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In honor of the auspiciously approaching Chag HaSuccos 
and Shemini Atzeres, it is fitting that we examine the amazing 
connection between the seven days of the festival and the eighth 
day that follows immediately afterwards.  On the one hand, Chazal 
teach us in the Gemara (R.H. 4b; Yoma 2b): ”שמיני רגל בפני עצמו“—
Shemini Atzeres is a separate festival of its own.  This seems to be 
implied by the very fact that we are only commanded to dwell in 
the succah during the seven days of Chag HaSuccos (Vayikra 23, 
 In other words, there is no mitzvah  .“בסוכות תשבו שבעת ימים” :(42
to sit in the succah on Shemini Atzeres.  

On the other hand, we find that the seven days of Succos 
and Shemini Atzeres are intimately related.  In fact, the Torah 
does not define Shemini Atzeres as a separate holiday falling 
on the twenty-first of the seventh month—as Rosh HaShanah 
is defined as the first day of the seventh month, Yom Kippur as 
the tenth day of the seventh month and Succos begins on the 
fifteenth day of the seventh month.  Instead, the Torah defines 
it as the eighth day of Chag HaSuccos (Bamidbar 29, 35): ביום“ 

אשה עולה  והקרבתם  תעשו,  לא  עבודה  מלאכת  כל  לכם  תהיה  עצרת   השמיני 

 on the eighth day, it shall be an—ריח ניחוח לה’ פר אחד איל אחד”
“Atzeres” for you; you shall not do any work of labor.  You 
shall offer an “olah,” a fire-offering, a satisfying aroma to 
Hashem—one bull, one ram . . .  

This is also evident from Rashi’s commentary regarding 
the passuk (ibid.): Its interpretation in aggadah is: Because 
on all of the days of the festival, they brought offerings 
corresponding to the seventy nations, and when they were 
about to leave, the Omnipresent said to them, “I request of 

you, make a small festive meal for Me, so that I might have 
pleasure from you—‘one bull, one ram.’”  These correspond 
to Yisrael, who are unique to HKB”H.  G-d continues: “Linger 
for Me a bit more.”  This is an expression of endearment, like 
children who take leave of their father, and he says to them, 
“Your departure is difficult for me; linger one more day.”  

From here, it is apparent that Shemini Atzeres is an additional 
part of Succos, necessitated because: “Your departure is 
difficult for Me.”  This being the case, why did HKB”H only 
command us to sit in the succah during the first seven days of the 
festival and not on the eighth day, Shemini Atzeres?  Additionally, 
it behooves us to examine Rashi’s comment in parshas Pinchas 
(ibid. 29, 18): The bulls of the festival number seventy, 
corresponding to the seventy nations; they progressively 
decrease in number.  It is a sign of annihilation for them.  
In the times of the Beis HaMikdash, they (the bulls) would 
protect them (the goyim) from punishments.  

Rashi is referring, of course, to the seventy bulls that were 
offered during the seven days of Succos; each day one less bull 
was sacrificed.  On the first day, thirteen bulls were sacrificed; 
on the second day twelve; on the third day eleven; on the 
fourth day ten; on the fifth day nine; on the sixth day eight; 
on the seventh day seven.  In all, a total of seventy bulls were 
sacrificed.  We will endeavor to explain the significance of these 
seventy bulls and why their number decreased from day to day.  
Ultimately, on Shemini Atzeres, a single bull was sacrificed; it 
corresponded to Yisrael, the single, solitary nation on earth.  
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Chag HaSuccos Corresponds  
to Yaakov Avinu

We will begin to shed some light on the subject by introducing 
what the Tur (O.C. 417) writes in the name of his brother Rav 
Yehudah.  He aligns the three festivals – the “shalosh regalim” -- 
with the three holy Avot: פסח כנגד אברהם דכתיב לושי ועשי עוגות ופסח“ 

 היה. שבועות כנגד יצחק, שתקיעת שופר של מתן תורה היה בשופר מאילו של יצחק.

