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Irony, Tikun, Kol HaMitabeil rolled into one
Parshat Mas'ei - which is the first sedra since Pesach that we are reading
together with Jews outside of Israel (in Chutz LaAretz, the Diaspora, the Gola,
Galut, exile - obviously not just and exercise in synonym-listing) - is always
read during the Three Weeks and often during the Nine Days.

The imminent Tish'a b'Av marks the sin of the spies, with the majority of the
leaders of the people suggesting (not strong enough), advocating (better),
exhorting (maybe that's the word), not going into Eretz Yisrael - as HaShem
wanted of us, but rather to remain in the wonderful, miraculous comfort of
the Midbar. The adult male population accepted their call despite the
impassioned appeal of Kalev and Yehoshua to follow G-d's                   goto p.4
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Jerusalem
in/out times for
Shabbat Parshat

MAS'EI
4

6:57PM
Earliest 6:08PM

 %32

8:11PM
R'Tam 8:43PM



 First ops for KL according to 3-days after
the molad and 7 days after the molad opinions - Motza"Sh (Aug 6th)
and WED, Aug 10th. Most people/communities wait until after Tish'a
b'Av to say KL. Main exception are those who follow Minhag
Yerushalayim (based on the GR"A), who will take the first op and not
delay - not for 9Av, not for Yom Kippur, not for Shavuot.
For this Shabbat's havdala, some drink beer or other beverage rather
than wine. Some will give a child 6-8 yrs to drink. Old enough to
understand brachot; not yet Aveilut HaChurban. Some drink wine.

PPexplanations on p. 54,55
and in the PPx file at

www.ttidbits.comParshaPPPPPPPPPPPPPPPPPPPPPiiiiiiiiiiiiiiiiiiiiixxxxxxxxxxxxxxxxxxxxx



 A pessimist is one who loses
things for granted.

 There is nothing more hazardous
than playing it safe.

 We tell ourselves that we are
satisfying our needs when we are
really satisfying our wants.

 In life it is more important to know
how to salvage than to save.

from "A Candle by Day" by Rabbi Shraga Silverstein z"l
www.createspace.com/4492905

Ranges are 11 days, Wed-Shab.
28 Tamuz - 9 Av • Aug 3-13

Earliest Talit & T'filin        5:01-5:09am
Sunrise                        5:56¼ -6:03am
Sof Z'man K' Sh'ma           9:20-9:23am
(Magen Avraham: 8:40-8:44)                    
Sof Z'man T'fila              10:28-10:30am
(Magen Avraham: 9:55-9:57)                   
Chatzot                12:45¼ -12:44pm
(halachic noon)                                                          

Mincha Gedola          1:20pm-1:18pm
(earliest Mincha)                                     

Plag Mincha               6:09-6:01pm
Sunset                      7:39-7:29½pm
(based on sea level: 7:34-7:24½pm)

OU Israel and Torah Tidbits do not endorse the
political or halachic positions of its editor, columnists,
or advertisers, nor guarantee the quality of advertised
services or products. Nor do we endorse the kashrut
of hotels, restaurants, caterers or food products that
are advertised in TT (except, of course, those under

OU-Israel hashgacha). Any "promises" made in ads are
the sole responsibility of the advertisers and not that

of OU Israel, the Israel Center or Torah Tidbits

Of the 54 sedras, there are 14 (7 pairs) which are
sometimes read together and sometimes separately.

The most often combined sedras are Matot and Mas'ei,
this year combined outside of Israel but read separately
here. Their first p'sukim have the same numeric value.

Even though the Shabbat of
9Av is supposed to be a little
sad (without being obvious), it

is also a little happy. As
contradictory as that sounds,
we have a situation that we

are NOT fasting on Tish'a b'Av
- and that gives us a foretaste

of the prophesied future.

Were they anxious there?

Did they really go to Epsilon Ceti B II?

Tish'a b'Av is LO B'DU, just like Pesach - meaning that it cannot fall on a Monday, Wednesday,
or Friday. The fast can be on Sunday, Tuesday, Thursday, and Shabbat postponed to Sunday.

and odor and moon and infantry

Place of spiteful misspelling
and mispronunciation

Candles Plag MAS'EI Havdala D'varim

6:57 6:08 Yerushalayim / Maale Adumim 8:11 6:50 6:02 8:03

7:14 6:10 Aza area (Netivot, S'deirot, et al) 8:13 7:07 6:04 8:05

7:12 6:08 Gush Etzion 8:11 7:05 6:02 8:03

7:14 6:10 Raanana / Tel Mond / Herzliya / Kfar Saba 8:13 7:07 6:04 8:06

7:13 6:09 Beit Shemesh / RBS 8:12 7:06 6:03 8:04

7:14 6:10 Netanya 8:13 7:07 6:04 8:06

7:13 6:09 Modi'in / Chashmona'im 8:12 7:06 6:03 8:04

7:13 6:09 Rehovot 8:13 7:07 6:04 8:05

7:10 6:09 Be'er Sheva / Otniel 8:11 7:04 6:03 8:04

6:57 6:10 Petach Tikva 8:13 6:50 6:04 8:05

7:13 6:09 Ginot Shomron 8:12 7:06 6:03 8:05

7:12 6:08 Gush Shiloh 8:11 7:05 6:02 8:04

7:05 6:10 Haifa / Zichron 8:14 6:58 6:04 8:06

7:12 6:08 Chevron / Kiryat Arba 8:11 7:05 6:02 8:03

7:12 6:08 Giv'at Ze'ev 8:11 7:05 6:03 8:04

7:14 6:10 Ashkelon 8:13 7:08 6:05 8:06

7:03 6:08 Tzfat / Bik'at HaYarden 8:12 6:56 6:03 8:05

7:13 6:09 Yad Binyamin 8:12 7:07 6:04 8:05

7:14 6:10 Tel Aviv 8:13 7:07 6:04 8:06

Rabbeinu Tam (J'lem) - 8:43pm • next week - 8:37pm
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 continued from Front Page
Command, His Will and his Desire (so
to speak) that the people enter and
live in the Land that He promised our
ancestors and us.

Everything else that Tish'a b'Av is,
results from Cheit HaMeraglim. The
baseless crying was to become
crying with a reason. The destruc-
tions of the Batei Mikdash and the
concomitant exile were the fulfill-
ment of the words of the meraglim
and the cries of the people.

Obviously, Churban came as a result
of various terrible and widespread
sins of the people. But it is not amiss
to say that Tish'a b'Av is what it is
because of Cheit HaMeraglim.

So here's the irony in Parshat Mas'ei. 

D®̈AÎm ¤Y §a ©Wi«¦e u¤ẍ̀ d̈Îz ¤̀  m¬¤Y §W©xF «d §e
:D «̈zŸ̀  z ¤W¬¤ẍl u¤ẍ̀ d̈Îz ¤̀  i ¦Y¬©zp̈ m²¤k̈l i¬¦M

Bamidbar 33:53 states that we are
commanded to 'Clear out the land
and live in it, since it is to you that I
am giving the land to inhabit.'

This, according to Ramban, is the
positive mitzva of Living in Eretz
Yisrael. It is known as Mitzva #4.

[Rambam (and the Chinuch), as is
well known, do not count Yishuv
Eretz Yisrael among the 613 mitzvot
of the Torah. There are various ways
to explain this - which we have done
on previous occasions - but a look
into Rambam will show that he con-

siders living in Israel to be a Divine
imperative.]
Ironic, but also the challenge of
TIKUN. We, the Jewish people, have
been challenged ever since that
terrible episode of the Meraglim, to
effect a change in what happened
and the terrible consequences that
followed. It's kind of simple (in an
oversimplified way). We cannot go
back in time and decide to listen to
Kalev and Yehoshua instead of the
Ten Meraglim. But that fateful
moment keeps recurring throughout
the generations. Kalev said, if this is
what G-d wants of us, then we can
do it. Just don't rebel against him.
ALO NAALEH, let us all go up to live
in Eretz Yisrael.
Do you think he was talking merely
to the people of his time? Not so. His
call was to every single Jew through-
out all the generations. His words are
addressed to each and every one of
us. Today.
Coming to live a Torah life in Eretz
Yisrael is the TIKUN of the sin of the
spies. 
And doing so with enthusiasm, with
love of G-d, love of Torah, love of
Eretz Yisrael and Am Yisrael - this can
be part of what is meant by: He who
mourns for Jerusalem will merit see-
ing her joy. That joy is now and con-
tinues as we do our Hishtadlus to
build Israel and Jerusalem and
hasten the Geula `"aa.
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MAS'EI
43rd of the 54 sedras; 

10th of 10 in Bamidbar

Written on 189 lines (rank: 30th)

8 Parshiyot; 6 open, 2 closed

132 psukim - rank: 12 (5th in B'midbar)

1461 words - rank: 32 (7th in B'midbar)

5773 letters - rank: 28 (6th in B'midbar)

P'sukim of Mas'ei are the shortest in the

whole Torah. Hence the severe drop in

rank from p'sukim to words.

6 of 613 mitzvot, 2 pos. 4 prohibitions

[P> X:Y (Z)] and [S> X:Y (Z)] indicate
start of a parsha p'tucha or s'tuma. X:Y
is Perek:Pasuk of the beginning of the
parsha; (Z) is the number of p'sukim in
the parsha.

