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Rabbi Reisman – Parshas Ha’azinu 5776 

1. In Parshas Ha’azinu we have a new name for Klal Yisrael as is found in 32:15 (ַוּיְִׁשַמן יְֻׁשרּון ַוּיְִבָעט). (יְֻׁשרּון) 
is a name for Klal Yisrael. In Davening, in Korbanos we say ( .ֶׁשֵּמַאֲהָבְת� ֶׁשָאַהְבָּת אותו ּוִמּשְמָחְת� ֶׁשּשַמְחָּת ּבו

שָרֵאל ִויֻׁשרּוןָקָראָת ֶאת ְׁשמו יִ  ). We say that Yaakov Avinu and Klal Yisrael afterwards were given new names, 
Yisrael and Yishurun. However, the name Yishurun only appears three times. Once in Parshas Ha’azinu 
in 32:15, and twice in (ְוזֹאת ַהְּבָרָכה). In 33:5 ( ִביֻׁשרּון, ֶמֶל�ַויְִהי  ) and in 33:26 (ֵאין ָּכֵקל, יְֻׁשרּון). The name does 
not appear anywhere previously and certainly it needs an explanation. What is this with the name 
Yishurun, what is special about it for Klal Yisrael, and why does it not appear until the end of the Torah? 

The answer lies in a Ramban. The Ramban in Devarim 2:10 is talking about one of the rules of Tanach. 
The rule that sometimes we find names change, we find different people’s names appear one way and 
then a slight change later. Most famously Yonason which becomes Yehonason later and many others in a 
similar way. The Ramban tells us a rule. That we find in Tanach that names change based on the reason or 
the meaning of the name. Toch Devarav, as he speaks he says (וכן יעשו לשבח). Sometimes it is a praise ( יכנו
 ,We change the name of Yaakov which is a Lashon of crookedness .(יעקב שהוא לשון מרמה או לשון עקלקלות
of fooling (ויקראו אותו ישורון, מן תם וישר) and later Yaakov or the Bnei Yisrael is called Yishurun which is a 
language of Yashar, of straight. We know (ִּכי ַתֲעֶׂשה ַהּטֹוב ְוַהּיָָׁשר, ְּבֵעינֵי יְרָור) in Parshas Re’ei 12:28. Rashi 
says (הטוב בעיני שמים) & (ישר בעיני אדם). Rashi defines Yashar as something which is straight in the eyes of 
people. (ַוּיְִׁשַמן יְֻׁשרּון ַוּיְִבָעט). They give it a name Yishurun here at the end of the Chumash, the Dor Midbar 
apparently was not deserving of the name Yishurun and the name Yishurun comes as the Klal Yisrael is 
ready to enter Eretz Yisrael. It is a name you have to deserve.  

The Gemara in Maseches Yoma 73b says that on the stones of the Choshen were the names of the three 
Avos, the twelve Shevatim, and the words Shivtei Yishurun. Again, the word Yishurun. The Medrash 
says that the word Yishurun appeared on the Yashvei stone, the stone of Binyamin where it was engraved 
both Binyamin and Shivtei Yishurun. This is the Gemara as explained by the Medrash. It is interesting 
that the Yerushalmi says that it didn’t say Shivtei Yishurun, but rather it said Shivtei Yisrael.  

The Rambam in Hilchos Klei Hamikdash 9:7 says that it said (וכותב למטה מבנימין שבטי קה). The Kesef 
Mishna and the other Miforshim wonder why he says different then the Gemara which says Shivtei 
Yishurun.  

In the Hagaos of the Chasam Sofer on the Yerushalmi on Yoma which has been printed in the recently 
printed Chidushai Chasam Sofer on Yoma says a beautiful explanation. The stones of the Choshen have 
the title for Klal Yisrael but that title depends on the level of the Jewish people. The Dor Hamidbar and 
the first Bais Hamikdash it says Shivtei Yishurun. The Shevatim who are straight, who are righteous in 
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the Einei Bnei Adam, however, in the Bayis Sheini where Sinas Chinom became rampant, they no longer 
deserved the name Shivtei Yishurun. There the name was downgraded to Shivtei Yisrael or according to 
the Rambam the (שבטי קה).  

This fits beautifully with another Yerushalmi in the beginning of Peah that says that once the Yashvei 
stone of the Choshen was suddenly lost. They said where are we going to find such a good stone to 
replace it? The famous story of them going to Dama Ben Nesina to acquire this stone is brought down. 
Dama Ben Nesina’s father was sleeping and he didn’t want to wake him… This took place when the 
Yashvei stone was lost. It is a Pele! How did the stone of the Choshen go lost? The Choshen wasn’t taken 
anywhere. Obviously it was Min Hashamayim as the Chasam Sofer says they no longer deserved the title 
Shivtei Yishurun and that title was on the Yashvei stone and the Yashvei stone was lost.  

So we learn from this Chasam Sofer the idea that we are talking about. Yishurun is a title that a person 
has to deserve, a Yid has to deserve. Yishurun was probably on Binyamin’s stone because the other 
Shevatim were involved in the Sinah between Yosef and the other Shevatim on their Madreiga, but 
Binyamin was not involved. Probably that is why it is on Binyamin’s stone and even there it was not 
deserved at a certain point. So to have the title Yashar, Yishurun, is a challenge to us.  

Yesterday, on Yom Hakkipurim we said Ki Ata Salchan L’yisrael U’machalan L’Shivtei Yishurun. We 
said that Hashem forgives especially the Shevatim who are Yashar. Who are Yashar B’einei Bnei Adam. 
Therefore, we see it as a challenge to live up to a title of Shivtei Yishurun, to live up to the title, to be 
deserving of the title. Halevai, what a challenge with which we leave Yom Hakkipurim. This is a thought 
regarding a mystery. I think people know that Klal Yisrael has the name Yishurun but wonder where it 
comes from and here we have from the Chasam Sofer a Gevaldige insight.  

2. I would like to move on to a second thought. To a thought that is a thought regarding Motzoei Yom 
Kippur since we are holding Motzoei Yom Kippur and even by Shabbos we will still IY”H hopefully 
have the effects of Yom Kippur. I would like to mention a thought that came to mind yesterday as we 
approached Neilah. After Neilah we blow the Shofar and as you know we blow only a Tekiah. It is 
unusual because there is no other place where we blow only a Tekiah. The blowing of the Shofar whether 
it is on Rosh Hashono or on Yovel (when Yovel is Noheig) is always a Tekia which surrounds Teruos. 
Teruos as you know are symbolic of weeping, of sounds of Yelala as the Gemara says, and the whole idea 
of a Tekiah is to symbolize this idea of being able to sandwich the crying of this world with the joy, the 
Simchos that are part of serving HKB”H with the Tekia, with the proud strong sound. Yet on Motzoei 
Yom Kippur we don’t do it. On Motzoei Yom Kippur we have a time that we blow only a Tekiah. Why is 
that so?  

I think that the answer lies in a Gemara. The Gemara brings the Shitta of Rav Yehuda in Maseches Rosh 
Hashono 26b that the Shofar of Rosh Hashono is a Shofar Kafuf (bent) however, the Shofar of Yom 
Hakkipurim is straight like a trumpet. The Gemara says 4 lines from the bottom ( בר"ה כמה דכייף איניש
 .The Gemara says a mysterious expression .(דעתיה טפי מעלי וביום הכפורים כמה דפשיט איניש דעתיה טפי מעלי
As a matter of fact if you look there are a few Girsaos in the exact Lashon of the Gemara. If you look at 
the Rashash there you will see. The Gemara says that on Rosh Hashono the more a person is bent it is 
better. That we understand. The idea of being bent in serving Hashem, of Kefifa which is Hachna’a is 
something which we all understand. But on Yom Kippurim ( וביום הכפורים כמה דפשיט איניש דעתיה טפי
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 On Yom Kippur be straight, what does it mean be straight? Yom Kippurim we do Teshuva, we .(מעלי
Daven Kafuf. What does it mean be straight? The answer seems to tie into something that I mentioned in 
the past.  

I mentioned in the past that when Klal Yisrael heard the Kohen Gadol saying the Sheim Hashem they fell, 
they bowed. The Kasha that was asked in the past is that the Shulchan Aruch says that you kneel at 
Boruch, you bow at Ata and you stand at Hashem. Shenemar Hashem Zokeif Kefufim. So why in the Bais 
Hamikdash did they fall at the Sheim Hashem and here they stand with the Sheim Hashem? 

The answer is that when you hear someone else saying the Sheim Hashem you have to fall and bow 
B’aima Ubi’yira. However, when you yourself are saying the Sheim Hashem you have to say it with a 
pride and a Shtark’keit. You have to say it Hashem Zokeif Kefufim, proud of who you are, where you are 
holding by saying the Sheim Hashem. Gevaldig.  

On Rosh Hashono it is a time of Hachna’a and so is Yom Kippur. It is a time to be bent towards HKB”H. 
When do we blow the Shofar? At the end of Yom Hakkipurim. When walking away from Yom Kippur. 
We have to walk away from Yom Kippur with a sense of pride. Standing straight with a Gaiva of 
Kedusha. We have to walk out of Yom Kippur knowing that we are charged with the undertaking of the 
things that we were Mekabeil during this Aseres Yemai Teshuva. With goals which we will live up to, a 
little more, a little less, but goals to grow in life. Sometimes I hear Darshanim say, every year Yomim 
Noraim comes and goes and nothing changes and it is all the same. Chas V’shalom! G-d forbid! Heaven 
forbid! It is not that way.  

I remember when I started being careful to wash Mayim Achronim it was from a Kabbala of Yomim 
Noraim. When I started to be careful to be Mavir Sedra without missing Bli Neder it was with a Kabbala 
of Yomim Noraim. When I started to take a Sefer and not go to sleep without a Sefer at my bed, it was 
with a Kabbala from Yomim Noraim, all Bli Neder. When I started to have a Zehirus not to look at any 
news on the internet, only emails (you know how much time it saves a person), it started with a Yomim 
Noraim. Yomim Noraim come and go and we stay the same? G-d forbid!  

That has to do with a person walking out of the Yomim Noraim with a Tekiah Gedolah, proudly. ( כמה
 By the time you get to the Tekios at the end of the Yomim Noraim you have .(דפשיט איניש דעתיה טפי מעלי
to have a straightness, a pride, a Gaiva, no more Hachna’a.  

I want to tell you a story. There is a Talmid in the Yeshiva a wonderful young man who dated for five or 
six years and a Shidduch didn’t come. It happens. One day he had a date with a friend of mine. A friend 
called for information I gave the information. They went out. My friend called me after the first date. He 
says it is not Nogea to him because his daughter is not going out again with him, but he would like me to 
pass on some advice. On your first date don’t tell the girl all your shortcomings (Chisronos) which is 
apparently what this young man had done. He told the girl his shortcomings. I asked him is that what you 
do? He said aren’t you supposed to be honest when you date? I said yes but that is not the way you 
advertise yourself when you speak. You live your strengths. Eventually you have to tell your Chisronos, 
that is not what you do on your first date.  
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We too, we walk out of Yom Hakkipurim, the Hachna’a, the Teshuva it all counts. We have to come out 
proud, optimistic, and positive that the Kabbalos that we undertook for the new year should be real, they 
will be real, we will live up to them, we will be strong. A Tekiah Gedolah. Forget the Shevarim-Teruah, 
the weeping. Time to do, time to accomplish. What a beautiful message. If you didn’t concretize your 
Kabbalos it is not too late. Do it. Make it happen. Make the coming year a meaningful year.  

3. One last message. A technical message for Parshas Ha’azinu. In the beginning of the Parsha we have a 
Posuk and a Baal Korei who reads it wrong as I have heard is a Mechareif Umigadeif, he is saying terrible 
things. The fifth Posuk of the Parsha (ִׁשֵחת לֹו �א). When people misbehave it doesn’t affect Hashem. ( ָּבנָיו
 it affects the children. Many Baalei Korei say Shichas Lo. When you do damaging things it affects (מּוָמם
G-d? (א, ָּבנָיו מּוָמם�) it doesn’t affect the children. G-d forbid!  

Make sure that your Baal Korei says (ִׁשֵחת לֹו �א) and (ָּבנָיו מּוָמם). Where does this come from? (ִׁשֵחת לֹו �א) 
has a Tevir. I mentioned in the past that Trop are divided between Mafsikin (things that are pauses) and 
Meshamshin (things that are not pauses) and that the Tevir appears both ways as a Meshameish and as a 
Mafsik. I mentioned it once I believe in Parshas Bamidbar. ( םִׁשֵחת לֹו �א, ָּבנָיו מּומָ  ). That is the correct way 
to read the Parsha.  

As we go from Yom Kippurim to Sukkos Chazal say that we are too busy to do Aveiros. Halevai! You 
should have a Gut Gebenched Yar to one and all! 

 

Rabbi Reisman – Haazinu 5774 

• What is so special about  האזינוthat it is refered to as Shira, it seems to be like other תוכחה? 
(based on the Ramban & R’ Matisyuhu Solomon) 

• In Mussaf we don’t we mention how much wine was used? (based on Rashi) 
• The קרבן חטאת was brought before the עולה קרבן & how that answers the Nussach of our 

 .תפלות
• Why only on שבת do we say באהבה?  