סוכות”. עשה  ולמקנהו  דכתיב  יעקב  כנגד   Pesach corresponds to  סוכות 
Avraham; the Torah records (Bereishis 18, 6) that he instructed 
Sarah to prepare cakes for their guests. Shavuos corresponds to 
Yitzchak; the shofar of Matan Torah came from Yitzchak’s ram.  
Succos corresponds to Yaakov, as it is written (ibid. 33, 17): 
“Then Yaakov journey to Succos and built himself a house; 
and for his livestock he made shelters (“Succos”).  

Now, the Tur does not specify who Shemini Atzeres 
corresponds to.  In our holy sefarim, we find several opinions 
regarding this matter; they all are dear to us and relate to a 
particular aspect of Shemini Atzeres; however, we will present 
an opinion found in the Zohar hakadosh (Emor 104b).  It states 
the Shemini Atzeres corresponds to Yaakov Avinu; the simchah 
and celebration are primarily in his honor: הוא יעקב  יומא   “והאי 

וכתיב כמוך,  מי  ישראל  אשריך  לג-כט(  )דברים  כתיב  דא  ועל  לחדוותא...   רישא 

 Accordingly, we  )ישעיה מט-ג( ויאמר לי עבדי אתה ישראל אשר בך אתפאר”.
must endeavor to understand why HKB”H designated Shemini 
Atzeres as a separate festival, seeing as they both correspond to 
Yaakov Avinu, as the Zohar suggests.  

To explain the matter, we will rely on the well-known fact 
that Yaakov Avinu has two distinct names—Yaakov and Yisrael.  
Originally, he was named Yaakov; when he rose in stature and 
vanquished Eisav’s ministering angel, he was given the name 
Yisrael.  Thus, we can posit that Chag HaSuccos corresponds to 
the name Yaakov; whereas Shemini Atzeres corresponds to the 
elevated status of Yisrael.  

Analysis of the passage in the Zohar hakadosh supports this 
conclusion.  Curiously, the passage in the Zohar opens with 
the name Yaakov and concludes with two pesukim employing 
the name Yisrael.  The first passuk states (Devarim 33, 29): 
כמוך” מי  ישראל   Praiseworthy are you, O Yisrael, who—“אשריך 
is like you! ; while the second passuk states (Yeshayah 49, 3): 
אתפאר” בך  אשר  ישראל  אתה  עבדי  לי  ויאמר   “—He said to me, “You 
are My servant, Yisrael, in whom I take glory.” Based on our 
contention, however, this works out very nicely.  The Zohar is 

extolling the virtues of Yaakov Avinu, who achieved the lofty 
status of Yisrael, and it is teaching us that Shemini Atzeres 
corresponds to that lofty status.  

So, now, it is incumbent upon us to explain in greater 
depth the significance of this distinction—that Chag HaSuccos 
corresponds to the name Yaakov, whereas Shemini Atzeres 
corresponds to the name Yisrael.  Furthermore, we must explain 
why we sit in the shade of the succah on Succos, corresponding 
to the name Yaakov; while, on Shemini Atzeres, corresponding 
to the name Yisrael, we do not.  

We Hide inside the Succah in Fear of the 
Prosecutor Pursuing Us

I was struck by a wonderful idea.  We find a tremendous 
chiddush pertaining to the mitzvah of succah in the Zohar 
hakadosh Raiya Mehemna (Emor 100b).  It teaches us that Eisav 
is the prosecutor who is in constant pursuit of Yaakov — Bnei 
Yisrael — with his accusations, as it is written (Bereishis 27, 41):  
  .Eisav harbored hatred toward Yaakov — “וישטום עשו את יעקב”
Now, during the period between Rosh HaShanah and Yom 
HaKippurim, Yaakov flees from him and tries to save himself by 
means of teshuvah until Yom HaKippurim.  Then Yaakov sends 
Eisav a gift, the “sa’ir la’azazel”; it is meant to appease him, so 
that he will go on his way and stop his accusations of Yisrael.  

