
Zera Shimshon
Parshas  Shemini

ֹּאֶמר ֶאל ַאֲהרֹן ַקח ְלָך ֵעגֶל ֶבּן ָבָּקר ְלַחָטּאת ְוַאיִל ְלעָֹלה ְתִּמיִמם ְוַהְקֵרב ִלְפנֵי יְדָֹוד:(ויקרא ט/ב) ַוי

And you should take a calf the son of cow for a chattas (Vayikra 9/2)

It is written in the Parsha (Vayikra 9/7), 
"And Moshe said to Aharon, "Go close to the 
mizbaiach (altar) and perform your chattas 
(sin offering) and your (olah) burnt offering, 
atoning for yourself and for the people, and 
perform the people's sacrifice, atoning for 
them, as Hashem has commanded." 

Rashi comments, "Go close to the mizbaiach:
(Moshe had to order Aharon to do so,) 
because Aharon was bashful and afraid to 
approach (the mizbaiach). So Moshe said to 
him: “Why are you ashamed? For  this you 
have been chosen!”

Zera Shimshon asks what did Moshe mean 
when he said, "for this you (Aharon) have 
been chosen?" For what reason?

He answers that Aharon really didn't sin with 
the Golden Calf but he intended to do 
a mitzvah!

How is this?

When Moshe didn't come down from Har 
Sinai at the time that they expected him to, 
the people came to Aharon and asked him to 
build for them an idol. 

Chazal teach us that the sin of serving an 
Avodah Zarah is different from other sins. In 
all other sins, a person doesn't transgress that 
sin until he physically transgresses them. 
However concerning Avodah Zarah merely 
thinking to serve an Avodah Zarah is already 
a sin even without actually serving it. 

Therefore, when Bnei Yisroel simply asked 
Aharon to make an Avodah Zarah for them 
they already sinned. Aharon therefore held 
that because of this it would be harmful 
for Bnei Yisroel to receive the Torah. 
The Torah cannot rest in such an 
environment (minds full of thoughts 
of Avodah Zora) and the mitzvahs that we 

would do would have a bad effect on us and 
cause us to do many many more sins. It could
cause damage to such a degree that 
repentance wouldn't even be possible!

Aharon also understood that the people 
themselves, however, felt that since they 
didn't DO anything wrong, (they only 
thought to worship the idol) then they would 
(mistakingly) feel that there is no reason for 
them to do teshuva.

Aharon therefore helped them to build the 
calf for two reasons. Firstly in order for them 
to realize how wrong they actually were in 
order that they would subsequently do 
proper teshuva. And secondly, in order that 
they would be embarrassed of what they did 
and the embarrassment itself would help their
atonement.

According to this, explains Zera Shimshon, 
when Moshe saw that Aharon was 
embarrassed to bring the korbonos for Bnei 
Yisroel he reasoned that the cause of his 
embarrassment was because Aharon felt that 
he actually sinned by helping them to build 
the Golden Calf. 

Moshe replied, that on the contrary, there is 
no reason to be embarrassed for your 
(Aharon's) part in the incident of the Golden 
Calf because you didn't really sin. 

On the contrary, the reason that you were 
chosen to be the Cohain Gadol was 
specifically because of what you did with the 
Golden Calf. Moshe told Aharon that since 
his intent was in order that Bnei Yisroel 
would repent and have atonement from 
Hashem for what they did, THEREFORE, 
midah knegged midah he was chosen to be 
the one who through him  Bnei Yisroel would
have atonement in all generations. 
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-----------------------------------------2--------------------------------
ֹּאַכל אֹוָתם ַויָֻּמתּו ִלְפנֵי יְדָֹוד: (ויקרא י/ב) ַוֵתֵּצא ֵאׁש ִמִלְּפנֵי יְדָֹוד ַות

And fire went forth from before Hashem and consumed them (Nadav and Avihu, the sons of 

Aharon), and they died before Hashem. (Vayikra 10/2)

On the possuk After the death of Aharon's
two children..." the Medrash comments, "(It
is written in another possuk (Bamidbar 3/3))
'and they (Nodov and Avihu the sons of
Aharon) didn't have children' (we can deduce
from this that ) if they would have had chil-
dren then those children would have been
chosen before Eliezer and Itamar (to become
Cohanim). (We learn from this, the Medrash
continues) that whoever is first in line to in-
herit is also first in line to take over the de-
ceased's position of honor (on condition,) that
he fulfills the place of the deceased (i.e. he
keeps the mitzvos like his father did).

