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On the auspiciously approaching Shabbas Kodesh, the last 
Shabbas of this year prior to Rosh HaShanah, we read the 
double-parsha Nitzavim-Vayeilech.  It is fitting that we establish 
a connection between the two parshas and connect them 
with the upcoming Rosh HaShanah. Let us focus on the word 
“hayom”—“the day” or “today”—employed by Moshe Rabeinu 
at the beginning of this double-parsha.  

The opening passuk of parshas Nitzavim reads (Devarim 
זקניכם :(9 ,29 שבטיכם  ראשיכם  אלקיכם  ה’  לפני  כולכם  ‘היום’  נצבים   “אתם 

ישראל” איש  כל   ,you are standing today, all of you --ושוטריכם 
before Hashem, your G-d:  Your heads, your tribes, your 
elders and your officers—all the men of Yisrael. In similar 
fashion, parshas Vayeilech opens (ibid. 31, 1): וילך משה וידבר את“ 

 הדברים האלה אל כל ישראל, ויאמר אליהם בן מאה ועשרים שנה אנכי ‘היום’ לא

 Moshe went and spoke these words to all—אוכל עוד לצאת ולבוא”
of Yisrael.  He said to them, “I am one hundred and twenty 
years old today; I can no longer go out and come in. 

Note that both of these pesukim employ the term “hayom.”  
Many of our sacred sefarim—including the Maor Einayim, Zera 
Kodesh, Ohr HaMeir, Arvei Nachal, Maor V’Shemesh, Tiferet 
Shlomo, Yismach Moshe, and others—interpret this as an 
allusion to Rosh HaShanah.  For, regarding the passuk (Iyov 
1, 6), the Zohar hakadosh teaches us:  ויהי היום ויבואו בני האלהים“ 

ויהי היום דא ראש השנה דקוב”ה קאים ויבוא גם השטן בתוכם,   להתייצב על ה’ 

 ,the day,” refers to Rosh HaShanah“ ,״היום״ the term—למידן עלמא”
the day on which HKB”H comes to judge the world.  

This then is the interpretation of the passuk:  אתם נצבים היום“ 

 ,namely Rosh HaShanah ,״היום״ ,On this day   .כולכם לפני ה’ אלקיכם”
all of creation stands (״נצבים״) before HKB”H and are held 

accountable for all of their actions.  However, there is one 
condition: ”ישראל איש  כל  ושוטריכם  זקניכם  שבטיכם   Yisrael—“ראשיכם 
must stand united, because unity is an amazing segulah for 
diminishing the force “din.”  

The Response of the Melech HaMashiach 
regarding “HaYom”

I was struck by a fascinating idea regarding the practical 
significance of referring to Rosh HaShanah as “hayom.”  Now, 
we have learned in the Gemara (Sanhedrin 98a) that Rabbi 
Yehoshua ben Levi encounters Mashiach and asks him:  לאימת“ 

 when are you coming to redeem Yisrael?  Mashiach — אתי מר”
replies that he will come today:  ”היום“.  When the day passes 
and Mashiach fails to arrive, Rabbi Yehoshua ben Levi goes to 
Eliyahu HaNavi and complains that Mashiach had lied to him.  
Eliyahu explains that what Mashiach meant to say was that he 
would come (Tehillim 95, 7): ”היום אם בקולו תשמעו“--even today, if 
Yisrael would only heed the words of HKB”H.

We must endeavor to comprehend Mashiach’s misleading 
response.  By answering that he would come “hayom,” Rabbi 
Yehoshua ben Levi mistakenly believed that he would come 
that very same day.  So, when he failed to arrive as anticipated, 
he was forced to seek clarification from Eliyahu HaNavi, who 
is designated to herald in the geulah.  Seemingly, Mashiach 
himself could have answered immediately: ”היום אם בקולו תשמעו“-
-even today, if you will but hearken to His voice—thereby 
eliminating any confusion.  

