsh”a). He suspected 
the angels of bowing to dust. Therefore, Avraham’s son Yishmael grew to 
become the patriarch of those who actually do bow to dust (Rashi). 
This presents two questions that deserve analysis. First: How could 
Avraham be both rewarded and punished for the same deed? The second 
question is prompted by the flashy figure we left perched on his chair. 
Avraham only acted on a logical conclusion that was brought about by the 
angels themselves. The fact is that if you dress like an Arab, people will 
think you are an Arab. A person must be willing to assume the risks 
resulting from his own unusual behavior. What else could he have done? 
Perhaps we can find the answer to both of these questions based on a 
Yefeh Toar. He explains that not all Arabs worship dust. Although 
Avraham was correct in providing his “guests” with water since it was 
more likely that they were from the majority, he didn’t have to verbally 
ask them to wash. They would have “gotten the hint” and washed their feet 
anyway, once he gave them water. So, although he was rewarded for 
banishing idol worship from his home, he was punished for his slightly 
over-zealous approach. By articulating his request, he showed that he was 
anxious about the situation, which was a result of a premature conclusion. 
Suspicions are fine; conclusions are not. 
We derive from this incident that we must be careful with our 
assumptions. Avraham was led to a conclusion by the ones he suspected. 
He did almost nothing – saying just a few words – based on his incorrect 
conclusion. Yet, the consequences were extreme. The Torah does not 
require us to judge favorably where logic indicates otherwise (see Kalkeles 
Shabbos 34). But even in a situation where suspicion is warranted, it is 
improper to move beyond the minimum amount that is allowed. We see 
that, even while performing a Mitzvah, our actions are still scrutinized for 
purity. Avraham was performing an unusually pure, difficult and lofty act 
of hachnasat orchim – caring for guests to whom he owed nothing. It is, 
perhaps, our best recorded treatment of guests. And yet, Avraham was held 
responsible for slightly mistreating them during that act. 
We also learn how careful we must be, even when acting on a seemingly 
justifiable suspicion. Our acts must directly correlate to that suspicion. 
Although there are times when circumstances give us no choice but to be 
suspicious, we must not take any minor action beyond what is absolutely 
necessary for our own protection. 
Shabbat Shalom 

The Weekly Sidra- For Lack of an Individual Malach 
By Rabbi Moshe Greebel 

Associate Member, Young Israel Council of Rabbis 
Recuperating from his Bris Mila (circumcision) at the doorway of his tent, 
the Torah tells us the following of Avraham: 
“And he lifted up his eyes and looked, and, lo, three men stood by him; 
and when he saw them, he ran to meet them from the tent door, and bowed 
himself to the ground.” (B’raishis 18:2) 
Of course, these three men turned out to be Malachim (celestial 
emissaries). Rashi informs us why it was necessary for three Malachim to 
go to Avraham: 
“One to announce to Sarah (that she would give birth), one to turn over 
S’dom and its suburbs, and one to heal Avraham (from his Mila). For, one 
Malach may not accomplish two missions (B’raishis Rabbah 50-2)….. 
And, (the Malach) R’fael who healed Avraham, went from there to rescue 
Lot (ibid.)”  
The question of course, is why was a separate individual Malach not sent 
to rescue Lot? The Chidushei HaRim (Rav Yitzchak Meir Alter- 1799– 
1866) of blessed memory, the first Rebbe of Ger, answered this question in 
the following very interesting manner. 
In essence, Lot was saved from the destruction of S’dom and its suburbs in 
the merit of Dovid HaMelech who would come from him. That is, Lot 
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with his eldest daughter bore Moav, the nation from which would come 
Rus, who married Boaz, and had Ovaid, who sired Yishai, who sired 
Dovid. 
Now, in the time of Dovid HaMelech, the Halacha (law) became 
established that while a male Moavi who converts to Judaism may never 
marry a Jewish woman, a female Moavi who converts to Judaism may 
marry a Jewish man (as did Rus). But, why may only a female of Moav 
marry a Jewish man? The Chidushei HaRim gives us this answer. 
One of the reasons for not permitting the males of Moav to marry Jewish 
women is as the Torah states: 
“An Ammonie or Moavi shall not enter (marry) into the congregation of 
HaShem; to their tenth generation shall they not enter into the 
congregation of HaShem forever. Because they met you not with bread 
and with water in the way, when you came out of Egypt; and because they 
hired against you Bilam the son of B’or of P’sor of Mesopotamia, to curse 
you.” (D’varim 23:4-5) 
The Gemarah in Y’vamos 76b expounds upon this theme: 
“Here it is different, since the reason for the Scriptural text is explicitly 
stated, ‘Because they met you not with bread and with water.’ It is 
customary for a man to meet (wayfarers); It is not, however, customary for 
a woman to meet (them).” 
That is, it was not the way of the time for women to greet perfect 
strangers. Therefore, since it was not the obligation of the Moavi females 
to have greeted the B’nai Yisroel with bread and water (it would have been 
immodest to do so), they are innocent of this violation, and are permitted 
to marry Jewish men after conversion. The Moavi males, who should have 
greeted the B’nai Yisroel with bread and water did not, and so, they may 
not marry Jewish women. 
Now then, continued the Chidushei HaRim, in this week’s Sidra we find 
the following byplay between Avraham and his guests: 
“And they said to him, ‘Where is Sarah your wife?’ And he said, ‘Behold, 
in the tent.’” (B’raishis 18:9) 
What Avraham was truly saying to the Malachim, according to the 
Chidushei HaRim, was that the Halacha of women not greeting wayfarers 
was already known, for Sarah never left her tent to acknowledge the 
Malachim. And most probably, presumed the Chidushei HaRim, the 
Halacha of future females of Moav being permitted to marry Jewish men 
after their conversion must have also been known. 
Hence, concluded the Chidushei HaRim, it would have been improper to 
have sent a separate individual Malach to rescue Lot, for it was still 
unknown if Lot was deserving of this. After all, by forsaking his uncle 
Avraham, Lot may very well have damaged any merit he would receive 
from the future Dovid HaMelech. 
But, by Avraham answering that Sarah was in the tent, Avraham illustrated 
to the Malachim that not only was the Halacha of women not greeting 
wayfarers known, but also that the Halacha of a female Moavi being 
permitted to marry a Jewish man was known. And, since Lot was the 
progenitor of Moav, he should always retain the merit of Dovid HaMelech 
even though he forsook his uncle, and be saved from the destruction of 
S’dom and its suburbs. And so, since Lot was not altogether innocent, 
R’fael, and not a separate Malach, was enlisted. 
The story is told of Rav Shlomo Ben Y’huda Aharon Kluger (1783- 1869) 
of blessed memory, when he was the head of the Bais Din (court) in Brad, 
Poland. On the day of his actual appointment to this position, Rav Shlomo 
was honorably invited to serve as the Sandek (one who holds the baby) at 
a Bris Mila. 
Concerning a Bris Mila, we see the following from the Pirkei D’Rabbi 
Eliezer at the end of the 29th chapter, after Eliyahu HaNavi chastised the 
tribe of Efrayim for having discontinued Bris Mila: 
“….. HaKadosh Baruch Hu revealed Himself (to Eliyahu) and said, ‘….. 
By your life! No Jew shall make a Bris Mila until you see it with your own 
eyes!’” 
Eliyahu then, attends every Bris. 
But, when Rav Shlomo Kluger arrived at the destination of the celebration, 
he was shocked beyond belief to learn that the baby’s father was near 
death, lying helplessly in bed. 
Now, in the city of Brad, the custom under such circumstances was to 
delay the Bris Mila until after the father’s passing. In this way, the child 
could be named after his deceased father. 
Nonetheless, Rav Shlomo ordered that a Minyan be formed immediately, 
and the Bris Mila be performed forthwith. So it was done. And, 
miraculously, the father soon recovered completely from his ailments. 
Now, it is easily understood how the entire Jewish population of Brad was 
greatly astonished at what they considered to be nothing less than a 
miracle brought about by Rav Shlomo. And, when confronted to give 

some kind of explanation, Rav Shlomo answered that he learned to 
conduct himself in this way from the above commentary of Rashi on this 
week’s Sidra. 
“That is,” posed Rav Shlomo, “were there not sufficient Malachim in 
heaven that a separate Malach other than R’fael could have been 
dispatched to rescue Lot? The only possible resolution to this is that at the 
time, Lot, who had forsaken his uncle Avraham, must have been on a very 
low spiritual level, and was undeserving of a separate distinct Malach. 
Hence, R’fael rescuing Lot seems to have been merely a ‘side’ mission, 
and not a major one.” 
“My circumstances are the same,” announced Rav Shlomo. “Certainly, the 
dying father of the baby was even then being judged in heaven. And, it is 
altogether possible that the father did not have sufficient merit to warrant 
dispatching Eliyahu HaNavi (prophet) to heal him. That is why I ordered 
the Bris Mila to take place immediately. For, Eliyahu must attend each and 
every Bris. And, as long as Eliyahu was at the Bris, he would have also 
taken a moment or two to heal the father.”  
May we soon see the G’ulah Sh’laimah in its complete resplendence- 
speedily, and in our times. Good Shabbos. 
Confidential matters may be sent to Rabbi Greebel at: belmar.rabbi@yahoo.com Also appearing on the website: The National Council of Young Israel 
http://www.youngisrael.org  

Torah Insights – Vayeira: Unmissed Opportunities 
By Rabbi Dov Shapiro 

Associate Member, Young Israel Council of Rabbis 
Abba Eban, Israel’s late and legendary statesman, famously said nearly 45 
years ago that “the Palestinians never miss an opportunity to miss an 
opportunity.” Numerous opportunities for peace, independence, and even 
statehood, have been rejected or undermined, leaving the Palestinians no 
closer to long term solutions to their political and social struggles. Missing 
opportunities is not only a Palestinian proclivity. In previous columns we 
discussed how each of life’s challenges is also an opportunity for growth. 
Conversely, every opportunity for growth also contains the intrinsic 
challenge – to grasp that moment, and utilize it as an opportunity for 
growth. 
In this week’s parsha we read about the destruction of Sodom and Lot’s 
rescue at the hands of the malochim (angels). Subsequent to his rescue, Lot 
first relocated to the city of Tzo’ar, and eventually moved out to a deserted 
area in the mountains. The obvious question is: why did he not rejoin his 
uncle Avrohom Avinu. He had been raised by Avrohom, and although 
they had parted ways some time ago, Lot realized the fault of his ways; 
wouldn’t this have been a good time to reconnect with his uncle? 
Rashi (19:19) and the Midrash (50:11) explain Lot’s reluctance to rejoin 
Avrohom. Lot said to himself: “While I was dwelling among the evil 
people of Sodom, Hashem considered me to be righteous by comparison. 
However, in close proximity to Avrohom, I would be considered evil by 
comparison, and I will be punished for my behavior”. Hence, Lot 
concluded that he would be better off not living next to Avrohom. 
This Midrash raises several questions: 
1. Lot’s concern for his life is puzzling. Hashem had just sent malochim to 
save him. If Hashem intended for Lot to die, why would He have saved 
him? (Be’er Basadeh 19:17) 
2. It seems that Lot was under the impression that he was being saved in 
his own merit and that he would forfeit that protection if he was living 
near Avrohom. However the angels who saved Lot had already informed 
him that he was not being saved in his own merits; he was being saved in 
the zchus of Avrohom (it was for that reason that Lot was not permitted to 
actually witness the destruction of Sodom). So why did he think that his 
salvation would be jeopardized by being with Avrohom? 
3. Most importantly, let’s analyze the substance of Lot’s concern. He 
didn’t want to live with Avrohom for fear of the more stringent level of 
divine scrutiny. The midrash also brings a similar discussion between 
Eliyahu Hanavi and the Tzarfati woman who hosted him in her home 
(Melachim 1:17). When her child became deathly ill, she complained to 
Eliyahu that his presence in her home caused this tragedy to befall her. 
Prior to his arrival, she was considered righteous compared to her 
townspeople; relative to her esteemed guest however, she was found 
spiritually deficient. This midrash seems to indicate that one is better off 
living among simple people below one’s own spiritual level, rather than 
people on a higher level than his own. Yet we know from numerous 
sources that chazal encourage us to live in an environment with the best 
possible role models. (Pirkei Avos 6:9, Rambam Hilchos Deyos 6:1) Just 
last week we learnt that Hashem wanted Avrohom to leave his homeland 
so as not to be influenced by his idol-worshiping neighbors. How do we 
understand the message of this midrash?  
4. Fiinally, the entire concept of comparative judgment seems rather odd. 
Hashem’s perspective is not limited by geographic proximity, nor is His 
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judgment scale influenced by recent observations. Why would Hashem’s 
judgment be impacted by one’s neighbors?  
I would suggest the following explanation of this chazal. Certainly living 
next to a tzadik or in a neighborhood of tzadikim is a wonderful 
opportunity, and certainly one should choose the best neighbors available. 
But like many situations in life, whether it ultimately turns out to be a 
blessing depends on how we react to it. When a person comes into contact 
with a holy individual, he has the opportunity to be inspired to improve 
and grow. If he neglects to learn what he could have from the tzadik’s 
conduct, he is judged by what he could have accomplished and learnt from 
the tzadik. By neglecting to capitalize on the opportunity for growth, he is 
in fact worse off than if he had not had that opportunity in the first place. 
So although it is great to be influenced positively, one needs to be ready to 
grasp and utilize all the opportunities for growth that he encounters. 
That was the concern the midrash is discussing. Lot and the Tzorfati 
woman were concerned that they had not or would not learn from the ways 
of the tzadik sufficiently and thus they would be judged harshly based on 
what they could have accomplished. Although Lot realized that he had 
been saved from Sodom in the merit of Avrohom, that merit wouldn’t last 
forever. He was concerned that if he lives with Avrohom and does not 
learn from his ways, he would not be able to withstand future judgments of 
Hashem. Similarly the Tzrfati woman was concerned that Hashem was 
judging her by how much she could have learnt and grown from Eliyahu 
Hanavi had she followed his example more diligently. 
Inspirational experiences that motivate us to spiritual growth present 
themselves throughout our lives. While these are wonderful opportunities, 
they also create a responsibility upon us to utilize them and elevate our 
levels of avodas hashem. If we make sure to maximize their spiritual 
benefit, we can ensure that these opportunities are not challenges to be 
avoided but blessings to be pursued and cherished. 
Rabbi Dov Shapiro is the Rav of Kehillas Bnei Aliyah in New Hempstead, and a Certified Mohel. He can be reached at 877-88-Mohel or 
www.eastcoastmohel.com. To receive an e-mail of his weekly parsha column, e-mail: DSMohel@gmail.com 

Avrohom Avinu- The Power of Prayer 
By Rabbi Moshe Rabinowitz 

Graduate, NCYI Rabbinic Training Program 
In Parshas Vayeira, Avrohom Avinu encountered another king who 
kidnaped his wife. As Avrohom traveled through the land of Geror he once 
again refers to his wife Sarah as his sister. It was not too long before she 
was taken by Avimelech the king of Geror. 
The night of the abduction HaShem appeared to Avimelech in a dream. 
HaShem told Avimelech that he would die for taking Sarah. Avimelech 
claimed that he was innocent pointing out that he had committed no sin 
and Avrohom had referred to Sarah as his own sister, meaning she was 
unmarried and therefore technically permissible to him. HaShem told 
Avimelech that he didn’t deserve any credit for refraining from sin 
because it was HaShem who prevented him from sinning. HaShem 
concluded His message to Avimelech by telling him that he must return 
Sarah to Avrohom and that in return Avrohom would pray on his behalf. 
HaShem had punished Avimelech and his household by sealing all the 
orifices of their bodies. The only way they would be healed was if 
Avrohom intervened on their behalf. The next day Avrohom was called in 
to Avimelech. Avimelech blamed Avrohom for what had occurred; 
Avrohom in turn explained why he had called Sarah his sister. Avimelech 
subsequently gave Avrohom and Sarah gifts to appease them, Avrohom 
prayed for Avimelech and his household and they were healed. 
Let us stop and think about the implications of this story. Sarah was 
kidnapped by King Avimelech, even when HaShem Himself told 
Avimelech to return her he pointed fingers and accusations at everyone but 
himself. Finally he let Sarah go and gave Avrohom and Sarah presents to 
placate them. Avrohom in turn prayed for Avimelech. 
It is told in the name of the Maggid of Mezeritch that for a prayer on 
behalf of another to be fully accepted one must pray Bilev Shalaim 
(wholeheartedly) for that person. A husband would naturally harbor ill 
feelings towards his wife’s kidnapper, no matter what that kidnapper did to 
make amends. Avrohom however was able to completely subdue those 
feelings in order to save the very person who tried to cause him grievous 
harm. 
Avimelech was a stranger to Avrohom and he tried to cause him harm. 
Avrohom had a legitimate excuse to hate Avimelech, yet he forgave him 
and prayed on his behalf. How much more so should we love our fellow 
Jews (even if they occasionally displease us), especially our friends and 
families and find it in our hearts to pray unconditionally on behalf of all 
members of Klal Yisroel for health, hatzlacha, and the ultimate 
redemption. 
 

Aish.Com - Rabbi Kalman Packouz 

Shabbat Shalom 
Vayera 5776  
GOOD MORNING! Our Sages teach us that the actions of our forefathers 
Abraham (Avraham), Isaac (Yitzchak) and Jacob (Ya'akov) are signs for 
us. They are our role models. Avraham was the paradigm for hachansas 
orchim, hospitality. As a rule, the Torah is extremely concise, but in this 
section the Torah describes the small details of Avraham's behavior with 
his guests. Rabbi Yisroel Meir Kagan, the Chofetz Chaim, wrote that this 
is to teach us the importance of hospitality. 
Avraham was very old and had just undergone circumcision. Although he 
was in great pain, he nevertheless sat by the entrance of his tent in the heat 
of the day, hoping to see a sojourner whom he could invite to his home. 
We learn from this the fundamental principle of appreciating guests and 
inviting guests even when it is difficult. 
In Pirke Avos 1:5 we read, "The poor shall be members of your family." 
The Chofetz Chaim explains that there are those who do not invite guests 
into their homes with the excuse that they do not have special food or that 
their homes are too small. Our Sages therefore tell us that we should treat 
the poor as members of our own family and invite them under all 
circumstances. 
Most important, the host should serve his guest cheerfully. It is better to 
serve a guest vegetables with a smile, than to give him a steak with a 
frown! A host must greet his guest in a friendly manner and accord him 
honor. Also, a person should be careful not to contradict or correct his 
guest unnecessarily, for that may cause him anguish (Chesed L'Avraham 
8:15, 8:17). 
When Avraham invited the three guests for a meal, he said "Let now be 
fetched a little water, and wash your feet, and rest yourselves under the 
tree" (Gen. 18:4). We learn from here the need to be sensitive to our 
guest's needs -- whether it be to wash up, a bed to rest or food. 
The Torah writes, "And I (Avraham) will fetch a morsel of bread and 
refresh your hearts" (Gen. 18:5). We learn from this to immediately offer 
some light refreshment to stay hunger until the meal can be prepared or 
served. Also, we see here Avraham's strategy to get his guests to stay if 
they did not want to bother him -- first he offered just a little bread; once 
they agreed to stay, he prepared an elaborate feast. (Rabbi Akiva Sofer in 
Daas Sofer, on this verse.) 
"And Avraham ran to the herd, and fetched a tender and good calf, and 
gave it to the lad (Ishmael), and he hurried to prepare it" (Gen. 18:7). The 
Chofetz Chaim writes that we learn from this verse that not only should 
one do chesed (kindness) oneself, but he should also educate and train his 
children to acts of kindness. (Ahavas Chesed, part 2, ch. 3). 
Even though Avraham had many servants and was suffering from his 
recent circumcision, nonetheless he exerted himself to fulfill the mitzvah 
of serving guests. We should learn from Avraham to do ourselves all that 
we can for our guests. (Me'am Lo'ez on this verse.) 
It is important to keep focus that one should perform acts of kindness for 
the benefit of the recipient, and not simply for the pleasure he himself 
derives from them! 
While we have obligations as a host, there are obligations upon the guest 
as well. 1) A guest must be careful not to do anything that will annoy his 
host. 2) A guest should not invite someone else to his host's home without 
the consent of the host 3) A guest should not give any food from the table 
to the host's children without the host's permission 4) A guest should be 
careful not to ask his host unnecessary personal questions about his 
business or belongings, or any other questions that might be unpleasant for 
his host to answer. 5) A guest should appreciate that his host has spent 
time, money and effort on his behalf. He should always feel that every 
effort his host made was for the guest alone. 6) A guest should show 
respect toward his host. He should also show that he cares about the host's 
children. 7) Following his stay, a guest should write a letter to his host 
expressing his gratitude. 8) A guest should not make a nuisance of himself 
by staying too long or by coming too often. (the above excerpted from 
Love Your Neighbor by Rabbi Zelig Pliskin) 
Torah Portion Of The Week: Vayera 
Avraham, on the third day after his brit mila, sits outside his tent looking 
for guests to extend his hospitality. While talking with the Almighty, he 
sees three visitors (actually angels of the Almighty). Avraham interrupts 
his conversation with the Almighty to invite them to a meal. One angel 
informs him that in a year's time, Sarah, his wife, will give birth to a son, 
Yitzhak (Isaac). 
God tells Avraham that He is going to destroy Sodom because of its 
absolute evil (the city is the source of the word sodomy). Avraham argues 
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with God to spare Sodom if there can be found ten righteous people in 
Sodom. Avraham loses for the lack of a quorum. Lot (Avraham's nephew) 
escapes the destruction with his two daughters. 
Other incidents: Avimelech, King of the Philistines, wants to marry Sarah 
(Avraham's wife), the birth of Yitzhak, the eviction of Hagar (Avraham's 
concubine) and Ishmael. Avimelech and Avraham make a treaty at 
Beersheva. Avraham is commanded to take up his son, Isaac, as an 
offering "on one of the mountains" (Akeidat Yitzhak). Lastly, the 
announcement of the birth of Rivka (Rebecca), the future wife of Yitzhak. 
Do you want to know the reward for listening to the command of the 
Almighty? This is what the Almighty told Avraham: "... I shall surely 
bless you and greatly increase your descendants like the stars of the 
heavens and like the sand on the seashore; and your offspring shall inherit 
the gate of its enemy. And all the nations of the earth shall bless 
themselves by your offspring, because you have listened to My voice." 
Dvar Torah 
based on Twerski on Chumash by Rabbi Abraham J. Twerski, M.D. 
The Torah relates that when the matriarch, Sarah, was told that she would 
bear a child at the age of 90, she laughed "inwardly," thinking, "How can I 
bear a child at my old age?" God then said to Avraham, "Why did Sarah 
laugh? Is there anything that is beyond God?" Avraham reprimanded 
Sarah, but "Sarah denied, saying 'I did not laugh' for she was frightened." 
Avraham then said to her, "No, you laughed indeed" (Gen. 18:12-14). 
The Rabbi of Gur says that it is impossible to think that Sarah lied. The 
Midrash tells us that Sarah was totally free of sin (Bereishis Rabbah 58:1). 
He, therefore, interprets the verse as saying not that Sarah denied, but that 
Sarah was in denial. 
Her disbelief that she could carry a child was "inward" -- deep in the 
recesses of her subconscious. Sarah was not even aware of this thought. 
Only God Who knows a person's innermost thoughts and feelings, was 
aware of it. When Avraham reprimanded her for this thought, Sarah could 
not even imagine that she could have harbored disbelief of God's 
omnipotence. Her reverence of God was so great that a thought such as 
this was beyond her. 
The verse thus reads, "Sarah was in denial because she was so God-
fearing." Sarah was certain that she was speaking the truth when she said, 
"I did not laugh." Sarah did not deny or lie. She had no access to her 
subconscious. 
If a person cannot be aware that he is in denial, how can we protect 
ourselves from being blind to reality? There is one way -- by listening to 
teachers and sincere friends who are objective and can see that which we 
cannot see. 
Quote of the Week 
Reputation is valuable, but character is priceless 
In Loving Memory of Oscar Boruchin 
With Deep Appreciation to Dr. Norman & Lee Block 
This article can also be read at: http://www.aish.com/tp/ss/ssw/336838081.html Like what you read? As a non-profit organization, Aish.com relies on 
readers like you to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like 
you around the world. Make a secure donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish 
HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright © 1995 - 2015 Aish.com - http://www.aish.com  
 