Finally, during Neilah on Yom HaKippurim, the words of the 
passuk are realized (Bereishis 33, 16):  וישב ביום ההוא עשו לדרכו“ 

 so Eisav went back on that day on his way toward — שעירה”
Seir.  The prosecutor, Eisav, returns home, and HKB”H forgives 
Yisrael and pardons their iniquities.  With the prosecutor gone, 
HKB”H wishes to rejoice with His children.  This is indicated 
by the passuk (ibid. 33, 17):  ”ויעקב נסע סוכותה ויבן לו בית“ — then 
Yaakov journeyed to Succos and built himself a house.  
These words allude to the mitzvah of succah.  The Zohar 
concludes:  כיון דיתבו בסוכות הא אשתזיבו מן מקטרגא וקודשא בריך הוא“ 

 when Yisrael sit in the succah, they are spared from -- חדי בבנוי”
the prosecutor, and HKB”H rejoices with His children.

Thus, we learn that in the merit of sitting in the succah, 
Yisrael are spared.  This agrees magnificently with a statement 
in the Zohar hakadosh in the Raiya Mehemna (Pinchas 256a) 
teaching us that sitting in the succah is tantamount to sitting 
under the protective, outspread wings of the Shechinah: שכינתא“ 

בנין” על  כאמא  עלייהו  גדפאה  ופרישת  עלייהו  אגינה  סוכה   In other  .דאיהי 
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words, the Shechinah is a succah that shelters us and spreads 
out Her wings over us like a mother protecting her children.  

Nevertheless, this raises an obvious and perplexing question.  
Yisrael have just completed the teshuvah process associated 
with Rosh HaShanah and Yom HaKippurim and, supposedly, 
HKB”H has forgiven them for all of their transgressions.  HKB”H 
has promised us explicitly (Vayikra 16, 30):  כי ביום הזה יכפר עליכם“ 

 for on this day He shall — לטהר אתכם מכל חטאותיכם לפני ה’ תטהרו”
provide atonement for you to cleanse you; from all your 
sins before Hashem shall you be cleansed.  Additionally, the 
Zohar hakadosh taught us that at the conclusion of Yom Kippur, 
the prosecutor, Eisav, has ceased his accusations and has gone 
on his way: ”וישב ביום ההוא עשו לדרכו“.  That being the case, why 
do we still need to enter the succah seeking protection and 
salvation from the prosecutor?  

Eisav’s Ministering Angel Sought 
to Annul the Name Yaakov

With lofty aspirations, I would now like to explain the entire 
matter by introducing a fantastic idea from the incredible 
teachings of the master, the Chasam Sofer, in parshas Vayishlach 
and in Derashos Chasam Sofer.  He addresses the exchange 
between Yaakov and Eisav’s heavenly representative after their 
epic wrestling match (Bereishis 32, 27): ,ויאמר שלחני כי עלה השחר“ 

לא ויאמר  יעקב,  ויאמר  שמך  מה  אליו  ויאמר  ברכתני,  אם  כי  אשלחך  לא   ויאמר 

  He--יעקב יאמר עוד שמך כי אם ישראל כי שרית עם אלקים ועם אנשים ותוכל”
(the angel) said, “Release me, for the dawn has arrived.”  He 
(Yaakov) replied, “I will only release you if you bless me.” He 
asked him, “What is your name?” He answered, “Yaakov.” 
He said, “Your name will no longer be Yaakov, but rather 
Yisrael; for you have engaged the Divine and men and you 
have triumphed.”

Why was Eisav’s angel, the notorious “samech-mem,” so 
benevolent?  Not only did he agree to concede the berachos to 
Yaakov, he even gave him a berachah of his own: “Your name 
will no longer be Yaakov, but rather Yisrael.”  Although 
Eisav’s angel was compelled against its will to concede the 
berachos to Yaakov; nevertheless, the berachah he formulated 
concealed a bit of treachery and deception.  