Let us attempt to justify the response of the righteous 
Melech HaMashiach, who will arrive shortly.  He intentionally 
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did not answer Rabbi Yehoshua ben Levi: “Even today, if you 
will but hearken to His voice,” because then there would 
be no chiddush in his response.  After all, it is obvious that if 
Yisrael observe all the precepts of the Torah, they will merit 
redemption from galus.  Therefore, he intentionally answered 
that he would come “hayom.”  He wanted Rabbi Yehoshua ben 
Levi to deduce the specific implication of the word “hayom” 
that we will address in this essay, with Hashem’s help.  

Every Single Day Should Be Viewed 
 as if It Was the First Day

We will begin our enlightening journey by referring to a 
passuk related to the epic events surrounding Matan Torah on 
Har Sinai (Shemos 19, 1): בחודש השלישי לצאת בני ישראל מארץ מצרים“ 

 in the third month from the exodus of --ביום הזה באו מדבר סיני”
Bnei Yisrael from the land of Mitzrayim, on this day, they 
arrived at Midbar Sinai.  Rashi comments: The Torah only 
needed to say “on that day.”  So, what is the significance of 
“on this day”?  That the words of Torah should be new to 
you--as if it was given today.  This teaches us that it is our 
obligation to feel the novelty of the Torah on a daily basis, as if 
we had just received it.  

The importance of serving Hashem in the sense of ”היום“ 
should be apparent to us from the first two parshiyos of Krias 
Shema that we recite adoringly twice daily, morning and night.  
In the first passage, it states (Devarim 6, 6): האלה הדברים   “והיו 

 and these words that I command --אשר אנכי מצוך ‘היום’ על לבבך”
you “today” shall be upon your heart.  Here Rashi comments: 
They should not be in your eyes like an old edict to which 
a person does not attach importance, but rather like a new 
one, towards which everyone runs.  Similarly, in the second 
passage it states (ibid. 11, 13): והיה אם שמוע תשמעו אל מצוותי אשר“ 

׳היום׳” אתכם  מצוה   and it will be that if you thoroughly—אנכי 
heed My commandments that I command you “today.”  Here 
Rashi comments: That they should be as new to you as if you 
heard them on that very same day.  

Let us suggest a rationale as to why HKB”H repeated this 
vital lesson conveyed by the term ”היום“ in both parshiyos of 
Krias Shema.  We have learned in the Mishnah (Berachos 13a): 
שמים מלכות  עול  עליו  שיקבל  כדי  שמוע,  אם  לוהיה  שמע  פרשת  קדמה   “למה 

מצוות” עול  עליו  מקבל  כך  ואחר   why does the passage of—תחילה 
 So, that a person  ?״והיה אם שמוע״ precede the passage of ״שמע״
will first accept upon himself the yoke of the sovereignty 

of Heaven and afterwards accept upon himself the yoke of 
mitzvos.  This explains very nicely why HKB”H repeated the 
vital lesson implied by ”היום“ both in the passage of accepting 
the yoke of “malchus shamayim” and in the passage of accepting 
the yoke of mitzvos.  Both must be accepted anew on a daily 
basis, as if they were given “היום”.  

With this understanding, we can appreciate why HKB”H 
commanded us to recite Krias Shema twice daily adoringly, in 
Arvis and Shacharis, when we go to sleep and when we rise.  He 
intended to instill in us the notion every night, when we go to 
sleep and part from the passing day, that it is our goal to arise 
tomorrow morning revitalized to serve Hashem.  This is the 
concept of “היום”; it should always seem as if we received the 
Torah “today.”  For this same reason, we recite it again when 
we rise—to reinforce the notion of “היום”—to serve Hashem 
throughout the new day with renewed enthusiasm.  