Rabbi Eliezer Parkoff 

Weekly Chizuk 
Parashas Vayeira - If You Can Speak to an Angel, Don't Fill Up Your 
Water Bottle 
Princess Hagar 
And she went and strayed in the desert of Be'er Sheva. (Bereishis 21:14) 
She returned to the idolatry of her father's house. (Rashi, quoting from 
Midrash Rabbah) 
The following is excerpted from He'aros by Mori v'Rabi R. Zeidel Epstein, 
zt"l, Mashgiach of Yeshivah Torah Ore. 
Commenting on Bereishis 16:1, Rashi quotes Chazal's explanation of how 
Hagar came to join Avraham's household (Bereishis Rabbah 45:1): "Hagar 
was Pharaoh's daughter. When the Egyptian ruler saw the miracles that 
had been performed for Sarah (during her and Avraham's stay in his 
palace), he said to himself, 'It is better that my daughter be a maidservant 
in a household such as this than a mistress somewhere else.'" What did 
Pharaoh discern that was so special about Avraham's household? He saw 
that its members had refined characters and lived their lives according to 
uncompromising spiritual values and standards. The Torah makes it clear 
that the Egyptian monarch greatly esteemed Avraham. When Pharaoh took 
Sarah into his palace, he presented Avraham with flocks, herds, servants, 
and numerous other gifts. When it was ultimately disclosed that this 
beautiful and noble woman was actually Avraham's wife, not only did 
Pharaoh not insist that he return all the gifts, but he provided him with an 
honor guard to protect him. 
This is truly amazing! Imagine a stranger coming to your house as a guest, 
and shortly after he has told you all about himself, you find out that he has 

been lying from start to finish. Everything he told you - his identity, place 
of origin, occupation, etc. - was a fabrication. There is no doubt you would 
feel agitated, hurt, and angry. Perhaps you might even explode in righteous 
indignation. Yet Scripture relates that the exact opposite occurred in 
Egypt: Pharaoh accorded Avraham tremendous honor. Obviously, the 
monarch understood how great and important his guest was. Because of 
his great respect, Pharaoh had his daughter Hagar join Avraham's 
household. 
How did Hagar fare in the exalted spiritual environment of Avraham's 
tent? Under the influence of such a righteous person, there can be no doubt 
that she attained a lofty level of spirituality. Indeed, the Torah tells us that 
when she ran away following Sarah's harsh treatment, she was deserving 
enough to have four angels appear to her. Thus the Torah itself testifies to 
the spiritual heights she gained, for ordinary people are not generally 
granted such divine revelations. After her return, she remained Avraham's 
wife and lived in his home for many years, and she most likely continued 
in her spiritual growth and development. Yet when Avraham later drove 
her from his home, the Torah tells us (Bereishis 21:14) that she "went and 
strayed in the desert." Chazal interpret this as meaning that she departed 
and strayed from her beliefs, and sunk back into the idolatry from which 
she had risen. 
This assertion of Chazal seems to conflict with information imparted in the 
next two verses: "When the water in the skin was finished, she cast the boy 
off beneath one of the trees. She went and sat herself down at a distance, 
some bowshots away, for she said, 'Let me not see the death of the child.' 
And she sat at a distance, raised her voice, and wept" (ibid. 21:15-16). In 
response to her tearful prayer, an angel once again appeared to her, who 
told her: "Hashem has heard the voice of the child" (ibid. 21:17). What, 
then, was the wandering and straying from her beliefs when here she was - 
praying to the Almighty and conversing with angels! This would not seem 
to be a person who had backslid into her previous idolatrous ways! 
The mystery deepens with Chazal's remarks on Bereishis 21:19. The Torah 
relates that after Hagar's conversation with the angel, the Almighty opened 
her eyes and she saw a spring. She then went and filled the skin with water 
and gave it to Yishmael to drink. Chazal comment that this indicated a 
lack of faith on her part (Bereishis Rabbah 53:14). The Chiddushei Radal 
explains Chazal's comment in the following way: instead of following the 
angel's instruction to immediately get Yishmael and take him to the well, 
she replenished her water skin and brought it to him. She thus insured that 
she would have water for a few days to come. 
What type of criticism is this? Hagar and her son were dying of thirst! Is 
she to be faulted for filling up a canteen with water?! Moreover, this 
charge of limited faith seems to pale in comparison to the initial accusation 
that she strayed from her beliefs and reverted to idolatry. What's worse: 
slipping back to one's former idolatrous beliefs, or filling a water skin to 
keep alive? Isn't the second charge insignificant compared to the first one? 
In reality, both of Chazal's statements refer to the same thing, and Hagar's 
behavior recorded in verse 19 serves as an affirmation of the charge 
leveled by Chazal based on verse 14. In answer to her prayer, Hagar was 
granted the experience of truly miraculous events. Yet, after speaking to an 
angel and seeing a spring appear miraculously before her eyes, she went 
and refilled her water skin. She was criticized for not believing that if the 
Almighty could send her water once, He could do so again. Why did she 
have to carry a canteen of water in reserve if the Almighty was sure to 
provide for her needs on a continuing basis? This was the "departing and 
straying" that led back to the idolatry of her father's house. 
Idolatry is seeing the hand of Hashem in front of your very eyes, and still 
worrying about what tomorrow will bring. 
Full Bitachon 
The goal of the Torah is that we develop bitachon in the Almighty. It is for 
this reason that a Torah Jew must experience many trials and difficult 
situations. Knowing that G-d is with him, he must trust that he will be 
provided with everything he needs. When confronted with a trial, it is 
crucial that he bolster his faith and not become crushed. The following is 
from She'al Avicha v'Yagedcha, by R. Shalom Schwadron, vol. 3, p. 63. 
The outbreak of World War I found the Brisker Rav in Warsaw, the guest 
of a certain affluent Jew. The Rav was very strict about not eating chodosh 
(wheat that has grown after the 16th of Nisan). Therefore, he brought 
several loaves of bread with him which were in no way suspect regarding 
this prohibition, so that he would have something to eat. 
The war broke out in the beginning of Elul. The Polish capital was bombed 
unceasingly for several weeks, and the war showed no signs of abating. 
With the onset of the Ten Days of Repentance, R. Soloveitchik's bread 
supply began to run low. At the rate things were going, there would be 
none left over for the final meal before the fast of Yom Kippur. We are 
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commanded by the Torah to partake of this meal, and the Rav was well-
known for the care he took to fulfill the mitzvos. Nevertheless, the 
Rebbetzin noticed that he continued to eat as much as he always did, and 
he appeared unconcerned about saving some bread for the pre-Yom 
Kippur meal. When she questioned him, he replied, "There's no need to 
worry. I have complete confidence that the Almighty will send me some 
bread that is in no way suspect of being chodosh for the meal before the 
fast." However, in order to alleviate the Rebbetzin's concerns, he put aside 
two pieces of bread for the meal. 
On Erev Yom Kippur, a Jewish baker brought the Brisker Rav several 
loaves of bread. "I know that the Rav won't eat bread that is even 
suspected of chodosh. Before the war started, I put aside some flour from 
last year in preparation for the outbreak of hostilities. This bread comes 
from that flour." The Rav turned his gaze toward the Rebbetzin, as if to tell 
her: "See! When you have bitachon in the Almighty there is no need to 
worry." 
The baker continued, "I had also prepared some fish for the Rav's final 
meal before the fast. However, just as I left my house with the tray of fish, 
a bomb fell nearby. The force of the blast knocked me over, and the tray 
fell to the ground. Unfortunately, the fish was ruined." 
Now the Rav turned to his Rebbetzin and said, "If I had not set aside those 
two pieces of bread yesterday, we would have been rewarded with fish for 
the meal today! But since I made this hishtadlus, it revealed a blemish in 
my bitachon. And since we were not worthy enough, the fish fell into the 
dirt!" Wishing everyone a Gut Shabbos! 
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A Personal Example 
“Let some water be brought, please, and wash your feet, and recline 
beneath the tree.” Bereshis 18:4 
The Gemara (Bava Metzia 86b) tells us that Avraham Avinu was rewarded 
for each activity that he performed as he worked to host the angels who 
came to visit. In response to each action he performed on his own, Hashem 
performed a corresponding favor directly on behalf of the Jewish people, 
the descendents of Avraham. For each action which Avraham delegated to 
others to do, Hashem arranged that it be done “on the part of a messenger” 
on behalf of the Jewish people. For example, Avraham himself ran to 
prepare meat (v. 7), and as a reward, Hashem later directly sent the 
pheasant birds for the Jews (BeMidbar 11:31). Avraham brought butter 
and bread (v. 8), and the Jews were provided with heavenly manna directly 
from Hashem (Shemos 16:4). However, he sent someone to bring water to 
the guests (v. 4), so the Jews were furnished with water only via a 
messenger, through Moshe, as we find in Shemos 17:6. 
Rabbi Moshe Feinstein notes that we might wonder why the actions of 
Avraham Avinu are considered deficient and somewhat lacking in his 
appointing a messenger to take care of bringing water to the guests. 
Avraham was very diligent in all his actions, and he certainly intended to 
see that everything was done efficiently. In fact, after he brought the cattle, 
he gave them to “the lad” to prepare them. Rashi identifies this lad as 
Yishmael, and he explains that Avraham handed them to Yishmael in 
order to train him in the mitzvah of accommodating guests. Here, too, in 
reference to the water, we can be assured that Avraham intended to train 
this messenger in the mitzvah. Why, then, is this gesture indicative of 
some degree of a failure on his part? 
We see, though, that in order to fulfill the mitzvah of training others to do 
mitzvos, the best method is for a son or a student to witness his father or 
mentor himself being involved in the mitzvah. It is never enough for the 
parent or teacher to merely lecture or instruct others on what they should 
do. Therefore, there was no excuse for Avraham to delegate these actions 
which were necessary to accommodate the guests. The best way to educate 
is to serve as a role model, a consistent and steady image of commitment 
and loyalty, one who is there to be observed and to be emulated. 
The Struggle To Intervene 
“And Avraham came forward and said, ‘Will You even obliterate the 
righteous with the wicked?’ ” Bereshis 18:23 
We find the expression of “Jdhu - and he came forward” - in reference to 
battle (Divrei HaYamim I 19:14): “And Yoav came forward [and the 
people who were with him, in front of Aram, to battle]”; in reference to 
conciliation (Yehoshua 14:6): “And the sons of Yehuda approached 

Yehoshua”; and in reference to prayer (Melachim I 18:36): “And Eliyahu 
the prophet came forward.” Avraham undertook all of these: to speak 
strongly, which connotes going to war, for conciliation, and for prayer. -- 
Rashi 
Sfas Emes asks: With whom did Avraham wage battle in this particular 
encounter? Avraham Avinu was exceptionally humble, as he said about 
himself (v. 27), “I am but dust and ash.” As such, he felt it difficult to 
approach Hashem and to daven on behalf of Sodom. In fact, we do not find 
any incident where Avraham davened on his own behalf. The Zohar even 
indicates that although Lot, Avraham’s own nephew, was residing in 
Sodom, Avraham did not daven specifically on his behalf to save him. It 
seems that Avraham considered direct intervention by prayer as a grave 
matter, and he was reluctant to intervene due to his extreme humility. 
Accordingly, we can view the confrontation in our verse as one between 
Avraham and his own self. He was torn as to whether to daven in this 
situation, until his compassion for the people of Sodom finally convinced 
him to approach Hashem. We can fully understand and interpret the words 
of the Torah which report that Avraham felt himself to be as dust and ash 
not just as introductory remarks, but as part of the prayer itself. Avraham 
was claiming that although he was merely as dust and ash, and as such he 
felt a great reluctance to approach Hashem and to daven, nevertheless he 
was able to overcome his reluctance and allow his compassion to 
dominate. When it was necessary to pray on behalf of others, he simply 
could not let these people down by not doing his utmost to save them. 
Similarly, Avraham summoned the infinite compassion of Hashem, who is 
the Father of all Compassion, to become prominent and active. 
Consolation And Hope 
“And Avraham was a hundred years old when his son Yitzchak was born 
to him. And Sarah said, ‘God has made me laugh, so that all who hear 
will laugh with me.’ ” Bereshis 21:5-6 
Rabbi Berachya, Rabbi Yehuda ben Rabbi Simon, and Rabbi Chanan in 
the name of Rabbi Shmuel ben Rabbi Yitzchak said: If Reuven has cause to 
rejoice, what does it matter to Shimon? Similarly, if Sarah was 
remembered, what did it matter to others? But when the matriarch Sarah 
was remembered [gave birth], many other barren women were 
remembered with her; many deaf people gained their hearing; many blind 
people had their eyes opened; many insane became sane. For the verb 
“vag - has made” - is mentioned here, and also elsewhere, viz. “And he 
made a release to the provinces.” (Esther 2:18). As the “making” 
mentioned there means that a gift was granted to the world, so, too, the 
“making” mentioned here means that a gift was granted to the world. 
Rabbi Levi said: She increased the light of the luminaries: “vag - has 
made” is mentioned here, while elsewhere it says, “And God made the two 
lights.” (Bereshis 1:16) - Bereshis Rabba 53:12 
In Ateres Mordechai on the Torah, Rabbi Mordechai Rogow explains 
that the Midrash tells us that many barren women were remembered with 
Sarah. A “barren woman” is not only one who has not physically given 
birth, but it can also refer to the women who no longer have their children 
with them, where the children have drifted and distanced themselves from 
their family roots. When a child loses his connection with the teachings of 
his parents and their faith, he may become estranged and no longer 
recognizable to his people. Parents of such a child are also characterized as 
being barren, as their child no longer sees himself as connected to or 
associated with the tradition which the parents represent. 
The happiness which Sarah experienced with the birth of Yitzchak was not 
only for herself, but it was also an event which affected the entire world. 
Yitzchak, the son of Avraham and Sarah, was considered to be the one 
who would carry on the message which his parents had begun to teach to 
the world. His influence and inspiration would bring children closer to 
their parents, and those familial ties which were in danger of being severed 
would now be strengthened. These mothers, who were concerned about 
losing their sons, felt inspired and assured that they would not be barren 
any longer. 
Personal Participation 
“And Avraham took the wood for the offering and placed it on Yitzchak, 
his son. And he took in his hand the fire and the knife, and the two of 
them went together.” Bereshis 22:6 
In two different verses, the Torah reports that Avraham and Yitzchak went 
together - here, and again at the end of Verse 8. Our sages tell us that the 
first reference is to teach us the outstanding level of Avraham. At the 
moment they set out, Yitzchak walked calmly and in a peaceful mood, for 
he was unaware of his impending role in the Akeida. Yet, Avraham also 
walked calmly together with Yitzchak, even though Avraham was fully 
aware of the commandment which he had set out to fulfill. The second 
reference, in Verse 8, describes the situation after Yitzchak became aware 
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of the true nature of the Akeida. And even at that moment, Yitzchak 
continued together with his father Avraham, as they traveled with a sense 
of purpose, calmly aiming to complete the mitzvah. This verse teaches us 
about the outstanding stature of Yitzchak, in that he had no element of 
reluctance to follow through and offer himself upon the altar. 
When Ramban explains the nature of animal offerings in the Temple, he 
points out that a person who brings an animal to the Kohen should realize 
that due to his own sins, he himself would be deserving to be brought up 
on the altar before Hashem. Yet, due to Hashem's mercy, He allows a 
person to offer an animal instead. 
Rabbi Naftoli Trup explains that as Avraham and Yitzchak set out to the 
mountain, Yitzchak was at first under the impression that they were going 
to offer a sheep. Yet, in accordance with the halacha, Yitzchak had 
determined in his mind that he himself was fitting to be placed upon the 
altar as an offering to Hashem. He had internalized this message to such an 
extent that when he finally was informed that, indeed, he was actually 
going to be placed upon the altar, he was not fazed. The change in his 
understanding was almost negligible. Accordingly, as Yitzchak originally 
set out on the journey together with Avraham, and as he continued 
together with him after he realized the full meaning of their mission, his 
attitude was the same. He set out and followed through with the full 
preparedness that “I am ready to be placed upon the altar for the sake of 
sanctifying the name of Hashem”. This is why he did not panic or resist 
when he finally realized the direct role which he was to fill. 
Halachic Corner 
The person who takes the Sefer Torah out of the Aron Kodesh to carry it to 
the Shulchan should walk with it on his right side as he faces the Shulchan, 
and when he returns the Sefer Torah to the Aron Kodesh, he should walk 
with the Shulchan on his left side. The Sefer Torah, however, should 
always be carried on the right arm. Every person past whom the Sefer 
Torah is carried should accompany it to the Shulchan if possible. 
During the reading of the Torah it is forbidden to indulge in conversation, 
even regarding matters of the Law, and even between the calling up of 
persons. It is forbidden to leave the synagogue when the Torah is read, but 
between the calling up of persons, when the Scroll is rolled up, one may 
leave the synagogue, if it is urgent that he do so. 
Questions for Thought and Study 
1. What was unusual regarding Avraham’s being visited first by Hashem 
and then having the ohftkn (angels) visit him? See Malbim 18:2 
2. Why did Avraham tell his guests "ojk ,p vjetu" - “And I will take a 
morsel of bread”? Couldn’t he have just said "ojk ,p Uje" - “Take a morsel 
of bread”? What do we learn from this unusual wording? See Ba’al 
HaTurim 18:5 
3. How did Avraham show the greatness of the mitzvah of hachnassas 
orchim after Hashem had left him? See Meshech Chochmah 18:33 
4. What is the difference between a "vcr" (shooter) and a ",Je" (archer) 
when describing Yishmael? See Ramban 21:20 
5. Why does Hashem test a person if He ultimately knows the result? See 
Ramban 22:1 
6. Besides Sarah, who else in the parasha miraculously had children in her 
advanced age? See Ramban 22:20 
Answers: 
1. This shows the greatness in the prophecy that Avraham had. Normally, 
a prophet sees the angels of Hashem, then sees the greatness of Hashem 
Himself. In Avraham’s case, he was first visited by Hashem, then followed 
by the Angels. 
2. This is a proof that the ,hCv kgC (head of the household) should 
distribute bread to guests who join him for a meal. 
3. The Torah says that Avraham “returned to his place” - "Inenk cJ", 
indicating that Avraham returned to the exalted spiritual place of taking 
care of guests, which he was performing, before he discussed the fate of 
Sodom and Amora with Hashem. 
4. A "vcr" shoots at another person using anything (e.g. arrows, stones, 
etc.). A ",Je" specifically uses arrows. The pasuk was describing 
Yishmael as one who specifically used arrows as his weapon of choice. 
5. Hashem only tests someone for his benefit. When the person passes the 
test, he takes the potential of his good deed and turns it into actuality, for 
which he will be rewarded. This is why tests in the Torah are only done 
with righteous individuals. (See Moreh Nevuchim 3:24 for a more detailed 
explanation.) 
6. Milcah, who, according to the Midrash was Sarah’s sister, was also 
miraculously given this blessing so that ultimately Rivkah would descend 
from her. 
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Rabbi Mordechai Rhine 

Rabbi's Message 
When the Apple Does Fall 
Lot, the beloved nephew of Avraham, had severed ties. At first he just 
flirted with the wicked city of Sedom. He set up his tents in such a way 
that the edge of his camp neighbored with theirs. But soon he saw their 
fertile lands and their permissive ways, and he moved in with them. 
Eventually he began to join their ideology. 
He married a Sedomite woman. When he brings home guests she tells the 
neighbors on him. 
He cuts ties with Avraham. After Sedom is destroyed, Lot’s daughters 
don’t even realize that they have a righteous uncle, Avraham, to whom 
they can turn to for help. 
Lot is appointed as a “judge” in Sedom. In this capacity he is responsible 
to uphold its laws, including the “no guests policy.” 
One wonders then, why when he does encounter travelers, does he offer 
them hospitality? In fact when the travelers decline his offer, Lot insists. 
Why is Lot insisting? Didn’t he consciously choose the self-centered 
lifestyle of Sedom? 
The commentaries explain that Lot’s behavior can be understood based on 
the principle called: Girsa D’Yankusa- The study of one’s youth. 
Lot spent some 40 years with Avraham witnessing hospitality. Even after 
he left Avraham, hospitality was so ingrained in him that he couldn’t act 
differently. Lot was virtually compelled by his experiences with Avraham. 
Even as he wants to uphold the law of Sedom he can’t resist offering 
hospitality because it is so implanted within him. 
The lesson of Lot’s story provides a great lesson to the field of parenting. 
“The study of one’s youth,” plays an enormous role in a child’s behavior 
later on in life. Even if a child chooses to chart out a different type of life 
than his or her parents, things that were properly role modeled and 
ingrained in the child will rarely be forgotten. 
A child who witnessed great personal integrity will find it difficult to act in 
a way that is less than honest. 
A child who experienced a reverence for mentors will retain a respect for 
mentors (including his own parents) no matter how far he or she may stray. 
A child who grew up in a house of hospitality will find a natural 
predisposition to doing kindness even if the environment in which he is 
does not value such behavior. 
Many parents live with the mistaken perspective that their children will be 
children forever. Little do they realize that the “apple of their eye” will 
one day move on to discover a life of their own. 
Lucky is the person who realizes that one day the apple will fall. 
Lucky is the person who parents in a way that the apple will not fall far 
from the tree. 
With best wishes for a wonderful Shabbos, 
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Yeshiva Kesser Torah 
A Commentary Published by Yeshiva Kesser Torah of Queens  
Vayera 5776  
The Tremendous Difference Between Understanding And Experiencing 
"After these words [Rashi], it was told to Avraham…Rivkah was born to 
Besuel.. . (Bereishis 22:20-23)" 
Rashi understands that the words "Acharei HaDvarim" does not mean 
"AFTER THESE THINGS" [after the events of the Akeida], but rather, it is to 
be translated as "AFTER THESE WORDS." Which words? the words that 
Avrohom Avinu thought in his heart upon his return from Har HaMoriah. 
Rashi states: "Avrohom thought: If my son actually had been slain, he would 
have died without children. I should have made him take a wife from the 
daughters of Aner, Eshkol, and Mamre [who were “Nashim Tzidkanios aval lo 
meyuchasos, righteous women but not of prestigious blood,” (Yalkut 
Shimoni). At that moment, Hashem announced to him that Rivkah, Yitzchok's 
future wife, was just born." 
It seems from this Rashi that the Akeida caused Avrohom to retract from his 
original psak din. Prior to the Akeida Avrohom Avinu paskened not to give 
Yitzchok in marriage to one of the daughters of Aner, Eshkol, and Mamre, but 
rather, to wait and seek out a more virtuous woman. Perhaps a woman of 
Avrohom Avinu's own family, descendents of the righteous Shem, the son of 
Noach, would be available for Yitzchok. After the Akeida, however, Avrohom 
realized that he should have paskened not to wait for a more meritorious 
shidduch, but rather to hasten the process, and to give Yitzchak in marriage to 
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one of the daughters of Aner, Eshkol and Mamre. The Akeida made Avrohom 
realize the possibility that Yitzchok could die without having children. 
This is mystifying. Did the Akeidah really "enlighten" Avrohom as to the 
possibility that Yitzchok could die? Didn't Avrohom know before the Akeida 
that Yitzchok - as well as anybody else - can die at anytime? Was not 
Avrohom aware that death, as well as life, is in the hands of Hashem? If He 
wills it, death could befall Yitzchok at any moment. If so, even prior to the 
Akeida Avrohom should have realized that the correct psak din would be to 
give Yitzchok in marriage to the daughters of Aner, Eshkol, and Mamre, rather 
than to wait for someone more virtuous. Why did Avrohom first realize the 
truth of this psak only after the Akeida? 
We see from here one of the most important and basic principles of Mussar. 
Although Avrohom Avinu, was well aware before the Akeida that Yitzchok 
could die at any given moment, he, nevertheless, did not feel that truth until he 
actually experienced Yitzchok's harrowing brush with death at the Akeida. 
Before the Akeida, Avrohom only knew of the temporality of life, whereas 
after experiencing the Akeida, he felt the transient nature of life within the 
very fiber of his soul to the deepest possible level. This difference in 
understanding between mere knowledge and the deepest feelings brought 
about by experiencing something, is so great, and this gap so wide, - it is as far 
as East is from West. It was this difference in understanding which caused 
Avrohom Avinu to retract from his original psak Halacha. Prior to the Akeida, 
when Avrohom Avinu merely knew that Yitzchok could die he ruled to wait 
for a more virtuous woman for Yitzchok, whereas after experiencing and 
emotionally feeling Yitzchok's near death, he retracted and now paskened that 
he should have given Yitzchok in marriage to the daughters of Aner, Eshkol, 
and Mamre. 
There is a paramount distinction between "Herren" and "Derherren." Hearing 
and understanding something only superficially [“Heren” in Yiddish], is vastly 
different than fully feeling and understanding something to its ultimate depth 
[“Derherren” in Yiddish]. It was this which was actually Reb Yisroel 
Salanter's mammoth revelation which he termed "Mussar BeHispaylus." This 
was one of his great contributions to Mussar thought. When studying 
“BeHispaylus” in a text, or examining a real life situation, one should 
graphically portray, extend, and apply the issue to oneself. One must harp 
on it, emphasize it, and review it many times. This in turn will be a visual aid 
to enable one to feel and understand its meaning to the deepest possible 
degree. It can even cleanse and purify one from the most subtle of 
subconscious biases that one may possess. This constitutes the meaning and 
underlying mechanism of Mussar. 
There is a story of the Chofetz Chaim zt"l, depicting how he too utilized this 
most powerful tool of “Mussar Behispaylus”. He was overheard pacing the 
floor in a secluded room repeating to himself the Talmudic dictum, "Jealousy, 
temptation, and the urge for honor drive a man from this world." He repeated 
this to himself over and over again, each time addressing himself, "Yisroel 
Meir! Jealousy, temptation, and the urge for honor drive a man from this 
world!" The Chofetz Chaim zt"l was fully aware of the efficacy of “Mussar 
BeHispaylus” and utilized it to correct any apparent weakness which he felt 
he might possess. 
May we merit to realize this vast difference between "Herren" and 
"Derherren." Even the holy patriarch of Israel, Avraham Avinu, gained new 
insight in depth and understanding, upon derherren the situation which caused 
him to retract from his original psak din.  
May we also realize that there exists a wonderful, powerful, and proven tool 
which can correct flaws and weaknesses in our middos and character; 
namely the “Mussar Behispaylus” of Reb Yisroel Salanter Zt”L. May we 
utilize it to purify our hearts and our souls to serve Hashem, in truth, VeTaher 
Libeinu LeAvdecha BeEmes, Amen. 
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Covenant & Conversation 
Vayera 5776 - To Bless the Space Between Us 
31 October 2015 /18 Cheshvan 5776 
There is a mystery at the heart of the biblical story of Abraham, and it has 
immense implications for our understanding of Judaism. 
Who was Abraham and why was he chosen? The answer is far from 
obvious. Nowhere is he described, as was Noah, as “a righteous man, 
perfect in his generations.” We have no portrait of him, like the young 
Moses, physically intervening in conflicts as a protest against injustice. He 
was not a soldier like David or a visionary like Isaiah. In only one place, 
near the beginning of our parsha, does the Torah say why God singled him 
out: 