 

Let me begin with an overview on האזינו, which is a difficult Parsha to do. The Shira is from the most difficult parts 
of the תורה.  

The first fourteen Pesukim talk about  ברכהwhen Klal Yisroel is listening to Hashem. Beginning from Posuk 15 until 
Posuk 32 are essentially תוכחה. ַוּיְִׁשַמן יְֻׁשרּון ַוּיְִבָעט  טו  Klal Yisroel doing Aveiros & going through periods of 
punishment. From Posuk 32 it seems to be getting better again.  

Why is this Shira, it sounds like תוכחה, people get these Aliyos which seem strange since there is as difficult 
punishment as we find in the תוכחה, what is special that makes האזינו into a Shira? 

The last Ramban in the Parsha explains a fundamental difference between האזינו & the other Parshios of תוכחה. 
Indeed it makes it fit to be the last Parsha before וזאת הברכה, which is the Petira of משה. 

In the other  תוכחהthere is either no  ישועהmentioned or if there is one it is a  ישועהdependant if Klal Yisroel will do 
 there is something very special for the first time, that is a guarantee that Klal Yisroel will be האזינו In .תשובה
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redeemed even if they do not do תשובה. Here the  תורהuses a לשון of Li’man Shemo, like we use in שמונה עשרה, there 
is a guarantee that a  ישועהwill come. That is what makes this Parsha so special. 

There is a rule that the  רמב״םbrings in Hilchos תפלה, we don’t end an Aliyah with words of רע, an Aliyah end with 
things that are positive. The רמב״ם himself asks but in האזינו we end with words that are not positive, words that 
unfortunate, with words of תוכחה. The רמב״ם answers here it is ok because it is words of תוכחה. 

The question is the  תורהnever says רע for the sake of רע, the answer would be this Parsha is unique because there 
 .ישועה with aתוכחה 

R’ Matisyuhu Solomon answers; the reason why in our Parsha words of  תוכחהcan be read at the end is because this 
Parsha is read in the time of Yomim No’riam a time when people are more open & positive to תוכחה. 

Regarding Yom Tov in previous years I discussed Halacha on סוכה & אתרוג, I want to talk about תפלה for Yom Tov, 
specifically the Mussaf which we daven for nine consecutive days. 

After every קרבן we say ּוִמנְָחָתם ְונְִסֵּכיֶהם, every קרבן has a קרבן מנחה, flour with its wine as part of the offering. This is 
what we say in our תפלה. We explain for this animal there is a certain amount of flour, for other animals some less 
than others..  

What about the wine, we say the wine is Ki’nisko, as it is poured. 

Why don’t we say how much wine, it depends on the animal, ֲחִצי ַהִהין for the ְׁשִלִׁשית ַהִהין ,פר for ְרִביִעית ַהִהין  & ַאיִלfor 
the ֶּכֶבׂש like we have in פרשת שלח? Once you hear this question every time you say this by Mussaf you will feel 
when you say Kinisko that something is missing. 

The answer I found was when I was Mavre Sedra in פרשת שלח, I came across a Rashi, who doesn’t ask this question. 
But Rashi says something basic. In 15:10 במדבר in the Posuk it says נִיחַח ַלי׳-ְויַיִן ַּתְקִריב ַלּנֶֶס� ֲחִצי ַהִהין ִאֵּׁשה ֵריחַ  י . This is 
an offering that has a satisfying aroma to Hashem. Rashi says it is a  קרבןthat is for קרבן מנחה, but the wine, the 
Nesuchim are not a קרבן, since it is not placed on the fire on the מזבח. 

Rashi teaches us a Yedia, Menuchus are part of the קרבן, wine is a Halacha not part of the קרבן. In our davening we 
don’t say all the Halachos we mention the קרבן itself, we don’t spell out the details. This is a tremendous insight & 
Gevaldege Yedia. 

We refer in  שמונה עשרהto Timidim Kisidrum Musufim Ki’hilchusa. Are we saying that Musufim are not Kisidrim & 
Timidim are not Ki’hilchusa? 

In  פרשת תזריעPerek 12:8 it says ֶאָחד ְלעָלה ְוֶאָחד ְלַחָּטאת. A lady has to bring both an עולה  קרבן & a קרבן חטאת, the קרבן 
עולה  קרבן only saysתורה  which is holier should go first. Rashi brings from Chazal an interesting idea, the עולה goes 

first that is the way the  תורהis ready but actually offering on the  מזבחthe  קרבן חטאתgoes first like we see in זבחים, the 
עולה  קרבן says תורה first, but Hakruvah is not like that, why? 

Chazal teach us that since  קרבן חטאתis for forgiveness, we purify ourselves then bring the עולה קרבן . 

Really Timidim Kisidrum, like in the Chumush, but Mussufim which include a  קרבן חטאת&  ,is Kihilchoso עולה קרבן
not like you would think, rather Halalcha Li’moshe, not like it is spelled out. 

This also gives us an understanding when we duchan we say let our davening be like an עולה קרבן & a קרבן. First we 
say עולה קרבן then we say קרבן. Then later we say return out עבודה to ירושלים which implies when it comes to actually 
doing it there is a different order, there is, one is Ki’krah, the actual Seder is different. 

http://kodesh.snunit.k12.il/b/h/h51.htm
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We will say in שמונה עשרה on Yom Tov After Atah Vichartunu we say Hashem has given us the Yom Tov. We 
mention ..Zecher Litzias Mitzrayim. If you look in the Siddur it says Hashem gave us Yom Tov..  באהבהis in 
prentices, if it is  שבתyou say באהבה, if not you don’t say באהבה. I once said in  שמונה עשרהthe word  באהבהwhen it 
wasn’t שבת, I was thinking if I have to go back, then I said how can I say Hashem didn’t give us Yom Tov with 
 .אהבה

I once saw an answer ((I believe R’ Reisman said this from R’ Birnbaum’s Sefer on Tefillah) that every  מצוהwhich 
was given was given with great awe & trembling. By Har Sinai it was kuffah Kagigos, there was not a time to give it 
 there was a special ,שבת at Murah, includingמצות  rather with fear. Earlier at Murah Klal Yisroel was given ,באהבה
level of  אהבהwith שבת, that is why  שבתwe mention uniquely אהבה. 

In the Sefer Tosfos Bracha the Torah Temima mentions this is hinted in a regular ברכה. We say Hashem made us 
holy by giving us מצות, this refers to Murrah, Hashem made us holy then by  ַהר ִסינַיcommanded us to do such and 
such a מצוה.  

That is what we hint in Kiddush on שבת. We say on Asher Kidshunu, we don’t say & he commanded us, because we 
got this  מצוהin Murah, when there was Rutzon, Hashem gave us this  מצוהof  שבתwith  אהבה& Rutzon. באהבה 

 

Question: the first Rashi on the Parsha, on ִפי ַהֲאזִינּו ַהָּׁשַמיִם ַוֲאַדֵּבָרה-ְוִתְׁשַמע ָהָאֶרץ ִאְמֵרי . Heaven & earth will bear 
witness. Rashi explains the heaven & earth they will give punishment & reward. Rashi doesn’t seem to be consistent 
he says if Klal Yisroel will be good they will get dew, but by punishment it mentions rain, why is rain by the קללה & 
not by the ברכה? 

 

Rabbi Reisman – Parshas Ha’azinu 5770 

 in the Sefer Torah the Hei is printed as a separate word. There is a difference of זֹאת-ִּתגְְמלּו ְליְרָור, הַ   ו 32:6
opinion on how to read this word. The Machloikes is if Ha and L’hashem are 2 words which is the way 
they appear. This is the opinion of R’ Volf Hindheim one of the greatest Ba’alei Dikduk.  

The Radak and Even Ezra as well as others hold, that the Ksiv is 2 words, however, it is read as one word 
with the Lamed having a Shva Nach. This is our Minhag. The problem however is, there are lists of Kri 
Uchsivs in different Sifrei Dikduk, and we don’t find this one anywhere. The Mesoira in Divrei Hayamim 
Bais Perek 34 lists 8 words that are written as 2 and read as 1, this one is not there. Why is it not listed as 
one of the Kri Uchsivs?  

The Brisker Rav in the Griz Al Hatoirah in Parshas Va’eschanan writes an interesting Chiddush. The 
name Hashem which is Yud K Vav K and which we read Aleph Daled Nun Yud, he suggests that it is 
also a Kri Uchsiv. After all we read it as Adnus and not Yud K Vav K. So you will ask why it is not 
listed?  

There would be more of those than all other Kri Uchsivs combined. Now we can answer R’ Hindheim’s 
question of why this Kri Uchsiv is not listed. All Yud K Vav K’s are not listed. Even though this one is 
different in that it has the Ha, it still has the Sheim Hashem and it could be because of that, it was left out.  
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We start Yom Kippur by saying Oir Zarua Latzaddik, Ul’yishrei Leiv Simcha. Why do we start with this 
Posuk, that the light shines for the Tzaddik? It is not talking to me, I am not a Tzaddik? I am in a Shul 
with many people and very few are Tzadikkim. Shouldn’t we say something that will inspire me?  

Rav Moshe in Darash Moshe Cheilek 2 page 109 has a Nekuda that shows that the message of Oir Zarua 
is a central theme for getting ready for Yom Kippur. It doesn’t say Oir Zoiraiach Latzaddik, meaning a 
light shines for the Tzaddik, it says Zarua which means planted. The message is the following. When a 
big Tzaddik walks into the room, Oir Zoiraiach, it feels like the whole room is lit up. For most Tzaddikim 
it is not that way. Oir Zarua, it is a planted Oir. This means, it is put into the ground, hidden, and covered 
and will blossom eventually so that we can see the Tzidkus. Most efforts at Tzidkus in this world, what 
we do to try to be Doi’me to Tzaddikim, are things which progress very slowly. People can become very 
disillusioned.  Every year we make Kabbalois, sometimes it works and sometimes it doesn’t work. It is 
extremely difficult. So we start Yom Kippur with an encouraging word, Oir Zarua Latzaddik. What you 
do every year, your struggle in working on your Avoidas Hashem. When Yom Kippur comes you try to 
be better, it is a planted Oir. You will not see results right away. Someday it will blossom. The Oir can 
even blossom by the children and grandchildren of this person. Appreciate the Kabbalois you make even 
if they don’t last too long, they are wonderful Kabbalois.  

Rebbi had a Mispalel that complained about a Kabbala that he had made in the prior year, which had only 
lasted 6 months, and therefore, he didn’t want to accept any new Kabbalois on himself. Similarly, another 
Mispalel had made a Kabbalah at the Siyum Hashas 2 times ago, to complete Shas. After Brochois he 
dropped out. At the last Siyum Hashas he had made the same Kabbala and after Brochois he dropped out. 
He said he will not take this Kabbala on himself again. Rebbi said to him, that is being foolish. At least 
every 7 ½ years you are making a Siyum on Maseches Brochois, even this you want to take away, you 
have something good going!  

Is a Kabbala only good if you keep at it forever? A Kabbala that sticks for awhile is wonderful and 6 
months is extraordinary. Oir Zarua Latzadik, the little bits of Oir, and the efforts we put. We don’t see it. 
Sometimes the Kabbalois fall away, but they are planted. Ul’yishrei Leiv Simcha, you want to be happy 
with this, you must have a certain Yashrus in the way you think and the way you feel. What a beautiful 
message in which to begin Yom Kippur. 

We say (in Neilah Atah Hivdalta) Vatitein Lanu Hashem Eloikeinu B’ahava Es Yom Hakippurim Hazeh, 
KEITZ Um’chila Us’licha Al Kol Avoinoiseinu. Since Keitz usually refers to Yimois Hamashiach, why 
do we use this Lashoin here and what is its meaning?  

Rav Hutner in Pachad Yitzchak on Yom Hakippurim Maimar 21 Ois 13 has an insight based on a Rav 
Chaim. He brings that the Brisker Rav said in the name of Rav Chaim, no one can really tell what he has 
accomplished in this world until Mashiach comes and there is the final Yoim Hagadol V’hanoira, the day 
of the final judgment. Even someone who lived as a Tzaddik doesn’t know where he is even in the Oilan 
Ha’emes because events can take place in Oilam Hazeh because of his Hashpa’a that can affect him. 
There is a Raya from Chagiga Daf 4b (towards the middle of the page 4th wide line)  להאי  רבי אלעזר כי מטי
קרא בכי (שמואל א כח) ויאמר שמואל אל שאול למה הרגזתני להעלות אותי ומה שמואל הצדיק היה מתיירא מן הדין אנו על אחת 
כמה וכמה שמואל מאי היא דכתיב (שמואל א כח) ותאמר האשה אל שאול אלקים ראיתי עולים עולים תרי משמע חד שמואל 

באורייתא  למשה בהדיה אמר ליה דלמא חס ושלום לדינא מתבעינא קום בהדאי דליכא מילתא דכתבת ואידך דאזל שמואל ואתייה

http://kodesh.snunit.k12.il/i/t/t08a28.htm%2315
http://kodesh.snunit.k12.il/i/t/t08a28.htm%2313
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 This Gemara is  about Shmuel Hanavi who was in Shamayim after he had passed away. He   דלא קיימתיה
thought when Shaul asked to speak with him that he was being summoned to Din. What Din, he was 
already in Shamayim?  

