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Rabbi Reisman – Parshas Vayakhel 5774 

1. Three thoughts this week. All three have a lesson in the Kochos Hanefesh of all of us. Let me start with 
a Yesod of the Ramban in this week’s Parsha. In this week’s Parsha we have an expression which we had 
numerous times throughout the Binyan Hamishkan. That there were people who participated and the 
Posuk uses Lishonos like ( נְָׂשאֹו ִלּבֹו-ִאיׁש ֲאֶׁשר-ָּכל ) or (ְוכֹל ֲאֶׁשר נְָדָבה רּוחֹו) expressions which without thinking 
we tend to use synonymously, we don’t really see a difference. The Ramban says there is a difference.  

In 35:21 the Posuk says ( ְּתרּוַמת יְרָור-ֵהִביאּו ֶאת, ְוכֹל ֲאֶׁשר נְָדָבה רּוחֹו אֹתֹו; נְָׂשאֹו ִלּבֹו-ֶׁשרִאיׁש אֲ -ָּכל, ַוּיָבֹאּו ). Who 
brought the Terumos, whoever was a (נְָׂשאֹו ִלּבו) his heart lifted him up and (ְוכֹל ֲאֶׁשר נְָדָבה רּוחֹו) and whoever 
had the spirit to donate. The Ramban says (נְָׂשאֹו ִלּבֹו) and (ֲאֶׁשר נְָדָבה רּוחֹו) are two different things. (נְָׂשאֹו ִלּבֹו) 
refers to people who came and participated physically. They were the people who did the cutting of the 
wood, that did the melting of the metals and the forming of the Kailim, those who did the knitting, 
embroidering, whatever was needed for the building of the Mishkan. (נְָדָבה רּוחֹו) is a language of Nedivus, 
of being a donor, someone who wants to donate. (נְָדָבה רּוחֹו) is a different expression. It is an expression of 
people who donated, people who gave. This is very Miduyak in the Posuk that I just mentioned. Because 
the Posuk says ( ְוכֹל ֲאֶׁשר נְָדָבה רּוחֹו; נְָׂשאֹו ִלּבֹו-ִאיׁש ֲאֶׁשר-ָּכל, ַוּיָבֹאּו ) and there is an Esnachta under (נְָׂשאֹו ִלּבֹו). In 
other words, I would have thought to read the Posuk all people came who had two qualities (נְָׂשאֹו ִלּבֹו) and 
) ,The Ramban says no .(נְָדָבה רּוחֹו) נְָׂשאֹו ִלּבֹו-ִאיׁש ֲאֶׁשר-ָּכל, ַוּיָבֹאּו ) Esnachta and ( -ֵהִביאּו ֶאת, ְוכֹל ֲאֶׁשר נְָדָבה רּוחֹו אֹתֹו
) ,Meaning to say, he who had a spirit of Nedivus to donate .(ְּתרּוַמת יְרָור ְּתרּוַמת יְרָור-ֵהִביאּו ֶאת ) he donated. 
( נְָׂשאֹו ִלּבֹו-ִאיׁש ֲאֶׁשר-ָּכל, ַוּיָבֹאּו ) But who came physically, who participated physically, the people who has 
Nesius Haleiv. Nesius Haleiv is more than just the spirit of wanting to do things right. Leiv is an 
emotional feeling. Somebody who has a Hergish, a feeling, a desire to be part of something Kadosh. 
35:26 ( ָהִעּזִים-ֶאת, ּוָטו: ְּבָחְכָמה, ֲאֶׁשר נָָׂשא ִלָּבן אָֹתנָה--ַהּנִָׁשים-ְוָכל ). Who participated physically? The ones that had 
Nesius Haleiv. Nesius Haleiv comes from emotion. When you see something good you want to be part of 
it. You want to be a participant in something good. There (נְָׂשאֹו ִלּבו), (נְָׂשאֹו) means it lifts up the person, it 
raises the person, the person is uplifted.  