Then the Lord said, “Shall I hide from Abraham what I am about to do? 
Abraham will surely become a great and powerful nation, and all nations 
on earth will be blessed through him. For I have chosen him, so that he 
will direct his children and his household after him to keep the way of the 
Lord by doing what is right and just, so that the Lord will bring about for 
Abraham what he has promised him.” 
Abraham was chosen in order to be a father. Indeed Abraham’s original 
name, Av ram, means “mighty father”, and his enlarged name, Avraham, 
means “father of many nations”. 
No sooner do we notice this than we recall that the first person in history 
to be given a proper name was Chavah, Eve, because, said Adam, “she is 
the mother of all life.” Note that motherhood is drawn attention to in the 
Torah long before fatherhood (twenty generations to be precise, ten from 
Adam to Noah, and ten from Noah to Abraham). The reason is that 
motherhood is a biological phenomenon. It is common to almost all forms 
of advanced life. Fatherhood is a cultural phenomenon. There is little in 
biology that supports pair-bonding, monogamy and faithfulness in 
marriage, and less still that connects males with their offspring. That is 
why fatherhood always needs reinforcement from the moral code operative 
in a society. Absent that, and families fragment very fast indeed, with the 
burden being overwhelmingly borne by the abandoned mother. 
This emphasis on parenthood – motherhood in the case of Eve, fatherhood 
in that of Abraham – is absolutely central to Jewish spirituality, because 
what Abrahamic monotheism brought into the world was not just a 
mathematical reduction of the number of gods from many to one. The God 
of Israel is not primarily the God of the scientists who set the universe into 
motion with the Big Bang. It is not the God of the philosophers, whose 
necessary being undergirds our contingency. Nor is it even the God of the 
mystics, the Ein Sof, the Infinity that frames our finitude. The God of 
Israel is the God who loves us and cares for us as a parent loves for and 
cares for a child. 
Sometimes God is described as our father: “Have we not all one Father? 
Has not one God created us?” (Malachi 2:10). Sometimes, especially in the 
late chapters of the book of Isaiah, God described as a mother: “Like one 
whom his mother comforts, so shall I comfort you” (Is. 66:13). “Can a 
woman forget her nursing child and have no compassion on the son of her 
womb? Even these may forget, but I will not forget you” (Is. 49:15). The 
primary attribute of God, especially whenever the four-letter name 
Hashem is used, is compassion, the Hebrew word for which, rachamim, 
comes from the word rechem, meaning “a womb”. 
Thus our relationship with God is deeply connected with our relationship 
with our parents, and our understanding of God is deepened if we have had 
the blessing of children (I love the remark of a young American Jewish 
mother: “Now that I’ve become a parent I find that I can relate to God 
much better: Now I know what it’s like creating something you can’t 
control”). 
All of which makes the story of Abraham very hard to understand for two 
reasons. The first is that Abraham was the son told by God to leave his 
father: “Leave your land, your birthplace and your father’s house.” The 
second is that Abraham was the father told by God to sacrifice his son: 
“Then God said: Take your son, your only son, whom you love—Isaac—
and go to the land of Moriah, and there sacrifice him as a burnt offering on 
the mountain I will show you.” How can this make sense? It is hard 
enough to understand God commanding these things of anyone. How 
much more so given that God chose Abraham specifically to become a role 
model of the parent-child, father-son relationship. 
The Torah is teaching us something fundamental and counter-intuitive. 
There has to be separation before there can be connection. We have to 
have the space to be ourselves if we are to be good children to our parents, 
and we have to allow our children the space to be themselves if we are to 
be good parents. 
I argued last week that Abraham was in fact continuing a journey his 
father Terach had already begun. However, it takes a certain maturity on 
our part before we realise this, since our first reading of the narrative 
seems to suggest that Abraham was about to set out on a journey that was 
completely new. Abraham, in the famous midrashic tradition, was the 
iconoclast who took a hammer to his father’s idols. Only later in life do we 
fully appreciate that, despite our adolescent rebellions, there is more of our 
parents in us than we thought when we were young. But before we can 
appreciate this there has to be an act of separation. 
Likewise in the case of the binding of Isaac. I have long argued that the 
point of the story is not that Abraham loved God enough to sacrifice his 
son, but rather that God was teaching Abraham that we do not own our 
children, however much we love them. The first human child was called 
Cain because his mother Eve said, “With the help of God I have acquired 
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[kaniti] a man” (Gen. 4:1). When parents think they own their child, the 
result is often tragic. 
First separate, then join. First individuate, then relate. That is one of the 
fundamentals of Jewish spirituality. We are not God. God is not us. It is 
the clarity of the boundaries between heaven and earth that allow us to 
have a healthy relationship with God. It is true that Jewish mysticism 
speaks about bittul ha-yesh, the complete nullification of the self in the all-
embracing infinite light of God, but that is not the normative mainstream 
of Jewish spirituality. What is so striking about the heroes and heroines of 
the Hebrew Bible is that when they speak to God, they remain themselves. 
God does not overwhelm us. That is the principle the kabbalists called 
tzimtzum, God’s self-limitation. God makes space for us to be ourselves. 
Abraham had to separate himself from his father before he, and we, could 
understand how much he owed his father. He had to separate from his son 
so that Isaac could be Isaac and not simply a clone of Abraham. Rabbi 
Menahem Mendel, the Rebbe of Kotzk, put this inimitably when he said, 
“If I am I because I am I, and you are you because you are you, then I am I 
and you are you. But if I am I because you are you and you are you 
because I am I, then I am not I and you are not you!” 
God loves us as a parent loves a child – but a parent who truly loves their 
child makes space for the child to develop his or her own identity. It is the 
space we create for one another that allows love to be like sunlight to a 
flower, not like a tree to the plants that grow beneath. The role of love, 
human and Divine, is, in the lovely phrase of Irish poet John O’Donohue, 
“to bless the space between us”.  
Copyright © 2015 The Office of Rabbi Sacks, All rights reserved. The Office of Rabbi Sacks is kindly supported by The Covenant & Conversation 
Trust. You are receiving this email because you subscribed to Rabbi Sacks' mailing list. Our mailing address is: The Office of Rabbi Sacks PO Box 
72007 London, NW6 6RW United Kingdom  
About Rabbi Sacks: Rabbi Lord Jonathan Sacks is a global religious leader, philosopher, the 
author of more than 25 books, and moral voice for our time. Until 1st September 2013 he 
served as Chief Rabbi of the United Hebrew Congregations of the Commonwealth, having held 
the position for 22 years. Copyright © 2013 The Office of Rabbi Sacks, All rights reserved. The 
Office of Rabbi Sacks is supported by The Covenant & Conversation Trust The Office of Rabbi 
Sacks PO Box 72007 London, NW6 6RW United Kingdom 
 

Rabbi A. Leib Scheinbaum 

Peninim on the Torah 
Parashas Vayera 
Hashem appeared to him…while he was sitting at the entrance of the 
tent. (18:1) 
Rashi's commentary to this pasuk is well known. Hashem appeared to 
Avraham Avinu, visiting him during the Patriarch's recuperation from his 
Bris Milah. It was the third day following the circumcision, a day which is 
especially painful, so Hashem was mevaker choleh, visited the sick. 
Rashi's source is Chazal, who laud the exalted nature of this mitzvah. 
While everyone agrees that this mitzvah is meaningful, both to the 
beneficiary and benefactor, it is also a source of incredible reward to the 
individual who fulfills it. 
The Sefer HaMiddos writes concerning the mitzvah of bikur cholim: "In 
the merit of bikur cholim, one will not leave this world amidst yisurim, 
pain and suffering." The reason for this is quite simple: The individual 
who alleviates another Jew's pain in some way will have his own pain 
alleviated. Hashem does not allow for any good deed to go unrequited. We 
are rewarded for the good we do for others, b'middah k'neged middah, on 
the scale of measure for measure. Bikur cholim is a prime example. 
I think that a deeper meaning can be attributed to the Sefer HaMiddos' 
statement. We all accept that one who visits a sick person alleviates his 
pain in some way. As a result, he will not suffer when the time for his 
departure from this world arrives. It is "tit-for-tat", by doing for someone 
else one garners reward for himself. Perhaps there is much more to this. 
When one empathizes with the pain endured by the choleh, he also 
experiences pain. He feels sad, miserable, hurt that his friend is suffering. 
It takes a personal toll on him. Thus, since he has already suffered, he no 
longer is required to suffer for his own sake. 
In other words, one does not simply visit the sick and then go about his 
day with business as usual. To visit, be mevaker, a sick person means to 
take something of the choleh back with him, to empathize with his 
predicament, to somehow feel his pain. Otherwise, it is a simple visit for 
which he will certainly be rewarded, but he is losing out on the depth and 
true meaning of the mitzvah. 
I just came across a story I wrote a number of years ago which supports 
this idea. Horav Sholom Dov Ber, zl, m'Lubavitch, was deeply engrossed 
in study as his young son slept in his crib in an adjacent room. The infant 
began to cry, but his father was so involved in his learning that he did not 
hear the child's cries. The child's grandfather, the venerable founder of 
Chabad chassidus, the Baal HaTanya, zl, lived one floor above them. He 
was also studying Torah. Yet, he was able to hear his grandson's cries. He 

immediately went downstairs and discovered that the infant had fallen out 
of his crib. He picked up the child, took him into his arms and began to 
soothe him until the child fell asleep, after which he placed him back in the 
crib. He later went over to his son and said, "Torah study should not be an 
excuse for not hearing the cry of another fellow in need. Regardless of his 
age, you must reach out to him." 
The above story is not a bikur cholim story. I write it because it is a story 
which defines how a Jew is to act. We all perform many acts of kindness. 
How do these acts of chesed affect us personally? Do they make us better, 
more caring people? As a result, have we developed greater sensitivity to 
the plight of those less fortunate than we are? How often do we really get 
involved in the acts of chesed to the point that they are on our minds all 
the time? 
When we visit someone who is sick, it is often on automatic pilot. 
Everyone is busy; we all have places to go and things to do. Believe me, 
the fellow whom we are visiting wishes that he had things to do and places 
to go - and that he was able to go! It is all about listening, raising our 
awareness and empathizing with those in need. It makes such a difference, 
and quite possibly, it will be a z'chus that we will never have to undergo 
such travail personally. 
And Hashem said, "Shall I conceal from Avraham what I do, now that 
Avraham is surely to become a great and mighty nation?" (18:17, 18) 
Hashem informed Avraham Avinu, that He was about to destroy the city 
of Sodom. Its community of sinners had gone too far, elevating sin to the 
level of cultural acceptance. It had become a way of life. The Torah 
teaches that Hashem's intention in notifying Avraham of His plans was to 
inform Avraham about his future as Patriarch of a large nation. Is this the 
reason that Hashem informed Avraham of His plans? True, Hashem 
wanted Avraham to pray for the people of Sodom, to teach the Patriarch 
the significance of prayer and its ability to rescind a decree - even when it 
appears to be too late. In this situation, however, Hashem knew that 
Sodom lacked the minimum number of righteous persons to ward off the 
decree. So why bother to pray? Hashem could have taught Avraham the 
significance of prayer in any other of a number of instances - ones in 
which prayer seemed to have greater efficacy than it would have for 
Sodom. 
The Maggid, zl, m'Dubno explains this with his inimitable mashal, 
analogy. Each of two men asked the salesman to give him a suit to fit his 
son. The salesman was quick to respond by asking for the boys' sizes. The 
first father was clueless as to what size the boy wore. He began to describe 
his height and weight and body build. Being a professional, the salesman 
instructed the father to go home, pick up his son and return to the store for 
a fitting. He was not taking chances by selling him a suit for a boy, sight 
unseen. 
The second father also sought a suit for his son. While he did not know his 
son's size either, he claimed it would not present a problem. Apparently, 
he had a number of sons of different sizes. He would take a few suits. 
Whatever did not fit one son would fit another. 
Likewise, Hashem sought Avraham Avinu's prayer. He wanted to hear 
numerous supplications from the Patriarch. True, they might not "fit" the 
needs of Sodom, but Avraham would be the progenitor of a large nation. 
Somewhere, someone would need his prayer. 
Horav Shlomo HaLevy Levinstein, Shlita, quotes Horav Shimshon Pincus, 
zl, who reiterated the idea that no prayer is wasted, when he eulogized his 
mother-in-law, Rebbetzin Mann. When she became ill and required 
emergency brain surgery, she survived the surgery, but never woke up, 
lying in a comatose state for a week before her holy neshamah, soul, 
ascended to its rightful place in Heaven. During her illness, prayers were 
recited throughout the Holy Land. Yeshivos, Bais Yaakovs, and chadorim 
recited tehillim in her behalf, entreating the Almighty for her recovery. 
Hashem listened; regrettably, the answer was, "No." 
Rav Pincus explained that, chas v'shalom, Heaven forbid, should anyone 
think for a moment that the tefillos were wasted. No prayer goes for 
naught! Hashem saves and stores them until they are needed for another 
Jew who is missing the necessary prayers on his behalf. When a person 
harvests his crops, he certainly gathers much more than he needs at the 
moment. He stores the remainder in a reinforced silo to maintain the grain 
for a later date. Our tefillos are stored, put away until that time in which 
they can save another Jew in need. 
What if there should be fifty righteous persons in the midst of the city? 
(18:24) 
The pasuk seems to be emphasizing tzadikim b'soch ha'ir, "righteous 
persons in the midst of the city". Simply, this means that these virtuous 
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men do not play out their righteousness only in the private sphere, but also 
in the midst of the city. It might not be convenient for some to express 
their religious beliefs in public - such as when it means adhering to the 
standard uniform of an observant Jew, i.e. tzitzis, yamulka- yet, they do so 
out of religious conviction. Hashem was setting the standard: a righteous 
person at home and in the street. (We have also been plagued with the 
disease of those who publicly flaunt their religious affiliation, but, in 
private, they have no qualms about acting in a most reprehensible manner, 
unbecoming a Jew.) 
Harav Zalmen Sorotzkin, zl, suggests that the term tzadik, righteous 
person, is a relative one. He relates that once while traveling by train, he 
overheard a group of assimilated young men bragging about their negative 
religious conquests. On Yom Kippur, they ate and drank to their hearts' 
content as they played cards. One of their friends who was listening 
intently asked, "Did all of your friends join in the reveling?" "Yes, they all 
attended" was the quick response. "What about so and so (one of their 
peers who rarely attended public functions)?" "No," they replied, "he did 
not join us. He is a big tzadik. He fasts on Yom Kippur." 
Rav Zalmen writes that he derived an important lesson from their 
response. The term tzadik is relative. An individual can desecrate Shabbos, 
eat non-kosher food, gamble with the worst of them, but, if he fasts on 
Yom Kippur, he is considered a tzadik! In contrast to the above story, Rav 
Zalmen relates that he once had to vet a student of a prominent yeshivah. 
Upon speaking to his rebbeim, he was informed that they had questions 
concerning his level of yiraas Shomayim. Apparently, upon occasion, he 
was guilty of perusing secular periodicals. 
When the Lutzker Rav heard this, he deduced that there exists a wide gap 
between the rasha, wicked/evil person, measured according to yeshivah 
standards, and the interpretation of tzadik, righteous person, as contrasted 
with a secular, assimilated environment. The yeshivah rasha was light 
years above the tzadik of the train set. 
We now understand that when Avraham presented his defense of Sodom 
and asked Hashem that the people of Sodom be spared in the merit of fifty 
tzadikim, he was certain that there were not fifty righteous individuals in 
Sodom. Yet, there were "Sodom tzadikim," who, relative to the 
miscreancy that was rampant in the city, were considered righteous. 
Avraham asked for fifty tzadikim in the "midst" of the city - in comparison 
to the rest of the city. These people were certainly not righteous, but they 
did not act as nefariously as the others. 
The men stretched out their hand and brought Lot into the house with 
them, and closed the door. And the men who were at the entrance of the 
house, they were struck with blindness…and they tried vainly to find the 
entrance. (19:10, 11) 
The angels pulled Lot into the house making sure to close the door behind 
them. Immediately afterward, the angels struck the men at the door, 
blinding them. They no longer could locate the doorway to Lot's house. 
One can only find what he can see. We wonder why the door had to be 
closed once the men had been blinded. They could no longer find the 
entrance. Lot was essentially protected. He could sit right in front of them, 
and they would not be aware of it. 
Horav Shalom Schwadron, zl, explains that the door was not closed in 
order to save Lot. The door was closed so that Lot not observe the 
Sodomites being punished. Lot merited being spared from death. He did 
not merit to watch the deaths of the evil citizens of Sodom. Lot was far 
from a saint. He was saved because he had remained silent when Avraham 
Avinu told the Plishtim that Sarah Imeinu was his sister. Lot could easily 
have refuted Avraham, but he kept his peace, thereby earning incredible 
reward for himself. While the reward was worth his life, it did not mitigate 
his evil streak. He was as wicked as the rest. Thus, he was allowed to live, 
but he could not watch the others die. The door was closed so that he could 
not watch his compatriots receiving their due. 
Hashem's punishment is exacting, as is His reward. Lot was not allowed to 
watch; thus, the Sodomites died without having to experience the indignity 
of seeing one of their own spared. Lot's reward was life - nothing more, 
nothing less. 
And Avraham said, "Because I said, "There is but no fear of G-d in this 
place and they will slay me because of my wife." (20:11) 
We can derive a powerful lesson from Avraham Avinu's statement. Yiraas 
Shomayim, fear of Heaven, is the "be all" and "end all." One who fears 
Hashem has hope that he will navigate through life's journey without 
encountering challenges that are insurmountable - not because they will 
not occur, but because he has the one tool that gives him the ability to 
surmount and triumph over whatever the "satans" of life throw at him. 

Avraham felt that a lack of yiraas Shomayim on the part of the Plishtim 
could even lead to bloodshed. 
We see this on a regular basis. When a person has no yiraas Shomayim, he 
is liable to descend to the nadir of depravity. Nothing stops him in his free-
fall to iniquity. A great scholar once fell prey to moral iniquity, whose 
consequences were devastating for him, as he fell from the summit of 
adoration to the abyss of disrepute. Regrettably, he was not the first or last 
distinguished leader to fail and eventually fall. At the time that this 
occurred, a number of his colleagues wondered what could cause such an 
exalted individual, a man whom everyone held in the highest esteem, to 
behave in such a manner. A few of them approached Horav Moshe 
Mordechai, zl, m'Lelov, to question him about how such a great man could 
have fallen so dreadfully low. Simply, from a cognitive perspective, was 
he not aware of the consequences of his moral turpitude? The Lelover 
explained, "There is a well-known rule that, once a person is undergoing a 
nisayon, trial /test/ challenge, his seichel, common sense, is taken from 
him. All that he has left to protect him from succumbing to the challenge is 
his yiraas Shomayim. Everything else is gone." Indeed, as Horav Gamliel 
Rabinowitz, Shlita, notes, when Avimelech heard Avraham's rationale for 
referring to Sarah Imeinu as his sister, he did not argue with him. He did 
not debate the issue, because he knew only too well the repercussions 
resulting from a lack of yiraas Shomayim. 
And Avraham circumcised his son, Yitzchak, when he was eight days 
old, as Hashem had commanded him. (21:4) 
For the Jew, Bris Milah, circumcision, is much more than a rite of passage; 
it defines him. This applies to a halachic bris, performed by a bona fide 
mohel. It does not apply to the surgical procedure performed by one is 
who not of the Jewish faith - either by birth or by practice. The Jewish 
child that has been ritually circumcised shares an inextricable bond with 
the Almighty that transcends any form of physical ligature. In his 
commentary to Chumash, Horav Aryeh Leib Heyman, zl, very beautifully 
explains this relationship. He notes that the Torah does not mention 
Avraham Avinu's exemplary commitment to performing acts of chesed, 
kindness, until after he had his bris milah. Clearly, Avraham had acted 
kindly to people even before he was circumcised. Apparently, it was not of 
the same level of significance. The Avraham of pre-bris mode was not the 
same person who became the Patriarch of our People. 
Second, the Torah sees fit to connect the destruction of Sodom with 
Avraham's bris milah. We see this in two instances. First, the recuperation 
from the bris milah, Avraham's act of chesed with the angels that visited 
him, and the destruction of Sodom are all juxtaposed upon one another-
almost as if they were a single story. Second, the three angels who together 
visited Avraham indicate that their three-part mission was all inter-
connected. Indeed, Chazal teach that the reason two angels traveled on to 
Sodom was that one of the three completed his mission once he delivered 
the wonderful news concerning the upcoming birth of Yitzchak Avinu to 
Sarah Imeinu. This explains why he did not go to Sodom, but the angel 
whose mission it was to destroy Sodom first visited Avraham. Apparently, 
the mission to destroy Sodom had its roots and point of commencement 
with the visit to the ailing Avraham. 
In order to explain the relationship between milah, the destruction of 
Sodom and Avraham's commitment to chesed, Rav Heyman cites the place 
in which the Torah commands Avraham's descendants to carry out acts of 
chesed. In Devarim 28:9, the Torah enjoins us: V'halachta b'Derachav, 
"You shall walk in His ways." This is explained by Chazal as the mitzvah 
to perform acts of kindness. The Jew is adjured to be G-d-like by 
performing chesed, just as Hashem performs chesed. 
When Hashem commanded Avraham concerning the mitzvah of bris 
milah, He said, "Walk before Me and be perfect…I will set My covenant 
between Me and you" (Bereishis 17:1,2). The bond of perfection which 
Avraham achieves through the bris milah obligates him to "walk in 
Hashem's ways" by carrying out acts of loving kindness, as does Hashem. 
Avraham Avinu is linked with Hashem in an eternal bond which 
transforms his every mundane act of kindness. It is no longer mundane 
kindness; it is walking in Hashem's footsteps! This idea is reiterated a 
number of times in Sefer Devarim, as Hashem is referred to as HaKeil 
Ha'Neeman, shomer ha'bris v'hachesed. Bris and chesed are equated, 
indicating that they are inextricably bound with one another. 
Thus, the Torah underscores Avraham's exerting himself on the third (and 
most painful) day after his bris milah, to perform the mitzvah of hachnosas 
orchim, welcoming wayfarers and reaching out to them. It is as if 
especially at this point - following his entrance into the holy covenant with 
Hashem, that the mitzvah of chesed becomes significant. 
Second, now that Avraham was enjoined in the mitzvah of doing chesed 
with others, the world (as a result) was introduced to the lofty goals of 
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chesed. Kindness became no longer an abstract idea; it became a mitzvah, 
a compelling obligation for every human being to be sensitive to the needs 
of his fellow. The sins of Sodom became blatantly magnified against the 
backdrop of this mitzvah. They were a people whose entire focus on life 
was antagonistic to the concept of chesed. Olam chesed yibaneh, the world 
is built upon the foundation of chesed. To challenge this in the manner that 
had become the culture of Sodom was to undermine the very 
underpinnings of Creation. Sodom had to be destroyed! 
Furthermore, it would be an egregious error to compare chesed as 
performed by Lot to the chesed that his uncle, Avraham, carried out. A 
person who does not have a bris, whose acts of kindness are not carried out 
as part of the covenantal relationship with Hashem, are just that: 
kindnesses. They are not chesed, as in bris v'chesed. What Lot did was out 
of the kindness of his heart; he was not responding to Hashem's command. 
Thus, he was prepared to allow the violation of his daughters, even their 
deaths, as long as he could save his guests. This is subjective kindness, 
which one performs to satisfy his own needs. Therefore, generations later, 
Lot produced descendants such as Ammon and Moav, who were prepared 
to allow the deaths of the Jewish People, when their throats were parched 
from traveling in the wilderness. Therefore, we find benevolent countries 
who help refugees, because it is good publicity, yet they turn a blind eye to 
the plight of those who are not politically attuned with them. 
In his commentary to the Chumash, Horav Shimon Schwab, zl, as quoted 
by his son, Rav Meir, offers a novel interpretation of our opening pasuk. 
He cites the Midrash Tanchuma to Parashas Tetzaveh which asks: "When 
is a newborn circumcised?" Chazal reply, "A newborn is circumcised 
when he is eight days old, just as our forefather Yitzchak was circumcised 
at this age." Why do Chazal ask the question, when, in fact, the Torah 
explicitly says (Bereishis 17:12), "At the age of eight days, every male 
among you shall be circumcised." Furthermore, why do Chazal answer this 
question by citing the fact that Yitzchak was circumcised at the age of 
eight days? Why not simply quote the pasuk? 
Rav Schwab explains that the students were not questioning when a father 
is obligated to circumcise his son. This is evident from the Torah. Their 
query, however, focuses on the infant/son: When does the "newborn" 
become circumcised? When does the "person" within the body of the 
child, when does his Jewish soul become circumcised, become inducted 
into the ranks of the Jewish People? 
The bris milah accomplishes two "removals": the physical orlah, and the 
spiritual orlah, the orlas ha'lev, foreskin which encloses the heart. Until the 
physical foreskin is removed, the spiritual foreskin has not yet been 
perfected. The students asked Chazal, "At what point in life does the bris 
milah (which occurs on the eighth day) have an effect on the child's 
spiritual dimension?" They were under the impression that, until the child 
has progressed to a certain level of intelligence, he is incapable of 
achieving spiritual perfection. Therefore, they thought that the bris, which 
is performed on the eight day-old infant, has no immediate spiritual effect 
on the child. 
The Sages explained that this was untrue. They cited the pasuk which 
states that Yitzchak Avinu underwent the bris milah at the age of eight 
days. The Torah stresses that Avraham circumcised "his son, Yitzchak," 
when it could have simply written, "his son," with no specific reference to 
Yitzchak. The Torah is teaching us that Yitzchak was the holy Patriarch, 
even at the age of eight days old! The very day of his circumcision, 
Yitzchak achieved perfection. His neshamah had reached a sublime level 
of sanctity as a result of the bris milah. He was now a ben bris, a bona fide 
son of the covenant. 
We may not disregard the obvious implications of this dvar Torah. Those 
who delay and even go so far as preventing the bris from occurring, or 
who have it performed not in accordance with halachah, Jewish law, are 
delaying their child's spiritual perfection. You might say, "Who cares?" Do 
these parents want to sever their child's connection with the source of 
holiness which permeates Klal Yisrael? If the answer to that is still, "Who 
cares?," I ask: What right do they have to deprive their children of their 
rightful legacy? 
Va'ani Tefillah 
Yachad kulam hodu v'himlichu v'amru All of them in unison gave 
thanks, acknowledged (Your) sovereignty. 
Interestingly, earlier in the tefillah, when we relate the praise, the shirah, 
song of praise, that the people sang to Hashem, it does not use the word 
yachad, all together, in unison. This is because shirah is praise, regardless 
of how many sing it. Praise is praise. Coronating the king, explains Horav 
Reuven Melamed, zl, requires everyone together, in unison, or the act is 