The Brisker Rav says there is only one time, by the Keitz that a person can know where he is. That is why 
the Zman L’asid Lavoi is called the Keitz. That is the Keitz of Acharis Hayamim. Every year also has a 
Keitz. Just like Shabbos is Mei’ain Oilam Habo so to Yom Kippur is Mei’ain the Yoim Hagadol 
V’hanoira of the day of ultimate judgment. In what way?  

There is a certain level of Erech Apayim that Hakadoish Baruch Hu has with us. A level of waiting with 
his Erech Apayim and waiting for his day of judgment. All year long there is a great measure of that. 
When it comes to Yom Kippur, it is the Yom Hadin. Not the ultimate Yom Hadin, however, that year 
from which you are moving forward, what type of Tzura does it have? That depends on where you are at 
on Yom Kippur. The Keitz seals that particular year. That is why we call it KEITZ Um’chila Us’licha. 

When we come to Ma’ariv after we have fasted for 24 hours or so and we are just off of the highest level 
we can be on spiritually all year of Neilah and we come to Shema we say Baruch Sheim in a low voice. 
Why are we any worse at this point than we were the night before on Kol Nidrei night’s Ma’ariv when we 
can say Boruch Sheim out loud even though we have not begun to feel the effects of the fast yet as we had 
finished the Seuda Hamafsekes a mere 2 hours before but are considered like Malachim?  

The Maharal which is in Parshas Vayeitzei on 32:3 ַהָּמקֹום -ַוּיְִקָרא ֵׁשם ים זֶה;ק�ַמֲחנֵה אֱ  ַוּיֹאֶמר יֲַעקֹב ַּכֲאֶׁשר ָרָאם,  ג
ְורֹאׁשֹו, ַמּגִיַע  ַוּיֲַח�ם, ְוִהּנֵה ֻסָּלם ֻמָּצב ַאְרָצה,  יב however it refers to the beginning of the Parsha 28:12  ַההּוא, ַמֲחנָיִם

ים, עִֹלים ְויְֹרִדים ּבֹוקַהָּׁשָמיְָמה; ְוִהּנֵה ַמְלֲאֵכי ֱא�   when Yaakov has a dream with the ladder. The Malachim of Eretz 
Yisrael are going up and the Malachim of Chutz La’aretz are coming down. The question is, at this point 
Yaakov is not at the boundary of Eretz Yisrael, he was at Har Hamoiri’a, so why are the Malachim of 
Chutz La’aretz coming down to accompany him?  

The point is not where you are, the point is which direction are you headed. Yaakov was heading towards 
Chutz La’aretz and therefore only got assistance from Malachei Chutz La’aretz. At the end of the Parsha, 
32:3, Yaakov again met 2 sets of Malachim who switched places, however, he was headed towards Eretz 
Yisrael so he had the special Siyata Dish’maiya of having the Malachim of Eretz Yisrael accompany him. 
The point is a powerful one, it doesn’t matter where you are, it matters in which direction you are 
heading.  

When Yom Kippur begins we are heading in the direction of Aliyah and therefore, even though the fast is 
not even hard on Kol Nidrei night we can say Baruch Sheim out loud by Ma’ariv. However, at the 
Ma’ariv of Motzoei Yom Kippur, we are heading into Yemei Hachoil and therefore we can’t keep up the 
level of Yom Kippur and say Baruch Sheim out loud. We are already heading in the other direction.  

Your life as a whole should go in a direction of Aliyah. There might be people on a higher Madreiga than 
you, however, your goal is to head in the right direction. The goal is to be elevated by Yom Kippur and to 
become a better person. Yom Kippur should make us B’nei Aliyah and should inspire us for the coming 
year. These 15 minutes that we pull from our Avoidas Hachoil and put it into a period of Koidesh should 
be a Zchus for us and to all Klal Yisrael. A G’mar Chasima Tovah and A Gut Gebenched’te Yar.  
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Rabbi Reisman – Sukkos 5774 

I would like to share with you today a D’var Halacha and then an Inyan of Machshava both related to the 
upcoming Chag. Regarding the Daled Minim (the Lulav, Esrog, Hadas, and Arava) that we are about to 
take, we find actually two distinct Mitzvos. On the first day, we take the Arba Minim and that is a Kiyum 
Mitzvah D’oraissa. As it says in the Torah in Vayikra 23:40 ( ָהִראׁשֹון, ְּפִרי ֵעץ ָהָדר ַּכּפֹת ְּתָמִרים,  ּוְלַקְחֶּתם ָלֶכם ַּבּיֹום

נַָחל-ָעבֹת, ְוַעְרֵבי-ַוֲענַף ֵעץ ). On the first day of Sukkos we take the Arba Minim. On the other days of Sukkos 
there is actually a separate Mitzvah D’oraissa of ( ִׁשְבַעת יִָמים--ּוְׂשַמְחֶּתם, ִלְפנֵי יְרָור ֱא�ריֶכם ). We understand the 
Simcha of this Posuk as the taking of the Arba Minim ( יְרָור ֱא�ריֶכם ִלְפנֵי ), in the Bais Hamikdash. So that 
when the Bais Hamikdash stood there was a Mitzvah of Arba Minim for the other days of Sukkos. Today, 
we don’t have a Bais Hamikdash, but nevertheless Zeicher L’mikdash we have a Mitzvah D’rabbanan to 
take the Arba Minim the other days of Sukkos. So that, on the first day of Sukkos, this coming Thursday 
we have a Mitzvah D’oraissa of taking the Arba Minim and beginning on Friday continuing through 
Hoshana Rabba we have a Mitzvah D’rabbanan Zeicher L’mikdash to take the Arba Minim. Since 
Mitzvos Tzrichos Kavana, we should have correct Kavana on the first day to be Mikayeim the D’oraissa 
and on the other days to be Mikayeim the Mitzvah D’rabbanan.  

We find a similar thing in Birchas Hamazon (Bentching). The Mitzvah is comprised of a D’oraissa and a 
D’rabbanan. There, the first three Berachos are D’oraissa until ( ְּבַרֲחָמיו יְרּוָׁשָלֽיִם ּבֹונֵה ). Then the 4th Beracha 
and all that follows is part of the Mitzvah D’rabbanan. The Beracha that we call (הטוב והמטיב). That is 
why ( בני ירושליםו ) ends with the word Amen as if to end the first portion and then the second portion 
begins.  

The question today involves the fact that when it comes to the Arba Minim there is a tremendous 
difference between the requirements of the Mitzvah on the first day which is D’oraissa and the 
requirements of the other days. On the first day of Sukkos we know that the Arba Minim have to be 
complete. If there is something missing in the Esrog or in the Lulav, if the middle leaf of the Lulav is split 
a certain amount (it is a Machlokes exactly how much) that is a P’sul on the first day. Similarly, on the 
first day, a borrowed Lulav is not Kosher. On the other days of Sukkos when the Mitzvah is only a 
D’rabbanan, Choser is Kosher. (נחלקה התיומת) is Kosher. Even if a Pittim were to fall off the Esrog it 
would not Pasul the Esrog on the other days of Sukkos. So that there is a distinct difference. The Mitzvah 
D’oraissa has to be Sholeim and on the other days we are Maikel on these requirements.  

The Kasha is that we find elsewhere that we are not more Maikil on a D’rabbanan aspect of a Mitzvah 
then on a D’oraissa. For example in Bentching. In the Shulchan Aruch in Siman 184:4 we find that if 
someone ate K’dai Sevi’a (he ate and was satisfied), so that his Bentching was a D’oraissa and then he is 
unsure as to whether he Bentched (he has a Safeik). We say Safeik D’oraissa L’chumra and he is 
obligated to Bentch. What about the 4th Beracha? The 4th Beracha is only a D’rabbanan. On that the 
Mishna B’rura says that once the D’oraissa B’safeik Bentches we include the D’rabbanan because Shelo 
Yizal’zlu B’drabbanan. So that no one should be Mizalzeil in a D’rabbanan. Therefore, the Drabbanan’s 
get the rules of the D’oraissa. The question is why by Arba Minim is it not this way? Why by Arba 
Minim is there such a distinct difference that the first day we are so Makpid on a Choseir and the other 
days a Choseir or ( התיומת נחלקה ) are things that are Kosher? 
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A second Kasha. The Rambam in Hilchos Lulav 7:15 writes (ותקנה זו) this Takanah to take the Lulav the 
other days (כשיבנה בית המקדש יחזרו הדברים לישנן), when the Bais Hamikdash will be rebuilt there will be 
no Mitzvah D’rabbanan to take it on the other days. The question is that is different than every 
D’rabbanan. Every other D’rabbanan will remain even after Moshiach comes, the 4th Beracha of 
Bentching will remain. The obligation to put a Mezuza on a rented apartment which is D’rabbanan 
according to most Poskim, will remain. Hilchos Muktzeh will remain. Why does this D’rabbanan fall 
away?  

The answer is a Yesod which is mentioned in the Mikroei Kodesh. The Yesod is that we have two 
separate Mitzvos of Lulav. It is not that it is a D’oraissa the first day and it is extended for six more days 
from the Rabbanan, they are different Mitzvos. They come from different Pesukim. On the first day it is a 
Mitzvah of (ּוְלַקְחֶּתם ָלֶכם ַּבּיֹום ָהִראׁשֹון) as I have mentioned earlier. On the other days it is a Mitzva as part of 
the Simchas Hayom (ּוְׂשַמְחֶּתם, ִלְפנֵי יְרָור ֱא�ריֶכם). When the Bais Hamikdash stood that Mitzvah was in the 
Bais Hamikdash. Nowadays Zeicher L’mikdash we practice the idea of Simcha using the Lulav. But it is 
a distinct Mitzvah, a separate Mitzvah and therefore, it has different rules. It is a different Mitzvah, a 
Mitzvah of Simcha. When Moshiach will come, we will do that Mitzvah in the Bais Hamikdash and 
therefore, that D’rabbanan doesn’t continue because it is a separate Mitzvah.  

With this understanding of them being separate Mitzvos, aside of course from the idea I began with that 
Mitzvos Tzerichos Kavana, someone should understand why he is taking the Lulav each day. But in 
addition we have an explanation for the Minhag of Bnei Torah and I believe it is the old Minhag of 
Yerushalayim. That is, on the morning of the first day of Sukkos we are Zerizim Makdimin, we get up 
close to Neitz (close to sunrise) (which in NY this year will be 6:41) and take the Arba Minim in the 
Sukkah as early as possible. Zerizim Makdimin L’mitzvos. On the other days of Sukkos however, we take 
the Arba Minim right before Hallel. Not only don’t we get up early to do it but we don’t even do it before 
Davening. The Minhag is to do it in the Shul right before Hallel. What is the difference? Simply the first 
day is D’oraissa and we are more Mihadeir in a D’oraissa then in a D’rabbanan. But with today’s 
understanding we have a better Havana. On the first day it is a separate Mitzvah, Zerizim Makdimin we 
try to do the Mitzvah as early as we can. On the other days it is a Mitzvah of Simcha (rejoicing). 
Originally, it was done in the Bais Hamikdash, the place where we rejoice with the Simchas Bais 
Hashoeva. Today, we do it at least with Hallel or with the Hoshanas, with things that are also expressions 
of Simcha. Hallel is an expression of the Simcha of the day. The Hoshanas are reminiscent of walking 
around the Mizbaiach in the Bais Hamikdash. Therefore, we make the Beracha and take the Arba Minim 
together with the Hallel because that is the character of the Mitzvah, the Mitzvah of ( ֶּתםּוְׂשַמחְ  ). So today 
we have a deeper understanding, a more meaningful understanding of the Mitzva of Arba Minim.  

2. Let me move on to an Inyan Machshava. I don’t think we find anywhere else a prayer (Tefilla) unique 
for Baalei Teshuva. We do find it however, at the Simchas Bais Hashoeva on Sukkos. The Gemara says 
that we find at the Simchas Bais Hashoeva where Talmidai Chachamim celebrated and sang Ashrei 
Ziknosainu Shelo Baisho Yaldusainu, they sang a song of joy and rejoicing that in their old age they 
continue the Frumkeit of their youth. The Baalei Teshuva had a different language. Ashrei Ziknosainu 
Shekibra Yaldusainu. How lucky we are that in our later years we have done things to forgive us for our 
earlier years. Why is it Davka here on Simcha that Baalei Teshuva have a special song a song which is 
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accompanied by rejoicing and singing. We need to understand that the Mitzvah of Sukkkos is a Mitzvah 
of Baalei Teshuva in many many ways.  