Creation Is Renewed Constantly on a Daily Basis

It is with great pleasure that we can apply this concept to 
interpret the passuk (Devarim 4, 4): אלקיכם בה’  הדבקים   “ואתם 

 but you who cling to Hashem, your G-d, are -- חיים כולכם היום”
all alive today.  First, however, let us focus on the words we 
recite every morning in Shacharis (Birchas Yotzer Ohr): המחדש“ 

בראשית” מעשה  תמיד  יום  בכל   ,He renews in His goodness—בטובו 
each day, constantly, the work of creation.  It behooves us to 
explain why it is necessary for HKB”H to renew creation on a 
daily basis.  Without a doubt, He can sustain all of creation, in 
keeping with the passuk (Nechemiah 9, 6): ”ואתה מחיה את כולם“- 
and You sustain them all -- without renewing it daily.  

It appears that we can explain the matter based on the 
Gemara’s (Shabbas 133b) elucidation of the passuk (Shemos 
חנון :(2 ,15 הוא  מה  לו,  דומה  הוי  ואנוהו,  אומר  שאול  אבא   - ואנוהו  אלי   “זה 

—“זה אלי ואנוהו” :Apropos the passuk  ורחום, אף אתה היה חנון ורחום”.
this is my G-d and I will beautify Him (“v’anveihu”), Abba 
Shaul says: “V’anveihu” implies that we should emulate 
Him.  Just as He is gracious and compassionate, you should 
also be gracious and compassionate.  According to Rashi, the 
word “v’anveihu” is a contraction of “ani” and “hu,” suggesting 
that I should make myself like Him and adopt His qualities.  
Accordingly, we can suggest that this is why HKB”H graciously 
renews creation every day, constantly.  Thus, we can learn 
from Him to adopt His qualities and serve Him every day with 
renewed vigor, in keeping with the notion of ”היום“.  In other 
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words, every day will be new and fresh, like the day on which 
we received the Torah.  

Now, we can apply this understanding to the passuk: ואתם“ 

 ,If we truly want to cling to Hashem, our G-d  .הדבקים בה’ אלקיכם”
Who renews creation on a daily basis, the recommendation is: 
 we should emulate Him by living a life of Torah—“חיים כולכם היום”
that typifies the notion of ”היום“. Live every, single day as if you 
just received the Torah today.  

The Incredible Voice of Matan Torah Reverberates 
throughout the Universe

It is worthwhile adding a precious point to this concept that 
HKB”H renews creation daily.  For, we find that HKB”H Himself 
fulfills this notion of “היום”; He renews Matan Torah for Yisrael 
day in and day out.  As it is written in parshas Vaeschanan 
(Devarim 5, 19): את הדברים האלה דיבר ה’ אל כל קהלכם בהר מתוך האש“ 

יסף” ולא  גדול  קול  והערפל   these words Hashem spoke to --הענן 
your entire congregation on the mountain, from the midst 
of the fire, the cloud and the fog—a powerful voice that was 
never-ending.  Rashi interprets the end of this passuk as the 
Targum does:  ”ולא פסק  a powerful voice that does not—“קל רב 
cease.  We learn from here that Hashem’s voice that Yisrael 
heard at the time of Matan Torah is eternal and does not cease 
even for a single moment.  The words of HKB”H are eternal and 
constant throughout every generation.  

So, let us endeavor to explain why HKB”H sounds the words 
of Torah nonstop.  In our current discussion, we have explained 
that HKB”H wants us to study Torah daily in keeping with the 
notion of ”היום“—as if it was given to us that day.  Therefore, 
He initiated an incredible, powerful voice at Matan Torah 
that would reverberate throughout the space of the universe 
continuously without cease.  Thus, Matan Torah is renewed on 
a daily basis.  As a result, we are able to emulate His example 
and study Torah as if it were given today.  

With this in mind, we can appreciate the explanation of the 
Turei Zahav (O.C. 47, 5) regarding the formula of the berachah 
recited before studying Torah: ”נותן התורה“, which was instituted 
in the present tense—as opposed to  ”נתן התורה“, in the past tense.  
He writes that this indicates that the Almighty gives us His Torah 
constantly, every day.  Therefore, when we study it, He presents 
us with new insights and interpretations continually.  