Numbers in [square brackets] are the
Mitzva-count of Sefer HaChinuch AND
Rambam’s Sefer HaMitzvot. A=ASEI
(positive mitzva); L=LAV (prohibition).
X:Y is the perek and pasuk from which
the mitzva comes.

Kohen - First Aliya 
10 p'sukim - 33:1-10

We indicate here the standard

arrangement of Aliyot for Mas'ei
when it is read separately from
Matot. However, some have the
custom not to stop during the
"travelog", but rather to combine
the first two Aliyot (making the
first Aliya 49 p'sukim long, moving
it into first place as the longest - in
p'sukim - first Aliya). This issue
comes up only when Matot and
Mas'ei are read separately. When
combined (which is most often, as
we've said several times), the
whole travelog is contained in
R'VI'I, the bridge aliya of the two
sedras.

[P> 33:1 (39)] The sedra of Mas'ei
begins with a listing of the 42
places of encampment during the
years of wandering in the
Wilderness. Most places are just
listed; a few are anecdoted. The
present day identity of many of
these places is in dispute or
unknown. This portion covers the
Exodus from Egypt (the city of
Ra-m'ses), the passage through
the Sea, and the 3-day journey
that brought the People to Mara,
with its "water problem" (and
solution). From there, it was back
to Yam Suf, before continuing into
the Wilderness. 

NOTE that the city from which the
Exodus was launched was Ra-
m'seis (SH'VA NACH under the
AYIN, NA under the MEM), as
opposed to Ra-am-seis (SH'VA
NACH under the MEM), one of the
two supply-cities the Jews were
forced to build (see Sh'mot 1:11). 
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TRAVELOG
These are the places of encamp-
ment and some comments...

From (0) Ra-m'ses

to (1) Sukkot 

to (2) Eitam

to (3) Pi HaChirot

to (4) Mara

to (5) Eilim

to (6) Yam Suf

Apparently, the counting of the
encampments includes their first
point of departure, which we
marked as 0. So the number 42
holds. We numbered from 0 to 41
so that Chashmona would could
out as the 25th place of encamp-
ment and serve as a REMEZ to
Chanuka from the Torah (among
others).

G’matriya of RA-M'SEIS is 430, the
number of years from the original
prophecy to Avraham Avinu in the
BRIT BEIN HA'B'TARIM until the
EXODUS (as in Sh'mot 12:40-41). 

The first stop out of Raamses is
SUKKOT, G'matriya = 480, the
number of years from the Exodus
until the building of the First Beit
HaMikdash - the arrival of the
People EL HAMENUCHA V'EL
HANACHALA (D'varim 12:9). So just
the first leg of the wandering rep-
resents (numerically) the major
first (and second) leg of the
journey of Jewish History. 

SUKKOT, says the Baal HaTurim,
got its name from the Heavenly

Clouds that began "functioning"
there.

Levi - Second Aliya 
39 p'sukim - 33:11-49

From (6) Yam Suf

to (7) Midbar Sin 

to (8) Dafka

to (9) Alush

to (10) R'fidim

to (11) Midbar Sinai

to (12) Kivrot HaTaava 

to (13) Chatzeirot

to (14) Ritma 

to (15) Rimon Peretz 

to (16) Livna

to (17) Risa 

to (18) K'heilata

to (19) Har Shefer 

to (20) Charada

to (21) Mak'heilot 

to (22) Tachat 

to (23) Terach 

to (24) Mitka

to (25) Chashmona

to (26) Moseirot

to (27) Bnei Yaakan

to (28) Chor HaGidgad 

to (29) Yotvata 

to (30) Avrona 
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to (31) Etzion Gever 

to (32) Midbar Tzin
     (which is Kadesh)

to (33) Hor HaHar...

This is where Aharon died at the
age of 123, on Rosh Chodesh Av. 

Not only is this the only Yahrzeit
mentioned in the Torah, but it is
interesting that the date is NOT
mentioned in Chukat, where we
read of Aharon's death. It appears
here in the incidental recounting of
the episode - this year, only one
day after Rosh Chodesh Av.

[S> 33:40 (10)] The Torah then
tells us again that our presence
was noted by the K'naani king of
Arad in the Negev of Eretz Yisrael.
We know from earlier in the
Torah, that the K'naani attacked
the people after Aharon's death,
but that is not mentioned here.
Rather, the list of places then
continues...

From (33) Hor HaHar 

to (34) Tzalmona

to (35) Punon

to (36) Ovot

to (37) I'yei HaAvarim

to (38) Divon Gad 

to (39) Almon Divlataima 

to (40) Harei HaAvarim 

to (41) Arvot Moav. 

MIDBAR SIN got an extra YUD
(which is TEN) to be SINAI to mark
the fact that the ASERET HADIB-

ROT were given there. - Baal HaTurim

The Midrash says that it was at
ALUSH that the People first
received the Manna and where we
spent our very first Shabbat. The
Manna was given to the People of
Israel in the merit of our mother
Sarah, who was asked by Avraham
to knead and bake cakes for the
angels/guests. Her enthusiastic
providing of food for others was
repaid by G-d, Who provided food
for Sarah's children more than 400
years later. The name ALUSH is a
play on the word "I will knead". 

RITMA was the place from which
the spies were sent, and therefore
the place where the decree to
wander the wilderness was pro-
nounced. One can imagine a quali-
tative difference in the mental
attitude of the people during the
first 14 encampments contrasted
to those following Ritma. 

CHASHMONA was the 25th rest-
ing place of the People. Centuries
later, there was a resting (from
battle) on the 25th (of Kislev). The
people through whom G-d wrought
the miracles of Chanuka were the
Chashmona'im. This is considered
one of the Torah "hints" to
Chanuka. 

Rashi points out that with 14
places before the decree to
wander, and with 8 places in the
final year, there were only 20
places that the People moved to
and from in 38 years or so. That is
not really all that much. G-d was
merciful with the People even as
He was punishing them.
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Shlishi - Third Aliya 
22 p'sukim - 33:50-34:15

[S> 33:50 (7)] G-d speaks to
Moshe in Arvot Moav and
commands the People to enter,
conquer, acquire, and settle the
Land, according to the “Divine
Lottery”. This is one of the 613
mitzvot according to Ramban - The
mitzva of YISHUV ERETZ
YISRAEL, the mitzva to live in
Israel. Ramban says that this
mitzva applies in all times, includ-
ing our own.

PART of the mitzva, explains the
Ramban, is that the people of
Israel may not shun G-d’s gift and
promise, and go conquer and
settle elsewhere. Jews who live
anywhere in the world outside of
Israel should always remember
their “stranger in a strange land”
status. Adopting someplace else as
your own and removing Israel from
your personal agenda, seems to
contravene the spirit (and maybe
the letter) of this mitzva.

We Jews have been exiled often in
the past, throughout a large part of
Jewish History. If we were asked,
What are you doing in Bavel, you
belong in Eretz Yisrael? - we would
be able to answer, We were exiled
from our Land; G-d has expelled us
from our Land; G-d has sent us
here. But what happens today -
5776 - when a Jew who lives in
exile, who lives outside Eretz
Yisrael is asked: What are you
doing here, you belong in Eretz
Yisrael? 

[S> 34:1 (15)] The boundaries of
the Land are detailed. These

boundaries are now for the 9½
tribes, since Reuven, Gad and half
of Menashe have claimed their
allotments on the East Bank. 

Read the description of the bound-
aries of the land that is being given
by G-d to the Jewish People. To the
Jewish People. To the Jewish
People. To us. Unlike the identity of
many of the encampments from
Egypt until arriving at the Jordan
River, we know where these
boundaries are. Eretz Yisrael for
the Jewish People goes at least
(see below) from the Mediterran-
ean Sea to the Jordan River. The
Torah does not seem to indicate
that parts of the Promise Land
should become a foreign state or
be given to enemies of the State of
Israel or enemies of the Jewish
People. 

In G-d's original promise to
Avraham Avinu, the land to be
given to his descendants was to be
"from the Egyptian River until the
great river, P'rat". The boundaries
described in this week's sedra
contain a territory significantly
smaller than that which was
promised. Our Sages tell us that
the original promise includes
territory to be added to Eretz
Yisrael in the future, in the times of
the Moshiach.

R'vi'i - Fourth Aliya 
14 p'sukim - 34:16-29

[S> 34:16 (14)] Next the Torah
lists the new leaders of the tribes
who will be in charge of the
"Divine lottery" by which the Land
will be apportioned. 

Elazar HaKohen and Yehoshua
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bin Nun are the overall leaders of
the Nation.

Yehuda: Kalev b. Yefuneh

Shimon: Shmuel b. Amihud 

Binyamin: Elidad b. Kislon 

Dan: Buki b. Yogli 

Menashe: Chaniel b. Eifod 

Efrayim: K'mu'el b. Shiftan 

Zevulun: Elitzafan b. Parnach

Yissachar: Paltiel b. Azan 

Asher: Achihud b. Shlomi 

Naftali: P'dah-el b. Amihud

A note on pronunciation (again)...
P'DA-TZUR (in Parshat Bamidbar)
has a HEI with no vowel under it -
the HEI is silent. With P'DAH-EL
here in Mas'ei, there is a SH'VA
(NACH) under the HEI and it is to
be sounded. 

NOTE the absence from the list of
leaders of Reuven and Gad. They
will not participate in the appor-
tionment of the land across the
Jordan.