Let me explain a few. Chazal say that the tree from which Adam Harishon ate (the Eitz Hadas), the 
original sin, was with an Esrog tree. This is according to one opinion in the Gemara and this opinion is 
followed by the Baalei Kabbalah, by the Shela and others. The Eitz Hadaas tree from which the original 
sin took place was an Esrog. The question is so why do we take an Esrog as a Mitzvah? Ain Kateigar 
Naaseh Saneigar. We say something used for a sin should not be turned into a Cheftzah Shel Mitzvah.  

In the Hakdama to the Shailos Uteshuvos Bais Efraim, Rav Efraim Zalman Margolios explains that from 
here we see Ad Heichan Magia Teshuva, how great is Teshuva. That the Esrog which was an object of sin 
is turned into an object not only of Mitzvah but of joy because Adam did Teshuva. In the language of the 
Rambam in Hilchos Teshuva 7:6 (אמש היה זה שנאוי לפני המקום משוקץ ומרוחק ותועבה). Yesterday the sinner 
was disgusting before G-d, (והיום הוא אהוב ונחמד קרוב וידיד) once the day of forgiveness passes, the time 
of Teshuva passes, he is beloved to HKB”H. That is the Esrog, the object of Aveira, and once Adam did 
Teshuva it becomes the object of love, of joy.  

And so, after Yom Kippur passes comes the Chag Hasukkos. The celebration of somebody who comes 
from a day of forgiveness, a day of Kappara. That is fundamental in Sukkos. When we Daven for Geshem 
one of the Piyutim (paragraphs) we say is Al Sela Hach Vayeitz’u Mayim. Moshe Rabbeinu hit the stone 
and water came forth. We say Ba’avuro Al Timna Mayim, in his Zechus we should have rain in the 
coming year.  The question is Al Sela Hach, Moshe Rabbeinu hitting the stone that was a sin! The idea as 
expressed by the Gerrer Rebbe is the same idea. Here we are coming right off of Yom Hakippurim, a 
Kappara for an Aveira for which there is forgiveness, where there is Teshuva it turns into a Zechus. We 
want to mention it during this time of the year.  

I saw in the Teshuvos Chasam Sofer an incredible thing. In the beginning of Parshas Vayeira the angels 
come to Avraham and Sarah. They come on Pesach as it says in 18:6 ( ַוֲעִׂשי ֻעגֹות לּוִׁשי, ). A few Pesukim 
later in 18:13 it says ( ַאְבָרָהם: ָלָּמה ּזֶה ָצֲחָקה ָׂשָרה-ַוּיֹאֶמר יְרָור, ֶאל ). Why did Sarah laugh at the idea of having a 
child? HKB”H promises in the next Posuk ( ּוְלָׂשָרה ֵבן--ת ַחּיָהַלּמֹוֵעד ָאׁשּוב ֵאֶלי�, ָּכעֵ  ). I will return to you on the 
next holiday and Sarah will have a son. The Gemara in Maseches Rosh Hashana 11a (13 lines from the 
bottom) ( מי קא  בפסח נולד יצחק מנלן כדכתיב למועד אשוב אליך אימת קאי אילימא בפסח וקאמר ליה בעצרת בחמשין יומין
ילדה אלא דקאי בעצרת וקאמר ליה בתשרי אכתי בחמשה ירחי מי קא ילדה אלא דקאי בחג וקאמר לה בניסן אכתי בשיתא ירחי מי 
 as the next Yom Tov. From Pesach until (ַלּמֹוֵעד) translates the word (קא ילדה תנא אותה שנה מעוברת היתה
Shavuos is not enough time for a woman to carry a child and give birth. The Gemara says that ( ,ַוּיֹאֶמר יְרָור

ַאְבָרָהם-ֶאל ) that Hashem came on Sukkos and not at the same time the angels came. HKB”H returned on 
Sukkos and was Mevaseir on Pesach. Sukkos was then a little over 6 months away and Yitzchok was born 
at the beginning of the 7th month. The question is why did HKB”H wait until Sukkos to talk to Avraham 
Avinu why not when the Malachim came and told him he would have a son?  

The Chasam Sofer in his Drashos on page (Tuf Kuf Ayin Vav) says HKB”H doesn’t speak Lashon Hora. 
He wouldn’t say to Avraham ( ָצֲחָקה ָׂשָרה ָלָּמה ּזֶה ) why did Sarah laugh as that is Lashon Hora, however, 
Yom Kippur passed and Sarah did Teshuva. Now that Yom Kippur passed and Sarah did Teshuva it is a 
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time that HKB”H could tell Avraham Avinu (ָלָּמה ּזֶה ָצֲחָקה ָׂשָרה). It is not a sin anymore. It became a 
Zechus.  

There are other aspects of Sukkos related to Teshuva. The GRA says that the Ananei Hakavod for which 
the Sukkah stands, returned because on Yom Kippur Moshe Rabbeinu came down from Har Sinai. He 
then on the next day Yud Aleph told Klal Yisrael to bring donations to the Bais Hamikdash. Subsequent 
to that Klal Yisrael brought donations for two days. That was the 12th and the 13th. On the 14th day the 
Chachmei Leiv began working on the building of the Mishkan. On the 15th day the Ananei Hakavod 
returned. It was a sign of forgiveness. So that Sukkos is very much is a follow up to Yom Kippur, a time, 
a sign of forgiveness. Therefore, for us too, Sukkos has to be a time to rediscover the Ribbono Shel Olam. 
It has to be a time to come off our great efforts of Elul, Aseres Yimai Teshuva, Yom Kippur, and Neilah. 
It is very much a continuation, a time to celebrate. To celebrate our joy of being the Am Hanivchar, a 
people who come together and call in unison Hashem Hu Elokim, Hashem Hu Elokim and make it last. 
That is Chag Simchaseinu, that is the rejoicing of this time of the year. We need to remember our 
dedication of Yom Kippur and rediscover the Ribbono Shel Olam. That effort is something which is 
worthwhile because we have already put so much effort into the days of Elul, Aseres Yimai Teshuva, 
Rosh Hashana, and Yom Kippur. Let’s see the fruits of that effort.  

Let’s go now in days when we have more time, 3 straight days of Yom Tov, Yom Tov, Shabbos which 
will happen twice. Days which we can undertake a goal in our learning, a goal of being in the Bais 
Medrash more than the bare minimum. Being there for the learning, being there on time for the Davening. 
Coming off of a Yom Kippur. It is a day which we celebrate with Baalei Teshuva, to appreciate the Baalei 
Teshuva among us. To hope and pray that we should be like them, able to change our lives.  

With that I wish everybody an absolutely wonderful Chag Simchaseinu. I hope next Monday (Chol 
Hamoed) to speak to you again at 2:15 again. Hopefully we will be inspired and be looking forward to 
Hoshana Rabbah, Shemini Atzeres, and Simchas Torah. A time of great joy for Klal Yisrael. A Good 
Yom Tov and a Good Shabbos to one and all! 

 

Rabbi Reisman – Shabbos Chol Hamoed Sukkos 5773 

Let me start with a Vort that has to do with Parshas Zos Habracha. We have here at the end of the Parsha 
Vayal Moshe Mai’arvos Moav El Har Nivo. Moshe Rabbeinu goes up to Har Nivo his final resting place and 
when he is there he gets to see all of Eretz Yisrael. This is the 4th time that it is mentioned in the Torah. It is 
mentioned in Parshas Pinchas, Parshas Vaeschanan, Parshas Haazinu, and here again. That Moshe Rabbeinu is 
Zoche to see Eretz Yisrael.  

Rav Chaim Shmuelevitz notes that the seeing Eretz Yisrael obviously has a tremendous Hashpa’a on a person. 
When we say that Moshe Rabbeinu’s Tefillah was half answered by the fact that he was Zoche to see Eretz 
Yisrael, clearly them it is because the sight of Eretz Yisrael is a Mashpia, has a potential to be Mashpia on 
somebody who see Eretz Yisrael and certainly someone who lives in Eretz Yisrael and someone who was 
Zoche visit Eretz Yisrael.  
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Rav Chaim Shmuelevitz brings the story of Yosef Meshisa from the Medrash that brings that during the 
Churban Bayis Sheini our enemies had a Jew named Yosef Meshisa who was a traitor. He took the side of 
Edom and helped to destroy the Bais Hamikdash. As a reward Yosef Meshisa was given permission to enter 
the Bais Hamikdash and take any one Kli Shareis (utensil) for himself. He went in and what did he choose? He 
chose the beautiful Menorah that was in the Bais Hamikdash. He took it for himself and he walked out with it. 
When the Edomim saw that he was taking the Menorah they saw its beauty and they said that it is too beautiful 
for you and we are taking it for ourselves and you chose something else. To that Yosef Meshisa replied is it not 
enough that I have angered my creator once, I should go in again? So he refused to go in. The Edomim forced 
him to go in and they tortured him and ultimately killed him because he refused to go in. Says Rav Chaim 
Shmuelevitz what caused that change? What caused that change was just seeing the Bais Hamikdash from 
inside. To be Zoche to walk in to the Heichal and the Ulam of the Bais Hamikdash and just seeing that 
Kedusha, that had a potential to be a Mashpia.  

On Sukkos we sit in a Sukkah and here too sitting in a Sukkah is a Mashpia and has a potential to be a Mashpia 
on a person. Some people are not careful on Sukkos. They limit their sitting in the Sukkah to the time that they 
are obligated, when they eat cookies or they want to wash. They are obligated to go into the Sukkah. That is 
the extent of their sitting in the Sukkah. Maybe they are Yotzei the Shulchan Aruch, they go into the Sukkah 
when they have to. That is not the idea of Taishvu K’ain Taduru of living in the Sukkah. A person should look 
to be in the Sukkah additional time, to be a Mushpa, to have a feeling of Ahavah of love for the Sukkah.  

On this note, I want to mention a word of Chizuk for those of you who sleep in the Sukkah during these days. 
You know full well that most Jews don’t sleep in the Sukkah, certainly not in Chutz L’aretz. For those of us 
who sleep in the Sukkah, we know that sleeping in the Sukkah is not the same as sleeping in your bed in your 
bedroom. It leaves you more tired, you get mosquito bites, it is colder in the Sukkah at least most years. 
Sometimes there is a certain feeling of Yiush. What are we doing this for? So many Yidden don’t sleep in the 
Sukkah and here I am being Moser Nefesh to sleep in the Sukkah.  

One Sukkos I took my children on Chol Hamoed to a science museum. There they showed a film. The film 
was a story of people who went to climb Mt. Kilimanjaro. Mt. Kilimanjaro is the highest peak in the southern 
hemisphere. It talked about the incredible Mesiras Nefesh people have to climb the mountain. They sleep in far 
less comfortable beds than our Sukkah. They have sleeping bags in places with minimal oxygen at great 
heights where it is snowy and colder than in our Sukkahs. They endure hardships for more than 7 days and 7 
nights. They risk their lives quite frankly. For what? It is anticlimactic. They climb to the top of the mountain. 
When they get there you would think that they stop and relax with a coke and have a party. No! They get to the 
top, they touch the base so to speak and then climb right back down. Silly people want challenges in life. They 
risk their lives to climb mountains and they endure great hardships. When one thinks what human beings 
endure for imagined goals, goals that are totally meaningless. They are glorified for reasons that are very hard 
to comprehend. The government forbids doing things that are dangerous. Why don’t they forbid climbing 
mountains like that that serves no purpose in the world. People die in their attempt very often. But they see a 
goal and they are Moser Nefesh. I thought to myself the inconvenience of sleeping in the holy Sukkah is 
something that should not dispirit a person. On the contrary the fact that being able to sleep in the Sukkah is 
such an extraordinary Mitzvas Asei. Teishvu K’ain Taduru is a Haspa’a it is one of the only Mitzvos that a 
person can put his whole body into the Mitzvah. A person can be Mikayeim the Mitzvah for so many hours by 
sleeping in the Sukkah. Don’t be dispirited. Those who go out of their way and endure hardships by sleeping in 
the Sukkah should be Nischazeik and should be no worse than the Shotim Shelahem, the fools who go through 
so much more for so much less of a reward.  
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Let me move from talking about Sukkos and V’zos Habracha to talking about Birchas Kohanim. During these 
days we have Duchaning in Chutz L’aretz something that in Eretz Yisrael they are accustomed to on a daily 
basis. As you know there are three Berachos in Birchas Kohanim. It says that the Hamon Am, the Yisraelim 
among the people, should be Mechavein Neged Hakohanim. Not just stand there, but think about the Berachos. 
Certainly the Kohanim should pay attention to the Berachos that they are saying. I would like to add a little bit 
of an explanation to the 15 words of Birchas Kohanim and the source for this Yesod is in Iyun Tefilla which is 
Rav Schwab’s Sefer on the Siddur. Here next to Birchas Hatorah at the beginning of the Sefer he explains 
briefly each of the three Berachos that the Kohanim say.  

He explains as follows which is based on a Medrash. Yivarechecha Hashem V’yishmerecha which is the first 
Beracha is a Beracha for Hatzlacha in Gashmiyus. It is a blessing for a person to have blessing for a person to 
have good fortune in his pursuit of his physical needs. The Medrash says Yivarechecha Hashem that Hashem 
should bless you with wealth and V’yishmerecha and he should guard that wealth from thieves. So that the 
first Beracha is a Beracha for Gashmiyos, the physical needs of a human being.  

