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Rabbi Binyomin Adler 

Shabbos Ta’am HaChaim 
Shoftim 5776 - Kingship in Our Times 
Introduction 
In this week’s parashah the Torah discusses the laws of appointing a king 
over the Jewish People. It is difficult for us to imagine in our times what it 
means to have a Jewish king, as the Jewish monarchy has been defunct for 
some two thousand years. Yet, in some sense we are required to fulfill this 
mitzvah of appointing a king, as every Jew must attempt to perform the 
mitzvos that are within his abilities. The Sefer HaChinuch (Mitzvah 497) 
raises an obvious question. We know that once Dovid HaMelech was 
anointed as king of the Jewish People, there was no longer a mitzvah to 
appoint a king. This being the case, how could there be a mitzvah for future 
generations to anoint a king?  
We are still under the Rule of Kings 
The Chinuch answers that the mitzvah is not limited to appointing a king. 
Rather, included in the mitzvah is to appoint a new king when necessary, 
to establish the kingship of an heir to the previous king, to fear the king and 
to conduct oneself with the king according to the Torah’s instructions. 
These facets of the mitzvah are certainly prevalent forever. This idea 
described by the Chinuch also has its applications in our daily lives. In our 
current exile we are under the yoke of the local government, and the 
Gemara (Brachos 17a) states that it is our will to perform HaShem’s will. 
However, we are held back because of the seor shebiisah, the yeast in the 
dough, i.e. the Evil Inclination, and the subjugation of the gentile kings.  
The Shabbos Connection 
On Shabbos, however, we recite in Kegavna the words kad ayil Shabbsa 
ihi isyachadas viisparashas misitra achara vichol dinin misabrin minah, 
when the Shabbos arrives, she unified herself in Oneness and divests 
herself of the Other Side, [any trace of evil] all harsh judgments are 
removed from her. Thus, the Evil Inclination and the rule of the nations of 
the world cease to dominate us on the Holy Shabbos. Furthermore, the 
theme of Shabbos, which is reflected in the prayer of Kabbalas Shabbos 
which we recite at the onset of Shabbos, is the reign of HaShem, Who is 
the King of all kings. Thus, every week we are given the opportunity to, so 
to speak, appoint HaShem as our king, and no force in the world can prevent 
us from that wonderful opportunity. We are now in the month of Elul and 
we are preparing ourselves for the upcoming Days of Awe, when we will 
once again proclaim HaShem as our King and King of the whole world. It 
is worthwhile to reflect on the meaning of kingship and to realize that our 
true aspiration should be to have HaShem as our king, as we recite daily in 
Shemone Esrei hashivah shofteinu kivarishona viyoatzeinu kivatchila 
vihaseir mimenu yagon vaanacha umloch aleinu miheira atah HaShem 
livadcho bichesed uvirachamim, restore our judges as in earliest times and 
our counselors as at first; remove from us sorrow and groan; and speedily 
reign over us – You, HaShem, alone – with kindness and compassion. 
Shabbos in the Zemiros 
Dror Yikra 
The composer was Dunash ben Librat, the famed medieval grammarian and 
paytan who lived from 4680-4750 (920990 C.E.). He was born in Baghdad 
and, except for twenty years in Fez, lived there his entire life. He was a 
nephew and disciple of Rabbeinu Saadiah Gaon and was acquainted with 
many of the Sages of his time. Rashi and Ibn Ezra quote him extensively. 

His name appears four times as the acrostic of the stiches in stanzas 1,2,3, 
and 6. This zemer is a prayer to HaShem to protect the Jewish People, 
destroy its tormentors, and bring the Nation peace and redemption.  
 ;smash my foes with wrathful anger ,ְנתֹוץ ָצַרי ְּבַאף ְוֶעְבָרה. ְׁשַמע קֹוִלי ְּביֹום ֶאְקָרא
hear my voice on the day I call. What is the association between HaShem 
smashing our foes and hearing our prayers? Perhaps the answer to this 
question is that it is said (Tzefaniah 3:14-15)  ָרִּני ַּבת ִצּיֹון ָהִריעּו ִיְׂשָרֵאל ִׂשְמִחי

ָה ְּבִקְרֵּבְך -ו-ה-ָה ִמְׁשָּפַטִיְך ִּפָּנה ֹאְיֵבְך ֶמֶלְך ִיְׂשָרֵאל יְ -ו-ה-ְוָעְלִזי ְּבָכל ֵלב ַּבת ְירּוָׁשָלִם: ֵהִסיר יְ 
 !sing, O daughter of Tziyon! Sound the trumpet, O Israel ,לֹא ִתיְרִאי ָרע עֹוד
Be glad and exult with all your heart. O daughter of Jerusalem! HaShem 
has removed your judgments; He has cleared away your enemy. The King 
of Israel, HaShem, is in your midst, you will never again feel evil. Thus, 
we see that when HaShem vanquishes one’s enemies, one exults and 
praises HaShem. When we acknowledge that HaShem is Almighty, we then 
turn to Him in prayer.  
Shabbos Stories 
This Rebbe is OK! 
Rabbi Mordechai Kamenetzky writes: Often the readers of Faxhomily and 
Drasha send in stories from anthologies or personal reminiscences that I 
might be able to use in future faxes. Here is one that I received not long 
ago, though, unfortunately, I do not have the name of the author. He related 
the following revealing story: I remember my wife’s grandfather of blessed 
memory. He was a shochet (butcher), a Litvishe Yid (Lithuanian Jew). He 
was a very sincere and honest Jew. He lived in Kentucky, and later in life 
he moved to Cincinnati. In his old age he came to New York, and that is 
where he saw Chassidim for the first time. There were not too many 
Chasidim in Kentucky and Cincinnati. Once he went to a heart doctor in 
New York. While he was waiting, the door opened and a distinguished 
Chasidic Rebbe walked in accompanied by his gabbai (personal assistant). 
It seems that the Rebbe had a very urgent matter to discuss with the doctor, 
who probably told him to come straight into the office. The gabbai walked 
straight to the door and ushered the Rebbe in to see the doctor. Before going 
in, the Rebbe saw my grandfather waiting there. The Rebbe went over to 
my grandfather and said, “I want to ask you a favor. I am going to be with 
the doctor just one minute, if it’s okay with you. If it’s not okay with you, 
I won’t go in. One minute is all I need.” My wife’s grandfather said okay, 
and the Rebbe went inside. He was in there for a minute or so, and then he 
came back out. The gabbai was ready to march straight out the door, but 
the Rebbe walked over to him again, and said, “Was it okay with you? I 
tried hard to make it short. I think it was just a minute or two that I was 
there. Thank you so much. I really appreciate it.” Later my wife’s 
grandfather said to me, “I don’t know much about Chassidim and Rebbes, 
but there’s one Rebbe that I could tell you is okay.” 
Degradation for his Benefit 
Rabbi Kamenetzky writes further: Rav Yosef Poesner was the son-in-law 
of the Nodeh B’Yehuda, the esteemed Rav of Prague. He was a brilliant 
scholar and an amazingly righteous individual. During his entire life, he 
seemed to be plagued by a nagging wife who would belittle him at every 
opportunity. After a brilliant lecture, she would come into the room, and 
belittle him. During meetings at which his opinion was prominently sought, 
she would serve the company food, but at the same time she made sure to 
deride him. During all these outbursts, he never said a word. He never 
defended himself. In fact, he hung his head low, as if to agree with her 
words of derision. Then, suddenly, he passed away. Hundreds came to the 
funeral. All of the gathered contrasted his greatness to the difficult life he 
had led, by being married to a shrew of a wife who was about to bury him. 
After the eulogies, his wife suddenly appeared before the coffin, crying 
uncontrollably. She begged his permission to speak and then burst into 
tears. “All these years,” she cried, “I fulfilled the adage that a loyal wife 
fulfills the wishes of her husband. And due to my loyalty and respect to you 
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and your greatness, I did whatever you had asked me to. But now that you 
are in the world of the truth, I can finally say the truth.” She began to declare 
her respect for his greatness and humility, his piety and patience, his 
kindness and compassion. The people near the coffin were shocked to see 
this woman transformed into a loving, grieving widow. And then the true 
shock came. She continued her soliloquy. “Despite how difficult it was for 
me, I kept the promise and commitment you had asked me to make. Any 
time you were treated honorably, or were asked to fulfill a prestigious role, 
you told me to come in and belittle you as strongly as possible. You were 
afraid that the honor they afforded you would make you haughty. I only 
complied because that was your will!” “But now I can finally say the truth!” 
But that was only in front of people! “You know how much I appreciated 
and cherished you!” She continued to cry over the great tzaddik and lifelong 
companion she lost. The stunned grievers were shocked at the tremendous 
devotion of the Rebbetzin, who deemed herself a harrying nag all for the 
sake of her husband’s wishes. (www.Torah.org)  
Shabbos in Halacha  
 Preparing for a Weekday – הכנה
Limitations to the Prohibition 
Under the prohibition of preparing, one is only prohibited from performing 
genuine acts of preparation that bring about actual benefit. One would be 
permitted, however, to perform actions that merely prevent spoilage. 
To illustrate this point: One is prohibited from cleaning a room that will no 
longer be occupied on Shabbos, for doing so simply prepares the room for 
a post-Shabbos function. Accordingly, if the Seudah Shlishis (the Shabbos 
afternoon meal) ends late and there is no purpose in having the room 
cleaned on Shabbos, one must refrain from cleaning off the table until 
Mo’tzai Shabbos. However, one is permitted to take perishable goods from 
the table and refrigerate them to avoid spoilage, despite the fact that these 
foods will not be eaten until after Shabbos.  

New Stories - Shoftim 5776 
Missing My Mother, Rebbetzin Esther Jungreis 
To the world she was a survivor and trailblazing visionary. To me and 
my siblings she was our mother who was always there for us. 
by Slovie Jungreis-Wolff  
These are most difficult words for me to write. Today I got up from sitting 
shiva for my beloved mother, Rebbetzin Esther Jungreis. For seven days I 
opened my mother’s front door, waiting for her beautiful smile to greet me. 
I walked into my mother’s kitchen where photos of all her children, 
grandchildren and great grandchildren plastered the walls. I looked for her 
but her chair was empty. The pain is raw. Where is my beautiful Ema? 
To the world she was The Rebbetzin. The Jewish soul on fire. Powerhouse, 
visionary, survivor of Bergen-Belsen, founder of Hineni, charismatic 
speaker who packed Madison Square Garden, trailblazer in the world of 
outreach, and a woman who fearlessly traveled across the globe igniting 
the spark she believed lay dormant within every Jew. 
While sitting shiva we met people who came from far to share their stories 
of connection. Some spoke of her blessings that brought children and 
healing; others of her Torah teachings that helped bring peace to their 
divided families. Couples who met through her matchmaking shared 
pictures of sons and daughters who bring joy to our people. Men and 
women recounted incredible tales of being inspired to discover Judaism and 
leave assimilation behind. 
My tears joined with those who came to offer consolation. They tried hard 
to express their words but many simply could not speak. The grief was 
overwhelming. Over and over, I heard, “We lost our Bubby.” “We lost our 
Torah Ema.” 
A great light has been extinguished. Our world has dimmed. 
To me and my siblings the Rebbetzin was our Ema. She was my mother 
who was always there for me, loved me, guided me and gave me life. After 
each baby I would return home where my mother rocked my newborns to 
sleep singing the Shema. 
To our children and grandchildren, she was ‘Bubba’. How she adored us 
and made each child feel as if they were the favorite one. 
Whenever we would visit, Bubba would insist on walking us to the door. 
We kissed Bubba and said goodbye. My mother placed her hands on our 
heads and gave us her blessing. She would always shed tears. Once outside 

she would call us back. “One more blessing,” she would say. “As long as I 
am alive, always come back for one more blessing.” 
Down the driveway we would turn. Bubba was still standing there. Her lips 
were moving. She was whispering her blessings. She’d wave and we would 
wave back. A few more steps before her figure was just a dot. But we knew 
that she had not budged. She was still watching us, not letting us out of her 
sight. Constant prayer on her lips. 
When my mother was a small child, before deportations to the 
concentration camps had begun, young Hungarian Jewish men were drafted 
for slave labor. Szeged, my mother’s hometown, was their stopover. 
Zaydah, my grandfather, was the Rabbi of the city so my grandparents’ 
home became their refuge. Soon after, they were shipped away. These 
young men were forced to wear yellow armbands identifying them as hated 
Jews. But at my grandparents’ table they were transformed. They studied 
the holy books and were enveloped with love. Yellow badges of shame 
became badges of honor. When the hour would come for them to take leave, 
Zayda would place his hands on each young man’s head. He would cry and 
give his blessing. Then he would accompany them to the door and whisper 
blessings until they were out of sight. 
Out of the ashes, my mother brought Zayda’s blessings home to us, the next 
generation. 
My mother’s Book of Psalms is worn, the pages frayed, saturated with her 
tears. How many times we would call her with our burdens, asking my 
mother to shake the heavens above with her prayers. Each time a grandchild 
went into labor, it was Bubba whose number we dialed. “Ema, please 
daven,” we would ask, no matter the hour. 
Who will pray for us now? Who will bless us? Who will see the hidden 
miracle that lies within each of us? 
When my mother looked at you she saw beyond your body. She saw your 
soul, the ‘pintele Yid’. Though I was just a little girl I will forever 
remember sitting in Madison Square Garden with thousands of Jews from 
every walk of life. My mother passionately proclaimed “within every Jew 
there lies is a spark, a flicker of a light, a tiny flame. And if you wish it that 
tiny flame can become a great fire from which the words Hineni, here am 
I, my God, shall emerge. My children, shuvu banim, come home.” 
My mother brought the Jewish nation home with her love and unwavering 
belief in God. The flames of the Holocaust that consumed our great 
grandparents, grandparents, aunts, uncles and infant cousins only 
strengthened her conviction. 
As our children grew, all the cousins would sleep over my parents' home 
for Shabbos. Friday night after the meal they would run down the stairs and 
quickly get into their pajamas. “Bubba tell us a story from when you were 
a little girl.” My mother would share how she had stood in the freezing cold 
of Bergen Belsen feeling frightened, eyes glued to the ground. She put her 
hand in her pocket and felt a crumpled piece of paper. Somehow her father 
had placed the words of the Shema in her pocket. “It was only a piece of 
paper but it told me that I was not alone, that my God lived. Slowly, I lifted 
my eyes.” 
My mother connected us to our roots. She made us understand that if we 
don’t know where we’ve come from we cannot possibly know where we 
are going. She taught us how to live with hope. She created a legacy of 
emunah, pure faith. She embedded within me the understanding that no 
matter the darkness, we are a nation of miracles. God is watching over us. 
Never stop believing. Never be afraid. No matter how you have fallen there 
is no barrier between us and God. 
Ema, my heart is full. I miss hearing your voice. Your seat at my Shabbos 
table is waiting for you. We ache for your blessings. 
Thank you, Ema, for your footsteps. We will try to kindle your light and 
continue your mission. 
And please, Ema, pray for us in the heavens above. Because we are all your 
children. (www.aish.com)  
Shabbos Ta’am HaChaim: Shoftim 5776 Is sponsored  לזכר נשמת האשה
 החשובה מרת חיה אסתר בת ר' משה צבי הלוי אוקוליקא ע"ה 
 ת.נ.צ.ב.ה.
Sponsorships $180.00 
Have a Wonderful Shabbos! Prepared by Rabbi Binyomin Adler 
For sponsorships please call 248-506-0363 To subscribe weekly by email, please 
email ShabbosTaamHachaim@gmail.com View Shabbos: Ta’am HaChaim and 
other Divrei Torah on www.doreishtov.wordpress.com 
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Rabbi Yitzchok Adlerstein 

Meshech Chochmah 
Inorganic Divine Chemistry(1) 
Do not plant an Asherah – any tree – near Hashem’s altar. 
Meshech Chochmah: Korbanos occupy an outsize position in the Torah. 
They are easily misunderstood. Despite numerous references to offerings 
as G-d’s “bread for His fire,” we categorically reject any suggestion that 
korbanos give Hashem anything. How could they? A perfect G-d cannot be 
made more perfect. We cannot “feed” or “sustain” Him, because there is 
nothing He lacks. “If you were righteous, what have you given Him?”(2) 
He cannot be improved, expanded, enhanced. 
There is unanimity about this. Korbanos work upon us, not upon Him. They 
are designed to work wondrously upon the soul of the one who brings them 
to the beis hamikdosh, adding deveikus and spiritual advancement to the 
him as he contemplates that what is happening to the animal he brings ought 
to be happening to him! The approach of the Zohar and the kabbalists adds 
an entirely different dimension to the function of korbanos: uniting the 
various spiritual worlds, directing all of them to an intended goal.  
None of this, of course, has any relevance to Hashem, who cannot be 
changed or improved. The Torah’s Man-centered treatment of korbanos 
contrasts entirely with the ancient pagans. They recognized separate, 
distinct forces, whose worship increased their power. In gratitude for their 
enhancement, these forces, they thought, would heap blessing and success 
upon the worshipper.  
This understanding lies behind Ben-Azai’s observation:(3)  “Come and see! 
In the Torah section of korbanos, the Divine names Elokim and Kel are not 
used – only the name Hashem. This denies the heretics an opportunity to 
validate their claims.” The name Elokim refers to the combination of all 
upper forces; Kel speaks of the strength and power of a G-dly activity. If 
either of these names were used in conjunction with korbanos, it would 
create the impression that G-d was somehow strengthened or enhanced 
through the offering. Instead, the Torah uses the name Hashem exclusively. 
This name drills down on His special Existence, which is what allows the 
existence of all other things and phenomena. Such a G-d is above all need 
and all receipt. This drives home the lesson that no korban can do anything 
for G-d, i.e. it His existence is the cause of everything including the korban, 
then nothing about that korban is going to improve His lot.  
Plants and animals are organic. They can change, grow, flourish. Earth, on 
the other hand, is unchanging. It knows nothing about development. The 
Torah therefore insists on the latter in building an altar, instructing us to 
build it out of stones rather than wood. The altar, symbolic of Hashem 
accepting our offerings, remains as unchanging as stone. It is unlike wood, 
which when still connected to the ground can be nurtured and encouraged 
to expand and change. The construction of the mizbeach embodies this all-
important idea that we don’t present Hashem with anything He needs when 
we offer a korban. In the Asherah we find the very opposite. Chazal(4) 
teach that its very name bespeaks the support and assistance(5) that the 
object of veneration receives from those who serve it. 
The altar is not the only fixture of Jewish life that must eschew receiving. 
Justice can never be served unless judges remain entirely neutral. They, 
too, must distance themselves from any gain related to the cases they try. 
They should run, not walk, from anything that enhances their position, be 
it tangible goods, favors, or prestige. They need to keep in mind that justice 
evades mortal human beings. “Justice belongs to G-d”(6) – and to Him 
alone. When we try our hand at it, we do so as His human surrogates, feebly 
trying to do the best we can. 
“Any judge who judges a true judgment according to its truth becomes a 
partner with Hashem in Creation.”(7) We could explain that “according to 
its truth” means the same thing. G-d had no ulterior motive in creating the 
world. He receives nothing from it. When a judge exercises his authority in 
the same way, pursuing justice for its own sake without the admixture of 
any gain whatsoever, he becomes a partner with Hashem. He acts with the 
same purity of intent as G-d did when he brought the world into existence. 
There is more. The judge and the altar are also partners. They share a 
common function: bringing the hearts of His people close to the Heavenly 
Father. The judge does this by relieving the strife between people that 
interferes with His relationship with His nation. Korbanos undo the damage 
that the sinner has done through his transgression, and reverse the distance 

it has created between Man and G-d. This is what Chazal had in mind when 
they taught(8) that the Torah section on civil law is juxtaposed to one about 
the altar in order to teach that the Sanhedrin should convene near the 
mizbeach. They belong together. Between the two of them, the nation rids 
itself of its blemishes, and is restored to its closeness with HKBH. 
We can close the circle. “Whoever appoints an improper judge” – i.e. one 
who derives some gain from his office – “is as if he planted an Asherah 
near the altar.” The altar is a potent symbol of a perfect G-d not receiving 
from human beings. When judges – acting as they do in His stead – corrupt 
their office with personal gain, they substitute the needy, receiving Asherah 
for the stones of the altar. 
1. Based on Meshech Chochmah, Devarim 16:21 
2. Iyov 35:7 
3. Menachos 110A 
4. Toras Kohanim 11 
5. Related, according to the Chofetz Chaim, to ashru chamutz of Yeshaya 
1:17 
6. Devarim 1:17 
7. Shabbos 10A 
8. Mechlita, Yisro, end 
Rabbi Oizer Alport 

Parsha Potpourri 
Parshas Shoftim – Vol. 11, Issue 48 
This week's issue of Parsha Potpourri is dedicated l’zecher nishmas Rachel bas Mordechai (and Esther) z”l on the occasion of her yahrtzeit. Please have 
her in mind when reading and discussing these issues, and the Torah that is learned should be a merit for her and her entire family. At this point many of 
the remaining issues in Sefer Devorim are still unsponsored. Each issue of Parsha Potpourri requires a tremendous amount of work, and sponsorships 
are greatly appreciated. For more information about dedications, which are $50 per issue, please send me an email. Also, if you know of a shul, yeshiva, 
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 לז"נ רחל בת מרדכי ז"ל
 לא ימצא בך מעביר בנו ובתו באש קסם קסמים מעונן ומנחש ומכשף וחבר חבר

)12-18:10ה (ושאל אוב וידעני ודרש אל המתים כי תועבת ד' כל עשה אל  
At the end of King Shaul's life, the Philistines amassed a large and 
intimidating force to attack the Jewish people. Shaul was frightened by the 
sight of their army and sought guidance from Hashem via the prophets and 
Urim V'Tumim, but Hashem refused to answer him. After these attempts 
were unsuccessful, Shaul told his servants to seek out for him a 
necromancer of whom he could inquire (Shmuel 1 28:7). She proceeded to 
summon up the spirit of the dead prophet Shmuel, who informed Shaul that 
the Philistines would defeat the Jewish army the next day, and they would 
kill Shaul and three of his sons.  
This episode is very difficult to understand. How is it possible that Shaul, 
for all of his shortcomings and mistakes in judgment, could think that it 
was permissible to inquire of the dead using necromancy, something which 
is explicitly forbidden by the Torah in Parshas Shoftim and was a 
prohibition with which Shaul was clearly familiar because he had 
spearheaded a campaign to eliminate all of its practitioners from the land 
of Israel (Shmuel 1 28:3)? The commentators discuss this perplexing 
incident at length and offer several justifications for Shaul's conduct. 
The Ohr HaChaim HaKadosh and Oneg Yom Tov point out that the verses 
following the prohibition against inquiring of necromancers state (18:14-
כי הגוים האלה אשר אתה יורש אותם אל מעננים ואל קסמים ישמעו ואתה לא כן נתן   (15
 for these nations - לש ד' אלקיש נביא מקרבש מאחיש כמני יקים לש ד' אלקיש אליו תשמעון
that you are possessing, they hearkened to astrologers and diviners, but 
Hashem your G-d has not given this for you. A prophet like me from your 
brethren in your midst shall Hashem your G-d establish for you; to him you 
shall listen. In other words, the Torah seems to indicate that the reason 
Hashem forbids us to turn to sorcerers and necromancers is because these 
were the practices of the non-Jews who inhabited the land of Israel before 
us, but we do not need them because Hashem will give us prophets and the 
Urim V'Tumim that we can ask instead. 
With this understanding, Shaul reasoned that it is only forbidden to consult 
necromancers if one has an alternative of going to a prophet or the Urim 
V'Tumim. However, in a situation where that is not a viable option, such as 
in Shaul's case when he attempted to do so but was not answered, the 
prohibition would not apply and he would be permitted to ask the 
necromancer. Although the Ohr HaChaim HaKadosh claims that Shaul was 
incorrect in this interpretation and only offers this explanation as a way of 
understanding his mindset and judging him favorably, the Netziv maintains 
that not only was this Shaul's rationale, but that he was in fact correct about 
it, as in a dangerous situation where there is no prophet and guidance is 
needed, it is legally permissible to consult a necromancer or sorcerer.  
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Along these lines, the Shach (Yoreh Deah 179:1) rules that because we do 
not have prophets to ask, if somebody is ill, it is permissible to use magic 
and sorcery to determine how to heal him. The Maharshal (Shu"t Maharshal 
3) disagrees and writes that if the person is merely sick but not in mortal 
danger, it is forbidden to resort to such methods. However, this seems to 
imply that if somebody's life is truly endangered, it would be permissible 
to engage in sorcery or necromancy as a means to save his life, which is in 
accordance with the Netziv's opinion about the propriety of Shaul's actions.  
Alternatively, the Radvaz (Shu"t Radvaz 1:485) justifies Shaul's decision 
to consult the necromancer based on the concept that a king is allowed to 
perform actions that would otherwise be prohibited by using a הוראת שעה - 
temporary judgment that an extraordinary situation requires unusual 
measures. In this case, the Jewish people were under attack by the 
Philistines, and Shaul was terrified by the presence and size of their army. 
He tried every avenue at his disposal to obtain guidance from Hashem, but 
he was unsuccessful. Because of the potentially significant consequences 
of his decision about how to proceed regarding the imminent confrontation 
with the Philistines, Shaul felt that under the circumstances, he was 
permitted to turn to necromancy as a last resort.  
Finally, in his work Doveir Tzedek (4), Rav Tzaddok HaKohen explains 
that Shaul knew that what he was doing would normally be forbidden. 
However, there is a legal concept known as פיקוח נפש which permits a 
person to transgress virtually every prohibition in the Torah in order to save 
the life of another Jew. In this case, Shaul reasoned that because so many 
Jewish lives were in mortal danger due to the Philistine threat, it was 
considered a case of פיקוח נפש and under the circumstances he was allowed 
to ask the necromancer to summon the spirit of Shmuel to advise him how 
to proceed. 
As far as why the other commentators don't give this seemingly 
straightforward answer, the Radvaz notes that saving a person's life does 
not take precedence over the prohibitions against murder, idolatry, and 
forbidden relationships. However, this exception is not limited to cases that 
involve transgressing these three actual prohibitions; it also applies in a 
case of אביזרייהו - ancillary forms of the prohibitions - which are also not 
pushed aside even to save somebody's life. The Radvaz argues that sorcery 
and necromancy are considered אביזרייהו דעבודה זרה - ancillary forms of 
idolatry - which may not be performed - except by the king in exceptional 
circumstances - even when Jewish lives are at stake.  
ומי האיש אשר ארש אשה ולא לקחה ילך וישב לביתו פן ימות במלחמה ואיש אחר 

)20:7יקחנה (  
Just before the Jewish army goes off to war, a Kohen who is specially 
anointed to oversee military affairs addresses the assembled soldiers and 
informs them that several groups are exempt from fighting. Specifically, a 
person who has built a new house and not yet inaugurated it, somebody 
who has planted a vineyard but not yet redeemed it, and one who has 
betrothed a woman but not yet married her are all excused from going off 
to battle.  
Curiously, in his commentary on the last category of exemptions – a soldier 
who betrothed a woman but did not yet marry her – Rashi writes that if such 
a person disregards the Kohen’s instructions and insists on going off to 
fight in spite of his dispensation, he deserves to die in battle. While it is 
understandable that somebody who disobeys the Kohen’s directives 
warrants punishment, it is difficult to comprehend why Rashi waited to 
make this comment until the final group of excused soldiers. Why wouldn’t 
the same rationale also apply to somebody who built a new house and didn’t 
yet inaugurate it, or who planted a vineyard but didn’t yet redeem it, and 
nevertheless continues to the battlefield? 
Rav Mordechai Druk explains that when a person wishes to be stringent 
and go beyond the strict letter of the law, it is generally commendable. 
However, in the case of a soldier who is exempt from fighting but doesn’t 
feel right abandoning his brethren in a time of national need, Rashi informs 
us that our evaluation of his choice to fight depends on the reason for his 
original dispensation. If he is excused from fighting due to a new house that 
he built or a new vineyard that he planted, his decision to remain with the 
army is indeed praiseworthy. If, however, he belongs to the third category 
– those who have betrothed a woman and not yet married her – his 
commitment to be stringent and fight impacts not only himself, but also his 
wife, especially as he risks his life in the process. In such a case, Rashi is 

teaching us that while chumros (stringencies) are often quite laudable, 
when they affect others as well, they are inappropriate and misguided. 
To illustrate this concept, Rav Druk recounted a story involving Rav Yosef 
Chaim Sonnenfeld, who lived in Yerushalayim at a time when poverty was 
rampant. Once as he was walking, he discovered a golden Napoleon, which 
was an extremely valuable coin that could sustain his family for an entire 
year. Based on the circumstances, he discerned that it had been dropped by 
a non-Jew, and he was therefore legally entitled to keep it (Choshen 
Mishpat 266:1). Another Jew observed the scene and approached Rav 
Sonnenfeld to clarify his plans for the coin. Upon hearing that he intended 
to keep it for himself, the other Jew reminded him that even though he was 
technically permitted to keep it, the Shulchan Aruch adds that it is 
commendable to sanctify Hashem’s name by going beyond the strict letter 
of the law and returning it to its rightful non-Jewish owner. 
Rav Sonnenfeld replied that while it is indeed praiseworthy to sanctify 
Hashem’s name, he had to balance this consideration against his 
responsibility to his family, which was afflicted by terrible poverty, and he 
therefore concluded that it would be unjust to cause them additional 
suffering by returning the coin when not required to do so. Unsatisfied with 
this explanation, the other Jew persisted in attempting to pressure him into 
returning the Napoleon to its original owner.  
At that point, Rav Sonnenfeld proposed that because the man was so 
convinced of the need to sanctify Hashem’s name by returning the coin, he 
would lend it to him so that he could do so, and over the course of the 
upcoming year, the man would slowly pay Rav Sonnenfeld back for the 
value of the Napoleon, which he maintained was far inferior to the reward 
that would be generated by returning it. Upon hearing this suggestion, the 
other Jew ran away and quickly fled the scene. As Rav Druk explained, 
while it may seem quite easy to come up with stringencies for others, a 
chumra whose consequences will be unwillingly borne by anybody other 
than oneself is in reality nothing but misplaced piety. 
Parsha Points to Ponder (and sources which discuss them): 
1) In warning judges against accepting bribes (16:19), the Torah 
commands, “You (singular) shall not take a bribe, because a bribe will blind 
the eyes of the wise (plural) and pervert the words of the righteous (plural). 
Why does the Torah switch from the singular to the plural within the same 
verse? (Toras Chacham) 
2) The Torah admonishes (16:19) judges against accepting bribes and 
warns that doing so will blind the eyes of the wise and twist the words of 
the righteous. Why does the Torah forbid the judge to take a bribe but not 
similarly prohibit the parties from giving a bribe? (Tosefes Beracha) 
Answers to Points to Ponder: 
1) Rav Chaim De la Rosa, a disciple of Rav Chaim Vital, explains that 
almost all Jewish court cases involve more than one judge. Most monetary 
disputes are adjudicated by a panel of three judges, while capital cases 
require at least 23 judges, and the most difficult cases are brought before 
the full Sanhedrin, which consists of 71 judges. As such, even if one of the 
judges accepts a bribe, it would seem that the potential for perversion of 
justice is extremely small, as that judge will be overruled by the other 
judges who did not accept a bribe and are able to view the case objectively. 
In reality, the Torah teaches us that this is not the case, because the judge 
who became compromised through accepting a bribe will become so 
fixated on ensuring a favorable outcome to the party who bribed him that 
he will fabricate arguments to persuade the other impartial judges to join 
him in his ruling. This phenomenon is alluded to by the verse hinting that 
if even one judge (singular) accepts a bribe, the end result will be that he 
will use his influence to blind and twist the judgment of the other judges 
(plural), even though they themselves are wise and righteous and untainted 
by bribes. 
2) Rav Boruch HaLevi Epstein suggests that if the Torah explicitly 
forbade litigants to bribe the judge, they would be even more inclined to do 
so. Because they would know that the other party was unlikely to do 
something which is prohibited, they would be tempted to offer a bribe in an 
attempt to gain the upper hand in the judge’s eyes. However, in the absence 
of a prohibition against giving a bribe, they will assume that there is no 
reason to do so. The other litigant will have no reason to refrain from 
offering a bribe of his own, and no advantage will be gained. In other 
words, by not forbidding this undesired behavior, the Torah actually made 
it much less prevalent. 
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Dr. Avigdor Bonchek 

What’s Bothering Rashi? 
Parashas Shoftim 
Devarim 17:11 
Ramban elaborates on Rashi's comment and provides a new insight. 
According to the Torah which they teach you, and the judgment which they 
say to you, do; Do not stray from the matter which they say to you [either] 
right or left. 
Rashi 
Right or left: Rashi: Even if he says to you that right is left and left is right 
and certainly if he tells you right is right and left is left 
What Is Rashi Saying? 
Rashi seems to tell us something very strange. That we are to listen to our 
Judges even if they tell us the opposite of what we see - that right is left and 
left is right! 
Questioning Rashi 
A Question: Why has Rashi brought this strange drash? Why doesn't he 
understand the verse simply - don't stray from the mitzvah either right or 
left? 
Do you see what's bothering Rashi? 
Hint: Compare our verse to verse 17:20 
What Is Bothering Rashi? 
An Answer: Verse 20 says "do not stray from the mitzvah…" 
While our verse says "Do not stray from the matter that they say to you …" 
Do you see now why Rashi comments as he does? 
Understanding Rashi 
An answer: Because our verse stresses "what they say to you", therefore 
Rashi also puts the emphasis on "straying from what they say to you. 
Meaning you must listen to them in all circumstances. 
Rashi's Source 
Rashi's source is the midrash Sifrei, says "If it what seems to you is right 
that it is left" etc. this softens matters somewhat. The Midrash implies that 
your personal judgment must be set aside for the judge's judgment. 
But in fact this is really similar to Rashi, because what "seems to you' is 
what you think. 
Ramban's Opinion 
Ramban actually backs this understanding - that the judge is always right 
even he seems to even be wrong - because G-d guards His judges not to err. 
The Ramban explains this opinion by saying that since the Torah was given 
as a written document, and is be followed for eternity, it had to be 
interpreted according to many new situations which may arise but are not 
explicitly mentioned in the Torah. This inevitably leads to different 
opinions (as we see the many disputes in the Talmud). This necessitates 
one final arbiter - the Sanhedrin - whose decision everyone must follow 
whether they agree or not. Otherwise Torah Judaism will be fractionated 
into many different traditions. And our one Torah will become many 
Torahs; an intolerable situation for G-d's Torah. 
But in fact there is another midrash found in the Jerusalem Talmud (horius 
1:5) which says you should not follow a judge if he says the right is left or 
vise versa but only when he says right is right and left is left. 
Summary: 
So we see there are two differing sources on the matter of "do not turn to 
the right or to the left." What does seem to be agreed today is we must 
follow our rabbis' decisions whether we agree or not , except in the unlikely 
case where they permit something obviously forbidden - like eating pork. 
Shabbat Shalom, Avigdor Bonchek 
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information on subscriptions, archives, and other Shema Yisrael Classes, send mail to parsha@shemayisrael.co.il http://www.shemayisrael.co.il Jerusalem, Israel 732-
370-3344  
 

Rabbi Shlomo Caplan 

Mishulchan Shlomo 
Elul – Take Refuge 
A number of mnemonic references have been suggested for the name of the 
month of Elul.  The most famous is the pasuk, “Ani L’Dodi V’Dodi Li.”  
There is a lesser known reference suggested by the Arizal.  In Parshas 
Mishpatim (Shemos 21,12-13) the Torah states, “One who strikes a man so 
that he dies shall be put to death.  However for one who had not lain in 

ambush but G-d caused it to come to his hand, I shall provide you with a 
place for him to flee.”   
There are four consecutive words in this pasuk whose first letters spell 
Elul. ש)לשמתי וידו לנה א(  The implication is that just as Hashem has provided 
cities of refuge for a person who killed accidently, He has also provided a 
time of refuge for all who sin: the month of Elul.  As we contemplate the 
upcoming Days of Awe and Judgement, we begin to look back at the 
previous year and we become more cognizant of our sins and shortcomings.  
How can we answer for them?  What can we do about them?  Where can 
we run from them?  The answer is Elul. 
In the inspiration latent in this auspicious time we can find hope and 
encouragement.  The words Teshuva, Tefilla and Tzedaka appear on our 
radar (or computer) screens.  We come to realize that we have an arsenal of 
defense and significant means of achieving growth and forgiveness. 
And who awaits us in this refuge of Elul?  Hashem.  But aren’t we 
attempting to flee from Hashem and His judgment?    Yes, that is the real 
irony of it.  As the famous poet Rebbi Shlomo Ibn Gabirol put it: “If I will 
not await Your mercy, who will have compassion on me besides You?  If 
You seek out my sin, where shall I flee from You? To You!”  Hashem has 
a dual relationship with us: He is our Father and our King.  Thus, between 
Rosh Hashanah and Yom Kippur we repeat the refrain over and over again: 
“Our Father, our King…” 
There is yet another irony.  In the Confession of Rabbeinu Nissim he states, 
“The practice of Your court is unlike the practice of human courts.  The 
human practice is that if one sues his neighbor for money before the court 
or the judge, if the defendant denies it, he will be spared from loss, but if 
he confesses he will be liable to pay.  But Your court of justice is not this 
way.  Instead, if a person denies guilt, woe to him and woe to his soul; but 
if he confesses and gives up [his sinful behavior], You show him mercy.” 
So now we find ourselves attempting to escape our aveiros by fleeing to 
the refuge of Elul.  And Whom do we find there?  Our King to Whom we 
have been disloyal.  But soon we discover that the King is really our Father 
and when we confess all of our sins to Him, He opens His arms wide and 
says, “Just do Teshuva.”  What more could we ask for?! 
With less than a month to go until the Day of Judgment, what are we 
waiting for?   Let us seek refuge in the Time of Refuge.  Let us grab hold 
of our Father’s hand and accept the best plea bargain ever offered – 
Teshuva, Tefilla, and Tzedaka! 
 

