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By Dr Elli Franck 
 (Part 3)  סימן רנג

How to return a pot to a fire on Shabbos 
In previous weeks we have discussed the halachos of 
Shehiya. This week we continue in our summation of the 
important and practical   halachos contained in Siman 
253 by discussing the halachos of Chazarah (returning a 
pot to a fire on Shabbos itself) as well as shehiya 
l’chatchila placing cold food on a fire for the first time on 
Shabbos itself.  

The Rationale for the Gezeirah of Chazarah 

When dealing with foods that are already fully cooked, 
Chazal instituted a further prohibition of chazara- 
returning a pot of food that had already been on the fire 
on Shabbos back to the fire to keep it warm. Of course, 
any food that is not fully cooked may not under any 
circumstances be placed on any heat source that will 
further the cooking process even 
minimally, at risk of transgressing the 
issur de’oraysa of bishul. The rationale 
for the prohibition of chazara is subject 
to a machlokes rishonim (Shaar Hatziyun 
253:37)–either because we are worried 
that a person in returning a pot to the 
stove to keep it hot will come to further stoke the coals 
notwithstanding the fact that the food is already fully 
cooked (i.e. similar concern as shehiya) or because such 
an action on Shabbos itself looks like a new act of 
cooking even though in reality no further cooking is 
taking place (mechzi k’mevashel). It is clear from a survey 
of a number of entries of the Mishnah Berurah that 
halacha we take both concerns into account (see 
Mishnah Berurah 253:37,55 70, 87 as well as 318 :94 
,98). 

However as with shehiya from before Shabbos, the 
gezeirah was not a blanket one but allowed for certain 
contingencies which, when   fulfilled, would allow a 
person to return a pot of food back to its heat source 
such as a stove top, crockpot or platta on Shabbos itself. 
The aim of these conditions is to render the act of 
returning the pot to the heat source a mere continuation 
of the initial placement on the stove from before 
Shabbos. The following will list the 5 conditions as 
enunciated by the Mechaber and Rama in 253:2. We 
reiterate that this discussion only pertains to fully 

cooked foods including foods that are mitztamek v’yafa 
lo -improve with further cooking- such as cholent (Biur 
Halacha 253: s.v mutar l’hachziro). 

The 5 conditions that permit Chazorah 

1.  Garuf V’katum: Probably one of the most important 
requirements for chazarah is that the appliance that one 
is returning the pot to must be garuf v’katum. A stove 
top must be covered with a blech, a crockpot must have 
a thick layer of silver foil lining the base, whilst a Shabbos 
platta with no knob to make any adjustments is 
considered intrinsically katum and no modification is 
required. If one had not placed a blech on a stovetop 
from before Shabbos it is permissible to   place it on 
Shabbos itself to facilitate chazorah (253:3). Note that 
the expediency of “tuach b’tit” such as taping down the 
knob of a crockpot will not render the crockpot garuf 
v’katum for the purposes of chazarah and only helps for 

shehiya as we saw last week. 

2.  Food is still warm: The pot of food that 
is being returned to the fire must still be 
at least somewhat warm (opinion of the 
Rama only). This requirement really is 
aimed at circumventing the issue of 
bishul that may still be a problem with 

fully cooked food that has completely cooled down in 
the case of foods with a liquid component. Practically 
speaking if one loses electricity connection on Shabbos 
and either the Shabbos platta or crockpot goes off, as 
long as the food is still at least a little warm, one could 
move the cholent to a neighbor’s place and put it back 
on an appropriate heat source there.  

 Following the usual guidelines that define the rule of 
“ayn bishul achar bishul” it would seem that in the case 
of a dry food such as a kugel, this requirement may be 
considered redundant and hence one should be allowed 
to return it to a fire even once it has cooled down.  The 
Mishnah Berurah (253:68) however cites a Magen 
Avraham who is stringent even in this case as returning 
such a food to a fire would seem to undermine the very 
rationale that all the preconditions of chazarah are 
intended for viz, maintaining a tight and clear connection 
with the original shehiya such that any further act is 
clearly a continuation of the original placement of the 
food on its heat source. The Magen Avraham holds that 
where the food has cooled down completely, it is 



conceptually difficult to see returning it to the fire as a 
continuation of the original placement on the fire from 
before Shabbos. Although there are other opinions such 
as the Gra who does permit this scenario, it seems as 
though the Mishnah Berurah paskens stringently like the 
Magen Avraham although this is not conclusive. 