Based on what we have learned, this very same phenomenal 
“powerful voice that never ceases” continues to reverberate 
throughout the universe.  As a result, anyone who toils in the 
study of Torah is privileged to perceive the voice of Matan 
Torah, just like on the day it was given.  This explains very 
nicely how it is possible to fulfill the precepts of the Torah 
every day as if they were just given today.  After all, the Torah is 
indeed given to Yisrael on a daily basis via that powerful voice 
that never ceases.

HKB”H Renews Creation Daily through Novel 
Interpretations of the Torah

Thus, we have learned that just as HKB”H renews creations 
daily, in similar fashion, He renews the giving of the Torah to 
Yisrael daily.  In truth, both things are intimately related.  For, 
we have learned in the Midrash (B.R. 1, 1): היה הקב”ה מביט בתורה“ 

 HKB”H would look in the Torah and create—ובורא את העולם”
the world; in other words, the Torah was His blueprint for 
creation.  Hence, the esteemed Rabbi of Apta writes in Ohev 
Yisrael (Toldos) that just as HKB”H created the world by means 
of the Torah; likewise, He graciously renews creation daily and 
constantly by means of the renewal of the Torah.  

This explains very nicely the precise formula: המחדש בטובו“ 

 based on the statement in the Gemara בכל יום תמיד מעשה בראשית”
(Berachos 5a): ”תורה אלא  טוב   there is no “tov” (“good”)—“אין 
other than Torah.  So, when we say: ”המחדש בטובו“—He renews 
with His “goodness”—we are referring to the Torah, which is 
called ”טוב“.  It is specifically with that “tov” that HKB”H renews 
creation every day, continually.  Thus, we have demonstrated 
quite clearly that the daily renewal of creation and the daily 
renewal of Matan Torah are intimately related to one another.  

It is with great pleasure that we can now comprehend 
HKB”H’s request from us in the first passage of Krias Shema: 
 HKB”H specifically  .“והיו הדברים האלה אשר אנכי מצוך היום על לבבך”
employs the term ”היום“, indicating that He Himself, so to speak, 
fulfills the notion of “היום”.  For, He commands us to abide by the 
precepts of the Torah anew, on a daily basis, via the phenomenal 
voice of Matan Torah that never ceases.  Therefore, it behooves 
us to take care to emulate His ways and serve Hashem according 
to the implication and dictates of “היום”.  

This then is also the meaning of that which is written in the 
second passage of Krias Shema: ”והיה אם שמוע תשמעו אל מצוותי“.  You 
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should hearken to hear the powerful voice of Matan Torah that 
never ceases to transmit My mitzvos to you; אשר אנכי מצוה אתכם“ 

 that I transmit to you Myself every day, in keeping with the—היום”
notion of ”היום“.  Therefore, I request that You follow this example 
and also serve HKB”H with renewed vigor and attitude.  

The Yetzer HaRa Has Seven Names  
Corresponding to the Seven Days of Creation

Based on what we have learned, we can now interpret the 
following Gemara (Succah 52a) in a new light: שבעה שמות יש לו“ 

קראו שלמה  טמא...  קראו  דוד  ערל...  קראו  משה  רע...  קראו  הקב”ה  הרע,   ליצר 

צפוני” קראו  יואל  אבן...  קראו  יחזקאל  מכשול...  קראו  ישעיה   the --שונא... 
Gemara lists the seven names of the yetzer hara as they were 
given by HKB”H, Moshe, David, Shlomo, Yeshayah, Yechezkel and 
Yoel.  According to the Maharsha (ibid.), the Gemara is informing 
us that the yetzer hara has seven evil forces corresponding to 
the seven days of creation.  