There are a lot of good causes and many of us do by participating by sending in a check, by sending in a 
donation. It is wonderful Nedivus Haruach. But if you really feel for something, if you really have a 
Hergish for something there is another level, (נְָׂשאֹו ִלּבֹו). An emotional attachment. The difference is the 
  .the person himself is uplifted when he participates in something physically (נְָׂשאֹו ִלּבֹו)

2. I would like to move on to a second Yesod. The Posuk in Posuk 26 says ( , ר נָָׂשא ִלָּבן אָֹתנָהֲאׁשֶ --ַהּנִָׁשים-ְוָכל
ָהִעּזִים-ֶאת, ָטוּו: ְּבָחְכָמה ). We mention here women specifically as participants in the building of the Mishkan 

in regards to the spinning of the hair of the goats. The Gemara in Maseches Shabbos 99a (on the top) says 
( ריעות התחתונות של תכלת ושל ארגמן ושל תולעת שני ושל שש ועליונות של מעשה עזים וגדולה חכמה שנאמרה ר י"ת
בעליונות יותר ממה שנאמרה בתחתונות דאילו בתחתונות כתיב וכל אשה חכמת לב בידיה טוו ואילו בעליונות כתיב וכל הנשים 
 it was a Chochmo, an extraordinary thing because they took the hair (אשר נשא לבן אותנה בחכמה טוו את העזים
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of the goats right off the goat, off the live goat and spun it straight into something that was part of a 
Beged, part of the covering that was spread over the Mishkan.  

Rav Schwab in his Sefer on Chumash Mayan Bais Hashoeva (page # 225 on 32:20) is found in last 
week’s Parsha Parshas Ki Sisa. He comments on this Posuk with a tremendous insight into the difference 
between the Kochos Hanefesh of men and women. The masculine Koach Hanefesh and the feminine 
Koach Hanefesh. Rav Scwab says that the masculine Koach Hanefesh is a Koach Hapirud, an ability to 
draw a distinction to differentiate. While a woman’s Koach Hanefesh is a Koach Hachibur, a Koach to 
attach, to bring together. The insight into the Kochos Hanefesh of people is extraordinary. A man likes to 
have his space, sometimes he needs his space. A man likes to think into things and make distinctions and 
make differences. A woman on the other hand likes to connect to people, likes to talk to people, to have 
feelings with people. It is a Koach Hachibur. The Gemara in Maseches Yoma 66b (16 lines from the 
bottom) has an expression (אין חכמה לאשה אלא בפלך) a woman’s wisdom is with the Pelech. A Pelech is as 
we say in Eishes Chayil (Mishlei 31:19) ( ָּתְמכּו ָפֶל�, ְוַכֶּפיהָ  ). A Pelech is a tool that takes strands and spins 
them into thread. The thread is a Chibur of different strands of cotton or wool whatever it is that is being 
spun together. (אין חכמה לאשה אלא בפלך). A woman’s wisdom is in being able to connect, in being able to 
put things together, bring people together. While a man has a Koach Hapirud. Learning Gemara is all 
about the Koach Hapirud. Lomdus and Pilpul is basically Koach Hapirud. The ability to make a 
distinction to differentiate between things. That is the Koach Ha’ish.  

The Gemara says in Maseches Berachos 10a (4 lines from the top) ( מ והוו קא "הנהו בריוני דהוו בשבבותיה דר
ברוריא דביתהו מאי דעתך משום דכתיב יתמו ' מאיר רחמי עלויהו כי היכי דלימותו אמרה לי' מצערו ליה טובא הוה קא בעי ר