Let us explain.  When HKB”H informs Yaakov of the change 
in his name, it states (ibid. 35, 10):  ויאמר לו אלקים שמך יעקב לא“ 

 Then --יקרא שמך עוד יעקב כי אם ישראל יהיה שמך ויקרא את שמו ישראל”

G-d said to him, “Your name is Yaakov; your name shall no 
longer be called Yaakov, but rather Yisrael shall be your 
name.”  We must endeavor to explain why HKB”H prefaces His 
remarks to Yaakov with the seemingly superfluous statement:  
“Your name is Yaakov.”  It would have sufficed to say:  “Your 
name shall no longer be called Yaakov, but rather Yisrael 
shall be your name.”

To explain the matter, we will refer to what we have learned 
in the Gemara (Berachos 12b):  לא יקרא שמך עוד יעקב כי אם ישראל“ 

לו” טפל  ויעקב  עיקר  ישראל  אלא  ממקומו,  יעקב  שיעקר  לא  שמך,   not—יהיה 
that the name Yaakov will be uprooted, but rather Yisrael 
will be the primary name and Yaakov will be secondary to it.  
Therefore, HKB”H prefaces his announcement by emphasizing 
that:  ”שמך יעקב“—your name is Yaakov.  Thus, HKB”H made it 
extremely clear that even in the future, the name Yaakov would 
remain in effect; however:  ”לא יקרא שמך עוד יעקב“—it would not 
remain the primary name; ”כי אם ישראל יהיה שמך“—Yisrael would 
become the primary name and Yaakov would assume a role of 
secondary importance.  

Accordingly, the Chasam Sofer points out that Eisav’s 
ministering angel cleverly omitted the two prefatory words 
כי  :Instead, he stated directly  .“שמך יעקב”  “לא יעקב יאמר עוד שמך 

 Your name will no longer be Yaakov, but rather --אם ישראל”
Yisrael—because he intended to uproot and replace the name 
Yaakov completely.  He intended for the name Yaakov to no 
longer remain in effect but to be replaced completely by the 
name Yisrael.  Here the Chasam Sofer explains why it was 
vital to Eisav’s angel to eliminate the name Yaakov, even as a 
secondary name.  He writes in his Derashos: 

אותו  של  כוחו  ולבטל  השטן,  הוא  עשו  של  שרו  היה  המלאך  זה  כי  “ידוע 

השטן צריכים אנחנו לשני שמות אלו, יעקו”ב מלא בוי”ו ]כפי שכתוב )ויקרא כו-

מב( וזכרתי את בריתי יעקוב[ וישרא”ל עולה במספר קר”ע שט”ן, דצריכין אנחנו 

נוכל  לא  והתרוממות  בגדולה  לבד  ישראל  ובשם  יעקב...  בשם  המרומז  להכנעה 

לעמוד נגד הס”מ, ועל כן צריכין לשני שמות יעקו”ב וישרא”ל, ועל כן רצה המלאך 

לעקור שם יעקב לגמרי, והקב”ה לא רצה לעקור לגמרי, שיהיה בנו כח לעמוד נגד 

השר הנ”ל ולבטלו”.

We know that Eisav’s angel is none other than the Satan.  
Both names, Yaakov and Yisrael, are required to abolish 
the power of the Satan.  The name  יעקו”ב , spelled in its full 
form, with a “vav,” together with the name ישרא”ל , possess 
a numerical value equivalent to the words קר”ע שט”ן.   Thus, 
the two names in conjunction allude to the fact that they 

Chag HaSuccos 5778 | 3



Chag HaSuccos 5778 | 4

possess the power to destroy and eliminate the Satan.  
Despite the lofty nature of the name Yisrael, it alone does 
not suffice for us to combat the “samech-mem”; both names, 
-are necessary.  Therefore, the “samech , ישרא”ל and יעקו”ב
mem” wished to eliminate the name Yaakov completely.  
HKB”H did not want it to be uprooted completely; so that we 
would have the innate power to withstand that ministering 
angel and vanquish it.

