
 

Sponsored ל" זצ שמואל בן יוסף אלחנן צ"הרה נשמת לעילוי  

 פרשת פסחדברי תורה ל

“One Is Obligated To View Himself As If He 
Went Out Of Mitzrayim” By Accepting 
Servitude To Hashem Yisborach 

 The Two Mitzvos Of Blood That Were 
Necessary For The Redemption  

The verse states (Shemos 12:6): “And you shall 
keep it for examination until the fourteenth day of 
this month, and the entire congregation of the 
community of Yisroel shall slaughter it in the 
afternoon.” Rashi cites the words of the Mechilta: 
Why was the animal to be taken four days before 
its slaughter, something not required in the Pesach 
sacrifice of later generations? Rav Masia ben 
Charash used to say: Behold He says: “And I passed 
by you and saw you, and behold your time was the 
time of love” (Yechezkel 16:8). The oath that I 
swore to Avrohom that I would redeem his children 
has arrived. But they had no commandments in 
their hands with which to serve with in order that 
they be redeemed, as it is said: “But you were 
unclothed and bare” (ibid:7). So He gave them two 
mitzvos, the blood of the Pesach and the blood of 
the circumcision. They circumcised themselves on 
that night, as it is said: “Surrounded with your 
blood” (ibid:6), with the two types of blood. He 
states also: “You too, with the blood of your 
covenant I have freed your prisoners from a pit in 
which there was no water” (Zecharya 9:11). 
Moreover, they were passionately fond of idolatry. 
Moshe said to them, “Withdraw and take for 
yourselves” (Shemos 12:21). Withdraw from 
idolatry and take for yourselves sheep for the 
mitzvah.  
The Kli Yakar asks: Chazal (Vayikroh Rabbah 32:5) 
that our forefathers were redeemed from Egypt 
because of four merits they possessed: They did 
not change their names, they did not change their 
language, they stayed away from forbidden 
relationships, and they did not speak badly of each 
other. We see that they did have four zechusim 
which could have been merits for redemption. He 
further asks: What is meant by the Mechilta’s 
words that they had no commandments “to serve 
with”? It seemingly should have said they lacked 
the merits for redemption. 
We may further ask: Why did Hashem specifically 
choose to give the nation a commandment that 
involved slaughtering the Egyptians idol and 
placing them all in grave danger? Chazal tell us that 
when Hashem told Moshe to make this offering, 
Moshe said, “How can I do this? This is the idol of 

the Egyptians. If I slaughter their idol they will 
stone me!” Hashem replied, “I promised that I 
would not take you out until I slaughter their idol in 
order to show that it has no substance.” Why did 
He need to show this specifically now – as a 
prelude to leaving Egypt?    
The Medrash (Rus, beginning of Parshah 6) states: 
Rav Levi says: That night, the blood of the Pesach 
mixed with the blood of the circumcision, as is 
stated, “I passed by you and saw you…surrounded 
with your blood.” The Pirkei D’Rebbe Eliezer (Perek 
29) also states: On the day Yisroel left Egypt, they 
all were circumcised, from the oldest to the 
youngest, as is stated (Yehoshua 5:5): “For the 
entire nation that left were circumcised”, and they 
took the blood of the circumcision and the blood of 
the Pesach and put it on the doorposts of their 
houses. When the Holy One Blessed is He passed to 
afflict the Egyptians and saw the blood of 
circumcision and the blood of Pesach, He was filled 
with compassion for Yisroel, as is stated. ““I passed 
by you and saw you surrounded with your blood. 
And I said, ‘By your blood you shall live.’”  
What is the meaning of the mixing of these two 
bloods and what is their power? 

 The Two Bloods Represent The Servitude 
Of The Nation To Hashem 

We find an answer to this in the words of the 
Maharal (Gur Aryeh ibid): The blood of Pesach and 
the blood of circumcision, Hashem chose these two 
bloods specifically to use to redeem the nation. 
The nation were slaves to Pharaoh, and the 
circumcision changed them to become slaves to 
Hashem. The circumcision is a sign on the person 
that he is Hashem’s servant. Every slave carries a 
seal upon him (as is stated in Maseches Shabbos, 
“a slave cannot carry his seal on him on Shabbos). 
We are making our seal of servitude by Hashem on 
our bodies with the milah.  
Milah alone is not enough. This is because a slave 
needs to serve his master. If he does no work, he 
cannot be considered a slave. Therefore, He gave 
us Pesach as a service to Him, which is seen in the 
fact that the verses always refer to Pesach as a 
“service” (Shemos 12:26, Shemos 13:5). Pesach 
alone is not enough because it is only one service, 
but is not a symbol of being a slave like milah is. 
Thus, one must both make himself a slave to 
Hashem and serve Him in order to fully be 
considered Hashem’s slave.  
For this reason, continues the Maharal, the Torah 