3. Holding in hand: One must continue to literally hold 
onto the pot of food after it has been removed from its 
heat source (Rama only). Of course, the easiest way to 
accomplish this is for one person to remove the pot and 
for a second person to remove   some food at the same 
time.  The Igros Moshe defines this requirement very 
leniently and only requires one to be still holding onto it 
even if the pot rests completely on a bench top. This 
makes the job of a single operator easily doable. Most 
Poskim however require that one at least imparts a 
minimal amount of support to the pot. So even if one end 
of the pot is resting on the bench top the other end can 
be held up in the air with one hand and then one can use 
his second hand to take off some food. One is not 
required to balance one end of the pot on a surface and 
hold up the other end such that if one lets go it will fall 
to the ground. 

4. Intent to return: One must have in mind when 
removing the pot of food, that one wishes to return it 
back to its heat source. (Rama only)  

5. On top of and not inside the appliance:  In old style 
ovens one would choose to cook a pot of food either on 
top of an oven or inside it closer to the fire. One must 
not return the food to its inside.  Today it is anyway quite 
impractical to even consider our ovens for chazarah as 
one would require a specialized insert to render the oven 
garuf v’katum and so chazarah would be prohibited for 
this reason alone. At any rate there is an argument that 
can be made that the placement of a pot into a crockpot 
does contravene this condition .The Shevet Halevi avers 
that  the problem of chazara into  an oven only applies 
when there is a choice to be made  between placing on 
top of  or inside such as in the case of olden style ovens 
.In this scenario a decision to place on top of the oven 
serves as a  marker of distinction on the part of the 
person that he does not wish to  make use of the hottest  
part of the oven  ; however in the case of a crockpot 
where obviously there is no choice but to place the pot 
into the base,  then this  precondition  would  not present  
an  impediment  to a legal  chazarah. 

Placing food on a fire/blech for the first time on 
Shabbos (shehiyah l’chatchila) 

The act of placing food onto a fire for the first time on 
Shabbos essentially comes under the purview of hilchos 
chazarah since if for instance one did not have intention 
to return a pot to the fire, we see any future placement 
back on a fire as a new act unrelated to the fact that the 
pot was previously warming on the fire on Shabbos itself. 
So, let us now consider the case of one who took their 
cholent out of the crockpot with no intention to return it 
and placed it down onto the benchtop and let go 
completely. Is there any way to salvage the cholent 
l’chatchila after having failed 2 out of the 5 criteria for a 

permissible chazarah?  Assuming that the parameters 
allowing for a legal chazarah have not been fulfilled, is 
there another way of keeping the cholent warm? The 
same question can be posed in regard to   any fully 
cooked food from before Shabbos that one wishes to 
reheat on Shabbos for the first time.  To be sure, in the 
case of foods with a liquid component, the food would 
still need to be somewhat warm however in the case of 
a solid food it may even be cold straight out of the fridge. 

The leniency of the Igros Moshe in regard to a Shabbos 
Platta  

The Igros Moshe discusses the case of placing a challah 
on a heat source on Shabbos itself. Because we pasken 
that there is no further concern of baking after the initial 
baking of the challah is complete (ayn afiyah achar 
afiyah), he considers that it is possible to place this 
challah onto a platta on Shabbos itself.  Firstly, there is 
no problem of shema yechate as a platta without a knob 
is considered intrinsically Katum and secondly there is no 
problem of mechzi k’mevashel as a platta is not normally 
used to cook on. He would not however allow one to put 
the challah on a blech covering a stovetop as one does 
sometimes cook in such a manner. According to this 
approach one could take the cholent that cannot be put 
back into a crockpot and place it onto the Shabbos platta 
as long as it is still warm. 

The leniency of an upside-down pot on a blech  

Other Poskim do not agree with the leniency of the Igros 
Moshe in relation to a platta. Both the Shevet Halevi 
(quoted in Shabbos kahalacha) and Reb Shlomo Zalman 
Auerbach (quoted in Orchos Shabbos) held that a 
Shabbos platta is practically no better than a blech on a 
stove, as, vis a vis the stricture of mechzi k’mevashel, 
even an appliance that is only used to reheat food or 
keep it warm is considered included in the gezeiroh. 
There is however another way around this problem and 
which will allow one to perform shehiya l’chatchila on 
Shabbos itself. 

