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TESTING HASHEM 

ל ת כָּ ר אֵּׂ ַעשֵּׂ ר תְּ נָּה-ַעשֵּׂ נָּה שָּ ֶדה שָּ א ַהשָּ צֵּׂ ֶעָך ַהיֹּ בּוַאת ַזרְּ תְּ  
Taanis 9a: an encounter between R. Yochanan and Resh Lakish’s young son. R. Yochanan asked the young man 

(as was customary) to repeat a verse he was taught that day. The young man responded by citing Devarim 

14:22, “Aser te’aser eis kol tevuas zar’acha ha’yotzei ha’sadeh shanah shanah – Tithe, you shall tithe the 

entire crop of your planting, the produce of the field, year by year.” 

The young man asked R. Yochanan why the Torah repeats the word aser. The sage replied that the repetition 

teaches us “aser bi’shvil she’tis’asher” – that if we tithe we will become rich. When the young man asked R. 

Yochanan how we know this statement is true, R. Yochanan told him to test it out. The young man objected 

that the Torah (Devarim 6:16) adjures us against testing HaShem: “Lo senase es HaShem Elokeichem ka’asher 

nisisem bamasah – You shall not test HaShem, your G-d, as you tested Him at Massah.” R. Yochanan replied 

that this instance is an exception, this is what Rabbi Hoshiah said, "Apart from this [tithing], as it is said, 

(Malachi 3:10) in which God clearly allows the Jewish people to test Him with regard to 

the mitzvah of ma'aser, promising to open the storehouses of the skies and to pour out blessings without any 

limits to those who keep the mitzvah properly. 

The Holy Alshich explains that the blessing is ten-fold. If you will tithe properly, and give 1/10th, then HaShem 

will allow you to tithe the total amount of this year's produce next year, "shanah shanah," meaning that you will 

have ten times as much produce the following year. This is an exception because if HaShem gives us much more 

in the future, we will likewise be giving more to charity. This should really be the intention of the one who tithes, 

as indicated by the word "t'asseir," you WILL tithe, future tense. Your intention should be so that in the future 

you will become wealthy to be able to give more. 

The Rema of Pano points out that the word צדקה when transposed using the system of A”T B”aSH comes out 

with the same four letters. This demonstrates that whatever one gives is bound to return to the giver. 

The Reason One May Test HaShem with Maaser 

Perisha in the name of the Maharl: Only permitted with Maaser and only to become rich. One is being trusting 

with a small treasure only. 

Radvaz: Allowed to test HaShem in this mitzvah that involves helping the Cohanim and the poor. 

Kokeiv MiYaacov: HaShem promises rewards for keeping all the Mitzvos that is beyond our comprehension. 

However, humans wish to taste a little of the total awards package. Thus, HaShem selected the mitzvah that 

is counter-intuitive to be tested, that by giving money away one would receive back much more. 

Chasam Sofer: Torah “speaks” to counter the Yetzer haRa. It is better that one give Tzedakah for the sake of 

getting rich which would enable one to study Torah, rather that studying the Torah to be paid in terms of 

money and honor. The Torah’s purpose is to bring one to fear HaShem. 

Smicas Chachumim: Prior to giving Maaser one must actual count the total volume (one does not guess). Usually 

a miracle does not occur with an object that is already counted (i.e. counted money in the bank). Nevertheless, 

permission is granted in this one area to support the concept that all wealth comes from HaShem. 

HALACHA 

I. Tur 

The Rema (Y.D. 247:4) quotes the Tur that whenever ones give Tzedaka one may test HaShem. 

II. Beis Yosef 

One may only test HaShem with Maaser Kesafim – giving one-tenth of one’s earnings. If one does not already 

give one-tenth, then can not test HaShem. 

III. Shelah, Yaavetz, and others 

The Gemara is not discussing monetary Tzedakah, but Maaser Tevuah – the tithing of grain which was 

previously mentioned in the Torah. 

Conclusion:  One should be stringent not to test HaShem with Tzedakah. However, the Aruch haShulchan 

indicates that one can reasonably assume that one would indeed profit from giving Tzedakah. 



Why people who give maaser don't get rich even though the Gemara says you can test HaShem? 

1. Rabeinu Yona (Shaarei Teshuva 3:30) states that this is basically also a test and it is for your own good 

not to get rich. 

2. Ahavas Chesed (19:1) says that there are still other things that bring one to being poor. So the maaser can 

help one not to get poor but one may not become rich. 

3. The promise is only when you know that the recipient is an honest poor man. 

4. Netziv (Meromei Sadeh R"H 4a) says applies when the maaser is given to people who learn Torah. 

5. Rav Shlomo Zalman offers that today HaShem is hiding so much that this test doesn't apply (!) 

6. Rema (249:13) states that if one takes honor for the tzedaka it is bad. 

7. May not work if the money given is not "clean" (Chida on Sefer Chasidim) 

8. Radvaz (3:441) states that only works if given directly to poor people and not used for other Mitzvos. 

9. It is very difficult to calculate an exact amount since finances are much more intricate today. 

Prohibition to Test HaShem 

"Do not test HaShem your G-d, like you did at Masah" (6:16).  