deficient. A monarchy which does not have the support of the entire 
populace is unstable. Anyone who does not participate in coronating the 
king is a mutineer. This is something about which we should ruminate 
prior to Rosh Hashanah, says the Alter, zl, m'Kelm. If we do not all 
proclaim Hashem's Kingship, we are undermining His Monarchy. 
Additionally, we might add, praise is a personal expression. Each 
individual has his own individual experience; thus, he views his personal 
salvation from his own subjective perspective. As such, his praise is not 
necessarily the same as that of his friend. This is not so concerning 
proclaiming one's allegiance to his king. He is either involved all of the 
way - or he is not involved. 
Dedicated in loving memory of our dear father and grandfather Arthur I. 
Genshaft Yitzchak ben Nachum Yisrael z"l niftar 18 Cheshvan 5739, Neil 
and Marie Genshaft, Isaac and Naomi  
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Rabbi Dovid Seigel 

Haftorah 
Parshas Vayera - M'lochim 2 4:1 
This week's Haftorah reveals to us an incredible dimension of faith and its 
astounding result. Out of deep appreciation to a Shunamite lady's 
hospitality the Prophet Elisha promised that she would bear a son. This 
startling prediction raised major concern due to her elderly state coupled 
with her physical inability of bearing children. Indeed, she sensed some 
reservation in Elisha's words and expressed her strong desire that the child 
live a full, healthy life. (see Malbim's comment to 4:14,16) Elisha 
responded by repeating his promise and predicting the date of her son's 
birth. His promise was fulfilled and she gave birth to a boy on the exact 
date of prediction. When the boy matured, sudden tragedy befell him and 
he took seriously ill and died soon after in his mother's arms. The 
Shunamite lady did not despair and immediately traveled to Elisha. Upon 
arrival she calmly reminded him of his promise, whereupon Elisha ordered 
his servant to rush to the scene of her motionless child. Elisha prayed to 
Hashem and warmed the boy's body and Hashem responded and returned 
the child to life. 
When reading these p'sukim we are overwhelmed by the Shunamite's 
manner in dealing with her son's sudden passing. Scriptures record her 
response and state, "She arose, placed the (dead) child on the prophet's 
bed, closed the door and left." (4:21) There is no mention here of any 
emotional outburst, cry of despair or feeling of grief or anguish. Scriptures 
continue to relate that she calmly requested a donkey and informed her 
husband that she was rushing to the prophet on a peaceful journey. Even 
after arriving at Elisha's doorstep she maintained that everything at home 
was in order. Only after entering his private quarters did she allude to his 
promise and hint to the seriousness of her situation. 
This entire episode reveals the Shunamite's incredible strength of character 
rooted in her total faith in Hashem and His prophets. She displayed an 
unparalleled degree of trust and regarded physical impossibilities within 
the realm of reality. Her conviction in Hashem was so strong that she 
sincerely anticipated His performance of a miracle of major proportions. 
She simply refused to accept that her miracle boy's life ended so soon. She 
reasoned that if Hashem defied His rules of nature to grace her with a son 
He could likewise defy them and return her son to life. Since Hashem 
accepted Elisha's first request for a miracle Hashem would conceivably 
accept Elisha's second request for another miracle. Therefore, with total 
conviction she calmly awaited a nearly unprecedented experience - the 
revival of her dead son. Indeed, Hashem rewarded her for this perfect faith 
and she merited to witness one of Hashem's greatest revelations of all 
times. 
Where did she develop such faith and conviction? Although we know that 
Hashem's ability is limitless we are also aware of the improbability of His 
altering His master plan for the world. The revival of the dead is an 
experience reserved, for the most part, for the end of days and is not meant 
to happen before then. Prior to the Shunamite's miracle world history saw 
the revival of two people, our Patriarch Yitzchok during the Akeida and 
the Tzorfati boy revived by the Prophet Eliyahu. (see Pirkei DR' Eliezer 
31, M'lochim 1 17:22) How could this Shunamite even dream of such 
supernatural occurences, let alone believe that they would happen to her 
son? 
One could suggest that she drew her strength from a lesson in this week's 
sedra. We read this week about three common travelers who informed our 
Patriarch Avrohom that his wife, Sora would bear a son. Sora, a ninety 
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year old barren lady whose husband was also quite elderly, didn't place 
much value on this prediction. In fact, she found the travelers' words 
somewhat amusing and chuckled at the notion of her bearing a child at her 
ripe age. Hashem reprimanded her and said, "Why did Sora laugh saying, 
'Can I give birth when I am so aged?'" Hashem continued and said, "Is 
anything out of Hashem's reach?" (Breishis 18:14) We are somewhat 
puzzled by this dialogue. Sora's response merely reflected the true 
improbability of child bearing at her ripe age. Why should she, physically 
incapable of giving birth and well past that stage, entertain the bizarre 
phenomena of returning to her youth? Nachmanides places this in 
perspective and reminds us that this prediction came from three angels 
disguised as ordinary Arabs. Our Matriarch Sora was totally unaware of 
their true identity and seemingly responded in a most appropriate way. She 
certainly appreciated their blessing but had long given up on considering 
such ridiculous things. Nachmanides questions why then did Hashem fault 
and reprimand her for a natural and logical response? 
He answers that Sora's faith in Hashem should have exceeded such 
physical restrictions. With her level of knowledge she should have 
entertained the possibility of the nearly impossible. She should have 
believed that such miracles could actually happen or respond, at least, by 
wishing that Hashem willed them to be so. Sora's profound understanding 
of Hashem's ways should have left room in her mind for even the most 
remote of suggestions. She certainly realized that Hashem could do 
anything and should have eagerly entertained the fulfillment of this 
blessing. (Nachmanides to Breishis 18:15) 
This interpretation, apparently, understands that Sora should have valued 
the blessing of common ordinary travelers. Indeed, the Sages teach us 
never to take anyone's blessing or curse lightly because of their possible 
degree of truth. (Mesichta Baba Kamma 93a) In this vein, even the 
seemingly ridiculous words of ordinary Arabs has merit. Who knows if 
their words were not a reflection of a miraculous development in the near 
future. Although it was highly improbable for this to be so, the possibility 
did exist and should not have been overlooked. Maybe these travelers were 
angels in disguise delivering a message from Above! Our Matriarch Sora's 
chuckle reflected that child bearing for her was outside of reality. Hashem 
reprimanded her and reminded her that nothing is ever outside of reality. If 
she had considered things from Hashem's perspective she would have 
concluded that nothing is beyond His capability or difficult to bring about. 
Sora should have hearkened to the definitive tone of the travelers' 
prediction. As remote as it seemed the Arab travelers may have been 
sending her a message. After all, Sora was privileged to witness Hashem's 
involvement in every step of her life. Hashem therefore expected her never 
to limit His degree of involvement and respond favorably to this most 
remote prediction or blessing and contemplate its possible reality. 
One could suggest that the Shunamite lady thoroughly absorbed this lesson 
and applied it to her own predicament. She, in fact, already merited to 
witness a miracle of major proportions. She was also incapable of child 
bearing and well on in her years before she miraculously conceived her 
son. Once she experienced this, she thoroughly researched Hashem's 
guidelines for miracles and concluded that nothing was beyond reality. She 
totally identified with this principle and continuously viewed her son's 
existence in this light. When her sudden tragedy occurred she saw in it the 
perfect opportunity to practice her belief. Drawing on her inner principles 
of faith she immediately engaged them into action. She fully believed that 
her son's death was no cause for despair because Hashem could easily 
restore him if He so willed. Consequently, she immediate traveled to 
Elisha and elicited him to daven for a miracle. Her unwavering faith 
served her well and in its merit Hashem responded to Elisha's prayers and 
restored her son to life. 
We consistently daven to Hashem to end our troubles and bring us the long 
awaited Messianic era. For many people it is difficult to conceptualize or 
fathom how this phenomena will come about. At present, there are so 
many obstacles in the way that any stage of redemption will require 
unprecedented miracles. In the recent tragic American experience Hashem 
displayed untold levels of compassion. Close to one thousand souls were 
spared from a horrifying death due to unexpected Divine intervention. For 
those fortunate people Hashem's perfectly timed miracles will undoubtedly 
remind them of His constant involvement in their lives. But, even we who 
are privileged to learn of these miracles can draw inspiration from them. 
Let us daven to Hashem that as He has begun showing us His open hand 
He should continue doing so until the entire world recognizes His 
sovereignty and warm relationship with His devout children. 
Text Copyright © 2001 Rabbi Dovid Siegel and Project Genesis, Inc. The author is Rosh Kollel of Kollel Toras Chaim of Kiryat Sefer, Israel.  
 

Rabbi Yaakov Asher Sinclair 

Ohr Somayach – Torah Weekly 
Overview 
Three days after performing brit mila on himself, Avraham is visited by G-
d. When three angels appear in human form, Avraham rushes to show 
them hospitality by bringing them into his tent, despite this being the most 
painful time after the operation. Sarah laughs when she hears from them 
that she will bear a son next year. G-d reveals to Avraham that He will 
destroy Sodom, and Avraham pleads for Sodom to be spared. G-d agrees 
that if there are fifty righteous people in Sodom He will not destroy it. 
Avraham "bargains" G-d down to ten righteous people. However, not even 
ten can be found. Lot, his wife and two daughters are rescued just before 
sulfur and fire rain down on Sodom and her sister cities. Lots wife looks 
back and is turned into a pillar of salt. Lots daughters fear that as a result 
of the destruction there will be no husbands for them. They decide to get 
their father drunk and through him to perpetuate the human race. From the 
elder daughter, Moav is born, and from the younger, Ammon. Avraham 
moves to Gerar where Avimelech abducts Sarah. After G-d appears to 
Avimelech in a dream, he releases Sarah and appeases Avraham. As 
promised, a son, Yitzchak, is born to Sarah and Avraham. On the eighth 
day after the birth, Avraham circumcises him as commanded. Avraham 
makes a feast the day Yitzchak is weaned. Sarah tells Avraham to banish 
Hagar and Hagar's son Yishmael because she sees in him signs of 
degeneracy. Avraham is distressed at the prospect of banishing his son, but 
G-d tells him to listen to whatever Sarah tells him to do. After nearly dying 
of thirst in the desert, Yishmael is rescued by an angel and G-d promises 
that he will be the progenitor of a mighty nation. Avimelech enters into an 
alliance with Avraham when he sees that G-d is with him. In a tenth and 
final test, G-d instructs Avraham to take Yitzchak, who is now 37, and to 
offer him as a sacrifice. Avraham does this in spite of ostensibly aborting 
Jewish nationhood and contradicting his life-long preaching against human 
sacrifice. At the last moment, G-d sends an angel to stop Avraham. 
Because of Avrahams unquestioning obedience, G-d promises him that 
even if the Jewish People sin, they will never be completely dominated by 
their foes. The parsha ends with the genealogy and birth of Rivka. 
Insights 
A Laminated Season Ticket 
“…and he (Avraham) was sitting at the entrance of the tent…” (18:1) 
I know someone who loves to have guests for Shabbat. 
When his guests first arrive he says, “Please help yourselves to anything 
on the table except the silverware.” 
When the oversize cholent arrives at the table, he says, “Okay. The doors 
have been locked — no one can leave until the cholent is finished.” 
And when they leave his house he says to them, “Okay, anyone who 
comes to us for Shabbat once gets a permanent season ticket. It’s Shabbat 
so we can’t laminate it, but don’t forget — you’ve got a season ticket. 
Come back again!” 
“…and he (Avraham) was sitting at the entrance of the tent…” 
Rashi comments, “to see if anyone was passing by or returning, so he 
could bring them into his house.” 
What does Rashi mean, “to see if anyone was passing by or returning?” 
Why didn’t he just say, “to see if anyone was passing by?” 
A person doesn’t like to feel beholden to others. 
Human nature prefers to give rather than to take. Avraham would sit at the 
entrance to his tent not just to bring in first-time visitors, but also to make 
sure that those who had already been his guests and might feel they were 
imposing by making a return visit, were made to feel that they had a 
“season ticket.” Source: based on Pardes Yosef 
© 1995-2015 Ohr Somayach International - All rights reserved. Articles may be distributed to another person intact without prior permission. We also 
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Rabbi Ben Zion Sobel 

Torah MiTzion 
Vayera 
"Avraham came forward and said, 'Will You also destroy the righteous 
along with the wicked?" (Bereishis 18:23).  
The true leaders of Israel have always done their best to protect their flock 
from harm. The extraordinary thing about Avraham our Patriarch is that he 
even pleaded with Hashem to save the wicked people of Sedom who were 
the complete antithesis of him. 
During World War II, many Jewish leaders found themselves in the 
position of having to make a choice: how could they help their 
communities better; by staying with them and encouraging them or by 
escaping and trying to save them while in neutral countries. Different 
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Rabbis made different decisions; but they were all for the benefit of the 
people. 
In Barechi Nafshi, Rabbi Zilberstein tells one of many stories of these 
brave, selfless men. 
The Jews of Warsaw were all in the Ghetto. No one knew what the future 
held for them. One day, the head of the Juddenratt called three great 
Rabbis to his office; Rabbi Menachem Zemba, Rabbi Shim'on 
Shtuckheimer and Rabbi Dovid Shapiro. He told them that he had received 
very bad news. All of the Jews in the Ghetto would soon be transferred to 
Auschwitz to be gassed to death. However, he told them, he had made 
tremendous efforts to save the three Rabbis and their families; and he had 
been successful. They could leave Poland immediately and travel to 
wherever they desired. 
Surprisingly, the Rabbis did not "jump for joy," but, rather, they replied 
that they would like to confer privately for a little while. This in itself 
surprised the chief to no end; and he gave them a room where they could 
discuss the offer. When they returned with their decision a little while 
later, though, he was totally shocked and impressed with the integrity of 
these remarkable men. 
They explained that in these terrible times, there really was no need for 
Rabbis. No one was coming with Halachic questions any more. Everyone 
was busy trying to find a means of escape. Nevertheless, if the people were 
to see that their leaders abandoned them in their hour of need, and fled to 
safety, it would break their spirits completely and they would give up all 
hope and efforts to at least try to stay alive. Therefore, the Rabbis opted to 
remain with their followers and accept whatever Hashem had planned for 
them. 
Rabbi Menachem Zemba ztvk"l and Rabbi Shtuckheimer ztvk"l both were 
killed along with the millions of other martyrs. Only Rabbi Shapiro 
managed to survive. 
Shema Yisrael Torah Network info@shemayisrael.com http://www.shemayisrael.com Jerusalem, Israel 732-370-3344  
 

Rabbi Zvi Sobolofsky 

TorahWeb 
Lifting One's Eyes 
The theme of "lifting one's eyes and seeing" appears in several places in 
Parshas VaYera. Avraham is described as one who saw in this manner, 
whereas others in the parsha failed to observe things properly. Sitting 
outside his tent in the heat of the day, Avraham chooses to lift up his eyes 
to view potential guests (Breishis 18:2). Furthermore, years later, as 
Avraham is traveling to the Akeida, he once again lifts up his eyes and 
observes Har Hamoriya from a distance (Breishis 22:4). What is the 
significance of not merely seeing, but also lifting up one's eyes to see? 
We can appreciate the manner in which Avraham observed things by 
contrasting this to others in the parsha who failed to see. Chazal note that 
after seeing Har Hamoriya from afar, Avraham turns to Eliezer and 
Yishmael and instructs them to remain behind as he and Yitzchak proceed 
to the Akeida. Avraham saw a cloud of glory hovering over the mountain 
whereas Eliezer and Yishmael saw nothing. Something special can be 
present, but if one fails to "lift one's eyes" and search for it, he may never 
notice it. Avraham actively sought out spirituality and thereby merited to 
see the Divine Presence. 
Looking for opportunities to "lift our eyes" is not just important in 
searching for Hashem, but it is critical for developing our relationships 
with our fellow man as well. In this area, Avraham also excels and actively 
seeks out opportunities to perform acts ofchessed. Notwithstanding 
recovering from his bris at the age of ninety-nine, he eagerly searches for 
guests despite the intense heat of the day. In contrast to when Avraham 
"lifts up his eyes" and sees the potential guests, Hagar also finds herself in 
a situation in which she can perform a great chessed. Her son, Yishmael is 
ill and in great need of her care. Rather than comforting her suffering child 
she deliberately distances herself by saying, "I do not want to watch him 
die." Hagar had not learned from Avraham regarding how to search for 
opportunities to perform chessed. Rather, she chose to close her eyes and 
ignore the dire situation that presented itself. 
It is not coincidental that Yishmael did not see the Divine Presence as he 
stood before Har Hamoriya. He had not learned from his father to cease 
the opportunity and search for it. Rather, he followed the path of his 
mother, Hagar's example of turning away. 
As the descendants of Avraham Avinu, we must follow his legacy of 
always "lifting our eyes" and finding ways to connect to Hashem and our 
fellow man. By actively searching for spiritual growth we will merit that 
Hashem will look to us as well. At the culmination of the Akeida Avraham 
names the very place that would later house the Beis Hamikdash, "Hashem 
will see." May we soon merit the fulfillment of the prophecy of Yeshayahu 
(60:4), "Lift your eyes and see that your children have gathered to come to 
you." We yearn to see the day that the place in which Hashem sees will 
once again serve as our vehicle to see His presence and inspire us to follow 
in His ways by bestowing chessed upon one another. 
Copyright © 2015 by TorahWeb.org. All rights reserved. 

