
 

 

The Levush writes that on Shabbos we can attain higher 
levels of wisdom as it is a day especially designated for this 
purpose.  Therefore, we should seek ways to increase the 
amount of Torah that we discuss on this holy day. 

  גוט שבת
ms  

We hope that these Divrei Torah, which are 
designed especially for use during the seudos, 

will בע״ה enhance your Shabbos.  
 

To subscribe directly or unsubscribe, please 
send an email to: 

shemetz.taher@gmail.com 
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ֵאין ֶזה ִּכי ִאם־ֵּבית ֱאֹלִקים     [28:17]   
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This is none other than the House of the L-rd 

On this possuk, Rashi explains that when Ya’akov arrived in Choron he chided himself about 

whether it could really be the case that he had passed by the place where his fathers had 

davened, and yet he himself had not davened there.   The upshot of this reflective moment 

was that Ya’akov decided to return there to pray and in this regard he was the beneficiary of 
kefitzas ha’derech (the ability to cover large distances at superhuman speed).  One might ask 

how this concept manifests itself in practice; whether, for example, the typical bystander 

would be treated to the sight of Ya’akov zooming past before their eyes.  The sefer 

Mi’Shulchan Govo’a brings a relevant insight from Rav Eliyahu Dessler, who opines that 

there are two types of nissim (miracles).  One is where Hashem simply overrides the rules of 

nature.  This is exemplified by krias yam suf (the splitting of the Reed Sea), where the water 
defied its very own nature.  The second is a nes that transcends nature, meaning that no 

breach of nature phenomenon is required.  An exemplar of this type of nes is Moshe 

Rabbeinu’s sojourn atop Har Sinai in Hashem’s presence for forty days without food or 

sleep.  In this instance, there was no miraculous transportation to him of food.  Moshe 

existed beyond nature, the laws of which no longer ruled over him.  This occurs when an 

individual becomes totally spiritual and sheds every vestige of physicality.  When Ya’akov 

Avinu came to the conclusion that he needed to daven at the place where his fathers had 
done so, he became so totally attached to and immersed in the tefiloh that he vaulted 

beyond nature.  In his spiritually exalted state there simply was no distance that needed to 

be spanned, he being beyond any physical boundaries.  In a straightforward and 

instantaneous way that we may find difficult to comprehend, Ya’akov found himself standing 

in the place of his tefiloh without the need for any wondrous air or land travel whatsoever. 

 

And he (Ya’akov) arrived at the place [Rashi: Our Rabbis interpret this as an expression of prayer] 

The first Bostoner Rebbe, Ha’Admor Rav Pinchas Dovid haLevi Horowitz ztvk’’l, whose Yohrzeit fell during the course of this week, 

identifies a difficulty with the wording of our Shabbos tefillos.  In the central brochoh of the Amidoh, we daven that sabeinu mituvecho, 

Hashem should satisfy us with his goodness.  Surely the proper approach is to ask Hashem to shower us with His goodness or just to give 

to us from His goodness.  Why do we use the expression “to satisfy us”?  The Rebbe explains that this reference to being satisfied is 

connected with its usage in respect of birchas hamazon, where we also use ve’sovoto.  The Gemoro in Maseches Yumo [74b] states that 

someone who eats in darkness cannot feel satisfied, because sight is an intrinsic ingredient in the process of eating.  When it comes to 

Hashem’s chessed, there are many forms which His kindness can take.  There is revealed chessed, such as good health, livelihood and 

nachas from our children.  There are other times when the chessed is much more difficult to recognise, because it is ‘clothed’ in a … page 2 
 

ַוִּיְפַּגע ַּבָּמקֹום   [28:11]  

 

 

 

 

 

 פרשת ויצא 
 ה'תשע''ז

 

 



 

Lovon had two daughters, the big one named Leah and the 

little one named Rachel. 

The Medrash, in discussing the two unusual adjectives used to 

describe the daughters, notes that Leah is “big” in her gifts, 

which were eternal priesthood and kingship, whereas Rachel is 

“little” in hers – Yosef, Sho’ul haMelech and Shiloh, all of which 

were transitional people or places.  This Medrash, and others 

on the same point, hint at an important theme: Rachel 

represents the power of crucial beginnings in Jewish history, 

which Leah then develops into permanent realities.  Whilst 

Yosef is Israel’s first provider in Egypt, it is Moshe who oversees 

the Exodus.  Whilst Shiloh temporarily houses the Mishkan, its 

eternal home is in Yerusholayim, which is predominantly, 

though not exclusively, within the territory of Yehudoh 

(including the mizbe’ach (altar) itself).  And whilst Sho’ul is the 

beginning of monarchy in Israel, it passes forever from 

Binyomin to Yehudoh with the rise of King David.  So too, the 

conquest of Eretz Yisroel is initiated through Yehoshua, a 

descendent of Ephraim, but is completed through King David.  

This thematic idea extends to the future as well.  Although 

Moshiach ben Yosef will usher in the Ge’uloh (final 

redemption), the whole process will culminate in the arrival of 

Moshiach ben Dovid, marking the final manifestation of this 

established pattern – may it come speedily in our days. 

 

 

… way that appears superficially less positive.  This is the 

intent of the phrase in our tefillos, that we ask Hashem 

that just as those who can see their food can feel sated 

from it, so too should we reach a level of being satisfied 

with Hashem’s chessed. Although all that Hashem does 

we know to be good, we beseech Him to grant us the 

ability to make out the good in all that He does and that 

His goodness should flow to us in a revealed way.  This is 

the emphasis of what Yaakov davened for – abundant 

food and quantities of clothing as a metaphor that 

Hashem’s goodness should be revealed for all to see and 

to benefit from.  On a related point, the previous 

Bostoner Rebbe, Harav Levi Yitzchok ztvk’’l makes a 

fascinating observation about the word 

“davennen/davenning”, used colloquially to refer to 

praying.  He notes that it appears to be a ‘Yiddishification’ 

of a word in Loshon Hakodesh that derives from the root 

word ovi/ovos (fathers).  The purpose of this word is to 

remind us perpetually that it is not through our own 

preparation, no matter how intensive, that we acquire 

the right to stand before Hashem in prayer.  Such a 

thought would be pure chutzpah.  Rather, it is only in the 

merit of our holy forefathers who, as the Gemoro in 

Maseches Brochos [26b] suggests, established our thrice-

daily services, that we can substantiate our entitlement 

to come before Hashem and beseech Him for our needs. 

Zechusom yogein oleinu.   
 

ּוְלָלָבן ְׁשֵּתי ָבנֹות ֵׁשם ַהְּגֹדָלה    [29:16]
 ֵלָאה ְוֵׁשם ַהְּקַטָּנה ָרֵחל

 
 
 

השבת-ישראל את-ושמרו בני  

השבת-לעשות את  
 

Why was it necessary for Hashem to utter 
the words zochor and shomor simultaneously 

in respect of Shabbos?  If it was only to 
emphasise the equal status of the positive and 
negative miztvos of Shabbos, then this could 

have been achieved in other ways.  The Maharal 
explains that it is to signify that the two 

contrasting aspects of Shabbos are inseparable 
and are intended to complement each other.  
Rather than seeing the concept of melocho 
(work) as imposing restrictions on our usual 

daily conduct, we should recognise and 
appreciate the tremendous freedom from 

the pressures of the outside world that 
Shabbos brings, allowing us to 
concentrate on the things that 

really matter in life.  

Based on a shmuess 
by R’ Y Hartman 

Continued from page 1 

 

 