Rashi explains that this refers to the place Masah u'Merivah, where Yisrael tested G-d saying "Is G-d in our midst 

or is He not." According to Targum Yonasan however, it is a warning not to test HaShem again like the ten times 

that our ancestors tested HaShem in the desert (as mentioned in Pirkei Avos 5:6).  

Rabeinu Bachye explains that one is not permitted to try out HaShem, to serve Him on condition that He responds 

favorably.  

Our duty is to serve HaShem faithfully out of (reverence and) love, and to believe that, if things do not go 

according to plan, this is part of Divine justice, which is always righteous.  

They tested Him at Refidim (as cited by Rashi), when they threatened to serve HaShem only if He provided them 

with water. Moshe demonstrated G-d's displeasure by renaming the place 'Masah u'Merivah' (Trial and Quarrel), 

and they were immediately subjected to an attack by Amalek.  

In fact, R. Bachye concludes, the only area of Torah and Mitzvos where testing HaShem is permitted is that of 

Tzedakah. There alone, based on a Pasuk in Malachi that indicates that a person is permitted to give charity on 

condition that G-d pays him back per the Pasuk in Mishlei (3:9-10) "Honor HaShem with your wealth … and He 

will fill your storehouses with plenty and your wine-presses will burst with wine."  

Testing with Tzedakah 

The Gemara in Pesachim (Daf 8a) cites a Baraysa which declares someone who gives a Sela to Tzedakah so that 

his son should live or so that he will earn a portion in the World to Come is a complete Tzadik.  

Tosfos query this from the Mishnah in Pirkei Avos (1:3) - that one should not perform Mitzvos in order to receive 

reward. And they reply that provided one gives the Tzedakah with a full heart and does not retract should his son 

not live, he is considered a complete Tzadik. Whereas, Pirkei Avos is speaking of the case where he only gives 

Tzedakah on the understanding that his condition is upheld. In the event that it is not, he regrets having given it.  

The Maharsha concludes that the Gemara's query in Pesachim from the case of Tzedakah on the suggestion that 

someone who searches for Chametz whilst simultaneously searching for a lost needle has not fulfilled the 

Mitzvah, would make no sense. And as for the Gemara in Ta'anis (that distinguishes between Tzedakah and other 

Mitzvos) - that is confined to testing G-d exclusively. It does not apply to performing Mitzvos with an ulterior 

motive.  

This is implied by R. Bachye, who supports the Gemara in Taanis's distinction between Tzedakah and other 

Mitzvos with a Pasuk in Mishlei (50:9-10), which refers to the reward that accompanies the Mitzvah of Tzedakah, 

but has no bearing on testing HaShem). And the Gemara's query goes like this: If giving Tzedakah with an ulterior 

motive renders a person a complete Tzadik (or as some commentaries explain, it renders the Tzedakah a complete 

Mitzvah), then someone who searches for Chametz while looking for a lost needle should at least have fulfilled 

the Mitzvah (regardless of the fact that the Mitzvah is not complete).  



YERUSHALAYIM IN TANACH 

ם ה ,פרק יב דברים י אִּ קֹום ֲאֶשר-ֶאל-כִּ ְבַחר ה-ַהמָּ לק  ֱאֹל 'יִּ כָּ יֶכם לָּׂשּום ֶאת-יֶכם מִּ ְבט  ְשמֹו -שִּ

ה  מָּ אתָּ שָּ ְדְרשּו ּובָּ ְכנֹו תִּ ם ְלשִּ  שָּ

What did Moshe Rabeinu do for the sake of Yerushalayim? 

Moshe did not enter Eretz Yisrael.  But he did wish to enter the Land and especially to go to Yerushalayim.  אעברה

 refers to Har ההר הטוב According to the Gemara (Yoma 39) .(Devarim 3,25) נה ואראה...ההר הטוב הזה והלבנה

HaBayis (the Temple mount) and והלבנה refers to the Mikdash, since it is the place that whitens (atones for) the 

sins of the Jews. Moshe revealed to Yehoshua the location of the Mikdash.  However, Yehoshua guarded this 

information. Later, when Shmuel and Dovid sought the location of the Mikdash, they looked into Sefer 

Yehoshua for clues. 

Is the special place (Yerushalayim) designated due to selection from HaShem or due to the altars built by 

Avrohom, Noach and others? 

The answer is both; each has its positive reason. בית הבחירה, selection by HaShem, contains the unlimited nature 

due to the source of the selection. כלי קודש, selected by earlier people, is limited to a place or object but connects 

one’s efforts to the results. 

Why didn’t HaShem advise the Jew much earlier of the location of the Bais haMikdash? 

Rambam provides three reasons:  

1. The Caananite nations would have concentrated their joint efforts to prevent the Jews from gaining 

ownership of the location. 

2. Those nations might have attempted to physically destroy the site (land-fills, burial sites, etc.) 

3. The Tribes might have fought among themselves to include the Temple Mount in their apportionment. 

Also, possible maaseh avos siman labonim” included since HaShem did not tell Avrohom which mountain for 

the Akeidah, but disclosed to him near the time of need. 