 

Rabbi Doniel Staum 

Stam Torah 
Stam Torah is lovingly dedicated to the memory of my Savta, Mrs. Minnie 
Staum, Shprintza bas Avrohom Yitzchok, whose yahrtzeit is this Friday, 17 
MarCheshvan. 
Parshas Vayera 5776 - “Under The Tree” 
The great scholar and ethicist, Rabbi Yisroel Lipkin of Salant zt’l, was 
once in the home of an assimilated Jew in Vienna. The man’s daughter 
was an adroit and accomplished pianist, and had achieved much distinction 
for her musical talent. 
While they were conversing the daughter entered and joined the 
conversation. She asked Rabbi Salanter, “We are always recounting and 
speaking about miracles that transpired centuries ago. If G-d is so 
omnipotent why doesn’t He perform such miracles today?” 
Rabbi Salanter diverted the question and the conversation continued. 
Sometime later the man began to brag about the many awards his daughter 
had received and the many symphonies and recitals she had been part of. 
She was well known among musical experts as one of the most brilliant 
pianists in all of Austria. 
After the man finished listing his daughters accomplishments, Rabbi 
Salanter nonchalantly replied, “I don’t believe you!” The man was 
stunned, “I beg your pardon, Rabbi?” Rabbi Salanter continued, “I am sure 
she knows how to play the piano but I do not believe that she is really all 
that good. In fact, I doubt that she really has much talent at all. If she 
really has any talent let her play and prove herself.” 
The young woman was indignant. “I should play for you to prove myself? 
Listen here Rabbi, many of the greatest musicians in the world agree that 
my playing is exemplary. The diplomas and award hanging here on the 
wall attest to that. After they have given their approval, I surely do not 
need to prove myself to a Rabbi who has an amateurish appreciation of 
music at best.” 
Rabbi Salanter turned to the woman and replied, “Listen to what you 
yourself just said. You have proven yourself to the greatest musical 
aficionados and so you feel no need to prove yourself to a lone skeptic. G-
d revealed Himself to our forefathers and established for them the basic 
tenets of our faith. Do you honestly expect Him to come ‘play the piano’ 
for one skeptic in Vienna?” 
Avrohom Avinu was a celebrity in his time. Despite the travails and 
challenges he consistently encountered, he became an affluent and wealthy 
person, and was incredibly influential in attracting myriads to his 
monotheistic preaching. 
After his saga with Avimelech, Avrohom settled in the land of the 
Philistines for a lengthy period of time. The Torah relates(1), “ויטע אשל 
עולם קל  ה'  בשם  שם  ויקרא  שבע   He planted an ‘Eshel’(2) in Be’er - בבאר 
Sheva, and there he proclaimed the Name of Hashem, G-d of the 
Universe.” 
Why does the Torah bother to relate about Avrohom’s planting? 
Furthermore, what does his planting have to do with his proclaiming about 
G-d? 
Rabbi Yosef Dov Soloveitchik zt’l explained that Avrohom taught the 
masses about G-d through his planting! He would call attention to the 
miracles of nature and use that to prove the existence of G-d. The 
flowering and growth of the tree, the withering and falling of its leaves in 
autumn, the rebirth of its buds and leaves in the spring, the miraculous 
growth of a fruit tree from dirt and sunlight, the process of osmosis and 
photosynthesis, etc. Organic life, revealed through the most basic 
processes of nature, is the greatest testament to an Almighty Creator. 
Avrohom’s greatness was that he did not only perceive G-d in the 
supernatural and miraculous, but he was able to perceive G-d in the 
mundane ‘supernatural’ processes of nature. 
“In our obtuse society, man cannot see the infinite, the Creator, nor can he 
sense Providence. He thinks that all there is on earth is the little that 
physics, chemistry, and biology have described, and this knowledge is 
enough to understand the universe… The problem of modern man lies not 
in his quest for knowledge, but rather in his hubris. He carries an air of 
arrogance, considering himself an all-capable superhuman, not being able 
to admit that he knows little and understands less.”(3) 
Earlier, the Torah describes Avrohom’s encounter with the three angels. 
On the third day after his circumcision, Avrohom sat at the doorway of his 
tent exposed to the intense desert heat, searching and pining for visitors 
with whom he could perform acts of kindness. Suddenly, he saw three 
figures in the distance. Forgetting his pain, Avrohom bolted towards them 
and implored them to stop at his tent. Assuming they were idolatrous 
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nomads he asked them to first wash their feet, before sitting down to a 
delectable meal. 
Rabbi Soloveitchik explained that there was a deeper significance to 
Avrohom asking them to wash their feet. The average mortal assumes that 
existence and creation is only as intricate as his eyes could see and his 
senses could appreciate. Avrohom assumed that these nomads were no 
different; that they could see no further than the dust of their own feet. 
He asked them to wash their hands and feet, and to wash away their 
juvenile understanding of the world. “Let some water be brought and wash 
your feet, and recline beneath the tree.(4)” Avrohom requested that they 
make themselves comfortable under the tree, for it was the tree that was 
the basis of his teaching. As they settled comfortably, Avrohom would 
challenge them to consider the beauty of the tree, eventually extending 
beyond the treetop to the heavens, the stars, and ultimately to the vast 
expanse of the universe. 
Man’s purpose in general and a Jew’s mission in particular, is to recognize 
the G-d of the universe through the leaves of the Eshel! 
Ramban writes:(5) “Through recalling the great clear miracles a person 
acknowledges the hidden miracles (of everyday life) which are the 
foundation of the entire Torah. For a person has no share in the Torah of 
our teacher Moshe until he believes that all our affairs and experiences are 
miracles; that there is no element of nature, or ‘ordinary course of the 
world’, whether regarding the community or the individual.” 
Rabbi Avigdor Miller zt’l was legendary for studying and preaching about 
the wonders of creation, and the love and connection to G-d that one can 
feel through such analysis and thought. He gave numerous lectures about 
the wonders of oranges, apples, elephants, and flies. 
He related that, when he was a student learning in the famed Slobodka 
Yeshiva in Lithuania, during the summer break he often went on 
excursions and hikes in the nearby mountains. On one occasion he sat and 
stared at a flower for over an hour. He reported that it was the most 
spiritual experience he ever had in his life. 
G-d does not need to prove Himself to us. The legacy of Avrohom, the 
progenitor of Klal Yisroel, is to seek out G-d in the mundane. One who 
can recognize the miraculous in the mundane realizes that all of life is 
supernatural. Conversely, one who fails to see the divine hand in the 
mundane may very well fail to appreciate the supernatural. 
Avrohom merited many miracles during his lifetime, including emerging 
from a blazing furnace alive and fighting off a four-nation army almost 
singlehandedly. But none of that occurred until Avrohom recognized that 
there was a Creator through sheer logic and pondering. 
The Medrash(6) writes, “G-d said to Avram, 'Go for yourself from your 
land'" (Bereishis 12:1). Rabbi Yitzchok said: This may be compared to one 
who was passing from place to place and saw a (birah dolekes) fortress 
illuminated/burning. He said, "Will you say this fortress has no governor 
(manhig)? The master (ba'al) of the fortress peeped out (hetziz) at him, and 
he said to him, "I am the master of the fortress." 
“Thus, because our father Avraham would say, "Can one say this world 
has no governor?" The Holy One, blessed is He, peeked out at him and 
said to him, "I am the Master of the world”.” 
The Kotzker Rebbe once commented that he cannot comprehend how 
people do not become believers in G-d, simply from the words of Birchas 
Hamazon(7), which discuss how G-d provides for the entire world. 
The Chiddushei HaRim(8) added, “And I don’t understand how people do 
not become believers from the food they are eating itself.” If one focuses 
on the texture, taste, and aesthetic beauty of his food, he cannot help but 
be overwhelmed by the graciousness and goodness of G-d.  
As the descendants of Avrohom it is incumbent upon us to seek out G-d in 
every facet of nature and life. G-d can be found everywhere, but only to 
one who searches for Him. 
“He planted an ‘Eshel’(9) in Be’er Sheva” 
"I am the master of the fortress” 
1. Bereishis 21:34 
2. Rashi quotes a dispute between Rav and Shmuel whether the ‘Eshel’ 
was an orchard, whose fruits Avrohom served to the wayfarers, or an inn 
for lodging, in which he maintained a supply of fruit for wayfayers. 
3. Derashot Harav 
4. Bereishis 18:4 
5. Shemos 13:17; this lengthy Ramban contains numerous fundamental 
concepts relating to the basic faith of a Jew. 
6. Bereishis Rabbah 39:1 
7. Grace After Meals 
8. Rabbi Yitzchok Meir Alter zt’l, the first Gerrer Rebbe, and a 
contemporary of the Kotzker Rebbe/ 
9. Rashi quotes a dispute between Rav and Shmuel whether the ‘Eshel’ 
was an orchard, whose fruits Avrohom served to the wayfarers, or an inn 
for lodging, in which he maintained a supply of fruit for wayfayers. 

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh Parshas Vayera 
17 MarCheshvan 5776/ October 30, 2015 
If the wicked journalists of CNN, BBC, NPR, AP, NY Times, and all of 
the other unbalanced news agencies were around in the time of Avrohom, 
these may have very well been the headlines: 
• “ABRAHAM ABANDONS ELDERLY FATHER TO SEEK 
FORTUNE & FAME” 
• “RABBI LIED ABOUT WIFE FOR SELF-PROTECTION AND 
TO SOLICIT RICHES” 
• “RABBI BANISHES ORPHANED NEPHEW; SENDS HIM 
OFF ON HIS OWN” 
• “ABRAHAM DECLARES WAR ON NIMROD & THE 
GREAT ALLIANCE; DEMANDS RELEASE OF INSURGENT 
SODOMITE REBELS” 
• “RABBI’S WIFE COERCES HUSBAND TO MARRY 
PRINCESS TURNED MAID, THEN BANISHES HER FROM HOME” 
• “PETA FILES CHARGES AGAINST ABARAHAM FOR 
NEEDLESS SLAUGHTER OF 3 HEIFERS, 3 GOATS, 3 RAMS, TWO 
BIRDS, & CHASING AWAY STARVING BIRDS” 
• “RABBI OFFERS SON AS HUMAN SACRIFICE; WIFE DIES 
FROM SHOCK” 
Everything in life is a matter of perception. Three years ago when Rav 
Ovadiah Yosef zt’l was niftar, Klal Yisroel lost an absolute giant who was 
responsible for incredible amount of Torah learning and for reviving the 
Sephardic community. 
His life was dedicated to serving G-d and his love for his people – no 
matter their background – was unparalleled. His humility gave him the 
uncanny ability to relate to even the simplest Jews and his charisma was 
contagious. 
The well over 800,000 Jews of all levels of affiliation that attended his 
funeral, and thousands more who couldn’t even enter Yerushalayim, are 
the greatest testimony of his greatness. This was a man who cried about 
the million Jews who don’t know “Shema Yisroel” and wanted nothing 
more than to spread the word of G-d. 
Yet the foolish secular media portrayed him as a ‘politician with 
controversial views’. 
I would venture to think that the average American who hears a few 
headlines about the current Mideast crisis simply cannot believe that they 
are being presented with outright lies. 
Consider the following recent Euronews report about the situation in 
Israel: “Palestinians have been burying their dead, with at least seventeen 
killed in this upsurge recent in violence in Israel, the West Bank, and 
Gaza.” It sure sounds like Israel is walking around causing terror among 
the defenseless and blameless Palestinians. The fact that the seventeen 
dead were knife-wielding terrorists who tried to kill innocent civilian 
Israelis is not mentioned. 
Then there was this news report: “On Sunday an Israeli air strike killed a 
woman in Gaza who was five months pregnant along with her three year 
old daughter. The IDF claimed the airstrike was retaliation for a Hamas 
missile fired from the area. The streets of Gaza were flooded with 
mourners.” 
The reporter failed to mention that Hamas purposely fired the rocket from 
a residential area, so that Israel’s effort at self-defense through retaliation 
would inevitably end up hurting civilians.  
These false media representations which are outright lies, affect us as a 
nation and as a religious community. There is nothing and no one who 
cannot be tarnished by false portrayal and misrepresentations. 
We would be wise to remember that today’s written word is more often 
than not unbalanced broadcasting and that ‘all the news that’s fit to print’ 
is not too ‘fit’ after all.  
Shabbat Shalom & Good Shabbos, R’ Dani and Chani Staum  
720 Union Road • New Hempstead, NY 10977 • (845) 362-2425 
 

Rabbi Berel Wein 

The Same Old Script 
For about the last century, the Arabs have played out the same script over 
and over again in their attempt to destroy Jewish control over the Land of 
Israel. And that script is basically to inspire their religiously fanatical 
followers to riot and kill Jews randomly with no strategic or tactical 
benefit to their cause. The rallying cry has always been that somehow the 
Jews intend to physically raze the al-Aksa Mosque built on the Temple 
Mount in Jerusalem centuries after the Temple that stood there was 
destroyed by the Romans. 
This was the cause advanced by the cursed Grand Mufti of Jerusalem in 
mounting the pogroms of the 1920’s against defenseless Jewish civilians 
throughout the Land of Israel. It was the call to Arab arms and pogroms 
throughout the 1930’s. The Bosnian SS Division that fought together with 
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the Nazis in World War II, did so on the basis of somehow saving al-Aksa 
from destruction at the hands of the Jews. 
This is what justified Auschwitz in the hearts and minds of millions of 
Moslems the world over during and after World War II. And in all of the 
painful Arab-Israeli conflicts that have taken place over the past nearly 
seventy years, the big lie about the Jewish intent to destroy the al-Aksa 
Mosque has been featured prominently. 
So it should come as no surprise that the current wave of violence and 
murder against Jews – with no purpose except to kill Jews – that the 
calumny of al-Aksa should again be circulated to a new generation of 
ignorant, poor and indoctrinated Arabs.  
The Palestinians have been very poorly served by Arafat and Abbas. 
Instead of pursuing the interests and benefits of their people and truly 
delivering them a state, an economy and a chance at a peaceful and 
productive existence, the Palestinian Authority has been emulated exactly 
by the Israeli-Arab politicians, who see their role not as ever truly serving 
their constituency but rather as an attempt to destroy the very country of 
whose parliament they are members. 
This is almost a fifth column group that Israel bewilderedly seems to 
accept as a given part of its democratic country. Every attempt to 
somehow address this issue has never been enforced by the judiciary or 
legal powers that exist in our country. Why don’t our leaders address the 
Israeli-Arabs directly, regularly and honestly? 
Instead, they allow these barely hidden supporters of violence and hatred 
to control the debate and to gain the attention of the Arab citizens of Israel. 
This is beyond my realm of comprehension. The way it is now, any Arab 
leader, religious or secular, who will condemn the direction of the 
Palestinian Authority and of the Israeli-Arab politicians will be viewed as 
being treacherous to Islam.  
This script of meaningless but murderous violence is a natural reaction to 
the indoctrination, habits and history of the Arab society in the Middle 
East and especially in the Land of Israel. And tragically, it reappears 
periodically out of the frustration of failure that so dominates the Moslem 
society of the Middle East. 
Israel has suffered greatly over its existence from this Arab fixation to 
destroy it, no matter the cost or the numbers of previously disastrous 
failures. The current spate of violence will also eventually abate but the 
underlying issues and causes will fester unless there is a basic change in 
the mindset of the Arab street and its political leaders. 
Once and for all, there must be a realization and acceptance of the reality 
of the existence of the Jewish state in the Land of Israel. Being the eternal 
optimist, which is a natural by-product of Judaism and Jewish tradition, I 
sincerely hope that such a change in the Arab mindset is possible, even if it 
is not currently foreseeable. 
Until that changed mindset arrives, Israel has no choice but to protect itself 
from random violence by whatever means it possesses. And the cluck-
clucking do-gooders of the media, the EU, the UN will blame Israel no 
matter what Israel does to protect its citizens from uncontrolled terrorism. 
We have become accustomed from the time of Abraham to being 
unpopular. 
We would like to be perceived as a noble and lovable people. But that is 
not going to happen and, in fact, it never happened in history. That is the 
reality of the situation and there is no use pretending otherwise. So expect 
the same old script to be in vogue for the foreseeable future. 
Shabbat shalom, Berel Wein  
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Office P.O. Box 23671 Jerusalem, Israel 91236 052-833-9560 Fax: 02-586-8536 Questions? scubac@netvision.net.il RabbiWein.com © 2009 The 
Destiny Foundation  
 

Rabbi Berel Wein 

Weekly Parsha 
Vayera 
At first glance it may appear that the commitment between God and 
Avraham described in the opening words of this week's Torah reading is in 
the nature of a singular and one-off event. There are various interpretations 
amongst scholars of Israel and the commentators to the Torah as to the 
level of prophecy that our father Avraham attained. The appearance of 
angels in the form of human wanderers and their message to Avraham and 
Sarah is itself the subject of very different interpretations by the 
generations of scholars of Israel. 
However we understand the matter and whatever interpretation we will 
adopt, it is clear that for Avraham, the presence of God in Avraham’s daily 
existence and even mundane behavior was a constant reality. It is not that 
God appears to him suddenly and unexpectedly on this hot desert day but 
rather Avraham sensed the Divine Presence in his life on a constant and 
permanent basis. 

In the house of our founding ancestors the presence of God was always an 
overriding factor that influenced their behavior and their worldview. Thus 
the opening words of this week's Torah reading described for us a 
permanent feature of the house of Avraham and Sarah. In their hearts and 
minds, in their behavior and attitudes, they were always dealing with the 
presence and appearance of God. The Torah is describing for us not a one-
time singular event but rather the single most vital attribute that made 
Avraham the father of all nations and with Sarah, the parents of the Jewish 
people. 
When dealing with the construction of the mishkan/tabernacle, the Torah 
is careful to point out to us that the Lord, so to speak, intends to dwell not 
in a building but rather within the hearts and souls of the people of Israel. 
The goal of Judaism has always been to foster and cement a permanent 
relationship, one that is deeply felt and viscerally experienced, between the 
Creator and the created. 
One of the most characteristic features of Jewish life and society during 
the long centuries of exile and persecution was the fact that even the 
simplest Jew, relatively unlearned and certainly not a talmudic scholar, 
nevertheless experienced this deep connection with God. Tevye, the poor 
and harried dairyman, needs no intermediaries or appointments to speak to 
God. For him, as for millions of other Jews throughout history, God was a 
member of the family, so to speak. 
He was to be found in their homes and shops, their barns and fields. He 
was a permanent presence in their lives. In our more sophisticated milieu, 
God has become a much more distant and less intimate figure to us. We 
have relegated Him to the synagogue and the study hall and even then only 
for certain hours of the day or for certain circumstances in our lives. 
The rabbis taught us that there is a demand made upon us to emulate 
Avraham and Sarah in our own lives. That demand is not restricted only to 
behavior and actions but rather to the recognition that the relationship we 
have with God is constant and omnipresent -wherever we are and whatever 
tasks in life occupy us. Shabbat shalom, Rabbi Berel Wein 
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Office P.O. Box 23671 Jerusalem, Israel 91236 052-833-9560 Fax: 02-586-8536 Questions? scubac@netvision.net.il RabbiWein.com © 2009 The 
Destiny Foundation  
 

Rabbi Dr. Tzvi Hersh Weinreb-OU 

Person in the Parsha 
Parshas Vayera - “Dystopia” 
I never thought that I would begin a discussion of the weekly Torah 
portion by referring to a person who was canonized as a saint by the 
Catholic Church. Never, that is, until I sat down to write this week’s 
Person in the Parsha column. 
The person in question is Sir Thomas More (1478-1535), the great jurist 
and counselor to the notorious King Henry VIII, who was beheaded 
because of his insistence that the Catholic Church was his supreme 
religious authority, and not King Henry. 
I have long admired Sir Thomas because of his courage and also because 
of his wisdom. One example of the latter is the following quotation, which 
remains one of my all-time favorites: “The ordinary arts we practice every 
day at home are of more importance to the soul than their simplicity might 
suggest.” 
Although those words of wisdom could themselves serve as the basis for 
an essay, it is another one of More’s contributions to the world’s culture 
that prompts me to begin this column by mentioning him. More earned a 
prominent place in the history of world literature because of his classic 
work, Utopia. In this work, More imagines the ideal society, one that is 
perfectly just and fair. Indeed, More coined the word “utopia,” which has 
become part of our everyday parlance. 
Centuries after More’s martyrdom, at least two of his countrymen found it 
necessary to seek a word which would signify a perfectly evil society. 
They searched for an antonym to “utopia.” In the early 19th century, 
Jeremy Bentham introduced the word “cacotopia,” defining it as a 
nightmare society in which morals mean nothing. Bentham’s follower, the 
philosopher John Stuart Mill, preferred the term “dystopia.” It is Mills’ 
term that has prevailed as the antonym of choice for “utopia.” Subsequent 
philosophers have found it ironic that this nightmare world often results 
from attempts to create an ideal society. 
This week’s Torah portion, Parshat Vayera (Genesis 18:1-22:24) tells the 
story of what was the world’s first “dystopia,” Sodom. We first encounter 
this “nightmare society” in last week’s parsha, Parshat Lech Lecha. There, 
we read of Lot’s decision to leave his Uncle Abram’s company and “pitch 
his tents near Sodom.” Immediately, the Torah interjects: “Now the 
inhabitants of Sodom were very wicked and sinful against the Lord.” 
(Genesis 13:13) The careful reader of this phrase wonders, “What exactly 
did they do to deserve such a malignant biblical review? What behaviors 
were so wicked and sinful?” 
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The rabbinic commentators, from the Talmud and Midrash down to our 
very own times, expand upon this description of Sodom and fill in some of 
the details for us. Rashi briefly summarizes some of the Talmud’s views: 
“They were wicked with their bodies, sinful with their material 
possessions, and were intentionally rebellious against God.” They violated 
sexual mores, were unethical in their business dealings, and based their 
behavior upon a corrupt theology. 
The great medieval commentator, Rabbenu Bachya ben Asher, elaborates 
even further by referring to a passage in the Book of Ezekiel that provides 
us with some further background as to the nature of Sodom. The passage 
reads: “Behold, this was the sin of your sister Sodom: arrogance! She and 
her daughters had plenty of bread and untroubled tranquility; yet she did 
not support the poor and the needy. In their haughtiness, they committed 
abominations before Me; and so I removed them, as you saw.” (Ezekiel 
16:49-50) The prophet informs us that Sodom was an affluent society 
which could easily have been charitable to others; yet they enacted laws 
against charity. They were untroubled, at peace because of their military 
power, yet they isolated themselves from less fortunate neighboring 
societies. They committed moral abominations. 
Rabbenu Bachya continues, “Although the Torah had not yet been 
revealed, simple human reason demands charitable deeds and moral 
behavior. It is despicable that one human would stand idly by as another 
human suffers from hunger. How can one who has been blessed with 
bountiful wealth not alleviate another person’s poverty? How much more 
despicable is he who ignores one of his own people, one who dwells 
within his own community.” 
Our Sages assert that Sodom and the three cities that were her cohorts 
were denied a place in the World to Come. It was not because they were a 
lawless society that they deserved this extreme punishment. Quite the 
contrary—they had an elaborate legal and judicial system. But their laws 
were based upon intolerance, selfishness, and cruelty. Our Sages tell us 
that their laws were enforced by means of the most sadistic tortures 
imaginable. 
Abraham’s weltanschauung was the polar opposite of Sodom’s. Is it not 
astounding, then, that he pleaded with the Almighty for Sodom’s 
salvation? After all, if the antonym for utopia is dystopia, then 
Abrahamism is the antonym for Sodomism. Yet Abraham prayed for 
Sodom! 
Commentators throughout the ages have sought to understand why 
Abraham supposed that there might be fifty, or even ten, righteous men in 
such a thoroughly corrupt society. One approach to this problem is 
attributed to Rabbi Isaiah Jungreis, author of the work Chazon Yeshayahu, 
a profound and original thinker whose life was snuffed out by the Nazis in 
1944. 
He argues that, paradoxically, the comprehensiveness and totality of 
Sodom’s evil was precisely what Abraham used in its defense. He puts 
these words into Abraham’s mouth: “Almighty Lord! Is it not conceivable 
that there are indeed fifty individuals in Sodom who recognize the cruel 
and evil nature of their society but who cannot protest, because their own 
lives would then be in danger? Surely these well-intentioned but impotent 
individuals deserve to be considered righteous individuals in whose merit 
all of Sodom should be saved!” 
Rabbi Jungreis suggests that the Almighty’s responded as follows: “Yes, 
dear Abraham. He who opposes evil but does not protest because he fears 
for his own life is a righteous person. But there were not fifty, nor even 
ten, individuals in all of Sodom with troubled consciences. It was not the 
coercive nature of their environment that prevented them from speaking 
out. It was their evil and sinful behavior.” 
I am not qualified to debate Rabbi Jungreis, a keen student of biblical texts 
and a kadosh, a martyr, of the Holocaust. I concur with his hypothesis 
regarding Abraham’s argument. Abraham may very well have argued that 
those who fail to protest in order to protect their own lives should be 
considered righteous men. 
But I take issue with his conjecture regarding the Almighty’s response. I 
find the following Divine response more likely: “Abraham, dear Abraham! 
A person who finds himself in an evil society must voice protest, whatever 
the cost, if he is to be considered righteous. There may very well have 
been ten, or fifty, or perhaps even more, residents of Sodom who were 
aware that theirs was a morally corrupt environment. Arguably, those men 
should not be considered evil. But there is no way that they can be 
considered righteous. A righteous person speaks out courageously against 
the evil that surrounds him. Trust me, Abraham, had anyone in Sodom 
broken the conspiracy of silence which allowed evil to persist, I, the Lord 
Almighty would have hastened to assist him in his cause.” 
It was not only Sodom’s evil that God could not tolerate. It was also the 
silence in the face of that evil. And that silence ultimately excluded all of 
Sodom from the World to Come. 