Zera Shimshon asks how does the Medrash
deduce from the above possuk the condition
that only an heir who fulfills the place of the
deceased inherits his position of honor?
Seemingly, we only see in the possuk that
any son inherits his father position!

He answers this question in light of another
seemingly difficult Medrash. Rebbi
Yochanon in the name of Rebbi Levi said
"Nadav and Avihu died because they didn't
have any children. Abba Channan said, 'Be-
cause they weren't married'. 

Zera Shimshon posits that Rebbi Yochanon
cannot mean that being childless was the di-
rect cause for their punishment. How can
they be held responsible for something that is
not in their hands?

Rather Rebbi Yochanon means that their be-
ing childless when they were alive was a
result of their dying and that their dying was
not a punishment at all! How is this?

The Medrash says that Dovid HaMelech
prayed to Hashem that if his children will not
go in the ways of Hashem and they will do
things that will make Hashem angry, then
Hashem should make him childless. In other
words, Dovid's love of Hashem was so great
that he did not want to bring into this world
children who would anger the Master of the
World. From this Medrash we learn that
Hashem does a chessed with tzaddikim and,
when Hashem sees that they will have "bad"
children, then He makes them childless.

Therefore, Zera Shimshon explains, the direct
cause of their death was, as Rashi explains in
our parsha, in order to sanctify Hashem's
name. Hashem chose Nadav and Avihu to be
the agents for this because of their greatness
and not as a punishment. (Rashi explains that
Moshe held that they were even greater than
him and Aharon!) 

Moshe therefore reasoned that since Nadav
and Avihu were such tzaddikim it must be that
the reason that they were childless was be-
cause Hashem knew that their children would
not go in their righteous way. From this we
can deduce that if they would have had chil-
dren then these children would have been
tzaddikim and they would have inherited
Aharon's position. 

The Medrash therefore deduces from this that
only children who are great like their fathers
inherit their position (e.g. the children of Na-
dav and Avihu if they would have children).
However children who are not great like their
father do not.
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----------------------------------------3--------------------------------
ֹּאַכל אֹוָתם ַויָֻּמתּו ִלְפנֵי יְדָֹוד: (ויקרא י/ב) ַוֵתֵּצא ֵאׁש ִמִלְּפנֵי יְדָֹוד ַות

And fire went forth from before Hashem and consumed them (Nadav and Avihu, the sons of

Aharon), and they died before Hashem. (Vayikra 10/2)

The Medrash says that at the time that the 
sons of Aharon were burnt the malachim ar-
gued before Hashem, "why did You split the 
Yam Suf for them when they left Mitzray-
im.The burnt ones (the sons of Aharon who 
were punished) demanded from Hashem 
(Eichah 5/21), "Bring us back to You and we 
will return".

Zera Shimshon asks that this Medrash is 
almost completely cryptic! How is the split-
ting of Yam Suf even mildly connected with 
the death of Aharon's sons?  And what does 
the demand of Nadav and Avihu, "Bring us 
back to You and we will return" have to do 
with anything?

Zera Shimshon introduces four points in or-
der to explain this Medrash. 

1)  The death of Aharon's children was a pun-
ishment to Aharon for his part in the incident 
of the Golden Calf (as Rashi explains on the 
possuk (Devarim 1/37), "And Hashem was 
angry with Aharon at that time to destroy 
him.)

2) The Medrash says that his sin was that he 
caused Bnei Yisroel to deliberately sin 
(mayzid) and not only accidentally sin 
(shogaig). To quote the Medrash, "This is the
meaning of the possuk, "Hatred brings on 
quarrel"- The hatred that Aharon aroused be-
tween Yisroel and their Father in Heaven (at 
the time of the Golden Calf) brings on them 
harsh punishments. This teaches us that 
Aharon took their sacrifice (that they pre-
pared to sacrifice to the Golden Calf), 
smashed it in front of them, and said to them,
"Look, your idol is worthless!" (i.e. it can't 
even protect the sacrifices that people bring 
to it.) This is the meaning of what Moshe said
to Aharon, 'What did the people do to you 
that you brought upon them a great sin?' It 
would have been better if they would have 

been judged as shogaig (a mistake or acci-
dent) and not as a mayzid (deliberate)."