Let us elaborate.  While it is true that we must serve Hashem 
with renewed vigor every, single day; however, we know that all 
of time is divided up into the seven days of the week.  The seven 
days of the week correspond to the seven midos with which we 
must serve Hashem.  They are: ,יסוד הוד,  נצח,  תפארת,  גבורה,   חסד, 

 Thus, if we serve Hashem according to the paradigm of  .מלכות
  .we revitalize the seven midos from week to week ,“היום”

The yetzer hara, who has seven appellations, utilizes its 
seven evil forces to prevent this from happening.  It attempts 
to cool down and curb our enthusiasm; so that we do not serve 
Hashem during the seven weekdays with renewed enthusiasm.  
To combat the yetzer hara, we must adopt its own tactics, as 
per the passuk (Tehillim 119, 98): ”מאויבי תחכמני מצוותיך“—Your 
mitzvos make me wiser than my enemies.  Just as it renews and 
reinforces its evil forces daily, throughout the seven weekdays; 
we must follow suit, renewing our efforts to serve Hashem 
with the seven midos on each of the seven weekdays.  Shlomo 
HaMelech expresses this as follows (Mishlei 24, 16): כי שבע יפול“ 

 though the tzaddik may fall seven times, he will—צדיק וקם”
rise.  Although the yetzer may drag a person down seven times 
during the seven weekdays, attempting to introduce a sense of 
apathy and tedium into his service of Hashem ; nevertheless, 
that person should reinforce his efforts by rising each and every 
day to serve Hashem with renewed vigor.  

We can suggest that this is the message Moshe Rabeinu 
conveyed to Yisrael when he said: ”בן מאה ועשרים שנה אנכי היום“—I 
am one hundred and twenty years old “today.”  In other 
words, I served Hashem with renewed vigor every day of my 
one hundred and twenty years, in keeping with the notion of 
 Rashi alludes to this fact quite eloquently: “Today” the  .“היום”
complement of my days and years has been completed.  On 
this day I was born; on this day I will die.  In other words, 
every day of my life exemplified the ideal of ”היום“.  Then he 
proceeds to elaborate: Every day, I felt as if “on this day I was 
born” anew, and as if “on this day I will die”—for I have served 
Hashem to my utmost.  Therefore, I need to serve Hashem 
“today” with all of my renewed vigor.  

To Hear the Sound of the Shofar of Matan Torah

Following this line of reasoning, we can now explain why 
Rosh HaShanah is called ”היום“.  On every Rosh HaShanah, the 
day representing the pinnacle of creation, HKB”H renews the 
creation.  Similarly, He renews the individual lives of all living 
creatures, who pass before Him individually, one by one, as we 
recite in our tefilot: ”אבינו מלכנו חדש עלינו שנה טובה“—Our Father, 
our King, renew for us a good year.  However, we have a 
fundamental principle (Megillah 12b): במדה שאדם מודד בה מודדין“ 

 in the manner a person deals with others, so will Hashem --לו”
deal with him.  Therefore, HKB”H judges Yisrael first; for, it was 
for them that the world was created.  Did they serve Hashem 
enthusiastically with renewed vigor in keeping with the notion 
of ”היום“?  If so, then they deserve “midah k’neged midah” to 
have HKB”H renew creation.  

This then is the implication of the passuk (Iyov 1, 6): ויהי“ 

 It happened--היום ויבואו בני האלהים להתייצב על ה’ ויבוא גם השטן בתוכם”
on that day:  The angels came to stand before Hashem, 
and the Satan, too, came among them.  The Zohar hakadosh 
interprets this passuk as a reference to Rosh HaShanah--
  .As explained, the Satan comes as the chief prosecutor  .”היום”
He is referred to appropriately as ”וכסיל זקן   an old and—“מלך 
foolish king—because he wants a Jew to relate to the service 
of Hashem as old and trivial rather than new and exciting.  It 
is for this reason that he prosecutes Yisrael, accusing them of 
not serving Hashem with renewed vitality.  As such, they do not 
deserve to have HKB”H bestow upon them a new year that is 
good and sweet.  
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Now, HKB”H attests to the fact (Bereishis 8, 21): לב יצר   “כי 