 

 
 
 
 
says (Shemos 2:43): “No foreign son may eat from 
it.” Since Pesach is a service to Hashem, it is 
inappropriate for an uncircumcised person, who 
does not have the sign of slavery to Hashem, eat 
from it. Only a full-fledged slave may eat from the 
Pesach – which is a true service to Him. Someone 
merely doing one service to Him may not. It is thus 
stated (Vayikroh 25:45): “For the children of Yisroel 
are slaves to Me” – and they are not slaves to 
slaves – and I redeemed them from slavery to 
Pharaoh. 
We see that the blood of milah and Pesach 
represent the idea of being slaves to Hashem and 
actually serving Him. Only through accepting these 
two aspects of slavery to Hashem could the nation 
be taken out of slavery to Pharaoh. Furthermore, 
we see why these two mitzvos were given 
specifically at this time, when the nation left 
slavery to Pharaoh and became slaves to Hashem. 
This is also seen in the words of the Medrash 
Socher Tov (Tehilim 113): When Pharaoh asked 
Moshe and Aharon to stop the last plague, he said, 
“You are free. You are in your own possession. You 
are slaves to the Holy One Blessed is He.” Pharaoh 
began to scream and said, “In the past, you were 
my slaves. But now you are free. You are in your 
own possession. You are slaves to the Holy One 
Blessed is He. You must praise Him because you are 
His slaves, as is stated (Tehilim 113:1): ‘Praise Him, 
the slaves of Hashem.’”  
We thus need these two “bloods” in order to come 
under the wings of the Divine Presence and 
become slaves to Hashem Yisborach.  

 Leaving Mitzrayim Began By Becoming 
Slaves To Hashem 

Numerous verses in the Torah state that the 
purpose of the exodus was in order for Hashem to 
be our Master and for us to be His servants, as is 
seen in the Parshah of tzitzis (Bamidbor 15:41): “I 
am Hashem your G-d who took you out of Egypt to 
be to you for a G-d.”  
This is explained several times in the works of the 
Maharal. In Sefer Gevuras Hashem (Perek 66), he 
states: “We find in the verse that the purpose of 
the exodus was for Hashem to be our  
G-d, as is stated (Shemos 6:6): “And I took you out 
from under the suffering in Egypt and I took you to 
Me as a nation, and I shall be to you as a G-d.” And 
at the end of Parshas Tetzaveh (Vayikroh 22:33) it 
is written: “Who took you out of the land of Egypt 
to be for you as a G-d, I am Hashem.” It is clear that  

 
 
 
 
the purpose of exodus was for Him to be our G-d.    
The Maharal also writes in Sefer Netzach Yisroel 
(Perek 58): It is stated (Bamidbor 23:22): “G-d has 
brought them out of Egypt” – meaning that He 
took them out of Egypt to be their G-d. And it is 
stated (ibid 15:41): “I am Hashem your G-d who 
took you out of Egypt to be your G-d.”  
Hashem began the first of the Ten Commandments 
with this idea by saying (Shemos 20:2): “I am 
Hashem your G-d who took you from Egypt, from 
the house of slavery. The Maharal (Nesivos Olam, 
Perek 8) writes: This means that Hashem is saying 
that I am your G-d who rules over you, and you 
were acquired by me as slaves when I took you out 
of slavery in order to serve Me and accept the yoke 
of the Heavenly kingdom. 
After explaining that the exodus from Egypt was in 
order for us to become servants to Hashem, we see 
that the Maharal adds that once we were His slaves 
we were able to receive the yoke of Heaven – 
meaning that only once we are His slaves does He 
become our Master and place His rulership upon 
us.  

 The Command To View Oneself As If One 
Left Egypt Personally  

Hagaon Rav Yeruchim zt”l states in his Sefer Da’as 
Chochmah (Chelek Aleph, page 124): The purpose 
of relating the story of the exodus and the entire 
Pesach Seder is in order for one to view himself as 
if he left Egypt. The command is not merely to 
relate the story that happened to a past 
generation. Rather, it is as the Hagadah teaches us, 
that each individual must internalize the message 
within himself until he is able to undergo his 
personal exodus from Egypt and to feel, as the 
Hagadah tells us, that “if He hadn’t taken us up 
from Egypt, we and our children and our children’s 
children would still be in bondage to Pharaoh in 
Egypt.” Everyone must feel his personal connection 
to the bondage. Everyone must feel that he 
personally was redeemed from Egypt – for if the 
redemption had not occurred he too would still be 
a slave in Egypt. That is the purpose of the mitzvah 
of relating the story of the exodus. The mitzvah is 
for us to experience the same situation that our 
forefathers had when they left Egypt. We must feel 
the same feelings they felt when they were 
redeemed and undergo the same experience.  
The purpose of the redemption for that generation 
must reoccur today for our generation. We must 
literally become people who left Egypt, just as our  