NOTE: The word NASI is used for
seven of the 10 tribal leaders. Ohr
HaChayim says in the name of
Rabeinu Nissim Gaon that Kalev
was so well known as a leader of
the people that it was not
necessary to identify him as a
Nasi. Shimon's leader was not
worthy of the title. And Elidad from
Binyamin was Eldad, a prophet.
Prophet is a higher title than Nasi.
Ohr HaChayim adds that for
Yehuda and Binyamin, another
reason for not using Nasi is that

each will have kings from them -
Sha'ul from Binyamin and David,
etc. from Yehuda. King is higher
than Nasi. Haamek Davar, on the
other hand, says that Kalev was
not a Nasi but was selected for
land distribution only.

Chamishi 5th Aliya
8 p'sukim - 35:1-8

[S> 35:1 (8)] Following the
general plans for dividing the
Land, the People are instructed to
provide cities for the Leviyim
[408,A183 35:2], since they, the
Leviyim, do not receive Land as
inheritance. The cities and their
surrounding areas, number 48,
including the 6 cities of refuge. 

NOTE that the 2000 amot "city
limit" was borrowed by the Sages
in fixing the distance outside one's
dwelling place for how far he may
walk on Shabbat from his place -
T'CHUM SHABBAT. 

Rashi points out that there were
three cities of refuge on each side
of the Jordan River, even though in
the western case, they would serve
9½ tribes and in the eastern case,
they would serve 2½ tribes. An
inference is drawn that there
would be more careless homicides
on the eastern side of the river. 

These cities, to be given by the
tribes to the Leviyim, were given
proportional to the populations of
the tribes.

Reference in this portion is made
to 1000 amot and to 2000 amot
outside the city itself. Rashi
explains that the outer 1000 amot
area is for fields and vineyards;



OU Israel Center TT 1194  d e f e  page 10    MAS'EI 5776

the inner 1000 is to serve the city
for whatever open areas are used.

Shishi - Sixth Aliya 
26 p'sukim - 35:9-34

[P> 35:9 (26)] The cities of refuge
(and the other 42 Levite cities,
with some differences) serve to
protect the inadvertent killer.
Even a murderer flees to a
protecting city pending trial. 

It is forbidden to kill a murderer
until he stands trial and is found
guilty [409,L292 35:12]. 

The inadvertent killer is sent - or
he flees - to a city of refuge [410,
A225 35:25] The Torah presents
guidelines for defining murder and
inadvertent killing and sets down
some of the court procedures,
such as the prohibition of a wit-
ness also acting as judge in a
criminal case [411, L291 35:30].
We are also warned not to permit
substitute punishments for a mur-
derer [412, L296 35:31] and the
inadvertent killer [413, L295
35:32]. Strict adherence to all
rules of justice assure us
continued "quality living" in Eretz
Yisrael, accompanied by the Divine
Presence. 

Mitzvot 412 and 413 basically com-
mand us to follow other mitzvot in
the Torah that require a convicted
murder to be executed and a
convicted SHOGEG-killer to be
exiled to a City of Refuge. Why
would the Torah specifically com-
mand compliance with another

command. It is quite possible for
us to rationalize an alternative
punishment or treatment of the
convicted murderer - intentional or
inadvertent. And sometimes, the
alternative suggestion will be more
appealing, more logical, more
beneficial than the Torah-required
procedure. Very tempting. So the
Torah comes to reinforce its
insistence that its procedures be
carried out.

Sh'VII Seventh Aliya
13 p'sukim - 36:1-13

[P> 36:1 (13)] Leaders of the
family of Menashe to whom the
daughters of Tz'lofchad belong,
approach Moshe and raise the
problem of potential erosion of
their tribal allotment if Tz'lof-
chad's daughters marry outside
their tribe, taking their land with
them. Moshe issues a ruling
restricting them from marrying
outside their tribe. This is not a
law in perpetuity (and therefore, it
is not counted as a mitzva among
the Taryag); it applies only in this
case. In compliance, Machla,
Tirza, Chogla, Milka, and No'a
marry cousins from their tribe of
Menashe. 

The Book of BaMidbar ends with
the statement, "These are the
Mitzvot and the Laws that G-d
commanded Moshe to (transmit
to) Bnei Yisrael, in Arvot Mo'av on
the Jordan (Jericho) River."

Haftara 28 p'sukim
Yirmiyahu 2:4-28, 3:4

Some add pasuk 3:4 to the end -
others add 4:1,2 instead.
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This is the 2nd of the 3 Tragic
Haftarot read during the Three
Weeks. It is the continuation of
last week's haftara. G-d, speaking
through the prophet, chastises the
People of Israel for the terrible
double sin of forsaking Him AND
turning to gods who are nothing-
ness. Repeatedly, we are asked
how it was possible that we turned
away from G-d so. Terrible punish-
ment for this betrayal of G-d is
prophesied. The haftara ends on
the hopeful note that if we return
to G-d, then He will return to us
and restore His special relation-
ship with us.

This week's haftara, the second of the
"t'lat d'pur'anuta", three haftarot of
punishment that precede Tish'a b'Av,
is a direct continuation of the
selection we read last Shabbat from
the first chapter of Sefer Yirmiyahu.
Given this truth, it is somewhat
difficult to understand how the
prophet could close his earlier words
with the beautiful description of
Hashem's love for Israel and His
promise to destroy all who attempt to
harm her with the opening declaration
of Yirmiyahu in this week's haftara
decrying Israel's faithlessness and
abandonment of G-d. The prophecy
fits well into the theme of these
weeks, but the harsh critique of Israel
stands in marked contrast to the
prophet's earlier words that open the
second perek.

In his absorbing essay analyzing this
haftara, Rav Moshe Lichtenstein
compares this prophecy of Yirmiyahu

with the opening perek of Sefer
Yishayahu, the haftara we will read
next Shabbat, the Shabbat before the
fast of Tish'a b'Av.  Among the many
contrasts he points to, Rav Lichten-
stein argues that the words of Yirmi-
yahu were couched as questions posed
to the sinful nation.  Rather than being
a sharp condemnation of the people,
as the Yishayahu's message was, these
words are a cry exhorting the people to
examine their ways; more than angry
criticism, they are an attempt to bring
the people back to G-d.  

The prophet sees the idolatry of his
nation as a tragic mistake rather than
a conscious choice.  Their abandon-
ment of Hashem was an act of
desperation and fear and not a sign of
corruption or rejection.  He therefore
challenges Israel by reviewing their
history and the many acts of kindness
performed for them by Hashem and
questions their ungrateful behavior.
Yirmiyahu compares their behavior to
idolatrous nations who do not worship
other gods, remaining faithful to their
own.  Yet, understood the fears of the
people as they faced enemies far
greater and powerful than they and so
he reminds them of how G-d had saved
them in the past and will do so in the
future, if they but remain faithful to
him.  Tellingly, the prophet directs his
words of condemnation to the leader-
ship, primarily, implying the relative
"innocence" of a people led astray and
the hope that they will now change
their ways.

In reality, therefore, the opening
message of Yirmiyahu is, indeed, quite
fitting for the rest of the chapter.  G-d
still loves His people, He still wishes to
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protect them as He has all along. What
He demands is no more than faith and
faithfulness.  It is more a call for return
than a cry of condemnation.  Yirmi-
yahu prays for a time when, the final
verse (taken from the third perek)
states: "If only from now on you would
call me 'my Father, the Master since
my youth.' "

Probing the Prophets, weekly insights into the
Haftara, is written by Rabbi Nachman (Neil) Winkler,
author of Bringing the Prophets to Life (Gefen Publ.)

ixac mgpn
Divrei Menachem

mpersoff@ouisrael.org

How often have we heard the expression,
"What's in a name?" When we read Parshat
Mas'ei, we surely ask why does the Torah list
no less than 42 places to describe the journey
of Bnei Yisrael through the wilderness? Of
course, at the global level, the Torah tells us
each site by name so that Israel's detractors
will not claim, as did Par'o, that the people
lost their way  (Sh'mot 14:3) - or  that Bnei
Yisrael were never in the desert, as one
notable archeologist suggested (Yisrael
Finklestein, 1986).

Rambam reminds us that people tend to
believe only what they see. He talks of the
possibility that oral stories of treks are mostly
either forgotten or embellished; that future
generations tend to doubt the authenticity of
the narratives. No wonder, then, that the
Torah tells us that Hashem went before the
people in a pillar of cloud (by day) and of fire
(by night); that they traveled "by the word of
G-d". Ironically, the desert Arabs often gave
place names based on biblical tradition. These
names actually help us to identify the sites in
our parsha - which also pertain to the borders
of Eretz Yisrael.

Two places in point are Kadesh on the border
with Canaan (from where the spies were
sent), and Kadesh Barnea in the south, from
where messengers went to Edom. The former
is identified with Petra. Some identify the
latter, partly through its association with a
small oasis, "Ein Kadis", not far from the
Egyptian border, where artefacts suggest a
once-Jewish presence. Following Targum
Yonatan's translation for Kadesh Barnea,
namely, "Kosima", others (Tevu'ot Ha'aretz;
Bar Deroma) associate the site with Atzmon,
a name that tallies with 'Kolsum', a former
name for Suez. In short, these names and
associations possibly define - and extend - the
ancient borders of Eretz Yisra'el and,
potentially, have significance even in our
times. 
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VEBBE REBBE
Altering a Neder Made
at a Time of Need
Question: Your recent article about
hatarat nedarim reminded me about my
related question. I was recently in a
dangerous situation involving an Arab mob.
At the time, I decided that if we would make
it through safely, I would stop situation X.
[NOTE - we decided not to share with the
public the specific matter.] Baruch
Hashem, no one sustained worse than
minor injury, and I am happy to show my
thanks to Hashem. However, X contains
three elements - A and B are harmless,
positive, and important to me. It is C about
which I have had misgivings for some time.
Had I had more time to think clearly, I
would have committed to refraining just
from C, but under pressure, X in general
came to mind. I am willing to live up to any
obligation, but may I do hatarat nedarim or
otherwise switch the neder to something
more practical or just refrain from C?