HaRav Eliezer Chrysler 

Midei Shabbos 
Vol. 23 No. 49 
This issue is sponsored in honour of the marriage of Efraim to Racheli n"y. 
Wishing Mazal Tov to the parents, grandparents, siblings and the entire 
Rubin & Levin families 
And l'iluy Nishmas Betzalel ben Yitzchok Yaakov z"l whose Yohrzeit is 2 
Elul (5747) t.n.tz.v.h. 
Parshas Shoftim 
Monarchy v. Democracy 
"You shall appoint over yourselves the king whom Hashem your G-d will 
choose, from among your brethren shall you appoint a king over 
yourselves; you may not place over you a foreigner who is not your brother" 
(17:15). 
The crown is the highest position that a person can attain, and it is 
interesting to note how, the higher the position of importance, the more 
responsibilities the Torah places on the shoulders of the incumbent. Hence 
we find that a Kohen has more Mitzvos than a Yisrael; the Kohen Gadol 
more than a Kohen, and that a King has five Mitzvos - two Asei and three 
Lo Sa'aseh, over and above everybody else. 
The Mitzvos that pertain exclusively to the king are clear and concise, and, 
the Torah clearly indicates the reason for each one - something that it rarely 
does with regard to the other Mitzvos. The King must write himself a 
Seifer-Torah - two, according to Chazal - one that he keeps in his treasury, 
the other accompanies him wherever he goes. This Mitzvah, in conjunction 
with the second Mitzvas Asei - to read it every day of his life, is designed 
to infuse him with Yir'as Shamayim, and to ensure that he does not stray 
from the path that every Jew must follow (See Da'as Zekeinim mi'Ba'alei 
Tosfos, 17:20). 
And his three Mitzvos Lo Sa'aseh - not to own too many horses, not to 
amass excess wealth and not to marry more than a specific number of 
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wives, serve to control him, so that he does not become vain and self-
indulgent. These are prohibitions that apply to every Jew, only a king, due 
to the power that he wields, requires extra means to keep him in check. 
Particularly striking is the injunction against becoming vain, bearing in 
mind that, not only are his subjects obligated to honour him and to pay him 
homage; they are charged with giving him Kavod virtually to the extent 
that they honour Hakadosh-Baruch-Hu. Indeed, the king is duty-bound to 
generate awe among the people and to demand that they revere him, 
precisely because he reflects Kavod Shamayim. Hence, the Navi informs 
us how, Shaul had barely been crowned king, when he forfeited his right to 
the throne - for failing to sentence to death a group of men who began 
mocking him. When a king's Kavod - reflecting Kavod Shamayim, is at 
stake, humility is out of place! 
Churchill made a statement to the effect that 'Democracy is a poor method 
of government, but it is the best that there is'. Presumably, he was referring 
to the fact that a government is certainly superior to anarchy. And it is also 
superior to a monarchy, inasmuch as, in spite of its subjection to the 
people's vote, which leaves them with leaders who, instead of guiding them 
to do what is right, are influenced by them to carry out their wishes - it is 
safer than a monarchy, whose incumbent has the absolute power to guide 
the people, but who, intoxicated by the power that he now wields, tends to 
turn into a tyrant, unleashing a reign of terror upon his subjects - as proven 
by history. 
When we see however, what the Torah expects of a Jewish king, then the 
above problem with the monarchy dissipates. On the one hand, it equips 
the king with total power to do as he sees fit, on the other, it 'clips his wings' 
by placing on him prohibitions that remind him that he is a subject of G-d 
and that he is duty-bound to act as His representative in carrying out His 
will. In that capacity he is indeed a leader who leads in the spirit of His 
Master. 
Postscript 
A Jewish king was appointed by the Sanhedrin and, to an extent, was under 
their jurisdiction- (as he had to consult them prior to going to war and was 
judged by them in the event that he sinned), and under that of the Kohen 
Gadol, (whom he consulted whenever he had doubts on how to proceed). 
He had to lead the people into war and was looked up to in his capacity as 
a sole judge. And by virtue of his general demeanour, he was seen by the 
people as a prime example of a Torah-Jew, as we explained above. 
Democracy on the other hand, is the antithesis of Torah-thought. R. 
Elchanan Waserman, commenting on the Mishnah at the end of Sotah, 
which compares the leaders of the generation of Moshi'ach to a dog, 
explains how, like a dog walks to the crossroads ahead of his master, but 
then turns round to see which way he wants it to go - so to, the (democratic) 
leaders of our time pretend to be leaders, but constantly turn round to see 
what the people expect of them. Indeed, the first person to fight for a 
democracy ('the will of the people') was Korach ("all the people are equal 
… " [Korach 16:3) - and they don't need a leader to tell them what to do'). 
And one can gauge the false qualities of democracy by the end that befell 
him and his band of rebels, whilst Moshe, king of Yisrael, prevailed. 
Parshah Pearls 
Lots of Horses, Lots of Wives, Lots of Money 
"But, he shall not have too many horses & wives or too much silver and 
gold." (16/17). 
Apart from the reasons that the Torah itself gives for these prohibitions, 
their close connection to the three Midos that 'take a person out of this 
world' - jealousy (money), lust (wives) and Kovod (horses) (Pirkei Ovos), 
is surely no coincidence. 
That is why the Torah adds that, if the king will adhere to these instructions, 
he will merit "a long reign, he and his children in the midst of Yisrael" 
(Pasuk 20). If these three Midos curtail a person's life, then it follows that, 
if he takes steps to eliminate them, he will earn long life. 
Eidim Zom'min 
"And you shall do to him like he planned to do to his brother" (19:17) … 
…irrespective of whether this entails the death-sentence, Malkos or a 
monetary fine. 
According to Chazal, on the one hand, the witnesses only become Zom'min 
if Beis-Din accepted their testimony and rules accordingly, whilst on the 
other, if the ensuing sentence has already been carried out, we dismiss the 
testimony of the second pair of witnesses, and they (the second pair) are 
not Zom'min. 

Initially, this ruling defies logic. If the witnesses become Zom'min for 
conspiring to have the defendant killed, for example, surely they ought to 
be Zom'min if they succeeded in doing so? 
Halachically, this question can be answered, in part, at least, by applying 
the principle that 'One cannot punish by means of a Kal va'Chomer (a 
logical inference)'. 
The Ramban gives the following explanation, based on the Pasuk from 
Tehilim that we recite every Tuesday, "G-d stands in the congregation of 
judges". When Beis-Din sit in judgement, they are granted a large measure 
of Divine inspiration, which helps them arrive at the correct conclusions - 
free of error. An extension of this same idea is expressed by Rashi in 
Mishpatim (21:13), who explains that if two men have killed, one of them 
be'meizid, the other, be'shogeg, both without witnesses, then G-d will 
engineer a situation where each one repeats his sin, but this time, in front 
of witnesses - so that each man will receive his due punishment. 
In our case, too, G-d is guiding the proceedings. Consequently, in the event 
that the witness' testimony is accepted and the death sentence is actually 
carried out, then the defendant must have been guilty, and we know for sure 
that the witnesses are not Zom'min - and if a second pair subsequently claim 
that they were with them at the time, that is simply not true. 
Because had the first witnesses been Zom'min, then G-d would have made 
sure that the second pair of witnesses would have arrived before the death-
sentence was carried out. 
For sponsorships and adverts call 651 9502 This article is provided as part of Shema Yisrael Torah Network Permission is granted to redistribute electronically or on 
paper, provided that this notice is included intact. Shema Yisrael Torah Network For information on subscriptions, archives, and other Shema Yisrael Classes, send mail 
to parsha@shemayisrael.co.il http://www.shemayisrael.com Jerusalem, Israel 732-370-3344  
 

Rabbi Zvi Akiva Fleisher 

Chamishoh Mi Yodei'a 
Please send your answers and comments to: SHolom613@Rogers.Com 
5 Questions On The Weekly Sedrah - Parshas Shoftim - Bs"D 
1) Ch. 17, v. 8: "Bein dom l'dom bein din l'din" - Rashi says between 
blood that is impure and blood that is pure, and between one who is 
meritorious and one who is culpable. Why has Rashi switched the 
order? By blood he mentions the negative first and by money matters 
he mentions the positive, meritorious, first. 
2) Ch. 17, v. 11: "Lo sosur" - The gemara Shabbos 23a says that upon 
kindling the Chanukah lights we pronounce the blessing "Boruch ...... 
asher kidshonu b'mitzvosov V'TZIVONU l'hadlik ner Chanukah." The 
gemara asks, "Since this is a Rabbinical mitzvoh, how can we say 
V'TZIVONU, since Hashem has not commanded us to do the mitzvoh, 
but rather the Rabbis have done so?" The gemara answers that we may 
say V'TZIVONU since Hashem has commanded us in his Torah to 
follow the dictates of the Rabbis, as is stated in our verse, "lo sosur min 
hadovor asher yagidu l'cho." 
The Rambam in hilchos brochos 11:3 says the same as this gemara, that 
even when fulfilling a Rabbinical mitzvoh we say V'TZIVONU, but 
brings the earlier words of our verse "asher yomru l'cho taa'seh." Why 
does he not bring the words "lo sosur" as the gemara does? 
3) Ch. 18, v. 3: "Hazro'a v'halchoyayim v'ha'keivoh" - The arm and the 
cheeks and the rumen - Although many of the items given to a Kohein 
are listed at the end of parshas Korach, this was not mentioned there. 
Why? 
4) Ch. 20, v. 10: "V'koroso ei'lehoh l'sholom" - And you should offer it 
peace - What are the terms of peace? 
5) Ch. 21, v. 1: "Ki yimotzei" - Besides this unusual ritual providing 
some atonement for those who are morally held responsible for the 
death, what are the pragmatic reasons for going through this procedure? 
Answers: 
#1 
The Holy Admor of Skulen z"l answers that since the verse is 
discussing "ki yipollei," when something is hidden, in doubt, then it 
follows that when there is a doubt, a sofek, in matters of purity, we 
mention the strict possibility first, because "sofek issur l'chumra," but 
regarding the second subject, which is money matters, we are lenient 
for the one who has possession because of the dictum "sofek m'mona 
l'kula," so the possibility of being meritorious is mentioned first. 
#2 
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MVRHRHG"R Yaakov Kamenecki answers that the Chayei Odom klal 
15:24 says that the Rabbis have never instituted a blessing on restraint, 
on not transgressing a negative mitzvoh. Thus there would never be a 
blessing upon being commanded to NOT TURN AWAY FROM THE 
DICTATES of the Rabbis, "lo sosur." Rather, there is place for a 
blessing to COMPLY WITH the dictates of the Rabbis, "asher yomru 
l'cho taa'seh." Although the gemara quotes the words "lo sosur," we 
must say according to the Rambam that the intention of the gemara is 
really the words just before "lo sosur." 
A few points regarding this explanation of the Rambam: 
1) The words of the Chayei Odom are actually the opinion of the Rosh 
in his commentary on the first chapter of the gemara K'subos #13. 
2) It seems that the Kesef Mishneh on the above-mentioned Rambam 
seems to say the answer of Rabbi Kamenecki and also explain how the 
gemara by saying "lo sosur" is not a contradiction to the Rambam. His 
words: "V'nokat Rabbeinu 'asher yomru l'cho assei' shehu mitzvas 
a'sei." This is the answer offered by Rabbi Kamenecki. The Kesef 
Mishneh adds, "V'hu v'fosuk atzmo" - the words the Rambam brings as 
a proof are in the same verse as 'lo sosur.'" This, as mentioned above, 
means that the intention of the gemara is really the words just before 
"lo sosur," which appear in the same verse. 
3) The Avudrohom in the laws of blessings over mitzvos says that no 
blessing is instituted over a positive mitzvoh if it is in conjunction with 
a negative mitzvoh. An explanation of the gemara Shabbos 23a is 
sorely needed. 
4) The gemara Yerushalmi Megiloh chapter 3 says that there were 
people who would remove their tefillin shortly before the time that it is 
not permitted to wear them, i.e. on the eve of Shabbos or Yom Tov, and 
make the blessing "asher kidshonu ...... lishmor chu'kecho," referring to 
the verse in the Torah of "v'SHOMARTO es hachukoh hazose 
l'mo'adoh mi'yomim yomimoh" (Shmos 13:10). According to the 
opinion that the word form SHOMOR, even when used in conjunction 
with a positive mitzvoh (in this case to wear tefillin) is considered a 
negative precept, then we do find a blessing on a negative command. 
#3 
1) In parshas Korach the people of the previous generation were still 
alive. They would never enter Eretz Yisroel and the only meat they ate 
in the desert was "shlomim" sacrifices. Sacrificial animals are exempt 
from this mitzvoh. We are now addressing the new generation that 
would enter Eretz Yisroel and would eat secular "chulin" meat, which 
requires this separation for the Kohein. (Ramban) 
2) This was a reward for Kohanim as a result of Pinchos taking action 
against Zimri and Kozbi, which involved these three body parts (M.R.). 
This had not yet taken place. 
#4 
1) The Rambam hilchos m'lochim 6:4 says that they must accept the 7 
Noachide precepts, be subordinate to the bnei Yisroel's king, and pay 
taxes. 
2) Rashi says that they do not have to accept the 7 Noachide precepts, 
but must be subordinate and pay taxes. 
#5 
1) The Chinuch explains that the procedure of "egloh arufoh" is done 
to locate and judge the murderer. By virtue of going through this 
unusual procedure which involves the highest Rabbinical court in the 
land, the news of the murder spreads, and possibly this will trigger the 
memory of the witnesses and they hopefully would come forward to 
testify against the murderer. Thus justice would be served. 
2) Rabbi Yosef Bchor Shor Baal Tosfos gives a different reason. By 
going through this procedure the news spreads and the wife of the 
murdered man would become aware of his death and not be caught in 
the horrible position of being an "agunoh," a woman who can never 
remarry because we are not sure that her husband is dead. This is 
specifically done when a man is found murdered between cities. It is 
quite possible that he is a traveler from far away. Extra effort is 
therefore put in to spread the report of his death. 

3) Targum Yonoson ben Uziel says that after this procedure is done a 
column of worms marches from the "egloh arufoh" to the murderer. 
I don't know what the outcome of such a happening would be, as the 
"march of worms" is not halachically viable testimony by acceptable 
witnesses. Possibly by identifying the murderer in this miraculous 
manner, further investigation would be done, and eyewitnesses might 
be found. 
Perhaps something else would be accomplished even if this will not 
lead to prosecuting the murderer. The word "KA'PEIR" in the 
expression "Ka'peir l'amcho Yisroel" (21:8) is translated by the Riv"a 
as DISCLOSE to your nation Yisroel, rather then the common 
translation "forgive your nation Yisroel. The elders pray that after 
properly completing the "egloh arufoh" procedure they will merit to 
find out who the murderer is. We fear that a blood-avenger (go'eil 
hadam) will kill numerous people whom he suspects might have been 
the murderer. The elders therefore pray, "DISCLOSE to your nation 
Yisroel who the murderer is." Then the blood-avenger will not kill 
innocent people. Perhaps this is accomplished by the sign of the worms 
marching to the true murderer. Although halachically this is not binding 
proof, nevertheless, it stops needless killings. 
A Gutten Shabbos Kodesh. 
 

Rabbi Zvi Akiva Fleisher 

Chasidic Insights 
For sponsorships and advertising opportunities, send e-mail 
to:Sholom613@Rogers.Com 
Chasidic Insights Parshas Shoftim from 5763 BS"D 
Ch. 16, v. 18: "Shoftim v'shotrim ti'ten l'cho" - Before you judge 
someone else, place judges and officers upon yourself, to assure that 
you behave properly. Only then is it appropriate to judge others. (Tzror 
Hamor) 
Ch. 16, v. 18: "Shoftim v'shotrim ti'ten l'cho .. asher Hashem Elokecho 
nosein l'cho" - Appoint judges and enforcers who give you Hashem, 
who enforce and strengthen your belief in Hashem. (Botzina Dinhora, 
Rabbi Noson of Makov) 
Ch. 17, v. 15: "Mi'kerev achecho tosim o'lecho melech" - Only with the 
closeness of brothers are you able to properly accept the King upon 
yourselves. Strife makes Hashem reluctant to be our King. (Rabbi 
Avrohom of Slonim in Koveitz Sipurei Rabbi Moshe Midner) 
Ch. 18, v. 13: "Tomim t'h'yeh im Hashem Elokecho" - People always 
feel they are lacking one thing or another. Our verse tells us that you 
should feel complete, "tomim," lacking nothing, by virtue of being "im 
Hashem Elokecho." (Nirreh li) 
Among all the followers of the Holy Chozeh of Lublin, Rabbi Naftoli 
of Ropschitz was the sharpest and cleverest. One day the Holy Chozeh 
remarked to Rabbi Naftoli, "The Torah does not mention that a person 
should be sharp and quick witted. To the contrary, the Torah says 
"tomim t'h'yeh," that one be complete and simple. Rabbi Naftoli 
quipped, "To be complete and simple requires a great amount of 
cunning and sharpness." 
Ch. 19, v. 11: "V'chi y'h'yeh ish sonei l'rei'eihu v'orav lo" - One's 
greatest enemy is his evil inclination. "L'rie'ei'hu," it behaves as if it is 
his good friend. However, in reality, "v'orav lo," it does this to make 
the person lower his guard and then it can ambush him, "v'orav lo." Its 
goal is "v'kom olov," to overpower the person. (Ohr Hachaim 
Hakodosh) 
Ch. 20, v. 8: "Mi ho'ish ha'yo'rei v'rach ha'leivov" - The verse says 
"leivov," and not "leiv." This teaches us that one who is soft, i.e. lacking 
firm mastery over both his inclinations, "l'vovlcho bishnei yitzrecho," 
should head home and not partake in the war effort, as he has plenty to 
work on in his war with his inclinations. (Sfas Emes) 
Ch. 21, v. 9: "V'atoh t'va'eir hadom hanoki mikirbecho ki saa'she 
ha'yoshor b'einei Hashem" - By doing that which is "yoshor" in 
Hashem's eyes you will purify and cleanse your blood. This cleansing 
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will bring a spiritual calmness and one will not reach a level of anger 
that would bring to murder. (Ibn Ezra) 
A Gutten Shabbos Kodesh. 
 

Rabbi Zvi Akiva Fleisher 

Oroh V'Simchoh 
Meshech Chochmoh On Parshas Shoftim - Yahrtzeit Of Rabbi Meir 
Simchoh Hakohein Of Dvinsk 4th Elul BS"D 
Ch. 16, v. 21: "Lo sita l'cho asheiroh eitzel mizbach Hashem" - The 
Mechilta at the end of parshas Yisro asks, "Why is the subject of 
adjudicating money matters juxtaposed to the laws of the altar 
(mizbei'ach)? It teaches us that the court (sanhedrin) should be located near 
the altar at the Beis Hamikdosh." The MESHECH CHOCHMOH says that 
symbolically, our verse is telling us that the members of the court should 
be like the altar itself, which is made of stones and needs no upkeep, and 
they should not be like a tree, which needs sustenance. A person should not 
pursue the position of being a judge for his personal sustenance or gains. 
We now have a deeper understanding of the gemara Sanhedrin 7b which 
says that one who appoints an inappropriate judge is compared to one who 
plants an "asheiroh" (a tree that is used for idol worship). 
Ch. 17, v. 5: "V'ho'tzeiso es ho'ish hahu o es ho'ishoh ha'hee" - By the sin 
of adultery of a betrothed woman (Dvorim 22:24) the verse says 
"v'ho'tzei'sem es shneihem." Why doesn't that verse follow the terminology 
of our verse and say "v'ho'tzei'sem es ho'ish hahu v'es ho'ishoh ha'hee?" 
The MESHECH CHOCHMOH answers that the Rambam in hilchos 
Sanhedrin 14:10 says that the court must be very cautious and patient when 
ruling a capital case. It may never judge two such cases in one day. An 
exception is when two people were involved in one act and their 
punishment would be the same type of death penalty. Then they may be 
judged in one day. We see from this that even if two people do the same 
sin they are not judged on one day. It is only when they do the sin together, 
i.e. adultery, that they may be judged on the same day. (This is contrary to 
the opinion of Rashi on Sanhedrin 46a.) 
Our verse is discussing the sin of idol worship. Even if ch"v a large number 
of people sin in unison, each person is acting independently. Thus the verse 
separates the bringing to justice of each person. The verse in Dvorim 22:24 
discusses adultery. There the two sinners have done one act together. 
Therefore their cases may be judged the same day, and as well, their death 
sentences may be carried out at one time. 
Ch. 17, v. 7: "Uviarto horo miKIRBECHO" - We find the words "uviarto 
horo" in nine verses, all in the book of Dvorim. They are: 
1) 13:6, dealing with a false prophet 
2) 17:7, dealing with an idol worshipper 
3) 17:12, dealing with a rebellious Torah scholar 
4) 19:13, dealing with a murderer 
5) 19:19, dealing with the type of false witnesses called "eidim zom'mim 
6) 21:21, dealing with a rebellious son 
7) 22:22, dealing with adultery of a married woman 
8) 22:24, dealing with adultery of a betrothed woman, "arusoh" 
9) 24:7, dealing with a kidnapper 
By six of these cases the verse says "uviarto horo MIKIRBECHO," and you 
shall eradicate the bad from WITHIN YOU, and by three cases the verse 
says, "uviarto horo miYISROEL," from the nation YISROEL. The three 
cases are: a rebellious Torah scholar (17:12), a murderer (19:13), and 
adultery of a married woman (22:22). The MESHECH 
CHOCHMOHexplains the change of wording. The word "mikirbecho" 
does not exclude a non-Jew who complies with the seven Noachide 
mitzvos, a "ger toshov," since later in our parsha the verse says regarding a 
"ger toshov," "yeisheiv b'KIR'B'CHO" (23:17). When the verse says 
"miYISROEL" its intention is to indicate that we are only responsible to 
eradicate the bad from within the Jewish people. Regarding a murderer or 
an adulterous person who is a "ger toshov" there is no responsibility for the 
Jewish court to judge and carry out the punishment. The Jewish court only 
has the responsibility to see that a proper judicial system exists for the "ger 
toshov" community. This is clearly stated in the Rambam's Sefer 
Hamitzvos #226-229 and in hilchos m'lochim 10:11. This is why the verses 
discussing murder and adultery point out that "you must eradicate the bad 
from YISROEL." Punishing a "ger toshov" is the responsibility of the "ger 
toshov" community. 

The other sins do not apply to a "ger toshov" as there is no punishment for 
being a false prophet, nor for being false witnesses called "eidim zom'mim, 
nor for a rebellious son, nor for adultery of a betrothed woman, an "arusoh," 
as this status of marriage does not exist by them. Thus the term 
MIKIRBECHO can be used, as it cannot be misunderstood to include our 
dealing with eradicating the bad perpetrated by a "ger toshov." 
Regarding the rebellious scholar the term "miYISROEL" is used to teach 
us that his sin is not an affront only to the court with which he differs, and 
therefore if they wish they may forgive him his sin, or at least they have the 
choice to forgo administering the death penalty. The verse tells us that his 
sin is one that affects the complete nation Yisroel. If he were left 
unpunished it would fuel others to likewise not accept the final binding 
authority of the court system, and once unbound, the core of unity of the 
nation would unravel. The gemara Sanhedrin 88b states that a husband who 
warned his wife to not go into seclusion with another man may forego 
bringing her to the Beis Hamikdosh court to go through the "sotoh" ritual. 
Likewise, the parents of a rebellious son have the option of not bringing 
him to court, but the high court may not forego punishing a rebellious 
scholar, "shelo yirbu machlokose b'Yisroel," so as to not proliferate 
disputes within the nation. This is like the ruling that a king who wishes to 
forego his honour may not do so (gemara K'subos 17a), as the honour he is 
accorded is not his own to pass up. It is the honour of the nation as 
represented in its king. Similarly, administering the prescribed punishment 
to the rebellious scholar is an act of eradication of the bad from the nation 
YISROEL. 
I have difficulty with the earlier part of the MESHECH CHOCHMOH's 
answer as it seems to not deal with the sins of idol worship (17:7) and 
kidnapping (24:7), both of which apply to "ger toshov," and their 
punishment is carried out by the "ger toshov" court system. If so, why 
doesn't the verse say miYISROEL? 
Ch. 18, v. 15: "Novi .. komoni .. eilov tishmo'un" - A prophet .. like me .. 
obey him - How could Moshe say that another prophet is like him since he 
was unique? Some say that this again shows his great modesty, as indicated 
by the numerical value of "komoni" equals that of "onov." However, the 
Meshech Chochmoh says that this verse teaches us that one is to obey a 
prophet even when he tells us to transgress a mitzvoh of the Torah as per 
the prophecy that he has received. The exception to this rule is when a 
prophet says that he was advised to tell us to sin in the realm of idol 
worship. The gemara Makos 23b says that we heard the mitzvos "Onochi" 
and "lo y'h'yeh" directly from Hashem, and the rest of the 613 mitzvos from 
Moshe. Thus Moshe says that we should obey a prophet even when he tells 
us to transgress a mitzvoh, because the 611 mitzvos were given through 
Moshe, who is a prophet. Therefore we listen to another prophet as well. 
Even though Moshe is greater, nevertheless, both Moshe and another 
prophet are equal in that they are humans. The two mitzvos of "Onochi" 
and "lo y'h'yeh" are never to be abrogated because they were given by 
Hashem Himself. Perhaps we can add another point to this insight. Moshe 
was greater than any other prophet. In which way was his prophecy to 
abrogate a mitzvoh greater than that of another prophet? Numerous times 
Moshe gave us mitzvos and then later said that they may be overridden, for 
example, to sanctify Shabbos, but to bring sacrifices and bris miloh on 
Shabbos, to not marry one's brother's widow, but to do "yibum," to not wear 
shaatnez, but to wear shaatnez in tzitzis and the Kohein's (Godol's) priestly 
garments. These are exceptions that are permanent; they always override. 
If another prophet were to tell us to transgress and that this was a prophecy 
not only for the short-term, but to be a permanent ruling, we do not listen 
to him even for the short-term, as we are sure that this is a false prophecy. 
As mentioned on a number of previous occasions, the suffix letter Nun 
indicates a diminution (see Sefer Hashoroshim of the Rada"k entry "ish"). 
Even though Moshe told us to obey a prophet, he said "eilov tishmo'uN," 
with a Nun suffix. This limits the rule to follow the words of the prophet, 
as we only listen to him to abrogate a mitzvoh for the short-term, which is 
not the case with Moshe. 5763 
Ch. 18, v. 18,19: "Novi okim lo'hem .. komocho, Onochi edrosh mei'imo" 
- The MESHECH CHOCHMOH explains that although Hashem has 
guaranteed that He would give the bnei Yisroel a prophet "komocho," like 
Moshe, nevertheless he will not totally have the capacity of Moshe. (This 
is actually one of the 13 tenets of faith listed by the Rambam.) When Moshe 
was faced with the rebellion of Korach and his cohorts, he put his lifetime 
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reputation on the line by saying, "Lo Hashem shlochoni" (Bmidbar 16:29). 
Hashem responded to his request of "V'im brioh yivro Hashem" (verse 30). 
However, later prophets, even if faced with such a challenge should not 
respond as Moshe did. Instead, "Onochi edrosh mei'imo," Hashem 
promises that He will take up the case. 
Feedback And Submissions Are Appreciated. Sholom613@Rogers.Com 
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Sedrah Selections 
Sedrah Selections Parshas Shoftim Bs"D 
Ch. 16, v. 18: "Shoftim v'shotrim ti'ten l'cho" - Judges and officers shall 
you place upon yourself - Rashi on verse 20 writes that in the merit of 
appointing PROPER judges the nation merits to be sustained in the land, as 
verse 20 continues, "l'maan tichyeh v'yorashto es ho'oretz." We can infer 
that when improper judges are installed that we will not be sustained. This 
explains why in the days of "Shfote hashoftim" (Megilas Rus 1:1), when 
the judges were being judged for their incompetence and unfair rulings, 
there was a famine in the land. (The Holy Alshich) 
Ch. 16, v. 20: "Tzedek tzedek tirdof" - Righteousness righteousness shall 
you pursue - A number of interpretations: 
1) This refers to the litigants. They should not satisfy themselves with going 
to an acceptable court. They should even travel a distance to avail 
themselves of the best judges available. (Rashi) Hence we have the double 
"tzedek," one referring to the plaintiff, and one to the defendant. 
2) This refers to the litigants. Pursue correct judgment and accept it whether 
you win or lose. (Ibn Ezra) 
3) This is a general admonition. Be righteous both in action and in speech. 
(Rabbeinu Bachyei) 
4) This is a general admonition. Do not fall prey to "The end justifies the 
means." Pursue justice only with justice. (Rebbe Reb Simchoh Bunim of 
Parshis'cha) 
5) This refers to the judge. Do not satisfy yourself with officiating in a court 
and have litigants come to you. Travel the length and breadth of the land to 
make yourself available even in small communities, as did the Prophet 
Shmuel. (Ahavas Tzion) 
6) This refers to the judge. Double check to make sure that you have 
rendered a correct ruling. Otherwise you will lose the assurance that you 
will remain in the land and be sustained there. (See the Holy Alshich 
mentioned on 16:18) 
7) This refers to the judge. Pursue righteousness from the point of ruling in 
accordance with the technical laws outlined in the Shulchan Oruch. Also 
pursue righteousness from the point of ferreting out falsehood in the claims 
and statements of the litigants, "din m'ru'meh." (Haksav V'hakaboloh) 
Ch. 17, v. 3: "Va'yei'lech va'yaavode" - And he went and he served - On 
the words "Va'yeilchu va'yaasu bnei Yisroel" (Shmos 12:28), where the 
bnei Yisroel offered the Paschal lamb according to the requirements that 
Moshe related, Rashi (Mechilta) writes that the bnei Yisroel received a 
reward for doing, and also received a separate reward even for going to do. 
We might explain this as being in consonance with the rule that Hashem 
calculates the intention of doing a mitzvoh just like doing the mitzvoh itself, 
as stated in the gemara Kidushin 39b. The gemara also says that if one plans 
to do a sin but is thwarted, Hashem does not calculate this intention as if it 
were carried out. Tosfos on this gemara says that these two rules only apply 
to a ben Yisroel, but a non-ben Yisroel who plans to sin is considered as if 
he had sinned, and if he plans to do a good deed but has not brought it to 
fruition it is not as if he has done it. 
We can thus say that in our verse, which is discussing a person who is 
serving a false god, even the going, i.e. the intention, is also calculated as 
if it was done. He therefore receives retribution for both the intention and 
the act, hence "va'yeilech." This is either because the gemara says that when 
it comes to idol worship even the intention is punished, as per the verse in 
Yechezkeil 14:5, "L'maan t'fose es beis Yisroel b'LIBOM," or because 
when a person is on his way to do the sin of "avodoh zoroh," he is treated 
like a non-ben Yisroel, who is accountable even for intent to sin. (Nirreh li) 
Ch. 17, v. 20: "L'vilti room l'vovo ..l'maan yaarich yomim al mamlachto hu 
uvonov" - So that he not make his heart conceited .. so that he extend his 
days in kingship he and his sons - The king should rule with the goal of 
bringing betterment to the masses, and not so that he lord upon them for the 

length of his life and then have his children continue in the same manner. 
"L'maan yaarich" is the "room l'vovo." (Ksav Sofer) 
Ch. 18, v. 4: "V'reishis geiz tzoncho ti'ten lo" - And the virgin shearing of 
your sheep shall you give him - The reason this is given to Kohanim and 
not L'viim is because L'viim have ample opportunity to acquire woolen 
clothing. They may take some of the tithes that they receive and sell or 
barter them for cloth. The items that Kohanim receive are by large items 
that have sanctity and cannot be sold to a Yisroel. Having only Kohanim as 
prospective purchasers greatly lowers the amount of money the items fetch. 
The Kohanim are thus without much opportunity to purchase clothing. The 
Torah therefore requires that we give the virgin shearing of wool from our 
sheep to the Kohanim. (Sefer Chasidim #1,061) 
Ch. 19, v. 2: "Sholosh orim tavdil loch" - Three cities shall you set aside 
for yourself - The mishnoh Makos 9b says that the cities of refuge did not 
function until all six were set aside. The gemara 10a says that Moshe set 
aside the 3 cities of refuge on the Trans-Jordanian side even though he 
knew that they would not be immediately functional, as the 3 in Eretz 
Yisroel were not set aside, because he felt that the opportunity to do a 
mitzvoh, even if incomplete, should be done with alacrity. 
Upon looking into the Rambam hilchos rotzei'ach ushmiras nefesh 8:3 we 
might note a difference in the requirements to get the six major refuge 
centers functioning and the other 42 cities, which also served as cities of 
refuge. The Rambam quotes the above-mentioned gemara, but only says 
this regarding the 6 cities of refuge. Only a number of halochos later, in 
8:9, does he mention that there are also another 42 Levite cities that serve 
as refuge cities, (as per Bmidbar 35:6). It seems that from this verse we can 
derive that the 6 cities are primary areas of refuge, being given the 
appellation "sheish o'rei hamiklot," while the additional 42 are secondary. 
Likewise, the Sefer Hachinuch mitzvoh #500, the mitzvoh to set aside cities 
for the Levites, to make them areas of refuge, and to make thoroughfares 
with ease of travel to these cities, only mentions that none of the six 
function until all six are prepared, but makes no mention of this regarding 
the other 42. Possibly they make no mention of this simply because there 
is no reason to believe that they are any different. However, the gemara 
only says that all 6 are required, and does not say that all 48 are required. 
Possibly, the 6 have one ruling independent of the 42, but the 42 do hinge 
upon the 6. However, it seems that the 42 are independent, and can function 
without having the 6 functioning. The gemara Makos 12b derives from 
"v'samti l'cho mokome" (Shmos 21:13) that in the desert the encampment 
of the Levites served as the refuge area. We thus see that the area occupied 
by the Levites was a refuge centre even without the 6 special cities. One 
might argue that the bnei Yisroel would have no refuge at all otherwise, but 
we have this situation when they entered Eretz Yisroel and no longer had 
specific tribal encampments and the 6 were not yet functioning. It therefore 
seems quite acceptable to say that the 42 cities functioned independently of 
the 6. Although this would be a difference between the 6 and the 42, and 
the Rambam only lists 2 differences between them in halacha 10, that the 6 
offer refuge even if the fleeing murderer entered the boundary of the city 
unaware that he has entered and that he lives there gratis, paying no rent, 
and likewise the Sefer Hachinuch also makes no mention of this difference, 
this is no proof that there is not the difference that is being suggested. It 
seems that the Rambam in halacha 10 and the Chinuch are only dealing 
with the differences of functioning cities of refuge, and not what makes 
them functional in the first place. (Nirreh li) 
Ch. 19, v. 14: "Lo sasig g'vul rei'acho" - Do not move a boundary of your 
neighbour - The Baal Haturim writes that this verse comes on the heels of 
the previous parsha of dealing with a murderer to teach us that even though 
the Torah commands to put a murderer to death we have no carte blanche 
to take his property for ourselves. 
The Meshech Chochmoh explains why this ruling is placed specifically by 
not stealing real estate. There is a Torah ruling that if in one act the 
murderer killed someone and also caused property damage, for example he 
shot an arrow at someone and both damaged the person's shirt and killed 
him, he is only liable for the death penalty and not the financial payment. 
This is called "kom lei bidraba mi'nei." However, if the heir's of the victim 
grab possessions of the killer for the value of the damage (not through a 
court process) they may keep the objects. Early halachic authorities write 
that this is only true when the heirs grab chattel and not real estate. This is 
why the Torah places not stealing real estate next to the parsha of the 
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murderer, because chattel can be extracted from the murderer in the above 
manner, but not real estate. 
Ch. 21, v. 3: "V'hoyoh ho'ir hakrovoh" - And it will be the city that is closest 
- There seems to be an understood word missing from this phrase, which is 
male. "And IT (male) will be." We cannot say that "v'hoyoh" refers to the 
city, as "ir" is a female word and the verse should have said, "v'hoySoh." 
Any help would be appreciated. 
Ch. 21, v. 3: "V'hoyoh ho'ir hakrovoh" - And it will be the city that is closest 
- The Ralba"g says quite a "chidush." Closest does not specifically mean 
geographically closest. If we measure and find a small city being the closest 
and a major metropolis a bit further away, we deal with the elders of the 
large metropolis, as it is more likely that the victim departed from the larger 
city. "Krovoh," means more likely. 
Ch. 21, v. 4: "El nachal eison" - To an uncultivated valley - The term 
"eison" is used to allude to our Patriarch Avrohom, who is called "Eison 
hoEzrochi." Avrohom didn't just feed his guests. He also escorted them a 
distance. This is the theme of the confession of the elders, that they did not 
send a traveler away without first feeding him and then escorting him. 
(Nefesh Y'honoson) 
A Gutten Shabbos Kodesh.  
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Rabbi Yissocher Frand 

RavFrand 
Parshas Shoftim 
Listening to the Torah and the Rabbis 
These divrei Torah were adapted from the hashkafa portion of Rabbi Yissocher Frand’s Commuter Chavrusah 
Tapes on the weekly portion: CD #1041 – Finding Out If “It” Is A Boy Or A Girl? A Good idea? Good Shabbos! 
Shlomo Knew That the Law Prohibiting Bribes Applied To Him As 
Well 
Parshas Shoftim contains the mitzvah of appointing a king. The Torah sets 
certain restrictions for the Jewish monarch.  One of these restrictions is that 
he may not accumulate too many horses.  In those days, the supply of horses 
came from Egypt and a king who acquired “too many horses” would have 
to engage in extensive commercial relationships with Egypt.  The Torah 
wanted to avoid that. [Devarim 17:16] 
A second restriction prohibited the accumulation of too many wives. A king 
was forbidden to take more than eighteen wives “lest they make his heart 
turn astray” [Devarim 17:17].  The Talmud teaches [Sanhedrin 21b] that 
King Shlomo violated both these prohibitions.  He accumulated many 
horses and many wives.  In fact, he took 1000 wives.  Disastrous results 
ensued.  Scripture tells us that at the end of his life, his wives had a 
deleterious effect on his righteousness. 
Why did King Shlomo knowingly violate these commandments? He argued 
“These laws do not apply to someone with my wisdom.  I can take many 
horses and wives without sinning.  I can handle it.  The multitude of wives 
and horses will not affect me.” 
The Talmud observes that there are two places where the Torah tells us the 
reason for a prohibition. The Torah says (1) do not have too many horses 
because it will bring you back to Egypt and (2) do not have too many wives 
because they will make you stray.  In these two cases, the Torah 
uncharacteristically writes the rationale for a negative commandment. Look 
what happened.  The wisest of all men felt it did not apply to him.  He 
considered the reasons given and with self-confidence decided that the 
reasons did not apply to him.  In the end he sinned, with grievous 
consequences. 
However, there appears to be a glaring contradiction –- right in our parsha 
— to this rule that “in only two places the Torah stated a reason for a 
prohibition”. At the beginning of Shoftim, the Torah says “Judges and 
officers shall you appoint in all your cities…” In the context of that 
instruction, the Torah says, “Do not take a bribe, for the bribe will blind the 
eyes of the wise and make crooked the words of the righteous.” [Devorim 
16:18-19].  So what does the Gemara mean that it only states the reasons 
for prohibitions in two places (regarding too many horses and too many 
wives)?  The Torah also gives a reason regarding the prohibition against 
taking bribes: “For the bribe will blind the eyes of the wise and make 
crooked the words of the righteous!”  Thus, there appears to be a third place 
where the Torah gives a reason for a prohibiton, and it is in our very parsha! 