 

Rabbi Pinchas Winston 

Perceptions 
Parshas Vayera: Intifada 2.1 
Sarah said to Avraham, “Drive out this handmaid and her son . . .” 
(Bereishis 21:10) 
It's a conspiracy. This is a phrase that excites some and makes others 
nauseous. For some, conspiracies are the spice of life while for others they 
are the source of unwelcome paranoia. Everyone knows they exist, but no 
one really knows to what extent. 
Though “conspiracy” has a negative connotation not all conspiracies are 
bad. Some are in the best interest of others, such as when parents conspire 
to trick their child into taking medicine he or she needs but won’t take. 
Sometimes leaders will make decisions for the welfare of their constituents 
and disguise what they are doing to avoid interference.  
The greatest conspirator of all is probably God Himself. He is constantly 
directing history in backhanded ways, fooling us into believing that history 
is going one way when it is really going another direction altogether. 
Kabbalah calls this “mirmah u’tachboles,” which means “trickery and 
scheming” (Sha’ar HaGilgulim, Ch. 38), or “allilus,” which means 
“pretext” (Tanchuma, Vayaishev 10), or “kavshei d’Rachamana,” where 
are “secrets of God” (Brochos 10a). 
Everything He conspires to do however, as the Talmud states, is for man’s 
own good (Brochos 60b). Though we do not always see it that way, and 
even get angry at God for it, at the end we will even agree to all that God 
did “behind our backs.” 
One example of this has to be Yishmael. In last week’s parshah he was 
born at the insistence of Sarah. At the end of the parshah he received Bris 
Milah, which the Zohar says, entitled him to Eretz Yisroel for 1300 years, 
which he now has a hard time giving back. And, in this week’s parshah he 
is sent packing with his mother, which couldn’t have done very much good 
for his already limited love and respect for Yitzchak and his descendants.  
Indeed, all the suffering we’re going through now because of the Arabs is 
the result of what occurred in these two parshios. None of it would have 
been possible or would have happened if God hadn’t sanctioned and set it 
up. He certainly told Avraham to listen to Sarah when it came time to send 
Hagar and Yishmael away. 
Understanding this comes from understanding a specific idea that is the 
basis of all of history.  
It seems as if the Jewish people have been at war forever. There have been 
periods of respite, but far less than there have been periods of being 
vilified, hunted, pillaged, massacred, etc. 
If someone believes in the Torah then it should come as no surprise. The 
Torah speaks more than once about the Divine response to straying from 
Torah values, which is not the hardest thing to do. There are 613 
commandments and though they do not apply to everyone, enough of them 
do to make life a spiritual challenge.  
Part of the question is why such punishment has affected righteous and 
non-righteous alike. There are a few answers to the question. One is tikun. 
Suffering rectifies a person and the world, especially when it is 
“unwarranted” and accepted with love, something that can only apply to 
righteous people. 
Another answer is that the righteous may not be as righteous as they seem. 
They may be guilty of things that we don’t notice but Heaven does. As the 
Talmud says, God deals with the righteous to a hairsbreadth, holding them 
responsible for sins for which the average person could never be held 
accountable. 
It could have to do with reincarnation. It is explained in Sha’ar 
HaGilgulim how, unbeknownst to everyone especially the person himself, 
the mistakes of a previous incarnation can be the source of suffering in one 
that follows.  
There is another explanation as well, one that is more global and 
Kabbalistic. Nevertheless, it is important to know especially as a “keitz,” a 
Divinely-designated time for redemption, at least on some level, 
approaches. 
As incredibly diverse as the world is, everything is basically a function 
two kinds of Divine light, Chesed and Gevurah, literally “Kindness” and 
“Strength.” The diversity is the result of the varying of the mixture of the 
two from creation to creation. 
According to Kabbalah, Chesed is compared to water. Like water it 
emanates out and shares itself with whatever it comes into contact. It also 
tends to unify, just as water turns grains of flour into a unified dough. It 
reveals God and is often the result of a revelation of God. 
Gevurah, on the other hand, is compared to fire. It is a light which 
constricts and restricts. It causes fragmentation, just as fire turns a piece of 
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wood into individual ashes. It is the source of evil within Creation and 
very often results in Hester Panim, the “hiding” of the “face” of God. 
Few people ever happily sin. People in general do not like to do the wrong 
thing and regret having done so after the transgression has occurred. They 
often speak about being overcome by temptation, as if some inner force, 
called the “yetzer hara,” overpowered them forcing them to sin.  
This is Gevurah at work. First, Gevurah may be the reason why the person 
has not learned enough to avoid the sin, or to appreciate the consequence 
of succumbing to temptation. Then Gevurah creates the temptation to do 
the wrong thing while providing the rationalizations to do it. Finally, 
Gevurah provides the necessary energy to carry out the sin from start to 
finish. 
What if a person decides to resist his temptation and do the right thing 
instead? What if he puts up a fight against his yetzer hara and chooses not 
to succumb to its machinations? That too is a function of Gevuros as well. 
The same way that Gevuros is the energy that compels a person to sin it is 
also the energy that a person uses to exercise self-discipline. This is the 
basis of every spiritual test and self-growth: Will Gevuros overcome the 
person and cause him to sin, or will he use Gevuros to overcome 
temptation and avoid sin? 
For Creation, there is not much of a difference between the two. For the 
person, there is all the difference in the world. 
This is because there is a set amount of Gevuros to be used in the world, 
and when they have been completely consumed history comes to an end. 
Whether a person sins or avoids sin, either way Gevuros are being used. 
The important difference is what happens to the Gevuros after they have 
been used. A sin may use Gevuros, but what was consumed cannot ascend 
to its rightful place in the spiritual realm until it has been spiritually 
cleansed. This translates into “cleansing” punishment for the sinner, unless 
he does teshuvah first. 
If however Gevuros are used in a positive manner, one that is consistent 
with the purpose of Creation, then they are instantly rectified, something 
Kabbalah calls “Mituk HaGevuros,” literally, “sweetening the Gevuros.” 
The moral act itself rectifies the Gevuros, spiritually enhancing them, and 
they can ascend to their place in the spiritual realm immediately. 
Not only this, but every time a person “sweetens” a Gevurah, it becomes a 
portion of his World-to-Come. Sweetened Gevuros are the merit that we 
build up in this world to “spend” in the next one. This is how mitzvos earn 
us reward in Olam HaBa, and why the more you put into a mitzvah the 
more you get out of it.  
Nothing sweetens Gevuros better than Mesiras Nefesh—self-sacrifice. 
Nothing sweetens Gevuros better than Mesiras Nefesh—self-sacrifice. The 
greatest service of God is not the amount of mitzvos one has completed, 
but the self-sacrifice invested in the mitzvos one is performing. 
This is why even though both sinning and performing mitzvos consume 
Gevuros and further the cause of history, the latter is preferred by God and 
man. How much self-sacrifice does it take to sin? How much punishment 
has man endured to purify the Gevuros he used to sin instead of a 
mitzvah? 
The problem arises because of something the Talmud calls “keitzin,” 
literally “ends” but which refers to Divine deadlines for some aspect of 
redemption. If God didn’t care how quickly history wrapped up there 
would be less of a need for all the suffering the Jewish people have 
undergone.  
But He does care, and the redemption clock is always ticking on the 
rectification of the Gevuros of Creation. This means that a certain amount 
of Gevuros must be used up by the time a keitz comes, or all of the 
Gevuros by the time THE Keitz arrives, that is, THE Final Redemption. 
In fact, though you can’t always tell when a keitz is coming you can often 
tell when one has occurred. This is when something redemption-oriented 
happens just after something painful has occurred to the Jewish people. 
The greater the suffering the greater the keitz. 
It’s like going to a store to purchase something that is only on sale for the 
day, and not having enough money. It is unlikely that the storekeeper will 
settle for a lesser price, forcing the purchaser to make up the difference. 
A solution might be to offer to work off the balance. The person can pay 
the difference in “suffering,” that is, by performing some kind of task for 
the storeowner that he deems equal to the money that is lacking. 
Likewise, if a keitz is coming and more Gevuros remain unrectified than 
necessary, according to the Divine plan, to “pay” for the upcoming keitz, 
there are two possible solutions. Sometimes the keitz can be pushed off to 
a later time, which can have negative consequences if the Jewish people 
need it to remain safe.  
Other times, when a keitz cannot be pushed off, another form of 
“payment” of Gevuros becomes necessary to make up the “balance.” The 

Holocaust was such a payment, which is what people mean when they say 
that the modern state of Israel was founded upon the ashes of the 
Holocaust.  
Whether the period of suffering lasts years or whether it lasts a short time, 
it always for the sake of using up Gevuros. That is not something easily 
understood during the suffering, or even after it. One day in the future 
when history reaches its end and Creation, its intended purpose, all the 
pieces will fall into place. 
Once again, the Jewish people are under siege. The world thinks that it is 
because the Israelis refuse to grant the Palestinians statehood, and to 
surrender additional Jewish land. Jews think that is simply because the 
Arabs hate them and use every opportunity they can to murder, or at least 
harm the Jewish nation. 
All of that is only true on a superficial level. It is the mechanism that 
Heaven uses to create the scenarios that accomplish the real task, that of 
consuming and sweetening Gevuros. The change to the status quo that has 
resulted in yet another Intifada is not simply because the Arabs have 
become restless and impatient. They are always that way. 
Rather, it is because the status quo of history has changed. A keitz is 
coming and too many Gevuros remain unrectified to allow it to occur, 
while history, apparently, will not allow it to be pushed off any longer. 
The additional suffering to the Jewish people, be it physical or 
psychological, is in order to make up the “difference” to pay for the 
upcoming keitz. 
The only question remaining is, how big a keitz will it be, and much of a 
payment will we have to make up? 
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HaRav Shlomo Wolbe Zt”l 

Bais Hamussar 
Vayeira  
This Dvar Torah is dedicated l'iluy nishmas Kaila Rivka a"h bas R' Chaim 
Shlomo shlit"a. A true eishes chayil.  
The parsha begins with Avraham inviting three angels guised as Arabs into 
his house and offering them a royal feast. The Torah describes the 
encounter in great detail thereby revealing an entire handbook for the 
proper performance of chessed. While most of the narrative focuses on the 
way a host should treat a guest, the story ends with the chessed a guest 
should perform with his host. 
After the angels finished their meal, they asked Avraham where Sarah 
was, and he responded that she can be found inside the tent. Rashi explains 
that the angels certainly knew where Sarah was. The intent of their query 
was merely to endear Sarah to Avraham. Their question would prompt his 
answer, "She is in the tent," thusly highlighting her middah of modesty. 
Avraham's articulation of Sarah's qualities would bring him an added level 
of appreciation for his wife. 
Rav Wolbe (Shiurei Chumash, Parshas Vayeira 18:9) comments that it is 
amazing to think that there was a necessity to endear Sarah to Avraham. 
Chazal tell us that when Avraham married Sarah he was twenty five years 
old. When the angels paid their visit he was ninety nine - nearly seventy 
five years after their wedding. Endearing one's wife upon her husband 
would seem to be something necessary for a couple who were just married 
as opposed to a couple many years past their golden anniversary! 
Nevertheless, the Torah tells us that an essential aspect of marriage is 
ensuring that the husband and wife appreciate each another. 
Interestingly enough, writes Rav Wolbe (Alei Shur vol. II p. 281), the 
closer the relationship between two people, the more difficult it is to show 
and voice appreciation for each other. The pair becomes so used to each 
other's contributions toward their relationship, that they begin thinking that 
the other party is indeed obligated to contribute all that he does. Thus, he 
is blamed if he fails to provide these services. This puts a damper on their 
relationship. 
This is an idea which is particularly important in marriage. The house is a 
place of mutual chessed. Whether the husband works or learns, he spends 
his days toiling to bring material or spiritual sustenance into the house. 
The wife spends her days taking care of the house and looking after their 
children. Each of them must constantly find ways to show their 
appreciation of their spouse for all that they do. Focusing on the many 
things the spouse does, as opposed to focusing on the few things that they 
do not do, brings one to appreciate the numerous qualities of their spouse 
and the many contributions that they make. If the angels felt it necessary to 
endear Sarah to the elderly and holy Avraham, we can be certain that 
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acknowledgment and appreciation of a spouse's qualities is imperative to a 
good marriage no matter how long one is married! 
 

Rabbi Yochanan Zweig 

Insights into the Weekly Parsha 
Parshas Vayera - My Space or Yours? 
"And he said, "my master, if it please You that I find favor in Your eyes, 
please do not pass from before your servant" Bereishis 18:3 
Rashi in his commentary on this verse, gives an alternative explanation 
that Avraham is actually speaking to Hashem. Avraham is pleading with 
Hashem not to leave while he goes and tries to convince the wayfarers he 
has spotted to accept his hospitality. The Talmud (Shabbos 127a) derives 
from here that "Welcoming guests into your home is greater than being in 
the divine presence of Hashem". 
This should seem odd - we know (Ramchal Derech Hashem 1:2) that the 
purpose of doing Mitzvos is to serve Hashem and to get close to Him. 
Why would Avraham want to leave the presence of Hashem to do a 
Mitzvah whose reward is to get closer to Hashem? 
The answer lies in understanding that the highest level of serving Hashem 
is to be G-d like. As the Gemara says (Shabbos 133b) "you should strive to 
emulate Him - just as He is merciful so you shall be merciful, just as He is 
compassionate so too you should be compassionate..." 
Thereby, Avraham understood that he would achieve an even closer 
relationship with Hashem by emulating Him to fulfill his own mission in 
the world. This explains why the Gemara says specifically "welcoming 
guests into your home is...." instead of using the general term "Gemilus 
Chasadim" - "acts of kindness" - the category under which welcoming 
guests would typically fall. 
When Hashem created the world he constricted his own presence, as it 
were, to allow man to exist in his space. Hence, the ultimate emulation of 
Hashem is welcoming people into our space and making them feel like it is 
their own. 
A Reputation at Stake: Maintaining a Long-Term Perspective 
"Lot went out to them .... and he said, 'Please, my brothers, do not do 
evil. Behold, I have two daughters who have never known a man. I will 
bring them out to you now, and do to them whatever pleases you; just do 
nothing to these men, for they have come beneath the shelter of my roof" 
(Bereishis 19:6-8). 
Lot's response to the men of Sodom is really quite astonishing. What sort 
of human being would allow his own daughters to be violated by a vicious 
mob, even for the sake of protecting other people? How could Lot possibly 
make this offer to his wicked neighbors? 
A young baal teshuvah with a highly unusual family situation once 
enrolled as a student in Yeshiva. These students typically follow a pattern: 
The young men are good, serious students, but their parents adopt the 
attitude that they do not have money to pay tuition. The same parents are 
willing to pay for a university education, but for their sons' Yeshiva 
studies - whose importance they do not understand or appreciate - they are 
unwilling to spend a dime. 
The case of this young man, whom we will call "Shlomo Cohen," was a 
puzzling exception to this rule. Shlomo was indeed a diligent and serious 
student and, unlike most irreligious parents, his parents were willing to pay 
his Yeshiva tuition. At the age of 22, Shlomo decided to pursue a degree in 
psychology by enrolling in the Yeshiva's joint program with a university, 
which would enable him to study in Yeshiva all day and to attend classes 
at night. Yet when he informed his parents of his plan he was shocked by 
their reaction: They were unwilling to finance his university studies. 
This was an extraordinary refusal. Shlomo's father, who was not religious 
and didn't understand the value of Yeshiva study, was prepared to pay for 
Yeshiva yet he wouldn't pay his son's college tuition. On the surface his 
attitude seemed completely illogical. 
Several months later, Shlomo figured it out. The senior Mr. Cohen owned 
a huge retail business from which he had made a fortune. Outside his store 
on a large main street, the name of his business, "Cohen's," was 
emblazoned on a huge sign. It had always been Mr. Cohen's dream for his 
son to join him in the family business; for years, he had envisioned the 
sign one day reading "Cohen and Son." Shlomo's studies in the Yeshiva 
never created a perceived threat to that dream, and so Mr. Cohen was 
happy to support his son's choices. But Mr. Cohen knew very well that if 
Shlomo would pursue a PhD in psychology his dream of having his son 
join the family business would be shattered. 
Herein lays an important insight: Very often, when parents weigh in on 
their children's choice of profession, it isn't out of concern for what is 
really best for the children. Instead, many parents are primarily concerned 
with how their children's choices will reflect on them. In Shlomo Cohen's 
case, it was his father's dream of building a business under the family 
name; Mr. Cohen knew that a child with a PhD in psychology would be 
unlikely to end up working in the family retail store. 

In a similar vein, the Torah reveals Lot's true motivations. Lot begged the 
people of Sodom not to harm the visitors "for they have come beneath the 
shelter of my roof." This wasn't a display of noble altruism; Lot didn't 
actually care about his guests' well-being. Rather, he was seeking to 
prevent a violation of his own honor and dignity. As guests in his home, 
Lot's visitors were under his protection, and he felt a need to preserve his 
own reputation as a man whose home is a safe haven. So too, as many 
parents are unfortunately prepared to sacrifice their children for the sake of 
their own reputations, Lot was willing to hand over his own daughters to 
be violated - simply for the sake of preserving his name. 
 

Aish.Com - Rabbi Ken Spiro 

Jewish History Crash Course 
Crash Course in Jewish History Part 31 - Herod, the Great 
Herod, the Great (not to be confused with Herod Antipas who came later) 
is one of the most important characters in Jewish history. He was evil to be 
sure, but, nevertheless, he remains a very significant person in the terms of 
understanding this period of Roman domination of the Jewish people. 
Herod reigned as king of Judea (via Roman appointment) from 37 BCE 
until his death in 4 BCE, a very long reign of 33 years, and in many ways 
a golden period of time in terms of economic prosperity and social 
stability.  
Part of the reason for the prosperity and stability was that during this time, 
the Romans took a backseat role in the day-to-day life of the Jews. 
The general Roman attitude was one of tolerance, meaning Jews were 
granted exemptions from the official Roman state religion. A very 
interesting point to remember is that religion and state went together in all 
empires in the ancient world, and more so in Rome than almost anywhere 
because Rome also practiced emperor worship -- that is, the Romans 
deified their emperors posthumously.  
Linking state and religion gave the rulers added legitimacy, obviously. The 
connection between temporal power and spiritual power gave them 
complete control over the physical existence and spiritual existence of 
their subjects. (Later, we are going to see the Catholic Church doing the 
same thing in Medieval Europe.) 
While accepting the state religion was a vital part of Roman identity and 
loyalty to the state, the Romans were also pragmatists. They had learned 
by the Greek experience that Jews could not be forced to worship idols. 
And they saw for themselves that the Jews were not like other pagan 
peoples - they were not going to conform. So the Romans granted the Jews 
an official status of being exempt from Roman state religion. 
On the one hand, it was a very smart and very tolerant policy. On the other 
hand, with that policy also went a punitive tax called fiscus Judaicus. You 
want to be exempt from the state religion? Okay, so long as you pay for 
the privilege. 
So, it might have happened that the Jews simply paid the tax and did their 
own thing. But it didn't go as smoothly as that (as we shall see).  
Economic Prosperity 
For the time being, the Jews were doing well - at least economically (if not 
spiritually), thanks in large part to Herod's amiable relationship with 
Rome. 
Herod had Rome's complete support in administering a very important 
territory which included several major trade routes. Everything moved 
through Judea, which was sort of like the great way-station for the incense 
trade coming from Yemen up the Arabian Peninsula and going out to the 
Mediterranean.  
Additionally, this was one of the most agriculturally productive pieces of 
land in the Middle East famous for its olive oil (which was used as a main 
source of light, and not just for cooking), for its dates (the chief sweetener 
in the times before sugar), and for its wine.  
Herod used the huge profits from trade to undertake a series of mammoth 
building projects - some of the most magnificent in the world. 
As a matter of fact if they hadn't closed the list of the wonders of the 
ancient world before his time, Herod would probably have had half the list 
to his credit. Almost all archeologists and students of architecture of the 
ancient world appreciate that he was one of the greatest builders of all 
human history. 
He built relentlessly -- cities, palaces and fortresses, some of which still 
stand:  
• the fortresses at Masada, Antonia and Herodium  
• the port city of Caesarea ]  
• the huge edifice at the top of the Cave of the Patriarchs in 
Hebron  
• the massive fortifications around Jerusalem as well as three 
towers at the entrance to the city (the remains of which are today 
erroneously named the Tower of David) and much more 
At Herodium, in an incredible feat of engineering - Herod built an artificial 
mountain and, on top of it, a huge palace. Unfortunately, this palace was 
destroyed in 70 CE during the Great Revolt.  
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He built another fortress, Masada, on top of a mesa, a rock plateau, in the 
desert. Complete with all the creature comforts in the desert, Masada had 
an incredible water supply system that fed gardens for growing 
agricultural staples. (Masada is open to tourists today and a sight to 
behold.)  
The port city of Caesarea deserves special mention - not only because it 
was a center of trade and the Roman administrative capitol of Judea, but 
because it became a symbol in Jewish eyes of everything that was pagan, 
Roman, and antithetical to Judaism. Here Herod created an amazing 
artificial port (one of the two largest in the Empire), put in a beautiful 
amphitheater, a hippodrome for chariot races (like in the movie Ben Hur, 
bath houses, and a huge temple dedicated to the Roman god-emperor, 
Augustus Caesar. (You can visit today the excavations of Caesarea 
Maritina and they are most impressive.) 
Herod's Temple 
The most ambitious of Herod's projects was the re-building of the Temple, 
which was almost certainly an attempt to gain popularity among his 
subjects who, he knew, held him in contempt.  
It took 10,000 men ten years just to build the retaining walls around the 
Temple Mount (on top of which the Muslim shrine, the Dome of the Rock, 
stands today). The Western Wall (formerly known as the Wailing Wall) is 
merely part of that 500-meter-long retaining wall that was designed to hold 
a huge man-made platform that could accommodate twelve football fields.  
Why did he make the Temple Mount so large?  
Historians estimate that there were about 6-7 million Jews living in the 
Roman Empire (plus another 1 million in Persia), many of whom would 
come to Jerusalem for the three pilgrimage festivals: Passover, Shavuos 
and Succos. So you had to have a huge space to accommodate such a huge 
number of people. Hence the size of the platform. 
When it came to building the Temple itself on top of this platform, Herod 
truly outdid himself, and even the Talmud acknowledges that the end-
result was spectacular. 
The Holy of Holies was covered in gold; the walls and columns of the 
other buildings were of white marble; the floors were of carrara marble, its 
blue tinge giving the impression of a moving sea of water; the curtains 
were tapestries of blue, white, scarlet and purple thread, depicting, 
according to Josephus, “the whole vista of the heavens."  
Josephus describes how incredible it looked: 
Viewed from without, the Sanctuary had everything that could amaze 
either mind or eyes. Overlaid all round with stout plates of gold, the first 
rays of the sun it reflected so fierce a blaze of fire that those who 
endeavored to look at it were forced to turn away as if they had looked 
straight at the sun. To strangers as they approached it seemed in the 
distance like a mountain covered with snow; for any part not covered with 
gold was dazzling white... (The Jewish War, p. 304) 
Herod saw fit however, to place at the main entrance a huge Roman eagle, 
which the pious Jews saw as a sacrilege. A group of Torah students 
promptly smashed this emblem of idolatry and oppression, but Herod had 
them hunted down, dragged in chains to his residence in Jericho, where 
they were burned alive.  
Having built the Temple, Herod took pains to make sure it would be run 
without future problems of this kind. He appointed his own High Priest, 
having by then put to death forty-six leading members of the Sanhedrin, 
the rabbinical court. 
Herod's Persecutions 
Herod's persecutions were infamous and they even extended to his own 
family. 
Herod, knowing that his Jewish credentials were suspect, had married 
Miriam -- the granddaughter of Hyrcanus and therefore a Chashmonean 
princess -- largely to gain legitimacy among the Jewish people. But he also 
loved her madly. As Josephus relates: 
Of the five children which Herod had by Miriam, two of them were 
daughters and three were sons. The youngest of these sons was educated in 
Rome and died there but the two eldest he treated as those of royal blood 
on account of the nobility of their mother and because they were not born 
until he was king. But what was stronger than all this was his love he bore 
for Miriam which inflamed him every day to a great degree ... 
The problem was that Miriam hated him as much as he loved her, largely 
because of what he had done to her brother, Aristobulus. 
Herod had made Aristobulus High Priest at the age of 17, and watched 
with trepidation as the young man became hugely popular. This was not 
surprising as Aristobulus was a Chashmonean with a legitimate right to be 
High Priest - a genuine Jew and a genuine Kohen.  
But this threatened Herod too much and he had him drowned. 
Indeed, Herod later became jealous of his own sons for the same reason 
and had them murdered as well. 
And he even had his own wife murdered in a fit of jealousy. Josephus 
again: 

His passion also made him stark mad and leaping out of his bed he ran 
around the palace in a wild manner. His sister Salome took the opportunity 
also to slander Miriam and to confirm his suspicions about Joseph 
[Miriam's alleged lover]. Then out of his ungovernable jealousy and rage 
he commanded both of them to be killed immediately. But as soon as his 
passion was over he repented of what he had done and as soon as his anger 
was worn off his affections were kindled again ... Indeed, the flame of his 
desires for her was so hard that he could not think she was dead but he 
would appear under his disorders to speak to her as if she were still alive... 
Not a stable man to say the least. Even Augustus said of him: “It is better 
to be Herod's dog than one of his children." 
Herod's paranoia, his interference with the Temple hierarchy, and his 
dedication to the Hellenization of the Jewish people all contributed to the 
growing discontent that would erupt in a revolt against Rome some 70 
years after his death.  
Spiritual Conflict  
Beneath the surface events, there was a deeper spiritual battle raging -- 
between paganism and Judaism. Additionally, Jewish nationalistic feelings 
were rising to the surface. 
It didn't help matters that Hellenism dominated Judea. A significant 
number of Greeks as well as other gentiles who adopted the Greek life-
style had lived here since the days of the Greek Empire and now, 
encouraged by the Romans, more Hellenist outsiders came to settle the 
land. 
Additionally, the Jewish upper-classes, though a minority, subscribed to 
this “higher" culture. And of course, the king was an avowed Hellenist. 
Seeing himself as an enlightened leader who would bring his backward 
people into the modern world, Herod did what he saw necessary to 
accomplish his “idealistic" end. This included the persecution and murder 
of all rabbis whom he viewed not only as threats to his authority, but as 
obstacles to the mass Hellenization of the Jews. 
As a result of Herod's interference and the ever-spreading Hellenistic 
influences among the Jewish upper classes, the Temple hierarchy became 
very corrupt. The Sadducees, a religious group of the wealthy, who 
collaborated with the Romans in order to keep their power base, now 
controlled the Temple, much to the chagrin of the mainstream Jewish 
majority, the Pharisees, and of the extreme religious minority, the Zealots. 
(For more on these groups see Part 28.) 
The cauldron was beginning to boil and soon it would erupt. 
Next: Hillel And Shammai  
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Copyright © 2001 Aish.com - http://www.aish.com Author Biography: Rabbi Ken Spiro is originally from New Rochelle,NY. He graduated from 
Vasser College with a BA in Russian Language and Literature and did graduate studies at the Pushkin Institute in Moscow. He has Rabbinical 
ordination from Yeshiva Aish HaTorah in Jerusalem and a Masters Degree in History from The Vermont College of Norwich University. Rabbi Spiro 
is also a licensed tour guide by the Israel Ministry of Tourism. He lives in Jerusalem with his wife and five children where he works as a senior 
lecturer and researcher on Aish HaTorah outreach programs.  
 