בעי חטאים מי כתיב חוטאים חטאים כתיב ועוד שפיל לסיפיה דקרא ורשעים עוד אינם כיון דיתמו חטאים ורשעים עוד אינם אלא 
 that Reb Meir was Davening that a (רחמי עלויהו דלהדרו בתשובה ורשעים עוד אינם בעא רחמי עלויהו והדרו בתשובה
Rasha should die. His wife Bruria said (משום דכתיב יתמו חטאים מי כתיב חוטאים חטאים כתיב). She said Daven 
that he should do Teshuva. She said Daven to connect, Daven to bring together while he Reb Meir was 
ready to Daven that the Reshaim should pass away, should pass from the world. Mishlei 14:1 ( , ַחְכמֹות נִָׁשים
 The woman’s wisdom is to bring together, while the man his nature is a Koach Hapirud, a .(ָּבנְָתה ֵביָתּה
Koach to separate. Throughout the generations when women are singled out for extraordinary acts they 
are acts of Chibur. In Mitzrayim, (בזכות נשים צדקניות נגאלו ישראל ממצרים). What did the Nashim 
Tzidkaniyos do? The Gemara says in Maseches Sotah 11b (8 lines from the top) ( דרש רב עוירא בשכר נשים

ה מזמן להם דגים קטנים בכדיהן "צדקניות שהיו באותו הדור נגאלו ישראל ממצרים בשעה שהולכות לשאוב מים הקב
ן לשדה ושואבות מחצה מים ומחצה דגים ובאות ושופתות שתי קדירות אחת של חמין ואחת של דגים ומוליכות אצל בעליה

'ומרחיצות אותן וסכות אותן ומאכילות אותן ומשקות אותן ונזקקות להן בין שפתים שנאמר אם תשכבון בין שפתים וגו ) 
that their husbands after a long day of slavery wanted to be alone, wanted Pirud, they wanted not to be 
bothered. The women came and were Mifayeis them, they convinced them that there was a need for 
Chibur, there is a need for a coming together, a joining together. That is the Koach Haish the Koach 
Haisha as we understand it. That is why a man gains from the Koach Haisha in Inyanim of Bain Adam 
Lichaveiro, in Inyanim of bringing people together, of bringing things together.  

And so, Rav Schwab says, the women were specifically charged with the work of the goat’s hairs. Why? 
A lot of work was done in the Mishkan, a lot of sewing a lot of weaving, much was done. Here a special 
special Koach was needed. Why? Because here the energy was needed to take the Koach Hachiyus of the 
hair of a goat and to spin it into something real, it is a different energy, a different spiritual energy. To 
take Koach Hachiyus and put it into something which is not alive. Rav Schwab gives us this insight. As 
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with all insights, the more you think about it, the more you combine it, the more you connect it to things, 
the more you will see how accurate it really is.  

3. For my third Vort of the day I would like to go to the Haftorah of Parshas Vayakhel. As you are well 
aware, the Haftorah for Parshas Vayakhel is not often Lained. Parshas Vayakhel is usually together with 
Parshas Pikudai and even less often learned. The Haftorah of Parshas Vayakhel is on a part of Nach that is 
not often learned. Specifically we find in Nach that they are building the Bais Hamikdash in Melachim I 
Perek 7. Because of our ignorance of Navi we are barely aware that the Bais Hamikdash was much 
different than the Mishkan. We picture the Bais Hamikdash like the Mishkan. How many of you really 
know and you can try asking at the Shabbos table, how many people know that in the Bais Hamikdash 
there were not one but eleven Menoras. It is Bifairush in the Haftorah. There were eleven Shulchanos. 
Now it is strange because in the Posuk we are going to Lain it mentions only one Shulchan. But if you 
open up to Divrei Hayamim II 4:8 ( ֲחִמָּׁשה ִמּיִָמין ַוֲחִמָּׁשה ִמְּׂשמֹאול, ַוּיַּנַח ַּבֵהיָכל, ֲעָׂשָרה, ַוּיַַעׂש ֻׁשְלָחנֹות ) we find that 
there were 11 Shulchanos as well. This is just part of the differences between the Mishkan and the Bais 
Hamikdash.  

I would like to share with you a tremendous insight from the Mikdash Dovid. Rav Dovid Hakohen 
Rappaport whose expertise was Inyanei Kodshim. There is a Machlokes in Maseches Menachos 98b if the 
Kohen lit all 11 Menoras on a daily basis or lit only Menora and the other Menoras were there alongside 
as a decoration of the Bais Hamikdash.  