Furthermore, why was it that Shlomo’s self-confidence only allowed him 
to violate the prohibition against acquiring too many horses and too many 
wives? Why did not he say, “I’m going to take bribes” as well?  Why did 
not he feel “the fear that bribes will blind a person does not apply to me”? 
The Chidushei HaRim addresses this question. He answers that the pasuk 
[verse] states specifically “for the bribe will blind the eyes of the WISE and 
make crooked the words of the righteous.”  Shlomo’s argument why he 
thought he was immune from the prohibition of having too many horses 
and too many wives was “I am the wisest of all men.  These laws were 
made for kings of average intelligence.”  However he knew that the Torah 
specifically warned that the prohibition to take bribes was aimed even at 
the wise (“for bribes blind the eyes of the wise”).  This warning stopped 
even King Shlomo in his tracks. 
Listening To The Words Of The Rabbis 
The Torah teaches “You shall come to the Kohanim, the Levites, and to the 
judge who will be in those days; and you shall inquire and they will tell you 
the word of judgment. You shall do according to the word that they will tell 
you, from that place that Hashem will choose, and you shall be careful to 
do according to everything that they will teach you.” [Devorim 17:9-10]  
The Torah here strongly warns future generations to follow the words of 
the Sages of their respective eras.  We are exhorted “…You shall not turn 
from the word that they will tell you, right or left.” [Devorim 17:11].  We 
must listen to them in all situations. 
There is an interesting dispute between the Vilna Gaon and earlier 
authorities as to whether or not the rulings of the rabbis of earlier 
generations apply for all future generations: 
A Mishna teaches: “Three beverages are prohibited if they are left 
uncovered (for fear a poisonous snake left some venom in the liquid while 
drinking therefrom): water, wine, and milk” [Mishnayos Terumos 8:4].  
The Shulchan Aruch [Yoreh Deah 116:1] rules that nowadays when 
poisonous snakes are not found amongst us, this fear of drinking exposed 
liquids does not apply and it is permitted to drink uncovered beverages.  
This is an exception to the rule.  Usually rabbinic decrees are immutable, 
however here the Shulchan Aruch itself rules that the law does not apply 
today because we do not have poisonous snakes in our vicinities. 
The Vilna Gaon, however, was particular NOT to drink uncovered water! 
In spite of what the Shulchan Aruch ruled and in spite of what earlier 
authorities (Tosfos in Tractate Beizah) had ruled, he was not prepared to 
say that the Mishnaic ruling was no longer in effect.  The Gaon felt that 
when the Sages stated a prohibition – even when they told us a reason and 
the reason no longer applies – many times there were additional hidden 
reasons for the laws the Sages introduced. 
This same issue comes up in Chapter 19 of Tractate Shabbos [Rav Eliezer 
d’Milah]. The Talmud mentions that after a circumcision, the mohel is 
supposed to do “metziza” [sucking] to extract residual blood from the place 
of the wound, for the health and safety of the child.  There are those who 
suggest that today the medical facts have changed and therefore the practice 
of “metziza” mentioned in the Talmud no longer needs to be done today 
because the concerns of the Gemara – swelling or whatever it was – no 
longer apply today. 
When analyzing this discussion, we mentioned the idea that many times the 
words of the Sages have various reasons behind them. Some of the reasons 
are mystical and based on Kabalistic ideas.  Even though the practical 
reason may no longer apply, the mystical reason may still exist.  Therefore, 
the Gaon argued that even though based on “revealed Torah” (Toras 
haNigleh) the prohibition against drinking uncovered beverages was 
because of poisonous snakes and we no longer have poisonous snakes 
however the words of the Sages are so profound and so deep with so much 
behind them that we may not understand. That is why the Gaon was not 
prepared to say they have become inapplicable. 
I saw an interesting observation in the sefer Bei Chiyah.  The Talmud 
teaches [Eiruvin 47a] that the halacha follows Rav Meir in his decrees 
(b’gezeirosov).  Even though we do not pasken like Rav Meir regarding 
halachos (for example – in a machlokes between Rav Meir and Rav 
Yehudah we follow Rav Yehudah’s opinion), but if Rav Meir promulgated 
a gezeira [decree], we follow his ruling.  What is the reason for this 
dichotomy? 
The Bei Chiyah answers that early in Tractate Eiruvin [13b] we learn “Rav 
Acha bar Chanina taught:  It is revealed and known before the One who 
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spoke and the world came into existence [i.e. – G-d] that there was no one 
in Rav Meir’s generation who was his peer.  Why then did they not establish 
the halacha in accordance with his opinion?  It is because his companions 
could not follow the depth of his analysis (she’lo yachlu chaveirov l’amod 
al sof da’ato).”  He was so great that his friends did not grasp his “lomdus” 
[Talmudic analysis].  They could not grasp his arguments. 
Since they did not grasp Rav Meir’s logic, they argued with him. There is 
a rule in halacha that when the many argue with an individual the majority 
opinion prevails.  However, this dynamic only applied to his halachos.  We 
accept his decrees (gezeiros) because we do not need to know the reasons.  
They are edicts.  Rav Meir has his reasons for these edicts and we accept 
them even if we do not understand them. Halacha must be logical.  It needs 
to work.  It must emerge from the consensus of the group of scholars.  A 
decree is an edict, which does not need to be logical. 
The lesson in this to all of us is that perhaps there are times when we do not 
understand the depth of the words of the Sages. There are things we learn 
in the Talmud that do not make sense to us.  Nonetheless, we need to have 
this abiding faith in the words of the Sages.  This was the attitude of the 
Gaon.  G-d willing, if we listen to the words of Chazal, no harm will come 
our way. 
Transcribed by David Twersky; Jerusalem DavidATwersky@gmail.com Technical Assistance by Dovid Hoffman; Baltimore, MD dhoffman@torah.org This week’s 
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http://torah.org/subscribe/ -- see the links on that page. Permission is granted to redistribute, but please give proper attribution and copyright to the author and Torah.org. 
Both the author and Torah.org reserve certain rights. Email copyrights@torah.org for full information. Torah.org: The Judaism Site Project Genesis, Inc. 122 Slade 
Avenue, Suite 250 Baltimore, MD 21208 http://www.torah.org/ learn@torah.org (410) 602-1350 FAX: (410) 510-1053   
 

Rabbi J. Gewirtz  

Migdal Ohr 
“If a judgment shall be too difficult for you, between blood and blood... 
even matters of strife within your community…”  (Deut. 17:8) 
This posuk says that if judges are faced with a ruling that is above their 
level, they are to go up to Jerusalem, to the Holy Temple, and speak to the 
elders there. R’ Mordechai Banet offers a very striking homiletic approach 
to this verse. 
If there shall arise a question, he says, between blood and blood – Why is 
it that Jewish blood is so cheaply spilled by the nations of the world? 
Between judgment and judgment or between strike and strike – When a Jew 
does something wrong he is demonized so much, yet a non-Jew doing the 
same thing may be excused. Why the disparity?  The answer is: “Because 
there is strife within your community.” 
When we are united we are protected by HaShem and invincible. When we 
are divided, we are more dangerous than any external foe. When we do not 
value each other, the nations of the world don’t either. Only by being 
peaceable, and respecting each other can we expect to be respected by 
others. 
We can look a bit further in the verse to learn how. When such a thing 
happens, we are to go up to Yerushalayim, to the Bais HaMikdash to find 
the answer. 
Jerusalem is an international city. No one Tribe can claim ownership to it. 
The Bais HaMikdash, the Temple, does not belong to any one group, but to 
the entire nation and all support it financially though they cannot direct its 
operation. 
Perhaps the Torah is teaching us how to properly treat others. When we 
have no personal agendas and recognize that each of our brethren has just 
as much place on earth and reason for existence as we do, we will stop 
looking at life as a competition. 
Rather, we will recognize that Klal Yisrael is much like a boat with many 
oars. Each stroke and effort moves us all forward. When one of us does 
well, we all do better. If we look at it in this fashion, we will seek the 
welfare of each other, be happy in our friends’ successes, and guarantee 
ourselves the safety of HaShem’s Divine protection. 
A din Torah, litigation between two disputants, once took place in Volozhin, 
and its venerable Av Bais Din, R’ Chaim Volozhiner, z”l, presided over the 
proceedings. 
The dispute concerned a parcel of land, with each of the men claiming that 
the land belonged to him. These men were obstinate, refusing to brook any 
form of compromise. Each one sought complete ownership over the land. 
R’ Chaim asked to see the land in question. The litigants accompanied the 
Rav to the land that seemed to obsess each of these men. He bent down to 
the ground, placing his ear directly on it, as if he was listening for 

something. It must have looked quite strange to see the venerable gadol 
hador, preeminent Torah leader of the generation, resting his ear on the 
ground. A few moments went by, and R’ Chaim arose, and addressed them: 
"Gentlemen,” he began, “I wanted to hear what the actual ground had to 
say concerning your disagreement. After all, it supposedly belongs to one 
of you. Do you know what the ground said concerning your dispute? 
It said, 'Why are they fighting over me? What does it really matter who I 
belong to? At the end of the day, they will both belong to me.'" 
Now You Know! 
There is a prohibition against cutting down fruit trees which is learned from 
our Parsha. 
When besieging a city during war, when a battering ram is often used, we 
are warned not to cut down a fruit tree unless it is absolutely necessary. 
The phrase used, “Ki ha’adam aitz hasadeh,”for is the tree of the field a 
man? It is often interpreted to teach similarities between people and trees. 
However, Rashi here points out that a tree is NOT a man. 
The Sifsei Chachomim says that in war, sometimes a captive will be starved 
or mistreated so that the enemies will be frightened by what could happen 
to them. 
A tree, however, will not feel any fear if you cut down a fruit tree and cause 
it harm. Therefore, there’s no reason to do so needlessly. 
What this tells us, though, is that as human beings we SHOULD be 
concerned with what is happening to others. 
Our concern should not only be for ourselves, but for that other person 
going through a difficult time. 
We are not wooden objects with no feelings. We are made of flesh and 
blood and we should hurt when others are hurting. 
When you fight fire with fire, everybody ends up getting burned. 
Roses are red, Violets are blue, I wish I could think of something witty and intelligent to write here… Come on, just hire a professional and let that be one less thing you 
have to worry about for your simcha. JewishSpeechWriter.com (You know you want to.) For all your speaking needs: JewishSpeechWriter.com Your Thoughts, the 
Perfect Words  
 

Rabbi Nosson Greenberg 

Khal Machzikei Torah 
Shoftim 5776- A Nagging Problem 
In this week’s parsha the Torah commands a Jewish king “...Lo yarbeh lo 
soosim” - “He shall not increase to him(self) horses”. It then elaborates. 
“Velo yashiv ha’am Mitzrayma lma’an harbos soos” -” He shall not return 
to Mitzrayim into order to add a horse”. (Devarim, 17:16).  In other words, 
Mitzrayim was the main center at that time where one would go to acquire 
pedigree horses, and any king looking to fabulously increase his stable is 
going to invariably send emissaries to Mitzrayim to settle there and 
purchase horses on his behalf. Hashem, however, does not wish for Yidden 
to settle in Mitzrayim. As the Torah continues, “VaShem amar lachem lo 
sosifoon lashuv......” “For Hashem has said that you should not again return 
(to live there). The Rambam (Sefer Hamitzvos, Lo Sa’aseh 46) explains that 
Mitzrayim was a corrupt and G-d forsaken country, with low-to-no morals, 
definetely not a place for a nice Jewish boy or girl to call home. 
Many mefarshim question the change of wording of the above-mentioned 
passuk which [when first detailing the prohibition of a king’s acquisition 
of too many horses] uses the word “Soosim” - “horses” in the plural form, 
and then [when elaborating that the prohibition is because someone will 
invariably be spending time in Mitzrayim] it switches to “soos” - “horse” 
in the singular form (see Rabainu Bechai, Chassam Sofer, Chafetz Chaim 
et al). 
Perhaps we can suggest the following: One of the foundations of Judaism 
is the nation’s experience of Yetzias Mitzrayim -The Exodus, which began 
with the Ten Plagues and finished with the death of all the Egyptians at 
Yam Suf. Indeed, many mitzvos commemorate this watershed event, such 
as Tefillin, Shabbos, & Moadim. (In addition, prominence is given to the 
Exodus for in the first of the Ten Dibros, the mitzva of belief in Hashem He 
calls Himself "The G-d that took you out of Mitzrayim”. The Exodus does 
truly deserve this attention because it was the first event in history that not 
only began to shape us as a nation but also revealed to the world at large 
G-d’s omnipotence where He demolished at will the mightiest nation of 
that time, Mitzrayim, making them look weak, puny and very insignificant. 
It is for this reason that Mitzrayim is off limits to the Jew as a place to settle, 
for any dependency on Mitzrayim, be it financial or social, automatically 
elevates the relevance of Mitzrayim, and thus diminishes in a Jew’s mind 
the picture of Hashem’s overwhelming one-sided victory over them. 
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There is a subtle word used by the Torah which captures Hashem’s 
powerful, effortless and one-sided victory over the Mitzriyim. It says 
"Vayirdefu Mitzrayim, vayavo’u acharayhem kol soos Par’oh......” - And 
The Mitzriyim and [all] the horse of Par’oh chased after the Yidden (into 
the Yam Suf)” (Shemos, 14:23). Rashi, citing Chazal, enquires about the 
word soos in the singular form. There was obviously more than one horse 
chasing after the Yidden, for the Torah had told us that Par’oh amassed an 
army consisting of 600 choice chariots. So why does the Torah use the word 
soos in the singular suggesting that there was only one horse?” Answers 
Rashi that in Hashem’s eyes this large army of Par’oh was as easy to defeat 
as a one-horse army. 
Now we can understand our passuk which switches from “horses” to 
“horse”. “Velo yashiv ha’am Mitzrayma lma’an harbos soos” is not 
describing the act of the prohibition [re-settling in Mitzrayim to add a 
horse], rather it is explaining why it is forbidden to resettle in Mitzrayim. 
"Lma’an harbos soos” Hashem’s demolition of Mitzrayim making them 
insignificant was captured by the word soos - The Single Horse. 
Resettlement there will give importance and legitimacy once again to that 
country, and will subtly be taking that insignificant soos and increasing it 
into a force once again with which to be reckoned. That’s why it is 
forbidden to go there, because doing so for all intents and purposes would 
be adding horses to the army of Mitzrayim, and the Torah wants us always 
to remember them in their brief attempt of a showdown with Hashem as 
soos, a nag heading to the glue factory, the mother of all push-overs. 
Have a great Shabbos, 
Rabbi Nosson Greenberg 
Rav, Khal Machzikei Torah, Far Rockaway, N.Y.  
ravgreenbergkmt@gmail.com 
 

Rabbi Yaacov Haber 

TorahLab 
Approaching The Finish Line 
We’ve all been there. We are enjoying the first course at the wedding meal. 
There is light music in the background, pleasant conversation and a 
beautiful setting. Suddenly the band pumps up. With pomp and fanfare the 
music reaches a crescendo and a new beginning is about to be announced. 
Everyone stands up.  “Ladies and gentleman, for the very first time, …” 
The volume is deafening, we all get very excited and we dance like crazy. 
If you’ve been to a bris you will have observed how everyone is shmoozing 
comfortably when the Mohel will shout “Boruch HaBa!” A hush comes 
over the assembled as the week old baby is brought into the room and 
officially welcomed into the Jewish community. 
And of course the Bar Mitzvah! Our first grand entrance into manhood. 
Every one of us remembers our Bar-Mitzva. It was a milestone that we 
worked hard to reach and finally, on that day, we were welcomed to be an 
adult part of the community – a real part of Klal Yisroel. 
We celebrate new beginnings. We have identified every milestone and have 
made it into a holiday. 
This week’s Torah portion identifies a different milestone. The milestone 
of finishing, ends, completion and the accomplishment of our goals. 
The Jewish people are setting up an army. There is a selection of soldiers. 
“Who is the man who has built a house…planted a vineyard…been 
engaged to be married?  They should go home! Lest they get killed in the 
upcoming war and be unable to bring these beginnings to fruition, they shall 
not fight with the nation.” 
Apparently, beginning or even intending to see these beginnings through, 
is not good enough. The Torah is telling us that until we reach our 
individual goals, those grand beginning remains meaningless. We would 
think that the Mitzvah of conquering Eretz Yisroel takes precedence over 
our personal vineyard, orchard or home. When we consider the national 
security of our people it may even be more important than my marriage. 
Yet the Torah instructs us: go home! Finish what you started. Don’t begin 
processes without completing them. Experience Shleimus - completion. 
All of us have paved quite a few roads with good intentions. There’s a 
whole stretch of road going towards mastering Tanach, an expressway 
leading to spending time with our children, and an eight-lane highway 
staring us in the face each time we see our to-do list.  We all start projects 
with the intention of finishing them, but the path to fruition is fraught with 
obstacles: self doubt, fear of commitment, fear of lost opportunity, fear of 

putting in hard work that might not pay off, fear of failure – even fear of 
success!  G-d gives us the miracle of inspiration at the beginning of an 
endeavor, but then it’s up to us to recreate that miracle as soon as that initial 
burst of motivation starts to fade. “Shalem”, completion brings about 
“shalom” peace. 
Laying a foundation to a house is great—but seeing a HOME lit with 
Shabbos candles on Friday night is shalem. It represents peace. Meeting a 
couple who just got engaged or dancing at their wedding and feeling the 
incredible joy is a beautiful thing, but nothing compared to seeing a mature 
couple look at each other with love and cooperation.  The Torah commands 
us to resist getting involved with new, apparently more important projects, 
and to go home and finish what we started. Become a shalem, and G-d will 
grant us the ultimate blessing: Shalom. 
We have entered Elul. Elul is not only a preparation for the year to come it 
represents the finish line of the year gone by. It’s time to remind ourselves 
of the commitments we made last Rosh Hashana and bring them home. 
“Tell the one who begins a Mitzvah; ‘it’s time to finish!’” (Talmud 
Yerushalmi) 
This week’s Dvar Torah is sponsored by Jeff Zucker, on the occasion of the 
fifth yartseit of his beloved father Ross, Reuven ben Shaul, a"h. 
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M'oray Ha'Aish 
Shoftim: Just Justice 
A healthy society must have a functioning court system; this, to paraphrase 
popular wisdom, is what keeps people honest. A holy society, on the other 
hand, requires something more: A holy society is based upon the active 
pursuit of justice. 
The Torah describes these two spheres with two very enlightening terms: 
The court system is generally referred to in terms of mishpat, a word that 
connotes judgment. Society cannot be maintained without judges - and the 
authority vested in the system of judgment to enforce its decisions. The 
Torah goes to great lengths to stress that without honest judges and fair 
laws, brutality and chaos will create an evil society whose continued 
existence is not justifiable. Yet even when the basic requirements of the 
legal system are in place, there is no guarantee that justice, in the larger 
sense, will be served: Law has a very pronounced procedural element, and 
often adherence to legal procedure produces an unjust result. Legalities 
have a way of blurring truth, and a "legal truth" is whatever the law may or 
may not find to be true, nothing more and nothing less. Upholding the law 
often causes a contravention of justice - an unfortunate but all-too-familiar 
scenario, even given the best intentions. 
The word for justice is tzedek, and this word is closely related to tzedaka, 
often translated as "charity," as well as tzadik (or tzadeket)-- for lack of a 
better translation, a righteous person. Tzedek is not related to procedure; it 
concerns itself with results. The "righteous person" who always fails in 
their attempts to help, may not be all that righteous - they are merely good 
intentioned. 
This week's Parasha is aptly called Shoftim, judges. Both the word and the 
general concept are direct derivatives of the word mishpat, as both the word 
and the concept lie at the core of the justice system. It is here that the Torah 
commands us to install judges, and a justice system, in our cities: 
Appoint judges and officers of the law for your tribes in all your settlements 
that the Almighty your God is giving you, and make sure that they 
administer honest judgment (tzedek) for the people. Do not bend justice 
and do not give special consideration [to anyone]. Do not take bribes, since 
bribery makes the wise blind and perverts the words of the righteous. 
Tzedek tzedek tirdof - Pursue perfect tzedek (or, constantly and relentlessly 
pursue tzedek), so that you will live and occupy the land that the Almighty 
your God is giving you. (Dvarim 16:18-20) 
The language Moshe uses in these verses is complex, nuanced, even 
slightly opaque, and not simply because he was waxing poetic. The 
juxtaposition of the roots of mishpat and tzedek conveys a strong message 
to the careful reader: In and of itself, the creation of a legal system does not 
guarantee a just outcome. Appointing judges - even honest, upstanding 
judges - is not enough. We must do more than uphold the law and insure 
the proper functioning of the legal system: Our society must be one in 
which the quest for justice is both constant and uncompromising. 
Judaism's quest for justice goes back to its very earliest roots, to our 
patriarch Avraham. His behavior both in the interpersonal and the religious 
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spheres share the pursuit of tzedek as their guiding principle. Thus, 
Avraham gets involved in a war between four kings and five opposing 
kings, and pursues them (the word to describe Avraham's activity is the 
same root as the word that appears in our current parashah, tirdof) to a place 
called Dan (which means judgment). Avraham's involvement in the 
geopolitical machinations of the kings had one overarching purpose: the 
pursuit of tzedek (see Bereishit 14:14). 
The pursuit of tzedek is more than just an admirable trait; it is, in fact, the 
bedrock of the nation that God promised would emerge from Avraham and 
Sarah. In fact, the pursuit of tzedek is part and parcel of the promise itself: 
God said, 'Shall I hide from Avraham what I am going to do? Avraham is 
about to become a great and mighty nation, and through him all the nations 
of the world will be blessed. I know him for he will command his children 
and his household after him, and they will keep God's way, doing tzedaka 
and mishpat. God will then bring about for Avraham everything He 
promised. (Bereishit 18:19) 
Avraham is informed that he and Sarah would have a son; there will be 
continuity, a nation will emerge that will carry forward into the world the 
great messages that Avraham and Sarah had worked so hard to spread. 
These verses offer us a rare glimpse into "God's thoughts." He tells us why 
Avraham was chosen, and, by extension, why Avraham's descendants are 
the "Chosen People:" Avraham's dedication to kindness and acts of charity 
(hesed and tzedaka) is coupled with a simultaneous dedication to justice 
(mishpat) - and the combination of these elements is tzedek - justice. God 
knows that Avraham will instill these values in his descendants. 
Incredibly, in the very same verse in which God reveals this decision and 
its motivation, Avraham displays a stunning example of his commitment to 
true justice - justice that combines mishpat and tzedek (and, perhaps, his 
commitment to hesed as well). Avraham hears, directly from God, that 
Sodom and Amorah will be eradicated because their society has become so 
corrupt, so wicked, that its continued existence is unjustifiable. We would 
do well to recall that Sodom was the antithesis of everything Avraham 
stood for, yet he does something that is almost unthinkable: He challenges 
God, and accuses Him of injustice! But it is precisely this challenge which 
illustrates what God already knew, and why Avraham was chosen: Rather 
than applauding the eradication of an evil society that was the antithesis of 
his own life's work, Avraham argues that this form of justice is only partial: 
Real justice - certainly Divine Justice, should not have "collateral damage." 
God must have the capacity, Avraham argued, to mete out tzedek for both 
the wicked and the righteous. 
Sadly, there were not nearly as many righteous people (tzadikim) to be 
found as Avraham imagined. Apparently, this is another trait of the 
righteous: They do not think they are special. They believe there are many 
others like themselves. That is what happens when you judge people 
favorably. Avraham came to learn what God already knew: Sodom did not 
have 50 or 45, or 40 or 30 or 20 or even 10 righteous people. Avraham was 
unique. Had the people of Sodom been told that Avraham and his family 
were to be killed, we suspect that no protest would have been raised. 
Business would have carried on as usual. Perhaps they may even have 
enjoyed a sense of satisfaction upon hearing that Avraham, and all he stood 
for, would no longer be a nuisance to their way of life. 
God Himself attests that Avraham's uncompromising pursuit of tzedek will 
be passed on to his descendants, and in Parashat Shoftim we are 
commanded to bring to fruition this element of our spiritual DNA: We must 
create a system of courts and judges, but we must go beyond the constraints 
of legalism. We must nurture and develop our deep desire, our need, for 
justice. We must pursue justice; we must aspire to the perfect justice that 
Avraham saw with clarity: Tzedek tzedek tirdof. 
For a more in-depth analysis see: http://arikahn.blogspot.co.il/2016/09/parashat-shoftim-essays-and-audio.html This article can also be read at: 
http://www.aish.com/tp/i/moha/392437801.html Like what you read? As a non-profit organization, Aish.com relies on readers like you to enable us to provide meaningful 
and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like you around the world. Make a secure donation at: 
https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright © 1995 - 
2016 Aish.com - http://www.aish.com  
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Torah Attitude 
Parashas Shoftim: Here Comes The Bribe 
September 8, 2016 
Summary 
The Torah instructs us to appoint judges who will judge righteously. The 
Talmud teaches that bribes could be in the form of words or a benefit that 
the judge receives. Shmuel disqualified himself from judging in a case after 
one litigant gave him a hand to cross a bridge. Ameimar did not want to 
judge once one of the litigants reached over and removed a feather from his 

head. Rabbi Yishmael Bar Yossi decided he should not judge because he 
received his own basket earlier than normal. Every time we choose, we are 
making judgments. Unconsciously, we are affected by the appearances of 
everything we see, and these appearances cloud our judgment. The correct 
Torah conduct is to see people, not their garments. We must be very careful 
to look past the exterior, to search out and find the truth, before we pass 
judgment. 
Appoint Judges 
This week parasha opens with the instruction to appoint judges who will 
judge righteously. The Torah expressly states that the judges shall not 
pervert judgment, they shall not favour one litigant over another, and they 
shall not accept a bribe, “for the bribe will blind the eyes of the wise and 
perverts words of justice” (Devarim 16:18-20). 
Any Benefit Is A Bribe 
In most countries, judges are not permitted to accept monetary payment 
from litigants, as this is an obvious form of bribery. However, the Torah 
standard of what constitutes a bribe goes way beyond the understanding of 
other societies. The Talmud (Ketuboth 105b) teaches that bribes could be 
in the form of words or a benefit that the judge receives. The Talmud relates 
several instances where the rabbis disqualified themselves due to minor 
benefits they received from one of the litigants. 
The Bridge 
The first instance is about a great sage by the name of Shmuel. Once he 
was crossing a bridge and someone gave him a hand to help him cross. 
Shmuel thanked his benefactor and asked him where he was heading. The 
man told him that he was headed to the court of the Rabbis. When Shmuel 
heard this, he declared that since he had received a benefit, he felt 
disqualified from judging the man’s case. 
The Feather 
The Talmud continues to relate about another great sage, Ameimar, who 
was sitting in the court when a feather fell on his head. One of the litigants 
reached over and removed the feather. Ameimar immediately said that 
since he had received a benefit from one party, he could not act as a judge 
in the dispute. 
The Sharecropper 
A third instance is about Rabbi Yishmael Bar Rabbi Yossi who owned an 
orchard. He had a sharecropper who used to bring him a basket of fruit from 
the orchard every Friday. One time the sharecropper showed up already on 
Thursday. The Rabbi asked him why he came early. The worker explained 
that he had to go to court, and since the rabbinical court was only open on 
Monday and Thursday, he thought he would bring the basket at the same 
time. The Rabbi did not accept the basket and he told the sharecropper that 
he would not judge his case. While the sharecropper went to look for 
another judge, R. Yishmael thought to himself of different ways how the 
case could be presented to be most favourable for the sharecropper. He 
realized immediately that he was taking sides and exclaimed, “May a curse 
come upon those who accept bribery. I didn’t accept anything, and even if 
I had, it was product from my own orchard. Nevertheless, I am biased and 
look at the case from the sharecropper’s point of view. How much more 
would someone who accepts real bribery be affected!” 
Appearances Cloud Judgment 
The Talmud (Shavuous 31) teaches an additional insight how easily a judge 
can be “bribed”. The Talmud rules that if two people come to court with a 
dispute and one is affluent and the other a pauper, they must both dress in 
similar garments. Otherwise, the judgment will be perverted. Asks R. 
Eliyahu Lopian: “What difference does it make; the judge still knows who 
is who, even if they change their clothing?” We learn from this, says Rabbi 
Lopian, even the most righteous judge is affected more by what he sees 
than by what he knows. Unconsciously, we are affected by the appearances 
of everything we see, and these appearances cloud our judgment. 
We Are Judges 
The prohibition against accepting bribes is not limited to judges who sit in 
court. We are all judges. Every time we make a decision it is based on our 
judgments. Just as the Torah requires that a judge has to be very careful not 
to be biased before rendering judgment, we also have to be extremely 
cautious not to allow bribes to affect our judgments. 
Greet People Not Garments 
If two strangers would enter a room: one well dressed and the other in 
shabby clothes, who would we greet first? There is no doubt that our initial 
inclination is to greet the well-dressed person first. However, we must make 
a conscious effort not to allow appearances to affect our judgment. The 



waaBtu!NzUqwt – trcdk trcd ihc                                                             15 
Torah commands us to distance ourselves from falsehood, and it is a 
falsehood to judge people by their garments. 
I once heard a story about a pauper who was invited to a fancy wedding in 
a famous hotel. As he arrived, the doorman told him that he could not allow 
him to enter in his shabby attire. It did not fit the hotel’s dress code. Since 
the father of the bride had been a close friend of his in his youth, he decided 
to go and rent a decent suit. When the pauper came back, he was allowed 
in and shown to his seat at one of the tables. After a little while he was 
served the first course. As he ate, it seemed that he deliberately spilled the 
food on his suit. The father of the bride noticed what had happened, and 
rushed over to his old friend and asked if he was okay. He then arranged 
for one of the waiters to clean him up as best as possible. But when the 
same thing happened again with the soup, the host got upset at the unusual 
behaviour of his guest, and asked him why he kept embarrassing him. “I 
am very sorry”, said the pauper, “but I was under the impression that it was 
the suit that was invited to dinner rather than me.” The pauper should not 
have embarrassed his old friend; however, this story clearly teaches us how 
to be sensitive and deal with people based on who they are rather than based 
on their garments. 
Day of Judgment 
In all areas of our life we must be straight and honest in our judgments. It 
is so easy to be influenced by the appearance of people around us. However, 
we must always search for the truth before we pass judgment. The path of 
truth may at first be thorny, but once we get past the initial difficulties, we 
will see that the truth takes us along a beautiful road paved with many 
benefits both in this world and in the World to Come. The High Holidays 
are rapidly approaching. In the merit of making the right judgments, may 
we merit a good judgment on Rosh Hashanah. 
These words were based on notes of Rabbi Avraham Kahn, the Rosh Yeshiva and Founder of Yeshivas Keser Torah in Toronto. Shalom. Michael Deverett P.S. If you 
have any questions or enjoyed reading this e-mail, we would appreciate hearing from you. If you know of others who may be interested in receiving e-mails similar to 
this, please let us know at michael@deverettlaw.com. For previous issues please see http://www.shemayisrael.com/a/kahn/archives/archives.htm.  
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Parsha Parables  
Dedicated in memory of Larry Hirsch- Eliezer ben Yehuda  Zelig, ob"m 
and  Myrtle Hirsch -Malke bas Yehashaya, ob"m by the Hirsch & Friedman 
Families 
Parsha Parables- Shoftim 5776  
Left, Right & The Politics of Misconstructions 
In an era when political opinions are so clearly aggrandized - one is 
pigeonholed as liberal or conservative, a rightist or leftist - this week's 
portion shines a new perspective on right and wrong, and even left and 
right. 
In describing the importance of following the advice of our sages, the Torah 
uses an interesting expression. "Do not stray from the path of their counsel, 
neither to the left nor to the right." The Talmud espouses the faith we are 
to have in the wisdom of the sages by explaining: "Even if they tell you that 
left is right and right is left, and surely when they tell you that right is right 
and left is left." 
I was always puzzled by the interpretation. Theological insights into events 
are subject to interpretations as varied as the eye-colors of the viewers. 
Even rabbinical conjectures can be objectively understood from varied 
perspectives and lifestyles. But direction? How can we misconstrue 
directional accuracy? Either something is right or it is left 
The Story 
Back in the old country, a notorious miser was castigated by members of 
his community, for his lack of involvement in charitable endeavors. He was 
urged to begin inviting the poor to his home. He was even advised of how 
good the mitzvah would make him feel. 
Reluctantly, the next Friday afternoon he gave his son a few coins and told 
him to buy the cheapest piece of fish. He warned him not to spend more 
than an amount that would buy the lowest quality fish. He also cautioned 
him to buy it just before the shop was to close for the Sabbath when the 
price was sure to be at its lowest. He was not to worry about freshness or 
appearance, just size and price. The son did exactly as he was told and 
brought back an excellent bargain: a large fish, thoroughly rancid. 
Pleased with his purchase, the miser went to synagogue that evening and 
was proud to invite a pauper to his home. For the first time in memory he 
had a stranger actually eat with him. True to what he had been told, he 
really did feel wonderful. The beggar didn't. His weak stomach could not 
take the putrid fish and he became seriously ill. 

That Monday, the miser went with his son to visit the ailing beggar in the 
community ward of the local hospital. When the poor soul died of food 
poisoning, he proudly attended the funeral. He even paid his respects to the 
relatives who sat shiva at their hovel. 
Upon leaving the home of the mourners, the miser remarked proudly to his 
son, "Isn't it wonderful that we got involved with this beggar? Look how 
many mitzvos we have already performed. And it didn't even cost us more 
than a few pennies!" 
The Message 
Often, perceptions of right and wrong are discerned, formulated, and 
executed according to a warped sense of justice. Personal perspectives, 
attitudes, and experiences greatly influence our Torah-values and attitudes. 
Political correctness often hampers proper rebuke. Is it that we would not 
want to offend an overt transgressor or do we just not want to get involved? 
Does overzealous rebuke stem from our concern for the word of Hashem? 
Or are we just upset at the individual because we have a debt to settle with 
him? 
When we see a definitive right and left, perhaps we are looking from the 
wrong angle. It may very well be that our right is the Torah's left, and the 
same is true of the reverse. 
We are told to follow our sages whether they tell us that right is left and left 
is right. In a confusing world, they may be the only ones who really know 
which way is east. 
Good Shabbos ©2016 Rabbi Mordechai Kamenetzky 
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HaMaayan 
Judges over Ourselves 
Volume 30, No. 47 7 Elul 5776 September 10, 2016 
Daf Yomi (Bavli): Bava Kamma 102 
Our parashah opens: “Judges and officers you shall appoint in all your 
gates–which Hashem, your Elokim, gives you–for your tribes; and they 
shall judge the people with righteous judgment.” Additional laws regarding 
the conduct and duties of these judges also are found in our parashah. 
A midrash states: “Rabbi Eliezer says, ‘Where there is judgment, there is 
no judgment. Where there is no judgment, there is judgment.’ How so? Said 
Rabbi Eliezer, ‘If judgment is performed below, it will not have to be 
performed above. If judgment is not performed below, it will have to be 
performed above’.” 
On its simplest level, this midrash is teaching us the importance of setting 
up courts. If mankind judges and punishes wrongdoers and protects victims 
and the oppressed, G-d will not need to do so. However, observes R’ Chaim 
Yaakov Goldvicht z”l (1924-1995; rosh yeshiva of Yeshivat Kerem 
B’Yavneh), there is another message here, as follows: 
When Hashem judges an individual, it is not to punish or hurt him, but 
rather to notify him that he needs to improve. Nevertheless, these 
notifications from G-d can sometimes seem like “punishments,” and we 
would prefer to avoid them. The midrash tells us how. If each person judges 
himself honestly and acts on his findings, he will not need to be judged 
above. However, if there is no judgment below, if man does not judge 
himself, he will have to be judged above. (Asufot Ma’arachot: Devarim 
p.144) 
“Judges and officers you shall appoint in all your gates — which 
Hashem, your Elokim, gives you — for your tribes, and they shall judge 
the people with righteous judgment.” (16:17) 
This is the first verse of this week’s parashah. The preceding verse, the final 
verse in last week’s parashah, states: “Everyone according to what he can 
give, according to the blessing that Hashem, your Elokim, gives you.” 
R’ Reuven Halevi Horowitz z”l (chassidic rebbe; died 1810) writes: 
Sometimes a person complains to Hashem about the fact that He gave the 
person bechirah / free choice and that he has a difficult battle to wage 
against the yetzer ha’ra. That person may say to his Creator, “I do not want 
bechirah. Rather, I place myself entirely in Your hands to lead me in the 
way of truth and to compel me to do Your will. Even though, in this way, I 
will not earn reward, I do not care, for the greatest reward is to be able to 
serve You. I am not asking to change the nature of the world, which is that 
man has bechirah. Rather, this is my free choice: to serve You without the 
interference of the yetzer ha’ra.” This, writes R’ Horowitz, is an appropriate 
sentiment if it is sincere. 
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This, continues R’ Horowitz, is hinted at by the above adjacent verses. 
“Everyone according to what he can give.” A person has the right to “give” 
himself completely into Hashem’s hands, to be ruled “according to the 
blessing that Hashem, your Elokim, gives you.” How does one accomplish 
this? “Judges and officers you shall appoint.” 
This may be clarified with a parable: When a merchant extends credit to 
another, he establishes a credit limit. At some point, he says, “No more 
credit until you pay what is due.” Similarly, before a person can take his 
relationship with Hashem to a new level, he must judge and penalize 
himself for his past sins. “Judges and officers you shall appoint.” 
Of course, continues R’ Horowitz, different people have different abilities 
to do this. Therefore the verse says, “In all your gates.” The word “gate” 
(“sha’ar”) shares a root with the word “measure” (“shiur”). Every person is 
judged by his own “measure.” 
Thereafter, the person must continue to “judge the people”–in this case, 
himself–“with righteous judgment.” A person cannot expect Hashem to 
send a prophet to guide one’s every step. But, when one sincerely does his 
best and prays for Hashem’s guidance, Hashem will plant the proper 
thoughts in his head so that he will act only in accordance with Hashem’s 
will. (Duda’im Ba’sadeh) 
Elul 
R’ Yisrael Salanter z”l (1810-1883; founder of the mussar movement) 
writes: When it comes to the steps man takes to fulfill his physical needs–
making money, attaining honor, etc.–the first cause (at least to man’s eyes, 
though really everything comes from the true “First Cause”) is a desire for 
that thing. From there flow intermediate causes, which lead to other 
intermediate causes, until man’s desire is realized. Or, the first cause (again, 
to man’s eyes) may be pressure or persuasion applied by another person. 
R’ Salanter continues: What is the “first cause” that leads man to examine 
his deeds and to focus on mussar during the month of Elul (and all year 
long)? There is no natural desire for this, as there is with physical needs! 
Our early Sages were worried by this question. Therefore, based on a 
midrash, they established the blowing of the shofar during Elul. That is the 
“first cause” that awakens a person from his slumber and from his busy 
routine to inspect his deeds, as the verse says (Amos 3:6): “Is the shofar 
ever sounded in a city and the people do not tremble?” (Ohr Yisrael no.7) 
R’ Meir Chodosh z”l (mashgiach ruchani in several Israeli yeshivot; 1898-
1989) elaborates: R’ Yisrael Salanter is teaching that everything is acquired 
in its own unique way. And, there is a prerequisite to finding that way, 
which is the desire to acquire that thing. 
When the “thing” to be acquired is yirat Shamayim / fear and awe of G-d, 
there is no natural desire to acquire it. The road is long, and man is mired 
in his routine, which causes his heart to move farther and farther away 
[from desiring yirat Shamayim]. The walls between man and his Creator 
are high, and on every occasion when a person becomes aware of his 
obligation in this world [which is to attain closeness to Hashem], it seems 
distant and unattainable. And, man has an unlimited number of excuses to 
justify himself. Moreover, even the yirat Shamayim that a person acquired 
in his youth becomes routine. 
These concerns should be on a person’s mind all year long as they affect 
his Divine service, but even more so in Elul, when a person prepares to 
stand in judgment before his Creator. (Meir Netivot: Mo’adim p.27) 
Teshuvah 
The Gemara (Shabbat 12b) states: One may not read by the light of an oil 
lamp on Shabbat for fear he might tilt the lamp to improve the flow of oil 
to the wick [which is prohibited on Shabbat]. The Sage Rabbi Yishmael 
said of himself, “I may read because I will not tilt the lamp.” One time he 
read and nearly tilted the lamp. He exclaimed, “How profound are the 
words of the Sages who said not to read!” Rabbi Natan says, “R’ Yishmael 
actually tilted the lamp, and [after Shabbat] he wrote in his notebook, ‘I 
read and tilted the lamp. When the Bet Hamikdash is rebuilt, I will bring a 
fat chatat offering’.” [Until here from the Gemara] 
R’ Avraham Yitzchak Hakohen Kook z”l (1865-1935; Ashkenazic Chief 
Rabbi of Eretz Yisrael) explains: Writing down one’s sins in a notebook 
awakens a person to the fact that he should remember his sins. The reason 
is as follows: If a given act had only a temporary impact on one’s soul, it 
would be sufficient to repent immediately after sinning, and remembering 
one’s sins would serve no purpose. However, that is not the case. The forces 
within man’s soul engage in many complicated interactions, and one sin 
can have many negative effects. Some forces are hidden deep within the 
soul, and not until they are called upon to react to some future situation will 