The second Beracha which is Ya’air Hashem Panav Eilecha V’chuneka is a longer Beracha. Ya’air Hashem 
Panav Eilecha V’chuneka is a blessing that a person should succeed in Ruchniyos and spiritual needs. Ya’air 
Hashem Panav Eilecha is a Lashon that HKB”H should light us up with an understanding of his Torah, 
V’chuneka which is a Lashon of Chein and a gift. We know Ata Chonein L’adam Da’as, Hashem gives a 
person Da’as and a gift of understanding. A person has to use it the right way. So Ya’air Hashem Panav 
Eilecha V’chuneka, may Hashem light you up with his countenance and his being and give you Chein. That 
blessing is a blessing for Ruchniyos. So the first Beracha is a Beracha of Gashmiyos, the second blessing is a 
blessing for Ruchniyos. What about the third Beracha, what is left? The third Beracha is Yisa Hashem Panav 
Eilecha V’yoseim Lecha Shaleim is a blessing for Menuchas Hanefesh. A person should not fall into a state of 
Behala, of tumult. A person should have a calm life in the pursuit of his needs, whether his Gashmiyos needs 
as well as his spiritual needs. A person should have a calmness of Menuchas Hanefesh. Yisa Hashem Panav 
Eilecha, a person should have a sense of Nesias Panim. There is a Gemara in Maseches Berachos that says 
Yisa Hashem Panav Eilecha an idea that HKB”H plays favorites and looks favorably at Klal Yisrael. There is 
Menuchas Hanefesh when a person feels that HKB”H is looking at him and smiling at him with an idea of 
favoritism in the eyes of Hashem. Yisa Hashem Panav Eilecha V’yoseim Lecha Shaleim is a blessing for 
Menuchas Hanefesh. It is a tremendous Mussar. Of the three blessings the longest is the Beracha for Menuchas 
Hanefesh. With this explanation of Rav Schwab we could explain what would otherwise be a difficult Gemara.  

The Gemara in the last Perek of Maseches Megillah says that there are three Aliyos on a weekday, five on a 
Yom Tov, and Seven on a Shabbos. K’negged Mi? Why are there 3, 5, and 7? The Gemara responds that they 
are K’negged the words of the 3 Berachos of Birchas Kohanim. Yivarechecha Hashem V’yishmerecha is three 
words, Ya’air Hashem Panav Eilecha V’chuneka is five words, and Yisa Hashem Panav Eilecha V’yoseim 
Lecha Shaleim is seven words. So we do see that there is a correlation between the Aliyos and the words of 
Birchas Kohanim. When one reads this he is astounded what in the world does Birchas Kohanim have to do 
with the Seder Aliyos that we have for the weekdays, Yom Tov, and Shabbos. With Rav Schwab’s explanation 
it is beautiful.The weekdays is the time that we pursue our Gashmiyos needs, our physical needs. Therefore the 
first Beracha of Yivarechecha Hashem V’yishmerecha the number three is appropriate. Yom Tov is a time of 
Aliyah L’regel we pursue Aliya, growth in our spiritual needs and therefore, Yom Tov is the one with five 
words and therefore, five Aliyos. Shabbos is a day that Hashem created Menucha, rest. A time that we pursue 
Menuchas Hanefesh and therefore, it is fitting that the Beracha of seven words corresponds to the seven Aliyos 
of Shabbos. Look how beautifully it fits.  
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We have the Minhag that in Chutz L’aretz that after the Chazzon says the first Beracha we say in the Zechus of 
Avraham Avinu, the second in the Zechus of Yitzchok Avinu, and the third in the Zechus of Yaakov Avinu. 
This fits well. The first Beracha is a blessing for Gashmiyos. Avraham’s Midda was the Midda of Chesed. 
Using one’s Gashmiyos in the pursuit of Mitzvah doing kindness to others so therefore, the Zechus of 
Avraham Avinu we should have Hatzlacha we should have good fortune in our pursuit of our physical needs 
something that can be used for Chesed. The second Beracha is K’negged Yitzchak Avinu. Pachad Yitzchok, 
Yitzchok is the time of Shevuos, the time of Mattan Torah. That of course corresponds beautifully. Ruchniyos 
is Yitzchok Avinu. The third Beracha which is of Menuchas Hanefesh corresponds to Yaakov Avinu. Bikeish 
Yaakov Leisheiv B’shalva. We know that Yaakov’s goal was for Menuchas Nefesh. An appreciation for 
Menuchas Nefesh, the Yehi Ratzon is Boz’chus Yaakov Avinu which is of course the Yom Tov of Sukkos. 
That fits well because Yaakov Avinu built Sukkos, Sukkos is K’negged Yaakov Avinu. The whole idea of 
leaving one’s house and being satisfied with the Sukkah is Menuchas Hanefesh. Not needing more and being 
happy with what you have even if it a bit more difficult.  

So that Rav Schwab’s brief explanation of Birchas Kohanim has many branches and explains as well the 
Gemara in Megillah why there are 3, 5, and 7 Aliyos. It explains Bizchus Avraham, Yitzchok, V’yaakov which 
correspond to those Berachos.  

The first question of the week is something that is Nogea to Halacha for all of us. As you know there is a 
Chiyuv to be Maavir Sedra every week. It is a separate Siman in Shulchan Aruch Siman 285. The Shulchan 
Aruch tells that a person has to be Mekayeim Shnayim Mikra V’echad Targum every single week. Beginning 
at what moment does a person have a right to be Yotzei this Mitzvah? A person can’t do 5 Parshiyos ahead of 
time and be Yotzei for the next 5 weeks.  

The Shulchan Aruch says that it begins from the time that they read that Parsha in the Torah. The Mishna 
Berura says that you can actually start from Mincha on Shabbos which is when the Parsha is first read. 
Regarding Parshas V’zos Habracha which we already Lained on Shabbos by Mincha so that would be the 
earliest time from when we could be Yotzei Shnayim Mikra V’echad Targum. Therefore, it is mysterious that 
the Mishna Berura in Siman 285:18 tells us that on Hashono Rabbah is when you should be doing the Shnayim 
Mikra V’echad Targum for Parshas V’zos Habracha. Or he says to do the Shnayim Mikra V’echad Targum on 
Shemini Atzeres. Why here do you have to wait for Hashana Rabbah? Why not do it earlier from when we 
Lained it by Shabbos Mincha? Even more mysterious is that by the Halachos of Shemini Atzeres the Mishna 
Berura seems to say that one should do Shnayim Mikra V’echad Targum on Shemini Atzeres Dafka. He 
doesn’t bring that on Hashana Rabbah is a desirable day for this. Therefore, this needs some sort of an 
explanation. The source of the Mishna Berura is the Shaarei Teshuva in Siman 285.  

Certainly on Hashana Rabbah when it is a Minhag to stay up late at night to try to Chap Arein more learning. 
This year the night of Hoshana Rabbah is on Motzoei Shabbos when people are generally more rested more 
people should find themselves in the Bais Hamedrash on Motzoei Shabbos Hoshana Rabbah trying to stay up 
late and learning. It is a time to do Shnayim Mikra V’echad Targum on Parshas V’zos Habracha. Certainly the 
Parsha at the beginning by the Berachos are difficult and take time and therefore, it is an appropriate time to do 
it and maybe if you stay up late enough you will find a Teretz to this Kasha.  

One more difficulty. While going through the Parsha of V’zos Habracha I came to the Ramban at the end of 
the Parsha 33:1. He says that Har Nevo where Moshe Rabbeinu was buried is in Chelko Shel Reuvein (it is in 
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the part of Eretz Yisrael that fell to Reuvein). Of course that Ramban contradicts Rashi earlier in the Parsha in 
the Beracha given to Sheivet Gad where we find the expression that in the Cheilek of Sheit Gad Chelkas 
Michokeik Tzafun. The Cheilek of Moshe Rabbeinu is in Sheivet Gad. We know that Moshe Rabbeinu was 
from Sheivet Levi. So Rashi explains that he was buried in the Cheilek of Gad. So Rashi says that he is buried 
in Gad and the Ramban does not offer a different explanation of Chelkas Michokeik Tzafun. The Ramban says 
that it was in the Cheilek of Reuvein. That is a contradiction between Rashi and the Ramban. So it could be a 
Machlokes. So I looked in the Shevel Ramban and he points out in a footnote that this is a Gemara in 
Maseches Sotah 13b (17 lines from the bottom) ( לאומרו היכן משה  ר יהודה אילמלא מקרא כתוב אי אפשר"א)ותניא(
'מת בחלקו של ראובן דכתיב ויעל משה מערבות מואב אל הר נבו ונבו בחלקו של ראובן קיימא דכתיב ובני ראובן בנו וגו ).That 

Har Nevo is in Chelko Shel Reuvein so it seems to be a Gemara that Har Nevo is in the Cheilek of Reuvein. 
Rashi says that it is in the Cheilek if Gad. This sounds like something that needs a good Teretz and with that I 
wish you all a Good Moed, a Good Shabbos, and a joyful Simchas Torah, and a wonderful Kabbbalos Hatorah. 
Kol Tuv!   

 

Rabbi Reisman – Sukkos (1st days) 5773 

In previous years I have discussed Halachos of Lulav (Arba Minim) or Halachos of the Sukkah. 
This year, I would like to share with you some thoughts regarding the Davening of Mussaf for 
Sholosh Regalim. I would like to mention three points regarding the Mussaf, each of them I 
hope  you will notice once you hear about it when you Daven during Mussaf of the Sholosh 
Regalim as you will IY”H for 9 consecutive days.  

Let’s begin with Ha’oro # 1. After every Korban we say (ּוִמנְָחָתם ְונְִסֵּכיֶהם) Uminchasam 
V’niskaihen Kim’dubar. Every Korban besides for the meat which is the essence of the Korban 
has in it a sacrifice which is a Mincha, flour and the Niskaihem the wine poured as part of the 
offering. So we mention this in Shemoneh Esrei, Uminchasam V’niskaihen Kim’dubar, we bring 
Menachos and Nisachim. We explain what we offer for the Mincha. (ְׁש�ָׁשה ֶעְׂשרֹנִים ַלָּפר) & ( ְׁשנֵי
) & (ֶעְׂשרֹנִים ָלַאיִל ַלֶּכֶבׂש, ִעָּׂשרֹון ). We delineate. For this animal a certain amount of flour, for a 
different animal less, and for a third type of animal even less. What about the wine? We just say 
V’yayin K’nisko. The wine, according to the amounts which are poured. Why don’t we say the 
amount of wine? The amount of wine similar to the amount of flour depends on the animal. We 
should say Chatzi Hahin LaPor, U’shlishis Hahin L’ayil, U’Rivi’is Hahin Lakeves. Those are the 
amounts that are brought as it says in Parshas Shelach. Therefore, it is a bit of a Kasha why do 
we spell out the Minachos and not spell out the Nisachim? Once you hear this Kasha, every time 
you Daven the Mussaf and you say (ְׁש�ָׁשה ֶעְׂשרֹנִים ַלָּפר) & (ְׁשנֵי ֶעְׂשרֹנִים ָלַאיִל) & ( ַלֶּכֶבׂש, ִעָּׂשרֹון ) and 
then Yayin K’nisko you feel that there is something missing in the Shemoneh Esrei. Why not 
explain the Nisachim? This is a Kasha I had for a period of time and I have to tell you that the 
answer I found when I was Mavir Sedra in Parshas Shelach a few years ago when I came across 
a Rashi.  

Of course Rashi doesn’t ask it as a Kasha but Rashi tells us something basic and with this we can 
answer the Kasha. The Rashi is in Parshas Shelach 15:10. After the Posuk talks about the 
Menachos and the Nesachim it ends ( ַלירָור, נִיחֹחַ -ִאֵּׁשה ֵריחַ  ). It is an offering that is a satisfying 
smell (aroma) to HKB”H. Rashi says ( , אבל היין אינו אשה, אינו מוסב אלא על המנחה והשמן: אשה ריח
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 It is a Korban and it not only refers to the Mincha but the wine is not a Korban .(שאינו ניתן על האש
because it is not placed onto the fire of the Mizbaiach. So Rashi here tells us a basic Yidia. You 
should know that Menachos are considered a Korban because it is put on the Mizbaiach, 
however, Nisachim is a Halacha, is a Din in Dinai Korbanos. It is not part of the Korban. Like 
this we understand, in our Davening we don’t talk about all the Halachos of the Korban, we 
mention specifically about the Korban itself. The Dinim of the Korban and the Halachos of the 
Korban we don’t spell out and therefore, it is enough to say V’yayin K’nisko. A tremendous 
insight and a Gevaldige Yidi’a.  

Haora # 2 we refer in our Shemoneh Esrei to our offerings as Temidim K’sidram Umasafin 
K’hilchasam. It is a very strange Lashon but since we are used to it we don’t see it as strange. 
Temidim K’sidram Umasafin K’hilchasam. What is the difference between the Temidim and 
Musafin. Are the Temidim not K’hilchasam? What is going on here? Why are the Temidim 
K’sidram Umusafin K’hilchasam?  