The Significance of the Dual Names 
 Yaakov and Yisrael

Following the holy path blazed by the Chasam Sofer, let us 
proceed to explain the true significance of the combination of 
the two names יעקו”ב ישרא”ל whose sum equals קר”ע שט”ן.  Why 
does this endow them with the power to vanquish the Satan?  
We will refer to an explanation provided by the brilliant author 
of Yeshuos Yaakov on the Torah (Vayishlach).  He helps us 
understand the value of the name Yaakov remaining intact.  

He explains that Yisrael have two distinct ways of being 
vindicated when judged: (1) On their own merit, because they 
are consummate tzaddikim or (2) due to their importance 
and supremacy in relation to the other nations of the world.  
So, when HKB”H wishes to exonerate Yisrael in judgment, He 
first examines whether or not they qualify in their own merit.  
If, chas v’shalom, they do not, then He compares them to the 
other nations; in relation to the wickedness of the goyim, they 
certainly deserve exoneration.  

Now, the name Yisrael relates to their worthiness in their 
own merit, in keeping with the statement (Bereishis 32, 29): כי“ 

 for you have engaged the Divine --שרית עם אלהים ועם אנשים ותוכל”
and men and you have triumphed.  In contrast, the name 
Yaakov indicates that they are somewhat lacking regarding 
their own merit; they only appear meritorious in relation to 
the goyim.  After all, the name Yaakov reflects this phenomenon 
(ibid. 25, 26): ”וידו אוחזת בעקב עשו“—he emerged into the world 
“with his hand grasping onto the heel of Eisav.”  Grabbing 
onto his brother Eisav’s heel alludes to the fact that Yaakov’s 
innocence and perfection are measured against Eisav’s guilt 
and deficiency.  

This then is the implication of the Gemara’s statement: 
ממקומו” יעקב  שיעקר   not that the name Yaakov will be --“לא 

uprooted.  If the name Yaakov was uprooted and invalidated—
and they were called only Yisrael—they could only be 
exonerated when judged if they happened to be meritorious 
and righteous in their own right.  ”ויעקב טפל לו -“אלא ישראל עיקר 
- but rather Yisrael will be the primary name and Yaakov 
will be secondary to it—without a doubt, the ideal is to be 
on the level of Yisrael, indicating that they can stand on their 
own merit.  However, if that is not yet the case, chas v’shalom, 
then the name Yaakov indicates: ”וידו אוחזת בעקב עשו“— that in 
relation to Eisav, they always appear perfect and meritorious.  
This is the gist of the Chasam Sofer’s wonderful insight.  

This enlightens us as to why Eisav’s angel did not want the 
name Yaakov to remain in effect.  He wanted to eliminate it 
completely, leaving the name Yisrael alone.  He wanted Yisrael 
to be in a situation where they could not be exonerated unless 
they were perfectly righteous and meritorious, exemplifying 
the level of Yisrael.  If, however, they were only meritorious 
in comparison to the other nations—the level of Yaakov—they 
would not be exonerated when judged.  Therefore, HKB”H, in 
His infinite rachamim and chesed, wanting to benefit Yisrael, 
specified: “Your name is Yaakov”—He made it eminently clear 
that even if we are lacking in our own merit, we can be acquitted 
by being compared to the other nations.  

We can now better appreciate the Chasam Sofer’s comment 
that יעקו”ב ישרא”ל equals קר”ע שט”ן.  This numerical equivalence 
alludes to the fact that these two names in conjunction possess 
the power to eliminate the Satan, who prosecutes us.  Even 
if we are lacking, we nevertheless possess the ability to be 
exonerated, due to the presence of the name Yaakov.  

This explains very nicely what Rabeinu Bachayei writes in 
parshas Vayechi (Bereishis 47, 29).  He comments that when 
the people of Yisrael are on a low level, they are referred to as 
Yaakov; however, when they are on a high level, they are referred 
to as Yisrael.  His source is the Zohar hakadosh (Terumah 175b): 
ישראל שלימותא דכלא”  Yaakov does not reflect --“יעקב לאו שלימותא, 
perfection; Yisrael does.   

