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Rainbow Rays: Parshat Noach

In secular culture, the rainbow is the subject 
of folklore and song, a symbol of the unattain-
able dream. For the Torah Jew, it signifies 
God’s covenant with humanity that He will 
never bring another flood to destroy the world. 
Within the rainbow’s shape, colors, and 
position in the heavens, our sages find 
messages that bring us hope and inspiration. 
The rainbow is like a hunting bow.  It is arced, 
but it is not facing earth, and therefore its 
arrows will never shoot down from heaven to 
harm mankind. Additionally, its shape 
connects heaven and earth, forming a bond 
between the two, says Rav Samson Raphael 
Hirsch. The rainbow consists of light and 
water set amid ominous clouds, signifying that 
even when we deserve strict justice, Hashem 
will temper it with compassion. The rainbow 
takes light in its purest form and breaks it 
down into seven component colors. From the 
deepest red (adom) we get the man (adam) 
closest to God, and from there we move 
further away until we get the dullest color, 
symbolizing the lowest of man furthest from 
the light of the Creator, yet still carrying a 
glimmer of His spirit.  
 
My rainbow, ka-sh-t-i, incorporates four of 
God’s attributes, shows us Rabbi M. Bick: 
Kedushati, My Holiness, Shmi, My Name, 
Torahti, My Torah, Yemini, My right hand. 
These are the same four attributes that we 
mention daily at the end of the Amidah prayer 
when we ask Hashem to treat us with 
compassion against our enemies. In essence, 
we are “reminding” Hashem daily of His 
covenant with us. These are four of the seven 
attributes, reflecting the seven colors of the 

rainbow, mentioned in Sim Shalom in the 
Amidah. Rabbi E. Munk calls these the seven 
blessings of love. They are symbolized by the 
seven colors of the rainbow. As such they are 
manifestations of God’s glory, and therefore, 
we are cautioned not to gaze upon the 
rainbow, but to turn aside, as Moshe did at the 
sight of the burning bush. 

The rainbow is our wake up call to do 
teshuvah, says the Alshich Hakadosh, and 
therefore, notes Rabbi Y. Kaminetsky, it is a 
favor God extends to us. He does not want to 
punish us as he did the generation of the flood. 
The Sforno calls on our Torah leaders to take 
note of the rainbow and urge us to do 
teshuvah. This rectifies the omission of Noach 
who, as righteous as he was, did not pray for 
the salvation of his generation. 

The rainbow is meant to bring us closer to a 
relationship with Hashem by reminding us that 
Hashem runs the world, says Rabbi M. 
Solomon.  Like a sudden clap of thunder or a 
terrifying dream that induces fear, and we call 
out to Hashem to help us as we are moved to 
teshuvah. Because it reminds us of our sins, 
says Rabbi E. Kitov, it is customary not to stare 
at the rainbow. Further, the bow reminds us 
that although Hashem will not punish us with 
another flood of such magnitude, writes the 
Mikdash Halevi, Hashem nevertheless has 
other weapons in his arsenal. However, He 
tempers His judgment with mercy, never letting 
all the colors representing judgment come 
close to each other, for between them, 
Hashem has placed colors representing 
mercy, explains the Alshich. Further, Hashem 
placed the rainbow in the clouds, reminding us 

that if we do teshuvah, Hashem will erase our 
sins as He erases the clouds from the sky, 
writes Rav Y. Hacohen.

The Tallelei Chaim asks, the rainbow appeared 
after the flood, but why did Hashem choose 
the medium of water to destroy the world? 
Water represents mercy and love, while fire 
represents justice. In the beginning Hashem 
created infinite light. But the light permeated 
everything, leaving no room for anything else. 
Therefore, all was chaos, tohu. Creation began 
only when Hashem set boundaries, beginning 
with the light being contained in “vessels”, so 
that there could be day and night. Chessed 
without gevurah, the power that contains that 
energy and focuses it so that it can become 
useful, becomes a destructive force. 

The Torah tells us that there was rampant 
thievery and a complete breakdown of sexual 
restrictions before the Flood. They had 
reverted to the state of chaos which Hashem 
rejected with the creation of the world. And 
Hashem responded measure for measure. 
Water, the symbol of chesed  is necessary for 
life. But unrestrained love, like unrestrained 
water, becomes a destructive element. 
Hashem flooded the world with unrestrained 
water, the symbol of that unbound “goodness”. 
That is why the blessing for rain in the, Amidah 
prayer, is included in the second blessing of 
gevurot, because we want rain to be a source 
of life for us, and not a destructive force. The 
rainbow, then, becomes the symbol to remind 
us that chessed and gevurah need to exist in a 
balanced relationship. 