Answer: We are glad you are well,
b'chasdei Hashem. We praise your
spiritual instincts under pressure and
your attitude now, which are signs of
a yir'at shamayim. Although generally
we frown upon making nedarim, an
eit tzara (time of acute need) is likely
different (see Tosafot, Chulin 2b).

The Rama (Yoreh De'ah 228:45) rules
that one may not do hatarat nedarim
on an oath taken with the hope of
extricating himself from an eit tzara
(not all agree - see Shut Maharam
Mintz 79). He accepts (see Shut

HaRama 103) the explanation of Shut
Binyamin Ze'ev (266) that it is based
on the rule that one must not do
hatarat nedarim on a neder he made to
receive a favor from another person
(Rama, ibid. 20, which is the main
issue in our recent article (Korach
5776)). In other words, one cannot ask
someone for a favor with a promise to
"pay" by a neder commitment and
then back out after getting what he
wants, including or especially if the
someone is Hashem. (One could have
argued that, as opposed to one's
friend, Hashem can always take back
what He gave. Some indeed say that,
irrespective of permitted/forbidden, it
is dangerous to "play games" with
Hashem by undoing such oaths - R.
Yehuda HaChasid, quoted by Yam
Shel Shlomo, Gittin 4:40 and others).

The Rama (ibid.) and others do permit
hatarat nedarim on nidrei eit tzara
when necessary to facilitate a mitzva
or when there is great need. However,
for most people, X does not qualify as
either.

The major factor for leniency is that
you apparently did not verbalize a
neder but just thought about it. In
most cases, nedarim are effective only
when verbalized, with tzedaka being
an exception according to many
(Rama, YD 258:13). A strong
majority of poskim say that thoughts
do not create a neder obligation for
other mitzvot (see Aruch Hashulchan,
YD 258:39; Kol Nidrei 59:1). In your
case, refraining from A and B is not a
mitzva.
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There is an opinion (Nishal David,
YD 17) that a neder by thought takes
effect during an eit tzara, based on a
pasuk (Daniel 10:12) that Hashem
already responds to a plea when it is
in one's heart. However, the opinion
that it is not halachically binding until
verbalization (Yehuda Ya'aleh I:333,
also based on p'sukim) is more
convincing. Even according to the
stringent opinion, the thought must be
clear and final (Aruch HaShulchan,
ibid.). Most discussions of eit tzara
refer to drawn out situations, like
illness. In contrast, you, while faced
by a dangerous mob, thought fleet-
ingly about X but, given a moment to
gather your thoughts, would have
specified C. Therefore, all should
agree that thought alone is not binding
regarding X.

While there is room to be lenient
fully, it seems the proper Jewish thing
is to keep what you really intended -
eliminate C, which you believed is
right and appropriate when asking
mercy from Hashem. If A and B are
positive parts of your life, keep them.
Hatarat nedarim on them is worth-
while (the Rama, YD 228:45 says it
works even when it should not be
done; the Shach 228:108 argues).
Adding tangible thanks to Hashem,
like accepting (bli neder) a different,
practical good thing or giving extra
tzedaka (see Kol Nidrei 7:12), is also
positive.
May your prayers always be
answered.

Rav Daniel Mann, Eretz Hemdah Institute

Between Destruction
and Destruction
by Dr. Meir Tamari  

The Haftarot from 17 Tamuz to 9 Av
"There are days on which all Israel
fast in order to awaken their hearts to
do t'shuva because of the troubles and
sufferings which occurred. The
memory of these days must remind us
of the sins of our fathers and our own
which caused the suffering and to
resolve to better our ways, even as it
is written, 'and they shall confess their
sins and those of their ancestors'
(Vayikra 26:40)" (Hilchot Ta'aniyot
5:1). Clearly these 4 fast days are not
meant as mere memorials of national
tragedies but rather as recognition of
their causes and the necessity for
t'shuva in order to rectify these sins.
The theme of the 2nd and the 3rd
haftarot which we read during these 3
weeks, emphasize the causes of
destruction and echo the call to
national t'shuva. Rambam sees one
who denies this connection as a
heretic, who regards tragedies and
success as due to accident [in modern
terminology - economic, political or
social factors] instead of to Divine
reward or punishment for human
actions.

The major evil committed by Israel
was idolatry which Yirmiyahu
protests as 2 separate sins; "they have
forsaken Me, the fount of living
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waters, to dig for themselves broken
cisterns which do not hold water"
(2:13).

They abandoned Hashem but also
worshiped gods, useless figments of
their imagination or symbols of their
own desires. Idolatry is an intellectual
error either out of an undue emphasis
on human insignificance necessitating
intermediaries with G-d or of placat-
ing the forces of nature (Rambam,
Hilchot Avodat Kochavim 1). Rav
Hirsch sees its source also in
arrogance leading to the worship of
human ability and power (D'varim
8:14-17). Furthermore, the immorality
of ingratitude and failure to recognize
benefits and help, also lead to
idolatry. These sources of idolatry are
stressed by Yirmiyahu in this haftara
and throughout his prophecies.

Considering ingratitude as a source
for idolatry is common to Yirmiyahu
and other prophets. It is the inability
of people to acknowledge help given
them by G-d that leads them to think
of themselves as self-made and this
arrogance leads ultimately to idolatry.
Moshe warned the people against
forgetting the kindness granted to
them by Hashem at the Exodus in the
desert which would lead to their
subsequent desertion of Him (D'varim
8:11-19). Other prophets told of the
ingratitude of Israel for the continued
Divine favor and help during choosing
a select stock and soil guaranteed to
yield only the best fruit. However, the
people denigrated His gifts, perverted
them and so produced inferior fruit of

wild vines. 

Yirmiyahu refers to the lack of
discipline as another source for
idolatry when he compares Israel to a
young camel and to a wild donkey
(2:23-24). Rav Hirsch translates this
rather as a light-minded colt and an
untrammeled wild animal. Irrespec-
tive, everyone agree that mitzvot
ma'asiyot are the essence of Judaism
and they constitute a yoke of mitzvot
leading to the yoke of Malchut
Shamayim. These yokes are essential
for the elevation, education and
sanctification of human yetazrim.
There are more negative mitzvot since
the desires that fuel these actions are
the strongest. Throughout history,
both Jewish and general, the desire of
people to be free from this yoke of a
G-d given law and from the yoke of
the fear of G-d's reward and
punishment, has led to various forms
of idolatry.

"My land [or just "land"] is repeated 6
times in this haftara as Yirmiyahu
tells that Israel's idolatry led them to
defile Eretz Yisrael which possesses
its own intrinsic kedusha separate
from Am Yisrael. This land is
distinguished even physically both
from Egypt and from the desert. In
this land people's eyes are always
lifted up to Heaven as it is absolutely
on rain which comes as a response to
human connection with G-d. In Egypt,
eyes are downcast watching for the
Nile source of their sustenance to rise,
so there is no spiritual connection
with G-d (Shem MiSh'muel). Instead,
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they constructed and maintained a
ramified irrigation system on the
backs of a permanent slave population
and a rigid hierarchy of inequality.
The desert is arid, forcing people into
lives of mere sustenance. In contrast
to both, Yirmiyahu tells of Israel
being brought to Carmel, a fertile and
wooded land where they could thrive
and prosper. Nonetheless, they chose
to defile the land, filling it with the
abominations of idolatry. Yechezkiel
depicts at greater length how this
defilement, punished as prophesied by
Yirmiyahu, was duplicated by our
living in galut. Such defilement leads
to the desecration of G-d's Name and
so is finally cleansed by Hashem's
redeeming Israel only for Kiddush
Hashem. 

The prophets' war against Idolatry
must be viewed through the under-
standing that it is considered an
abomination (D'varim 13:15), but so
is sexual immorality (Vayikra
18:24-29) and so is social oppression
(Vayikra 19:35). 

Adapted from my, "Truths Desired By G-d; An
Excursion into the Weekly Haftara" [Gefen]

by Rabbi Chanan Morrison
website: ravkooktorah.org

Seeing Jerusalem
in its Joy

Adapted from Mo'adei HaRe’iyah, pp. 567-568

“All who mourn [the destruction of]
Jerusalem will merit to see it in its
joy” (Ta’anit 30b).

At first glance, this statement seems
peculiar. Why did the Sages say that
those who mourn Jerusalem’s
destruction will merit seeing it
B'SIMCHATAH - ‘in its joy’? It would
be more logical to say that they will
merit seeing Jerusalem B'VIN-
YANAH - when the city will be
restored and rebuilt. After all, our
primary wish is for the rebuilding of
Jerusalem!

Rav Kook explained as follows: The
Sages knew that when the time
comes for Jerusalem to be rebuilt,
everyone alive at that time will
witness the city’s reconstruction.
Even those who did not grieve
Jerusalem’s destruction will see it
being rebuilt.