In the Nachlas Shimon there on Melachim he brings from the Mikdash Dovid and he asks a Gevaldige 
Kasha. We know that all of the Klei Hamikdash Avodosom Mechanchom. How do you inaugurate a Keili 
in the Bais Hamikdash? By doing Avoda, by doing some type of an Avoda with the Keili. Well, if you are 
going to inaugurate, be Mechaneich a Menora you are going to have to light it. However, on these 
Menoras there was no lighting of the Menora. Nobody lit the Menora, we are saying that those Menoras 
were not lit according to that Man D’omar in the Gemara. So what was the Chinuch of all of these 
Keilim?  

Says the Mikdash Dovid, the Chinuch of the Kailim in the Bais Hamikdash does not need the lighting of 
the Menora. Their being there, that being placed where they belong in the Bais Hamikdash, that itself is a 
purpose, that itself is a Chinuch. Munachim D’mikoman Sagi. Placed where you belong in a place of 
holiness that itself is enough to give Kedusha.  

There is a tremendous Mussar in this. Because our Shuls are a Mikdash M’at. The places we learn are our 
Bais Hamikdash in our time. The need to be there and light the Menorah. To Daven and Learn is 
paramount. When someone comes and he is tired and he is not able to learn, he is exhausted. He falls 
asleep. He shouldn’t feel that his time is wasted. Rashi in Maseches Berachos in the first Perek says that 
there is Schar for coming to the Bais Hamedrash to learn even if you end up not learning anything. I am 
not suggesting not learning anything but I am very seriously suggesting not letting the Yeitzer Hora tell 
you that you are tired and that you fall asleep anyway, you are dizzy you don’t follow what is being said 
and therefore, you may as well stay home and be in bed. No. it does not pay to stay home and be in bed, it 
pays to be in the Bais Hamedrash.  

In the Meged Givos Olam he brings that someone went to an Adom Gadol and this person was a Gerrer 
Chossid and he asked this Rebbe the following Shaila. He said to him it comes to Yomim Noraim and I 
go to Ger, I go to the Rebbe. I am one of thousands of people, I am in a room the Rebbe doesn’t know if I 
am there or I am not there. My connection is from a great distance, I can barely see him. Is it worthwhile 
making that trip to be with the Rebbe? To which he received the following answer. We find in the Torah 
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that Tumah spreads in many different ways. Of course if you touch something Tamei it spreads Tumah to 
the person who touches it. If you carry something Tamei it spreads Tumah with a different set of rules. 
There is also a Tumah of Ohel, of being in the same tent as certain Tumahs. When you are in the tent it 
spreads Tumah as well. In the same room. If it that way by a Davar Tamei he said then certainly by a 
Davar Kodesh. Of course it is better to touch, it is better to carry, it is better to be connected. But even if 
you are only in the Ohel, even if you are only in the room, Kedusha spreads as well. Certainly if you are 
in a room where dozens of people, many dozens of people come together late at night to learn on a 
Mishmar night and you are in the room with them there is Kedusha there, there is something special there. 
And even if the Yeitzer Hora is telling you remember last time you didn’t know what was flying and you 
couldn’t follow, don’t listen. Be there. Kedusha spreads B’ohel. You know something, once you are there 
you will understand. Sometimes better sometimes not as good. It is a tremendous lesson from the Kochos 
Hanefesh. Being there that is Mechaneich. With that I will wish one and all an absolutely wonderful 
Shabbos Parshas Vayakhel.  