Aish.Com - Rabbi Noach Weinberg ZT”L 

48 Ways to Wisdom 
Way #49 Organize Your Mind 
First things first. Why do we have #49 of the 48 Ways? 
Because upon completing the 48 Ways, there is an additional crucial step: 
Organization. Wisdom needs to be accessed and applied. Unless we 
organize it properly, what good is it? 
Imagine an office where paperwork flows each day. The only way 
everything will be accessible is with a good filing system. You search for 
an urgent document... Frustration builds as you grasp for information you 
know is there, but cannot find. It's buried in a pile! 
So too, the human brain is an extremely sophisticated office into which 
new information is constantly flowing. You've learned so many important 
lessons about living -- friendship, spirituality, business, coping with 
disappointments, patience, handling money, etc. It becomes a mass of 
unmanageable details. Where will you file it? How will you access that 
information in the future? 
Ha'mech'aven es shmu'aso literally means "think over what you heard." 
Create a mental filing cabinet. When you hear a new piece of wisdom, 
automatically place it in the correct file, making it available for future use. 
Because the more organized you are, the more power you'll have for 
living. 
Find The Flow 
The key to organizing wisdom is to develop a framework that doesn't turn 
your mind into a red-tape bureaucracy. 
Always look for the logical flow. For example, when you pick up a book, 
first read through the table of contents to develop an overall sense of 
structure. Then, take a few minutes to imagine what will be discussed in 
each chapter. As you begin reading, this will help you to see how each 
aspect differs from the next -- and how all the material connects together. 
Rather than have an idea explained to you, it's better to try to project the 
idea yourself, to seek out its implications and corollaries on your own. 
This way you are focusing, taking part in the process, and analyzing the 
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information as you go. This imprints ideas in your mind much better than 
simply having it explained to you. And you'll have a much easier time 
reaching a conclusion about whether or not the material has credibility. 
In Jewish learning, we give each section of the Torah and Talmud a name 
that defines its essence, and then write summary statements for each 
section. For example, the 48 Ways are defined essences, a sort of table of 
contents for attaining wisdom. 
Pay attention, see the connection. It makes the information infinitely more 
manageable and helps you recall it and apply it down the road. Try this 
method in whatever you learn. It's worth the half-hour investment now. 
The Logical System 
Imagine someone who can't balance his checkbook. His desk is piled high 
with withdrawal and deposit slips, account statements and credit card slips. 
It's impossible to manage this chaos. So he might as well give up... 
So too, with wisdom for living. Every day you learn a lot about life, and 
unless you organize it, the isolated pieces of wisdom will discourage you 
and depress you. It kills your optimism and desire to grow and change. 
You figure: "I've forgotten other ideas in the past, I'll probably forget this, 
too." 
You can't afford to go on like this. 
In Judaism, a classic system of organization is to memorize all 613 
mitzvos. Maimonides' "Mishneh Torah," for example, organizes the 613 
mitzvos into 83 sections, collated into 14 volumes. 
What's the value of memorizing this list? This gives you 613 "file folders" 
in which to place any new piece of wisdom. For example, if you gain an 
insight into the harmony of nature, you can file it under the Mitzvah "to 
know that HaShem is one." Or if you find a new way to help homeless 
people, you can file it under the Mitzvah of Tzedakah. 
With this method, you'll understand Judaism altogether differently. You'll 
see the genius of how one piece connects to another. And that tool will 
benefit you forever. 
There are other methods, too. Some people have thousands of flashcards 
organized alphabetically by topic. When coming across another piece of 
information, they write it on a card. Using computer software, this system 
is easy to implement, and you can even set up a hyper-linked network of 
personal information. 
The main thing is to pick a system that works for you -- and build your 
wisdom database around it. 
Accessible Wisdom 
If information is worth gathering, it's worth keeping and using. You are 
constantly picking up new ideas, so anyway you are spending time and 
money to acquire it. Now does it require much more time or money to 
remember it? If you paid $50 for something, you'd use it. Isn't wisdom is 
more valuable than money? 
Before beginning any important project, open a new file folder to store 
information. Whether it's communicating with people, managing money, 
or raising children, be diligent in organizing your info. When you come 
across a good article, don't just stuff it into a drawer somewhere. 
For example, if you're starting a family, assemble a litany of handy tools 
for how to raise children. Do you want them to be healthy -- physically, 
emotionally, and spiritually? Learning on the job is usually too late! 
It's not enough to have a bunch of facts and figures stored neatly away in 
your office. Equally important is to open a parallel "mental file." You also 
must be able to apply the information even without immediate access to 
the printed material. 
One key method is to always extract the principle behind an idea. This is a 
lot easier to memorize than a bunch of details. The Sages compare it to 
carrying around paper money, versus large sacks of coins. This method 
also gives you a better basis to extrapolate and apply new ideas in the 
future. 
Memory Devices 
Simple "awareness" of an idea is not enough. To really "own" the idea, 
you have to know it by heart. Memorization is tremendously powerful. 
The idea is "in your pocket," immediately accessible at your mental 
fingertips. 
There are two ways to memorize an idea: 
(1)  Repeat it over and over, memorizing by rote, or 
(2)  Unravel its logical flow. 
Which is the better method? Number Two. Suppose you want to memorize 
all the bones in the human body. Method #1 is to memorize the name of 
every bone in alphabetical order. Method #2, the logical way, is to start 
from the head and move down to the toes. As you go through the body, 
each bone triggers a hint for the next. 
The mind likes mnemonic devices. Try to extract the essence of an idea, 
and record it in a catch-phrase that can be easily memorized. This way, 

rather than struggling to recall it from scratch, you'll be able to rebuild the 
entire idea from your catch-phrase. 
Here are some effective memory techniques: 
• Assign a one- or two-word description to each idea. 
• Take the first letter of each concept, and make a fun acronym out 
of the letters. 
• Create an imaginary scene or story, in which the key concepts all 
appear together. (The more outrageous the scene, the easier it is to recall.) 
• Put the ideas into a song. We remember a series of words 
because of the tune. 
There is a big mental block to memorizing anything, but once you get 
going, it becomes fun and easy. To get started, try learning one chapter of 
Pirkei Avos by heart, and review it as you walk down the street. Write 
down the code-words on a small piece of paper, and keep it with you at all 
times. This will give you a constant point of reference. 
File, Evaluate And Eliminate 
If knowledge is power, then forgetting is the ultimate weakness. 
We have two little gadgets up there. One is the "remember" button and the 
other is "forget." Did you ever get a telephone number and say, "Sure, I'll 
remember it," and one minute later it's slipped out of your mind? It 
happens. You pressed "forget" instead of "remember." But when the 
millionaire says, "This is my phone number," and it has 25 digits -- no 
problem! You pressed "remember," and you pressed it hard! 
When you hear a valuable piece of wisdom, decide: "This is important, I 
want to remember it, I'm going to keep it." You have that power. Press the 
button. 
If you can't process new information on the spot, then at the end of each 
day, review the main things you learned. For example, if you read a good 
article, articulate the main points, and whatever you find valuable -- file it! 
Furthermore, set aside time for review of what you learned. It's easy to 
forget things when you're not dealing with them on a daily basis. 
Reviewing not only helps you remember, but will reveal an 
interconnectedness of ideas that you didn't see when learning the concept 
the first time. 
To avoid "information overload," periodically clean out your mental filing 
system. A lot of information is needlessly cluttering your mind. Develop a 
system of review and re-evaluate what you've been carrying around up 
there. See which issues are valid, and which ones no longer concern you. 
To discard what you don't need, simply press "delete," just as on a 
computer. 
This doesn't just apply to information. If you find yourself involved in 
some negative activity -- e.g. only because of peer pressure -- then make a 
decision to eliminate that activity. You've got to have a healthy life, a 
healthy head, and a healthy attitude toward living. Don't let the rotten 
apples disturb your digestion. 
Plans And Priorities 
A crucial part of organizing your mind is to establish priorities. To 
demonstrate the need to organize your mind, ask questions and see how 
fast you get answers. For example, ask yourself what lessons you've 
learned about the three main categories of life: 
1. Issues between me and myself. What is the purpose of life? 
What are my goals and dreams? How did I arrive at them? What are my 
talents? What are my virtues? What do I ultimately want out of life?  
2. Issues between me and others. What do I know about the 
relationships with friends, parents, colleagues, and society?  
3. Issues between me and HaShem. What do I know about truth, 
kindness, and for what purpose this world was created? What are my G-d-
given rights, and what are my obligations? 
Now, prioritize these ideas into a set of life plans. You should have a daily 
plan, weekly plan, monthly plan, yearly plan, 5-year plan, and 15-year 
plan. How are you going to advance your priorities? 
What do you want on your tombstone? Asking this question is very 
powerful. And very painful. 
Keep your priorities straight. Every human being is willing to die to do the 
right thing. It's true. Could you possibly kill 1,000 innocent children to 
save your life? You would sooner give up your life than do such a thing. 
If we are all willing to die for the right thing, then doesn't that tell us 
something about our priorities? Yes! When you wake up in the morning, 
remind yourself: "I want to do the right thing, I want to be a good person." 
Of course, you may forget about it during the day. But at least you know 
this is very important. And sooner or later you might even do something 
about it. 
Ask yourself: "What is the right thing? What is a good person? I really 
should take a little time to figure out what it is!" 
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In Judaism, we stay focused on priorities by reciting the Shema twice each 
day, and by putting a Mezuzah on our doorposts. The Shema -- "Hear O 
Israel, the L-rd our G-d, the L-rd is One" -- is the greatest pleasure, the 
quintessential essence of life. 
Make sure to keep your priorities on the front burner. There's no sense in 
making plans if you don't carry them out. 
Why Is "Organizing Your Mind" An Ingredient In Wisdom? 
• Organizing wisdom is the most important step in gaining control of 

your life.  
• When something interesting comes your way, file it in your mind so 

you can access it when you need it.  
• If you understand what you learn, it will remain yours. If it's 

superficial, it will disappear.  

• Unless you make a conscious decision to remember, you are going to 
forget.  

• If a piece of information is worth gathering, it's worth organizing.  
• What do you want to achieve in five years, 10 years, 50 years?  
• "Out of sight, out of mind." Review your priorities, and bring them to 

the fore.  
• As long as your head is mixed up, you'll feel the pain of chaos up 

there.  
• Pressing the delete button gives you control over your life.  
• Know the right time to take out the right knowledge.  
• Master the art of "Wisdom Management:" Organize it, control it, 

direct it. 
Author Biography: Rabbi Noach Weinberg was the dean and founder of Aish HaTorah International. Over 
the last 40 years, his visionary educational programs have brought hundreds of thousands of Jews closer to 
their heritage. Copyright © 2003 Aish.com - "The 48 Ways to Wisdom" is culled from the Talmud (Pirkei Avos 6:6), 
which states that "the crown of Torah is acquired by 48 Ways." Each of these is a special tool to help us sharpen our 
personal skills and get the most out of life.  
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Dr. Avigdor Bonchek 

What’s Bothering Rashi? 
Parshas Lech Lecha 
Bereishis 12:9 - And Avram traveled steadily southward. 
RASHI: -  traveled steadily southward: Rashi: At intervals. He would 
stay here a month or so, then travel from there and pitch his tent in another 
place. And all his journeys were southward in order to go to the south of 
Eretz Yisrael which is the direction of Jerusalem which is in the territory 
of Judah who took his portion in the south of Eretz Yisrael, to Mt. Moriah 
which is his possession. 
What Is Rashi Saying? 
Rashi explains the words "steadily" (Hebrew: 'Haloch v'nasoa') as 
stopping occasionally and then traveling onward, then stopping etc. Then 
he explains the word "southward" (Hebrew: 'Hanegbah') 'southward in 
order to go to the south of Eretz Yisrael.' Can you think of a question on 
this comment? 
Questioning Rashi 
A Question: Rashi tells us that Avram traveled southward. But that's what 
the verse itself says. What has Rashi added? 
Understanding Rashi 
An Answer: The word "southward' (Hebrew: 'negbah') can have two 
slightly different meanings. 1) towards the south or 2) to the south. What 
is the difference between them? Towards the south means going 
southward from any point. If a person was in Haifa for example & he was 
going to Netanyah he would go southward; but he would not be going to 
the south because Netanyah is not in the south of Israel. On the other 
hand, if he went from Haifa to Eilat he would be going southward to the 
south because Eilat is located in the south of Israel. So Rashi is telling us 
that Avram went both southward and to the south because (as Rashi 
explains) Jerusalem is considered in the south of Eretz Yisrael. 
You know that the area in the south of Israel is called the Negev (because 
it is dry = nagev). 
A Closer Look 
But how does Rashi know that here the word means "to the south" and not 
just "southward? 
Hint: Look at the word closely. Compare it to the word in Exodus 26:18. 
Do you see a difference? 
A Closer Understanding 
An Answer: Our verse has (in Hebrew) 'HaNegbah'. The letter 'Heh' at the 
beginning of the word, which is the definite article, means "to the Negev". 
So Rashi concluded that Avram was not only going southward, he was 
actually going to a place in the South, i.e. Jerusalem. The letter 'heh' 
tipped him off. In contrast, the word in Exodus is "negbah' which means 
towards the south side and not to a place in the South. 
A Lesson 
Examine both Rashi and the verse closely if at first you don't perceive and 
"chidush" in Rashi's comment. Seek and ye shall find. 
Shabbat Shalom, Avigdor Bonchek 

 

Chicago Community Kollel 

Halacha Encounters 
The Basement Minyan 
By Rabbi Henoch Plotnik 
As the weather begins to turn wintery and walking to shul becomes a little 
more challenging for some, there is a tendency to entertain thoughts of 
establishing small minyanim at home, especially on Friday night. It should 
be noted from the start that unless someone dedicates a room in his house 
as a beis knesses kavua, the room remains bereft of kedushas beis knesses, 
and all the inherent advantages of davening in a makom kadosh are 
forfeited. Indeed, the Chayei Adam says that during the davening, the 
room does acquire some of the restrictions that apply to a regular shul. 
However, the level of kedushah is incomparable. It is printed in the name 
of R’ Elyashiv zt”l that shuls that have conflicting yahrtzeits and the like, 
and opt to hold a second minyan in a lobby or hallway are robbing those 
mispallelim of the ma’aleh of davening in a makom kadosh. They would 
be better served following the order of kadimah as delineated in the 
poskim and have everyone daven in the sanctuary (aside from the ever-
applicable concept of “b’rov am hadras melech” davening in a 
“multitude” brings more glory to Hashem’s presence). 
Of concern as well is that sometimes the well-intentioned host, in his 
desire to be “mezakeh the rabim,” is really doing an injustice by denying 
his guests their makom kavua in shul, a place where the efficacy of tefillos 
is increased. Another sub-tle consideration is that laziness and a desire to 
avoid incon-venience may lead to hurt feelings among the mispallelim in 
the shuls, who may feel betrayed due to their unwavering de-votion to the 
shul. After all, they show up consistently, rain or shine. It is reported that 
in Rav Isser Zalman Meltzer’s later years, he planned to join a vasikin 
minyan but had a change of heart when he realized he might slight his 
fellow mispallelim of many years. And that was for the ma’aleh of 
vasikin! 
That being said, there are halachic issues that the minyan must address if 
the decision is made to hold the davening at home. The most frequently 
discussed is the issue of reciting “brachah achas mei’ein sheva,” more 
commonly known as Ma-gen Avos, after Shemoneh Esrei. The Shulchan 
Aruch (O.C. 268) paskens that we do not recite that insertion in a beis 
chasanim or beis avel. The same rule applies to the recitation of Mizmor 
L’Dovid, Kaddish and Barchu as per minhag s’fard (Aruch Hashulchan 
#17.) These are but two examples of min-yanim that are not considered 
“kavua” (established). Origi-nally, Magen Avos was introduced as a stall 
tactic; in case a person left shul later than the masses, he would not 
endanger himself by walking home in the dark and subjecting himself to 
harmful “mazikim.” (In earlier times, the shuls were situated away from 
populous areas, thereby giving mazikim their de-structive power.) Only 
established minyanim needed this de-vice, so ad hoc ones never said it. 
The Mishnah Berurah (quoting the Taz 268:24) writes that if the minyan 
has a k’vi-yus for davening “eiza yamim” –some amount of days -- and 
has a sefer Torah, as was common when people would assem-ble during 
market days, it has the status of a beis k’nesses ka-vua. (The Shulchan 
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Aruch Harav as well as the K’tzos Hashul-chan interpret the Taz to mean 
a few weeks because even a beis chasanim convenes for seven days, yet 
still does not say Magen Avos.) The Eishel Avraham (Buchach) defines 
k’viyus as davening all the tefillos for a few days in a row (“retzifus”). 
Despite that, the Rivevos Ephraim (1:190) feels that a cruise ship would 
not fit that criterion, since by nature it cannot be considered kavua; it is 
nothing more than a temporary shul by definition. By contrast, if the 
tzibbur chooses to daven in the city square (and closes the neighborhood’s 
shuls, as has recently taken place in Eretz Yisrael as a chizuk for shmiras 
Shabbos) or in the shul’s hallway area, the Minchas Yitzchak (10:21) 
holds we do recite Magen Avos. He quotes the Tehillah L’Dovid that if 
the majority of the tzibbur davens together, even out of shul, for whatever 
reason, they still recite Magen Avos, for the danger of walking home 
alone is just as present. Inter-estingly, the Minchas Yitzchak quotes the 
Ben Ish Chai who holds that there is another reason “al pi sod” 
(kabbalistic) for saying Magen Avos independent of the well-known sa-
kanah reason, and therefore encourages its recitation al-ways. The Ben Ish 
Chai reports that this has always been the custom in Yerushalayim dating 
back to the days of the holy Rashash, Rav Sholom Sharabi ztvk”l. 
There is a disagreement as to what constitutes “Yerushalayim” as far as 
this custom is concerned. The Shmiras Shabbos K’hilchasa quotes R’ 
Shlomo Zalman Auer-bach zt”l (ch. 65, note 58) that this minhag may be 
limited to within the walls of the Old City, for its inherent kedushah grants 
it the status of a beis knesses. Rav Elyashiv zt”l (quoted in Dirshu M.B.) 
supposedly held we can apply the minhag to the entire Yerushalayim. 
Rav Tzvi Pesach Frank zt”l (Har Tzvi: O.C. 1, #152) takes this minhag 
Yerushalayim one step further when acknowl-edging the opinion of his 
interlocutor that if a resident of a city that does not have the custom to say 
Magen Avos in a private minyan is the chazan in a minyan in 
Yerushalayim, he must recite it. He compares it to the words of the Chida 
(Chaim Sha’al, #99) that if a chazan from a place that does not make a 
brachah on Rosh Chodesh for Hallel is at an amud in a place that does, he 
will recite the brachah to be motzi them. (This may also have 
ramifications for Leil Pesach, if someone who usually does not say Hallel 
at Ma’ariv is at the amud in a shul that does. He could be bound by the 
minhag hamakom regardless of his usual prac-tice and thus say the Hallel, 
brachah and all.) 
As far as the presence of a sefer Torah is concerned, the Pri Megadim 
(sefer Noam Megadim as brought in Dirshu edition of Mishnah Berurah) 
does not hold it is an absolute requirement. It is only a necessary 
requirement in a minyan that is not an “absolute keviyus,” such as the 
market day gatherings. The Igros Moshe (O.C. 4, #69) concurs and writes 
that even if a minyan only meets on Friday nights and has no sefer Torah 
they may still recite Magen Avos. A vacation spot (lacking a shul) that is 
rented out for a sim-chah or retreat is not considered “kavua”; and Magen 
Avos should not be said (R’ Chaim Kanievsky shlita, Sheilas Rav, p. 312). 
Rabbi Plotnik, an alumnus of the kollel, is a rebbi at Ye-shivas Meor 
HaTorah and rav of Bais Tefila. 
 

Community Kollel 

Parsha Encounters 
Parshas Lech Lecha - Holy Sight 
By Rabbi Moshe M. Willner 
10 Cheshvan 5776 / Oct. 23, 2015 A Project Of Chicago Community Kollel 
“And Hashem said to Avraham after Lot had separated from him: Raise 
your eyes and look from the place where you are, to the north, south, 
east and west.”(13:14) “For all the land that you see I will give to you 
and to your descendants for-ever.”(13:15) “Arise, travel across the land 
through its length and width, for to you I will give it”.(13:17) 
The Kli Yakar points out that after Hashem told Avraham to look across 
the land, he is promised that it will be given to his descendants as well. 
However, in the following pasuk, when he is told to travel across the land, 
only Avraham is mentioned. The Meshech Chachma explains that these 
psukim are dealing with the acquisition of the land. There were two 
aspects of the land that needed to come under Avraham’s ownership: the 
spiritual and the physical. Hashem tells Avraham to first just look at the 
land. The Gemara in Bava Metzia tells us that by looking at an ownerless 
object, one can acquire it. The spirituality of the land was totally hefker 
(ownerless). The Canaanim were engrossed solely in the physical aspects 
of the land. All Avraham needed to do was just look at the land and the 
spiritual aspect was his. Since Canaanim were living and occupying the 
land, action was needed in order to acquire it and show ownership, 
therefore he needed to actively walk across the land. The spiri-tual aspect 

is promised to his descendants as well. The Jewish people will always be 
attached to the spirituality of the land. It’s because of this, says the Kli 
Yakar, that even today we yearn to be by the site of the Beis Hamikdash. 
The physical aspect of the land, however, was not promised 
unequivocally. Only when the Yidden are adhering to the Torah properly 
do they merit staying in the land. There-fore, descendants are not 
mentioned when Avra-ham aquires the physical aspect of the land for a 
lack of observance would, and has, caused exile from the land. 
We find this same idea in Parasha Ve’eschanan. Moshe Rabeinu pleaded 
with Hashem to allow him to enter Eretz Yisroel and to see it. One can 
ask, “If he will enter the land, won’t he certainly see the land?” According 
to the above we can understand. He was beseeching Hashem to have the 
ability to acquire both the spirituality and the physical as-pects of the 
land. Although he was not granted en-try to the land, he did merit seeing 
the land, as he acquired the spirituality of it. The Gemara in Bava Basra 
(158b) states that the air of Eretz Yisroel makes one wise. A Rosh 
Yeshiva once said that the land received this power from the gaze of 
Moshe Rabeinu. 
We can learn from this how powerful the gift of sight is. Through looking 
at the holy things and guarding one’s eyes from the improper, we can 
achieve great heights. R’ Nosson Wachtfogel zt”l said that it was because 
of his meticulous adher-ence to guarding his eyes that he merited to be the 
Mashgiach of Lakewood Yeshiva. May we all merit the fulfillment of our 
prayers, and may our eyes witness Hashem return us to Tzion. 
Rabbi Willner, an alumnus of the kollel, learns daily at the Kollel. 
 