The Sages formulated their state-
ments with fine precision. True,
many will see Jerusalem rebuilt. But
only those who were pained by
Jerusalem’s destruction will merit to
see the city “in joy”. Only those who
were grieved by its state of ruin will
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experience the great joy and simcha
as Jerusalem is restored to its
former glory.

Rejoicing in Jewish Sovereignty

In the exhilarating days following
the 1920 San Remo conference,
when the League of Nations
adopted the Balfour Declaration, Rav
Kook remarked:

“There are some Jews for whom
international recognition of the
Jewish people’s right to its land fails
to inspire joy. This is because the
primary focus of their mourning is
the spiritual destruction of
Jerusalem and Eretz Yisrael. The
bitter humiliation of the Land of
Israel being subjected to foreign rule
does not trouble them.

“But for those who always felt a
deep sorrow, not only for the
destruction of Jerusalem and the
desolation of the Land, but for the
absence of Jewish sovereignty in
our land... the international declara-
tion that the Land of Israel must
return to the people of Israel is a
source of joy. These individuals
merit “to see Jerusalem in its joy”.

Repairing the Sin of the Spies

Rav Kook’s dictum for the month of
Av also speaks of our joy in
witnessing the initial steps of
Redemption:

“The nation’s jubilation over sparks
of redemption - this will rebuild that
which baseless crying destroyed.”

‘Baseless crying’ - B'CHIYA SHEL
CHINAM - refers to the spies sent

by Moshe who spoke against the
Land of Israel, causing the people to
despair and weep in vain. What is
the tikun for this sin? How do we
correct their cries of despair?

We repair the sin of the spies, Rav
Kook explained, with T'SHUVAT
HAMISHKAL, with a good that
counterbalances the evil. We must
show excitement and joy as the
Land of Israel is rebuilt, stone by
stone.

We need not wait until the final
stages of redemption to experience
this excitement. Even if the redemp-
tion is only partial - even if there are
only ’sparks of redemption’ - we
should still feel great joy, and work
toward expediting the process of
redemption with all our strength.

As Rabbi Yehuda HaLevi noted at
the end of his masterpiece, The
Kuzari:

“Jerusalem will not be rebuilt until
the Jewish people yearn for it with
an utmost longing, until they cherish
its very stones and dust.” 

From the S'forno Jacob Solomon

There are four categories of the act of
causing the death of another person.
These are implied and partially explicit
in the Parsha and developed in Makot
9b.

1. The act was completely accidental.
The perpetrator is absolved of
responsibility.

2. The act was unintentional, but with
an element of carelessness. The



OU Israel Center TT 1194  d e f e  page 18    MAS'EI 5776

person committing the act is exiled to
a city of refuge until the death of the
Kohen Gadol. Once there, he or she is
legally protected from the relative
that is determined to avenge the
death in blood. As the Parsha
explicitly states:

The assembly shall rescue the
murderer from the hand of the
avenger of the blood… and he shall
dwell in [the city of refuge] until the
death of the Kohen Gadol… (35:25)

3. The act was intentional, but with
insufficient evidence; or there was a
high degree of negligence, bringing it
near to the category of intentional. In
those cases, the Beth Din cannot act.
The neglect makes the circumstances
too serious for the city of refuge, but
the evidence is not strong enough for
the Court to punish directly. (Punish-
ment is in G-d's Hands.)

4. The killing was intentional with
acceptable evidence. In that case, the
murderer is liable to execution by the
Beth Din.

The S'forno connects the nature of the
accidental killings with the amount of
time left over until the death of the
Kohen Gadol. The length of exile
suffered by each individual was to be
commensurate with the degree of
negligence in the case, which is
known to G-d only. Thus those with
greater blame would find themselves
exiled for a longer duration, and those
with lesser blame would find
themselves exiled for a shorter

duration. Since the manslaughter
contained the element of being pre-
ordained by G-d, He would arrange for
it to happen relative to the time of the
future death of the Kohein Gadol. 

Developing the idea of the S'forno, it
comes out that the sentence of exile is
unique in the Torah. Both the Beth Din
and G-d are involved. The Beth Din
confines him to the City of Refuge.
G-d decides how long he should stay
there. 

The Torah is in effect saying that
judging how much of the act was
negligent and how much of it was by
accident is beyond the physical power
of the Dayanim alone. This is an
exceptional case where the principle
of "no Dayan can pass judgment
except on what his eyes can see" (Nida
20b) does not apply. For that reason,
G-d pre-ordains the date that the
fatality happens. The Beth Din's work
is to determine whether the death's
circumstances fit the criteria for exile
into a city of refuge, not how long the
person should stay there.

On the other side of the picture, the
victim - the person killed, is not
necessarily entirely blameless. From
the victim's perspective, the Talmud
offers the following insight into an
accidental death in the context of the
mitzva of fencing one's private roof:

"When you build a new house you
shall build a fence for your roof, so
that you will not cause blood in
your house if the fallen one falls
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from it" (D'varim 22:8). The term
'fallen one' implies the person who
died deserved to fall for some
previous sin, but it should have not
been through the house-owner. That
he fell from the house-owner's own
roof reflects to some degree on that
house-owner. From there we get the
maxim that G-d brings about good
things through the worthy and bad
things through the liable" (Shabbat
32a). p

OzTorah

Cities of Refuge
If a person inadvertently committed
homicide he could flee to one of six
cities of refuge (Bamidbar 38:6).

Some of the commentators add a
figurative dimension to this law and
say that anyone who is not certain
whether they are living according to
correct principles can take refuge in
the six words of the Sh’ma - SH'MA
YISRA'EL HASHEM ELO-HEINU HASHEM
ECHAD

SH'MA "listen", stands for humility.
Most sins are committed with the
tongue. We speak before thinking
when we should learn to listen and
maybe remain silent.

YISRA'EL, "Israel", tells us that
whatever we do impacts on our
community, not only on ourselves.

HASHEM "The Lord", tells us that our
words and deeds are answerable to a
higher power.

ELO-HEINU "Our God", assures us that
He is there before we sin and after-
wards -we can always return to Him.

HASHEM "The Lord", is from the
Hebrew root "to be", and it reminds us
that just as He is unique in His being
so each human is distinctive and must
be the best possible person he or he
can.

ECHAD "One", tells us that God is
indivisible: we too should be
integrated people without any internal
conflict.

Our ancient ancestors who fled to a
city of refuge had to stay there whilst
the kohen gadol was alive. There are
many explanations of this rule, and all
need careful study, but in our
metaphorical approach we might say
that people must know when the time
has come to return to the challenges
of the world outside.

Reprinted from

Rabbi Wein's
Weekly
Blog

The Torah reading of this week
marks not only the conclusion of the
book of Bamidbar but also of the
narrative portion of the story of the
formation of the Jewish people. It
has truly been a long journey from
the Garden of Eden and original
man (and woman) to the banks of
the Jordan River and the develop-
ment of a special people whose
influence and contribution to the
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world will be in far greater measure
than its numbers would indicate. All
of the travels of the Jewish people
in the desert of Sinai are enumer-
ated in this week's Torah rereading.
To a certain extent we are being
taught a fundamental lesson in life -
that unless one knows and realizes
where one has been and where one
comes from, it would be very
difficult to successfully understand
where one is supposed to go in the
future. Rashi indicates this in his
commentary when he explains that
each of the stops in the desert was
meant to jog the memory of the
people, to recall their errors and
foibles and to enshrine in their
minds their triumphs and accom-
plishments. It is not the place itself
that is so important to remember as
it is what occurred there and what
lesson can be learned from the
events that took place at that
location and to apply those lessons
to future stops on the journey of the
Jewish people. Truly, if we do not
know where we have been, how we
entered the maze of our history,
then we will continually be blind-
sided and disconcerted by the
events that will undoubtedly occur
to us in our present and future.

King Solomon instructed us that
"there are no new things under the
sun." He obviously was not referring
to advances in technology, medi-
cine and other fields where we
witness almost daily "new things".
Rather he was referring to the
patterns of human day here and the
overriding narrative of the story of

the Jewish people. It should be
abundantly clear by now where we
took wrong turns and made poor
choices. But since we constantly
repeat those poor choices, and
even glorify them as somehow
being sacrosanct and positive, we
allow for a great deal of unpleasant-
ness and frustration to enter our
national life. All of the blandish-
ments of the utopian Left have been
proven to be hollow, misleading and
eventually disastrous. Yet, amaz-
ingly enough, we are unable to
admit to our error and change our
course. A great deal of the blame
for this shortsightedness on our part
is due to the fact that most Jews
know very little about our history,
the stops on the way and the
occurrences that dominated our
story. It is impossible to admit error
if one does not know that one
committed error. The current
discussion regarding what type of
curriculum and what subjects
should be taught in our schools
somehow overlooks the basic
requirement of knowing our story
and recalling where we have been
and what happened to us at those
historical stops. Therefore, this
parsha of Maasei should be
drummed into us for it alone can
help us chart a correct course for
our future. 
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Tish'a b'Av - Did
G-d Divorce Us?

by Rabbi Ephraim Sprecher
Dean of Students, Diaspora Yeshiva

After the Ten Tribes had been exiled
by Sancherev, Yishayahu speaks to
the remaining tribes of Yehuda,
Binyamin and Levi who were still in
Eretz Yisrael. "Where is your mother's
Bill of Divorce? I sent her away?
INDEED! Because of your rebellious-
ness you were sent away!"
(Yishayahu 50). The Prophet says that
G-D will never divorce us. 