Rabbi Reisman – Parshas Vayakhel 5771 

The Mitzvah of Shabbos is mentioned here once again. We had it in Parshas Beshalach, Yisro, Ki Sisa, 
and again here in Vayakhel. Every time that Shabbos is mentioned in the Parsha there has got to be 
something new that is added. In 35:3 we see what is added ( ַהַּׁשָּבת, ְּביֹום, ְּבכֹל מְֹׁשבֵֹתיֶכם, ְתַבֲערּו ֵאׁש-�א ) the 
prohibition against making fire on Shabbos. Chazal Darshun from this numerous things as Rashi brings 
( ויש אומרים לחלק יצאת, יש מרבותינו אומרים הבערה ללאו יצאת: לא תבערו אש ). Al Pi Pshat of why the 
burning of fire should be mentioned here individually rather than the general rule of the Melachos of 
Shabbos.  

A Pshat for this is found in the Tosafos Bracha (the Torah Temimah’s Sefer) who explains a beautiful 
explanation as follows. In Parshas Ki Sisa where Shabbos was mentioned 31:17 ( ָעָׂשה יְרוָר , ֵׁשֶׁשת יִָמים-ִּכי

ָׁשַבת וַּיִּנַָפׁש, ּוַבּיֹום ַהְּׁשִביִעי, ָהָאֶרץ-ַהָּׁשַמיִם וְֶאת-ֶאת ) there a mention of Shabbos is made in connection with 
the creation of the world. This can be explained in a few different ways. If Shabbos was Kavua on that 7th 
day of creation that means that Shabbos with all of its Halachos was set and designated then. I would 
therefore assume that all the Melachos that were potential Melachos of Shabbos and from which there 
were a rest so to speak of Melachos that were not done, those Melachos are Assur forever. It is possible to 
have done many of the Melachos with the exception of one. That is that we know that fire was not created 
until Motzoei Shabbos. The Gemara says in Pesachim 54 says that the wisdom of creating fire did not 
exist in the world until Motzoei Shabbos. That means that on the very first Shabbos there was no concept 
of fire. Therefore, one can argue that there was no resting from a Melacha which Adam had no way of 
knowing existed. So there would be a Hava Amina that Havara (lighting a fire) is not a Melacha. Here 
where it mentions the Melachos, we learn out the 39 Melachos from the Mishkan. It tells us specifically 
that the Melacha of Havara and the fact that it did not yet exist at the time of Maaseh B’reishes is 
included in the Mealchos of Shabbos. Im Kain it is a beautiful explanation Al Pi Pshat.  

There is another Nikuda regarding Shabbos which I would like to mention and think through out loud so 
to speak. What is the chronological order of that which took place in Parshas Vayakhel? Moshe came 
down from Har Sinai on Yom Kippur telling Klal Yisrael that we were forgiven. ( ֲעַדת -ָּכל-ֶאת, וַּיְַקֵהל מֶֹׁשה
 took place the next day. The day after Yom Hakippurim and on that day he gathered Klal (ְּבנֵי יְִׂשָרֵאל
Yisrael and in assembling them told them that they were to build a Mishkan. According to the Ramban 
they had been told already about the Mishkan in Parshas Terumah & Tetzaveh before the Cheit Ha’eigel 
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but that was put on hold because after the Cheit Ha’eigel Klal Yisrael was not worthy of having the 
Shechina reside among them and Moshe Rabbeinu came down with great joy ( ֲעַדת ְּבנֵי -ָּכל-ֶאת, וַּיְַקֵהל מֶֹׁשה
  .and he gathered them together to tell them about the Mitzvah of building the Mishkan (יְִׂשָרֵאל

Something here had to take place. The GRA explains that Moshe Rabbeinu came down and spoke to Klal 
Yisrael on the 11th day of Tishrei and he told them about the building of the Mishkan.  Klal Yisrael came 
and brought donations (ַּבּבֶֹקר ַּבּבֶֹקר) as the Posuk says in 36:3. So for 2 mornings they brought, which 
would be the 12th and 13th day of Tishrei on which the donations were brought. Then the Posuk says in 
36:7 ( ָהיְָתה ַדּיָם, וְַהְּמָלאָכה ) they had an adequate supply. On the 14th day they organized the preparing of 
the Mishkan and on the 15th day when the actual work of the preparation of the Mishkan took place the 
Shechina came down and from there we have our Yom Tov in Sukkos.  