How often is Yerushalayim mentioned in the Torah? 

Surprisingly, it is not mentioned at all.  However, the phrase HAMAKOM ASHER YIVCHAR HASHEM is 

repeated about 20 times in Moshe’s speech in Sefer Devarim. The table below summarizes each mention of the 

phrase "ha'makom asher yivchar HaShem" together with its related topic: 
PEREK: verse TOPIC 

12:5,11,14,18,21,26       The place to bring all "korbanot" 

14:23,24,25               The place to eat "maaser sheni" 

15:20                     The place to eat "bchor b'heyma” 

16:2,6,7,11,15,16    The site for "aliya l'regel" on the holidays 

17:8,10                   The seat of the Supreme Court 

18:6                      The service of the Leviim 

26:2                      The place to bring one's 'first fruits' 

Is there an allusion within the Torah to Yerushalayim as the place which is to be chosen? 

The numerical value of the milluy of יבחר adds up to 1,130, the same numeric value of the following places where 

the Aron settled: “Shiloh, Nov, Givon, Yerushalayim” (Rabbi Meir Yechiel of Ostrovtza) 

Letter Millui - Spelled Out Additional Letters 

Yud Yud – Vav – Dalet Vav -6; Dalet – 4 = 10 

Vais Vais – Yud – Sav Yud – 10; Sav - 400 = 410 

Cheis Cheis – Yud - Sav Yud – 10; Sav - 400 = 410 

Resh Resh – Shin Shin = 300 



Where is the first mention of Yerushalayim in Tanach? 

י םפר יהושע י,א: י -ַוְיהִּ ְשֹמַע ֲאֹדנִּ ַלם כִּ -כִּ ַע ֶאת-יֶצֶדק ֶמֶלְך ְירּושָּ ַכד ְיהֹושֻׁ ן-לָּ ּה כ  יחֹו ּוְלַמְלכָּ ירִּ ה לִּ ׂשָּ ּה ַכֲאֶשר עָּ ימָּ ַעי ַוַיֲחרִּ ַעי ּולְ -הָּ ה לָּ ׂשָּ ּהעָּ  ַמְלכָּ

ימּו  ְשלִּ י הִּ יְוכִּ ְבעֹון ֹיְשב  ל-ֶאת גִּ א  ְׂשרָּ ְהיּו יִּ ם ַויִּ ְרבָּ  :  ְבקִּ
The name Adonai-Tzedek reminds us of Malkei-Tzedek in the times of Avrohom. Yerushalayim is connected 

with the concept of Tzedek (justice). Even though he defeated this king, Yehoshua did not occupy the area 

(Abarbanel). 

How many times the word ירושלים appears in Tanach?  

The answer is a grand total of four. How could Yerushalayim, a central symbol in Judaism, appear only four times 

in Tanach? The answer is that Yerushalayim only appears four times when it is spelled with the second yud. 

Without the second Yud, ירושלם appears over 300 times. 

Why Yerushalayim includes two words? 

After the Creation the Holy City was called Shalem, as we learn from the verse "…and Malki Tzedek, king of 

Shalem" (Bereishis 14,18). Later, Avraham called Mount Moriah "Yir'eh": "…and Avraham called the name 

of that place ‘HaShem Yir'eh'" (Bereishis 22,14). Then the word "Yir'eh" was combined with the word 

"Shalem", resulting in "Yeru-shalem" (Tosfos, Ta'anis 16a, s.v. Har). 

How did Yehoshua apportion Yerushalayim in the division of the 12 tribes? 

Sefer Yehoshua lists the apportionment the Land according to the Goral (lottery) and the Urim and Tumim (Divine 

direction). According to the commentators, the area containing the Har haBayis was divided among two tribes: 

the western side (site of the altar and the Holy of Holies) was in the portion of Benyamin; and the eastern side 

(side of the Sanhedrin and the courtyard) were in the portion of Yehudah. 

When did the tribes conquer the area of Yerushalayim? 

The tribe of Yehudah conquered their portion after the time of Yehoshua.  But Benyamin did not conquer their 

area until Dovid acquired the area.  Evidently, Yehudah did not occupy their portion earlier. 

When did the search for the side of the Mikdash begin? 

After being mentioned in Sefer Mishpatim, Yerushalayim is not mentioned again till the time of Dovid. After the 

battle with the giant Golis, Dovid brought his head to Yerushalayim (Shoftim 1,8).  Dovid was already 

searching for the place selected for the Mikdash. 

How did Dovid know that he was to seek the place and not wait until it was revealed by HaShem? 

Sifrei (62 on the verse 12,5): לשכנו תדרשו ובאת שמה first one must seek out and afterwards the prophet would 

confirm the place to go.  Thus, Dovid sought the place as recounted in Tehillim 132, “I will not give sleep to 

my eyes until I find the place for the Divine Presence. “ 

Did Dovid consult Shmuel about the place of the Mikdash? 

When Shaul wished to kill him, Dovid fled to the place of Shmuel in Ramah. Shmuel (I: 19,22-23) relates that 

"V'David...u'Shmuel va'Yeshvu...b'Noyos ba'Ramah." Zevachim (54b) asks what is the connection of Noyos 

to Ramah? David and Shmuel were in Ramah, engaging in the Noy (beauty) of the world (the Bais ha'Mikdash). 