However, the Radak brings the words
of Yirmiyahu who quotes G-D, "I sent
her away! I GAVE HER A GET!"
(Yirmiyahu 3). So did G-D divorce us
or not? The Radak answers that
Yirmiyahu is speaking about The Ten
Tribes after their exile by Sancherev.
There will not be Kings from these
Tribes anymore when Mashiach
comes. But Yishayahu is saying that
the Kingdom of Yehuda will never be
given a Bill of Divorce and Malchut
Beit David will return to Yehuda.
Even though G-D has sent the
Kingdom of Yehuda into exile, but He
will NOT issue a GET. As the Prophet
Yechezkel in ch. 37 says, "David My
servant will be a leader to all of
them… there will not be two separate
Kingdoms anymore when Mashiach
comes." 

G-D is waiting for us to return to Him.
Just do Teshuva and come back to

G-D. What's more, if we do Teshuva,
this will create a spiritual revolution
in the entire world, and will cause the
Ten Tribes to also return. This is what
G-D told Yechezkel ch. 37, "Take a
stick and write on it Yehuda and B'nei
Yisrael. Now, take another stick and
write on it Yosef and all B'nei Yisrael
(the Ten Tribes). Now bring them
close to become one stick, and they
will be unified in your hand." Rashi
there explains "I (G-D) will join the
two sticks, symbolizing Yehuda and
the Ten Tribes, and they will merge
into one united people. 

But didn't G-D give the Ten Tribes a
Divorce? The Radak explains, "Yes,
but the separation has already been
very long, and when Mashiach comes,
G-D will "remarry" the Ten Tribes
when they will return with Shevet
Yehuda."

Yishayahu in ch. 49 declares, "Lift
your eyes and see! All of them have
gathered together. They have all come
back to you, says G-D." 

Please G-D, let us all see with our
own eyes this marvelous and
wondrous sight soon, in our days,
AMEN! 
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Maharal on the Sedra
A Glimpse into the

Beit HaMikdash Above
Bamidbar 35:25 - …and he [the killer]
shall dwell there until the death of
the Kohen Gadol who was anointed
with the holy oil.

Rashi - The Kohen Gadol serves to
cause the Sh'china to reside in
Israel's midst and lengthen their
days. The killer removes the
Sh'china and shortens their days,
and it is improper for him to exist
before the Kohen Gadol and must
be quarantined in the refuge city.

Tiferet Yisrael 70:1103 - Rav Gidel
said in the name of Rav that there is
an Altar above, and the main angel
Micha'el stands and brings a
sacrifice.  Rav Yochanan said that
students of Torah involved in
service to Hashem are building the
Beit HaMikdash in their day
[Menachot 110a]. Studying the Torah
of the sacrifices brings about those
sacrifices above.

Hashem is the ILA [cause] and the
world is the ALUL [resultant], and
specifically Israel, the main principle
of the world. This angel Micha'el
returns Israel to the ILA. Through his
agency the kindness and goodness
is provided to Israel and the world,
and the Attribute of Kindness is
what bonds the world to Hashem.
"The world will be built of kindness"
[T'hilim 89:3]. Its ongoing existence
depends on its Master existing
within it, and this is accomplished
through this Attribute of Kindness.

When Micha'el accomplishes his
mission, the return of Israel and
along with it the world [ALUL] to the
ILA, then it will be recognized by all
that Hashem is One and His name
One.

All this is the hidden meaning of
korban and the role of the Kohen
Gadol.  He brings close [MAKRIV]
his people, the Israel of his genera-
tion, to their Father in heaven by his
holy service, as Rashi notes. He
stands in opposition to the killer
who is energized by the chief power
of the "other side", Micha'el's
opponent Sama'el [whose name is
not to be pronounced].  When the
earthly Kohen Gadol dies, he carries
with him the sins of his generation,
and the killer is released from the
refuge city. Micha'el brings the
NEFESH of the Kohen Gadol on the
Altar above.                by Dr. Moshe Kuhr

TtRiDdLeS
Previous (Matot) TTriddles:

[1] An Expert Winery

An expert is a BAKI (BET-KUF-YUD). A
winery is a YEKEV (YUD-KUF-VET).
Anagrams, whch means the same
gimatriya. Which in this case is 112, the
number of p'sukim in Matot.

[2] MEM-SHIN' • SHIN-MEM(CHIRIK)' •
MEM-TZADI' • MEM-TET' • ALET-BET'

Klutzy in transliteration, this TTriddle
was presented in the hard copy as five
pairs of letters. They represented the
sedras of Mishpatim, Sh'mini (the MEM
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was voweled because the letters can
also represent Sh'mot), M'tzora, Matot,
and D'varim. These are the five sedras
that have found themselves in variously
stated TTriddles, all pointing to the
same fact - namely, that each of these
names has a prefixed HEI, as in V'EILEH
HAMISHPATIM, BAYOM HASH'MINI,
TORAT HAM'TZORA, RASHEI HAMATOT,
and EILEH HAD'VARIM. The HEI is
commonly dropped in the usual name
we call the sedra by. (by which we call
the sedra.) Only these five of the
Torah's 54 sedras have this property.

[3] Eliza can't layn this aliya

Eliza is Miss Doolittle of Pygmalion and
My Fair Lady fame. She had trouble
with the lead Hs of words and called
her soon to be mentor, Enry Iggins. We
would assume that she would have
difficulties with the final HEIs with
MAPIK (dot in them) which are
aspirated. ISHA is a woman, be
ISHAHHH is her husband. That's just
one example of a MAPIK-HEI that
makes a difference. The first Aliya of
Matot is loaded with MAPIK-HEIs -
perhaps the greatest concentration of
them in the Torah. To be specific, the
first Aliya of Matot (HaMatot) consists
of 16 p'sukim. BTW, those 16 p'sukim
were read by Jews all over the world
this past Shabbat. In Israel, we read it in
the morning and in Chutz LaAretz, it
was read at Mincha. The first three
p'sukim and the last pasuk have no
MAPIK-HEI. The 12 p'sukim between
them have a staggering 35 MAPIK-HEIs.
Not sounding the HEI at the end of
these words will invalidate some of
them (as mentioned above with

ISHAHHH), but not all of them. For
example, the word for 'her' or 'to her' is
LAHHH. Since LA is not a word, then the
meaning is not changed and a Baal
Korei (or Baal K'ri'a) might not have to
repeat a word such as LAHHH.

[4] FPTL: After BO'I CHALA

In some nuscha'ot of L'cha Dodi, the
words in the last stanza, BO'I CHALA are
followed by SHABBAT MALCH'TA, the
Shabbat Queen. SHIN (300) + BET (2) +
TAV (400) = 702. MEM (40) + LAMED
(30) + CHAF (20) +TAV (400) + ALEF (1)
= 491. Together, that's 1193, the
number of the TT last week.

[5] MazalPic

The fellow in the picture is Count Lev
Nikolayevich Tolstoy, usually referred to
in English as Leo Tolstoy. Leo is the
mazal of the month of Av, the Lion,
Ha'Aryei. 

Tolstoy is regarded as one of the
greatest writers of all time. Best known
for the novels War and Peace (1869)
and Anna Karenina (1877), he also
wrote plays and numerous philosoph-
ical essays. 

Here's what he wrote about the Jew...

What is a Jew? This question is not as
strange as it may seem at first glance.
Let’s examine this free creature that
was insulated and oppressed, trampled
on and pursued, burned and drowned
by all the rulers and the nations, but is
nevertheless living and thriving in spite
of the whole world.

What is a Jew that did not succumb to
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any worldly temptations offered by his
oppressors and persecutors so that he
would renounce his religion and
abandon the faith of his fathers?

A Jew is a sacred being who procured
an eternal fire from the heavens and
with it illuminated the earth and those
who live on it. He is the spring and the
source from which the rest of the
nations drew their religions and beliefs.

A Jew is a pioneer of culture. From time
immemorial, ignorance was impossible
in the Holy Land, even more so than
nowadays in civilized Europe... 

A Jew is a pioneer of freedom...

A Jew is a symbol of civil and religious
tolerance, “So show your love for the
alien, for you were aliens in the land of
Egypt.” These words were uttered
during distant, barbarian times when it
was commonly acceptable among the
nations to enslave each other.

In terms of tolerance, the Jewish
religion is far from recruiting adherents.
Quite the opposite, the Talmud
prescribes that if a non-Jew wants to
convert to the Jewish faith, then it has
to be explained to him how difficult it is
to be a Jew and that the righteous of
other religions also inherit the heavenly
kingdom. A Jew is a symbol of eternity.

The nation which neither slaughter nor
torture could exterminate, which
neither fire nor sword of civilizations
were able to erase from the face of
earth, the nation which first proclaimed
the word of Lord, the nation which
preserved the prophecy for so long and

passed it on to the rest of humanity,
such a nation cannot vanish.

A Jew is eternal; he is an embodiment
of eternity. 