מנעוריו” רע   because the yetzer of man’s heart is evil --האדם 
from his youth.  Additionally, we have learned in the Gemara 
(Berachos 17a) that at the conclusion of Shemoneh Esreh, Rabbi 
Alexandri would utter the following prayer: גלוי העולמים   “רבון 

 וידוע לפניך שרצוננו לעשות רצונך, ומי מעכב, שאור שבעיסה ושעבוד מלכויות.

 Master  יהי רצון לפניך שתצילנו מידם, ונשוב לעשות חוקי רצונך בלבב שלם”.
of the Universe, it is revealed and apparent to You that it 
is our will to act according to Your will.  Who prevents us 
from doing so?  The yeast in the dough (namely, the yetzer 
hara) and the tyranny of foreign regimes.  May it be Your 
will to rescue us from their hands, so that we can resume 
performing the statutes of Your will wholeheartedly.  

To overcome these obstacles, HKB”H, in His infinite mercy 
and kindness, decreed (Bamidbar 29, 1): ”לכם יהיה  תרועה  -“יום 
- it shall be a day of shofar-blowing for you.  As the Zohar 
hakadosh (Vayeishev 190a) explains, the blowing of the shofar 
is a magnificent tool for withstanding the accusations of the 
Satan.  Specifically, as we have discussed, it affords us a tikun 
for not having served Hashem all year long with renewed vigor, 
in keeping with the notion of ”היום“.  

This relates nicely to what Rabeinu Sa’adiah Gaon writes 
concerning the reasons for the mitzvah of blowing shofar.  
Among the ten reasons he provides, the third is: להזכירנו“ 

ונקבל על עצמנו  מעמד הר סיני שנאמר בו )שמות יט-טז( וקול שופר חזק מאד, 

ונשמע” נעשה  עצמם  על  אבותינו  שקיבלו   to remind us of the—מה 
revelation of Har Sinai--of which it was said (Shemos 19, 
16): “And the sound of the shofar was very powerful”—and 
to accept upon ourselves that which our ancestors accepted 
upon themselves—“na’aseh v’nishma.”  In other words, the 
purpose of blowing the shofar is to awaken in us the revelation 
of Matan Torah.  

In light of our current discussion, this refers to awakening 
anew the sound of the shofar from Matan Torah that is renewed 
daily.  This explains very nicely the formula of the berachah 
instituted by our blessed sages associated with the mitzvah of 
blowing shofar: ”שופר קול   emphasizing hearing.  This—“לשמוע 
indicates that the purpose of the mitzvah is to hear the sound 
of the shofar of Matan Torah that continues and gets louder, 
consistent with the Torah’s description: ”קול גדול ולא פסק“.  

Let us add an important point based on what the Rambam 
writes (Hilchos Teshuvah 3, 4): אף על פי שתקיעת שופר בראש השנה“ 

 גזירת הכתוב, רמז יש בו, כלומר עורו ישנים משנתכם ונרדמים הקיצו מתרדמתכם,

בוראכם.” וזכרו  בתשובה  וחזרו  במעשיכם   Even though the וחיפשו 
sounding of the shofar on Rosh HaShanah is a decree from 
the Torah, it contains an allusion. It is as if it [the shofar’s 
call] is saying: “Wake up you sleepy ones from your sleep 
and you who slumber, arise. Inspect your deeds, repent, 
remember your Creator.”  He teaches us that the mitzvah of 
blowing shofar is designed to arouse us to perform teshuvah.  