Again, the answer to this lies in a Rashi which is actually a Gemara. It can be found in Parshas 
Tazria 12:8 ( ְוִכֶּפר ָעֶליָה ; ֶאָחד ְלעָֹלה ְוֶאָחד ְלַחָּטאת, תִֹרים אֹו ְׁשנֵי ְּבנֵי יֹונָה-ְוָלְקָחה ְׁשֵּתי--ֵּדי ֶׂשה, �א ִתְמָצא יָָדּה-ְוִאם

ְוָטֵהָרה, ַהּכֵֹהן ). There Rashi brings from Chazal an interesting idea. The Posuk talks about a Korban 
Olah and a Korban Chatas. Logically, if someone had to bring a Korban Olah and a Korban 
Chatas, the Olah which is holier would be brought first. That is what the Posuk says ( ֶאָחד ְלעָֹלה
) Rashi says .(ְוֶאָחד ְלַחָּטאת לא הקדימה הכתוב אלא למקראה, אבל הקרבת חטאת קודם  אחד לעלה ואחד לחטאת:
 The Torah only says Olah before Chatas for the .(לעולה, כך שנינו בזבחים בפרק כל התדיר (זבחים צ א):
way it is read in the Torah. But when it comes to offering it on the Mizbaiach the Chatas goes 
first as is learned in Maseches Zevachim. Incredible! The Torah only says Olah first and Chatas 
second for the Pesukim but for bringing as a Korban the Chartas is first and then the Olah. Why 
should that be?  

The answer is that the Chazal tell us that even though the Olah has the right of Kadima but the 
Chatas is primarily a Kapparah Korban therefore, we should first purify ourselves by bringing 
the Chatas and then subsequently we go and bring the Korban Olah while we are pure. So that, 
really Temidim K’sidram, the Korban Tamid is exactly the Seder the way that it says in the 
Chumash. Umusafin K’hilchasam, the Korbanai Mussaf which include a Korban Olah and a 
Korban Chattos every Yom Tov, is K’hilchaso not K’sidro the order that is the way it says in the 
Torah, not in the order that would logically be the order that it would say the holier one first, but 
no there is a special Halacha that the Musafin K’hilchasam. The Halacha is like a Halacha 
L’moshe Misinai and is not the way it is spelled out in Torah She’bichsav. So the Temidim are 
K’sidram and Musafin K’hilchasam.  

This also gives us an understanding that when we Duchan we say V’sai’araiv L’fanecha 
Asirasainu K’olah Uch’korban. We ask that our Davening be Choshuv to HKB”H like an Olah 
and a Korban. Olah goes first and the Korban second. Makes sense. Then later we say HKB”H 
return the Seder Ho’avoda to Yerushalayim, the way it is done in the Avoda to Yerushalayim. 
We somehow imply that when it comes to actually doing it there is a different order. The Seder 
Ho’avoda is different than K’olah Uch’korban and indeed it is. Because K’olah Uch’korban is 
Limkra’a and the actual Seder Ho’avoda is different.  
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Hoara # 3 should be the biggest Hoara of all. We are going to say on Yom Tov that HKB”H has 
given us the Yom Tov. Of course we say that in the Shemoneh Esrei right after Ata V’chartanu. 
We mention that HKB”H has given us Chag Ploni Hazeh…Mikra Kodesh Zeicher L’yitzias 
Mitzrayim. The issue is the following. If you look in the Siddur it says Vatitein Lanu Hashem 
Eloikeinu B’ahavah Moiadim L’simchah Chagim Uz’manim L’sasoin, Es Yoim Chag Hasukkos 
Hazeh, Zman Simchaseinu (B’ahavah) (in parentheses) Mikra Koidesh Zeicher Litzias 
Mitzrayim. If it is Shabbos we say B’ahavah if it not Shabbos we just say Mikra Kodesh. It 
struck me once when I was Davening and I accidently said B’ahavah when it wasn’t Shabbos. I 
stopped and I said I will go back and delete B’ahavah and say it again without B’ahava. Then I 
thought to myself what am I doing? I am going out of my way to say that HKB”H gave us 
Yomim Tovim without love? What is going on, why is the B’ahavah tied to Shabbos?  

I once saw a Teretz and I don’t remember the Mar Makom who says beautifully. Every Mitzvah 
that was given to us at Sinai was given as it says in Maseches Berachos 22a (13 lines from the 
top) (באימה וביראה וברתת ובזיע) B’aima, B’yira, B’reses, Uv’zia it was given with Yira and not just 
with Ahavah. The Gemara says that at Har Sinai it was a time of great awe and trembling. At Har 
Sinai it was as it says in Maseches Shabbos 88a (18 lines from the top) ( את ההר שכפה הקב"ה עליהם 
) Kafa Aleihem Har K’gigis, where it was given (כגיגית וביראה וברתת ובזיע באימה ). The whole sight 
of Har Sinai was Parcha Nishmasav and it was not a time of giving B’ahava it was a time of 
giving B’yir’a. Earlier at Marah, Klal Yisrael received 4 Mitzvos with one of them being 
Shabbos. So that Shabbos uniquely was given B’ahavah. So that on Shabbos we Davka mention 
B’ahavah because there it was given with a special level of Ahavah an Ahavah that was not 
  .Therefore, Shabbos uniquely we mention B’ahavah .(באימה וביראה וברתת ובזיע)

The Torah Temimah writes in Tosafos Beracha that it is also Mirumaz in the Berachos that we 
say. We say in a normal Beracha, Asher Kidishanu B’mitzvosav V’tzivanu. HKB”H Kidishanu 
B’mitzvosav, HKB”H made us holy by giving us Mitzvos. That refers to Marah. The first time 
Klal Yisrael as a nation received Mitzvos. So we say Asher Kidishanu B’mitzvosav HKB”H 
made us holy with his Mitzvos, V’tzivanu and then at Har Sinai he commanded us Al Netilas 
Lulav or Lishmoa Kol Shofar etc. So every Beracha is Asher Kidishanu B’mitzvosav, Klal 
Yisrael is made holy by receiving Mitzvos which started at Marah, V’tzivanu, subsequently at 
Har Sinai we were commanded. That is why we are Miramez to this on Friday night by Kiddush 
when we say, Asher Kidishanu B’mitzvoisav V’rat’za Vanu. Why don’t we say V’tzivanu?  

B’mitzvoisav means B’marah. Klal Yisrael got Mitzvois the first time before Har Sinai, in 
Marah. V’tzivanu means we got that Mitzvah at Har Sinai, for example V’tzivanu Al Nitilas 
Lulav. Shabbos was given at Marah so we don’t need more than B’mitzvoisav. What an 
absolutely beautiful idea. If you read the words carefully you will understand why we the word 
Ahavah is there or is not there and if you read the V’titen Lanu carefully you will have a Kasha 
on this which I leave for you as a Kasha.  
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Rabbi Reisman – Sukkos 5772 

Chag Simchaseinu is not a time just to be happy but it is a time to be Misameiach with the Mitzvas 
Hashem. To perform the Mitzvos of the Yom Tov with great Simcha. There is a Minhag Vasikin to shake 
the Lulav and Esrog on the first day of Sukkos which is the only day that it is a Mitzvah D’oraissa, at 
sunrise, at Neitz Hachama. Neitz Hachama in Brooklyn on the first day of Sukkos is 7:05 AM which is 
not very early although for a Yom Tov morning some people may find it is. But to get up early and to be 
ready and at the first moment of Neitz Hachamah to shake one’s Lulav and Esrog in a Sukkah, is a 
wonderful Hiddur of a Mitzvah as we prepare to rejoice with Chag Simchaseinu.  

I would like to share with you today a couple of thoughts regarding the Mitzvah of Sukkah and something 
regarding Parshas Zos Haberacha. 

Let’s begin, I would like to share with you a Yesodosdika idea regarding the Sukkah which is actually a 
Grach Al Harambam, something from Rav Chaim Brisker. Before we get to Rav Chaim, we start with a 
question of simple Teitch, the translation of the word Sukkah.  

What is a Sukkah? Is a Sukkah as it is used in the vernacular, a hut, a building, the entire building is 
called a Sukkah, that is the way people speak. Or perhaps the word Sukkah is a reference to the Schach, to 
the ceiling of the Sukkah?   

To the great surprise of many people, there are Rayos Beruros, there are clear Gemaras that seem to say 
that the Sukkah, the word Sukkah as it is used in Tanach and by Chazal is a reference to the Schach. One 
of these is on Daf 2a. The Gemara there talks about the fact that the Sukkah is not allowed to be too high. 
The Schach of the Sukkah can’t be more than 20 Amos off the ground. The Gemara brings a number of 
reasons and one is the following. (18 lines from the top) ( רבי זירא אמר מהכא וסוכה תהיה לצל יומם מחורב עד

יושב בצל סוכה למעלה מעשרים אמה אין אדם יושב בצל סוכה אלא בצל דפנות עשרים אמה אדם ). The Posuk says the 
Sukkah should serve as a shade during the day and the Gemara says until 20 Amos, when the Schach is 
within 20 Amos someone is sitting in the shade of the Sukkah, however, when the Schach is higher than 
20 Amos the person is no longer sitting in the shade of Sukkah but only in the shade of the walls. Now if 
the walls are also part of the Sukkah it doesn’t really matter how high the Schach is, a person is always in 
the shade of the Sukkah. Obviously a person is sitting in the shade of the Sukkah means a person is sitting 
in the shade of the Schach. As the Gemara says ( מעשרים אמה אין אדם יושב בצל סוכה אלא בצל דפנות למעלה ).  

We see therefore, that at least in the technical use of the word, the word Sukkah is a reference to Schach, 
specifically, the ceiling of the Sukkah. Later in Maseches Sukkah on 12a (2nd line from top) the Gemara 
learns a number of Halachos from the Posuk of the Torah which says, Devarim 16:13 ( ,�ַחג ַהֻּסּכֹת ַּתֲעֶׂשה ְל

ִמָּגְרנְ�, ּוִמּיְִקֶב�--יִָמים: ְּבָאְסְּפ� ִׁשְבַעת ). For example it says in the Posuk ( ּוִמּיְִקֶב� ִמָּגְרנְ�,--ְּבָאְסְּפ� ). At the time of the 
year when you are gathering things in from your silo, and from the place you store your wine, and your 
grapes.   

From here the Gemara learns ( קרא באספך מגרנך ומיקבך בפסולת גורן ויקב הכתוב  אמר כי אתא רבין אמר ר' יוחנן
) .That Schach is made of things that are grown from the ground .(מדבר גורן ויקב בפסולת ) which it says next 
to (�ַחג ַהֻּסּכֹת ַּתֲעֶׂשה ְל), from here we learn that the Sukkah is made from (בפסולת גורן ויקב), from things that 
grow from the ground. Now obviously we are only learning regarding the Schach and not regarding the 
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walls. We are saying that the Sukkah is made from (בפסולת גורן ויקב). But once again we see that the 
Schach is what we refer to by the word Sukkah.   

Another D’rasha on Daf 12, is that we learn out ( ַּתֲעֶׂשה ְל� ֻּסּכֹת ) that (תעשה ולא מן העשוי). There is a rule in 
Sukkah that the Sukkah had to be made by a person and it can’t be made from something by itself so to 
speak. There are a number of Halachos of which I will mention one which is understood from this 
Gemara. When you build a Sukkah, one may not put the Schach up on the support before he builds the 
wall. If you put the Schach first than at that time it is not yet a Kosher Sukkah. Later when you add walls 
it becomes Kosher. That is a P’sul of a Sukkah.  

I have seen it in front of stores. They put up the Sukkah, they put up a frame, some workers put up the 
Schach while other workers put up the walls. If the Schach is up before there are Kosher walls it is Posul 
because of (תעשה ולא מן העשוי). This P’sul of (תעשה ולא מן העשוי) is only on the Scach and not a Halacha 
on the walls. So we see once again the concept that we learn a D’rasha from the word Sukkah that it is a 
reference to the Schach specifically. So that is our leason in Teitch. That the word Sukkah is actually a 
reference to Schach.  

Where does Rav Chaim Brisker come in? The Gemara Darshuns from Chag Hasukkos that the Sukkah is 
Muktzeh. That is to say a person may not use the Sukkah for his own personal benefit. A person can’t 
break off a piece of wood from the Sukkah to pick his teeth, something of that nature, because we learn 
Dinai Muktzeh from the words Chag Hasukkos.  

The Rosh says that only the Schach is Muktzeh. The Rambam says that the walls are Muktzeh as well. 
Here we have a difficulty. The problem is that we just established a rule that the word Sukkah is a 
reference to the Schach specifically. As a matter of fact, the Gemara on 12a (the last 3 words of the 
Mishnah) says (וכולן כשרות לדפנות), that anything that we learn about Sukkah is Kosher in the walls. Then 
the Rambam says that the rule of Muktzeh applies to the walls. This is a difficulty.  