a person realize that they were impaired by some past sin. Only then will 
the person be able to repair that part of the damage that his long-ago sin 
caused, and that is why it is necessary to remember that sin. (Ain Ayah) 
R’ Tzaddok Hakohen Rabinowitz z”l (1823-1900; chassidic rebbe in 
Lublin, Poland) writes: The sign that one has completed his teshuvah for a 
sin is that he has no memory of that sin. Just as we are forbidden to say to 
a ba’al teshuvah, “Remember when you did such-and-such,” so Hashem 
does not remind a complete ba’al teshuvah of his prior sins. As such, the 
person will not remember them. All human abilities come from Hashem. 
Just as no person could speak if Hashem did not give him a voice [see 
Shmot 4:11], so if Hashem does not send a person memories, he will not 
remember. This is what King David meant when he said (Tehilim 51:4-5), 
“Abundantly cleanse me from my iniquity, and from my sins purify me. 
For I know my transgressions, and my sin is before me always.” The fact 
that one still knows of his sins means that he has not yet been cleansed. For 
his part, however, man is obligated to keep his sins before him always. 
(Tzidkat Ha’tzaddik no.99) 
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Taking A Closer Look 
At the end of Parashas Shoftim, the procedures for preparing for war are 
discussed (D’varim 20:1-29), followed by instructions for waging war 
(20:10-20). Additional war-related laws are taught at the beginning of next 
week’s Parasha as well (21:10-15), but in-between, the laws of the “Eglah 
Arufah,” the calf whose neck is broken as part of the process after a corpse 
is found, are taught. Why are these laws inserted in the middle of the laws 
regarding going to war? 
This question has two parts to it; why are they adjacent to the laws of war, 
and why do they interrupt these laws (as opposed to being before or after 
them, allowing the laws pertaining to war to be taught contiguously). Please 
note, though, that reasons are given why the laws taught at the beginning 
of next week’s Parasha are adjacent to the laws that follow them (see 
Eliyahu Zuta 3, that marrying a captive leads to marrying a second wife, 
which to having a rebellious son); it is therefore possible that the last set of 
laws regarding war were moved until after Eglah Arufah to allow for this 
adjacency. Nevertheless, the interruption is significant, and worthy of 
discussion. 
Ibn Ezra addresses both points, independently. First (21:1, see also 
Chizkuni), he says after teaching us about fighting our (national) enemy, 
we are taught about fighting one another. Obviously, this does not address 
why it is in-between laws regarding wars against our (national) enemies, 
but he will address that issue later. [The above-mentioned adjacencies 
could explain this as well.] The question we are left with on this point is 
that the category of fighting with each other, to the extent that one person 
kills another, was discussed earlier (19:1-13); shouldn’t the laws of the 
Eglah Arufah be taught with them there? Why wait until after teaching us 
the bulk of the laws regarding the nation going to war before coming back 
to private one-on-one wars? 
Abarbanel’s approach addresses this issue, as he says that the laws that are 
legislated by judges and political leaders are taught first, then Eglah Arufah, 
where the Kohanim also have a major role, then the “private” laws that are 
directed towards individuals (those in next week’s Parasha, including the 
ones that apply during wartime). Rav Samson Raphael Hirsch elaborates 
further, explaining that after teaching the laws directed at the leaders (who 
make sure everything is being done properly), a law that deals with a 
situation that indicates that this leadership has failed (a corpse being found, 
rather than the person being protected by the authorities), is taught. 
Ibn Ezra (21:10) explains the “interruption” as being based on the laws of 
the Eglah Arufah only applying in the Land of Israel. However, the 
previous “laws of war” refer to fighting enemies abroad too. 
Ba’al HaTurim says that Eglah Arufah is taught with the laws of war 
because during wartime it is more common to find a corpse. However, since 
the Sifre (see also Soteh 47a) says the Eglah Arufah process only applies 
when murder is uncommon, it would seem that placing these laws here 
specifically based on finding corpses being more common is counter-
intuitive. Rambam (Hilchos Rotzayach 9:12) attributes the reason for Eglah 
Arufah not applying when murder is common to the requirement that “no 
one knows who did the smiting” (21:1), and if murder is happening 
regularly, it is likely that someone did see it occur, and therefore knows 
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who is guilty. It can be suggested that since streets are likely vacated during 
war-time, no one would be around to see who was responsible for deaths 
occurring then, despite such deaths occur more often than usual. 
Nevertheless, the context of the process indicates that this did not occur 
during wartime (see Rashi on 21:7). 
The underlying message of the Eglah Arufah process is that each and every 
life is valuable. The leaders, both political and religious, must publicly 
atone for the unexplained death of just one person, likely an outsider, whose 
body was found outside the city limits. War can be very ugly, and usually 
is, and we can easily become desensitized to the loss of life that occurs (see 
Or HaChayim on 13:18). This is true even when just hearing about battles 
and how many people have been killed, let alone being actively involved 
in a war, taking the lives of others. It is therefore possible that the laws of 
the Eglah Arufah were placed next to (and after the bulk of) the laws of 
waging a war, and before laws that apply to individuals, precisely to remind 
us how valuable each and every life is. [Afterwards, I saw that Da’as Sofrim 
says something very similar, if not identical; baruch she’kivanti.] War may 
be necessary (at times), but we must still bear in mind how important the 
life of each and every individual is. 
 

Rabbi Moshe Krieger 

Bircas HaTorah Parsha Sheet 
The Fruits Of Uninterrupted Torah Study 
In Parshas Shoftim we are commanded to place upon ourselves a king and 
accept his reign. There are certain commandments that apply only to a 
Jewish king, such as a limit on the number of wives he can have, or 
amassing large fortunes. 
In addition, the king has a positive commandment that applies only to him: 
He must have two private sifrei Torah, one that is placed in his personal 
library, and another one that he must have with him at all times (Sanhedrin 
21a). Whether he is indoors or outdoors, in meetings with foreign rulers or 
even at war, this sefer Torah must never leave him. Only in places of tum’ah 
may he briefly put it aside. Moreover, the king “must read from it all of the 
days of his life” (Devarim 17:19). 
This is puzzling. Isn’t every Jew commanded to learn Torah whenever he 
has the time to do so? Why should the king have a special commandment 
to carry a sefer Torah from which he can read at every available moment? 
Isn’t this something expected of all of us? 
My father-in-law, Harav Elimelech Meller, answers (based on the 
Rambam, Laws of Kings 3:6), that the Torah was very “particular that the 
king’s heart not be led astray.” More than anyone else, the Torah sensed 
that a Jewish king’s “heart” — his yiras Shamayim — was at risk because 
of his unique position in Klal Yisrael. A king has broad liberties not enjoyed 
by anyone else. He wields tremendous power over his subjects, he can 
confiscate their property if he sees fit, and his word must be obeyed under 
penalty of death. 
Of course, a Jewish king is not supposed to be a ruthless dictator. He is 
Hashem’s shaliach to bring the Jewish People closer to Hashem. If he uses 
his power wisely, the nation will grow in yiras Shamayim, with him as their 
prime example. 
However, any human being who holds power is at risk of forgetting his true 
purpose. A Jewish king who begins exploiting his power for selfish reasons 
will find his own yiras Shamayim dwindling. The Torah’s remedy for this 
is to command the king to learn Torah constantly, without a break, “all the 
days of his life.” This protects the king’s yiras Shamayim and ensures that 
he remain close to Hashem. 
Rav Chaim Shmuelevitz notes (based on the Mesilas Yesharim 25) that we 
too need ways to ensure that we remain close to Hashem and grow in yiras 
Shamayim. In this regard, the Torah’s command to the king applies to us 
as well: the way to greatness in ruchniyus is to learn Torah without a break. 
Be consistent, don’t stop; keep at Torah study all of the days of our lives. 
The Chazon Ish (in Igeres 1:37) writes that “constant toil in Torah enables 
a person to understand what his purpose is in the world … and strenuous, 
continuous study cuts a Jew free from the fetters of the yetzer hara until his 
soul yearns for a sense of holiness and the sweetness of purity of the 
heart…The more efforts one puts in, the more he reaches these levels.” 
All of this is the result of putting in hours of uninterrupted Torah study! 
Conversely, Rav Chaim Shmuelevitz would use the above to answer a 
question: Why is it that many of the bnei Torah in our generation do not 

reach the levels of yiras Shamayim that were more prevalent in the past? 
Rav Yisrael Salanter would say that as a boy, when the shul gabbai 
announced that the month of Elul was approaching, people’s fear of the 
upcoming Day of Judgment was so real that some even fainted on the spot. 
Such descriptions seem to us other-worldly, but they really happened, and 
in the not so distant past. How did this change come about? Rav Chaim 
would ask. 
In response, he would explain: “It is because we are not immersed in our 
learning. Instead of putting in continuous sessions of learning, we settle for 
sedarim riddled with breaks — breaks for chatting, coffee, telephone calls, 
errands, etc.” 
And this is during our actual learning seder. What happens on Friday-
Shabbos? Or bein Hazemanim? Sometimes these time periods are not just 
“breaks,” but rather whole sections of the year when we are cut off from 
Torah study! This is why we do not reach the levels of yiras Shamayim of 
yore. 
Since Elul is a time when we must come closer to Hashem (in advance of 
the Yamim Hanora’im), many of the yeshivos today place extra emphasis 
on keeping learning continuous. “Don’t go home during Elul; stay in 
yeshiva,” is a familiar policy. “Don’t take Friday afternoon off, either. As 
much as you can, make the learning seder continuous. Fridays, Shabbos, 
don’t relent.” 
Of course, everyone has to gauge his own level and push himself only as 
much as he can handle. For one person, a brief walk outside after an hour 
of learning is necessary to be able to then put in another hour of learning. 
For another person, a brief walk even inside the beis medrash is a needless 
interruption of his learning. What the king’s commandment should teach 
us is that uninterrupted stretches of study is the key to success. How we 
apply it depends on our individual level. 
In addition to serving as Rosh Yeshivas Mir, Rav Aryeh Finkel was a gadol 
in middos. Together with his hasmada and brilliant shiurim was his 
exceptional good-heartedness, humility, yiras Shamayim and happiness — 
even in times of poverty and widowhood. Still, Rav Baruch Dov Povarsky 
comments that “all of Rav Finkel’s outstanding middos were the result of 
his Torah study. With him, an hour of learning meant 60 minutes without 
deviating from the Gemara for a moment, and he learned for hours on end, 
day-in, day-out, irrespective of his circumstances.” 
Rav Finkel would tell bachurim that through learning it is possible to reach 
a level of deveikus where one actually feels Hashem giving him the Torah. 
Certain chavrusos of Rav Finkel claim that he said this based on his own 
personal experience. To others he commented that learning brought him to 
palpable ahavas Hashem, and the sense that Hashem was right there with 
him. 
May we be zoche to put in hours of uninterrupted Torah study! 
Exciting news! Rabbi Krieger will soon be publishing a sefer featuring the “best” of the weekly Parsha sheet. If you would like to share in this celebration, please go to 
www.bircas.org for further details.  
 

Rabbi Label Lam 

Dvar Torah 
A Passion for Justice-Justice 
You shall set up judges and law enforcement officials for yourself in all 
your cities that HASHEM, your G-d, is giving you, for your tribes, and they 
shall judge the people [with] righteous judgment. You shall not pervert 
justice; you shall not show favoritism, and you shall not take a bribe, for 
bribery blinds the eyes of the wise and perverts just words. Justice, justice 
shall you pursue, that you may live and possess the land HASHEM, your 
G-d, is giving you. (Devarim 16:18-20) 
Justice, justice shall you pursue: Seek out a good court – Rashi 
There is a mandate here to have a vital court system at every level of society 
and a way to discover and enforce doing the right thing. The double 
expression of justice-justice shall you pursue sounds a bit bizarre because 
the emphasis should be on the pursuing. “Pursue- pursue justice!Justice, 
justice shall you pursue: Seek out a good court.” Using the verb makes the 
process a valued action that requires investigative energies. However, the 
verse puts the double accent on the “Justice-Justice shall you pursue!” The 
goal must be extreme in its surgical approach. Seek all you want but if 
JUSTICE is not precisely in the center of the center of the target then all 
the sound and fury generated by effort becomes by default an exercise in 
the vague art of distorting truth. 
Justice is not an easy thing to discover! It requires a laser focus! Why is 
that so? Go ask a Rabbi who knows all of the Jewish Code of Law- Hallacha 



  18                                                         waaBtu!NzUqwt – trcdk trcd ihc!
and download the answer from his computer like mind! Well, now we find 
out that knowing the Code of Jewish Law certainly helps in rendering 
decisions but it is not sufficient! Why not? 
The answer may lie in the meaning of the word for Jewish Law- Hallacha. 
It does not mean law. It has to do with going – the way. Why is the verb for 
going the root of the term for law? Life is always going. Situations change 
from moment to moment. Life is constant flux. The Sefer Yetzira which is 
reputed to have been written by Avraham Avinu divides reality into three 
dimensions. OLAM-SHANA-NEFESH! World, Time, and Soul! 
These three continuously form new and original combinations until one 
situation is never quite exactly like another. The Kohain Gadol may enter 
the Holy of Holies on Yom Kippur. He may not go there on any other day. 
No other unqualified person can go there even on Yom Kippur. As the time 
shifts or the person factors changes or the place moves so the Hallacha 
differs. 
Like this, situations and conditions may be similar but they are never 
exactly the same. Should this person put on Tefillin tomorrow? That should 
be easy enough. Who wants to know? Is he of Bar Mitzvah age or not? Is 
tomorrow Shabbos? Does he have a severe stomach issue? Maybe he is 
really a she! Hmmm! 
To appreciate the complexity of this ever fluid picture of our reality that 
Hallacha artfully guides and navigates us through on a moment by moment 
basis let us consider the following oddity as an example. In all the years I 
am going to Shul on Shabbos, and Yom Tov, and Rosh Chodesh, and 
Mondays and Thursdays when the Torah is read when three or more people 
are called up for an Aliya, this thing only happened once. 
We were in Palm Springs at a Hotel for Rosh HaShana with 450 people and 
Dan ben Moshe was called up to the Torah. Two Israeli fellows strode to 
the Bima and stared at each other. Which one was the intended one? 
There is a finite list of Jewish names and when combined with a father’s 
name a new permutation is born. Now in the same synagogue on the same 
Shabbos it becomes an extremely rare occurrence unless you live in a town 
where everyone born during a certain period was named Yoel. 
That judge, the one who is trusted as a decider of Hallacha has a profound 
challenge of matching points of comparison from once situation to another 
and applying precedent to cases that may seem similar but are not quite the 
same! Now that requires loads of knowledge, creativity, and mostly a 
passion for justice-justice! 
To Support Project Genesis- Torah.org Dvar Torah &copy 2016 by Torah.org. Questions or comments? Email feedback@torah.org. Join the Jewish Learning Revolution! 
Torah.org: The Judaism Site brings this and a host of other classes to you every week. Visit http://torah.org or email learn@torah.org to get your own free copy of this 
mailing. Need to change or stop your subscription? Please visit our subscription center, http://torah.org/subscribe/ -- see the links on that page. Permission is granted to 
redistribute, but please give proper attribution and copyright to the author and Torah.org. Both the author and Torah.org reserve certain rights. Email 
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Rabbi Eli Mansour 
Weekly Perasha Insights 
Elul and the Pinhole 
In instructing us how to approach the process of Teshuba (repentance), 
our Sages teach us that the Almighty says, “Open for Me an opening 
like a pinhole,” promising that He will then expand it into an enormous 
space. The message is that once we take the first small step, even the 
size of a “pinhole,” G-d will then come to help us move much further 
and take great strides in improving ourselves and growing. We do not 
have to, and should not, try right away to make drastic changes and to 
become dramatically better. Our challenge is to make a small 
“opening,” to inch forward, and G-d will then help us move even 
further. 
I once asked a certain Rabbi if he had an explanation for why our Sages 
used specifically the metaphor of a pinhole. There are many other 
common examples of small holes that we can make, such as by 
thrusting a finger in the sand. Why did our Sages choose the image of 
a needle puncturing a surface? 
The Rabbi suggested that the hole produced by a needle is tiny, but 
permanent. And this is precisely the message that our Sages wished to 
convey. The process of Teshuba requires us to make small, modest 
commitments that we plan on keeping on a permanent basis, forever. 
The commitment does not have to be big, but it does need to be sincere 
and permanent. Too often, I have seen people make dramatic lifestyle 
changes that don’t last for more than several months. This is not 
Teshuba. This is making a very large hole in the sand, which makes a 
very significant change in the surface, but that change is reversed very 

soon afterward. Teshuba is about a pinhole – making very small 
changes that are permanent and last forever. 
This is a vital message that we need to remember as we now begin the 
month of Elul and begin to prepare for High Holiday season. Preparing 
for the High Holidays does not mean thinking in grandiose terms of the 
drastic changes that we would ideally like to make in our lives. Such 
thoughts will get us nowhere. Nor does it mean trying to make drastic 
changes. The process of Elul is about making “an opening like a 
pinhole,” deciding upon small changes that we can realistically expect 
to maintain on a permanent basis. If we make these modest, pragmatic 
commitments, then G-d will do His part and expand that “pinhole” into 
greater and more significant achievements in our spiritual 
development. 
 

Aish.Com - Rabbi Kalman Packouz 

Shabbat Shalom 
Shoftim 5776 
GOOD MORNING!  Rosh Hashana, is coming upon us in about a month 
(Oct. 2). With so many hours spent in synagogue praying, it makes sense 
to learn how to get your prayers answered. I share with you powerful 
insights from Rabbi Noah Weinberg, founder of Aish HaTorah. Rabbis 
Nechemia and Yitzchak Coopersmith masterfully adapted this and other of 
Rabbi Weinberg's teachings in Wisdom for Living (Artscroll Publishers). 
God is our Father and we are His child. Just as a parent fulfills a child's 
request, so, too, God answers our prayers. But in order to have God answer 
your prayer, you need to know He is willing and able to do so. And you 
have to be honest, sincere and responsible about what you pray for, as King 
David wrote, "The Almighty is close to all those who call upon Him, to all 
who call upon Him sincerely" (Tehillim 145:18). Prayer requires accessing 
your inner core and being real with God. Where are you, and what do you 
really want? It means dropping all pretenses and communicating your 
genuine thoughts and needs, in the reality of God's presence. 
Why do we need to pray? God already knows our needs. He certainly does 
not need us to remind Him of them. So why do we need to pray? Why 
doesn't God just give us what we need without our having to ask? 
God does not need our prayers - we do. Prayer is a reflection of our desires 
and an extension of our power of free choice. It helps us refine and affirm 
what it is we want out of life. If a billionaire father handed his child 
unlimited cash on a silver platter, the child would grow up terribly spoiled 
and irresponsible. Similarly, if God gave us everything automatically, we 
would never be forced to work out what it is we really want in life. Life 
would be comfortable, but we would remain shallow and undeveloped. It 
is through the challenges we face and the efforts we make as a result of 
those challenges that we learn to appreciate the value of what we want. 
God has our best interests at heart. He wants us to earn our growth because 
that is how we retain our independence and become real about what it is we 
want to accomplish. 
Five Aspects to Being Real with Prayer 
1) Get Clear on Your Bottom Line: Is What You Want Good for You? 
To get our prayers answered, we have to know that what we seek is in our 
best interests. Will the fulfillment of this request bring us closer to God or 
push us further away? We can only expect God to answer our prayer if its 
attainment will bring us closer to reality, not escapism. 
We cannot expect the Almighty to give fulfill our requests so that we can 
do the wrong thing. To avoid this mistake, we need to do the work of 
clarifying our desires. We need to ask ourselves: Why do we want this? 
Does the Almighty want us to have this? God's answer - whether yes or no 
- always tells us something important about ourselves or will likely give us 
insight into the validity of what we are seeking. 
Before you ask, make sure what you are praying for is good for you. 
2) Be Responsible, Make an Effort 
Prayer is not an escape from personal effort and responsibility. It is a tool 
to help us refine our understanding of what we want and to realize that God 
is the true source of all that we accomplish. 
Prayer focuses us on reality. If we are serious about what we are praying 
for, then we first need to be responsible and put in our best efforts to make 
it happen. Prayer is not a wish; it is predicated on working hard and taking 
responsibility. 
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Ask yourself: Do I really want to accomplish this? Am I willing to take 
responsibility to do what I can to attain it? How much am I prepared to 
sacrifice for it? 
(To be continued next week...) 
Torah Portion of the week: Shoftim 
Topics in this week's portion include: Judges and Justice, "Sacred Trees 
and Pillars," Blemished Sacrifice, Penalties for Idolatry, The Supreme 
Court, The King, Levitical Priests, Priestly Portions, Special Service, 
Divination and Prophecy, Cities of Refuge, Murder, Preserving 
Boundaries, Conspiring Witnesses, Preparing for War, Taking Captives, 
Conducting a Siege and the Case of the Unsolved Murder. 
This week we have the famous admonition: "Righteousness, Righteousness 
shall you pursue, so that you will live and possess the Land that the 
Almighty your God, gives you" (Deut. 16:20). 
Dvar Torah 
from Twerski on Chumash by Rabbi Abraham J. Twerski, M.D. 
The Torah states: 
"You shall be wholehearted with your God" (Deut. 18:13). 
How are we to understand this verse? 
The Alshich interprets this verse to mean that one should be sincere in his 
observance of Torah even when one is alone with God, when no one else 
sees what he is doing. 
Rabbi Mendel of Kotzk comments, "Your devotion toward God should be 
whole and not fragmented. If you do some things for God and others for 
yourself, then you are not being wholehearted with God." 
These two interpretations are complementary. The person who is observant 
of Torah only when others see him, but when in complete privacy may 
transgress Torah, is really not devoted to God at all. Rather, his public 
observance of mitzvos is self-serving. 
Wholeheartedness with God requires that even those permissible things we 
do should be directed toward the Divine service. Ideally, food should be 
eaten not for the gustatory delight, but because the energy derived from 
eating the food can be utilized in doing mitzvos. 
Pirke Avos 2:18 
Rabbi Shimon would say: Be meticulous with the reading of the Shma and 
with prayer. When you pray, do not make your prayers routine, but (an 
entreaty for) mercy and a supplication before the Almighty, as is stated "For 
He is gracious and merciful, slow to anger and abundant in loving kindness, 
and relenting of punishment'' (Joel 2:13). And do not judge yourself to be 
wicked. 
Quote of the Week 
Life is fragile -- handle with prayer 
Mazal Tov on the Bar Mitzvah of Parker Gary Zidel 
From your loving Family, Paul, Meri and Lexi 
In Memory of Darel Parks 
Love, Dad and Mom 
In Loving Memory Morris Broad 
In Loving Memory of Jacquie Skolnick 
This article can also be read at: http://www.aish.com/tp/ss/ssw/392284811.html Like what you read? As a non-profit organization, Aish.com relies on readers like you 
to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like you around the world. Make a secure 
donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright 
© 1995 - 2016 Aish.com - http://www.aish.com  
 

Rabbi Eliezer Parkoff 

Weekly Chizuk 
Parshas Shoftim 
Elul! 
You shall set up judges and law enforcement officials for yourself in all 
your gates. (Devorim 16:18) 
The simple reading of this possuk describes the mitzvah to set up a legal 
system in every city. Rav Moshe Feinstein zt"l (Dorash Moshe) points out, 
however, that the word: "lecho (for yourself)," seems superfluous and 
disjointed. This commandment directed at society in general could have 
simply stated "appoint judges and officers." Why did the Torah add the 
word: "lecho"? 
Rav Moshe explains that the Torah is teaching us a very fundamental 
concept. In addition to the need for society at large to have these shoftim 
and shotrim (law enforcement agencies), each individual must be both a 
judge and officer over himself. "Lecho - for you." Over you. You must 
constantly oversee your own actions like a judge and making sure that they 
are what they should be. Secondly, you must also be a policeman to give 
yourself a ticket when you overstep your bounds. 

Where should these judges sit? "B'chol sh'a'recha (in all of your gates)." 
The Shla"h Hakodesh writes that a person has seven gates: two eyes, two 
ears, two nostrils and a mouth which are the gates between the person and 
all that surrounds him. You should "appoint judges" on "all your gates," 
that all your senses should be led by the "judges" of your soul, the intellect 
of the Divine soul with which one learns Torah. The Torah should control 
the functioning of one's sensory powers. 
The way that these gates are used will either build or destroy the person. A 
person must appoint shoftim and shotrim to control the flow through these 
gates. 
This parsha is an excellent introduction to Elul. It is now only a few weeks 
until Rosh Hashana, the Day of Judgment. In the olden days, says Rav 
Yisroel Salanter (Ohr Yisroel 14), people would tremble at the mere word 
Elul. A reminder that Yom HaDin loomed in the near future was enough of 
a jolt to scare people. What is strange, says Rav Yisroel Salanter, is that 
one would think that those people who are far away from Avodas Hashem 
all year round, would be the most scared come Elul time. Yet quite the 
opposite is true. The Yirei Shamayim (the G-d fearing individuals) get 
nervous Elul time, while the rest continue with business as usual. Why? 
Rav Yisroel Salanter says that there are two reasons, one gashmiyos and 
one ruchniyos. From a gashmiyos (physical) point of view, a person suffers 
from "hergel" - habit. He is so used to everything, he has become numb and 
nothing fazes him. In terms of ruchniyos (the spiritual), each aveira puts a 
layer of tumah on the sinner. With tumah covering you, the world looks 
much different. You cannot see kedusha. You cannot appreciate an Elul. 
Even the mitzvos you do are tainted due to the condition you have created 
for yourself. 
So how does one break out of the mess and get on the road to recovery. 
Mussar! Only mussar can cut through the grime and touch the depths of the 
Neshama. Mussar breaks the heart and turns it towards good. Elul is time 
of mussar. Everyone should choose their own mussar sefer for Elul. Many 
are even translated into English. (In our day and age, the sefer has been 
replaced by recorded shiurim.) There are also many contemporary gedolim 
that have written classics in their own right. Pick one up, any one. By time 
you put it down you will not be the same, and neither will your Rosh 
Hashana. 
Rav Chaim Walkin (Mashgiach of Yeshiva Ateres Yisrael - Yerushalayim) 
once spoke about his mother who was born in Radin and grew up in the 
very home of the Chofetz Chaim zt'l. She told him: "By us in the village, 
they used to say that in Elul, even the fish in the water trembled!" The 
ambience of Elul was felt not only in the yeshiva itself, but it enveloped the 
entire village of Radin! 
R' Mordechai Mann zt"l explained it thus: In the nature of things, a person 
views everything in relationship to the particular aspect which interests 
him. When a tailor sees a person, he immediately notices what clothes he 
is wearing; a shoemaker looks at a person's shoes and so on. 
Elul permeates the very being of every single person to the degree that 
when one sees fish swimming in the river, he cannot help asking himself: 
Why are they swimming so frantically? It must be that they are trembling 
from the fact of its being Elul. 
When summoned by his disciples on Rosh Hashanah eve and told that 
ma'ariv was about to commence, the Alter from Kelm would be seized by 
trembling and would quaver, "I am being summoned for judgment!" 
He once overheard some yeshiva students discussing the arba minim in the 
month of Elul. "Well, then, are you already finished and done with the Yom 
Hadin?" he asked. 
We have the minhag that during Elul every morning after Shacharis, we 
blow the shofar. The Tur (581) remarks that this is to wake you up, 
"Yidden, do Teshuvah!" When a shofar is blown in the city, it is an air raid 
siren, and everyone becomes gripped with fear. So writes the Tur. 
The shofar is a moshol. Everything that happens to a Yid is a message, it's 
a wakeup call. One trained in seeing hashgacha pratis will start seeing 
everything as a Heavenly sent message. 
"A person doesn't bruise his finger here below unless they announce it 
above" (Chulin 7b). Imagine that there is an event in your neighborhood 
and they want to publicize it. So they set up loud speakers, they have cars 
driving up and down the streets announcing the event. They put up notices 
in every shul and beis midrash; people should know there is an event. That's 
an announcement. 
The Chazal don't say that there is a decree from above. The gemara says 
they announce it. That means that in all the Spiritual spheres, in all the 
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Heavens there is an announcement, "Ploni ben Ploni is going to nick his 
finger today." They announce above in Heaven every single thing that 
happens to us. 
The Ribnitzer Rebbe was a very great tzaddik. He was an Ish Kodesh, a 
holy person. He had a reputation as a wonder-worker. People came to him 
with the most difficult tzoros and his tefillos brought people many yeshuos. 
The Ribnitzer Rebbe was once coming down from the Aron Kodesh when 
he slipped on one of the steps and fell. Everyone ran over to him to help 
him, but they saw he wasn't getting up. They asked, "Is the Rebbe all right? 
Why isn't the Rebbe getting up?" "I'm fine," he answered. "I'm just thinking 
to myself. Why did I fall? If I fell, HaKadosh Baruch Hu made me fall; 
there must be a reason for it. I need to think. HaKadosh Baruch Hu is 
talking to me." 
Rebbe Yaakov Yosef HaCohen (the Toldos) was standing together with the 
Baal Shem Tov discussing various thoughts in Torah (according to this 
version of the story, there are other versions involving other personalities). 
The Baal Shem expressed the belief that everything that happens and you 
notice it, is a message relevant to you. If something occurs in the world, 
and you become aware of it, that means that you are being sent a message 
from Heaven. The Baal Shem Tov added that this is true even if it seems to 
be very insignificant, and even if it seems entirely natural, still, since 
everything that happens in the world is ordained by Hashem, even your 
becoming aware of this event is also ordained by Hashem, so it means that 
it contains some message. 
As they were discussing this concept, a gentile worker passed by and 
peeked through the open window and said, "Good Morning Rebbe, is there 
anything that needs fixing today?" He was a worker looking for a job. 
"No, not today; everything seems to be in order," the Baal Shem replied. 
The workman could not accept the answer, he needed work. So he blurted 
out, "Rebbe, if you look hard enough you'll always find something that 
needs repair. The Baal Shem turned to Rav Yaakov Yosef and said, "Do 
you realize that we have just been sent a message from the Ribono Shel 
Olam. If you look hard enough, you can always find something that can be 
fixed up. Never think you're perfect." 
Rav Yaakov Yosef was not ready to accept this idea. "If Hashem has such 
a lofty message, is He going to send it through a goyishe laborer? I can't 
accept that." 
The Baal Shem Tov looked at him and retorted, "You can, you just don't 
want to." 
Rav Yaakov Yosef left the Baal Shem Tov's house, reflecting upon the 
conversation. As he was standing there, a goyishe farmer passed by with a 
wagon load of hay. (Other versions relate this story happening to Rav 
Zusha.) As he drives by, a few bales of hay become loose and fall off the 
wagon. The goy stops his wagon and gets off and looks at Rav Yaakov 
Yosef and asks, "Can you help me lift these bales of hay back on the 
wagon? They're too heavy for me to lift." Rav Yaakov Yosef replied, "I'm 
sorry, but they're too heavy for me too." 
The goy looked at him and said, "You can. You just don't want to!" 
That did it. He was convinced. A Heavenly message can come even through 
a goyishe wagon driver. 
So when we hear the shofar we should realize that it is not just a musical 
instrument. It is not just a nice minhag. Hashem is talking to us, "Yidden, 
do Teshuvah!" 
Wishing everyone a Gut Shabbos! 
© Rabbi Eliezer Parkoff 4 Panim Meirot, Jerusalem 94423 Israel Tel: 732-858-1257 Rabbi Parkoff is author of "Chizuk!" and "Trust Me!" (Feldheim Publishers), and 
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Rabbi Moshe Pogrow - Ani Maamin Foundation 

Gem Of The Week From RSR”H 
Fortune Telling 
Tamim tihyeh im Hashem Elokecha, we are told, but what does it mean to 
be tamim? Not even the smallest details of our lives can be detached from 
G-d. Consequently, all the supernatural fortune-telling practices described 
in the parsha are banned. Only G-d is the Director of our fate. 
Sticks, black cats, or even the dead cannot predict what lies in store for us. 
We may not use them to decide what to do. We can ask only Hashem about 
our future—assuming that knowledge of the future is even necessary for a 
person who is tamim with Hashem. We can only seek instruction from 
Hashem—assuming Hashem had not already given us the instructions of 
the Torah. One who is tamim is so engrossed in Hashem that he thinks only 
of his duties at the present moment. As for his success and his future—he 
puts his trust in Hashem. One who is tamim is serene, immune to worry. 

Other nations lack such trust in G-d. They need success to satisfy their 
passions, and chasing after success makes one feel helpless in the 
randomness of the external world. And so they resort to soothsayers and 
fortune-tellers to conduct their affairs. 
But for us? G-d drew us close and entered into a relationship with us. Torah, 
both written and oral, contains everything we need to accomplish our life’s 
mission. Lo bashamayim hi—the Torah is entrusted to the intellect. To 
study, teach, and observe it, we do not need supernatural insight. In the 
study of Torah, not even prophecy carries weight. We have no need for 
further disclosure from the heavens. 
We do have prophets, but not in place of the superstitions found in other 
nations. Hashem sends us nevi’im not so that we can find out what we want 
to know, but so that the navi may tell us what Hashem wants us to know. 
The pasuk says eilav tishma’un, not oso tishalun- you should not consult 
him; you should obey him. The prophet is not our tool; he is G-d’s. 
Generally, miracles and predictions are not the real mission of nevi’im. 
Prophets give the people insight into themselves and Hashem. They give 
over an understanding of the present and expectations for the future, so as 
to encourage their people to do good. They inspire courage and faithfulness 
to Hashem and the Torah through all the trials of the ages. That is the real 
calling of the nevi’im. Thanks to them, we became a people who go through 
history with open eyes that see G-d. 
Have a wonderful Shabbos,  
Moshe Pogrow, Director, Ani Maamin Foundation 
Please note: The “Gem of the Week,” is based on excerpts from Rav Shamshon Raphael Hirsch zt”l’s 
commentary on Chumash, with permission from the publisher. 
 