Based on our current discussion, the Rambam is teaching us 
that the sounding of the shofar is urging us: ”עורו ישנים משנתכם“—
to wake up from our spiritual slumber and our apathetic, ho-
hum attitude.  This is the message conveyed by the elucidation 
in the Midrash (V.R. 29, 6) related to the passuk (Tehillim 81, 
 “תקעו בחודש שופר, בחודש זה תחדשו מעשיכם, בשופר, בחודש הזה שפרו :(4

 blow the shofar at the beginning of the month (the“—מעשיכם”
renewal of the moon); in this month refresh your deeds with 
the shofar; in this month, improve your deeds.  [Translator’s 
note: The word ״שופר״ is related to the word ״שפרו״, meaning to 
improve or beautify.]

The Word “היום” Is Uttered Seven Times  
at the Conclusion of the Mussaf Services  

of the High Holidays

It gives me great pleasure to provide a rationale for a beloved 
minhag of ours, based on what we have just learned.  Based on 
the teachings of Rabbi Elazar Rokeiach, one of the Tosafists, we 
have adopted the practice to utter the word “היום” seven times 
at the conclusion of the Mussaf Service on Rosh HaShanah and 
Yom HaKippurim.  Corresponding to the seven words in the 
passuk: ”היום כולכם  חיים  אלקיכם  בה’  הדבקים   but you who --“ואתם 
cling to Hashem, your G-d, are all alive today—we say: היום“ 

 תאמצנו. היום תברכנו. היום תגדלנו. היום תדרשנו לטובה. היום תשמע שוועתנו.

היום תקבל ברחמים וברצון את תפלתנו. היום תתמכנו בימין צדקך”.

So, let us suggest an explanation.  Thus, we are praying to 
rectify seven times “היום” corresponding to the seven days of the 
week that we should have served Hashem with fresh attitudes 
and vitality.  For, that is the message conveyed by the passuk: 
 It behooves us to adopt  .“ואתם הדבקים בה’ אלקיכם חיים כולכם היום”
and adhere to the midos of HKB”H, Who renews creation on a 
daily basis, continually.  Therefore, this passuk contains seven 
words, corresponding to the seven aspects of “היום” associated 
with the seven days of the week.  
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We now have cause to rejoice; for this enlightens us with 
regards to the dialogue between Rabbi Yehoshua ben Levi and 
Mashiach.  The former asked: “When are you coming to redeem 
Yisrael?”  The latter replied: “Hayom.”  He did not explain his 
meaning explicitly as Eliyahu HaNavi did subsequently: “Even 
today, if you will but hearken to His voice.”  For, the purpose 
of the coming of Mashiach is to revitalize all of creation to adopt 
the new way of life of Olam HaBa.  There is a precondition, 
however: ”היום אם בקולו תשמעו“—that we serve Hashem every day 
in galus with renewed vigor, in keeping with ”היום“.  Therefore, 
Mashiach chose to answer simply: “Hayom.”  He wanted us 
to understand what is demanded of us—to serve Hashem 
according to the notion of “Hayom.”  

This then is the way to interpret our opening passuk: אתם“ 

אלקיכם” ה’  לפני  כולכם  ‘היום’   On Rosh HaShanah—referred  .נצבים 
to as ”היום“—we must make amends for our failure to serve 
Hashem with fresh, new attitudes daily, during the past year, in 
keeping with the passuk: ”ואתם הדבקים בה’ אלקיכם חיים כולכם היום“.  
This passuk teaches us to emulate the ways of HKB”H, Who 
renews creation daily.  This obligation applies to every Jew, big 
or small, regardless of his status or occupation: ראשיכם שבטיכם“ 

וגרך אשר בקרב מחניך מחוטב  זקניכם ושוטריכם כל איש ישראל, טפכם נשיכם 

 In this merit, HKB”H with bless us with a new  עציך עד שואב מימיך.”
year, good and sweet, in every sense of the word.  Ultimately, we 
will merit the magnificent renewal associated with the future 
geulah—swiftly, in our times.  Amen.
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