 

 
 
 
 
forefathers were. The purpose of the exodus is 
stated in the verse “To be for you as a G-d,” And 
“To be to him as a nation of heritage.” The purpose 
was for us to leave the ownership of Pharaoh and 
enter the domain of Hashem Yisborach. That was 
the true purpose of the exodus.  
He adds: Anyone who believes the purpose of the 
exodus was only to increase our emunah is making 
a mistake. If the sole purpose was for us to believe 
in the miracles, why must we reenact the events 
every year and view ourselves as if we personally 
left Egypt? 
Thus, the purpose was not merely for us to believe 
in the miracles of the exodus. The purpose of these 
miracles was that through them we should become 
true servants of Hashem.  
Rav Yeruchim continues by citing the Ramban 
(Parshas Yisro) who explains this servitude to 
Hashem by stating that this bondage goes into 
effect when one accepts the yoke of the Heavenly 
Kingdom upon himself. Therefore, we must accept 
the Heavenly yoke on this night, and thus become 
servants of Hashem, just like the generation that 
left Egypt. 
Rav Yeruchim goes on to say: “Therefore, it is 
insufficient to just to remember and believe that 
miracles occurred. The obligation is to become 
amongst those who actually left Egypt in order that 
we too should become servants of Hashem. This 
can only be done through performing all of the 
mitzvos of Pesach and relating the four terms of 
redemption. It is stated that even a poor man must 
beg for money in order to buy wine to drink the 
four cups. This sounds strange, but, according to 
what we said, it makes perfect sense because there 
is no other way for him to be on the level of being 
amongst “those who left Egypt.”  
We can also now understand why the Torah gives 
us so many commandments on Pesach and tells us 
so many times to remember the exodus – in order 
to stress its importance and to encourage us to 
fulfill this difficult commandment. It would be 
relatively easy to fulfill the commandment if it was 
merely to believe in the story. But since the 
commandment is to actually become “someone 
who left Egypt”, it is therefore a very difficult thing 
to do. Many commandments are needed for this 
because one can only reach this level through 
performing many mitzvos and through dep 
contemplation. 
Rav Yeruchim concludes: According to our capacity  

 
 
 
 
of understanding, it is very difficult to reach this 
level of making ourselves amongst those who left 
Egypt, and it can only be accomplished through 
physical actions of mitzvos. The mitzvos of the 
Seder are mere mediums to reach this level and to 
thus become true servants of Hashem. And, in 
truth, this concept of being a slave of Hashem is 
the foundation of all mitzvos.  
We see from Rav Yeruchim’s words that the 
purpose of the exodus was not merely to be 
physical freed from slavery. Rather, our souls were 
freed because we now became servants of Hashem 
and were placed under His yoke. Every generation 
must experience this exodus anew and thus renew 
their acceptance of servitude to Hashem. This is 
the obligation for every generation to view 
themselves as they actually left Egypt.  
Rav Yechezkel Levenstein zt”l (Ohr Yechezkel, 
Emunah page 265, Maamar Yetzias Mitzrayim) 
states similarly: Usually, when we discuss these 
matters (of the exodus) we focus on strengthen 
ourselves in the matters of emunah that were 
revealed during the exodus. However, the truth is 
that this is not the main lesson of the exodus. The 
main thing we must emphasize is that we became 
servants to Hashem through the exodus from 
Egypt, and all our actions must be as service to 
Him. This is seen in the verse (Shemos 3:12): 
“When you take the people out of Egypt, you will 
worship G-d on this mountain." The entire purpose 
of the exodus was in order to worship Hashem. At 
that point, we accepted servitude to Hashem and 
His mitzvos. We also see that when Moshe went to 
Pharaoh, his first words were (Shemos 8:16): “Send 
out My nation and they shall serve Me.” The sole 
purpose of “send out My nation” was in order to 
serve Hashem. “They are my servants”, and not 
servants of servants (Kiddushin 21A) – after the 
exodus, we were no longer slaves of slaves. We 
were only slaves of Hashem. 
We can now well understand why Hashem 
Yisborach gave us the two mitzvos of the blood of 
milah and the blood of the Pesach. As the Maharal 
explains, these two mitzvos symbolize our status as 
slaves of Hashem, as well as our servitude to Him. 
Because of this, they placed the blood on the 
doorposts of their house. This was a sign that they 
are destroying the idols of Egypt and becoming 
solely and fully slaves of Hashem and accepting the 
yoke of Heaven upon themselves – which was the 
true purpose of the entire exodus from Egypt.      