The Mechaber (254 :5) rules that it is permitted to place 
food that has been completely cooked on top of a full 
hot pot of food on the fire in order to reheat it. The 
reason is because the prohibition of chazorah applies 
only when the act one does resembles cooking (and 
therefore it looks like cooking from anew). It is 
universally accepted that placing an item on top of a pot 
that is cooking on a fire is not the “way of cooking” and 
therefore it is not mechzi k’mevashel. This forms the 
basis for those who warm up challas or other solid cold 
foods on top of their electrical urn or other pots of food 
on a stove. The Biur Halacha (253: s.v. V’yizoher shelo 
yasim) brings down the Pri Megadim who stresses that it 
is only a full pot of food on the fire and not an empty one 
that is allowed when it comes to shehiyah l’chatchila.  

The Shevet Halevi adds that the restriction of the Pri 
Megadim is only when the empty pot is the singular 
buffer between the fire and the food one wishes to place 
on top of it. In such a case there is not a clear enough 
distinction that this is “not the way of cooking” and it 



therefore is still mechzi k’mevashel. However, when one 
has a fire that is already garuf v’Katum (like a blech or a 
platta) then even an empty pot serves to transform the 
act of placing a fully cooked solid for the first time on 
Shabbos into one that doesn’t resemble cooking at all. 
The combination of the blech and intervening air space 
is halachically equivalent to a full pot of food on an open 

fire for which the Shulchan Aruch clearly rules is 
permissible.  This set up would thus effectively 
circumvent the problem of mechzi k’mevashel and would 
allow one to warm up completely cold solid food from 
the fridge as well as salvage food that had previously 
been on the fire but was not removed in a way that 
satisfies the criteria for a legal chazarah.  

   By Ari Traurig

 סימן רנז סעיפים א, ג  
Hatmono is insulating food with either: 

a) Substance that does not intensify the food’s heat (“aino moisif hevel”, e.g. clothing, cushions, other examples given in Seif 
3) – Chazal were concerned that a person would later find the food cold on Shabbos, try to heat up the food and 
consequently transgress the melacha of cooking (MB 1). 

b) Substance that does intensify the food’s heat (“moisif hevel”, common examples from Seif 3: compost, salt, lime, sand) – 
Chazal were concerned that a person would use ash to intensify the heat of the food, where that ash would contain 
embers and person may come to stoke these embers on Shabbos (MB5).  

When doing hatmono with a substance that is “moisif hevel”, the person has one of two goals: 
only to keep the food the same temperature I.e. not letting the food cool down, and also not intensifying the heat, or 
to increase the temperature or improve the food. This is a stricter form of “moisif hevel”. 

Due to the fact that the hatmono restrictions for the above two types of Substances of hatmono (‘a’ and ‘b’ above) are based 
on different concerns from Chazal, their halachos are different, which are detailed in the following chart. 
The restrictions of hatmono apply irrespective whether the food has liquid or is completely dry, or even if the hatmono is 
done by a Non-Jew (BH Seif 2 s.v. v’ayen’). 

 Hatmono is being done on Erev Shabbos  
to continue into Shabbos Hatomono is being done on Shabbos 

 “Aino 
Moisif 
Hevel” 

Even lechatchila this is permitted (Mechaber 1) 

Lechatchila this is forbidden, however bedieved 
even though transgressed, the food is 

permitted (MB 8). 
Additionally, once the hatmono has been done 
(wrongly), R’ Elyashiv holds that the insulation 
does not need to be removed (D8 on MB6). 

However, the Chazon Ish writes that that it is 
proper to forbid the food even bedieved, unless 
the food was mitztamek v’ra lo1 (D10 on MB8). 

“Moisif 
Hevel” 

Lechatchila it is forbidden even if the insulation was done 
before Friday midday, and must remove the insulation 

before Shabbos (MB 6), even if the food is mitztamek v’ra lo 
(MB 7). This is even if the insulation is only keeping the food 

the same temperature, it is still lechatchila forbidden to 
retain this insulation into Shabbos (Mechaber, MB 7, 8). 
Bedieved, i.e. the insulation was retained into Shabbos: 

- If the insulation is only keeping the food the same 
temperature: bedieved the food may be eaten (MB 7). 

 
- If the insulation is increasing the temperature or improving 

the food2:  
Mechaber: even if unintentional the food may not be 
eaten (MB 10). 
Rema: If intentional, the food may not be eaten.  
However, if it was unintentional (or made a mistake in 
halocho –MB 9) , the Rema holds the food is permitted; 
however MB 10 only supports this in a time of need 
and specifically where the food has been fully cooked 
before Shabbos. From BH (s.v. yesh omrim), it is 
possible to be permitted in a time of need even if only 
cooked to the level of ben-drusai.  