Based on our current discussion, the explanation is as 
follows.  When the people of Yisrael are perfectly meritorious, 
and do not need to be evaluated in relation to the other nations 
in order to be exonerated, they are referred to as Yisrael—
indicating that they are perfect in their own right.  Yet, when 
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they are on a lower level, and are not worthy of exoneration in 
their own merit, they are referred to as Yaakov, in keeping with 
the notion of: ”וידו אוחזת בעקב עשו“.  This name enables them to 
be exonerated by being measured against the other nations.  

On Rosh HaShanah and Yom HaKippurim  
We Are Exonerated in Relation 

 to the Nations of the World

It is with great delight that we have achieved a better 
understanding with regards to the two holy judgment mechanisms 
HKB”H established for us in the month of Tishrei.  The first system 
is the Aseres Yimei Teshuvah, beginning with Rosh HaShanah and 
concluding with Yom HaKippurim.  The second system consists of 
the seven days of Chag HaSuccos and Shemini Atzeres.  On Rosh 
HaShanah and Yom HaKippurim, Yisrael are judged benevolently 
and are exonerated, because HKB”H compares their righteousness 
to the wickedness of the goyim.  

This truth is evident from the Mishnah (R.H. 16a): בראש השנה“ 

מרון” כבני  לפניו  עוברין  עולם  באי   on Rosh HaShanah all who --כל 
come to the world pass before Him like “bnei maron” (one 
by one).  It clearly states that all men, including the nations of 
the world, are judged on Rosh HaShanah.  Similarly, we say in 
Mussaf on Rosh HaShanah: ,ועל המדינות בו יאמר, איזו לחרב ואיזו לשלום“ 

 איזו לרעב ואיזו לשבע, ובריות בו יפקדו להזכירם לחיים ולמות, מי לא נפקד כהיום

 and regarding countries, it is said on this day which—הזה”
is destined for the sword and which for peace, which for 
hunger and which for plenty; and individuals are recollected 
on it, to remember them for life and for death.  Who is not 
recollected on this day.   In keeping with our current discussion, 
we can posit that HKB”H purposely chose to judge the nations of 
the world together with Yisrael, so that Yisrael would be judged 
in relation to the goyim.  Thus, they would be exonerated even if 
they are not deserving in their own merit.  

This enables us to better understand the statement above 
from the Zohar hakadosh.  Immediately after Yom Kippur, the 
ministering angel of Eisav pursues Yisrael to prosecute them.  
Upon realizing that Yisrael were exonerated by being judged in 
relation to Eisav, he understands that they were not worthy in 
their own merit.  

Therefore, he employs the same tactic he employed after his 
wresting match with Yaakov.  Back then, he attempted to uproot 

the name Yaakov, so that the name Yisrael would remain alone; 
that would compel them to be judged solely on their own merit.  
Similarly, after Yom Kippur, he pursues Yisrael arguing that they 
are not worthy of exoneration solely on their own merit.  It is 
precisely for this reason that HKB”H conceals Yisrael within the 
enveloping light of the succah—the “ohr meikif.”  He wants to 
protect them from Eisav’s allegations.  

“Dwell in Succos” to Be  
Absolutely Meritorious

Continuing onward on this enlightening path, we will now 
focus on the second judgment system operative in the month 
of Tishrei—the seven days of Chag HaSuccos and Shemini 
Atzeres.  After all, the ideal is for Yisrael to be judged and 
acquitted on their own merit alone.  Therefore, immediately 
after Yom Kippur, HKB”H gave them the mitzvah of dwelling 
in the succah.  It commemorates the “ananei hakavod” with 
which HKB”H enveloped them after they departed Mitzrayim.  
According to the Zohar hakadosh (Beshalach 191a), the “ananei 
hakavod” were designated for Yisrael only.  Anyone, who was 
not of Jewish descent, such as the “erev rav,” were rejected from 
the protection of the clouds.  With this phenomenon, HKB”H 
wished to demonstrate to us that we do not need to rely on the 
goyim in order to be judged favorably.  In fact, even when we are 
completely separated from the goyim, we are still exonerated.  