Rabbi Mordechai Rhine 

Rabbi's Message 
Do You Know You? 
The mitzvah of Eglah Arufa is well known. If a person was found killed 
outside of the city, the sages must come and, with great gravity, perform a 
ritual acknowledging the loss. They must declare that it was not due to their 
negligence that the person was killed. 
The commentaries wonder why this mitzvah of Eglah Arufa is placed 
between two mitzvos about war: Not to cut down a fruit tree when setting 
siege on a city, and the mitzva regarding a woman captured in battle. What 
is the connection between Eglah Arufa and war? 
During my youth I was fond of reading biographies of people who fought 
in the IDF. I once read a story written by someone who fought in the Six 
Day War. He wrote that a few weeks after the war he was driving on a 
highway when suddenly he found that traffic had come to a standstill. He 
got out of his car to see what was going on and he saw that a car had slipped 
down an embankment and people were trying to help the driver out to 
safety. He writes that he remembers thinking at the moment, "What is the 
big fuss. During battle, tens of people were in such situations- in tanks, 
trucks, and cars- and we just kept moving forward. What is the big deal?" 
I believe that by placing the mitzvah of Eglah Arufa amongst the laws of 
battle, the Torah is sharing a precious message. Often circumstances will 
bestow a certain perspective upon us. But we must remain in touch with 
our own value system.  Experiencing the ravages of war should not 
desensitize us to the loss of even a single person. 
Sometimes when the media reports battles or "incidents", they report losses 
as if they are statistics in a game of sports. This side lost 5; the other side 
lost 10. The listener might actually think that if they lost fewer people they 
are the winner. The impression might be given that it is like a basketball or 
soccer game. The Torah comes to remind us that even after witnessing the 
losses of war, we must remain sensitive to each individual loss, because 
that is our value system. 
Similarly, we are often sucked into the value system that surrounds us. We 
define victory and failure accordingly. This demands a reality check: What 
are the values that we hold dear? 
For many years Jewish continuity was gauged by the intermarriage rate. 
This is a view that was thrust upon us, but it is not a Jewish perspective.  A 
Jewish community that just manages to marry Jewish does not a have a 
strong prognosis of continuity. Upon contemplation many will feel that a 
different definition involving vibrant education and observance might 
better express our feelings of success.   
Similarly, a person may grow up feeling that when they own a certain class 
of vehicle, or own a certain type of home, they will have "arrived." It is 
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worth considering whether those are sentiments that really represent one's 
own value system. If they do, then they are a reflection of self. But if they 
don't, then one's definition of "arriving" needs to be revisited to accurately 
portray what a person feels is important. 
The Torah recognizes that a person can go through life experiences that will 
impact his or her perception of even the most basic values. The value of life 
can be diminished as a result of war. By strategically placing Eglah Arufa 
right in between other war related mitzvos, the Torah reminds us to retain 
our treasured value system even as we encounter the challenges of life. 
With best wishes for a wonderful Shabbos. 
Rabbi Mordechai Rhine is the Rav of Southeast Hebrew Congregation- Knesset Yehoshua in Silver Spring, MD. He also serves on the Executive Board of the Vaad of 
Greater Washington, and is the Director of TEACH613, an organization which promotes Torah and mitzvah education through classes and virtual media. Rabbi Rhine's 
"Take Ten for Talmud" ten minute audio program based on Daf Hayomi is available by free e-mail subscription. His book, "The Magic of Shabbos," and the Perek 
Shirah Collection CD Series are available in Judaica stores, and through www.teach613.org. He can be contacted at RMRhine@teach613.org © 2016 by TEACH613TM  
 

Rabbi Lord Jonathan Sacks 

Covenant & Conversation 
The Greatness of Humility (Shoftim 5776) 
5 September 2016 
At a dinner to celebrate the work of a communal leader, the guest speaker 
paid tribute to his many qualities: his dedication, hard work and foresight. 
As he sat down the leader leaned over and said, “You forgot to mention one 
thing.” “What was that?” asked the speaker. The leader replied, “My 
humility.” 
Quite so. Great leaders have many qualities, but humility is usually not one 
of them. With rare exceptions they tend to be ambitious, with a high 
measure of self regard. They expect to be obeyed, honoured, respected, 
even feared. They may wear their superiority effortlessly – Eleanor 
Roosevelt called this “wearing an invisible crown” – but there is a 
difference between this and humility. 
This makes one provision in our parsha unexpected and powerful. The 
Torah is speaking about a king. Knowing, as Lord Acton put it, that power 
tends to corrupt and absolute power corrupts absolutely, it specifies three 
temptations to which a king in ancient times was exposed. A king, it says, 
should not accumulate many horses or wives or wealth – the three traps into 
which, centuries later, King Solomon eventually fell. Then it adds: 
When [the king] is established on his royal throne, he is to write for himself 
on a scroll a copy of this Torah … It is to be with him, and he is to read it 
all the days of his life so that he may learn to be in awe of the Lord his God 
and follow carefully all the words of this law and these decrees and not feel 
superior to his brethren or turn from the law to the right or to the left. Then 
he and his descendants will reign a long time in the midst of Israel. (Deut. 
17:18-20) 
If a king, whom all are bound to honour, is commanded to be humble – “not 
feel superior to his brethren” –  how much more so the rest of us. Moses, 
the greatest leader the Jewish people ever had, was “very humble, more so 
than anyone on the face of the earth” (Num. 12:3). Was it that he was great 
because he was humble, or humble because he was great? Either way, as 
R. Johanan said of God himself, “Wherever you find his greatness there 
you find his humility.”[1] 
This is one of the genuine revolutions Judaism brought about in the history 
of spirituality. The idea that a king in the ancient world should be humble 
would have seemed farcical. We can still today see, in the ruins and relics 
of Mesopotamia and Egypt, an almost endless series of vanity projects 
created by rulers in honour of themselves. Ramses II had four statues of 
himself and two of Queen Nefertiti placed on the front of the Temple at 
Abu Simbel. At 33 feet high, they are almost twice the height of Lincoln’s 
statue in Washington. 
Aristotle would not have understood the idea that humility is a virtue. For 
him the megalopsychos, the great-souled man, was an aristocrat, conscious 
of his superiority to the mass of humankind. Humility, along with 
obedience, servitude and self-abasement, was for the lower orders, those 
who had been born not to rule but to be ruled. The idea that a king should 
be humble was a radically new idea introduced by Judaism and later 
adopted by Christianity. 
This is a clear example of how spirituality makes a difference to the way 
we act, feel and think. Believing that there is a God in whose presence we 
stand means that we are not the centre of our world. God is. “I am dust and 
ashes,” said Abraham, the father of faith. “Who am I?” said Moses, the 
greatest of the prophets. This did not render them servile or sycophantic. It 
was precisely at the moment Abraham called himself dust and ashes that he 
challenged God on the justice of His proposed punishment of Sodom and 
the cities of the plain. It was Moses, the humblest of men, who urged God 

to forgive the people, and if not, “Blot me out of the book You have 
written.” These were among the boldest spirits humanity has ever 
produced. 
There is a fundamental difference between two words in Hebrew: anivut, 
“humility”, and shiflut, “self-abasement”. So different are they that 
Maimonides defined humility as the middle path between shiflut and 
pride.[2] Humility is not low self-regard. That is shiflut. Humility means 
that you are secure enough not to need to be reassured by others. It means 
that you don’t feel you have to prove yourself by showing that you are 
cleverer, smarter, more gifted or successful than others. You are secure 
because you live in God’s love. He has faith in you even if you do not. You 
do not need to compare yourself to others. You have your task, they have 
theirs, and that leads you to co-operate, not compete. 
This means that you can see other people and value them for what they are. 
They are not just a series of mirrors at which you look only to see your own 
reflection. Secure in yourself you can value others. Confident in your 
identity you can value the people not like you. Humility is the self turned 
outward. It is the understanding that “It’s not about you.” 
Already in 1979 the late Christopher Lasch published a book entitled The 
Culture of Narcissism, subtitled, American life in an age of diminished 
expectations. It was a prophetic work. In it he argued that the breakdown 
of family, community and faith had left us fundamentally insecure, 
deprived of the traditional supports of identity and worth. He did not live 
to see the age of the selfie, the Facebook profile, designer labels worn on 
the outside, and the many other forms of “advertisements for myself”, but 
he would not have been surprised. Narcissism, he argued, is a form of 
insecurity, needing constant reassurance and regular injections of self-
esteem. It is, quite simply, not the best way to live. 
I sometimes think that narcissism and the loss of religious faith go hand in 
hand. When we lose faith in God, what is left at the centre of consciousness 
is the self. It is no coincidence that the greatest of modern atheists, 
Nietzsche, was the man who saw humility as a vice, not a virtue. He 
described it as the revenge of the weak against the strong. Nor is it 
accidental that one of his last works was entitled, “Why I am So Clever.”[3] 
Shortly after writing it he descended into the madness that enveloped him 
for the last eleven years of his life. 
You do not have to be religious to understand the importance of humility. 
In 2014 the Harvard Business Review published the results of a survey that 
showed that “The best leaders are humble leaders.”[4] They learn from 
criticism. They are confident enough to empower others and praise their 
contributions. They take personal risks for the sake of the greater good. 
They inspire loyalty and strong team spirit. And what applies to leaders 
applies to each of us as marriage partners, parents, fellow-workers, 
members of communities and friends. 
One of the most humble people I ever met was the late Lubavitcher Rebbe, 
Rabbi Menachem Mendel Schneerson. There was nothing self-abasing 
about him. He carried himself with quiet dignity. He was self-confident and 
had an almost regal bearing. But when you were alone with him, he made 
you feel you were the most important person in the room. It was an 
extraordinary gift. It was “royalty without a crown.” It was “greatness in 
plain clothes.” It taught me that humility is not thinking you are small. It is 
thinking that other people have greatness within them. 
Ezra Taft Benson said that “pride is concerned with who is right; humility 
is concerned with what is right.” To serve God in love, said Maimonides, 
is to do what is truly right because it is truly right and for no other reason.[5] 
Love is selfless. Forgiveness is selfless. So is altruism. When we place the 
self at the centre of our universe, we eventually turn everyone and 
everything into a means to our ends. That diminishes them, which 
diminishes us. Humility means living by the light of that-which-is-greater-
than-me. When God is at the centre of our lives, we open ourselves up to 
the glory of creation and the beauty of other people. The smaller the self, 
the wider the radius of our world. 
1. Pesikta Zutrata, Ekev. 
2. Maimonides, Eight Chapters, ch. 4; Commentary to Avot, 4:4. In Hilkhot 
Teshuvah 9:1, he defines shiflut as the opposite of malkhut, sovereignty. 
3. Part of the work published as Ecce Homo. 
4. Jeanine Prime and Elizabeth Salib, ‘The Best Leaders are Humble 
Leaders’, Harvard Business Review, 12 May 2014. 
5. Maimonides, Hilkhot Teshuva 10:2. 
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Rabbi A. Leib Scheinbaum 

Peninim on the Torah 
Parashas Shoftim 
Judges and officers shall you appoint in all your cities… and they shall 
judge the people with righteous judgment. (16:18) 
It is almost that time of year when Hashem makes a reckoning of our deeds 
of the past year and renders His decisions for the coming year. We all could 
use "help" in obtaining favorable judgments. The easiest and most 
propitious way is by doing all that is asked of us. In other words, good 
people will receive a good judgment. What about those who were not 
perfect, who made their share of mistakes, who committed sins without 
malice (of course), but sins nonetheless? What is the best advice for them, 
other than teshuvah and going through the process of change? We all want 
to be good, but "things" happen. Horav Levi Yitzchak, zl, m'Berditchev, 
the holy advocate of the Jewish People, derives an answer from this pasuk. 
Hashem judges us all. He wants to give us all a "passing" grade, to render 
judgment that our mortal lives will continue without "pause," but He 
requires isarussa d'l'tatta, an arousement from below. His Heavenly 
compassion is ready and waiting, but, unless we act in an inspiring manner, 
the compassion will not go into effect. We must show Hashem that we are 
compassionate, that we care about His children, that we overlook their 
errors, the hurt they have caused us; only then can we expect something in 
return. 
There are two sides to every story, but, when we are upset, we see only our 
side of the story. We neither care nor want to hear the other person's reasons 
for acting the way he did. Are we melamed z'chus, seek to justify another 
person's actions, or do we malign him as soon as we become his victim? 
Shoftim v'shotrim titen lecha - "Judges shall you appoint for yourselves." 
You can help adjudicate your Heavenly decision by judging your fellow 
man in a positive light. By judging others favorably, you are, in turn, 
catalyzing your own favorable judgment. Indeed, the Baal Shem Tov writes 
that a person is judged by Heaven in accordance with the manner that he 
judges others. When his day of judgment arrives, he will be shown how he 
judged others. He will be judged commensurate with the way he judged 
others. When we view the actions of others and comment about it, we are 
actually rendering judgment - against/for ourselves. How we view them is 
how we will be judged. The Sfas Emes explains that this is the reason the 
Tanna in Pirkei Avos (1:6) says: Hevei dan es kol ha'adam l'kaf z'chus, 
"Judge everyone favorably." Since when are we judges? Does our opinion 
of another person's actions constitute a judgment? In essence, we are 
judging ourselves. How we perceive others will be used one day as the 
measuring stick for our own judgment. 
The Tzror HaMor suggests that this pasuk is alluding to the requirement to 
introspect and judge oneself prior to rendering judgment concerning the 
actions of others. Titen lecha - (judge) yourself! Make sure that you are 
perfect, that you are faultless. Double standard judgment - whereby we see 
the faults of others, but remain oblivious to our own deficiencies (which 
are often worse than those of others) - is the natural perspective for many. 
I think the reason for this is simple. In order to see oneself, it is necessary 
to use a mirror. What we do not realize, explains the Baal Shem Tov, is that 
"mirror" reflects the actions of others. Hashem shows us the errors of others 
as a message: "That is you!" The actions of others, which "happen" to come 
to our attention, are done so by design. We are to perceive what others do, 
so that we realize that these shortcomings are ours. Whatever we see in 
others is a mirror image of our actions. How we judge them will reflect 
upon our own judgment. 
A milkman and a baker would do business together. One day, the baker 
claimed that the milkman was cheating him (and others). Every day, he 
delivered a flask of milk that was supposed to weigh one kilogram, and, 
when he weighed it, it weighed only 900 grams. The judge felt that this was 
a legitimate accusation. Turning to the milkman, the judge asked, "Do you 
have a good scale?" 
"No," replied the milkman. 
"So how do you weigh your products?" the judge asked. 
"I have a large board," the milkman explained, "upon which I place the 
container of milk on one side." 
"What do you place on the other side as a weight?" the judge asked. "Do 
you have a kilogram weight?" 

"No. I use the loaf of bread which I purchase from the baker as a kilogram 
of weight." The milkman replied. 
What a powerful story - but so very true. We often judge others by our 
standard, which, for the most part, is in and of itself flawed. 
One more story. A man was having shalom bayis issues. He decided that 
he would purchase his wife a gift as a token of reconciliation. This would 
start them off on the path towards marital harmony. He began to think, 
"What is there which was practical and would have lasting meaning?" 
(Obviously, he realized that jewelry goes out of style with the whim of the 
moment.) One of the major areas of dispute between them was the fact that 
she ignored him. He felt that she was slowly becoming hard of hearing. 
Perhaps, he would buy her a state of the art hearing-aid. (Imagine bringing 
your wife a hearing aid and expect it to bolster shalom bayis!) He went to 
the store and explained his predicament to the owner. He wanted the finest 
hearing-aid. Money was no object. 
"There are all types of hearing-aids," the owner explained. "It all depends 
upon your wife's level of hearing loss. If it is only from a distance, I would 
give you one type. If her loss is acute, I would give you a stronger one. 
Perhaps you could bring her in and I would measure her hearing to 
determine which hearing-aid is best suited for her." 
"No," the husband replied. "That will not work. This is supposed to be a 
surprise. She cannot come to the store." 
"Then the only advice I can give you is that you measure her hearing loss 
by speaking to her from a distance and then moving closer and closer until 
you can determine when she begins to hear your voice," the owner advised. 
"Great idea," the man said, and he immediately proceeded home to "test" 
his wife's hearing. At the bottom of the steps to his second floor apartment, 
he called out, "I am home. How are you?" - No answer. He went up part 
way on the steps and called out, "Hello. I came home early. What is for 
dinner?" - Once again, no answer. He entered the apartment and called out, 
"It is so good to be home. I am really looking forward to a great meal. What 
is for dinner?" - No answer. This was getting serious. Finally, he walked 
into the kitchen and almost yelled, "Hi. I am home. What are you cooking 
there?" This time, his wife "finally" answered, "Four times I told you hello 
and gave you tonight's menu. How many times do you have to ask the same 
question?" 
At that moment, it dawned on the husband that his wife did not have a 
hearing problem. He did! 
It is so easy and so common to place our faults on someone else. Thus, the 
Torah tells us to judge yourself - first. The negativity you see across the 
table is a mirror image of your own shortcomings. 
It shall be with him and he shall read from it all the days of his life… so 
that his heart does not become haughty over his brethren. (17:19,20) 
Arrogance is an indication of a defective character. Arrogant people are 
(often) those who failed to be recognized and respected by others who are 
important to them. Their solution is to lord it over others to whom they feel 
superior, thus receiving acknowledgment by force. Most often, the arrogant 
person has nothing about which to be haughty. It is like air puffed into an 
empty container. When it dissipates, the container returns to its original 
vacuous state. Having recently read a "confession" of a "once" arrogant 
person (the "pin" that releases the air had allowed him to finally see his true 
self), I cannot help but share of his observations. Who knows? Someone 
may even read this and take it to heart. 
The "once" arrogant person's observation was founded on the notion that 
his youthful arrogance was based on a superiority complex brought on by 
an abundance of early successes. Eventually, life has a way of restoring 
one's humility. He quotes a well-known maxim, "Be kind to those while 
climbing the ladder of success, for they are the ones you will meet on the 
way down as well." Success has that opiate effect that blinds a person to 
his own shortcomings. At the end, we are given the opportunity to see the 
truth (if we are fortunate; some never see, because they refuse to open their 
eyes and look) which will humble us. 
Why such a long hakdamah, preface, to the dvar Torah? I think that the 
preface allows one to have a deeper understanding of the dvar Torah. 
Veritably, only one who has spent his life learning Torah, plumbing its 
depths and familiarizing himself with its profundities, will understand that 
it is by far the consummate educational text. There is nothing like Torah, 
because it is Divinely authored. The Gerrer Rebbe, Shlita, interprets the 
above pasuk concerning the Torah's fear that the Jewish king might become 
haughty as the result of his constant study of Torah. Since he is enjoined to 
have the Torah with him always and to use it as his primary text, studying 
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from it, applying its lessons as the inspiration for his life and endeavor, 
there is the fear that having such mastery might lead to arrogance. 
Otherwise, there is no reason to be impressed by anything else he has 
achieved. The only achievement of value, the only area of success that has 
any enduring significance and eminence, is accomplishment in Torah. 
Otherwise, what does he have to be arrogant about? 
It happened a number of times that a student would present the Lev 
Simchah with a kvitel, written petition requesting a blessing (which is 
common fare in Chassidic circles), asking for advice and blessing on how 
to ward off the inclination towards haughtiness. The Rebbe looked at him 
almost incredulously; "Gaavah, arrogance? Have you mastered half of Shas 
by heart?" the Rebbe asked. "No!" "Yet you fear becoming arrogant?" The 
Rebbe was (not subtly) implying that unless he had mastered an incredible 
amount of Torah by heart, there was nothing to be arrogant about. 
How true. Everything that is material/physical is fleeting: here today; gone 
tomorrow. Torah is everlasting, and mastery of Torah is indicative of one 
who possesses an enduring treasure. Someone who has achieved such 
distinction in Torah is blessed. 
He shall flee to one of these cities and live. (19:5) 
The purpose of the city of refuge was to protect the inadvertent murderer 
from the wrath of the goel ha'dam, redeemer/close relative, who seeks to 
avenge the death of his relative. The word v'chai, "and live," has a powerful 
connotation. Chazal teach (Makkos 10b), "If a student goes into exile, his 
rebbe goes with him; if a rebbe goes into exile, his yeshivah goes with him. 
Avid lei midi d'tihevei lei chiyussa, "Provide him with arrangements that 
will enable him to live." 
Apparently, another rebbe would not suffice. The inadvertent murderer 
requires his personal rebbe from whom he had been learning until the 
tragedy which exiled him took place. A rebbe is everything to a Torah 
student. Torah is life, and to study Torah from someone other than his rebbe 
means diminished life. The Torah says that he must maintain the same 
quality of life that he has had until now. Furthermore, when the rebbe joins 
the student in exile, he does not go alone. His other students in the yeshivah 
will follow him, since he is the source of their life. This is a tall order and 
much to demand from both the rebbe and his students. This is the degree of 
relationship that (should) exist(s) between a talmid, student, and his rebbe. 
It is his life. 
Clearly, not all of us have such a relationship with our rebbeim - but we 
should. The Torah sees this as a required relationship in order to achieve 
true success in Torah. When Torah is one's source of life, and his rebbe 
serves as the lifeline to that source, his learning is tantamount to breathing. 
Horav Aharon Leib Shteinman, Shlita, relates that he heard from Horav 
Simchah Zelig Riger, zl, who claimed that the following incident was an 
accepted tradition attributed to Horav Chaim Volozhiner, zl, primary 
disciple of the Gaon, zl, m'Vilna. When the Gaon died, there was within the 
body of one of the Vilna's Jews a gilgul, transmigrated soul, who suddenly 
began to shriek that he must leave. Apparently, there was too much 
kedushah, holiness, in the "air," since all of the Tannaim, Amoraim, 
Gaonim and Rishonim, whose works and commentary the Gaon had spent 
his life studying, had come to accompany his soul to Gan Eden. Such was 
the Gaon's relationship with the Torah that he learned. 
On a more recent note, Horav Yehoshua Shiff, zl, student of Horav Shlomo 
Heyman, zl, Rosh Yeshivah of Torah Vodaath, who had first served as 
Rosh Yeshivah, Rameilles, Vilna, related that he was in the room shortly 
before his rebbe's holy soul returned to its Heavenly source. An hour before 
his passing, the Rosh Yeshivah declared, "Bring a chair. Rav Akiva Eiger 
has arrived." A few moments went by and he said, "Bring another chair, 
Rav Chaim Ozer Grodzenski has come." The Rosh Yeshivah, who 
moments earlier was so close to death, perked up, and his eyes began to 
shine. His rebbeim had come to escort him "Home." (While Rav Akiva 
Eiger was not his rebbe, the Rosh Yeshivah had spent much of his Torah 
career studying and elucidating the words of Rav Akiva Eiger. Rav Chaim 
Ozer was the Nasi, President, of the Rameilles Yeshivah and had 
handpicked Rav Shlomo to be its Rosh Yeshivah.) 
Horav Baruch Sorotzkin, zl, feels that had the rebbe been more 
conscientious in his nurturing of the student/inadvertent murderer, the 
tragedy might have been averted, and he would thus not have to join him 
in exile. Chazal explain that nothing occurs in a vacuum, and an inadvertent 
act is actually a repeat performance of something that occurred at an earlier 
time, but without witnesses to see the unintentional act. Furthermore, the 
victim was someone who had earlier premeditated killing someone 

covertly. In order that these two covert perpetrators receive their due, 
Hashem manipulated circumstances such that the unintentional murderer, 
whose act had heretofore been enshrouded, kills the intentional murderer 
by accident, in the presence of witnesses. One goes to exile; the other is 
executed. Having said this, we observe that the "student" has a history, a 
pathology that predisposes him to commit the unthinkable under a cloak of 
ambiguity. Does anybody know for certain that it was an accident? Only 
Hashem knows man's true motivation and intention. There are varied 
degrees of unintentional, ranging from pure accident to surreptitious 
negligence. One who values life is meticulous in his concern for it and 
vigilant that he do nothing to shorten the life of another human being. 
This student must have exhibited "tendencies" at an early age, a proclivity 
for not respecting the welfare of another. As a student with shortcomings, 
the rebbe should have been more astute in inculcating in him proper values. 
Apparently, he did not. Thus, he accompanies his student into exile, 
because he played somewhat of a secondary role in this tragic episode. 
Perhaps this is why the rest of the yeshivah is also exiled. The other students 
were aware that one of their own was having a problem. They should have 
helped him. Apparently, they did not at that time. Now, they will have to 
help. 
They shall speak up and say, "Our hands have not spilled this blood, and 
our eyes did not see." (21:7) 
Obviously, no one suspects the elders of participating in the murder of the 
individual whose corpse was found in the field. Rashi explains that they 
mean to say that they were unaware of this traveler and had no part in 
allowing him to go on his way, lonely, without food or escort. We derive 
from this statement that had they been aware of his presence and need, they 
would have been guilty of neglecting another Jew, so that there would be 
blood on their hands. This is the extent of responsibility demanded of a 
leader. Maharal m'Prague observes that the declaration implies that the 
murder might not have occurred had the victim been escorted as required. 
While there is no mitzvah to accompany a visitor to the next city, when a 
host takes the trouble to escort a stranger part of the way, he demonstrates 
his unanimity with a fellow Jew. When Jews display their comradeship 
with one another, when there is caring and concern within the Jewish 
community, Hashem responds with an extra measure of protection. In other 
words, when we care - Hashem cares. 
Horav Meir Shapiro, zl, adds a practical insight to the idea of escorting the 
traveler and how it could have prevented him from becoming a victim of 
murder. When an individual comes to a community and is received by its 
leadership in an honorable manner, it leaves an impression. The guest feels 
relevant, appreciated, respected. This feeling of good-will engenders within 
him a sense of nobility, a feeling of strength and self-confidence. On the 
other hand, if a person is ignored when he comes to visit, because he is not 
"important enough" for the leadership to give him the time of day, he will 
feel unwanted, dejected, irrelevant. This will only make him harbor greater 
feelings of self-neglect and a lack of self-confidence. 
Now, let us see how these disparate feelings play out as the fellow leaves 
town, when he is traveling on a lonely road and held up by a thief bent on 
getting what he wants, regardless of what he must do to obtain it. The 
traveler who feels good about himself will put up a fight, or he will run. 
One thing is for certain, he will not lay down and wait for the bullet. The 
individual who is already depressed, who was shown by the community 
that "no one really cares about you" will give up and quite probably wait 
for the thief to do something to him. He does not care about himself, 
because, sadly, no one seems to care about him. 
The Lubliner Rav quotes a well-known Yiddish maxim, "Gelt farloiren - 
garnisht farloiren; Courage farloiren - ales farloiren "Money lost - nothing 
is lost (one can always either accrue more money, or live without it). 
Courage lost - everything is lost." One cannot live without self-confidence, 
tenacity, and a will to survive. 
The elders are acutely aware that every person wants to feel relevant. To 
visit a community, shul, school, club and be ignored, because the powers 
that be have not deemed him to be important enough for their time, to be 
shunned into non-existence, can be a devastating experience. This is 
especially true when one sees who it is that is considered important. Some 
people have been able to elevate their ability to sycophant to "art" level. 
Others would rather be ignored than bend. It is the member of the third 
group, the one who does not know how to sycophant, yet is unable to stand 
up for himself - but does seek relevance of some sort - about whom we 
should be concerned. He falls between the cracks, lives an angry, 
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dysfunctional life, and sadly transmits his feelings of ineptitude and lack of 
self-worth to his children. No one wants to have blood on his hands, but, 
unless he thinks of those around us, he will. 
The true measure of greatness is how much of a role does another Jew's 
feelings play in one's life. The greater the scholar, the more noble his 
position in Torah and leadership, the greater will be his personal humility 
and concern for the welfare and feelings of all Jews. There is no dearth of 
stories which portray this refinement of character. I was especially moved 
by the following story, because I know how easily in the course of writing 
one can forget a name, or ignore a source. 
Horav Isser Zalmen Meltzer, zl, was a giant among giants of Torah. The 
senior Rosh Yeshivah in Eretz Yisrael at the time, he was the uncle of the 
three Roshei Yeshivah of Chevron: Horav Moshe Chevroni; Horav Aharon 
Kohen; Horav Yechezkel Sarna. When Rav Isser Zalmen passed away, 
Horav Moshe Chevroni gave a riveting eulogy. Among his many 
observations, he related the following story: During the British occupation, 
a secret war was going on between the Haganah and the British army. The 
British placed a curfew on the city, prohibiting its residents from being 
outside from six in the evening until six in the morning. It was two o'clock 
in the morning and Rav Chevroni was learning, when he heard urgent 
knocking at his door. Frightened that it was the British, but knowing what 
it would mean not to open the door, he answered only to discover that his 
venerable uncle, Rav Isser Zalmen, was there. 
"Why is the uncle here in the middle of the night?" he asked. "It is 
dangerous to go out after curfew." 
"I was sitting at home learning when I came across a Rambam which 
perturbed me. I just could not go on until my question on the Rambam was 
resolved. I knew that you would still be awake, learning, so I came here." 
Rav Moshe stood in awe at the ahavas, love, of Torah exemplified by Rav 
Isser Zalmen. They sat down to discuss the Rambam, during which time 
Rav Moshe rendered a brilliant answer. Rav Isser Zalmen was excited and 
prepared to leave. 
"Uncle, sleep here tonight. It is dangerous to go out." Rav Moshe begged. 
"No, I must write down the answer." Rav Isser Zalmen said. "But the uncle 
can write it here. Why go home?" "I must write it down in my notebook," 
he said as he left. 
Rav Moshe underscored Rav Isser Zalmen's love of Torah, explaining that 
this was the reason for his extraordinary success as a Torah leader. (The 
fact that Rav Isser Zalmen had an unusual mind and was consummately 
diligent should not be ignored.) 
When Rav Moshe visited his aunt during the Shivah, seven-day mourning 
period, she told him the "rest of the story," "My late husband was 
everything that you said he was, but there is an addendum to this story 
which reveals his true greatness. Rav Isser Zalmen yearned to see his 
chiddushim, novellae (Even Ha'Azel), in print. I wanted it even more than 
he did. Due to the war and other issues, the printer worked by a strict 
schedule, and the earliest date for the printing of the Even Ha'Azel was set 
for five years from now. We were broken-hearted. Who knew what would 
be in five years? 
"The day that Rav Isser Zalmen visited, we received a notice from the 
printer that he had a cancellation. A spot had opened up for the next 
morning. If we did not avail ourselves of this opportunity, it would be five 
more years before the Even Ha'Azel would see the light of day. 
"Rav Isser Zalmen blunted the good news when he interjected that he was 
not ready to go to print. I asked him why. He said, 'I have in my sefer a 
chiddush from Rav Aharon Kohen and Rav Yechezkel Sarna. I have 
nothing from Rav Moshe Chevroni. For me to put my sefer out without 
including a chiddush of his would be a terrible slight to him. I would rather 
wait five years!' 
"'Do you think that Rav Moshe would be offended? He is so humble.' 
"'Nonetheless, I will not print my sefer without including a chiddush from 
each of my nephews.' 
Now you know why Rav Isser Zalmen came to your house in the middle of 
the night. He sought your answer to his question on the Rambam. This is 
why he went home immediately after obtaining your answer. He erased his 
answer and inserted yours. Yes, my husband was a great masmid, diligent 
in his devotion to Torah. His love for the Torah was consummate. He was 
also a caring individual who placed the feelings of another Jew before and 
above everything." 
Va'ani Tefillah 

Someich noflim v'rofei cholim. (You) uphold those who fall and heal the 
sick. 
Hashem alone is able to heal the sick. All remedies are made readily 
available by Him as are all procedures for healing the sick. It all comes 
from Hashem. Horav Avigdor Miller, zl, takes this prayer a step further by 
underscoring the fact that preventing illness and maintaining health are also 
manipulated by Hashem. Indeed, without Hashem's ever-constant 
protection, we would succumb to illness, both physical and emotional. The 
mere fact that our bodies automatically self-heal is a miracle provided by 
Hashem. Rav Miller, therefore, interprets the prayer as: You give life to 
those who otherwise would be dead; You uphold those who otherwise 
would have fallen; You heal all who otherwise would be ill; and You loosen 
all who otherwise would be bound. We often forget that our state of well-
being (regardless of the level of our health) is the result of millions of 
miracles working in tandem by Divine decree to protect us from the 
countless misfortunes which could have befallen us. We are quick to thank 
Hashem when we are healed from illness, but we forget to do so when we 
"just" continue to remain healthy. 
Sponsored by Rabbi & Mrs. Sroy Levitansky In memory of her parents 
Shlomo ben Zvi z"l niftar 7 Elul 5735 Henna bas Binyomin Menachem a"h 
niftar 2 Av 5751, Mr. & Mrs. Sol Rosenfeld 
Peninim on the Torah is in its 20th year of publication. The first fifteen years have been published in book form. The Fifteenth volume is available at your local book 
seller or directly from Rabbi Scheinbaum. He can be contacted at 216-321-5838 ext. 165 or by fax at 216-321-0588 Discounts are available for bulk orders or 
Chinuch/Kiruv organizations. Shema This article is provided as part of Shema Yisrael Torah Network Permission is granted to redistribute electronically or on paper, 
provided that this notice is included intact. For information on subscriptions, archives, and other Shema Yisrael Classes, send mail to parsha@shemayisrael.co.il 
http://www.shemayisrael.co.il Jerusalem, Israel 732-370-3344  
 

Rabbi Dovid Siegel 

Haftorah 
Parshas Shoftim - Yeshaya 51:12 
This week's haftorah reveals to us another impressive dimension of our 
final redemption. The haftorah begins with the words of Hashem to the 
Jewish people, "I Myself am the one consoling you." (51:12) The people 
were informed that Hashem would personally comfort them and return 
them from exile. Hashem continues and says, "And I am your Hashem 
....who will firmly establish you. Say to the inhabitants of Zion, 'You are 
My people.'" (51:16) These passages reflect some hesitation on the part of 
the Jewish nation to return to Zion. There seems to be a serious concern in 
their minds regarding the permanence of their return. They have 
experienced several returns in the past which were not enduring and they 
question if this one will be any different. To this, Hashem responds that He 
will personally bring them back to Zion guaranteeing their everlasting 
return. 
Chazal (see Yalkut Shimoni 474) explain the guarantee found within this 
response with a mysterious parable. They compare this situation to a king 
who became enraged at his queen. He was so disturbed over her behavior 
that he rejected her and banished her from the palace. After some period of 
time he reconsidered his actions and desired to reunite with her. He 
informed her of his intentions to which she consented on the condition that 
he doubled the amount of her "kesubah' (marriage financial agreement). 
Chazal conclude that this same situation exists with the Jewish people. 
Hashem established His initial relationship with them when they accepted 
His Torah. At that time Hashem revealed Himself to His nation and 
proclaimed, "I am your Hashem." However, this relationship suffered much 
abuse and was eventually terminated. The Jewish people's behavior was so 
inexcusable that Hashem reluctantly rejected them and exiled them from 
Zion. Now, after so many years Hashem is displayi ng sincere interest in 
their return. Recognizing their failure during their first relationship, they 
are doubtful if this second one will be any better. Even after all the 
magnificent revelations at Sinai they managed to stray and forfeit their 
relationship. What would secure that things would be any different this 
time? Hashem responded that He would increase His revelations which 
would guarantee an everlasting relationship with His people. 
The incredible extent of Hashem's new commitment is presented to us at 
the close of the haftorah. Yeshaya says, "How beautiful is the sight on the 
mountain of the proclaimer of peace; proclaiming goodness and salvation 
and saying to Zion, "Your Hashem has come to rule .... the sound of your 
onlookers raising their voice in unison and singing, because with perfect 
clarity they will behold the return of Hashem to Zion." Chazal in Yalkut 
Shimoni (428) explain to us the impact of these verses and remind us that 
until this point it was virtually impossible to behold Hashem's presence 
with perfect clarity. Even when our nation did merit to sense Hashem's 
presence, it was with great limitations. However, in the era of Mashiach, 
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all restrictions will be removed. The Baal Haturim (see commentary to 
Bamidbar 14:14) echoes this thought and contrasts the nation's experience 
at Mount Sinai to that of the era of Mashiach. Although the Jewish people 
once merited to "view" Hashem's prese nce they were incapable of 
maintaining their faculties throughout their experience. When Hashem 
began this relationship and proclaimed, "I am your Hashem", the 
experience was so overwhelming to them that they lost consciousness. In 
fact, Chazal (see Shabbos 88b) reveal to us that they were miraculously 
revived after each one of the commandments. This is in conjunction with 
the passage, " For man can not see Me and live." ( Shmos 33: 20 ) However, 
in the era of Mashiach the Jewish people's capacity will be greatly increased 
and they will be capable of viewing Hashem with total clarity. This is what 
is meant in this week's haftorah when it states, "Because with 'eye to eye' 
they will behold Hashem's return to Zion." The words, "eye to eye" indicate 
that we will "per se" look Hashem directly in the eye. Hashem's return will 
be so tangible that they will actually merit to sense His presence with 
perfect clarity. 
We now return to the parable of the king and gain new insight into the era 
of Mashiach. When the Jewish people received the Torah they experienced 
an elevated relationship with Hashem and merited to sense His Divine 
presence amongst them. However, this revelation was far beyond their 
physical and spiritual capacity and it did not produce everlasting results. 
When Hashem said, "I am your Hashem", His words could not be fully 
absorbed and the Jewish people did not remain in a full state of 
consciousness. The revelation remained one sided, and only from Hashem's 
standpoint was, "I am Hashem" shown in its fullest extent. However, from 
the Jewish people's vantage point this revelation was not completely 
experienced and the relationship which followed was far from perfect. 
Eventually it came to an end with the Jewish people straying after strange 
ideals and false deities. Now, after a long period of rejection Hashem called 
upon the Jews to return. They responded with grave conc ern, "what will 
secure them from repeating their earlier failings?" Hashem answered, "'I 
Myself' am your redeemer." With this double expression of His name, 
Hashem informed them that the upcoming relationship will be double 
sided. This time the Jewish people will absorb the revelations in their fullest 
form. During the era of Mashiach the Jewish people will be adequately 
prepared to receive Hashem's presence in a full state of consciousness. Such 
revelations will yield perfect results and an everlasting bond will be 
established between Hashem and His people. This double expression, "I" 
and "Myself" reflects both a perfect revelation from Hashem's standpoint 
as well as an adequate absorption from the Jewish people's vantage point. 
In essence, Hashem will calm the Jewish people's fears by doubling His 
marriage commitment. Not only will there be a perfect revelation from His 
side but even from our mortal perspective there will be total absorption of 
this revelation. Our "eye" - our sense of Hashem's presence - and His "eye" 
- the actual degree of His revelation - will be one and the same. This will 
yield the most perfect relationship, an everlasting association with our true 
husband and father above. Oh! May we merit to see this day! 
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Ohr Somayach – Torah Weekly 
Overview 
Moshe tells Bnei Yisrael to appoint judges and officers in their cities. 
A bribe of even an insignificant sum is forbidden. Trees are not to be 
planted near Hashem's altar, as was the way of idolaters. Blemishes in 
animals designated for offerings and other points of disqualification are 
listed. The Great Sanhedrin is to make binding decisions on new 
situations according to Torah criteria to prevent the fragmentation of 
the Torah. A very learned scholar who refuses to accept the Halachic 
decisions of the Sanhedrin incurs the death penalty. A Jewish king may 
only have possessions and symbols of power commensurate with the 
honor of his office, but not for self-aggrandizement. He is to write for 
himself two sifrei Torah, one to be kept with him wherever he goes, so 
that he doesn't become haughty. Neither the kohanim nor the levi'im 
are to inherit land in the Land of Israel, rather they are to be supported 

by the community by a system of tithes. All divination is prohibited. 
Hashem promises the Jewish People that He will send them prophets to 
guide them, and Moshe explains how a genuine prophet may be 
distinguished from a false one. Cities of refuge are to be provided an 
accidental killer to escape the blood-avenger from the deceased's 
family. However, someone who kills with malice is to be handed over 
to the blood-avenger. Moshe cautions Bnei Yisrael not to move 
boundary markers to increase their property. Two witnesses who 
conspire to "frame" a third party are to be punished with the very same 
punishment that they conspired to bring upon the innocent party. A 
kohen is to be anointed specifically for when Israel goes to war, to 
instill trust in Hashem. Among those disqualified from going to war is 
anyone who has built a new house but not lived in it yet, or anyone who 
is fearful or fainthearted. An enemy must be given the chance to make 
peace, but if they refuse, all the males are to be killed. Fruit trees are to 
be preserved and not cut down during the siege. If a corpse is found 
between cities, the elders of the nearest city must take a heifer, 
slaughter it, and wash their hands over it, saying that they are not guilty 
of the death. 
Insights 
Women and Children First 
"When you go out to the battle to meet your enemy...the officers shall 
speak to the people, saying: ‘Who is the man who has built a new house 
and not inaugurated it? Let him go and return to his house lest he die 
in the war and another man will inaugurate it. Who is the man who has 
planted a vineyard and not redeemed it? Let him go...lest he die in the 
war and another man redeem it. Who is the man who had betrothed a 
woman and not taken her to be his wife? Let him go...lest he die in the 
war and another man take her’.” (20:1-8) 
A dangerous mission behind enemy lines. Chance of coming back 
alive? Not more than 50-50. Who do you send? The single men, of 
course. If they die it will be a tragedy for their loved ones, but at least 
there will be no grief-stricken widows and orphans. So says 
conventional wisdom. 
In this week's portion the Torah writes "Who is the man who betrothed 
a woman and not taken her to be his wife? Let him go...lest he die in 
the war and another man take her....” This means that an engaged man 
is exempt from the war, but married men with children are sent out to 
battle. 
Let's look at the other categories of military exemption: 
"Who is the man who has built a new house and not inaugurated it? Let 
him go and return to his house lest he die in the war and another man 
will inaugurate it." Rashi says that the reason is that he will be 
distressed that someone else will inaugurate it. Let me ask you a 
question: Does a person really care if someone else inaugurates a house 
that he never lived in? Shouldn't we be more concerned about someone 
who already has a house? Shouldn't we be concerned about the anguish 
he'll feel when he thinks that someone else will take it over? 
Similarly regarding a spouse: Isn't a person more likely to suffer 
distress at losing the wife that he already knows and loves, rather than 
losing his fiancée with whom he hasn't yet bonded deeply? 
The Torah is concerned here with the spiritual angst that we feel when 
we have started a mitzvah and we fear that we won't be able to complete 
it. When our soul sees a spiritual project about to be cut off in its prime, 
we experience great loss and sadness. 
The three scenarios in the above verse each represent a spiritual project 
in progress. When we build a house, our soul knows that when we finish 
the building we will be able to do the mitzvah of making a parapet 
around the roof. 
In the time of the Holy Temple, when we planted a vineyard, the soul 
longed for the fourth year when there would be the opportunity to bring 
up the produce to Jerusalem, and eat it there in holiness and joy. 
When we get engaged to someone, our soul yearns to fulfill the 
commandment to be fruitful, to multiply and bring children into the 
world. 
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The Torah is expressing here the longing of the soul. Not the longing 
of the body. 
Source: heard from Rabbi Yehuda Samet, based on the Abarbanel 
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Rabbi Ben Zion Sobel 