- Leo Tolstoy, 1891

Medina & Halacha
Exploring the Jewish State

through the lens of Jewish Law

$Rabbi Shimshon HaKohen Nadel

Mourning the Churban
in a Rebuilt Jerusalem

Part 2 Changes to Nachem?
The traditional version of Nachem, the
additional prayer recited Tish'a b'Av
afternoon at Mincha, describes Jeru-
salem as, "the city that is in sorrow,
laid waste, scorned and desolate; that
grieves for the loss of her children,
that is laid waste of her dwellings,
robbed of her glory, desolate without
inhabitants. She sits with her head
covered like a barren, childless
woman..." 

But today Jerusalem is not "…desolate
without inhabitants." With over
500,000 Jewish residents, Jerusalem is
teeming with life; her skies lined with
new buildings, as the city continues to
grow by leaps and bounds. One cannot
help but feel that he is witnessing the
fruition of Zechariah's prophecy, "Old
men and women will once again sit in
the streets of Jerusalem… and boys
and girls will play in her streets"
(8:4-5), before his very eyes.
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Following the dramatic events of June
1967, Rabbi Shlomo Goren, then Chief
Rabbi of the IDF, made changes to the
nusach of Nachem to reflect the new
reality of a unified Jerusalem, under
Jewish sovereignty.

In the IDF Siddur that he edited and
published in 1970, Rabbi Goren wrote
that the traditional liturgy is "not
appropriate when Jerusalem is free and
under Israel's sovereignty."  Instead of
the traditional nusach, which is based
on the Rosh, Rabbi Goren chose a text
based on the Talmud Yerushalmi
(B'rachot 4:3; Ta'anit 2:2), the siddur of
Amram Gaon, and the Rambam, which
limits the description of Jerusalem to
"the city that is in sorrow, laid waste,
and in ruin." The more subtle
language, Rabbi Goren felt, better
expressed the new reality of a
Jerusalem under Jewish control.

Serving as Ashkenazi Chief Rabbi of
the State of Israel from 1973-1983,
Rabbi Goren attempted to formally
institute the changes he made to
Nachem, but was unsuccessful. While
the changes were minor, and closer to
the original text as it appears in the
Talmud Yerushalmi, they were contro-
versial, with many leading authorities
at the time opposing the changes he
made.

Rabbi Chaim David HaLevi suggested
more subtle changes, changing the
text from present to past tense,
replacing "the city that is in sorrow",
with "the city that was in sorrow", and
"she sits with her head covered", with
"she sat with her head covered" (Aseh
Lecha Rav 1:14). 

Rabbi Isser Yehuda Unterman opposed
changes to the text of Nachem
because the Old City of Jerusalem was
full of shuls in various states of
destruction, while at the same time
full of churches and mosques
(HaTzofeh, 8 Av 5729, p. 2).

Rabbi Ovadiah Yosef opposed any
changes to Nachem for two reasons: 

1) Our prayers were composed by the
Anshei Knesset haGedola, and we do
not have the authority to make any
changes to the text, and 

2) the traditional text of Nachem is
relevant even today, considering the
physical and spiritual degradation of
Jerusalem and the Temple Mount.
(Yechaveh Da'at 1:43).

Rabbi Joseph B. Solovietchik too felt
that we have no authority to make
changes to the text of Nachem. He also
argued that indeed the traditional text
is relevant today. Rabbi Soloveitchik
explained that according to the
Rambam, Jerusalem shares the
sanctity of the Beit HaMikdash. If the
Beit HaMikdash is not standing, surely
Jerusalem can be described as being
"laid waste, scorned and desolate" (see
the Orthodox Union's Mesorah 7, Elul,
5752, p. 19).

Some authorities, like Rabbi Zvi
Yehuda Kook and Rabbi Shaul Yisraeli,
opposed making public changes to
Nachem in the repetition, but allowed
for individuals to make changes in
their personal amida.

Rabbi Goren himself would eventually
change his mind after the euphoria of
those early days post-Six Day War
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faded, and gave way to a stark reality.
In November 1978, Rabbi Goren wrote
that due to the "ethical, moral, and
national decline" following the Yom
Kippur War, and in light of plans for
land concessions to the Palestinians,
he is retracting his ruling in favor of
the traditional nusach (Terumat
haGoren, pp. 327-329).

The debate over the wording of
Nachem reflects the very real
challenge we face today, mourning the
Churban in a rebuilt Jerusalem. May we
merit to mourn properly, and see the
fulfillment of the promise of our
Sages: "All who mourn for Jerusalem
will merit to witness her in her joy"
(Ta'anit 30b). 

MACHON PUAH

Moving On?

For the past few weeks we have been
looking at lectures at the recent annual
meetings of the Israel Fertility Associa-
tion and the European Society for
Human Reproduction and Embryology.
These have promoted taking a wide
perspective when discussing success
rates in fertility treatment. Instead of
looking at each treatment as a separate
episode they suggested looking at
success over a longer time period. When
done so there is less pressure to give
higher doses of hormonal treatment in
order to get lots of eggs and therefore a
higher chance of pregnancy per treat-
ment. Instead the doctor and the couple
must appreciate that this can take time
and start with lower doses and only
increasing the dose if necessary.

In a paper published in a medical journal
a few years ago, the author compared

success rates in the US, the UK and
Australia and New Zealand. They found
a significant difference between the
countries and I would like to mention
just one of the points of difference.

In the US there were many more donor
cycles than in the other countries. This
can be due to a number of factors. Egg
donation is the only medical treatment
for older women and it is possible that
the average age of patients in the US is
higher than in other countries. This
could be a result of cultural differences
and career choices. Another possibility
is that women in the other countries are
not undergoing fertility treatment with
donor eggs for religious or financial
reasons.

There is another possible explanation;
the doctors encourage more women to
stop doing fertility treatment with their
own eggs and to use donor eggs instead.
This could well be a result of the finan-
cial pressure to achieve a pregnancy as
quickly as possible. In such an environ-
ment there is greater incentive to offer
the most chance of success as soon as
possible. A woman who is a little older,
someone who has had previous unsuc-
cessful treatments and many borderline
cases may be sent to do donor cycles.
This is a result of the need to get a
pregnancy as quick as possible.

The pressure comes from a competitive
business that only sees success as an
immediate pregnancy. Couples make
demands from doctors, as do the
insurance companies and the national
institutions that gather and report the
success of each clinic based solely on
the pregnancy rates per cycle.

Taking a broader view of success and
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educating the public that this is a more
realistic expectation and desired result
can only be beneficial for everyone
involved. - Rabbi Gideon Weitzman

Portion
V'HORASHTEM

In chapter 33, G-d speaks to the
nation by the Jordan river prepar-
ing to cross into the land of Israel.
He tells them that when they
actually do cross in to the land
they should V'HORASHTEM -
drive out all the inhabitants of the
land". This phrase is repeated
twice in two consecutive verses
(52-53).

Nechama Leibowitz first brings
Rashi's opinion that the second
V'HORASHTEM is a precondition
for the first. The second verse
adds the warning that if the
Israelites do not dispossess the
other nations first, they will never
be able to live safely in the land. 

The Ramban has a different inter-
pretation. He feels that this verse
is a positive command to settle in
the land, and inherit it, and not,
God forbid, reject their heritage
and conquer other lands instead.
So unlike Rashi who interprets
V'HORASHTEM to mean "dis-
possession" of the indigent
inhabitants, Ramban explains it as
the inheritance of one's patrimony.

Ramban, unlike Rambam, counts
settling in the land of Israel as a

separate mitzva. In his thought it is
not just a promise that we will be
able to live in Israel, it is an
obligation - a mitzva. 

The Ramban explains that this
mitzva even applies during the
exile and he brings a story from
the Sifrei related to our verse to
illustrate this. "Judah ben Batira
and R. Matya ben Harash and R.
Hanina the nephew of R. Joshua
and R. Yochanan were traveling to
the diaspora. When they got
outside of Israel they recalled
Eretz Yisrael and they started
crying, ripped their clothes and
applied to themselves the verse
'Thou shalt possess them and
dwell in their land - V'HORASH-
TEM'. So they retraced their steps
and went back home to Israel
saying, "Living in Eretz Yisrael is
equal to all the mitzvot of the
Torah." 

According to the Ramban, we
were given the land of Israel, not
necessarily because it is a beauti-
ful land, or the easiest land to live
in, but as our verse says, because
"to you have I given the land to
possess, KI LACHEM NATATI ET
HARETZ LARESHET OTA"
(33:53). G-d chose to give it to us.
Since this land was given to us by
G-d, we don't just have a historical
connection to the land, but a moral
obligation. We have the responsi-
bility to follow a particular way of
life in this special land. According
to the Ramban, Israel was
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specifically commanded to take
possession of the land of Israel
and live there in order to fulfil our
religious mission.  

Nechama Leibowitz ends this
essay by saying that the picture is
not complete without looking at the
whole picture regarding our
relationship to the land of Israel.
Just as the former inhabitants of
the land had been expelled for
their misdeeds, so would the land
of Israel "vomit" the Israelites
should they contaminate the land
with their practices. The land of
Israel is a Divine gift that is
conditional on our maintaining its
holiness. As it says at the end of
our portion - "So you shall not
pollute the land where you are,
defile not the land which you shall
inhabit, where I dwell; for I, the
Lord dwell among the children of
Israel" (35:33-34). 

There are many people who worry
about the physical pollution of the
land of Israel. But if we want to
remain in our land we must also
guard against the spiritual pollution
of our land. G-d has given us
guidelines - many mitzvot - in
order for us to be able to maintain
the holiness of our land. Some
mitzvot might be hard for us to
understand or to keep - but keep-
ing them helps us protect the
holiness of our land and our right
to be here. As we mourn previous
exiles from our land we must
remember to do everything in our

ability not to let that ever happen
again and to pray for the rebuilding
of the Beit HaMikdash.