Notwithstanding, our holy sefarim emphasize an important 
principle.  It is impossible to achieve such high levels and standards 
all at once.  We must ascend the spiritual ladder little by little, 
every individual according to his abilities.  Rabbi Elimelech of 
Lizhensk, zy”a, (Mishpatim) alludes to this quite eloquently when 
interpreting the following passuk (Shemos 20, 23): ולא תעלה במעלות“ 

במעלות בהתחלתך  מיד  תלך  לא  מזבח...  על  לעלות  כשתרצה  פירוש,  מזבחי”.   על 

למדרגה ממדרגה  בהדרגה  עצמך  את  תרגיל  מתחילה  רק  גמורים,  צדיקים   ומדרגות 

 It states: “You shall not ascend with steps upon  בהכנעה גדולה”.
My mizbeiach.”  Do not proceed immediately in the manner 
of total tzaddikim.  Rather, initially accustom yourself to 
proceed gradually, step by step, with extreme submission.  

Therefore, HKB”H commanded Yisrael to offer seventy bulls on 
Succos in descending numbers—to teach us to proceed gradually, 
step by step, little by little, to achieve personal perfection, without 
any association with the goyim.  Thus, we find that the more 
meritorious Yisrael are in their own right, the merit and need for 
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the goyim decreases accordingly.  Hence, the more we dwell within 
the confines of the succah—in the “shade of emunah”—completing 
and perfecting ourselves, the bull sacrifices, corresponding to the 
seventy nations, decrease correspondingly.  It is for this reason 
that Chag HaSuccos aligns with Yaakov Avinu, when referred to 
by the name Yaakov.  For that name alludes to Yisrael’s merit and 
perfection only when compared to the nations of the world, as 
foreshadowed by the act of: ”וידו אוחזת בעקב עשו“.  

Shemini Atzeres, on the other hand, corresponds to Yaakov 
Avinu when referred to as Yisrael.  This name indicates 
that he has elevated himself to the degree of perfection and 
righteousness that he can stand on him own merit, without 
requiring any comparison to the nations of the world.  
Therefore, on Shemini Atzeres, only one bull is sacrificed—
corresponding to Yisrael, the one, lone nation on earth.  This 
lone bull alludes to the fact that they no longer need to achieve 
perfection through comparison to the goyim.  This is conveyed 
by the statement in the Zohar hakadosh that Shemini Atzeres 
corresponds to Yaakov, the principal honoree of the celebration, 
of whom it is said: ”כמוך מי  ישראל   Praiseworthy are --“אשריך 
you, O Yisrael, who is like you!  And it also says: ישראל אשר בך“ 

 Yisrael, in whom I am glorified.”  The latter passuk“--אתפאר” 

specifies ”בך“—I am glorified by you alone, without any need to 
compare you to the goyim.  

It should please us that we can now better appreciate the 
aggadic Midrash presented by Rashi: Because on all of the 
days of the festival, they brought offerings corresponding to 
the seventy nations, and when they were about to leave, the 
Omnipresent said to them, “I request of you, make a small 
festive meal for Me, so that I might have pleasure from you.”  
On Succos itself, Yisrael have not yet achieved the perfection 
necessary to stand solely on their own merit.  Hence, the feast 
on those days also includes the goyim.  For, it is in their merit 
that Yisrael were judged favorably.  On the eighth day, however, 
Yisrael achieved the elevated status of perfection whereby 
they could be judged favorably on their own, without taking 
the goyim into account.  This accomplishment glorifies HKB”H: 
 Therefore, the goyim are no longer needed   .“ישראל אשר בך אתפאר”
and deserve no further merit.  This prompts HKB”H’s request: 
“I request of you, make a small festive meal for Me, so that I 
might have pleasure from you.”  Yisrael merited this privilege 
and honor on their own, without any involvement of the goyim; 
therefore, the request is directly specifically to them.
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