When is the proper time to fulfill the mitzvah of building the Bais Mikdash? 

Dovid became ruler over Eretz Yisrael and over Yerushalayim; then, he removed all the obstacles.  Dovid began 

to rule in Yerushalayim in the year 2892 (after Creation).  Dovid then brought the Aron of HaShem to 

Yerushalayim. Then, Dovid believed it was time to build the Bais HaMikdash. 

Why specifically in the time of Dovid was the proper time for the building of the Bais haMikdash? 

After the Jews entered Eretz Yisrael, three conditions were necessary. One, the Land has to be conquered and 

apportioned to the tribes.  Two, the seed of Amalek needed to be eradicated. And three, a king had to be 

appointed and be fully in charge of the nation.  All three conditions were completed during the time of the 

kingship of Dovid. 

Why didn’t Dovid himself build the Bais haMikdash? 

Dovid desired to build the Bais haMikdash, but the command of HaShem (through His prophet Nasan) prevented 

him, citing that Dovid had spilt too much blood (the Bais haMikdash was a place for peace and atonement of 

sins). Finally, the Bais haMikdash was built by his son, Shlomo, who reigned in peace. Dovid prepared as much 

as possible, gathering the materials and vessels needed for the Mikdash. 



BAMOS (Private Altars) 
 (יד-דברים יב, יג) מצוך אנכי אשר כל תעשה ושם עלתיך תעלה שם שבטיך באחד 'ה יבחר אשר במקום אם כי; תראה אשר מקום בכל עלתיך תעלה פן לך השמר

TIME PERIOD LAW OF BAMOS 
PLACE FOR KODSHEI 

KALIM 
PLACE FOR MAASER 

SHENI 

MISHKAN IN THE 
DESERT 

(2449-2488) 
PROHIBITED Entire encampment Not applicable 

GILGUL 
(2488-2502) 

PERMITTED Any place Not applicable 

SHILO 
(2502-2871) 

PROHIBITED Within eyesight Within eyesight 

NOV & GIVON 
(2871-2928) 

PERMITTED 
Any Jewish city in 

Eretz Yisrael 
Any Jewish city in 

Eretz Yisrael 

BAIS HAMIKDASH 
(2928-     ) 

PROHIBITED 
Within the walls of 

Yerushalayim 
Within the walls of 

Yerushalayim 

Permission for the Jews to use bamos was only for two periods of time (the 14 years when the Mishkan was in 

Shiloh and the 57 years that the Mishkan was in Nov and Givon). 

Zevachim 112b – Stages of the Mishkan 
1. Pre-Mishkan - All bamos were permitted everywhere and the avoda was done by bechoros. 

2. Mishkan in the Midbar - Bamos were forbidden and the avoda switched to the Cohanim. Kodshei Kodshim could be 

eaten inside the curtains and Kodshim Kalim within the camp of Yisrael. 

3. Mishkan in Gilgal - For the 14 years that they were dividing and conquering, the Mishkan was in Gilgal. During this 

period they were allowed to build private bamos and anyone could sacrifice on them - Cohen, bechor and even a zar. 

Kodeshi Kodshim had to remain within the curtains of the Mishkan, but Kodshim Kalim could be eaten anywhere. Rashi 

explains that since the degalim (encampment according to tribe) was no longer intact, and they were scattered around 

EretzYisrael, the kedusha of the Machaneh Yisrael was lost. Rashi seems to understand that the obligation to eat Kodshim 

in Machaneh Yisrael only exists when there is status of Machaneh Yisrael. However, the Rambam (Pirush haMishnah) 

writes that the reason that we don't restrict Kodshim Kalim to be eaten only in Jewish cities (as it does by Nov and Givon) 

is that they didn't have cities under their control yet. The implication of the Rambam is that since they didn't have specific 

cities yet, the status that enabled them to eat Kodshim extended throughout Eretz Yisrael wherever they were trying to 

conquer. This seems very different that Rashi who writes that during the time the status was void thereby allowing them 

to eat everywhere, presumably even in chutz la'aretz. 

4. Mishkan in Shilo - Mishkan stood in Shilo as a stone structure with a curtained roof for 369 years. Bamos were no longer 

allowed and all korbanos had to be associated with the Mishkan in Shilo. Being that kedusha that emanated from the 

Mishkan didn't extend to the city Shilo and didn't infuse it with any inherent kedusha status (in this respect it wasn't like 

Yerushalayim), they were able to eat Kodshim so long as the Mishkan was visible from where they were. The Rambam 

seems to understand that this requirement was an institution of the nevi'im, not a Torah mandate. They merely use the 

pasuk as hint to their institution. However, the simple reading is that this is d'oraysa. 

5. Mishkan in Nov and Givon - The Mishkan was in Nov and Givon for a combined 57 years. During this time bamos 

were once again permitted. Kodshim Kalim was able to be eaten in all Jewish cities. 

6. Mikdash in Yerushalayim - All bamos became forbidden forever and Kodshim Kalim had to be eaten within the wall 

of Yerushalayim. 