Rabbi Yaacov Haber 

TorahLab 
The Hero 
Abraham in his life time endured ten great challenges. He withstood them 
all. (Pirkei Avos 5) 
Abraham was not the first human being to be tested by G-d. Adam and 
Eve were also tested; but they were not able to stand up to God’s test. The 
generations following Adam were all tested; they too could not withstand 
Gods test. The generation of Noach, and even Noach, were all tested and 
failed. 
It took twenty generations, two thousand years, until God finally found a 
man that could take the challenge. 
What was the essence of the challenges that no one until Abraham was 
able to withstand? 
Abraham’s appearance on the Biblical scene is unlikely, almost random. 
His family and community were pagan. No one taught him how or what to 
believe. The first appearance of Abraham, as Abraham, was when 
seemingly out of nowhere God commanded Abraham to leave his home, 
friends, society and everything that identified his character and go it 
alone. It was almost as if Abraham was asked to leave himself behind. 
From that moment on, Abrahams life was marked and defined by trials 
and tribulations. Abraham endured ten great challenges of Biblical 
proportion - and maybe thousands of the day to day challenges typical in 
the life of a man of faith. 
What was God seeking that He could only find in Abraham? 
God scanned the generations searching for a man that sees himself as 
being created in Gods image, in God’s world, not his. He was searching 
for a man that understood that his reason for being created was to serve 
God, and not to serve himself. He was searching for a man that was able 
to take his own benefit out of the equation whenever a decision needed to 
be made. 
While traveling through the challenges that God put before him, Abraham 
proved himself. ‘It’s not about me and my wellbeing; it’s about being 
ready to deny, if need be, my personal comfort, my future, my own 
thinking, and even my identity to do the will of God. 
In Adam, Eve and Noach God found believers, to be sure, but not heroes. 
God looked everywhere but couldn’t find a hero. 
Then there was Abraham. God said, ‘Maybe he is my man.’ and the tests 
began. 
“… Abraham came and withstood them all.” Abraham did it. Can we? 
Abraham began a legacy for his children and our children throughout all 
generations. When God calls we do not ask why, we do not ask God about 
the reward or the benefit package. 
As children of Abraham - we are asked to be heroes. 
This week’s Dvar Torah is dedicated by my friend Jeff Zucker to the memory of his beloved 
mother, Ita bat Shalom, a"h.  She shares her Yartzeit with Rochel Imeinu on Shabbos Lech 
Lecha, 11 Cheshvan. May her neshama have an aliya. 
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Rabbi Mordechai Kamenetzky 

Parsha Parables  
Dedicated by Moish & Lynda Kadry L'zecher nishmas Shirley Koenigsberg, 
Shifra bas Chaim Alter A"H 
Parshas Lech Lecha 5776 - Suicide Moms 
For many years, I have patterned this d'var Torah in a unique way. I quote 
a verse, ask a question and then I relate a story. I then conclude by 
explaining my answer to the Biblical question, hoping that the story I 
related has some enlightening or plausible connection. 
In the topsy-turvy world we live in, I'd like to do it differently this week. 
I'd like to relate a story, ask a question on the almost incomprehensible 
story, and then relate a verse from the Torah, with the hope that the 
Torah's prescience will help us in some way understand these stories. 
The Story 
Hussein Nasr was a failed suicide bomber. He plowed an explosive laden 
truck into an Israel army post. He wanted to kill himself along with as 
many Israeli soldiers as possible. He was only partially successful in his 
mission. The only one blown to bits by his evil scheme was he, himself. 
Like proud relatives filming an auspicious occasion, the Islamic 
Resistance Movement (Hamas) filmed his truck plowing into the Israeli 
post. Until Nasr's 71-year-old father, Hassan, heard of his son's actions he 
said that he had no idea his son belonged to Hamas. But when he heard 
about the attack on Israeli radio, he declared, "I am proud of him. The 
whole world is proud of him. Even the land is proud of him here," he said.  
Here's another story that defines a new level of chutzpah. The proud 
mother of Iman Atalalla, who killedIsraeli soldiers by detonating a bomb-
laden car, submitted forms requesting welfare payments of $150 a month 
through the Islamic Rescue Committee -- regarded in Israel as a Hamas 
fund-raising group. 
On the welfare application, the bomber's family wrote: "Died: September 
12 1993; Place: Gaza; Circumstances of incident: suicide mission in 
booby-trapped car." The terrorist was single, aged 20, and came from a 
family of nine. The family called Atalalla "polite and moral," and said he 
"fasted Mondays and Thursdays, prayed and read Koran." Describing his 
attack that killed two Israeli soldiers, the report said: "When 'his prey' 
approached he switched on the ignition, approached the enemy's vehicle 
and set off explosives, which sent a male and female soldier to [their 
deaths] the shahid (martyr) went to Paradise." 
Finally, from The New York Times a quote: ''I named my son Osama 
because I want to make him a mujahid. Right now there is war, but he is a 
child. When he is a young man, there might be war again, and I will 
prepare him for that war. I will sacrifice my son, and I don't care if he is 
my most beloved thing. For all of my six sons, I wanted them to be 
mujahedeen. If they get killed it is nothing. This world is very short." 
The Message 
The question is simple. Where does such moral depravity come from? 
How is it possible that parents consider their progeny heroes for blowing 
themselves up while killing others? How is it humanly possible for a 
mother and a father to be proud parents of monsters who commit such 
horrendous acts? 
In this week's portion Hagar, Avram's maidservant, is driven from his 
home by Avram's wife, Sara. As Hagar wanders the desert, she is found 
by an angel who approaches her at a wellspring. 
The angel prophesizes, "Behold, you will conceive, and give birth to a 
son; you shall name him Ishmael, for Hashem has heard your prayer. And 
he shall be a wild-ass of a man - his hand against everyone, and 
everyone's hand against him; and over all his brothers shall he dwell." 
(Braishis 16:11-12) Powerful words. Predictions of a fate that dooms 
Ishmael to a violent life ¾ one that the commentaries interpret as "Ishmael 
being a highwayman and bandit, everyone will hate him, fear him, and 
battle him." Yet Hagar's response to this bestowing is as incomprehensibly 
baffling. She lauds the angel and "she called the Name of Hashem Who 
spoke to her "You are the G-d of Vision." (Braishis 16:13). 
Imagine. Hagar is told that her son will be a wild man, who attacks and 
terrorizes, yet she does not protest nor does she pray that his fate should 
be altered. Rather she responds with praise and exaltation for a "G-d of 
vision." It sounds like she is content, even proud, and frankly I just don't 
get it. And though I'm clueless about Hagar's attitude, perhaps now I know 
why her descendants don't think much differently. Maybe they are 
genetically infused with pride knowing that the promise to her forebear 
has borne its rotten fruit. Hagar's satisfaction is now theirs. And the values 
imparted from a nomadic matriarch have been transmitted like a deadly 
virus to her grandchildren. So this misplaced pride is not a new story. Its 
3000 years old. And if you don't believe me, you can look it up 
Good Shabbos©2015 Rabbi Mordechai Kamenetzky 

 

Rabbi Moshe Krieger 

Bircas HaTorah Parsha Sheet 
Parshas Lech Lecha 5776 
In this week's parsha, Hashem appears to Avraham Avinu and gives him 
two exceptional promises: 1-He would merit children, and 2-His children 
would receive Eretz Yisrael. Afterwards, it states that Avraham "built a 
mizbe'ach to Hashem, who appeared to him." 
Avraham was surely full of joy, as he had been praying fervently for years 
to merit a child. As for Eretz Yisrael, he knew that this was a uniquely 
holy land. Why doesn't the verse state that he built a mizbe'ach for these 
two reasons? Why only for "Hashem who appeared to him?" 
The Ramban and others explain that "Hashem appeared to him" means 
that Avraham merited a new and greater level of nevuah. Until now, 
Hashem had communicated with Avraham verbally, but had not 
"appeared" to him in a visual sense. 
Still, why is this new and higher level of nevuah emphasized as the only 
reason why Avraham built the mizbe'ach? Why is Avraham's joy over the 
tidings of meriting children and Eretz Yisrael left out entirely? 
The Ohr Hachaim answers that producing blessed generations of children, 
or settling in the holy land, are not the tachlis. As important as they are, 
these are only sub-categories in the overriding principle of "closeness to 
Hashem." Gaining closeness to Hashem is the tachlis of our existence. 
Therefore, as joyful as the other tidings were to Avraham, they paled in 
comparison to his gaining the tachlis — a greater closeness to Hashem, 
Who now had actually "appeared to him." 
The Ramchal expresses this idea in the beginning of Mesillas Yesharim, 
that "true perfection is achieved by clinging to Him, may He be blessed." 
This is the "only true pleasure," states the Ramchal. This has to be our 
foremost aspiration, and for Avraham, it was. 
In the 7th chapter of Shemoneh Perakim, the Rambam explains that the 
barriers that keep us from closeness to Hashem "can be in the realm of 
knowledge or character traits. Desire, anger, vanity, brazenness, greed, 
etc., create blocks between us and Hashem." 
It may sound obvious, but the lesson here is that if one wants to reach 
closeness to Hashem, middos are the place to start. Adds the Rambam, 
Moshe Rabbeinu only asked of Hashem that He reveal to him His glory 
after reaching what he felt to be perfection of his character. Even though 
the levels of anger or desire that Moshe possessed even before this time 
were very slight, and to us would have been unnoticeable, the presence of 
these bad middos nevertheless served as a barrier between Moshe and 
Hashem. All the more so must we address our bad middos in order to 
break down the barriers that separate us from Hashem. 
The Chazon Ish once commented that if a Jew labors in Torah but ignores 
a certain bad midda, it is not that he is doing well in one thing but not 
another; rather, that bad midda is a barrier interfering with his ruchniyus 
as a whole. 
In addition to working on one's middos, prayer must also be utilized to 
gain closeness to Hashem. Rav Moshe Wolfson, mashgiach of Yeshivas 
Torah Vodaas, says in the name of the Arizal that while Talmud Torah is 
the most important mitzvah, in our generation (meaning the Arizal's, and 
surely our own) the first step a Jew has to take is getting close to Hashem 
through tefilla. 
The Ramchal (Derech Hashem 4:5) writes that prayer serves as a means to 
develop a relationship with Hashem. Several times a day, Hakadosh 
Baruch Hu Himself comes to hold a meeting with us. We are commanded 
to leave all our worldly existence behind at that time and meet with Him. 
The truth of this is reflected in numerous halachos. We have to take three 
steps toward Hashem before beginning our silent prayer, and three steps 
back after we finish. We cannot stop our prayer in the middle, nor can we 
speak or even respond quickly to someone else at this time. Can a meeting 
with the King of the Universe possibly be interrupted because "something 
more important came up?" Moreover, we refer to Hashem as "You." Has 
there been such a king in history who commanded and expected such 
closeness from his subjects? How fortunate we are! 
"We should be overjoyed simply by the fact that we're having a meeting 
with Hashem," a rebbe of mine used to say. He would add that "some 
people look at tefilla as simply a way to make requests of Hashem. For 
me, the requests are just a way of being able to speak to Him! I look at 
prayer the way one might look at the opportunity to meet a gadol 
b'Yisrael. In the presence of a gadol, people look for some matter they can 
talk about with him, but whatever subject they find is not what's really 
important to them. What's important is getting the chance to be with the 
gadol. All the more so in prayer. The main joy is simply being able to 
meet with Hashem." May we be zoche to come closer to Hashem! 
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Rabbi Michael Rosensweig 

TorahWeb 
Perspectives on Bitachon and the Centrality of Eretz Yisrael 
Parshat Lech Lecha chronicles Avraham's climactic entry into Eretz 
Yisroel. Almost immediately (12:10) he encounters a famine crisis that 
tests his faith in the destiny that Hashem promised and that challenges his 
resolve and judgement. 
Avraham's decision to exit Eretz Yisroel and to relocate in Mitzrayim is 
assessed divergently by the classical commentators. Radak and Rabbeinu 
Yonah argue that the factor of "ein somechin al ha-nes" (not to rely on 
miracles) dictated his appropriate and even model conduct. The Ramban, 
however, emphatically disputes this perspective. He concludes that 
Avraham displayed an uncharacteristic deficiency of faith (bitachon) 
when he abandoned his new homeland in an effort to neutralize the crisis. 
Ramban's expansive view on bitachon and his unconventional critique of 
Avraham's actions appear to be at odds with the general evidence 
marshalled by Chazal, as cited by Radak and others, that proactive 
solutions are superior to passive reliance on Divine intervention. 
Moreover, the Ramban, himself, advocates an active - hishtadlut approach 
to crises in other contexts. The Ramban (beginning of Vayishlach), for 
example, projects Yaakov's triad of tefilah, doron, and milchamah (prayer, 
gifts, and preparation for war) as an ideal normative response to danger. 
While the prayer component underscores bitachon, the other two factors 
constitute pragmatic hishtadlut initiatives. Evidently, Ramban does not 
reject the course of personal responsibility and the factor of ein somechin 
al ha-nes - overreliance upon Divine protection - in other contexts. Why, 
then, does he adopt this bitachon-centric critique of the patriarch Avraham 
in this episode? 
Perhaps Ramban's position is that the choice between painful personal 
concessions and passive Divine reliance is determined by the applicable 
halachic counter-pressures. Perhaps the jeopardy in which he placed 
Sarah, and particularly the steep price of leaving Eretz Yisroel generally 
and especially at this phase of his spiritual odyssey, tainted this particular 
manifestation of hishtadlut. 
Indeed, the Ramban's evaluation of the balance of factors may reflect his 
well-documented stance on the pervasive centrality of Eretz Yisroel. 
Ramban counts the settling of the land as a positive command (hashmatot 
of esin in Sefer Hamitzvot) even in the absence of the agricultural mizvot 
of Eretz Yisroel (mitzvoth ha-teluyot ba-aretz) and notwithstanding the 
physical and emotional difficulties entailed by implementing this charge . 
In his commentary to the Torah and elsewhere in his writings, he speaks 
frequently and compellingly about the special opportunities of avodat 
Hashem and the singular, direct providential relationship with Hashem 
that is particularly manifest in Eretz Yisroel ("ki chelek Hashem amo 
Yaakov chevel nachalato"). 
The Ramban may also have felt that the special hashgachah (Divine 
supervision) that stems from the direct and even intimate relationship that 
is specifically amplified by Eretz Yisroel particularly engenders a 
normative response of absolute faith. Furthermore, the fact that he had just 
initiated this critical phase of his and Klal Yisrael's destiny, and at great 
personal sacrifice (the Lech Lecha of this parshah being equated by the 
midrash with the Lech Lecha of the Akedah!), may have militated against 
a more pragmatic-hishtadlut approach in this context. The grandiose 
vision of this future - "vi-escha le-goy gadol va-avarechecha va-agadlah 
shemecha ve-heyei berachah" etc. - tied to the implementation of Lech 
Lecha in all of its ramifications, called for a normative response of 
singular idealism in this propitious moment and tone-setting opportunity 
in Jewish and world history. The ubiquitous norm of hishtadlut was 
contextually inappropriate given the stakes and opportunities presented by 
these circumstances. 
Presumably, Rabbeinu Yonah and Radak were no less ardent about the 
centrality of Eretz Yisroel, or sensitive to the opportunity of that moment 
in history. Their contrary perspective may reflect not only a heightened 
recoil of ein somechin al ha-nes but also an equally compelling conviction 
that the centrality of Eretz Yisroel in Jewish life itself and the enhanced 
value of bitachon that it commands also demands greater personal 
responsibility and initiative. The capacity to faithfully cling to the ideal of 
Eretz Yisroel even in the context of temporary setbacks, detours, and 
other vicissitudes is no less an expression of faith in the destiny of the 
Jewish nation and Jewish homeland than the one reflected in the Ramban's 
singular stance. Our history repeatedly demonstrates that the yearning for 
Eretz Yisroel notwithstanding challenges, obstacles, setbacks, and even 

exiles, has proven a powerful manifestation of emuanh and bitachon and 
has served as a catalyst enabling us to persist, overcome, and ultimately 
realize the ideal. Resiliency and pragmatism need not conflict with 
idealism when the ultimate telos remains the single-minded aspiration of 
attaining the destiny promised to AvrahamAvinu. 
We have a heightened sensitivity to these issues and the respective 
dynamics they entail especially in our time in which the centrality of Eretz 
Yisroel is so manifest, the spiritual opportunities connected with life in 
Eretz Yisroel are so compelling, even as the challenges and dangers faced 
by its population are so acute. Each of the conflicting views of the 
classical biblical expositors inspire us with the promise of realizing that 
destiny both with hishtadlut and bitachon. 
Copyright © 2015 by TorahWeb.org. All rights reserved. 
 

Rabbi Yochanan Zweig 

Insights into the Weekly Parsha 
Parshas Lech Lecha - Making a Pitch for Shalom Bayis 
The Talmud (Bava Metzia 59a) derives from a verse in this week's Parsha 
that one must always observe the honor due to his wife, because blessings 
are found in a home only on account of his wife. For it is written (12:16) 
"he (Pharaoh) treated Avraham well for her sake." Therefore, Raba used 
say to the townspeople of Mahuza "Honor your wives, that you may be 
enriched." This teaching seems to be somewhat self serving. In other 
words, if you're merely giving honor to your wife in order to receive 
blessings, what kind of honor is she really receiving? 
The answer lies in the meaning of the word "Bracha". According to the 
Sefer Nefesh Hachaim, the word Bracha is derived from the word 
"Breicha" a pool. That is, a Bracha is merely a source from which 
blessings flow. Hashem, being the source of everything, causes all 
blessings to flow from his unending pool of benevolence. 
It is a well known maxim that a healthy marriage is built on genuine 
respect for one another. This responsibility starts with the man. What the 
Gemara is teaching us is that if one truly honors his wife there will be 
Shalom Bayis and the presence of Hashem (whose name is Shalom) will 
be within the home. This is what will cause the blessings to flow. If one 
only honors his wife to receive a reward she will actually feel disrespected 
as she is being used merely as a vehicle to receive reward and there will 
be no Shalom Bayis and subsequently no blessings from Hashem. It is 
fascinating to note that only eight verses earlier in this week's portion 
(12:8) Rashi notes that Avraham pitched Sara's tent before his own, 
undoubtedly showing his respect for her. Consequently Avraham receives 
much wealth "because of her" in verse 12:17. 
True Chinuch: Maintaining a Long-Term Perspective 
"Avraham heard that his relative had been taken captive, and he armed his 
disciples" (Bereishis 14:14). 
This pasuk refers to Avraham Avinu's students as his "chanichim," a term 
derived from the same root as the word "chinuch." The word "chinuch" is 
generally translated as "education," but in truth, the meaning of chinuch is 
very different. Rashi, in Parshas Tetzaveh (Shemos 28, 41), explains that 
chinuch is defined as "the initial placing of a person or utensil in the form 
in which it is destined to remain." This definition provides us with a 
powerful insight into the true nature of chinuch. 
The focus of an education is on conveying information to the student; the 
goal of education is for the student to possess a certain body of 
knowledge. Chinuch, on the other hand, has a very different goal: Its 
purpose is to develop a person so he will remain on the path to which he 
has been introduced. While education may play a role in chinuch, the 
process of chinuch requires more than merely giving over information, 
and the degree of knowledge that the student acquires does not reflect the 
level of success of the chinuch. 
Chinuch means giving a child a direction in life; it means seeing to it that 
in the future, the child will continue doing what he is being trained to do. 
Chinuch is considered successful only if the child ultimately continues 
following the path that is laid out for him. Thus, being mechanech a child 
to perform mitzvos doesn't necessarily mean compelling the child to go 
through the motions of those mitzvos immediately. Such an approach may 
work in the short term, but the success of chinuch is measured only by its 
long-term effects, and if a child does not keep up the practices of his 
youth later in his life, then his chinuch has failed. 
For parents, this is a difficult but crucial change in perspective to absorb. 
It is common for parents to focus more on their children's present action 
than on what the child will be doing years later. However, if it is 
reasonable to assume that a given action will cause the child to behave 
properly in the long run, years later, than that action constitutes proper 
chinuch and should be focused on. If not, it does not represent chinuch at 
all. True chinuch requires a long-range perspective, akin to the notion that 
it is preferable to lose a battle in order to win a war. 
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IMPORTANCE OF ....  
The Gemara (Makos 9a) records a Machlokes over the status of 
one who transgresses under the belief that it was permitted to do 
what he did. Rava says that such an r,un rnut is close to shzn 
(intentional) and is liable, while Rav Chisda says he is close to 
xbut (accidental) and Potur. Abaye asks, did not Avimelech ask 
drv, ehsm od hudv, considering himself innocent in the taking of 
Sarah, since he did not know that she was Avrohom’s wife, and 
Hashem did not dispute his statement, thus proving Rav Chisda’s 
position ? Rava replied that from Hashem’s response it is clear 
that it was Avimelech’s lack of Derech Eretz that brought about 
his ignorance of Sarah’s status, and the Gemara concludes that a 
Noachite can be killed for not learning proper behavior. 
Execution for an xbut because of a lack of Derech Eretz ? The 
Magen Avrohom (204:20) asks why the Rema rules that if 
someone is forced by others to eat, he does not recite a brocho, 
whereas one who is forced to eat on Yom Kippur for health 
reasons must recite a brocho. The Oneg Yom Tov (13) answers 
that we see from the Gemara (Bava Basra 47a) that if one is 
forced to sell his property the sale is valid, because every time 
someone sells something, it is considered “against his will”, since 
if he didn’t need the money he wouldn’t sell. Thus, such a self-
imposed xbut is considered iumrc, as the Shulchan Aruch (n”uj 
205:12) codifies. Therefore, on Yom Kippur as well, being forced 
to eat for health reasons is a self-imposed xbut, and he must recite 
a brocho. Similarly, the Ramban (,uxjuhnv ,ucua, 272) ruled that 
a son-in-law who swore he would reside in his father-in-law’s 
city, unless forced out by an xbut, could not cause his own 
government problems, and use them as an excuse to “flee”. Toras 
Chaim explains that Avimelech should have learned Derech Eretz 
from how Avrohom conducted himself with guests, asking them 
in to eat and drink, and not questioning their marital status. As 
such, Avimelech’s claim of xbut is also deemed a self-imposed 
xbut since his lack of Derech Eretz forced Avrohom to describe 
Sarah as his sister, thus bringing about the chain of events.  

QUESTION OF THE WEEK:  
May one recite Havdalah over bread, like Kiddush ?           

ANSWER TO LAST WEEK:  
(When must one eat, unless he is a Talmid Chochom or student of one ?)   
The Mishna Berura (575:3) states that in Eretz Yisroel, if it has 
not yet rained by 17 Cheshvan, the Talmidei Chachomim and 
their good students must begin to fast. Students who have not yet 
reached a sufficient level of knowledge may also fast if they wish, 
but everyone else may not fast, as to do so would give the 
impression of trvuh – false pretense of being a Talmid Chochom.      

DIN'S CORNER:  
If one forgot to say a Brocho Acharona after eating food, he may 
say it until digestion (kufhg) concludes. The sign that digestion has 
concluded is when one feels hungry again. If one is unsure of the 
source of his hunger, he should eat a food that requires the same 
Brocho Acharona and then say it for both. (Chayei Adam 50:23) 

DID YOU KNOW THAT ....   
The Gemara (Nazir 42b) discusses the law of ihruchjc vtnuy – 
Tum’ah contracted while in contact. This means that if Reuven is 
touching a dead body and Shimon is touching Reuven, and the 
chain extends to Levi who is touching Shimon, the Tum’ah 
contracted by Reuven extends down the chain to Levi. The 
Gemara considers whether this law is Scriptural or Rabbinic, 
whether the Tum’ah it generates at each level is for seven days or 
only one day, whether it applies to forfeit the days of purity that a 
Nazir has counted, and other applications of this Tum’ah. 
However, one thing is clear - even if the severity of Tum’ah 
lessens somewhat as it travels down the chain, the fact that it 
exists at all implies that all are deemed connected to the corpse, at 
the head of the chain. This concept may explain how the Posuk 
states: uh,bc h,a shcu u,at shcu ushc ohabtv uehzjhu – the 
Malochim held Lot’s hand, and the hand of his wife and the 
hand[s] of his 2 daughters. How could the 2 Malochim hold all 
those hands, both physically and Halachically ? It must be that 
they formed a chain whereby the daughters held their mother’s 
hand, who in turn held Lot’s hand, and Lot, by holding the hands 
of the Malochim, connected them all, so they were all deemed to 
be held by the Malochim, as is implied by the word uvuthmuhu – 
and they took him (Lot) out, and not outhmuhu (and they took them 
out). However, if both Malochim were holding a hand of Lot, how 
did Lot hold his wife’s hand ? Rashi (uehzjhu) makes the point that 
the word uehzjhu is plural – both Malochim held the hands, while 
yknv rnthu is singular, because only one Maloch was assigned to 
save Lot. However, the Levush comments that the other Maloch 
could not destroy Sodom until Lot was out of Sodom. It was 
therefore necessary for the destroying Maloch to be involved in 
removing Lot from Sodom. Thus, the destroying Maloch led the 
chain, holding the hand of the saving Maloch, who held Lot’s 
hand, and Lot held his wife’s hand and so forth, until Lot was 
safely out of Sodom, at which point the destroying Maloch let go, 
leaving the saving Maloch to say yknv. As such, both Malochim 
are credited with uehzjhu under the law of ihruchjc vtnuy.  
A Lesson Can Be Learned From:  
A man came before R’ Elimelech of Lizhensk and, claiming to have been 
the Chazan for the Baal Shem Tov, asked to daven for the Amud on 
Friday night. R’ Elimelech was generally not interested in cantorial 
Tefilos as they tended to disturb his ability to concentrate, but R’ 
Elimelech’s son urged him to make an exception. As the Chazan began, 
R’ Elimelech was overcome with feelings of spirituality, and imagined 
that what he was listening to was similar to the sounds of singing in 
Heaven. At one point, R’ Elimelech feared that he could no longer 
continue safely to remain at this level, and he motioned for the Chazan 
to step away from the Amud. After Shabbos, R’ Elimelech asked the 
Chazan how he had achieved such sanctity in his Tefilos, and the Chazan 
replied that years before, he had complained to the Baal Shem Tov that 
he had no Parnasah. The Baal Shem Tov told him to become a Chazan. 
“But I can’t sing” he said. The Baal Shem Tov assured him with a brocho 
that he would “connect” him what he would need to be a successful 
Chazan, but warned him that one day, he would be asked to step away 
from the Amud, and he should know that this meant it would be his last 
time. The Chazan soon became ill, and shortly after, passed away. 
P.S. Sholosh Seudos sponsored this week by the Sternberg family. 