Torah MiTzion 
Shoftim 
"And you shall not erect for yourselves a pillar, which Hashem, your G-d, 
hates" (Devarim 16:22). Rashi explains that Hashem commanded us to 
make an altar of stones and an altar of earth; not a pillar which was a 
religious ordinance amongst the Canaanites. Although it was pleasing to 
Him in the days of our ancestors who indeed sacrificed upon them, once 
the Gentiles made it an ordinance of an idolatrous character Hashem 
despised it. 
This is a basic tenet in Judaism. Something which the Nations of the world 
use for idolatry is forbidden for Jews to use even in the service of Hashem. 
On the holiday of Shavuos, there is a custom among some to display 
branches and leaves at home and in the synagogue. One reason is to 
symbolize that the Mountain of Sinai, upon which the Torah was given on 
that day, was surrounded by greenery, which the animals were forbidden to 
graze from, even though it was in the midst of the desert. This signified that 
Torah is the source of life. 
Apparently, it was once the custom to display trees too, for the same reason. 
The Vilna Gaon decreed, however, that this custom should be abolished 
since the Gentiles began using trees as a part of their holiday decorations 
in the winter. How sad it is that today there are Jews who display those very 
trees, not on Shavuos, but actually during that non-Jewish holiday. 
There is a cute story of a great rabbi, whom I was privileged to know for a 
short time before he passed away, who was the spiritual advisor in an ultra-
Orthodox, Chassidic yeshiva in Monsey. The Rabbi was a very holy man 
and although he was of Lithuanian background, even the Chassidic students 
respected him for his piety. It seems, though, that, having arrived in the 
United States after World War II, he never really adjusted to the American 
way of life and didn't understand the populace, neither the religious nor the 
non-religious. It was as if he had never left his home in Europe. 
One day in December, someone was driving the Rabbi to and from a place 
on the outskirts of Monsey. Noticing that there was a Pine tree in almost 
every window, the Rabbi commented that apparently many non-Jews live 
in this neighborhood. The driver responded that due to our many sins, it is 
possible that some of these homes belong to Jews. The Rabbi was startled. 
"How could that possibly be?" he wanted to know. "That is a form of 
idolatry!" The driver, who regretted what he had said, tried to calm down 
the old Sage. He explained that many American Jews show solidarity with 
their neighbors by lighting a Chanukah menorah and displaying a tree at 
the same time. Americans respect other religions too, he concluded. 
The Rabbi was beside himself. Coming from a background where members 
of all religions despised members of competing groups, he could not 
fathom that a Jew would actually demonstrate solidarity by personally 
displaying non-Jewish symbolism. He decided that as soon as he arrives in 
yeshiva, he would deliver an unscheduled lecture about the severity of such 
an act. 
The students were very moved by the passionate address in which the Rabbi 
cried bitterly as he described how much European Jews had suffered during 
the Holocaust at the hands of those who professed to belong to the 
"Religion of Love," while their leader in the Vatican was silent or perhaps 
even antagonistic. This was besides the centuries of aggressive 
persecutions and tortures by the Church itself, especially in the dark days 
of the Inquisition. He explained the severity of the many prohibitions in the 
Torah against idolatry and anything which fell within its proximity. He 
expressed his shock and rage at the phenomenon of American Jews who 
are so insensitive to Jewish principles that they themselves display Pine 
trees in their homes during the non-Jewish holidays. But the extremely 
religious students could not control their laughter when the venerable Rabbi 
ended by threatening that, "Therefore, any student who is found displaying 
a tree in his dormitory room while be immediately expelled from the 
yeshiva!" 
I was a teenager when the marvelous speaker, Harav Shalom Shvadron zt"l 
began coming to the USA to deliver his lectures in the proper way to serve 

Hashem. Much of what he said was familiar to me, although he impressed 
me greatly with the way he said it. But sometimes his ideals were way 
above what we had been taught. He would often say that "A guest for a 
while sees for a mile." He meant that there were many problems which we, 
being within the problem, did not even recognize. An outsider, however, 
could have greater clarity of the situation since he was not a part of it. 
One such topic which surprised me was the "problem" of "Sundays off." I 
had never realized, until Reb Shalom pointed it out to us, that Sunday is a 
non-Jewish holiday; it is the Christian Sabbath. As such, we Jews should 
not really take part in it; just as we do not do so in Israel, thank G-d. Once 
it has become an established part of American life, he argued, we should at 
least use it to our advantage and not spend it as the Gentiles do. Rather than 
utilize the time to take the family on trips and to do some repairs around 
the house, we should seek some spiritual benefit from it. For example, when 
asked why we don't learn enough Torah, we are quick to reply that we are 
busy trying to survive in the "rat race," and that every moment is spent 
trying to support ourselves and our loved ones. Disregarding for a moment 
the invalidity of that argument, one thing is clear; we have plenty of free 
time on Sundays. What excuse do we have for not learning Torah then? 
Reb Shalom suggested that at least every Sunday morning, immediately 
after Shacharis (the morning prayers), every shul should be full of ba'alei 
batim (laymen) who learn Torah together until minchah (the afternoon 
prayers). They can learn in pairs or in groups or at public shiurim (lectures). 
The rabbis of all of the congregations should organize these Torah 
programs and should provide participants with breakfast so that they don't 
have to go home first; from where they might not return until the next 
morning. 
Certainly in the month of Elul, which began this week, during which we 
prepare for the awesome High Holy Days which are rapidly approaching, 
it would be a great idea to implement Reb Shalom's suggestion. Then we 
will surely be granted a good year to come; a year of Peace and Prosperity, 
Health and Happiness, for us and all our brothers and sisters around the 
world, amen. 
Shema Yisrael Torah Network info@shemayisrael.com http://www.shemayisrael.com Jerusalem, Israel 732-370-3344  
 

Rabbi Yaakov Solomon 

Between the Fish and the Soup 
Parashat Shoftim 5776: D'var Torah 
When you lay siege to a city… the only tree you may destroy and cut down 
is one that does not give fruit (20:19-20). 
The Chinuch explains that the prohibition of destroying fruit trees in 
conquering a city is the unnecessary vandalism to productive trees, even 
during times of war when the soldiers' basest instincts can rise to the 
surface. The emphasis is on the vandalism being unnecessary. If the wood 
itself is very valuable or the tree is aged and unproductive, it may be cut 
down (c.f. Baba Kama 91b). 
That complements the Sforno's explaining that the sparing of fruit trees in 
besieging a city requires an act of faith on the part of the Israelites. They 
must believe that G-d is on their side: "For it is G-d Who goes with you to 
fight your enemies and save you" (20:4). Is the fruit tree going to do any 
harm: "Is a tree like a [warring] person?" (20:19). The Israelites are 
expected to trust that they will return to enjoy the fruit from the trees that 
they spared. "For you will eat from it" (ibid), is according to the Sforno an 
assurance that in the future "you will indeed eat from the tree that you 
rightly spared". 
The Sforno's emphasis on G-d's assurance of military success assumes that 
the Israelites keep their side of the Covenant. "If you obey G-d absolutely… 
He will make the enemies that rise against you run away from you" 
(28:1,7). If they don't, it will be the Israelites on the run, not the Canaanites 
(28:25). But what if they are partly worthy and partly unworthy? In other 
words their spiritual position is such that they cannot take His promise for 
granted. 
The Torah thus demands that same act of faith from those taking a city, to 
respect the natural, fruit-productive environment as far as reasonably 
possible, whether they themselves are spiritually worthy or not. The Torah 
requires it. As Rabbi Judah the Prince explains (Avot 2:1), one should treat 
a small mitzvah (commandment) with the same respect as a great one, as 
one does not know the standing of each mitzvah in Divine Account. Indeed, 
the spirit of this mitzvah includes that those who appropriately spare the 
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fruit trees in time of war should succeed in their military endeavours, and 
merit to enjoy their produce on return from war. 
Parashat Shoftim 5776 
Go out! Go out! Leave that place! Don't touch anything unclean! Leave 
her midst! Keep pure, you that carry G-d's vessels. For you will not leave 
in haste, nor will you depart in flight…' (Isaiah 52:11-12) 
Guided Tour… 
Whereas the Haftara to Parashat Ekev (the previous chapters in Isaiah) 
opens and closes with G-d comforting the city of Zion, this Haftara opens 
and closes with G-d comforting His People and their return to Zion. 
Although the immediate context of the Haftara is the return of the 
Babylonian exile long after Isaiah's death, it may also be understood to 
convey the future Messianic climax which becomes the theme of the final 
chapters of this very lengthy book. Indeed, parts of the Haftara could appear 
to be thinly disguised accounts of events witnessed by many of today's 
Jerusalem residents, 2,700 years on. 
Isaiah was a navi: an individual who personally received the word of G-d, 
and conveyed it to the people. Isaiah himself lived at around 720 BCE. That 
was when both the kingdoms of Israel and Judah were going through 
spiritual and moral decline. In consequence, his earlier prophesies - 
messages directly from G-d - foresaw the exiles of both the Northern 
Kingdom of Israel (which took place in his lifetime), and ultimately the 
Southern Kingdom of Judah. 
The scene of the middle section of Isaiah with which contains the Haftara 
is some 200 years later - relating to primarily to the end of the Babylonian 
exile, although it could be also be hinting towards redemption in a much 
later era. This part of the book mentions Cyrus II, Emperor of the Medes 
and the Persians, by name. G-d declares him to be His shepherd and His 
anointed (44:28 and 45:1). Following his declaration, some of the Jews 
returned, physically and spiritually, to rebuild a much-devastated Holy 
Land. And the last eleven chapters of the Book relates to the final 
redemption and the end of the Diaspora: when 'all Israel will emerge out of 
its nations of dispersion and reassemble on G-d's sacred mountain of 
Jerusalem.' (66:20) 
The Book of Isaiah contains deeply inspiring words of encouragement, 
applying to both the Israelites and the world at large. It repeatedly stresses, 
as seen in this Haftara, that the Israelite exiles and Divine punishments 
suffered will be temporary, and that G-d will eventually redeem His people 
and settle them permanently in His land, in honor, prosperity, and with 
worldwide influence. 
The content of the Haftara declares to the Israelites in exile that the future 
will bring a new era. No matter how dire the situation, it is a basic principle 
of faith to bear in mind that G-d can bring Redemption at any moment. But 
the Israelites themselves must rise to the event of the Redemption, when it 
comes. 
They do not do that by forgetting their past, but by changing the mentality 
of their past. They must stop seeing themselves in world terms as having 
their destiny shaped by the agendas of other nations and peoples. In modern 
terms, that can even include families here in Jerusalem, returning night after 
night to their small apartments, sadly contemplating the past over glasses 
of strong tea, surrounded by the sepia-tinted photographs of family 
members of the pre-Holocaust era, and worrying about what fresh disaster 
the next day could bring. But when the Redemption comes, these agendas 
will be of no threat to the Israelites. The very people who treated the 
Israelites as being fit only to trampled on (c.f. 52:23), will be the focus of 
G-d's wrath, in place of Israel who experienced the same for their own 
repeated shortcomings. 
G-d, through the Prophet, instructs the Israelites how they should react to 
Redemption when it arrives authentically - when indeed it is obvious to all 
and sundry that 'G-d has bared his Holy arm (c.f. Deut. 9:29) before the 
eyes of all nations' and 'all the… earth sees the salvation of… G-d'. (52:10). 
They must 'rise, shake off the dust' of the past, and see themselves as free 
men by 'removing the bonds' of the mentality of the exile from their 'necks'. 
(52:2). They must rejoice enthusiastically when the footsteps of the 
Messiah are relayed through genuine sources (56:7-9). They must leave 
their places of exile with poise and dignity - 'since G-d marches before 
you… and is your rearguard'. (52:12) They will be answerable to G-d only, 
as He declares: 'You are my People'. (51:16) 
D'var Torah 
The content of the Haftara focuses on the Redemption. However, it does 
not enthuse exclusively on the new and wholly fulfilling life in Zion, but it 

spares words to describe the manner in which the Israelites should leave 
their places of residence in the Diaspora: 
Go out! Go out! Leave that place! Don't touch anything unclean! Leave her 
midst! Keep pure, you that carry G-d's vessels. For you will not leave in 
haste, nor will you depart in flight… (52:11-12) 
Yes they should leave, but, as related above, in a dignified manner. They 
should remember that they 'carry G-d's vessels' - which Ibn Ezra states is a 
metaphor for the Torah - and its values. They should not 'leave in haste' as 
refugees, but as 'My People' - a people that chose Him, and a people that 
He chose (c.f. Ex. 19:6,8). That includes making due preparations in 
advance (Radak), as becoming of a privileged people. 
The Israelites are told to 'Keep pure', and not to 'touch anything unclean'. 
Ibn Ezra understands that as keeping one's distance from the other nations 
- which in modern terms may well mean distancing oneself from the 
negative aspects of the cultures and values of those countries. However, 
this passage could be explained with reference to the Parasha, which deals 
with international relations in the passage below: 
When you come near to a city to wage war against it, you shall make 
overtures for peace. If it responds in kind… then the entire people shall… 
serve you. (Only) if it does not make peace with you… G-d shall deliver it 
in your hand… (Deut 20:10-13) 
The commentators understand the above as follows. According to Rashi, 
the Israelites only had to offer peace with nations other than the Seven 
Canaanite ones, whom they were to utterly destroy (20:17) - understood to 
mean whether they were to make peace or not. The Ramban, however, 
understands the Torah's injunction to make peace rather than war to include 
even the Canaanite nations (with total rather than partial annihilation to 
follow if they refused), so long as they paid taxes, served the Israelites, and 
accepted the Seven Noachite Laws. These were morally very high 
standards from the conqueror to the conquered, by the standards of the 
contemporary period and geographical region. 
Common to the situation of the Israelite conquest of the Promised Land 
(following the Ramban), and the return from Exile are the following. 
Firstly, the Israelites, as G-d's people, will be a leading power and not a 
subject people. Secondly, as carriers of 'G-d's vessels', they have to relate 
to others in a becoming way - and that means striving for peace through 
dignity and example, rather than as cringing subjects at the mercy of other 
nations and the exigencies of world politics. Thirdly, they must initially put 
past grievances behind them (such as Edom's inhospitality - Num. 20:21), 
and in the future, the numerous more recent parallels of medieval and 
modern history. They must not wallow in them, as one 'drunk, without 
wine'. (51:21) 
Thus, as the Chosen People, the Israelites must characterize their future 
golden era with conduct befitting of those who 'carry G-d's vessels'. They 
must not abuse their newly found power to settle the scores of their blood-
spattered history, unless subsequent developments give them no choice. 
But they should practice grace and generosity of spirit in promoting and 
maintaining good relations with the world's peoples and nations, in keeping 
with Isaiah's earlier prophecy of the destiny of the Israelite nation: 
'Is it too little for you to be My servant, and to re-establish the tribes of 
Jacob and return the descendants of Israel? I will make you a light to the 
nations, so My salvation will reach the ends of the earth'. (49:6) 
For the seed of the idea of the D'var Torah, I referred to Jacobs J., A 
Haftara Companion (1998), p. 224. 
For those looking for more comprehensive material, questions and answers on the Parasha may be found at http://www.shemayisrael.com/parsha/solomon/questions/ 
and on the material on the Haftara at http://www.shemayisrael.com/parsha/solomon/haftara/ . Written by Jacob Solomon. Tel 02 673 7998. E-mail: 
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Rabbi Doniel Staum 

Stam Torah 
Parshas Shoftim 5776 - “Right Or Left” 
I have heard the following story related by Rabbi Mordechai Finkelman on 
a number of occasions[1]: 
There was a fifty-year-old man whose health had been becoming 
progressively worse for a few years. His eyesight was blurred, and his 
hands and legs became less and less coordinated, causing him to lose his 
balance, even as he walked in the street. Finally, his doctor told him and 
his wife the grim prognosis: He had a debilitating disease and had only six 
months to live.  
As can be imagined, they were extremely distraught. The wife called a 
young man whom she knew had a relationship with the previous Skolya 
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Rebbe, Rabbi Dovid Yitzchok Isaac Rabinowitz zt’l, and asked him to 
please speak to the Rebbe on their behalf. 
When the young man recounted to the rebbe what the doctor had said, the 
rebbe became very agitated. He exclaimed that on the Torah’s words[2] 
“He shall provide for healing” the gemara[3] expounds, “From here a 
doctor was granted permission to heal”[4]. “A doctor only has permission 
to try to heal someone. But who gave him permission to rule about death?” 
The rebbe then asked the young man if the patient was an eved Hashem 
(servant of G-d)? The young man replied that the man went to shul to daven 
three times a day and had a fixed time to study Torah every day. “In that 
case”, replied the rebbe, “there is a verse in the Torah that applies to him. 
“You shall worship Hashem, your G-d, and He shall bless your bread and 
your water, and I shall remove illness from your midst”[5]. Tell the 
patient’s wife to prepare for him a piece of bread and a glass of tea. He 
should recite a blessing and eat them, and G-d will bless him with 
longevity.” 
The wife did so, and within three days of eating the bread and the tea he 
began to feel better. With time he regained most of his eyesight and the use 
of his hands, although he never really regained the usage of his feet. 
Rabbi Finkelman would conclude the story by saying, “I don’t know what 
happened to the doctor. But I know that the patient is still alive, and still 
going to shul each day and learning Torah.” 
That is the way I had heard the story from Rabbi Finkelman on a number 
of occasions. At the end of the summer of 5771, Rabbi Finkelman’s father, 
Mr. Shmuel Finkelman, passed away. In his eulogy during the funeral, 
Rabbi Finkelman recounted the story and then added: 
“I never related who the story was about for fear of causing an ayin hara 
(evil eye). But now I can say that the patient in the story was my father, and 
I was the one who went to the Skolya Rebbe at the request of my mother. 
My father lived 35 more years after the rebbe’s blessing.”[6]  
May his memory be for a blessing. 
Moshe Rabbeinu instructed the nation[7], “Judges and officers you shall 
appoint for yourselves.” Rabbi Yitzchok Zilberstein shlita[8] notes that to 
some degree every person naturally craves a sense of subjugation. It gives 
a person a certain measure of comfort and inner security to know that he 
can turn to, and has to answer to, a higher authority. It is also comforting 
for a person to have someone to guide and instruct him, so that he does not 
feel alone. Although we all crave independence and chafe excessive 
authority, too much freedom can lead to anarchy if not harnessed and 
controlled. When a person becomes completely lawless and ‘free’ he feels 
wild and unbridled. 
This is a very poignant concept in education. Children resist authority 
constantly and struggle mightily against structure, chores, and rules. But 
deep down they feel loved when they are granted guidelines and limits. 
Conversely, children who are granted too much freedom and lack structure 
often become emotionally unstable and lack self confidence[9]. They begin 
to feel that they are uncontrollable, and they act accordingly. 
Thus the obligation that one imposes judges and officers is not only for the 
sake of maintaining peace and judicial law. It is also so that one has mentors 
and teachers to whom he turns to for guidance and direction in life. 
Our Torah leaders do not merely teach us the Torah’s laws and matters of 
policy. They direct us how to live our lives according to the dictates, and 
within the parameters of the Torah. They show us how to live within the 
spirit of the law, and not merely the letter of the law. 
The Torah instructs us to adhere to the word of the sages even if we feel 
they have erred. “According to the teaching that they will teach you and 
according to the judgment that they will say to you, shall you do; you shall 
not deviate from the word that they will tell you, right or left.[10]” Sifrei 
expounds, “Even if they will tell you about the right that it is left, and the 
left that it is right (you must hearken to their instruction)”. 
It is noteworthy that the Sifrei’s example – regarding right and left - is a 
matter of direction and perspective, for one person’s right is on the left of 
the person standing opposite him. On a deeper level, the Sifrei is teaching 
us that if our leaders tell us right is left, they are teaching us that we are 
viewing the matter backwards. We are seeing right and left inversely 
because we are viewing the matter from a falwed perspective. 
If one were to enter the Mishkan[11] the Shulchan[12] would be on his 
right side while the Menorah[13] would be on his left. It seems incongruous 
that in the Holy Temple the vessel representing physical success was on the 
right side (symbolizing priority), while the vessel representing spiritual 
greatness was positioned on the left? 

The Bais Halevi explained[14] that the vessels were only positioned in that 
manner when one entered the Mishkan. However, after one had walked 
through the Sanctuary and experienced the embrace of G-d’s Presence, as 
it were, when he subsequently turned to leave the Menorah was now on his 
right while the Shulchan was on his left. The experience of being in such 
proximity to holiness was sufficient to shift one’s perspective and priorities.  
Iyov said[15], “When you speak a decree it shall be fulfilled for you; and a 
light will shine upon your path.” The gemara[16] explains, “The righteous 
one decrees it and the Holy One, blessed is He, fulfills it.” Countless stories 
demonstrate that at times G-d alters celestial decrees based on the blessings 
and prayers of the righteous.   
In the center of every town in Europe there was a clock hanging from a 
tower. Most people would rationalize that the reason why the clock was so 
high up was so everyone could see it. Rabbi Yitzchok Hutner zt’l noted that 
there is an added reason why the clock was so positioned. If the clock was 
lower and more accessible, a passerby may notice that the clock was two 
minutes faster than his watch. So he would walk to the big levers behind 
the clock and simply move it two minutes ahead. A minute later another 
fellow would walk by and see that the clock was three minutes slower than 
his watch. So he too would reset the clock to match his watch. Throughout 
the day the time on the clock would constantly be changing, as every person 
ensured that the clock was set correctly according to his own watch. 
But if the clock is high up and inaccessible, a passerby who notices that the 
time on the big clock does not match the time on his watch will have no 
choice but to change his watch to match the time on ‘the big clock’. 
Because of its position the big clock sets the standard, and not vice versa. 
Rabbi Hutner explained that this is the perspective we must have of our 
leaders. A Torah leader is not a politician who alters his rulings and tailors 
his speeches to pander to the fancies of his constituents. He is not seeking 
votes or candidacy for office. A Torah leader’s sole interest must always 
be only to espouse the unadulterated truth. Therefore, his followers have to 
subjugate their views and opinions to his, and not vice versa. He is the 
proverbial clock that towers above all else and therefore everyone else lifts 
their gaze towards him. 
Our leaders, like the Sanctuary itself, teach us how to shift our 
weltanschauung from society’s view to the vastly different perspective of 
the Torah. It is in their shadow, and according to their direction, that we 
live our lives. 
“Judges and officers you shall appoint for yourselves” 
“You shall not deviate right or left” 
Rabbi Dani Staum, LMSW 
Rabbi, Kehillat New Hempstead 
Rebbe/Guidance Counselor – ASHAR 
Principal – Ohr Naftoli- New Windsor 
[1] Rabbi Finkelman is the Mashgiach at Yeshiva Ohr Hachaim in Queens, 
and a legendary educator. I am privileged to consider myself a talmid of 
Rabbi Finkelman from his many years at Camp Dora Golding. 
[2] Shemos 21:20 
[3] Berachos 60a 
[4] From the fact that the Torah obligates one who inflicts a wound on 
another to pay his doctor bills, we see that a doctor is allowed to practice 
medicine. This is the source which permits (and obligates) one who is sick 
to go to a doctor. 
[5] Shemos 23:25 
[6] During the shiva, Rabbi Finkelman’s brother, Rabbi Shimon, related 
that after his father began feeling better their mother sent him back to the 
rebbe to tell him the good news (Rabbi Shimon was not yet married and 
was still living at home). The rebbe became very excited with the good 
news. He explained that people often come to him and relate the pain on 
their hearts. But very rarely do they return to tell him the good news. [I 
have heard this sentiment expressed in the name of other tzaddikim as 
well].  
[7] 16:18 
[8] Aleinu L’shabayach 
[9] There is much empirical (and anecdotal) evidence to support this 
[10] 17:11 
[11] Technically speaking, as only the Kohain Gadol was permitted to enter 
the Sanctuary on specific occasions 
[12] Table which contained the twelve Showbreads and represented the 
livelihood of the Jewish people 
[13] Whose light represented the light of Torah 
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[14] Note that I heard this beautiful thought in the name of the Bais Halevi 
but was personally unable to find it in the sefer 
[15] 22:28 
[16] Kesubos 103b 

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh Parshas Shoftim  
6 Elul Av 5776/ September 9, 2016 
Pirkei Avos – Perek 6 
It’s fascinating how new words are constantly being added to our lingo, 
based on the advancements of technology. People casually speak about 
doing things that would have made no sense just a few years ago, such 
as sending tweets and whatsapping pictures. 
One of the greatest technological advancements in regards to travel has 
been the creation of Waze. These days before driving somewhere we 
‘put the destination into Waze’ and within seconds we are informed of 
the ideal route to take as well as the predicted time of arrival. 
It’s not that infrequent that I will be driving somewhere and Waze will 
lead me along a route I have never gone before. At first glance I am 
often skeptical of the unfamiliar route, but I remind myself that Waze 
takes into account traffic, and calculates the ideal way to get to the 
destination in the least amount of time. Waze is also great because if 
the driver makes a mistake and misses a turn, within seconds Waze 
recalculates a new route.  
It struck me how intriguing it is that we place so much faith in an 
electronic app, especially in traveling to places and along routes that 
are completely foreign to us. The reason we are willing to do so is 
because we have had sufficient past experiences using Waze to know 
that the app is reliable. It’s a good feeling when you can bypass heavy 
traffic by driving along a quiet side road that you didn’t know existed. 
At times experience has also taught us that when ignoring Waze’s 
route, we encounter traffic we could never have known existed. 
We often speak about having emunah peshutah – ‘simple faith’, or 
some might say blind faith, in G-d. The truth is that we are not charged 
to merely believe. We are charged to develop faith that stems from 
knowing the truth in our hearts. Based on numerous past experiences – 
both our own, others, and of Klal Yisroel generally, we are to recognize 
that Hashem is running the world based on a divine plan. Faith begins 
where knowledge ends. 
We rely on an app based on previous experiences, and blindly follow 
its direction into the unknown with confidence that it will lead us to our 
destination, and that it will take into account the things that could 
impede us that we have no way of knowing beforehand. Should our 
faith in the Omnipresent be any less? 
Very often we find the roads of our lives proverbially being 
recalculated. We suddenly find ourselves and in areas and heading in a 
direction that is totally unfamiliar to us. At times it’s our own fault that 
we ended up there, based on our own erroneous decisions. At other 
times, it’s the result of events beyond our control. But we are always 
charged with the mission of forging ahead with faith that the Ways 
(waze) of our lives are not random or haphazard. We believe that there 
is a destination we are working towards, even when we can’t see it.  
One of the noted allusions to the month of Elul is in the pasuk regarding 
one who murders inadvertently and has to flee to one of the ordained 
Cities of Refuge. The pasuk (Shemos 21:13) states “אנה לידו ושמתי לש – 
(But for one who has not lain in ambush and G-d has) caused it to come 
to his hand, I shall provide for you a place (to which he shall flee).” The 
first letters of the middle words contain an acronym of the word Elul. 
The message from this verse is that even when the unimagined and 
unexpected occurs, G-d prepares a place for us. The truth is wherever 
we find ourselves – literally and figuratively – is exactly where we are 
meant to be. That is part of our focus during the month of Elul, to 
remind ourselves that we have a mission that is unique to us and we are 
directed towards its fulfillment. Beyond that, it’s all up to us.  
Shabbat Shalom & Good Shabbos, 
R’ Dani and Chani Staum  
720 Union Road • New Hempstead, NY 10977 • (845) 362-2425 
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Vayigdal Moshe 
Silent Interruption vs. Interruption of Extraneous Shofar-Sound 
Each group of shofar blasts is comprised of three sets which are in turn 
comprised of three sounds: tekiah-shevarim-tekiah, tekiah-teruah-tekiah, 
and tekiah-shevarim/teruah-tekiah. Each set of three sounds is blown three 
times in succession for a total of nine sounds, and that is what constitutes a 
full group. 
What if someone were to blow a tekiah, take a break for an hour, blow a 
shevarim (or teruah or shevarim/teruah), take another break for an hour, 
and then blow a tekiah? Does that count as a set? 
The Gemara discusses this question and cites the machlokes between Rabi 
Yochanan and Rabi Avahu. A person pauses in the middle of doing a 
mitzvah that has a duration to it – such as krias megillah on Purim, shmoneh 
esrei, and krias shema – and the pause was the length of time that it takes 
to do that entire mitzvah from start to finish. Rabi Yochanan holds that the 
pause does not invalidate the mitzvah; one has fulfilled the mitzvah despite 
the long pause. Whereas Rabi Avahu holds that such a long pause does 
invalidate the mitzvah. And blowing shofar, says the Gemara, is subject to 
the same machlokes. According to Rabi Yochanan, pausing – even for a 
long amount of time – in between the blasts does not invalidate the mitzvah. 
He is still yotzei. Whereas Rabi Avahu holds that it does in fact invalidate 
the mitzvah (and he will have to start over from the beginning). 
Following this discussion, the Gemara deals with another question: what if 
a sound that does not belong here was blown in the middle of the set? For 
example, the set that needs to be blown now is tekiah-teruah-tekiah, and 
(for whatever reason) a shevarim was blown either in between the first 
tekiah and the teruah or in between the teruah and the second tekiah. Does 
that invalidate the set? Is the out-of-place shevarim enough to ruin the set? 
The Gemara says, yes it is. And he’ll have to redo the set. 
Now, here is a basic question: is the latter issue of an extraneous blast 
contingent on the machlokes between Rabi Yochanan and Rabi Avahu, or 
is it an independent problem? Rabbeinu Tam holds that it is contingent and 
the Ramban holds that it is not. 
Rabbeinu Tam says that there is a basic point here of whether or not a 
hefsek (interruption) in the middle of a mitzvah disqualifies the mitzvah. 
Despite the fact that an interruption of silence is obviously different than 
an interruption of an extraneous blast, the basic point nevertheless stands: 
does an interruption in the middle of doing a mitzvah disqualify it or not? 
Therefore, avers Rabbeinu Tam, since we pasken like Rabi Yochanan when 
it comes to an interruption of a long pause (which is indeed how most 
Rishonim pasken) – that it does not invalidate the mitzvah – so too when it 
comes to an interruption of an extraneous blast. 
The line in the Gemara that states unequivocally that an extraneous blast 
disqualifies the set is only a continuation of expounding on the opinion of 
Rabi Avahu who holds that a long pause disqualifies the mitzvah. So the 
Gemara is telling us that Rabi Avahu only limits the disqualification to a 
long interruption (a length of time equivalent to how long it would take to 
do that entire mitzvah) when it is an interruption of silence, but when it 
comes to an interruption of an extraneous blast, even one is enough to 
disqualify the mitzvah despite the fact that it was a very short-lived 
interruption. 
But that is all according to Rabi Avahu who holds that interruptions can 
disqualify a mitzvah. According to Rabi Yochanan, though, interruptions 
do not disqualify the performance of a mitzvah, whether that interruption 
is a long, silent pause or a momentary, extraneous blast. This is how 
Rabbeinu Tam explains the Gemara. 
The Ramban, though, holds that they are two separate issues. That the 
machlokes between Rabi Yochanan and Rabi Avahu is limited to an 
interruption of silence, but when it comes to an interruption of an 
extraneous blast, even Rabi Yochanan will agree that it disqualifies the set. 
Why? 
Because the extraneous blast is not simply an interruption, it inherently 
strips the set of its basic definition. A set of shofar blasts has a specific 
formula in order to be a valid set of shofar blasts. A tzuras ha’maaseh. The 
order of the blasts is not simply a matter of chronology; it is what defines 
the act as an act of shofar blowing. As such, an extraneous blast inserted in 
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the middle is not simply an “interruption”, but a demolition of the defining 
characteristic of the very act of the mitzvah. 
Therefore, concludes the Ramban, even though we pasken like Rabi 
Yochanan that a long pause does not disqualify the set of shofar blasts (or 
any other mitzvah such as megillah and so on), an interruption of an 
extraneous blast will in fact disqualify the set because it ruined the defining 
characteristic of the shofar blowing. This is how the Ramban explains it in 
contrast to Rabbeinu Tam. 
Extraneous Shofar-Sound vs. Extraneous Sounds in General 
It stands to reason that, even according to the Ramban, it is only an 
extraneous shofar blast that will disqualify the set. In other words, a valid 
shofar-sound was blown with a kosher shofar in an appropriate manner, just 
that it was blown where it does not belong. Like a shevarim in the middle 
of a tekiah-teruah-tekiah set. 
But, if after blowing the tekiah the shofar blower picked up a trumpet and 
blew a trumpet sound (which happens to be an issur d’rabannan on Shabbos 
and Yomtov), and then picked up the shofar and completed the set with a 
teruah and a tekiah, the set is valid. Or even if he blew an extraneous sound 
with the shofar, but he did it in a way that inherently defines that sound as 
a non-valid shofar sound – for example, he blew through the wide end of 
the shofar instead of the small end, or he blew a sound which is just too 
short to be considered a shevarim – that too does not disqualify the set. 
Because it is only a valid shofar sound – out of place – that can invalidate 
the set. Even according to the Ramban. 
Is it Inherent or is it the Act? 
Rabi Akiva Eiger discusses a fascinating question which, in many places 
can be very practically applicable: is the disqualification of an extraneous 
sound (according to the Ramban) because of the act of blowing it, or does 
it inherently disqualify the set? 
What is the difference, you may ask? 
Everyone listening! 
The shofar-blower is the one who did the act of blowing an extraneous 
sound, but all the listeners are completely passive. So perhaps the shofar 
blower has not fulfilled his mitzvah (if he does not repeat the set from the 
beginning), but everyone else has? Such a scenario, however, would require 
discussing whether or not it is possible for listeners to fulfill their mitzvah 
with a shofar-blowing with which the shofar-blower himself cannot fulfill 
the mitzvah. 
So let’s put that case aside. 
But here is a case that we can ask the question without getting into that 
thorny problem (of whether or not the shomeia can be yotzei even if the 
tokeia cannot), and it is a case that often has practical ramifications: two 
minyanim are within hearing range of one another. One is the neitz minyan, 
let’s say, and the other is the regular minyan. 
The regular minyan is up to the shofar-blowing that immediately precedes 
musaf and the neitz minyan is already holding by the end of davening. And 
right after the shofar-blower of the regular minyan blows his teruah, 
everyone hears a shevarim coming from the neitz minyan. They passively 
heard an extraneous blast in the middle of their tekiah-teruah-tekiah set, but 
they did not do an action of blowing an extraneous blast. So is their set 
disqualified or not? That is the question that Rabi Akiva Eiger addresses. 
Superfluous Shofar-Sound versus Extraneous Shofar-Sound 
There is a Tosefta that talks about a superfluous blast. For example, the 
current set is tekiah-teruah-tekiah, and instead of blowing one teruah, as he 
was supposed to, he blew two! So it came out tekiah-teruah-teruah-tekiah. 
The extra teruah is not out of place, per se. It is, after all, the sound which 
belongs here now. Just what? It is unnecessary. Superfluous. 
Does that disqualify? 
The Ramban brings down this Tosefta with a text that reads lo yatza, the 
superfluous teruah does in fact disqualify the set. However, other versions 
of this Tosefta read yatza, that he has fulfilled the mitzvah. 
If you take a look at the Biur HaGra on Shulchan Aruch where this halacha 
is discussed, what emerges from his words is that whether or not a 
superfluous shofar-blast disqualifies the set is contingent on the machlokes 
between Rabbeinu Tam and the Ramban.  
According to Rabbeinu Tam – that the entire discussion of the Gemara is a 
global question of whether or not interruptions invalidate the mitzvah – in 
the case of a superfluous shofar-blast it for sure does not constitute an 
interruption that would disqualify the mitzvah, even according to Rabi 

Avahu who generally holds that interruptions do invalidate the mitzvah. 
For the simple reason that a superfluous sound does not constitute an 
interruption. There was no unacceptably-long pause and nothing 
extraneous got caught in the middle over here. So it’s not a hefsek. 
This is comparable to someone who repeats a pasuk in the middle of leining 
Megillas Esther. Not because he needed to correct a mispronounced word. 
For no reason at all, he repeated the pasuk. Would anyone suggest that – 
even according to Rabi Avahu – repeating a pasuk should constitute an 
interruption and disqualify the whole reading?! Obviously not. So it’s the 
same thing regarding a superfluous shofar-blast. It is simply not a hefsek. 
According to the Ramban, though – that the issue of an extraneous shofar-
blast discussed by the Gemara is not a global matter, but specific to the 
mitzvah of tekias shofar – a superfluous blast is just as much of an 
interruption as an extraneous blast. 
Because it ruined the sequence. 
In tekiah-teruah-tekiah, for example, the teruah must be immediately 
preceded and immediately followed by a tekiah. That’s the requisite 
structure in order for it to qualify as a valid set of shofar-blowing. So, if he 
blew an extra teruah, the first teruah is lacking the tekiah that must 
immediately follow it, and the second teruah is missing the tekiah that must 
immediately precede it. In short, blowing an extra teruah ruined the 
structure and the set is invalidated. 
Interruptions Within One Set vs. Interruptions Between Sets of One 
Group 
Thus far we’ve been discussing interruptions within one set of three blasts 
(eg: tekiah-teruah-tekiah). But what about an interruption between sets of 
one group? 
As mentioned, the basic structure of shofar blowing is that we have three 
sets of three sounds (tekiah-teruah-tekiah, tekiah-shevarim-tekiah, and 
tekiah-shevarim/teruah-tekiah) and each one of those individual sets is 
repeated three times. So we have tekiah-teruah-tekiah, tekiah-teruah-
tekiah, tekiah-teruah-tekiah constituting one group; tekiah-shevarim-
tekiah, tekiah-shevarim-tekiah, tekiah-shevarim-tekiah constituting 
another group; and tekiah-shevarim/teruah-tekiah, tekiah-shevarim/teruah-
tekiah, tekiah-shevarim/teruah-tekiah constituting a third group. 
So the question we are asking now is what happens if, for example, the first 
set of tekiah-shevarim-tekiah was blown, and then a teruah was blown 
before moving onto the next set of tekiah-shevarim-tekiah? 
The Tur cites the opinion of Rabbeinu Yoel that doing so does invalidate 
the overall group (of the three sets of tekiah-shevarim-tekiah), and he needs 
to start over from the beginning. The other Rishonim, though, do not concur 
with this, and they hold that an extraneous shofar blast in between sets of 
one group does not disqualify the group. 
The Gra explains the machlokes as being contingent on the aforementioned 
machlokes between Rabbeinu Tam and the Ramban. 
Essentially, Rabbeinu Yoel is going according to Rabbeinu Tam’s way of 
understanding the Gemara. Namely, that the issue of an extraneous sound 
interrupting a set is basically the same as that of a long pause. The basic 
question being: do interruptions disqualify mitzvos or not? According to 
Rabbeinu Tam, what the Gemara is essentially telling us regarding an 
extraneous sound interrupting a set is this: although Rabi Avahu (the one 
who holds interruptions do disqualify) said that only a long interruption 
(the amount of time it takes to perform the whole mitzvah from start to 
finish) disqualifies the mitzvah, that is only regarding an interruption of 
silence, but when it comes to an interruption of inserting an extraneous 
sound, that disqualifies the mitzvah despite its duration being very short. 
What emerges, then, according to Rabbeinu Tam’s way of understanding 
the Gemara, is this: in whatever situation Rabi Avahu will hold that a long 
pause disqualifies the mitzvah, so too will the insertion of an extraneous 
shofar blast disqualify the mitzvah. And when it comes to a long pause in 
between sets of one group, that is explicit that Rabi Avahu holds it is indeed 
a disqualification. Because the group has to be a group - one overall 
fulfillment of the mitzvah - and a long pause strips it of this 
characterization. It follows, then, that inserting an extraneous sound will 
have the same effect. It interrupts between the sets of the group and 
disqualifies it from being characterized as a group. 
That, explains the Gra, is why Rabbeinu Yoel says what he says. Rabbeinu 
Yoel is paskening according to the opinion of Rabi Avahu (that 
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interruptions do disqualify), and in accordance with Rabbeinu Tam’s 
understanding thereof. 
According the Ramban, though – continues the Gra – there is nothing to 
talk about. The discussion of an extraneous sound being inserted is only 
relevant when it is within one set (eg: tekiah-teruah-tekiah), because the 
three sounds of one set must be fused, if you will, into one structure of a 
shofar-blowing. One unit. It’s the order of the sounds which is the critical 
point, and that gets ruined if an extraneous sound is stuck in the middle. 
However, there does not need to be any inherent fusion between the three 
sets that comprise a full group. It is just that, in order to fulfill the mitzvah, 
each set must be repeated three times (corresponding to malchiyos, 
zichronos, and shofaros -ed. elab.-), and an extraneous sound in between 
those repetitions carries no bearing whatsoever. 
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Rabbi Berel Wein 