 

Staying Overnight in Yerushalayim 

ר ה ר ִיְבחַּׁ קֹום ֲאשֶׁ מָּ ְלתָּ בַּׁ כַּׁ ְלתָּ ְואָּ יָך בֹו  'ּוִבשַּׁ רֱאֹלהֶׁ קֶׁ בֹּ ִניתָּ בַּׁ ְכתָּ ְלאֹּ  ּופָּ לַּׁ יָךקָּ ְוהָּ )דברים  :לֶׁ

 טז, ז(

Rosh HaShana 5a-b discusses the obligation of linah - staying over in Yerushalayim even after having sacrificed 

the obligatory korbanos associated with the three pilgrimage holidays of Pesach, Shavuos and Sukkos. Regarding 

the holiday of Pesach, the Torah (Devarim 16,7) commands that the korban Pesach must be eaten in the place 

chosen by God and that "you shall turn in the morning and go to your tents." This passage is understood by the 

Sifri as commanding people who come to the Bais HaMikdash to stay overnight, leaving only the next morning.  

How long does one need to remain in Yerushalayim in order to fulfill the obligation of linah?  

• Rashi teaches that a person must stay until the morning after the first day of the holiday (first day of 

Chol haMoed). One is obligated to be “seen” in the Azarah on Yom Tov day. 

• Tosafos argue that for Pesach and Sukkos, which are each weeklong holidays, a person must stay for the 

entire Yom Tov and cannot mean just one day since one would then have a problem with Techum limits 

of travel on Yom Tov. 

• Another opinion suggests that we must differentiate between Sukkos, where a person is obligated to 

remain in Yerushalayim for the entire holiday, and Pesach, where the obligation is to remain only the 

first day. The need to remain for all of Sukkos is supported by the need to bring a unique sacrifice on 

each day of the holiday (called parei ha-chag, see Bemidbar 29:12-38) and is further suggested by the 

simple reading of the story of the consecration of the First Bais haMikdash in Sefer Melachim (I 8:65-

66). 

• The Ritva suggests another approach, which distinguishes between the obligation that stems from the 

sacrifice, which is only one day, and the obligation that stems from the holiday itself, which will obligate 

people to remain until the Yom Tov is over.    

Does part of the night qualify as the “whole” night? 

• Some bring a proof from Bava Metziah (110a) that a day laborer can collect the entire night until the 

morning. Rashi explains that the word לינה always means an entire night rest until the morning. 

• Tosafos goes back and forth attempting to determine the law in regarding to Nosar and to Kiddush 

Yadayim about before and after day break. 

• Apparently the halacha is that לינה is the entire night until daybreak. 

Reason for the law of Linah: 

• To fully appreciate the korbanos that were brought and to allow for appropriate time to eat them, requires 

staying overnight so one does not rush off 

• To provide complete honor to the Yom Tov. This obligation is explained by the Sefas Emes as stemming 

from a desire to show that a visit to the Bais haMikdash is not simply a brief stopover, but is rather a 

significant, overnight stay. 

• In the morning (when returning to one’s usual activities after experiencing the special closeness of Yom 

Tov) one should remember that all one’s “turns” and “goings” should be towards G-d. (Lubavitcher 

Rebbe) 

  



GOING AFTER HASHEM 

)דברים יג,ה( תיראו ואת מצותיו תשמרו ובקלו תשמעו ואתו תעבדו ובו תדבקון יכם תלכו ואתוקאל 'חרי הא  

We are commanded to go in the way of HaShem 

The standard understanding is that we should embrace His ways: engage in kindness, bury the dead, and visit 

the sick, etc. However, the Gemara provides an additional understanding of the verse. 

Sotah 39b: (R. Tanchum stated in the name of Rabbi Yehoshua ben Levi): The Tzibur may not leave until the Torah is 

taken (and put in its place - it seems that these words should be deleted).  

(Shmuel): They must wait until it leaves.  

They do not argue. R. Tanchum discusses when there is more than one exit (one may leave from a different exit before the 

Sefer Torah leaves). Shmuel discusses when there is only one exit.  

(Rava): Bar Ahina explained the source of Shmuel's law - "you will go after HaShem."  

Orach Chaim Chapter 149 details this law.  The Pri Megadim offered eight opinions in the understanding of the 

words of the Gemara and how it is applied in actual deed including these: 

1. Rashi as developed by the Bais Yosef: The Torah is actually “stored” in a secure place not in the Bais 

haKenesses (the place where the minyan reads the Torah). Thus, after the Torah is read it is carried away from 

that room back to the other “secured” location. Rabbi Yehoshua ben Levi says it is not permitted to leave until 

the Sefer Torah is removed from the bimah (place of reading).  However, once it is removed (even though 

still in the room) then one is permitted to leave the room. Shmuel maintains that one can not leave the room 

until the Sefer Torah leaves the room. And the Gemara explains that they do not argue when the room has 

only one exit.  However, they do argue when there are two or more exits that Shmuel permits leaving from an 

exit that the Sefer Torah will not exit in the future. This implies that when the Torah is stored in the same 

room then one is permitted to leave prior to the return of the Sefer Torah, since one is not shaming the Sefer 

Torah by leaving. 