If so, I will share with you Rav Chaim Brisker’s Yesod. You are capable of it, if you want to have some 
Oneg Yom Tov, take out the Grach Al Harambam and turn to Dinei Sukkah on page # 15 and there Rav 
Chaim deals with this question. He says a Yesod that is K’darko that there are 2 Dinim. His reason has to 
do with the construction of the Sukkah. Any Halacha that has to do with the physical construction of the 
Sukkah such as ( ויקב בפסולת גורן ), or (תעשה ולא מן העשוי), or the height, that is a Din in the Schach alone.  

Then there are things that Dinai Sukkah, rules of the Sukkah. Nothing to do with the physical 
construction, but rules in the Halacha of the Sukkah, like that the Sukkah is Muktzeh for example. Those 
Dinnim apply to the Sukkah entirely, not to the Schach alone. Because logically the Din that it is Muktzeh 
that it is set aside for its Mitzvah should apply to the whole Sukkah. It is a nice Yesod from Rav Chaim. If 
there were more time, I would talk about it longer. Look at the Grach Al Harambam and you will enjoy it. 
If you have time afterwards the Grach Al Hashas which is Rav Chaim’s Chiddushim Mipi Hashmua on 
Shas on Maseches Sukkah there is a piece added to the Grach Al Harambam on this idea regarding the 
idea of Sukkah Gizula look there and you will enjoy. I guess there is nothing wrong with giving you a 
little bit of homework.  
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Let us move on to a second topic. The second topic is a Mussar idea and has to do with Parshas Zos 
Haberacha. I have had 4 Aliyos now for Leivi for Parshas Zos Haberacha. As a Leivi they read 33:8 ( ּוְלֵלִוי

ֵמי ְמִריָבה-ֲאֶׁשר נִִּסיתֹו ְּבַמָּסה, ְּתִריֵבהּו ַעל ְלִאיׁש ֲחִסיֶד�,ָאַמר, ֻּתֶּמי� ְואּוֶרי�  ). I would like to talk about the meaning of 
these words. We are obviously referring to Aharon Hakohen the holy man from Sheivet Leivi and 
obviously what he performed, what he accomplished in his extraordinary way is something everyone in 
Sheivet Leivi has to strive to accomplish it. Therefore, as an example we hold up Aharon Hakohen. ( �ֻּתֶּמי

ְלִאיׁש ֲחִסיֶד� ְואּוֶרי� ), he wore the Urim V’tumim. (ֲאֶׁשר נִִּסיתֹו ְּבַמָּסה), you tested him at Maasa, (ְּתִריֵבהּו), and 
you argued with him ( ְמִריָבה ֵמי-ַעל ). What is this referring to?  

 as we know is the episode in Parshas Chukas where Moshe and Aaron were punished for hitting (ֵמי ְמִריָבה)
the rock rather than talking to the rock. What is (ֲאֶׁשר נִִּסיתֹו ְּבַמָּסה), what is Masa?  

Masa is an episode in Parshas Beshalach which is the first time Moshe Rabbeinu hit the rock. Aharon 
Hakohen is not even mentioned in the entire Parsha. What does he have to do with that episode that is 
called Masa Umiriva and how does Aaron Hakohen come in? 

Rav Schwab in his Sefer Mayan Bais Hashoeva (page # 453) on Parshas Zos Hab’rachah has an 
explanation which when we understand it properly is a tremendous Mussar. He says ( ָּסהְּבמַ  ֲאֶׁשר נִִּסיתֹו ) we 
have to understand Aaron Hakohen’s Nisyonos as follows.  

At Masa Moshe Rabbeinu was told Shemos 17:5 ( ִמּזְִקנֵי יְִׂשָרֵאל;  מֶֹׁשה, ֲעבֹר ִלְפנֵי ָהָעם, ְוַקח ִאְּת�,-ַוּיֹאֶמר יְרָור ֶאל
�, ְוָהָלְכּתָ ְּביָדְ  ַקח--ַהיְאֹר-ּוַמְּט�, ֲאֶׁשר ִהִּכיָת ּבֹו ֶאת ). Take the stick with which you hit the Yam Suf and take it now 

in front of Klal Yisrael and perform this wondrous miracle and bring water forth from the rock. Aaron 
Hakohen was standing there, he knew that Moshe Rabbeinu didn’t hit the Yam Suf, Moshe Rabbeinu had 
been commanded to hit the Yam Suf and he made Aaron Hakohen a Sheliach. As Rashi says in Parshas 
Shemos that the Yam Suf which protected Moshe Rabbeinu was not hit by Moshe Rabbeinu. Aaron was 
standing there and he could have easily said wait Moshe Rabbeinu let me do this, after all the whole Klal 
Yisrael is thirsty and a great miracle was about to occur. (ֲאֶׁשר נִִּסיתֹו ְּבַמָּסה), Aaron Hakohen was tested and 
in Masa he stayed silent. Being quiet is sometimes a hard and difficult thing to do. (ֲאֶׁשר נִִּסיתֹו ְּבַמָּסה), he 
kept quiet at Masa, that was his Nisayon.  

( ֵמי ְמִריָבה-ְּתִריֵבהּו ַעל ), later, the second time water was supposed to come forth from the stone, Moshe 
Rabbeinu was told to speak to the stone. Again he went and took the stick to hit it. Here not only was 
Moshe Rabbeinu punished but Aaron Hakohen too. Aaron why were you silent? You should have spoken 
up and said to Moshe Rabbeinu no, don’t hit the stone!  

If I was Aaron Hakohen I would say, Ribbono Shel Olam, you tested me and I was quiet when I had to be 
quiet, so is it a surprise that now I let Moshe Rabbeinu do what he understood? We learn from here that 
Aaron Hakohen was held to a standard that when it is time to be quiet you have to be quiet no matter how 
hard it is and when it is time to speak up you have to speak up no matter how difficult. ( ,ֲאֶׁשר נִִּסיתֹו ְּבַמָּסה

ֵמי ְמִריָבה-ַעל ְּתִריֵבהּו ), that you held him up to such a high standard.  

V’zos Hab’racha 33:9 ( ִּכי ָׁשְמרּו ִאְמָרֶת�, ּוְבִריְת�  ָּבנָו �א יָָדע:-ֶאָחיו �א ִהִּכיר, ְוֶאת-ִאיִתיו, ְוֶאתּוְלִאּמֹו, �א רְ  ָהאֵֹמר ְלָאִביו
 The Posuk says that he and all of Sheivet Leivi was held up to a high standard. When their close (יִנְצֹרּו
relatives did something wrong they ignored the fact that they were related and they didn’t say that it was 
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my relative and I have to stand by him. No, even his own children he didn’t recognize. The job of Sheivet 
Leivi is to recognize Ratzon Hashem no matter how difficult it is. That is the Middah of Sheivet Leivi. 
That no matter how difficult the moment is, to always be able to stand up and do what has to be done. So 
this is the shining example of Aaron Hakohen and Sheivet Leivi as Rav Schwab explains it.  

The question of the week is: we just discussed that Noi Sukkah, the Sukkah walls, and the Sukkah roof 
are all Muktzeh, Huktzeh L’mitzvoso. That is something we know.  

The fact that it extends to Noi Sukkah is a clear Halacha in Shulchan Aruch. If someone puts flowers on 
the table in the Sukkah why aren’t they considered Noi Sukkah. Why do we only consider something to 
be Noi Sukkah if it is stapled to the wall or hanging from the Schach. Aren’t flowers on the table Noi 
Sukkah? If that is true than it would be Assur to take them in, to remove them from the Sukkah on 
Sukkos, something that I believe people do do. I am not saying that the Halacha is that you are not 
allowed to take it in but rather I am asking why can you take them in? Why should flowers on the table be 
any different than flowers stapled to the wall or hanging from the Schach. The Muktzeh is not related to 
the fact that it takes a Melacha to remove it, the Muktzeh is related to the fact that it is Noi Sukkah. This 
is one Tzorech Iyun.   

The second question of the week is: We are in middle of learning Maseches Bava Kamma in the Yeshiva. 
There is a famous Psak from Rav Shlomo Zalman Auerbach. He said that once a person falls asleep in the 
Sukkah, when he is in the state of sleeping he has a Din of a Shote. At that stage someone else is allowed 
to cover the Schach. Let’s say someone is afraid that it will rain during the night or perhaps his child fell 
asleep in the Sukkah and he doesn’t want it to rain on him. Rav Shlomo Zalman Auerbach’s P’sak was 
that once he is sleeping he has a Din of a Shote and you are allowed to cover the Schach. His P’sak is 
brought in a number of places including the Sefer HaSukkah which is a beautiful compendium of Hilchos 
Sukkah and I think that it is a well known P’sak.   

We had a difficulty because in Maseches Bava Kamma on Daf 3b in the Gemara and later on 4a Tosafos 
brings a Yerushalmi ( אלא כשהשכיב עצמו אצל הכלים אבל  בירושלמי יש דישן לא מחייב אורחיה הוא. דכייף ופשיט כיון

את זה הראשון פטור וכן אם היה ישן והלך חבירו לישן אצלו והזיקו זה  אם ישן והביאו כלים אצלו ושברן פטור דהם גרמו לו
 There is a discussion that if someone is sleeping and in his sleep turns over and breaks .(והאחרון חייב
something and is Mazik. There the discussion is (אדם מועד לעולם בין ער בין ישן) Adam Muad L’olam, that 
a person is responsible for all his actions whether if he up or if he is asleep.  

Question: The Halacha is that a Shote is not responsible for his actions. A Koton or Shote who is Mazik is 
Patur, no one is obligated to pay. The American idea that a parent has to pay when a child is Mazik is not 
true in Halacha. If we take Rav Shlomo Zalman Auerbach’s Psak literally that someone who is asleep has 
a Din Shote in the eyes of Halacha then Tzorech Iyun Gadol. Why does the Din of Adam Muad L’olam 
applies to someone who is sleeping. Perhaps some of you who have learned Bava Kamma in Torah 
Voda’as 5 years ago will remember that we discussed it in Shiur at that time. If you have your notes you 
can dig them up.  
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Rabbi Reisman – Sukkos 5771 

Pesach is in the spring and Sukkos is in the fall. They seem to be similar Yomim Tovim in a sense that 
they are both part of the Sholosh Regalim and therefore, their Halachos are basically the same. Yet on 
Sukkos we have things that we do not have on Pesach. We have for example the Ushpizim. The idea that 
we are accompanied somehow by the spirit of each of the 7 leaders of Klal Yisrael. Or the Simchas Bais 
Hashoeva that we have during Sukkos. The Hakafos that take place every day, where we walk with the 
Lulav and Esrog around the Bimah. We have Hoshana Rabbah which ends Sukkos. So many things are 
different. 

There is a Yesodosdika reason for that. Sukkos has 2 aspects to it. It has a Din Chag the aspect of Holiday 
just like Pesach has. It also has a second aspect that it is the end of the days of judgment. The days of 
Rosh Hashanah to Yom Kippur are followed by Sukkos, it is a time of acceptance of the Kapparah of Klal 
Yisrael. 

By the Seder we have Nirtzah, where Hakadosh Baruch Hu so to speaks accepts our Avodah. So too, 
Sukkos is the Nirtzah of the Yomim Noraim and that is why we have these additional aspects. For 
example, in Bentching, for every Yom Tov we say Horachaman Hu Yanchilainu Yom Shekulo Tov. We 
say a Horachaman for the Yom Tov. On Sukkos we add one more and say Horachaman Hu Yakim Lanu 
Es Sukkas Dovid Hanifoles.  This is a prayer for the return of the Bais Hamikdash.  

Horachaman Hu Yanchilainu Yom Shekulo Tov is a reference to the Chag and a prayer for the return of 
Malchus Shamayim which mirrors the prayers of Rosh Hashana and Yom Kippur where we say V’chain 
Tain Kavod Hashem L’amecha. This is where we ask for the return of the Kavod HaShechina. So too in 
Bentching we say Horachaman Hu Yakim Lanu Es Sukkas Dovid Hanifoles. This is the end of the 
Yomim Noraim. That is why Sukkos ends with Hoshana Rabbah. The day has many Minhagim of the 
Yomim Noraim like wearing a Kittel for the Chazzon, Davening parts of the Davening that are not 
usually said during the weekdays. That is because of these 2 aspects.  

There are 2 famous questions regarding Sukkos.  

One is why is it in Tishrei? Klal Yisrael left Mitzrayim in Nissan and we are celebrating the Ananei 
Hakavod that they had in Tishrei?  

The second question is: There were 3 special things that Klal Yisrael had when they left Mitzrayim. The 
Anan, the Man, and the B’air of Mayim. There is no Yom Tov for the Man or the B’air of Mayim, 
however, for the Anan we make a special Yom Tov? 