3) It is written in the Gemoro in Avodah Zora
(4b) that according to the level that Bnei Yis-
roel were at that time, it wasn't suitable for 
them to sin at the Golden Calf. It only hap-
pened in order to give hope for baalei teshu-
va in future generations. (If future genera-
tions will sin they will not feel that the 
situation is irreversible. They will reason that
if the great generation of the Midbar sinned 
and were able to do teshuva so can we.)

4) The Medrash Yalkut Shimoni writes that 
when Bnei Yisroel went through Yam Suf the 
Malach Samech'Mem complained to Hashem 
that since Bnei Yisroel worshiped Avodah 
Zoro in Mitzrayim, how can Hashem make 
for them miracles and let them cross through 
the Yam unharmed? When the Malach of the 
Yam heard this argument he started to drown 
them! Hashem immediately responded and 
said, "Fool! They only served idols in 
Mitzrayim because of the tremendously 
brutal servitude that affected their thinking! 
Should I judge their sins that they did 
shogaig as if they did them deliberately?

With these four points in mind we can now 
understand the Medrash. 

At the time that Hashem punished Aharon 
(by the death of his two of his children), the 
melachim complained to Hashem that Aharon
doesn't deserve to get punished. Their logic: 
Hashem split the Yam Suf for Bnei Yisroel 
even though that they sinned and served idols
in Mitzrayim. The reason for this (like the 
Medrash above explains) must be because 
there is a huge difference between a sin done 
maliciously  (mayzid) and a sin done not ma-
liciously   (shogaig). Since they worshipped 
the Golden Calf only to show future genera-
tions that it is possible to do teshuva and this 
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lesson would not be learned if they sinned by
shogaig (because such a sin is not so severe). 
Therefore there is no reason to punish 
Aharon for him causing them to mayzid! He 
only helped carry out Hashem's Divine 
intentions!

The deceased brothers gave another argu-
ment why they didn't deserve to be punished 
(for their father's sin). They argued that if 
there would never have been the incident of 
the Golden Calf then future generations 
would think, mistakingly, that it is not possi-
ble to do teshuva on public sins. Therefore if 
in the future Clal Yisroel would sin, they 
would not do teshuva and it  would be con-
sidered only shogaig and not intentional 
(since they didn't know that it was at all pos-
sible to do teshuva).

Therefore, they argued, that the incident of 
the Golden Calf caused people (future gener-

ations) to be mayzid (because they now know
that they can do teshuva) regardless of 
Aharon's part in the incident! What then did 
Aharon really do and why did he deserve to 
be punished?

The answer to this question has to be that 
even if we would not know that we could do 
teshuva, Hashem would orchestrate events 
that would cause us to do teshuva. Therefore 
without Aharon the Golden Calf did not 
cause us to sin mayzid and consequently 
Aharon deserves to be punished. 

This is the meaning of them quoting the pos-
suk, "Hashem make us return and we will re-
turn to You." They were saying that if 
Hashem will make us return to Him (as op-
posed to us starting the teshuva process) then 
their father Aharon sinned and they therefore 
will accept upon themselves their 
punishment!

HaRav Shimshon Nachmaini, author of Zera Shimshon lived in Italy about 300 years ago in the time of the Or

HaChaim HaKodesh.

The Chida writes that he was a great Mekubal and wrote many sefarim including sefarim about " practical
kabbolo" but asked that all of his sefarim be buried after he passes away except for Zera Shimshon and Niflaos
Shimshon on Avos.

He had one child who died in his lifetime (hence the name "Zera Shimshon") and in the preface he promises for
people who learn his sefarim after he dies “... And your eyes will see children and grandchildren like the
offshoots of an olive tree around your tables, wise and understanding with houses filled with all manner of good
things… and wealth and honor……”

These d’vrai Torah are dedicated to Esther Yenta Bas Chana Chassia. In the
merit of the learning Zera Shimshon’s divrai Torah, Hashem should answer her
prayers and she should quickly find her proper match along with all the other
members of Clal Yisroel who are also looking for their zivug hagun.
If you are interested in buying your own copy of the Hebrew version of Zera
Shimshon
Call 05271-66-450 in Eretz Yisroel 
or
347-496-5657 in the U.S.A. 
You can now  HEAR shiurim of Zera Shimshon on Kol Halashon:
In E. Yisroel: 073-2951-727 or 03-617-1111 and then press 1,1,3,24
In U.S.A. (718) 395-2440 and then press 2,6,4,24
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