So Moshe Rabbeinu knew that Sukkos had to be on the 15th day of Tishrei as it was already mentioned in 
Parshas Mishpatim and Parshas Ki Sisa. Moshe Rabbeinu knew that this would be set in motion. That 
there would be a 5 day order until such time as the beginning of the building of the Mishkan would come 
and when that building began the Shechina already came down. This is all in the GRA.  

Now one minute. There had to be a day of Shabbos somewhere in these 5 days. We know that Matan 
Torah (Shavuos) was on a Shabbos then Yom Kippur was on a Tuesday. So now the GRA’s Cheshbon 
works out beautifully. Moshe Rabbeinu came down on Wednesday, people donated Thursday and Friday, 
Shabbos was that unclear day of preparation, and Sunday was the 15th day of Tishrei when they began to 
build. Now we can see that Moshe Rabbeinu had to tell them about Shabbos because in order for 
everything to work the people would have had to bring all their donations before Shabbos. Moshe 
Rabbeinu called them together (he gathered them) and he said you know that there is such a thing as 
Shabbos. On Shabbos Melacha is Assur. You are not allowed to do any Melacha at all. Therefore, the 
people were Mizurazim to bring all of their donations before Shabbos would come. Since they brought 
everything before Shabbos it worked out that on Sunday they began the Mileches Hamishkan and that 
was the 15th day when it was necessary for the Anan to come down to correspond to the day that Moshe 
Rabbeinu knew would have to be Sukkos. So if we have this calendar image in our mind we can certainly 
have a better appreciation as the Torah Temimah says Al Pi Pshat regarding the commandment of 
Shabbos.  

An idea about Adar Rishon and Adar Sheini. As you know we are presently in the first Adar with Adar 
Sheini coming up. Which is the real Adar? Both in Rishonim and in Halacha we find that the real Adar is 
Adar Sheini. Tosafos in Maseches Nedarim, Rashi in Maseches Rosh Hashanah 15a, and Tosafos in 
Maseches Rosh Hashanah 19 all say that the real Adar is Adar Sheini. Adar Rishon the month that we are 
presently in is the month that is added to the year. That is why a Bar Mitzvah boy is Bar Mitzvah in the 
second Adar. A Yahrtzeit according to the Mechabeir is in the first Adar. Our custom is to keep a 
Yahrtzeit in the month that the person passed away. On the first Adar is based on the Rama. That is for a 
different reason. That is because we trust that the Neshama has its Aliyah in the 12th month since the 
previous Yahrtzeit and since the 12 months ends in Adar Rishon we keep the Yahrtzeit primarily in Adar 
Rishon although we have a custom to be Chosheish for the Mechabeir’s Shittah that is to have some 
observation in Adar Sheini as well. Be that as it may, the main Adar is the second Adar. The first Adar 
Rashi actually calls Shevat Hasheini. There are Halachik differences regarding Hilchos Nedarim where 



6 

 

the first Adar is considered to be the added month. That is a Halachik concept something which I am sure 
many people have heard discussed over this month.   

I would like to share with you Rav Tzaddok’s insight into the idea of the 2 Adars. Rav Tzaddok writes 
that it is a known concept that the 12 months of the year correspond to the 12 Shevatim. What happens 
when there is a 13th month? Well there are two ways of calculating the Shevatim. As you know, Yaakov 
Avinu had 12 sons but Yosef is sometimes counted as Menashe and Ephraim. Yosef corresponds to the 
month of Adar. The Mazal of Adar is Dagim. Yaakov used the Lashon of Dagim in Beraishis 48:16 ( וְיְִדּגּו
 When there are two Adars Menashe and Ephraim are Adar 1 and Adar 2. Logically, the first Adar .(ָלרֹב
should be the real one and the second Adar should be the added month. We find that Yosef thought that 
Menashe would be his primary son and Ephraim would be his secondary son so to speak. However, we 
find that Yaakov Avinu said a Chiddush. He said that Ephraim would be the primary son meaning the one 
who would be greater would be Ephraim and it was Ephraim who had the Koach to fight Amaleik. That is 
why in Adar Sheini which is Ephraim’s month is the month in which Purim is Chal. This is because it was 
Ephraim’s descendent Yehoshua who went to do battle with Amaleik.  