In the Gra’s Pairush on Shir Hashirim there is a Pshat that fits well with the theme that we are discussing 
today. The GRA says that on the 10th day of Tishrei Klal Yisrael was forgiven, that was Yom Kippur. 
(This is talking about the Yidden in the Midbar). On the 11th day Moshe Rabbeinu commanded Klal 
Yisrael to build a Mishkan. On the 14th day of Tishrei the work of building the Mishkan started. On the 
15th day which is the day that we celebrate Sukkos, is the day that the GRA says that the building of 
Mishkan started taking form. A Gilui Shechina came down and the Anan Hakavod came down to show 
that the Shechina was once again residing with Klal Yisrael despite the Cheit Ha’eigel. That is Sukkos. 
We celebrate the Ananei Hakavod on the day of the Ananei Hakavod’s return to Klal Yisrael. The 15th 
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day which is the day on which Hakadosh Baruch Hu showed that the  Shechina will once again reside 
with Klal Yisrael in the Mishkan.   

This fits with the theme that Sukkos is a follow-up to Rosh Hashana and Yom Kippur in addition to being 
a Yom Tov. It is a follow-up in a sense that it is a completion, a Nirtzah. It shows that Hakadosh Baruch 
Hu accepted the Kapparah of Klal Yisrael.  

In the Machzor HaGra another point is made which fits well with this theme. He brings on the Shemone 
Esrei of Sholosh Regalim where we say Ata V'chartanu Mikol Ha’amim Ahavta Osanu V’ratzisa Banu 
and the Gra’s explanation of these expressions is that each one refers to one of the Holidays of the 
Sholosh Regalim.  

Ata V'chartanu Mikol Ha’amim of course refers to Pesach where Klal Yisrael was chosen. Ahavta Osanu 
refers to Matan Torah when Hakadosh Baruch Hu came down and held a mountain as a Chuppah over 
Klal Yisrael. V’ratzisa Banu refers to Sukkos, like Nirtzah, V’nirtza La L’chapeir Alav. A language of 
acceptance of forgiveness. Therefore, the Gra says that V’ratzisa Banu is a reference to Sukkos and again 
it fits with our theme that these are the two aspects of Sukkos. In addition to the Chag aspect there is the 
V’ratzisa Banu the Nirtza the end of the Yomim Noraim a day of Kapparah for Klal Yisrael. This is an 
important theme and idea for Sukkos. We have the idea that wherever we go on Sukkos we have to stay 
close to a Sukkah because we always have to go to a Sukkah. Here we have an idea of always being 
aware and thinking about the Borei Olam.  

Now that we have spoken about the Hashkafa aspect of Chag Hasukkos let me take a few moments and 
talk about some of the Halachos. Of course the Halachos are many and we can’t cover more than a 
fraction in a few minutes, however, a few people ask me questions and I think we can hit upon a few of 
the Shailos that are most commonly asked.  

Many people ask about tying down the mat in a Sukkah. People are aware that the Maimud is the thing 
that holds Schach in place in not allowed to be a Davar She’mikabeil Tumah. The question is can one tie 
down a mat and if you may, what string to use.  

The Halacha is that the mat or any Schach has to be Omed B’ruach Mitzuya (has to be able to stay up in a 
normal wind). If your mat is one that can stand up through a regular wind of a non storm then tying it 
down is not an issue at all. Tying it down to prevent it from flying away in a Ruach She’aino Mitzuya that 
is not a Maimud because Schach does not have to be able to withstand a Ruach She’aino Mitzuya and 
therefore there really is no Shaila about tying down the mat unless you are in a place where it is common 
to have wind that would make the mat fly off. So that Shaila that is asked is not really a Shaila L’halacha 
because typically the mat can stand a Ruach Mitzuya so there really is no issue.  

The second question that is asked is regarding the canvas or cloth walled Sukkas. The question of if they 
are allowed to flap in the wind. There the Halacha is that they may not. The walls have to be solid walls in 
a sense that under normal non storm conditions the walls should be able to stay in their position. If they 
move a few inches in either direction as long as it is not 3 Tefachim it will not be a problem.  
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One point is that it is only an issue in the bottom 36 inches of the wall of the canvas Sukka. If you have a 
canvas Sukka that is on a porch so that the Sukka is right along the wall of the house, that wall of the 
house is a Koshera wall of the Sukka assuming it is within 3 Tefachim of the Sukka. Therefore, those 2 
walls are not a problem. The only place there is a problem is the bottom 36 inches which has to be tight so 
that it stays in place. So these are two wind Shailos, the tying down the mat Shaila and tying down the 
walls of the Sukka Shaila which are commonly asked.  

Let me add two points which are not commonly asked but you should be aware of. One of the major 
problems in the Sukkah is something that can Pasul a Sukkah but people are not aware of is that there is a 
Din of Taaseh V’lo Min Ha’asei which requires that the walls be made before the Schach gets put up. The 
walls have to be put up so that when the Schach is placed on them it is a Koshera Sukkah. There are 
people who put up a frame put the Schach upon that frame and then they put the canvas around the 
Sukkah to finish the walls of the Sukkah. That Sukka is Posul even B’dieved, because the Schach was not 
put on a Koshera Sukka.  

It happened that I was passing a pizza store in Boro Park which had a frame and the Schach and no walls. 
I went in and tried to tell the owner about it and he apparently didn’t hold of this Halacha and dismissed 
me. I wouldn’t even trust the Kashrus there after having spoken to him. So you have to be careful when 
you go to these places that the Schach is put up after the walls and you should certainly be careful that 
way in your home.  

A second P’sul that people are unaware of which is in Siman Taf Reish Lamed Bais S’if Bais, is that if 
there is a line of Avir across the whole Sukkah even if it is a narrow line which does not Pasul the whole 
Sukkah a person should not sit under it. In other words, when you are building the Sukkah there should 
not be any air space between the bamboo sticks or the mats that go for the entire Sukkah.  

The Chazon Ish is even more Machmir that there should not be even 7 Tefachim of straight air. But that 
requires if you have bamboo that you put one or two pieces of bamboo in the opposite direction across so 
that it blocks the air and you don’t have a straight air space across the entire Sukkah. Again that is a 
Halacha that people are not so aware of. 

Rebbi posed a riddle: How is it possible for someone to be obligated to make a Beracha Al Netilas Esrog, 
we know that we make a Beracha Al Netilas Lullav. There is a situation where someone could be 
obligated to make a Beracha Al Netillas Esrog. The hint is that it is in Taf Reish Nun Aleph, Mishna 
Brura. It is far in so it would be unfair for me not to mention that because then you may start from the 
beginning of the Siman, however, that wouldn’t be such a bad idea anyway.  

The question of the week is: There is a Psak that is known in the name of Rav Yisrael Salanter that is 
printed in the Binyan Shlomo Teshuva 48. Rav Yisrael Salanter talks about Netillas Lulav the Mitzvah to 
take the Lulav. Since the Torah says Ul’kachtem Lachem, to take the 4 Minim therefore, if someone takes 
the 4 Minim in his hand before day break and he is holding them and now morning comes, sunrise comes, 
or dawn comes and he is still holding them, Rav Yisrael Salanter says that you are not Yotzei even if you 
hold it all day and you shake it all day because you need Ul’kachtem Lachem, to take the 4 Minim.  
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Actually the Nikurai Yaakov (Ed note this might be the wrong commentary, I couldn’t make out the 
recording) in Siman Taf Reish Nun Bais has a Safeik about this exact Shaila, however, it appears that 
there is a big Tzad to say that a person has to take the Arba Minim. So that if he was holding them before 
the Zman he wouldn’t be Yotze.  

I have a Kasha. We know that Tosafos and all the Poskim talk about how to make a Beracha Over 
Lasiyason, how do you make the Beracha before you hold the 4 Minim. The custom that most of us have 
is to hold all 4 Minim in our hand, holding the Esrog upside down and then turning the Esrog straight side 
up after the Beracha which is fine. However, (Ed note. Recording missed who this commentary was) in 
Sukkah 39 and the Shulchan Aruch bring another Eitza. They say to take the 4 Minim in your hand and 
have in mind not to be Yotzei because if someone has in mind B’feirush not to be Yotzei he is not 
Mekayeim the Mitzvah so that the person holding it having in mind not to be Yotzei is not Mekayeim the 
Mitzvah. Then make the Beracha and then have in mind to be Yotzei the Mitzvah. That case where a 
person takes it into his hand in a way that he has in mind not be Yotzei the Mitzvah so there is no L’kicha 
initially and later he decides now I want to have in mind to be Yotzei. In a situation where there was no 
L’kicha, no taking of the 4 Minim it was not L’sheim Mitzvah. Yet Tosafos and all of the Poskim bring it 
and say that one can be Yotzei in this manner. This would seem to be a Kasha on Rav Yisrael Salanter’s 
Chiddush that you need Ul’kachtem Lachem. That you need a L’kicha with a Kavana for the Mitzvah. 
Tzorech Iyun!  

 

Rabbi Reisman – Sukkos 5770 

The most common P’sul in a Sukkah is for people who put up the walls after they put up the Schach. 
People put up the frame of the Sukkah then put the Schach and then put up the walls. When the Schach 
are put up the walls are not yet complete. That is the P’sul of Ta’aseh V’loi Min Ha’asui. The Schach 
must be put up when it is already a Kosher Sukkah. It is a P’sul even B’di’eved.  

Can a Goy put up the Schach on the Sukkah? In Maseches Sukkah it says a Sukkas Ganvach, meaning a 
Sukkah of a Goy is Kosher. So at least B’di’eved it Takeh is Kosher. However, there is a Biyur Halachah 
in Hilchois Tzitzis in Siman 14. He lists there all the areas where a Goy L’chatchila can’t do things. One 
of the areas is building the Sukkah which means putting up the Schach.  

In Taf Reish Lamed Beis S’if Beis it says if there is some airspace between the Schach it wouldn’t Pasul 
the Sukkah. However, in the event where the airspace runs the whole length of the Sukkah, no matter how 
large or small the Sukkah is, the Mishna B’rurah says that is a P’sul in the Sukkah. So don’t sit under that 
portion of the Sukkah. The Sukkah itself would be Kosher if there are 3 other walls that are Kosher. 
Anshei Ma’aseh are careful that if there is bamboo across one way of the Sukkah, and there is nothing 
going across the other way, they will put some bamboo the other way as well. Or at least put a board in 
the opposite direction. With a Schach mat you don’t have such a problem, because the string that attaches 
the mat together is Mafsik the airspace.  

If someone puts up Schach on a rainy day and has a covering over the whole Sukkah during that time, in 
most cases that Pasuls B’di’eved. This is another case of Ta’aseh V’loi Min Ha’asui.  
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According to every Poisek besides for the Chazon Ish, there is never a P’sul B’di’eved on the type of 
material used to support the Schach. If you want to be Yoitzei the L’chatchila, support the Schach with a 
2 by 4 of wood.  

Why do people when they check over an Esrog take off their glasses? There are 2 issues that come up 
with an Esrog. One is the issue of Shinui Mareh. This is a discoloration. Something that is the wrong 
color is only a P’sul if you can see it from a distance. If you can only see it by taking off your glasses and 
looking closely there is no P’sul of Shinui Mareh.  

If it can be seen from a distance the Halachah is a bit more complicated. On the top of the Esrog it Pasuls 
in one spot. On the rest of the Esrog besides for the Choitem (top) it Pasuls only if it is on both sides of 
the Esrog.  

Sometimes a tiny dot can be a Chosher. A Chosher is when part of the Esrog is missing. Chosher is a 
P’sul on the first day of Sukkos. This year that we are not an Esrog on the first day of Sukkos, so Chosher 
is not a P’sul this year. Sometimes an Esrog becomes a Chosher because of the thorns that are on the 
Esrog tree, or sometimes the trees are sprayed and in the strong morning rays of the sun which are 
magnified and it makes a burn hole in the Esrog. You can tell a burn hole because it is symmetrical on all 
sides because it came from a droplet of liquid. It does not have to be perfectly round.  

How is it possible to have a Sukkah that is Pasul and by adding Pasul Schach you make it Kosher? If you 
have airspace that Pasuls the Sukkah, which is 3 Tefachim. Schach Pasul only Pasuls if it is 4 Tefachim. 
So if you put the Schach Pasul there it will make the Sukkah Kosher.  

How is it possible to have a Sukkah that is Kosher and by adding more walls you make it Pasul?  The 
Minchas Chinuch has a situation of when you add wall you make the Sukkah Pasul. There is a Toisafois 
in Sukkah Daf Tes, who asks why do we need a Gizeirois Hakasuv that Sukkah Ta’aseh L’cha and not a 
stolen Sukkah, it is a Mitzvah Haba Min Aveirah anyway? If you have a Kosher Sukkah with the 
minimum amount of 3 walls, and one of the walls has a space of air of less than 3 Tefachim. The smallest 
a wall can be is 7 Tefachim, so there are now about 4 Tefachim and a Mashe Hu. We are now using 
Lavud to make it a Kosher Sukkah. If each person takes a stolen piece of board and places it in the space 
to complete the 7 Tefachim, it makes the Sukkah Pasul even though the Sukkah was Kosher before. Now 
there is no Lavud, however, 3 Tefachim of it is made out of Sukkah Gezulah which is not Sukkah Ta’aseh 
L’cha. It is not a Mitzvah Haba Min Aveira because without this 3 tefachim of wall the Sukkah would 
have been Kosher. It is only Pasul because of Sukkah Ta’aseh L’cha.  

 

 