2. Bach: He adds on to Rashi’s explanation saying that when the Sefer Torah is being transported to another 

room, then everyone is obligated to accompany the Sefer Torah until it is returned to its place, per the plain 

understanding of the verse. However, if the Sefer Torah is stored in the shuel where one is praying, once the 

reading of the Sefer Torah is finished one may leave. 

3. Saadyah Gaon: Rabbi Yehoshua ben Levi makes no distinction whether the Sefer Torah is transported to 

another room, or stored in the room of prayers; no one is allowed to leave until the Sefer Torah is removed 

from the “reading” bimah. After that time, people are allowed to leave, even though the Sefer Torah has not 

been “stored” yet. Shmuel permits people to leave only from a different door than the one the Sefer Torah is 

destined to leave. 

4. Pri Megadim: Rabbi Yehoshua ben Levi does not allow anyone to leave until the Sefer Torah is returned to 

its place. However, Shmuel is lenient when the Sefer Torah leaves the room to be stored elsewhere, then one 

may leave. 

According to the Halacha 

Mechaber: One is not permitted to leave until the Sefer Torah is returned to its place. 

Rema: Adds that all that is involved with the reading (and hearing) the Sefer Torah, must accompany the Sefer 

Torah to its place. 

Kaf haChaim: The custom is to accompany the Sefer Torah for a little amount. Perhaps if everyone would 

accompany the Sefer Torah, it might become crowded and if any pushing resulted it might lead to lack of 

proper honor to the Sefer Torah. 

A proper custom is to kiss the Sefer Torah when being returned to its place. 

Shaarei Efraim: It is best to kiss with the mouth per the verse ישקני מנשיקות פיהו (Shir HaShirim 1,2). If not able 

to kiss with the mouth, then kiss with the hand. 

Pischei Shaarim: The custom to kiss with the hand has a source and should not be mocked. 

Yesod and Shoresh haAvodah in the name of the Ari z”l: One should not kiss with the hand. 



Six Levels of Service 

תֹו ֵתֵלכּו יֶכםקֱאל ֵ  'ה ַאֲחֵרי רּו ִמְצֹוָתיו-ְוֶאת ִתיָראּו ְוא  לֹו ִתְשמ  תֹו ִתְשָמעּו ּוְבק  דּו ְוא                  ה,פרק יג דברים:ִתְדָבקּון ּובֹו ַתֲעב 

:Sifrei 

1. This is the positive Mitzvos. 

2. This is the Fear of HaShem should be upon you. 

3. This is the negative Mitzvos. 

4. Listen to the voice of the Prophets. 

5. Serve Hashem in the Mikdash. 

6. Separate your self from a foreign service and cling to HaShem. 

Ramban: 

1. Follow the counsel of HaShem (and not false prophets). 

2. Believe in Him in Whose Hand is to reward and punish the soul of 

every living being. 

3. Refers to the law of Moshe. 

4. Do whatever He commands to do through his true prophets. 

5. Repeated (from an earlier verse) to stress not have any consideration of a false prophet even if they 

perform signs or wonders. 

6. Warning not to worship HaShem in combination with anything besides Him. 

Malbim: Going after Hashem and not Avodah Zarah 

1. Follow in the ways of HaShem (be kind, clothe the naked, bury the dead, visit the sick, etc.). 

2. Fear only HaShem. 

3. From the negative mitzvos do not follow Avodah Zarah. 

4. Do not follow false prophets. 

5. Service of HaShem should only be done in the Mikdash. 

6. One’s soul is a part of HaShem and one should cleave to Him and not to any alternatives. 

Or haChaim: Six orders of the Mishnah 

 .Person must eat properly to serve HaShem זרעים .1

 .exemplifies the Fear of HaShem (with Shabbos and Yom Tov) ואתו alluded by the word מועד .2

 .Guard the mitzvos involving family purity נשים .3

 .Need to incline your ear to judge properly נזיקים .4

 .Laws of service in the Mikdash קדשים .5

 .Through the practice of keeping spiritual cleanliness one approaches G-dliness טהרות .6

Chassidus: Connection of increasing levels during the morning Tefilah 

1. Love of HaShem expressed from beginning of the service through first paragraph of Shema. 

2. Awe of HaShem expressed in the second paragraph of Shema. 

3. Next level of truth involves the movement of the heart expressed in paragraph אמת ויציב. 

4. Next level of self-nullification expressed in verse preceding Amida )אד' שפתי תפתח(. 

5. Level of full service like a servant expressed in the standing Amida.. 

6. Final level of service is to engage with the physical world, to cling with HaShem (to not fall). 

Chassidus: Connection of increasing level during the time of repentance 

1. Month of Elul – Service of Love. 

2. Days of Selichos and Rosh HaShana – Days of Awe. 

3. Rosh HaShana also includes the mitzvah of Shofar (combining the service of love and awe). 

4. 10 days of Teshuvah – special days of service. 