Ideology And Humaneness 
I think that history, both ancient and recent, proves that ideologies by their 
nature are rigid, oftentimes cruel, even murderous and dangerous. Devotion 
to a cause, no matter how noble by its very nature, places human beings in 
a secondary and often expendable position. When the cause is so noble and 
the venture so necessary and the perceived good of the fulfillment of the 
ideology are so attractive and mighty, then the cost to human lives and 
society pales in comparison. 
How many millions of lives have been lost in the last century in the quest 
for the fulfillment of utopian ideologies that eventually collapsed of their 
own weight! The great murderers of the past century – the Kaiser of 
Germany, the Emperor of Austria, the Balkan nationalists, Lenin and 
Stalin, Hitler and Himmler, Chairman Mao and Pol Pot and the radical 
Islamic extremists of today – all have one thing in common – they were all 
ideologues. 
Their efforts at enforcing and realizing their ideology in the real world 
brought about the deaths of untold millions. But they never had any qualms 
about the cost of their attempt to create the ideal society. When ideology 
governs, all concepts of humaneness disappear. People and individuals are 
merely pawns that are expendable in the great game that ideologues believe 
themselves to be playing. Woe to the individual that somehow disagrees 
with the ideology and the ideologues currently in vogue or in power. 
The debris and destruction of much of the world that has occurred over the 
past century and is still occurring in front of our eyes is a result of 
ideologies that triumphed over the concept of humaneness. 
One of the more startling insights into Judaism – not Jews – and Torah is 
an absence of ideology. There are rules and commandments, moral 
commitments and definitions, but there is no overriding ideology as to how 
society is to be formed and governed. To a certain extent, the Torah leaves 
that to human trial and error. Even though the great and holy prophets of 
Israel portray for us a world of future hope – a world of justice, equality 
and peace – they do not quite outline for us a certain path to bring us to that 
goal. 
What form of government is to be instituted? Is it absolute monarchy, 
constitutional monarchy, a form of democracy – etc.? This problem 
troubled our great teacher Moshe at the onset of his career, when he asked 
God to tell him how he was to raise the Jewish people to a level of 
permanent greatness. Heaven demurred and did not so inform him. But 
when viewing that Torah in its totality, with all of its myriad 
commandments and instructions, the conclusion that humaneness is the 
overriding feature of Judaism is inescapable. The bookends of the Torah 
are kindness and goodness to others – to the stranger, the servant, the 
widow and the orphan and the otherwise defenseless. There is no 
ideological cause that justifies the abandonment of those principles. 
In our current society, ideologies and politics have merged and sometimes 
form a witches’ brew of controversy, strife and even violence. The worst 
atrocities are justified by their perpetrators as being the fulfillment of great 
and true ideologies. Jewish society, as well, is not free of ideologues and 
differing ideologies. Because of this, it is not many times as humane as it 
should be and as what we would wish it to be. 
The rights of the workers are considered to be sacrosanct in Jewish law and 
life. But these rights were an expression of the humaneness of Torah and 
not as an instrument of class warfare and the fulfillment of dreamy 

economic theories. Humaneness itself is often distorted and ruined when it 
is converted to an overreaching ideology. Human kindness is often 
morphed into aggressive, coercive and even violent behavior. 
The question that should always be asked regarding a seemingly humane 
act that one is about to commit, is it being done out of humaneness or rather 
is it only in furtherance of a preconceived ideology. And we should always 
remember that humane behavior always trumps ideology, no matter how 
noble and progressive we believe that ideology to be. 
The principle rule of the Torah is that human life is the most precious of all 
commodities and overrides all other considerations. Sending children to be 
suicide bombers based on a warped ideology is an affront to the idea of 
religion and faith in the Creator. The Torah warned us that these acts and 
beliefs would arise. It is our task to be humane in the face of such 
ideological cruelty. 
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Weekly Parsha 
Shoftim 
We are all in favor of equality and justice. The goal of all democratic 
societies is to have, as far as humanly possible, an incorruptible and fair 
judicial system. Since, however, judges are only human – no matter how 
knowledgeable and altruistic they may be, the perfect judicial system has 
never yet been achieved. 
Nevertheless, in order to make society livable, we are bidden to obey the 
decisions of the court. As the Talmud itself points out, "even if they 
proclaim to you that left is right and right is left, you want to listen to them." 
The Talmud acknowledges that judicial error is a facet of life….for after 
all, left is never right and right is never left. So, how are judicial errors ever 
to be corrected? 
The answer to that question usually comes with the passage of time and 
with the application of common sense to the realities of life. The famous 
dictum in Jewish life has always been “what wisdom cannot accomplish, 
time will." Heaven, so to speak, also takes a hand over time in adjusting 
erroneous judicial decisions and somehow making things come out right in 
the end. 
Yet, the Torah emphasizes to us that even though judicial error is possible 
if not even probable, we are to follow the decisions of our judges for 
otherwise anarchy will reign and society will dissolve. The decisions of 
judges may be analyzed and even disagreed with, but judges are to be 
respected and their judgments eventually are to be fulfilled. Ultimate justice 
is relegated to the provinces of Heavenly guidance. 
Jewish tradition ascribes judicial decisions not merely to book knowledge 
and even to precedent, but also to common sense and an intuition of fairness 
and equity. The great Rabbi Israel Lipkin of Salant often pointed out that 
Heaven alone can take into account all of the facets, consequences and 
results of judgment, reward and punishment. The human judge is limited in 
perspective and foresight. 
We are all aware of the law of unintended consequences, which dog all 
legislation and judicial decision. It is because of this that the Talmud 
ruefully has God, so to speak, busy undoing many of the decisions and 
actions of leaders and ordinary people in order to achieve the Divine will 
and purpose in the actions and decisions of humans. 
All judicial systems contain a process of review and appeal from decisions 
made by lower courts. This is an inherent realization the judicial error is 
present and likely in all human affairs. It is of little wonder then that the 
phrase “trial and error” is so well known in the English language. The 
judicial system always attempts to correct and analyze itself. However, 
even in so doing, it is always subject to bias, preconceived notions and 
erroneous logic and decisions. Nevertheless the Torah emphasizes that 
judicial systems are mandatory for society to function. It is one of the basic 
seven laws of Noachide tradition. So, as in every other facet of life, the 
Torah bids us to do the best that we can but to be aware of our human 
limitations. 
Shabbat shalom,  
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Rabbi Dr. Tzvi Hersh Weinreb-OU 

Person in the Parsha 
Shoftim: Tree-like 
I love metaphors. An apt metaphor can help stimulate boundless creativity 
and can lead to a deeper and richer understanding of the concept being 
studied. 
Take, for example, the metaphor of a tree as representing a human being. 
We find this metaphor in this week’s Torah portion, Shoftim, in the 
following verse: 
“When you besiege a city for many days to wage war against it, to seize it; 
do not destroy its trees, by swinging an ax against it; for from it you will 
eat, and you shall not cut it down; because man is a tree of the field, to come 
against you in a siege.” (Deuteronomy 20:19) 
I am aware that there are alternative translations of the phrase under 
consideration, and that some render it as a question, “Is a tree of the field 
like a man?” But the literal meaning of the phrase is declarative. Man is 
like a tree of the field. 
How? Let us count the ways. 
For starters, King David himself in the very first chapter of Psalms 
compares the righteous person to a tree. “He is like a tree planted beside 
streams of water, which yields its fruit in season, whose foliage never fades, 
and whatever he does prospers.” Of all the metaphors available to the 
psalmist to paint the picture of the good man, the tree is the one he finds 
most fitting. 
The rabbis also use the metaphor of the tree to capture the essence of one 
aspect of humanity. Thus, Rabbi Elazar ben Azariah would say, “He whose 
wisdom exceeds his deeds, to what can he be compared? To a tree whose 
branches are many but whose roots are few, so that any wind can come and 
uproot it and turn it over on its face… But he whose deeds exceed his 
wisdom, to what can he be compared? To a tree whose branches are few 
but whose roots are many, so that even if all the winds of the worlds beset 
him, they cannot move him from his place…” (Avot 3:22) 
The righteous person is like a tree beside a stream. The ethical man of 
action who puts his wisdom into practice has deep roots which give him 
confidence and security. 
There are so many other ways in which we resemble the tree. The tree 
regenerates, and the wind carries its seeds to great distances. So too, 
mankind is perpetuated over the generations, and sometimes our 
descendants take root in corners of the earth that are far removed from us. 
When I close my eyes and try to imagine the tree, two different images 
compete for my mind’s attention. One is the tree standing alone in the field, 
with long and drooping overhanging branches, providing shade for those 
who sit under it. So too, I can imagine human beings in my own life and in 
the history of humanity who stood apart and were misunderstood, yet 
provided physical or spiritual shelter to so many others. 
The other image I have is of one tree, not alone, but together with many 
others constituting an impenetrable and mysterious forest. And so too, 
human beings band together into social groups which contain their own 
idiosyncrasies, which seem impenetrable to the outsider. 
There is a lesson in the metaphor of the tree for that most important human 
process: education. This lesson is so well-expressed in the lines of the poet, 
Alexander Pope: 
“‘Tis education forms the common mind: 
Just as the twig is bent, the tree’s inclin’d.” 
Trees left to their own devices grow wildly. Proper cultivation can direct 
their growth positively and productively. So too, humans benefit from 
proper “bending,” discipline and training. 
And then there is the sad, but ultimate, connection between the tree and the 
human being. Trees wither, and trees die. They are subject to the forces of 
nature: fire, wind, deterioration and decay. Yes, we know of trees that have 
endured for centuries, but even those lengthy life spans eventually come to 
an end. 
I would like to end this brief contemplation of the many analogies between 
mankind and the trees with a passage from the ancient Greek poet, 
Aristophanes, which is so reminiscent of more than one passage in our High 
Holiday liturgy: 
“Mankind, fleet of life, like tree leaves, weak creatures of clay, 
unsubstantial as shadows, wingless, ephemeral, 

wretched, mortal and dreamlike.” 
But there is a happier connection between people and trees, and that is 
through the Torah, which is itself compared to a tree, the tree of life; “eitz 
chaim hi.” 
Indeed, “Man is like the tree of the field,” withering or able to thrive, 
depending on one’s own life circumstances. 
 
Rabbi Pinchas Winston 

Perceptions 
Haven't Got A Prayer? 
You shall set up judges and law enforcement officials for yourself in all 
your cities . . . (Devarim 16:18) 
Elul Zman. Once upon a time these two words alone were enough to make 
Jews shake in their boots. Everyone felt Yom HaDin breathing down their 
backs ever since Tisha B’Av was over. The beginning of Elul meant, 
however, that Rosh Hashanah was just around the corner. The King and 
His Heavenly Tribunal were approaching, and with it, Divine judgment. 
Once upon a time that meant something, or at least a lot more than it means 
to many today. 
Part of the problem in recent generations is that we have had it quite good. 
Most of us have not experienced much Divine retribution, at least not in 
any obvious way. There is a lot of suffering in the world and specifically 
within the Jewish nation. Most of it though is viewed as being either 
“natural” or as the result of “hester panim,” the hiding of God’s Face. It is 
not seen as the result of direct involvement of God in someone’s life. 
In many respects, people just go through the motions on the High Holidays. 
We know it is a serious time and we respect the holidays. We understand 
that they entail many hours in shul and even fasting. I’m just not sure how 
much the average Jew believes though that what he or she does on these 
days makes that much of a difference to the quality or safety of their lives. 
The same can be said for prayer in general. 
One might have thought that prayer lost its importance for many in more 
recent times. As the Talmud points out, the generations have been moving 
spiritually “backward” as history moves materially forward. There are 
more atheists today than ever before. 
After all, the mishnah speaks about “Chasidei Rishonim,” pious individuals 
from the time of the Second Temple who used spend one hour preparing 
for prayer, one hour praying, and one hour “coming down” from prayer. 
That meant nine hours a day devoted to prayer, prompting the Talmud to 
ask when they had time to learn Torah or take care of their livelihood. 
Nevertheless, the Talmud also writes: 
One of the rabbis said to Rav Bibi bar Abaye, and some say Rav Bibi said 
to Rav Nachman bar Yitzchak: “What does, ‘When vileness is exalted 
amongst men’ (Tehillim 12:9), mean?” 
He answered him: “These are the things that stand at the height of the world 
and people disgrace.” (Brochos 6b) 
Like prayer, which ascends to Above. (Rashi) 
Thus, already in the time of the Talmud prayer had lost its seriousness. 
It’s a problem. It’s a problem because of the implication, which is that many 
people don’t really believe in tefillah. They may accept it as an obligation, 
but not much more. If they did, given to Whom tefillah is directed and what 
it is supposed to do, they would treat it differently. 
MUCH differently. 
The following story is an example of the same idea. 
“What are you doing?” 
“I’m making a suggestion.” 
“I can see you’re making a suggestion. You’re putting a paper into the 
Suggestion Box. I’m asking why?” 
“You think that no one reads the suggestions people make? 
“I think that there is a paper shredder on the inside of the box. This box is 
here to give workers the impression that their opinions count and will be 
taken into consideration. It’s purely therapeutic.” 
“Don’t be so cynical.” 
“Cynical? When was the last time you saw any real change around here, or 
any of your suggestions being implemented?” 
“Change takes time.” 
“Around here, it takes forever!” 
“Well, I believe that all the suggestions in this box are read by someone, 
and make a difference somewhere.” 
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“You’re entitled to your own delusional beliefs.” 
“I certainly am! Anyhow, we should get moving to the staff meeting. It’s 
almost 10 o’clock.” 
The company had over 600 staff members and employees, and all of them 
showed up for the mandatory meeting. Rumor had it that the CEO himself 
was going to speak, a rare occasion. Sure enough, he entered the room 
through a different door and went right for the microphone. 
Waiting until everyone was seated and quiet, he began with a quick 
discussion about the company’s growth and future plans. He then paused 
for a moment, and scanned the entire crowd before him. Everyone could 
see he had something important to say, but no one knew what. Finally he 
spoke. 
“You may or may not have noticed an addition to our lobby a couple of 
months ago, a suggestion box.” 
The two employees turned to look at each other, one with an expression of 
wonder and the other with a look of, “I told you so.” They turned back to 
the CEO to hear the rest. 
“This was our way of giving you, the worker, a say in how our company 
works. We wanted you to know that we care upstairs about what you think 
and feel down here. I personally looked at every note put into the box. In 
fact I was so impressed with how seriously some of you took our gesture, 
that I decided to give bonuses to those who took the time to make their 
suggestions, and to put the names of these people on a list for possible 
promotions. I think it is a reward well deserved, and it should encourage 
others to do the same in the future.” 
After the meeting had long been over, the one who had earlier defended his 
participation in the Suggestion Box Program caught the one had questioned 
him putting his own note into the box. When their eyes caught each other, 
the latter didn’t even wait for the comment and said, “Hey, after finding out 
that this makes a difference to the company and my paycheck, why 
wouldn’t I make my own suggestions!” 
This is the problem with prayer. We “drop” it into a “box” but have little 
or no idea what happens to it after that. Where do our prayers go? Does 
God even pay attention to them? Do they really change anything for the 
better? Our “CEO” hasn’t called a meeting to explain the difference our 
tefillah makes to the “company” and to our “salary.” 
If He would, then we would really believe. 
If He did, then we would really pray. 
Until then, it seems as if many haven’t got a prayer, at least not in the 
ultimate sense of the idea. 
This is one of the problems of living on this side of history, as the parshah 
intimates. The Talmud says that a person does not sin until a spirit of 
insanity enters him (Sotah 3a). After all, who in their right mind would sin 
against God, given Who He is, what He can do, not to mention where we 
would like to go after death: the World-to-Come? 
Yet people do sin, even those who try to live according to the Torah. Yom 
Kippur is not only for the lowest elements of society. It is  for every Jew, 
those who try to be good and those who do not. As Shlomo HaMelech said, 
“For there is no righteous man on earth who does good and does not sin” 
(Koheles 7:20). 
Thus, judges alone are not enough. We have to appoint enforcers as well to 
make sure that the decisions of the judges are followed. Not only do people 
not take sin seriously, they do not take those who have judged them 
seriously either. Only the fear of punishment in this world keeps them in 
line. 
In fact, it is only the fear of harm that keeps most people in line, as the 
expression, “There are no atheists in a foxhole” implies. Simply, it states 
that people can believe anything they want, and will, until they have to 
confront the possibility of paying for their beliefs. When that happens, all 
of a sudden the doubts that made them side with atheism now make them 
side with God when they start to wonder if they might be about to meet 
Him—face-to-face. 
This brings us back to Elul Zman as the preparation for Rosh Hashanah. It 
represents, in a way, a proverbial foxhole. It is the time for a person to get 
real with life, real with the idea that he has to answer for his belief and the 
life he has led. It is THE time of year that we feel the Presence of the CEO 
of Creation, and find the inspiration to pray as if it truly counts. 
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Bais Hamussar 
Da'as Atzmeinu 11 (Shoftim)    
As we discussed previously, when there are conflicting interests between 
our ratzon and what we sense to be pleasurable, our bechira is the mediator 
that decides how to proceed. In contrast to these two clashing factors which 
are instinctive, bechira is an attribute which must be acquired. The means 
of acquiring this quality is daas - intellect. Daas has the ability to take the 
instinctive "me" and transform it into a lofty being which is governed by 
intellect. Daas enables pleasures to be chosen wisely, and thereby elevates 
the natural tendency of pleasure seeking and makes it more sophisticated. 
Torah law dictates that any acquisition must be accompanied by an element 
of daas. One who lacks daas cannot acquire an object. In a similar vein 
when we utilize our daas toward getting to know ourselves, we "acquire" 
ourselves i.e. we create a profound internal connection. 
The intellect and discernment that are characteristic of daas are required 
also for a true analysis of middos. The topic of middos is the most confusing 
and most mistake-ridden subject in the Torah. While mitzvos have definite 
amounts (amah, kizayis etc.), middos are dependent on each individual 
person. Moreover, detecting each individual middah can often be difficult. 
For example, when Reuven approaches Shimon with a smile on his face, is 
he expressing kindness or flattery; is his shining countenance a 
manifestation of good heartedness or a representation of a conniving mind? 
Sometimes the difference between positive and negative middos can be a 
figurative hairsbreadth apart.     
Furthermore, at times it is difficult for one to determine which middos are 
present inside himself. While this is true with regard to negative middos, it 
is even more apparent when trying to uncover one's positive middos. 
Unfortunately, people are generally critical of others and therefore focus on 
their negative traits. This behavior then backfires when they attempt to 
focus on their own middos: they focus on the negative aspects and fail to 
see the many positive qualities. 
There are a number of seforim that are extremely helpful in helping one get 
to know oneself. They include the Rambam's Shemoneh Perakim, Chovos 
Halevovos, Shaarei Teshuva and Ohr Yisrael. The road to become truly 
familiar with oneself cannot be traveled overnight. It requires paying 
attention to the thought processes that occupy our minds on a daily basis 
and understanding what makes us tick consciously and subconsciously.  
Yet, because a person is blinded by his partiality to himself, he evades 
perceiving the truth. Should he nevertheless reveal a destructive middah, 
he will automatically try to invent all types of excuses to cover this flaw. If 
he is unsuccessful in finding a satisfactory answer for his imperfection, he 
may become depressed. Interestingly enough, people also evade 
discovering their qualities. The rationale for such behavior is that the 
knowledge that Hashem has bequeathed a person with a valuable middah 
brings along with it certain responsibilities. The attribute was obviously 
given to him so that it be used toward personal growth or to benefit others. 
Subconsciously he may feel that it is so much easier to be average without 
any special responsibilities.   
However, the truth is that there is no reason to get depressed when revealing 
a negative trait and there is no reason to be worried or become haughty after 
revealing a quality. Deficiencies can be rectified and qualities were given 
to us to assist us in self improvement. Take a stance and get to know 
yourself. Elul is a great time to find out exactly who is the "ani" in "Ani 
l'Dodi v'Dodi li!" 
 

Rabbi Benjamin Yudin 

TorahWeb 
Open for Change 
Man resists change! Starting with the first man the Torah teaches (Bereshis 
2:15), "Hashem took a man and placed him in the Garden of Eden to work 
it and guard it." Rashi comments that as in many other places in the Torah, 
the word "took - vayikach" is not simply to move an individual, but to 
persuade an individual, as is the case in Bereshis 12:5 and Bamidbar 16:1. 
Adam was instinctively unwilling to move from where he was created and 
needed Hashem's persuasion to do so. Similarly, to exit the Garden, the 
Torah teaches (Bereshis 3:23), "Hashem politely asked man to leave the 
Garden" again resisting change. Hashem then expels him from the Garden 
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as is seen in the next verse. Many of the mussar teachers, including the late 
Rav Yaakov Lessin z"tl of Yeshivas Rabbeinu Yitzchack Elchanan quote 
the teaching of Reb Yisroel Salanter z"tl that it is easier to finish studying 
the entire Talmud, than to change one of our character traits. 
Rav Dr. Avraham Twersky (Addictive Thinking, page 23) mentions the 
following noteworthy experiment: fold your hands across your chest and 
observe the position of your hands. Some people fold their left hand over 
their right, while others do the reverse. After noting how you do it, unfold 
your hands. Now fold them again, but this time in the opposite way, i.e. if 
you normally put right over left, put left over right. You will probably 
notice how awkward this feels. The old way is normal and relaxing, the 
new way may seem strange and you may feel you could never relax in this 
position. If a simple change in hand positions is uncomfortable, just think 
how uncomfortable it is to change part of your behavior or lifestyle. 
Rav Eliyahu Schlesinger (in Eileh Hadevarim) gives several powerful 
examples of great individuals who resisted change. Our Rabbis (Eruvin 
19b) teach that evildoers even at the brink of gehenom (hell) do not change 
and repent. Case in point: after the city of Jericho was burnt and destroyed, 
Yehoshua imposed a curse on whoever would attempt to rebuild that city - 
(6:16) "with his oldest child he will lay its foundation, and with his 
youngest he will set up its gates." Though a most frightening curse that one 
would lose each of his sons during the construction was in effect, five 
centuries later (during the reign of Achov) Chiel of Beth-El defied the 
admonition of Yehoshua and suffered that exact outcome: "Chiel the 
Bethelite built up Jericho, with the death of Abirom, his firstborn, he laid 
it's foundations, and with the death of Segud, his youngest, he installed its 
doors, like the word of Hashem that He had spoken through Yehoshua son 
of Nun" (I Kings 16:34.) Ask yourself how it is possible that after the 
passing of his oldest, which occurred with the laying of the foundation, and 
the subsequent passing of his sons, he could continue to defy the word and 
will of Hashem? The above teaching of (Eruvin 19b) doesn't explain how, 
but does give us a glimpse of man's resistance to change. 
Moreover, the Yalkut Shimoni (I Kings 18) relates that when Eliyahu 
haNavi challenged the 450 prophets of Baal to bring down the fire from 
heaven, this same Chiel agreed to risk his life under the altar they had 
constructed and was to ignite a fire from beneath the altar giving the 
impression that Baal had indeed responded to their request, only to be bitten 
and killed by a snake sent from Hashem. 
A second example: In the days of Yirmiyahu there was a false prophet 
named Chananya ben Azor, who tried to influence the Jewish nation against 
Yirmiyahu and against returning to Hashem. Yirmiyahu prophesized that 
the false prophet would die that year. Chananya died as taught in 
(Yirmiyahu 28:17) and Rashi teaches that his last will and testament to his 
children was to please bury him after Rosh Hashana to show that the word 
of Yirmiyahu was not actualized. Once again, at the opening of gehenom 
the wicked do not repent! 
Finally, Yeravam ben Novot, while offering incense to idolatry, is 
confronted by Ido the navi and is told that the very altar Yeravam is serving 
on will split and its ashes spilled. Yeravam stretched out his arm and 
proclaimed "seize him". At that point his arm became paralyzed (I Kings 
13:4) and he could not withdraw his arm. The altar broke, its ashes spilled, 
and Yeravam asked the prophet to pray to Hashem that his arm be healed. 
The prophet prayed and the verse continues, "and the king was able to draw 
his arm back,vatehi k'varishona - and it was as before." The literal 
understanding of the last phrase is that is said regarding his arm, but the 
Medrash Tanchuma (Parshas Ki Sisa) understands it to refer to the king - 
he was like before, namely he returned to his idolatry. 
The three examples cited above show how entrenched one can be in one's 
ways and how difficult it is to change. Hopefully the issues we each grapple 
with are not as extreme in terms of fundamentals and belief; but the cited 
examples still clearly demonstrate how man's addiction can consume his 
mind and actions. 
Given the difficulty to change, I believe the first step is for everyone to pray 
for siyata diShmaya, Divine assistance, in the process. The first bracha in 
the second section of the daily Shemoneh Esrei is for binah - intelligence, 
understanding, and proper perspective. What follows immediately is the 
bracha for teshuva - repentance. We beseech Hashem to grant us the 
wisdom and ability to be open to change. 
Secondly, an important component regarding the challenge of change is to 
heed the teaching (Avos 1:16), "get yourself a teacher"- a mentor who, by 

virtue of one's association, serves as a positive inspiration for growth and 
personal accountability. 
Finally, the Shaloh and the B'nei Yissaschar (in Agra d'Kallah) understand 
the opening verse of Parshas Shoftim, which speaks of the appointment of 
judges and officers in all your gates, to refer not only literally to your 
communities, but also to the seven openings of the head: two eyes, two 
ears, two nostrils and the mouth. These gates are to be in your control, 
meaning to be on guard to create for yourself a positive, nurturing 
environment open for growth. 
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Jewish History Crash Course 
Crash Course in Jewish History Part 9: Moshe 
by Rabbi Ken Spiro  
The Exodus story is certainly one of the most significant events in Jewish 
history. It is a model -- in microcosm -- for what happens later. We see 
again and again the roller-coaster ride from high points to low. Generally, 
the higher the Jews manage to rise, the lower they fall. 
The story of Exodus recounts the Jews going from a good situation (as 
when they were welcomed into Egypt by the Pharaoh himself) to a very 
bad situation (when they were enslaved) to the highest heights, the 
pinnacles of spirituality (when they were freed from slavery by HaShem 
Himself and given the Torah at Mount Sinai).  
At the point in time when the Exodus story begins the family of 70 
individuals that arrived in Egypt at the time of Yoseph has grown to a nation 
of about 3 million people. This is not as far-fetched as it may seem. All you 
have to do is assume that each family had 12 children (as did Yaakov and 
as is happening today in ultra-Orthodox families in Israel) and you can 
easily compute that in five generations there will be this many people if not 
more. This is far from the most supernatural thing to happen in Jewish 
history.  
The rapid multiplication of the Jews has made the Egyptians nervous -- 
"there are too many of them, what if they rise up against us" -- and the 
Pharaoh issues a genocidal decree: Kill all the Jewish boys. (This is a 
classic anti-Semitic pattern -- the Jew in Diaspora is always loyal to his host 
country, yet can never escape unfounded suspicion of treachery.) 
At this point, baby Moshe is born. His parents decide to hide him, but after 
a few months they realize that very shortly they will be found out. So his 
mother, in order to save him somehow, puts him in a waterproof basket and 
floats it down the Nile. As we all know, he is saved by none other than the 
daughter of Pharaoh. 
Irony of ironies? It's all part of the plan. As noted earlier, G-d puts the cure 
before the disease. This is another classic case.  
It does give one pause though -- that the savior of the Jewish people is going 
to be raised in the house of the ultimate enemy of the Jews. The only 
modern equivalent would be of some fellow who is meant to overthrow 
Nazi Germany being raised as Adolf Hitler's adopted grandson. That's what 
we have here. You realize what a wild story this is if you imagine it in a 
modern context. 
Egyptian History 
By the way, who is the Pharaoh in the story here?  
The events of Exodus happened circa 1314-1313 BCE if we translate 
Jewish chronology into the Christian dating system the world uses today. 
But that may be misleading. For one thing, the Egyptian chronologies we 
use in modern world history have only been calculated in the last century 
by scholars who tried to estimate the reigns of the kings of Egypt and 
Assyria, two of the oldest empires in the world. There's a huge amount of 
educated guesswork involved in these chronologies. If you open any books 
on ancient Egypt you'll get lots of different opinions as to when different 
Pharaohs reigned.  
Generally, the Pharaohs associated with the Exodus are Seti and Rameses. 
Rameses II was certainly the great builder of this period of time. And it's 
interesting that the Torah says that the Jewish slaves built the cities of 
Pisom and Ramses. (See Shemos 1:11.) Of course, it took them 116 years 
to build these cities so that covers the reign of more than one Pharaoh. 
Now what's fascinating is that after Rameses there was a ten-year period of 
chaos in Egypt; this much we know from available records. This would fit 
if Egypt was, in fact, destroyed by ten supernatural plagues; they would be 
in bad state for a number of years afterwards. So there we have some 
evidence of it. 
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The Pharaoh who reigned after Rameses is named Merenptah and he ruled 
from the late 13th to early 12th century BCE. Now what's most interesting 
is that there was found an inscription from his reign which is today called 
the "Israel Stele." On that stele is a record of Merenptah's campaigning in 
the area of Canaan, the Sinai/Israel area. And it's the first extra-Biblical 
mention of "Israel" anywhere in human history. We're talking about 
something that's around 3,200 years old. And this would correspond in 
Jewish chronology to some time after the Exodus story.  
What does the stele say? "Israel is a widow. Her seed is no more." That is, 
we've wiped out the Jewish people, they're gone. This means: 
1) The Egyptians lie when they record things. Jews are here today 3,200 
years later, they hardly wiped the Jews out; in fact, they're gone. (This is 
not surprising as the ancient people are notorious for lying in their official 
records to make their rulers look good.) 
2) At this early time in history, corresponding to the time when the Jews 
just entered the Promised Land, we have concrete references to a people 
called Israel in the records of another country. This is very significant piece 
of archeology.  
Prince Of Egypt 
Moshe grows up as the grandson of Pharaoh, who is then (whoever he was) 
the most powerful human being on earth, being the ruler of the mightiest 
nation on earth.  
Moshe could easily have grown up to be a totally assimilated, totally spoilt 
Egyptian kid. But the Pharaoh's daughter has hired his own mother as his 
nanny and so he never loses the connection to the Jewish people. 
It is no surprise therefore that, when one day he sees an Egyptian taskmaster 
beating a Jew, he cannot stand it and he kills the taskmaster. Then, of 
course, some Jews inform on him, which is another classic case we're going 
to see in Jewish history -- Jews informing on other Jews. And Moshe has 
to flee for his life. 
He goes to the land of Midian, which is across the Sinai Peninsula. There 
he meets Yisro, an excommunicated priest who has several daughters, one 
of whom Moshe marries. His wife's name is Tziporah, and the Torah 
describes her as being black. Moshe has two sons, Gershon and Eliezer, 
(about whom we don't hear much) and he becomes a shepherd. 
In this regard he follows the example of the other great leaders of the Jewish 
people; Avraham, Yitzchak, Yaakov, and Yaakov's twelve sons were all 
shepherds. So, we have to ask: Why were so many Jewish leaders 
shepherds? 
Now if you've ever watched shepherds at work, you might have noticed 
that most of them sit around doing nothing except daydreaming. A 
shepherd has a lot of time to think, and this is an absolute prerequisite for 
being a prophet. To elevate oneself to the highest level, where one 
transcends the physical reality and enters a higher dimension of 
communicating with the Infinite, requires a huge amount of work, and a lot 
of time to think. 
Another reason why Jewish leaders were shepherds has to do with the fact 
that the work of a shepherd is practice for dealing with large groups of 
living creatures. Leading the Jews is the hardest job on the planet. One of 
the great lessons that we need to learn from Jewish history is the difficulty 
and the challenges of unifying and trying to lead the most individualistic 
nation on the earth. Being a shepherd is good practice for this daunting task.  
The Burning Bush 
While Moshe is tending the sheep, he has a vision of the burning bush. 
The story of Moshe’s encounter with HaShem at the burning bush is 
incredibly profound and laden with many deep meanings, but for our 
purposes in analyzing Jewish history we will consider the burning bush as 
synonymous with the Jewish people. 
The burning bush is burning, but it is never consumed by fire. So, too, the 
Jewish people seem to be forever on the verge of being destroyed yet we 
always survive. On another level, we could say that the Jewish people are 
burning with the fire of Torah, with an ideology that is going to change the 
world. 
When Moshe encounters HaShem at the burning bush, HaShem identifies 
Himself repeatedly (Shemos 3:6, 3:13, 3:15, 3:16, 4:5) as the G-d of his 
forefathers -- Avraham, Yitzchak and Yaakov with whom He had made an 
eternal covenant. 
This is an extremely important passage because later on in Jewish history 
a lot of different people are going to come -- the Christians, for example -- 
claiming that HaShem changed His mind, abandoned the Jews and made a 
new covenant (new "testament" to use the Greek term) with them.  