UNTIL THE MIKDASH is rebuilt,
we are restricted by custom to not
eat meat or drink wine during the
Nine Days (except for Shabbat, of
course). So here is a fish recipe
for you to try. It can be made with
mackerel or fresh tuna or salmon.

MACKEREL FLORENTINE 
4  fish fillets 

1 pkg. frozen spinach

1-4 Tbsp butter or oil

Grated onion

¼ cup lemon juice

Salt to taste

Pinch of nutmeg

Egg, lightly beaten

Bread crumbs

1 onion cut into rings

Salt to taste

Cook spinach according to instruc-
tions on the package, drain and
add butter or oil, onion salt, lemon
juice, and nutmeg. Place on
bottom of oiled baking pan. Dip
fillets in egg and bread crumbs.
Saute lightly in butter or oil until
browned. Place fillets on spinach
bed and top with onion rings. Bake
at 150°C for 5-8 minutes. N
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CHIZUK ! IDUD
Divrei Torah from the weekly sedra

with a focus on living in Eretz Yisrael -
Chizuk for Olim & Idud for not-yet-Olim  

his week’s parsha begins with the words
EILEH MAS'EI - These are the journeys
of Bnei Yisrael. The Torah describes - in
painstaking detail - each and every
stopover the Jewish people took on their
path through the desert, as they made
their way from Egypt to Eretz Yisrael.
All together, forty-two journeys and
encampments are enumerated.
Sometimes the stop-overs were brief,
while others were lengthy stays.

The question we might ask (together
with the Midrash HaGadol) is: What is
the purpose of listing all of the 42
journeys? “They journeyed, and then
they encamped. They journeyed, then
they encamped…" - At some point
(rather early on some might say…) we
seem to have already gotten the
picture…

There are several approaches to answer
this question. Rashi provides an
explanation, based on the Tanchuma,
likening the situation to that of a king
(G-d) dealing with a son who had
become ill. The father gathered his sick
and delirious child, and traveled with him
a great distance until they finally found a
cure to successfully remedy his situation.
Upon their happy return home, the father
provided the son with running commen-
tary recounting each and every step they
took along the way: “Here's where we
slept one of the nights; here is where we
felt the cold; here you complained of a
head-ache, etc. etc. What was the father's
purpose in telling over these details?

Perhaps one can suggest that this
recounting was to show that while the
end-goal (the cure) is of supreme
importance, the process too must not be
overlooked. Much can be learned from
our historical experiences, both as
individuals as well as a people. For
indeed: "Those who forget their past are
doomed to repeat it.”

The Biblical description is prescriptive as
well. For as a People, we go through the
same pattern time after time, as we make
our way back again to Eretz Yisrael, our
final destination. It was Kierkegaard who
said “Life must be understood backward
but lived forward.”

As mentioned earlier, the stopovers in
the Parsha were of varied duration. This
was true of our people's journey through
history as well. While some stays were
short, others were much much longer.
Our lengthy stay in Spain and Portugal
came to an abrupt end with the
Expulsions as people slowly made their
way towards the Ottoman Empire. In his
book “Farewell Espana”, Howard Sachar
reports that in the year 1576, the city of
Constantinople was home to close to
30,000 Jews, crowning it - at the time -
with the title of the largest Jewish city in
the world.  

It would seem that over the ages the
Jewish people gravitate to the centers of
contemporary civilization.

Bearing this in mind, it is interesting to
note that presently, the metropolitan area
with the largest Jewish population in the
world is Tel-Aviv (Gush-Dan)! 

Although so many have returned home,
nonetheless, countless others continue to
wander in the desert - albeit not the Sinai
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Desert, but rather the wilderness of
“Midbar HaAmim” - the wilderness of
the Peoples (Yechezkel 20:35).
[According to the Malbim, this expres-
sion encapsulates the notion that for the
Jewish people, life amongst the nations
is akin to a journey through the desert.
We must realize that when separated and
distanced from the Holy Land, we are in
truth like a vagabond in the desert
lacking access to all basic (spiritual)
necessities.

Reading through the lengthy chronicle of
our journey through the desert serves as
a reminder that not all those who began
the journey merited to see its conclusion,
and enter the Holy Land. Even Moshe
Rabeinu himself, who personally brought
the nation to the penultimate step, was
buried outside. This is reminiscent of our
own journey back to the land. Many in
our generation have merited to come
home, but all their forbearers, buried in
the four corners of the universe, each
took part in the on-going journey of
Jewish History. Each particular family
saga is told, and retold again, as parents
and children explain to the young
generation: “Your great-grandfather ran
away from the pogrom and made it to…
Your great-grandmother survived the
Holocaust and shortly afterwards found
herself… 

Each and every stage of our collective
journey was a stepping stone in the
development of Am Yisrael, inching
forwards towards the ultimate Geula.

Your children already know their
family's past - but what will their future
hold? How long will it still take till your
family leaves the desert and comes
home? When will future generations,

recounting the family's personal tale,
finally be able to include mention of the
first ancestors to have made Aliya?

It is in your power to decide that your
family's next encampment will be in
Eretz Yisrael! The time has come to
write your own personal verse:

"Vayis'u Mi-(enter here your current
location), Vayachanu b'Eretz Yisrael,
Baruch Hashem!" 

Rabbi Yerachmiel Roness, Ramat Shiloh, Beit Shemesh

The Pyramids, the many arrows, and
the outline of Israel, of course, stand
for the travels of the people from the
Exodus to Eretz Yisrael • compass at
the top of the PP represents the
description of the boundaries of
Eretz Yisrael, with the pasuk taking
us through the compass points •
map with a big 3 on each side of the
Jordan River refers to the Cities of
Refuge to be designated in Eretz
Yisrael • The road sign to Hebron is
one of the requirements for Cities of
Refuge (of which Hevron is one) •
Elsie the Cow has two horns. They
stand for the rare (this once only)
occurrence of the TROP called
KARNEI PARA • logo of YOTVATA •
choir is for MAK-HEILATA • Lulav for
SUKKOT • dreidel for CHASHMONA -
all names of places of encampment •
Chatan-Kalla multiplied by 5 is for



the daughters of Tz'lofchad who
marry distant cousins to solve the
old “land going from one tribe to
another tribe” problem • Under the
number/letter 2K is the TROP-note is
YERECH BEN YOMO. It is as unique to
the Chumash as the KARNEI PARA
(see above) and is under the word
ALPAYIM, meaning 2000 (2K) • The 12
springs stand for EILIM, as described
in Bamidbar 33:9. Obviously, the
place was an oasis • The circle
(yellow) with three black triangles is
the symbol for a fallout shelter, a
MIKLAT. With an ear attached to it,
we has an IR MIKLAT • To the right of
Elsie is a graphic made up of two Ms
on each side of a square, repre-
senting the cities of the Leviyim
which had an area on all sides of the
city of 2000 amot, so the Leviyim
would have place to have fields and
vineyards. (M is the Roman numeral
for 1000) • The monogrammed
pomegranate belongs to someone
named Peretz - it is RIMON PERETZ,
one of the encampments • picture at
the top is of Yisrael Medad. Com-
mentaries say that K'MU'EL b.
SHIFTAN, tribal leader of Efrayim was
MEIDAD of ELDAD & MEIDAD fame •
The young fellow between the
springs and the lulav is a minor Star
Trek character named Azan. The
tribal leader of Yissachar was
PALTI'EL b. AZAN • Between the two
maps of Israel is a camping vest - in
Hebrew: EIFOD. The tribal leader of
Menashe was CHANI'EL b. EIFOD •
Diet Sprite and the logo of Crocs - in
the haftara of Mas'ei we find
(Yirmiyahu 2:25) - Withhold your foot
from being unshod, and your throat

from thirst... This can be accom-
plished with Crocs on your feet and
something to drink • from 12 Sivan
until 22 Menachem Av, inclusive, are
70 dates (date palms) that go with
the 12 springs at Eilim (no
significance in the specific dates) •
Under the dates is the logo for
Davka, the program with which
Torah Tidbits is produced and a
sound-alike of DOFKA, one of the
places of encampment • the strange
vehicle is a MITKA trike • The word
V'HOTZEITI is the first of the "Four
terms of Redemption" corresponding
to which is our first of the four cups
of wine at the Seder. That first cup is
Kiddush, which is identified in the
Seder of the Seder as KADEISH.
KADEISH is one of the places of
encampment - Midbar Tzin which is
KADEISH. Furthermore, KADEISH
BARNE'A is mentioned in the descrip-
tion of the boundaries of Eretz
Yisrael • Hershey's Kiss which can
beborrowed becomes a KISS-LOAN,
as in KISLON, father of ELIDAD, tribal
leader of Binyamin • lower-right:
White House Press Secretary (chief
spokesman) Josh Earnest. Israel
Police spokesman Mickey Rosenfeld.
DOVEIR, two DOVRIM. KEIN BNEI
MENASHE... • Lower-right is Ray-
mond Massey, Canadian/American
actor during much of the 20th
century. You can find transliterations
of the sedra name that are spelled
like his family name. Among his
many film and TV credits, you might
remember him (depending upon how
old you are) as Dr. Leonard Gillespie
on Dr. Kildare.