Says Rav Tzaddok, since the first month is Menashe and the second month is Ephraim, Menashe is the 
silent Koach of Shevet Yosef and the Koach B’poel, the actual Koach that came out into the world the 
energy that came out into the world was from Ephraim. Therefore, the main Adar is Adar Sheini just as 
the main Sheivet between the two is Ephraim. That is why it is the last month. The first one is the Koach 
of Menashe, which is acceptance. Accepting that despite being the Bechor, he lost the Cheilek 
Habechorah through no sin of his own to his brother and he nevertheless accepted it. The month of the 
Koach. It is a month which we have a Purim Koton. Not a Purim that is actually in practice but so to 
speak a Purim that is B’koach. So it is very interesting that the 2 months correspond appropriately and the 
idea that Adar Sheini is the main month you see in that the Koach of Menashe, the Koach of the younger 
one being stronger. Which when all is said and done is really the Koach of Yaakov Avinu of Klal Yisrael 
of the younger one overcoming Eisav and overcoming the older one. That is the special Koach of Adar 
Sheini which is to overcome. Adar Sheini by all rights should be the added month but Klal Yisrael seizes 
upon that type of Koach. That is the Koach of the Jewish people the Koach of those who can overcome 
even from a weaker point and become the Ikkur.  

The question of the week is: 35:27 ( וְַלחֶֹׁשן, ָלֵאפֹוד: וְֵאת ַאְבנֵי ַהִּמֻּלִאים, ֵאת ַאְבנֵי ַהּׁשַֹהם--וְַהּנְִׂשִאם ֵהִביאּו ) Rashi 
says ( ובמלאכת המשכן לא , נתן מה ראו נשיאים להתנדב בחנוכת המזבח בתחלה' אמר ר: והנשאם הביאו

כיון . חסירים אנו משלימין אותוומה שמ, אלא כך אמרו נשיאים יתנדבו צבור מה שמתנדבין, התנדבו בתחלה
הביאו את , אמרו נשיאים מה עלינו לעשות, והמלאכה היתה דים) שמות לו ז(שנאמר , שהשלימו צבור את הכל

ולפי שנתעצלו מתחלה נחסרה אות משמם והנשאם כתיב. לכך התנדבו בחנוכת המזבח תחלה', אבני השהם וגו ) 
that the Nesiim who were the last to donate for the Mishkan were the first to donate when it was time to 
donate for the Chanukas Hamizbaiach. Rashi says that Rav Nassan says what did the Nesiim see to 
understand that they should be first to donate for the Chanukas Hamizbaiach but for the Mileches 
Hamishkan thay weren’t first to donate?  

The way Rashi says when the Posuk says 36:7 ( ָהיְָתה ַדּיָם, וְַהְּמָלאָכה ) that all of the donations to the 
Mishkan were complete. The Nesiim said oh no! There is nothing for us to bring. I don’t understand. 
When it says ( ָהיְָתה ַדּיָם, וְַהְּמָלאָכה ) it means that everything was brought. If in fact the Avnei Shoam and 
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Avnei Miluim were not yet brought as Rashi says, at that time, the Nesiim said (מה עלינו לעשות) then 
Hakadosh Baruch Hu sent down the Avnei Shoam and Avnei Miluim. So what does it mean that 
( ָהיְָתה ַדּיָם, וְַהְּמָלאָכה ) everything was done? Not everything was done. There was still something missing. 
The Avnei Shoam and Avnei Miluim. Moshe Rabbeinu should have made an announcement that all is 
done except for one thing. Isn’t it strange ( ָהיְָתה ַדּיָם, וְַהְּמָלאָכה ) when it wasn’t? Tzorech Iyun.   
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