A Jew who aims to reach a higher level in 
avodat Hashem should invest effort to benefit 
and to increase the merit of his generation. 
He must constantly ask himself how he can 
help other Jews get to a higher level of 
spirituality and recognize the beauty of 
Judaism. One should pray for Klal Yisrael.  
The Gemara in Sanhedrin teaches us to 
appreciate every person who devotes his life 
to Torah, even if he is not a teacher or a Rabbi 
or an author of sefarim. You should not 
question what is he achieving,  what are we 
receiving from him, and if one does aks thesd 
questions, says the gemara, we suspect him 
of heresy. This person is helping the world 
through his Torah study and good deeds even 
though we do not see it.  Similarly, the 
Gemara raises a question. If there is a choice 
between saving the life of a kohen gadol who 

is an ignoramus or that of a mamzer (a child 
born of an illegitimate union) who is a Torah 
scholar, one should save the mamzer. He has 
precedence because through his Torah 
learning and prayers he brings merit to Klal 
Yisrael. 

One should express one’s concern for other 
Jews by spreading Torah learning and having 
others in mind in one’s prayers. The mitzvah of 
loving another Jew doesn’t mean that if you 
only have one coat you should give it to your 
friend and remain without one. It means 
wanting your brother to have a coat too. We 
are all one unit. The Gemara in Makot tells us 
that a person who kills unintentionally must 
escape to a city of refuge and stay there until 
the kohen gadol dies. The kohen gadol, as a 
leader of Klal Yisrael, is held responsible. He 
should have prayed that such a tragedy should 

have never happened. Every Jew is respon-
sible for his brother.  If you have a neighbor 
who doesn’t know he’s a Jew and you don’t 
feel comfortable speaking to him about it, pray 
for him.  That too is a way of bringing him 
closer.

The Mesilat Yesharim emphasizes the idea of 
serving Hashem with joy. The Divine Presence 
can only rest on a person who is b’ simcha. 
The Jewish people are called Yisrael which 
can be read as sar kel. We are the ambassa-
dors of Hashem and the only way we can be 
successful in fulfilling our mission is by 
studying the Torah and fulfilling the mitzvot 
with joy.  May we merit to elevate our avodat 
Hashem in a way that brings us to greater 
levels of joy and menuchat hanefesh. 
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Corporations in Jewish Law

Holy and Pure Intentions II

There is a prohibition for a Jew to do business 
selling non-kosher food on a regular basis. If 
one owns a slaughterhouse where some 
animals become unfit for kosher use, one may 
sell it to a non-Jew because it’s not one’s 
normal line of business. However owning a 
supermarket and carrying non- kosher 
products is a problem.  Even being a silent 
partner in such a business, where one does 
not involve oneself in the running of the 
facility, is an issue. Likewise, being a partner 
in a business that operates on Shabbat 
presents halachic difficulties. It is permitted to 
lend money to an owner of a non-kosher 
supermarket as lending someone money 
doesn’t make you a partner in his business. 
However if you are expecting to earn interest 
from the loan, and the owner is a Jew a heter 
iska must be arranged. A heter iska makes 
you a partner entitled to earn a share of the 
profits of the business. This becomes a 
problem if the owner is an irreligious Jew and 
either sells non -kosher food or is open on 
Shabbat. If the company has a Jewish name 
there is the added sin of Chilul Hashem 
(desecrating the name of Hashem). One can 
partner with a non-Jew who wants to keep the 

business running on Shabbat. The non-Jew 
gets all of the earnings of Shabbat and the 
profit earnings of the rest of the week are split. 
If the non Jew can’t be bothered to make a 
calculation, he can decide to divide the profits 
50/50.  Seeing that he’s giving you the money 
as a gift, you can take it. But there still has to 
be the condition made at the outset that 
everything earned on Shabbat belongs to the 
non- Jew.  So too an arrangement can be 
made that all profits derived from the selling of 
non-kosher items belong to the non-Jew while 
the remaining income is shared.

In a private corporation, all partners are 
considered active owners of the business. If 
there are other Jewish partners, there is the 
issue of Shabbat desecration and selling non 
-kosher food. In a public corporatin, Rav 
Moshe rules that small investors are not 
considered partners. Therefore one is allowed 
to own shares in a public corporation that does 
business on Shabbat or deals with non-kosher 
food. However if one’s holdings in the 
corporation becomes significant, it becomes a 
problem.  Owning preference shares is like 
giving a loan to a company. There’s no issue 

unless one needs to make a heter iska which 
makes one a partner in the business.

In secular law, the shareholders liability is 
limited to the assets of the company. When a 
company goes bankrupt and doesn’t have 
enough assets to cover its debts, the 
shareholders are not liable. This is halachically 
valid. When a lender lends money to a 
corporation he knows there is limited liability 
and he has no personal claim on the sharehold-
ers. There are however poskim who disagree 
and say that small shareholders including 
those with voting rights are considered owners 
or partners in the business. This would make it 
a problem to own shares in a company that 
sells non-kosher food or is open on Shabbat. 
Investment and pension fund companies buy 
shares on behalf of their clients. The client 
doesn’t own the shares. He just profits 
depending on how the shares perform. 
According to Rav Weiss there would be no 
problem investing in these shares even if the 
companies do business on Shabbat or sell 
non- kosher food. 