5. Service of Yom Kippur. 

6. Neilah and the conclusion of Yom Kippur when saying Shema Yisrael – becoming one. 

  

י .1   'ה ַאֲחרֵּׂ

כּו יֶכםקֱאלֵֹּּׂ  לֵּׂ  תֵּׂ

תֹו .2 אֹּ אּו וְּ   ִתירָּ

ֶאת .3 יו-וְּ ֹותָּ  ִמצְּ

רּו מֹּ   ִתשְּ

לֹו .4 קֹּ עּו ּובְּ מָּ  ִתשְּ

תֹו .5 אֹּ דּו וְּ   ַתֲעבֹּ

קּון ּובֹו .6 בָּ  ִתדְּ



Ir HaNidachat  by Rabbi Chaim Jachter, Torah Academy of Bergen County 

Few Mitzvot in the Torah seem as violent as the rules set forth in Devarim Perek 13 regarding the Ir HaNidachat, 

a city in which a majority of the inhabitants serve Avodah Zarah (idolatry). The Torah demands that we kill all 

of the city’s inhabitants (even the minority who did not serve Avodah Zarah) and burn all of their possessions. 

The Challenge 

While it is understood that morality requires good people to eliminate evil[1], the administration of the death 

penalty to an entire city seems brutal and incongruent with Sefer Mishlei’s (3:17) characterization of the Torah: 

“Deracheha Darchei No’am VeChol Netivotehah Shalom,” “its ways are pleasant and all its path are peaceful.” 

Thus, we are challenged to find an explanation for why Hashem includes this rule in the Torah. 

A Question that Might Unlock the Message 

A clue to unlocking this mystery lies in the surprising phrase presented in Devarim 13:18 in the context of Ir 

HaNidachat, “VeNatan Lecha Rachamim,” meaning that Hashem should bestow mercy upon us. This phrase’s 

appearance after the Torah’s describing a Mitzvah to kill all of the inhabitants of a city is astonishing. The concept 

of Rachamim appears to be starkly out of place when discussing the rules of an Ir HaNidachat. How do we explain 

the promise of mercy in the context of a Mitzvah that requires violent action?  

Three Classic Answers 

Ramban (Devarim 13:16) explains that the mercy element in the Ir HaNidachat teaches us to spare the children 

from punishment[2]. In a variation on this theme, Rav Zalman Sorotzkin, in his Oznayim LaTorah, explains that 

mercy is required to adopt the orphaned children of an Ir HaNidachat[3].  

The Netziv[4], in his HaAmeik Davar, explains that the Torah is concerned that engaging in violent activity, even 

when it is necessary to do so, will negatively transform people into violent individuals[5]. Thus, those who 

administered the death penalty to the residents of an Ir HaNidachat are in need of Hashem’s gift of mercy so that 

their justified, yet violent, actions do not transform them into violent people. 

A Different Approach, Based on the Lubavitcher Rebbe 

The Gemara (Sanhedrin 71b) presents an opinion that an Ir HaNidachat would never occur. The Gemara explains 

that since the Torah requires that everything in an Ir HaNidachat be burned, an Ir HaNidachat cannot be destroyed, 

so long as it contains even a single Mezuzah. Since a Mezuzah contains Hashem’s name, it cannot be destroyed; 

its destruction would violate the prohibition of erasing Hashem’s name (Devarim 12:4, with Rashi’s 

comments)[6]. 

This idea has profound implications. One tiny Mezuzah can spare an entire city from the status of an Ir 

HaNidachat! This teaches that a drop of positive energy has the power and potential to counter much negativity. 

The Kabbalah expresses this idea in its statement that a little bit of light can dispel much darkness[7]. 

One may ask, though, what would happen if a city met the requirements of an Ir HaNidachat and contained not a 

single Mezuzah. How can the opinion presented by the Gemara claim that an Ir HaNidachat is an impossibility if 

there is a distinct possibility that the Jews in the city have strayed so far from Judaism to the extent that there 

remains not even a single Mezuzah? 

We may answer based on Rashi (Devarim 31:21 s.v. Ki Lo Tishachach MiPi Zar’o), who states that “the Torah 

has promised that the Torah will never be completely forgotten by the Jewish People.” Thus, asserting that an Ir 

HaNidachat is an impossibility affirms faith in the Jewish People and in the belief that there will never be a city 

among our people where the inhabitants have strayed to the extent that there is not even one Mezuzah in the 

town[8]. 

Another answer is based on a story told about the Lubavitcher Rebbe. The Lubavitcher Rebbe is reported to have 

remarked that if he heard that a city was about to be declared an Ir HaNidachat, he would arise at two in the 

morning and affix a Mezuzah to a home in that city. In other words, were a city to be devoid of any authentic 

Jewish influence and presence, the Lubavitcher Rebbe would create an authentic center of Jewish life. As is well 
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known, this was not a passing sentiment of the Lubavitcher Rebbe, but rather a life’s mission for himself and his 

followers. An examination of www.chabad.org leads one to marvel at the hundreds of centers of Jewish life 

established by followers of the Lubavitcher Rebbe in almost every corner of the globe, especially in areas which 

had a dearth of Jewish life. These efforts are part of the happy story of the resurgence and revitalization of 

Orthodox Judaism in the late twentieth and early twenty-first centuries. 