But HaShem made an "eternal" covenant with Avraham, Yitzchak and 
Yaakov and He renews the deal at several intervals. We learn that HaShem 
has a master plan for humanity and the Jews have an absolutely essential 
part in that plan. 
At this juncture, HaShem has decided to bring the Jews out of Egypt. And 
it's important to keep in mind that HaShem put the Jews in Egypt in the first 
place -- that HaShem is responsible for the bad things and good things that 
happen.  
It says in the Talmud, you have to bless the bad as well as the good. When 
a person dies, the observant Jew will say "blessed is the true Judge," 
because everything HaShem does is part of a plan, even though we don't 
always see what that is. Sometimes He puts people into a bad situation so 
they can accomplish their mission on earth. It's not just that the bad things 
are the product of "the devil" and the good things are from HaShem.  
So, in effect, we come to understand that Egypt served as a womb, where 
the Jews were formed as a nation in a very difficult situation, so that when 
they were ready, HaShem could bring them out and establish a special 
relationship with them. 
HaShem tells this to Moshe in effect and then commands, "Go back and 
tell Pharaoh to let My people go."  
"Let My People Go" 
As commanded, Moshe goes back down to Egypt, confronts the Pharaoh 
with his brother Aharon, and he says, "The G-d of my forefathers told me 
to tell you: 'Let My people go.'" And in response, the Pharaoh is incredulous 
"What are you talking about? Who is this G-d? I don't know him." 
The ancient Egyptians had around 2,000 gods. They took their spirituality 
and knowledge of the spiritual world very seriously. Since they didn't have 
a laptop to do a "god-search," their priests starting furiously flipping 
through their lists of the different gods and couldn't find the G-d that Moshe 
was invoking. 
The notion of one, infinite, all-powerful G-d was an idea that was 
incomprehensible to the ancient polytheistic people -- it simply did not fit 
with their fragmented way of viewing the world. 
When the Pharaoh won't listen, what does Moshe do? He takes his staff and 
he throws it down and it turns into a snake.  
The Pharaoh is not impressed. His magicians can do the same thing.  
It is very important to stress that the ancient world understood spirituality 
in the way we cannot even fathom today. Today we talk about magic, but 
magic for us is illusion, not a manipulation of the forces of nature as they 
were able to do. 
It is a fundamental idea of Judaism that there's a spiritual reality, and that 
there's a physical reality. You can transcend the physical into the spiritual; 
you can use the spiritual to manipulate the physical. And you can do this 
by accessing the dark forces or the light forces. And the Egyptians were 
able to access the dark forces and they knew how to turn a stick into a snake, 
so they were not impressed by what Moshe did. 
But Moshe was just getting started. 
Next: The Ten Plagues  
Author Biography: Rabbi Ken Spiro is originally from New Rochelle,NY. He graduated from Vasser College with a BA in Russian Language and 
Literature and did graduate studies at the Pushkin Institute in Moscow. He has Rabbinical ordination from Yeshiva Aish HaTorah in Jerusalem and a 
Masters Degree in History from The Vermont College of Norwich University. Rabbi Spiro is also a licensed tour guide by the Israel Ministry of 
Tourism. He lives in Jerusalem with his wife and five children where he works as a senior lecturer and researcher on Aish HaTorah outreach programs. 
This article can also be read at: http://aish.com/literacy/jewishhistory/Crash_Course_in_Jewish_History_Part_9_Moses.asp Copyright © 2001 
Aish.com - http://aish.com  
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48 Ways to Wisdom 
Way #44 Analyze the Issues 
In today's world, if someone asks, "How are you," the standard answer is 
"fine." In fact, a Jewish joke defines "nudnik" as someone who -- when 
asked how he is -- actually tells you! 
Sho'el u'mei'shiv literally means "asking and answering." 
People might become annoyed when you start asking too many questions, 
or analyzing things to pieces. But don't let that stop you. Through 
analyzing, a person acquires a concept as his own. And that's making it real, 
alive, fresh -- revealing all the depth life can offer. 
Also, we sometimes act in a way which contradicts our beliefs. "Questions 
and answers" helps us uncover our own inconsistencies and 
rationalizations. And unless we address and resolve these issues, we'll 
suffer from terrible confusion! 
You have to be ready to deal with living. Because if you don't, the most 
profound wisdom can come your way ... and it'll end up in the trash can. 
Persistent Questions 
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A professional can immediately diagnose problems. The moment you walk 
through the door, the doctor says: "You're anemic." Or the car mechanic 
says: "It's the spark plugs." That's experience! 
The 48 Ways says: Expose yourself to people who have mastered the art of 
questions. An expert on questions identifies the basis of the issue, sorts 
through the pertinent factors, determines what additional information is 
needed -- and pinpoints the conclusion. That is power for living. 
Basic questions can be applied to everything in life: 
Define: What is the issue? 
Deliberate: Why is this important to me? 
Apply: What am I going to do about it?  
Practice these, and eventually asking good questions will become second 
nature to you. 
Q & A: Key To Survival 
Open your eyes and mind to the irregularities in life. Don't just sit passively. 
If you see a contradiction, point it out. 
In order to deal with current events, you need to be asking: What is the core 
of the issue? Why do people differ? Don't rely on analysts to give you their 
pre-digested opinion. You've got to do the job. Dig in and participate in the 
news intelligently. 
There's a Jewish saying: "Nobody ever died from a question." This means 
don't be afraid to ask. There's nothing noble about remaining silent ... and 
ignorant. 
Someone who doesn't learn the art of perceptive questioning is susceptible 
to all kinds of manipulation. In today's world, there's always someone eager 
to fool us into buying something we don't need! 
The best defense against abuse is to question what you see. When you 
encounter a new idea or product, ask yourself: "Why do I need this? What 
is the person's motivation in promoting this idea?" This will sensitize you, 
protect you, and make you wise. 
Look For Inconsistencies 
Ideas in a vacuum mean very little. But when juxtaposed, subtle distinctions 
begin to surface. A key aspect of wisdom is to see the relationships between 
concepts, and focus on the areas of similarity and contradiction. That's why 
it's so important to study history -- to get a sense of context. 
Life itself is full of contradictions. When confronted with any problem or 
situation, study the question and define the premise behind it. Ask: Is there 
anything that contradicts this idea? Try looking deeper into things and 
people. For nothing is ever as it appears on the surface... 
For example: 
"Can HaShem make a rock so heavy that even He can't lift?" 
This question implies a limitation in HaShem's power -- either he is unable 
to create such a heavy rock, or He is unable to lift it. 
The answer is that there is a fundamental flaw in the question. The question 
assumes that infinities -- an infinitely heavy rock and an Infinite G-d -- can 
be compared. But as we should know from 10th grade math class, two 
infinities cannot be compared. 
This is a self-contradictory statement -- like trying to square a circle. It's 
not an inability in HaShem, rather incoherence in the task proposed. 
Track Down Unanswered Questions 
We all walk around with a bag full of unanswered questions. And though 
on one level they may not bother us, on a deeper level they absolutely do. 
Here's some nagging questions we all have: 
• Am I on the right track? 
• What is my potential? 
• How can I avoid repeating my mistakes? 
• How do I keep from stagnating? 
Some people say: "There are no answers." 
Judaism says: The point of all questions is the answers. Getting clarity is a 
long, tough haul. But don't stop! Personally I've been working on one 
question for 10 years, thinking about it at least twice a day. 
Get your questions out of you. And start answering them. 
Sit down, introspect, and see what important questions are left unresolved. 
If something's bothering you, don't let it fester. Put it in a list, and carry the 
list with you. This way, you'll keep these questions in mind, readily 
available when you meet someone who might be able to provide insight. 
If your business was faltering, you wouldn't just sit there losing money -- 
you'd figure out the problem and solve it. In life, too, you can't just sit there 
and lose. Figure life out! 
Questions For Life 

Apply your Q & A skills to all aspects of living. For example, if you want 
to get married, make sure you know the right questions to ask. 
Many people get bounced out of marriage because they don't have the right 
definition going in. Their expectations are based on a Hollywood script. 
Figure out what marriage is all about. Is it an arrangement? A contract? A 
tax shelter? Domestic help? Companionship? A way of living cheaper? A 
ritual to satisfy stodgy grandparents? 
Judaism says: "Marriage is the commitment that a man and woman make 
to pursue their life goals together." It's a holy bond between two people 
who become as one. It gives strength to the individual as well as to the unit. 
It brings fulfillment, friendship, family, and much more. 
Don't walk down the aisle until you know: 
-- What is the purpose of marriage? 
-- How do I have a successful marriage? 
-- How do I know I've picked the right partner? 
Bronzed Questions 
In Western society, parents take a child's first pair of shoes and have them 
bronzed. It's a reminder of when the baby achieved a level of maturity and 
independence. In Judaism, we immortalize something else -- a child's first 
analytical question, the first time he caught a contradiction. That's 
independence! 
The importance of good questions is engrained in Jewish national 
consciousness. 
We see from the episode of the Burning Bush, that the wise Moshe posits 
the point of contradiction: "The bush is burning, but it is not consumed." 
At the Passover Seder, children are encouraged to ask the famous Four 
Questions. The Seder also speaks about four children: one wise, one bad, 
one simple, and one who does not know how to ask. Each is defined by the 
type of question he asks: 
1. The Wise Son identifies the inconsistencies in the situation. He 
wonders why the night is filled with symbols of slavery -- Matzah and bitter 
herbs, yet also symbols of freedom -- reclining and dipping.  
2. Contrast this with the Simple Son, whose question is merely: 
"What's this?"  
3. The Evil Son, of course, doesn't ask a question at all. Rather he 
makes an antagonistic statement, couched as a rhetorical question.  
4. Finally, the Fourth Son is defined by his very inability to ask 
questions! 
Torah Study Technique 
A Yeshiva is a school to learn the skill of analyzing and asking probing 
questions. The guidebook is the Talmud -- the world's greatest Q & A 
manual. The Talmud is built on digging for contradictions, and over the 
centuries, Jews have developed this into a fine art. 
Who is the star of the Yeshiva? The one who can ask the best question! 
Sometimes the Torah text will repeat a word or phrase, or will be very brief 
in describing one of the Mitzvos. The Almighty is very sparse in His 
explanation. So are the Sages. Why? In order to prompt us to ask a series 
of investigative, analytical questions. Torah requires great effort to work it 
out on our own; the more we study, the more we sharpen our tools for 
independent analysis. 
If you study enough questions, you pick up patterns and your brain begins 
to think in that analytical way. You've heard of the graduate degree called 
Doctor of Letters? Yeshiva students earn a PhD of Questions! 
A Piece Of Talmudic Logic 
A story from the last century goes like this: 
A Jewish scholar from Odessa was granted permission to visit Moscow. He 
boarded the train and found an empty seat. At the next stop a young man 
got on and sat next to him. 
The scholar looked at the young man and thought: This fellow doesn't look 
like a peasant, and if he isn't a peasant he probably comes from this district. 
If he comes from this district, he must be Jewish because this is, after all, 
the Jewish district. On the other hand, if he is a Jew where could he be 
going? I'm the only one in our district who has permission to travel to 
Moscow. 
Wait -- just outside Moscow there is a little village called Samvet, and you 
don't need special permission to go there. 
But why would he be going to Samvet? He's probably going to visit one of 
the Jewish families there. But how many Jewish families are there in 
Samvet? Only two -- the Bernsteins and the Steinbergs. The Bernsteins are 
a terrible family, so he must be visiting the Steinbergs. 
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But why is he going? The Steinbergs have only girls, so maybe he's their 
son-in-law. But if he is, then which daughter did he marry? Sarah married 
that nice lawyer from Budapest, and Esther married a businessman from 
Zhadomir. So it must be Sarah's husband. Which means that his name is 
Alexander Cohen, if I'm not mistaken. 
But if he comes from Budapest, with all the anti-Semitism they have there, 
he must have changed his name. What's the Hungarian equivalent of 
Cohen? Kovacs. 
But if he changed his name he must have some special status. What could 
it be? A doctorate from the university. 
At this point, the scholar turns to the young man and says, "How do you do, 
Dr. Kovacs?" 
"Very well, thank you," answered the startled passenger. "But how is it that 
you know my name?" 
"Oh," replied the scholar, "it was obvious." 
Why Is "Analyzing The Issues" An Ingredient In Wisdom? 

• A fool is too embarrassed to ask questions. Don't be a fool.  

• A good question is half the answer.  
• Questions and answers are life's tools for clarification.  
• For every contradiction, there is an equal and opposite resolution.  
• Human beings reveal themselves by what questions they ask.  
• Ask a Jew a question -- and he answers with a question.  
• Examine relationships between one concept and another. Is this 

a contradiction to anything previously held to be true?  
• Life is not "instant answers." We have to work hard to gain a full 

understanding.  
• When drawing our conclusions, don't simply rely upon outside 

opinions and assumptions.  
• A wise person asks questions. And a wise person looks for 

answers! 
Author Biography: Rabbi Noach Weinberg was the dean and founder of Aish HaTorah International. Over 
the last 40 years, his visionary educational programs have brought hundreds of thousands of Jews closer 
to their heritage. Copyright © 2003 Aish.com - "The 48 Ways to Wisdom" is culled from the Talmud (Pirkei Avos 
6:6), which states that "the crown of Torah is acquired by 48 Ways." Each of these is a special tool to help us sharpen our 
personal skills and get the most out of life.  
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Rabbi Oizer Alport 

Parsha Potpourri 
Parsha Potpourri 
Parshas Re’eh – Vol. 11, Issue 47 
This week's issue of Parsha Potpourri is dedicated l’zecher nishmas Shlomo ben Yisroel z”l, whose yahrtzeit was last Tuesday (19 Av), and by Pinchas 
and Sheila Willig in honor of the simchas of 3 of their grandchildren which will be celebrated in Elul: the Bar Mitzvah of Avraham Chaim HaLevi  Willig, son 
of Rabbi & Mrs. Menachem Willig (Montreal); the Bar Mitzvah of Shlomo HaLevi Willig, son of Mr. & Mrs. Yosef Willig (Lakewood); and the Bas Mitzvah of 
Esther Rimmer, daughter of Rabbi & Mrs, Binyamin Rimmer (Ramat Beis Shemesh).  At this point many of the remaining issues in Sefer Devorim are still 
unsponsored. Each issue of Parsha Potpourri requires a tremendous amount of work, and sponsorships are greatly appreciated. For more information 
about dedications, which are $50 per issue, please send me an email. Also, if you know of a shul, yeshiva, seminary, or high school that would be interested 
in a guest speaker for a Shabbos, Yom Iyun, etc., please let me know. Wishing you all a Good Shabbos and Good Chodesh, and I hope that you enjoy 
the Divrei Torah and Points to Ponder!  

In honor of the Bar Mitzvah of Avraham Chaim HaLevi Willig 
In honor of the Bar Mitzvah of Shlomo HaLevi Willig 
In honor of the Bas Mitzvah of Esther Rimmer 
 לז"נ שלמה בן ישראל ז"ל

) 11:29ונתתה את הברכה על הר גרזים ואת הקללה על הר עיבל (  
Parshas Re’eh begins with Moshe informing the Jewish people that when 
they entered the land of Israel, blessings would be given on Mount Gerizim, 
while curses would be uttered on Mount Eival. Rashi explains that the 
Kohanim and Levi’im stood in the middle and turned to face Mount Gerizim 
when they said the blessings, and then turned toward Mount Eival when 
giving the curses. 
Rav Samson Raphael Hirsch points out that while these two mountains are 
physically located in close proximity to one another, their appearances are 
vastly dissimilar. While Mount Gerizim is full of lush trees and grass, its 
neighbor Mount Eival is rocky and dry, a physical representation of the 
difference between blessing and curse. Still, it is difficult to understand how 
two mountains of approximately the same size and subject to the same 
climate patterns could turn out so differently, with one mountain producing 
extensive vegetation, while the other remains barren and desolate. Rav 
Hirsch posits that the variance in their outcomes is due not to the external 
factors to which they are subjected, which are indeed comparable, but rather 
to what each mountain contains within. Mount Gerizim possesses healthy 
soil which is capable of supporting growth, while Mount Eival does not.  
Rav Nissan Kaplan of Yeshivas Mir in Yerushalayim derives from this 
explanation the folly of a widespread line of thinking. We often convince 
ourselves that if we had grown up in a certain family, attended a specific 
elite yeshiva, and been born with additional talents and different life 
circumstances, we would have turned out as different – and better – people. 
Unfortunately, because we were placed into our families of origin and grew 
up and were educated in often suboptimal conditions, we reason that we had 
no choice but to become the people we did.  
However, this line of thinking is fundamentally mistaken, as Mount Gerizim 
and Mount Eival teach us that what we become is dependent not on external 
circumstances, but on what we contain within us and what type of people 
we elect to become. If we choose to become the best Jew we can be no 
matter what environment we are given, we will blossom and sprout like 
Mount Gerizim., but if we choose not to work on ourselves and to justify 
our behavior based on our life situations, we will sadly remain barren like 
Mount Eival. The lesson of these two mountains is that the power to decide 

what type of life we wish to lead is fully in our control, irrespective of any 
external circumstances we may experience. 

)12:22אך כאשר יאכל את הצבי ואת האיל כן תאכלנו הטמא והטהור יחדו יאכלנו (  
The Gemora (Chullin 16b) quotes the opinion of Rav Yishmael, who 
maintains that after the Mishkan was built, the only meat that the Jewish 
people were permitted to eat for the duration of their sojourn in the 
wilderness was that of the sacrificial offerings, as slaughtering an animal 
other than for the purposes of offering it upon the Altar was punishable by 
spiritual excision (Vayikra 17:3-4). However, in Parshas Re'eh Moshe 
informed them that after Hashem broadened their borders by bringing them 
into the promised land of Israel, if they found themselves yearning to eat 
meat but living far away from the Beis HaMikdash, they would be permitted 
to ritually slaughter their cattle and sheep in order to eat their meat. 
Curiously, Moshe added that they should only eat the meat in the manner in 
which they eat the deer and the hart. It is difficult to understand the purpose 
of Moshe's comparison. What message was he attempting to convey in 
adjuring the Jewish people to eat their beef and lamb in the same way that 
they eat venison?  
The following story will help us understand Moshe's intentions. Several 
years ago, a number of students in a yeshiva in Israel for post-high school 
American boys had a tremendous craving for food from Dougie's, a well-
known restaurant in New York. Unable to wait until they returned home at 
the end of the year, they hatched a creative plan to satiate their longings for 
spicy wings, ribs, and burgers.  
They realized that they didn't all need to get to the restaurant in order to 
savor the succulent meat. Instead, one of them could take everybody's 
orders and fly to New York to pick up the food and bring it back to the rest 
of the boys in Israel. If they split the cost of the plane ticket amongst the 
entire group, the cost would be quite reasonable. In order to make it clear 
that the sole purpose of the trip was to procure the food, they stipulated that 
whoever made the journey was forbidden to go home to visit his family or 
to make any other stops. Not surprisingly, the administration of the yeshiva 
was quite upset when they learned what had happened, both because of the 
safety concerns involved and because of the unbridled passion for meat 
which begat the entire incident. 
In light of this episode, we can appreciate the Kli Yakar's answer to our 
question. He notes that this passage begins (12:20) by emphasizing that it 
applies after Hashem expands their borders and they say, "I will eat meat." 
This teaches us that a person is only drawn after material pleasures such as 
meat when he is prosperous and successful, which creates a mindset that 
enables him to explicitly express his desire to eat meat without feeling 
embarrassed by his fixation on ephemeral physical pleasure. The next verse 
(12:21) stresses that the underlying reason for this spiritual decline is the 
fact that the person no longer lives in close proximity to Hashem's chosen 
dwelling place, and the physical distance from the Shechinah results in a 
corresponding spiritual distance from Hashem, as manifested by the desire 
to eat meat solely for personal enjoyment.  
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Under these new circumstances, Moshe informed the people that they 
would indeed be permitted to eat meat as long as they slaughtered their 
animals in accordance with Jewish law. Even so, he cautioned them that this 
indulgence should not become the focus of their lives, and they should do 
so only intermittently. He expressed this metaphorically by telling them that 
they should eat the meat of their cows and sheep in the manner that they eat 
the deer and the hart. The Kli Yakar explains that because domesticated 
animals such as cows and sheep are readily available, one could easily fall 
into the trap of eating them regularly. Wild animals, on the other hand, are 
much more difficult to consume, as hunting and capturing them is not 
always successful, and even when it is, it requires a substantial amount of 
time and energy and is fraught with great risk and danger. Therefore, the 
Torah advises us that even now that we are permitted to eat non-sacrificial 
meat, we should not abuse this allowance as the yeshiva students in Israel 
did, but rather we should view it in the proper perspective by preserving it 
for appropriate occasions and maintaining spirituality as the primary focus 
of our lives.     

)14:22עשר תעשר את כל תבואת זרעך (  
In Parshas Re’eh, the Torah commands us to tithe our crops. The Gemora 
in Taanis (9a) offers a homiletical interpretation of this mitzvah based on 
the similarity between the Hebrew letters “shin” and “sin,” rendering the 
words עשר תעשר – you shall surely tithe – as עשר בשביל שתתעשר – tithe, and 
you will become rich. While the literal understanding of this well-known 
Talmudic statement seems to present a guarantee of financial success for 
one who is careful to perform this mitzvah properly, Rav Shimon Schwab 
suggests an alternative interpretation.  
The Gemora in Nedorim (38a) lists four prerequisites for prophecy – 
strength, wealth, wisdom, and humility. As there were many prophets who 
were not rich in the traditional sense, the Rambam explains the requirement 
of wealth as an obligation to be happy with one’s lot in life, based on the 
teaching of the Mishnah in Avos (4:1) איזהו עשיר השמח בחלקו – the true 
definition of wealth is being content with one’s potion. Along these lines, 
Rav Schwab notes that when a person gives charity, he naturally becomes 
happier. This does not take place through miraculous means, but rather 
because human psychology is such that a person who gives to others 
appreciates his blessings and becomes content with his lot. When the 
Gemora promises that somebody who tithes his possessions will become 
wealthy, it is this form of wealth to which Chazal were referring. 
Similarly, the Rema writes (Yoreh Deah 265:11) that a person should not 
honor the same individual as sandek more than once. He explains that 
serving as sandek is an exceedingly lofty honor and is compared to offering 
an incense offering in the Beis HaMikdash, regarding which the Gemora in 
Yoma (26a) relates that no Kohen was permitted to offer the incense more 
than once in his life. Because this service contained a special power to bring 
riches to whomever merited to perform it, nobody was allowed to do so a 
second time, in order to allow other Kohanim to share in this unique 
opportunity. The Steipler regularly served as sandek at circumcisions, yet 
he was not materially wealthy by traditional standards. When asked about 
this apparent discrepancy, the Steipler would point to the numerous well-
received seforim that he authored and his world-renowned son Rav Chaim, 
and explain that wealth comes in many forms, not all of which involve 
money and physical possessions. 
Parsha Points to Ponder (and sources which discuss them): 
1) Why does the Torah repeat (13:1) the prohibition against adding to or 
subtracting from the commandments, which was already taught in Parshas 
Vaeschanan (4:2)? (Tal’lei Oros) 
2) The Torah prohibits (14:1) various forms of mourning the death of loved 
ones. Why is the mourning period for the more natural and frequent loss of 
a parent longer (12 months) than that for the unnatural and seemingly more 
traumatic loss of a child (30 days)? (Meged Yosef) 
3) The Torah requires (15:7-11) a person to be compassionate and merciful 
toward his poor brethren and to generously open his hand to dispense loans 
and charity to assist them. Does one fulfill the mitzvah of tzedakah if he 
gives less than one perutah, the smallest amount of money which is 
considered to have any legal value? (Shu”t Beis Yitzchok Orach Chaim 21, 
Shu”t Maharil Diskin 1:24, Tzedakah U’Mishpat, Matamei Yaakov) 
Answers to Points to Ponder: 
1) The Vilna Gaon explains that although these two commandments seem 
identical, they are in fact different. In Parshas Vaeschanan the Torah forbids 
adding an additional mitzvah to the 613 in the Torah, or removing one of 
them. In Parshas Re’eh the Torah prohibits adding to or taking away from 

the details of one of the mitzvos, such as placing tzitzis on a garment with 
three or five corners. This is alluded to in the words of the verse, which 
emphasizes that all of the words which I have commanded you – in other 
words, the mitzvos themselves – shall be observed in that form without any 
additions or subtractions. 
2) This question was raised when Rav Yitzchok Hutner and Rav Pinchas 
Teitz went to comfort Rav Yosef Dov Soloveitchik when he was mourning 
the death of his wife. Rav Hutner suggested that with the death of a parent, 
a person becomes more removed from his connection to the giving of the 
Torah at Mount Sinai, which requires additional mourning. Rav Teitz 
pointed out that all other relatives can be “replaced” – a person can remarry, 
have additional children, or gain new siblings through his parents having 
children. The only relative for whom there can be no substitute is a parent, 
and this unique status merits additional mourning. Rav Soloveitchik 
posited that the question itself contains the answer. Because the death of 
other relatives is less natural, our Sages were concerned that a person may 
overdo his bereavement if he was permitted to absorb himself in his grief, 
so they limited the mourning period to 30 days, a concern which isn’t 
applicable to the natural death of a parent. Finally, Rav Yosef Sorotzkin 
suggests that a person needs the advice of his parents for his entire life. 
When a parent dies, a child must focus on remembering and internalizing 
their values and priorities, which will guide him for the rest of his life. He 
does so by mourning the loss and focusing on the memories for an entire 
year, for this period contains all of the festivals and different periods in life 
through which a person passes.  
3) Rav Yitzchok Schmelkes and Rav Yehoshua Leib Diskin both rule that 
one may fulfill the mitzvah of tzeddakah even by giving an item worth less 
than one perutah. 
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Khal Machzikei Torah 
Elul 5776- The Hinterland 
Elul. Elul! ‘Tis upon us once again. A month of preparation for the 
world’s annual Day of Judgement. Thirty days to get some of our 
spiritual ducks in order, to prepare and file briefs and petitions that will 
convince the Judge of Judges that we are valiantly yearning to improve. 
Elul, though, is shrouded in mystery, for the Torah makes no mention 
of this month and its avodah. All references to it are from hints and 
Rashai Taivos of four-word-phrases from T’nach that spell out the name 
of the month, Elul. To be sure, it is not a recent fabrication of the 
Yeshiva world, for as far back as the Zohar we are told that Elul is a 
month of salvaging the past year and galvanizing for the next (Zohar 
says that the words in the Torah “Uvachsa es aviha ves imah yerach 
yamim” -” She will cry for her father and mother for a month of days” 
(Devarim 21:13) is referring to Elul). But nevertheless, Elul is not out 
in the open. It is like a spiritual Yeti or Loch Ness monster, where there 
is nothing more than tracks in the snow or grainy photographs to prove 
its existence. For some, Elul exists, especially those who in past years 
have used its potent thirty-day dose to make great strides in the worship 
of Hashem. But for others who have yet to tap into the Ymai Ratzon- 
Days of Rapprochement- of Elul, it’s not there.  
Below are two additions to add to the myriad of hints that locate and 
capture the mystique and message of this special month, Elul. 
1)  Finding Elul 
Kitzur Shulchan Aruch (Siman 128:2) tells us that starting from Rosh 
Chodesh Elul there is a custom to recite twice a day Chapter 27 from 
Tehillim, “L’David Hashem Ori Veyish’i.... He says the reason for this 
is based on a Midrash (Shocher Tov) that says the word Ori is a 
reference to Rosh Hashana, and Yish’i to Yom Kippur [he adds that 
there is also a reference to Succos in the passuk “Ki yitzpenaini 
b’succoh...”]. The question though is, what does this have to do with 
the month of Elul? Rosh Hashana, Yom Kippur [and Succos] that are 
hinted to in this chapter are all in the upcoming month, Tishrei, so it is 
in that month that the chapter should be recited. Why the month before? 
The Ba’al Haturim (Devarim, 30:6) addresses this point and says that 
Elul is hinted to near the end of the chapter in the word Lulai 
(he’emanti...) which, when anagrammed, can be read Elul. Perhaps, 
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though, we can offer another clue as to where in this chapter we see a 
hint to Elul. 
It would be fair to say that since the references cited by the Midrash to 
Rosh Hashana and Yom Kippur lie in the words Ori & Yish’i, then any 
reference to Elul [albeit not recorded by the Midrash] would be 
chronologically found in the preceding words “L’David, Hashem”. The 
Hebrew letters of L’David could be read L’dod - to the Beloved - an 
obvious reference to the month of Elul. For the Dorshai Reshumos -
Expounders of hints- tell us that the first letters of the phrase “Ani 
L’Dodi veDodi Li” - I am to my Beloved, and my Beloved is to me (Shir 
Hashirim, Chap. 6) spell the word Elul. The Beloved is referring to 
Hashem. During Elul there is a reciprocal love between G-d and Man 
that is in the air. Hashem makes himself more accessible to us, and we 
make overtures of a sincere return to Him after a year of distancing 
ourselves. 
2) Eshtonians 
This Shabbos is the first of the two days of Rosh Chodesh Elul. 
Shulchan Aruch (Siman 428:2) tells us that (the second day of Rosh 
Chodesh which is) the first day in Elul can only fall out on the following 
weekdays: Sunday (as is this year), Monday, Wednesday and Friday. 
Using numbers for these days (Sunday=1, Monday=2 etc.) it would be 
1,2,4 & 6. Using Hebrew numbers, it spells out the word Avdu. Avdu is 
a word we say every day in Pesukai D’Zimrah, “Bayom Hahu Avdu 
Eshtonosov” - “On that day (of death) his plans will be lost” (Tehillim 
146). Literally King David is reminding mankind that upon death all 
one’s dreams, plans and ideas for life will disappear with each person 
into his/her grave. But perhaps we can use this phrase to understand the 
job description of the month of Elul which is fast upon us. “Bayom 
hahu- [Beginning] on that day of Rosh Chodesh Elul - which always 
falls out on the weekdays of “Avdu” - 1,2,4 & 6-  "eshtonosov” - [it is 
time for man to have] his thoughts. Thoughts of where, why and what. 
Where has he gone wrong during the past year, why did he succumb to 
his evil inclination, and what is he going to do about it? This is the game 
plan for the month of Elul -eshtonosov- man alone with his thoughts, a 
time for introspection, retrospection and plain old inspection. 
Have a great Shabbos, Rabbi Nosson Greenberg 
Rav, Khal Machzikei Torah, Far Rockaway, N.Y.  ravgreenbergkmt@gmail.com 
 

Rabbi Yaacov Haber 

TorahLab 
Re’eh! 
“See! I give to you today the blessing and the curse.” 
This portion of the Torah is called “See!” 
Why “See!” Why should we be seeing here more than in everything else 
that Moshe transmitted to us from G-d? 
Why not “See! I am the Lord your G-d who took you out of Egypt?” 
Or, “Look here! Keep the Shabbat holy!” Why in this Parsha does 
Moshe tell us to “See!” It could have simply said: “I am giving you 
today a blessing and a curse.”? 
It seems that blessing and curse does not only require our actions, they 
require our consideration. In essence Moshe was saying, ‘People of 
Israel, you have some thinking to do and some choices to make in life. 
Consider everything I have told you since we stood at Mt. Sinai. Think 
of the ramifications of everything you decide. You can choose blessing 
and you can choose curse.’ 
Perhaps, the action point of the Torah here is not the choices we make, 
not what we should decide but to ‘see’ and to ‘consider’ the options 
before us. The analysis and process that goes into making this decision. 
Fundamentally, we can wonder why there is even an option for evil in 
this world. If G-d does not want evil, why does He allow to be? Why do 
we have the option to choose a curse over a blessing altogether? 
The answer can only be that if there would only be good in this world, 
if evil did not exist, what would we ever have to consider? We would 
lose the most rewarding process of life; that is to see the paths before 
us, weigh them carefully, consider the outcome and choose wisely. 

To join this process we must be blessed with the ability to open our 
eyes. Moshe taught us about the most powerful ability that a human has. 
Moshe taught us to see, to behold, to analyze, to consider and then make 
good choices. 
Rabbi Mordechai Kamenetzky 

Parsha Parables  
Parsha Parables- Re'eh 5776  
Joy of Shlepping 
This week the Torah teaches us the laws of ma'aser sheni. Ma'aser sheni 
constitutes a tithe in which the apportioned produce is consumed by the 
owner. It is not necessarily distributed to the poor or the Levite like other 
tithes. However, there is one requirement. The entire tithe must be eaten in 
Jerusalem. That being the case, the owner of 10,000 bushels would have to 
haul 1,000 bushels to Jerusalem to be eaten. That may be quite a difficult 
task. So the Torah has a way out. "And if the road will be too long, because 
you will not be able to carry it (the produce) as the place where Hashem 
chose to rest His name is far from you(r home) - then you may exchange 
(the produce) for money. You shall take the money instead to Jerusalem and 
spend it on, cattle, flocks, wine or other alcoholic beverages whatever your 
heart desires and eat it before Hashem (in Jerusalem) and rejoice with your 
family" (Deuteronomy 14:24-26). Thus the Torah teaches us that the owner 
can redeem the produce through money and spend the money on any food 
items in Jerusalem, avoiding an arduous chore of shipping the food to 
Jerusalem. The money will help stimulate the economy of the Holy City, 
thus establishing a protocol that has lasted centuries - supporting the 
merchants of Jerusalem. 
Yet if you analyze the actual wording in the Torah you will notice 
something strange. The Torah does not say, "if you will not be able to carry 
it because the road will be too long, then you can redeem the fruit with 
money." The Torah seems to reverse the cause and effect. It tells us that "if 
the road will be too long, because you will not be able to carry it..." 
(Deuteronomy 14:24). It seems that the Torah is saying that the road is long 
because you cannot carry it. Isn't the opposite true? If the road is long, it is 
not because you cannot schlep, you cannot schlep because the road is long. 
Why did the Torah reverse the phrase? Perhaps the Torah is telling us a 
subtle message. 
The Story 
Rabbi Moshe Feinstein once met an affluent Jew whose father came to these 
shores long before laws were passed to guarantee that a person could remain 
Shabbos- observant in the workforce. The man's father went from job to job, 
having been told not to report on Monday if he would not come to work on 
Saturday. The old man was persistent and never desecrated the Shabbos. 
Yet his son was not observant at all. Reb Moshe asked him point blank. 
"Why is it that your father kept the mitzvos with great sacrifice, but you did 
not follow in his footsteps?" The businessman answered with complete 
honesty. "It's true that Pop did not miss a Shabbos or even a prayer. But 
before he did a mitzvah he would give a krechtz and declare, 'Oy! Iz shver 
tzu zain a frummer yid (It is terribly hard to be an observant Jew!)' After 
years of hearing my dad complain, I decided that the burden would be too 
much for me to bear. I decided never to permit myself to attempt those 
difficulties and I gave up religious observance."  
The Message 
After hearing this story, I thought, homiletically, that perhaps the Torah is 
telling us an important message in the psyche of mitzvah observance. "The 
road will be too long, because will not be able to carry it." No one says the 
road is too long because of sheer distance. It is too long because you do not 
want to carry the load. If one, however, carries his package with joy then 
the road is not a long one. If one decides that he is carrying a heavy burden, 
then the road, no matter the distance, will always be too long. Rabbi 
Feinstein commented that no matter how difficult a mitzvah seems, if one 
observes it with a smile, with joy and with pleasure, he will be able to carry 
the mitzvah for long distances. He will not only carry it a long distance him 
or herself, he will carry it for generations to come. 
Good Shabbos ©2016 Rabbi Mordechai Kamenetzky 
About 15 years ago, my son Yehuda, was diagnosed with a GBM Glioblastoma Multiforme, one of the most deadly forms of Brain Cancer.   With the grace of the 
Almighty, he not only survived, but has used his gift to grow and give back. He and his wife have built a beautiful family and he is weeks away from receiving his Masters 
in Mental Health Counseling with the goal of becoming a LMHC, a Licensed (Clinical) Mental Health Counselor.  He has written a book Brainstorm, in which he shares 
his miraculous journey.  Included in the book is a personal message from Dr. Henry Friedman of Duke University. Dr Friedman was  featured last week on 60 Minutes 
for Duke's breakthrough Polio Virus Immunotherapy, that has brought miraculous results to brain tumor victims. BRAINSTORM is an amazing journey  that  includes  
both terror and  humor,  great  pain, great love, and even greater growth.  You will meet  -  as  my son, Yehuda did  -  Kabbalists, sports figures, an African-American 
ba'al korei and a Jerusalem beggar whose battered old  notebook  mysteriously  contains Yehuda's name.   You will  accompany  the  legendary  Dr. Fred  Epstein  into  
the  operating  room  as  he invades  Yehuda's  brain  in  order  to  destroy the  intruder  threatening  a  young  man's  life.  You  will  read about  Miriam  Lubling,  the  
diminutive Holocaust  survivor  who  won  the  respect of  many  of  the  world's  top  doctors,  telling the famed Dr. Patrick Kelly to "Remember, He is the true Doctor." 
It is a book that shows us the incredible levels of kindness and faith, chesed and emunah that Jew can reach- and a great source of inspiration.  
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IMPORTANCE OF ....  
The Gemara (Kidushin 76b) states that the Posuk which defines 
the requirements for a king - lhjt cren lkn lhkg oha, oua is not 
speaking only about kings, but rather all communal appointments 
may be made only lhjt cren – from your [Jewish] brethren. The 
Gemara (Sotah 41a) relates that King Aggripas, whose mother 
was Jewish but whose father descended from Herod who was a 
slave, cried when reading the Posuk hrfb aht lhkg ,,k kfu, tk, as 
he realized he was not qualified. Bnei Yisroel assured him that 
v,t ubhjt – you are our brother. The Gemara states that as a result 
of this flattery, Bnei Yisroel were deserving of a very harsh 
punishment. Rashi explains that although technically, Aggripas 
was Jewish by virtue of his mother, it was demeaning for Bnei 
Yisroel to accept a king with his paternal lineage. Tosafos asserts 
that this rationale could not have been responsible for the many 
deaths that were attributed to the flattery, and maintains instead 
that whereas a Jewish mother might be sufficient for other 
communal appointments, selection of a king requires a Jewish 
pedigree from both sides. This is confirmed by the additional 
Posuk: lkn lhkg oha,  lhjt cren. The Meforshim note the double 
use of lhkg oha, and then the switch to lhkg ,,k. The Gemara 
(Menachos 59b) discusses a Korban Mincha brought to atone for 
a sin, where the Torah states: vbuck vhkg i,h tku ina vhkg ohah tk – 
do not place oil on it and do not put levonah on it. The Gemara 
explains that even the slightest amount of oil invalidates the 
Korban because ohah implies even a minimal amount; whereas 
only a full Kezayis of levonah will invalidate the Korban because 
i,h (a vbh,b) denotes a significant amount. The MaHaril Diskin 
uses this to explain why the Posuk describing the diseases of 
Egypt states: lhtbua kfc ob,bu lc onhah tk – they will not fall on 
you [even slightly], but will be put [substantially] on your 
enemies. The same distinction seems to apply to a king as well. 
The word oha,, as it applies to other communal appointments,  
satisfies lhjt cren with just a Jewish mother. However, the 
appointment of a king is subject to: hrfb aht lhkg ,,k kfu, tk    
where ,,k requires a significant placement, with a full pedigree.  
QUESTION OF THE WEEK:  
Is it a mitzvah to visit Eretz Yisroel for a temporary stay ?   

ANSWER TO LAST WEEK:  
(Which brocho may only be said if one means it from the heart ?)  
The Rema (219:4) rules that one may recite a Birchas HaGomel 
to express gratitude for the good fortune of someone else, using 
the word: lknda or hctk knda or h,atk instead of hbknda, but only 
for a relative or close friend for whom he means it with heart-felt 
sincerity, and not simply saying it to be polite. (See MB 18).   

DIN'S CORNER:  
When separating non-food items on Shabbos, such as books or 
clothing, if one mistakenly selected something he didn’t want, he 
should use it briefly before discarding it. If the item desired is at 
the bottom of a pile, he may/should shift everything over and then 
take the desired item. (Kaf HaChaim 319:25)    

DID YOU KNOW THAT ....   
The Gemara (Bava Metzia 29a) raises the question of one who is 
watching and caring for a found item until he can identify the 
owner and return it. Is he a Shomer Chinam (unpaid) or a Shomer 
Sachar (paid) caretaker ? Rabbah says he is unpaid and R’ Yosef 
says he is paid. What is he paid ? R’ Yosef says he is exempt 
from having to give Tzedakah while he is caring for the found 
item, because he is involved in the mitzvah of Hashovas Aveidah 
(returning a lost item), and one who is involved in a mitzvah is 
Potur from all other mitzvos. The Nesivos asks, even if he is Potur 
from the positive mitzvah of giving Tzedakah, that exemption 
surely does not permit him to transgress related prohibitions such 
as lsh ,t .upe, tku lcck ,t .nt, tk which forbid one from 
hardening his heart or closing his hand against giving Tzedakah. 
The Gemara (Kidushin 34a) states that women are exempt from 
time-dependent mitzvos, but are obligated in those mitzvos that are 
not time-dependent, such as Hashovas Aveidah, Maakeh (erecting 
a fence around one’s roof) and Shiluach HaKan (sending away 
the mother bird before taking the fledglings or eggs). The Ritva 
asks why the Gemara needed to give such an explanation, in light 
of the fact that each of those mitzvos also had a corresponding utk 
associated with it: Hashovas Aveidah – okg,vk kfu, tk; Maakeh 
– l,hcc ohns oha, tk; Shiluach HaKan – ohbcv kg otv je, tk. 
As such, would women be permitted to violate these prohibitions 
even if the mitzvah was time-dependent ? The Ritva answers that 
these prohibitions are only intended to bolster and encourage the 
performance of the underlying mitzvah. So if someone would be 
exempt from the underlying mitzvah itself, the prohibitions would 
also not apply to him/her. Koveitz Shiurim (Bava Basra 48) uses 
this rationale to answer the question of the Nesivos by applying it 
to Tzedakah, where if one is exempt from the mitzvah because he 
is engaged in a different mitzvah, such as Hashovas Aveidah, the 
associated ihutk  of .nt, tk and .upe, tk would also not apply.  

A Lesson Can Be Learned From:  
An executive director in Eretz Yisroel was going to the U.S. to collect 
money for a Kollel. Before leaving he visited the Steipler Gaon asking for 
a brocho that he should see Hatzlacha. The Steipler gave him a brocho 
and $50 to start him off. When the man reached New York, he made 
several appointments with wealthy businessmen, but as his 3-week stay 
came to an end, every appointment that he had made was not 
successful, and he had not even made the cost of his flight. As a final 
blow, he arrived late at the airport for his return flight, and now faced 
the weekend without anywhere to stay. He remembered an old 
Chavrusa from years before and with some discomfort called him. The 
friend gladly came to pick him up and over Shabbos, he lamented his 
lack of success. On Motzai Shabbos, his host made a series of phone 
calls and 2 hours later a few dozen men sat in the living room waiting 
for the pitch. The man found himself somewhat tongue-tied, but then he 
opened his wallet to show everyone the $50 bill that the Steipler had 
given him to start with. The $50 bill was auctioned off and the man 
returned to Eretz Yisroel with over $30,000.   
P.S. Sholosh Seudos is sponsored by the Miller family. (Please visit 
www.perekmishna.com for a worthwhile timely undertaking) 
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