Even bedieved this is forbidden (Mechaber 1). 
SH6 adds that it is still forbidden even if only 

keeping the food the same temperature, 
however states ‘v’tzorich iyun’ on this point.  

                                                           
1 Any further cooking will be detrimental to the food. 
2 This increase or improvement is reckoned from the time the insulation was done, not from when Shabbos starts. I.e. if the food improved from the time 
the insulation was done, even if it stayed the same from the time Shabbos started, it is considered as having improved the food (D9 on MB 8).  



 סימן רסט
Making Kiddush in Shul Friday night 

The Shulchan Aruch3 writes that the minhag is to 
make Kiddush in Shul after davening on Friday night. 
He justifies this minhag, but nevertheless ends off by 
saying that nowadays it’s in fact better not to make 
Kiddush in Shul.  The Mishnah Berurah4 
comments that (with the exception of first night 
Pesach) the custom in our countries is to make Kiddush 
after davening every Leil Shabbos and Yom Tov.  The 
Aruch HaShulchan5 is more inclined to the way the 
Shulchan Aruch ends off and thus says that the 
minhag is not to make Kiddush in Shul. 
There clearly seems to be a machlokes among the 
poskim as to which custom is preferable. The question 
that needs to be addressed is what are the reasons 
behind each opinion?  
The Sefer Oitzer Ta’amei Haminhogim6 brings down a 
number of reasons for both opinions. 
2 reasons in support of the opinion that says Kiddush 
SHOULD NOT be said in shul…. 
1) The whole reason why Chazal instituted Kiddush 

in Shul was for the guests that would eat in the 
Beis Haknesses and would be yoitze Kiddush 
‘b’mokom seudah’. Therefore, nowadays when we 
generally don’t find guests eating in Shul – making 

Kiddush may even constitute to a berocha 
levatola, and therefore it should not be said.7 

2) If we make Kiddush in shul then there is a concern 
that the men present will end up being yoitze in 
Shul and won’t make Kiddush when they get 
home. This will result in the women (who are 
obligated in Kiddush med’oraisa) not hearing, and 
thus not being yoitze, Kiddush.8 

4 reasons in support of the opinion that says Kiddush 
SHOULD be said in shul…. 
1) Even though the reason for the takona of making 

Kiddush is no longer applicable nowadays9, the 
takona – as does every takonas chazal – still 
stands. For example; we don’t find that we have 
stopped saying chazoras hashatz just because the 
reason why it was instituted10 is no longer 
applicable.11 

2) Making Kiddush in Shul was also instituted 
because of “B’rov Am Hadras Melech”, for the 
same reason why we light Neiros Channuka in 
Shul, and therefore the practise should be 
continued.12 

3) There may be some people in shul who aren’t well-
versed in making Kiddush, but once they hear 
Kiddush in Shul they will be able to repeat over 
what they heard to their families at home.13 

4) There may be people in Shul that are either way 
not going to make Kiddush when they get home, 
and therefore even though they can’t really be 
yoitze Kiddush with what they hear in Shul as it’s 
not ‘b’mokom seudah’, nevertheless at least they 
will be yoitze on a de’oraisa level.14  

Torah Ohr – 
The Importance of Learning Seder Kodshim 

Perek 9 
The Posuk in Yeshayahu quotes Hakadosh Baruch Hu to say that 
we are his children, and through us He will be glorified. Just like it 
is the wish of every parent for their child to excel in whatever they 
want him to do, Hashem wants to be exalted and exulted through 
our Avodah of Him. Imagine how proud Hashem will be of the 
select few individuals who are Mechazek the Limud of this entire 
Seder which is neglected by so many. Consider the reward for 
those who fill this void of the Torah Hakedoshoh. Although 
nowadays it is impossible to truly discern a person’s Madreigoh in 
Torah, when the Ruach Hatumah of this world is removed, the 
Torah will shine in the countenance of ones face and one will be 
able to tell whose Torah was on what level. Compare the light of 
one who toiled to completely learn Shas and that of one who was 
lazy and disregarded an entire Seder, which encompasses an 
entire Sefer of the Torah. One will only be Zocheh to learn in the 
Yeshiva Shel Ma’alah, the Torah that one toils for in this world. 
Would it be pleasant to be kicked out of that Bais Midrash every 
time Vayikra is brought up? Especially seeing that there is Chiyuv 
to learn the whole Torah, and that Kodshim has the attributes of 
‘Chochmoh’ and ’Ohr’ ascribed to it, one must learn Kodshim.  
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