The Challenge of the Ir HaNidachat 

Thus, we argue that the Torah never intended for us to implement the rules of Ir HaNidachat. Rather, it is a call 

and challenge to the Jewish People to ensure that a Jewish community never becomes an Ir HaNidachat. For this 

reason, we suggest that the term “mercy” perfectly suits the idea of an Ir HaNidachat. The presence of this word 

in the Torah’s presenting the rules of the Ir HaNidachat is a signal that an Ir HaNidachat should be interpreted 

and implemented in a merciful manner. The concept of an Ir HaNidachat is a call for us to take responsibility for 

each other’s spiritual welfare and not a summons to violent action. 

Support from Ramban Regarding a Kahal Shogeig 

Support for this contention may be drawn from Ramban’s comments to BeMidbar 15:22. Ramban asserts that if 

an entire community does not observe the Torah, its members (not its leaders) are considered to be sinning 

BeShogeig, inadvertently, since they are merely swept up by the current of the time. Support for this surprising 

assertion of a Kahal Shogeig (the inadvertent community) may be drawn from a nearby Pasuk (15:26) that states, 

“VeNislach Lechol Adat Benei Yisrael….Ki LeChol HaAm BiShegagah,” meaning that Hashem forgives the entire 

Jewish people since the communal sin is regarded as unintentional. The importance of this principle is evident 

from the fact that we recite this Pasuk no less than three times at the conclusion of Kol Nidrei, on the onset of 

Yom Kippur. 

Ramban’s “Kahal Shogeig principle,” however, seems to run counter to the principle of an Ir HaNidachat, where 

the death penalty is administered to an entire community for worshipping Avodah Zarah. While inadvertent 

sinners are not absolved of guilt, they nonetheless hardly deserve the death penalty. According to Ramban, why 

should the members of an Ir HaNidachat deserve the death penalty? 

We may answer that in practice, the death penalty is not administered to the residents of an Ir HaNidachat, since 

the Torah challenges us to make sure that a spiritually lacking city does not become an Ir HaNidachat. The Torah 

does not intend to punish the residents of an Ir HaNidachat, but it rather challenges the Jewish People to mercifully 

intervene and strengthen the Jewish identity of a wayward community. 

Conclusion 

“HaTzur Tamim Pa’olo Ki Chol Derachav Mishpat,” “Hashem’s work is perfect, for all his ways are just”; “Keil 

Emunah VeEin Avel, Tzaddik VeYashar Hu,” “a trustworthy God without impropriety, righteous and fair is He” 

(Devarim 32:4). Far from being a brutal and unforgiving Halachah, the Ir HaNidachat is, in practice, a law of 

mercy and kind intervention. It constitutes a Torah mandate that has been fulfilled not only by members of the 

Lubavitch community, but by many other groups of Jews as well – ranging from the Orthodox Union’s National 

Conference of Synagogue Youth and Jewish Learning Initiative on Campus, to the Aish HaTorah network of 

institutions, to the Torah Links organizations established in many communities – that serve as beacons of Torah 

light in otherwise dark places, thereby becoming the solitary Mezuzah in an Ir HaNidachat. 

What we have discovered regarding the Ir HaNidachat is true of everything in the Torah. What might appear to 

be unfair at first glance is, in reality, fair and just. We are challenged to take a deeper look at and properly analyze 

passages that we might find incompatible with our moral intuitions in order to discover the true meaning and 

implementation of the Torah’s rules. With proper investigation and analysis, we can discover that all of the ways 

of the Torah are “Darchei No’am” and represent “Netivot Shalom” (Mishlei 3:17). 

 
[1] This is why the Torah issues a death penalty for violations of severe transgressions. However, as is well known, Batei Din very rarely 

administered the death penalty (Makkot 7a).  
[2] See, however, Rambam’s comments in Hilchot Avodah Zarah (4:6). 
[3] Be’eir Yosef (Parashat VaYishlach) similarly interprets Targum Yonatan ben Uzziel (Shemot 13:18) as teaching that each family that left 

Mitzrayim adopted the children of the many assimilated Jews that died (according to Chazal, cited by Rashi ad loc. s.v. VaChamushim) during 

Makkat Choshech.  
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Schisms and Lo Tisgodedu ולא תתגודד  

ים נִּ ְתֹגְדדּו לֹא יֶכםקֱאֹל 'לה ַאֶתם בָּ ימּו-ְולֹא תִּ ׂשִּ ה תָּ ְרחָּ ין קָּ ינ יֶכם ב  ת ע  מ  )דברים יד,א( :לָּ  

Chazal derive from this passuk which “prohibits cutting oneself in mourning” another issur –  לא תעשו אגודות

 don’t splinter into different groups.  This prohibition in some circumstances binds people to the practices -אגודות

of the community to prevent them from splitting into factions.   

The main sugya is found in Yevamos 13b-14a, and also appears in the beginning of Megillah.  In the contexts of 

discussing a dispute between Beis Hillel and Beis Shamai concerning some rules in Yibum, the Gemara wonders 

how we can have different parts of the community practicing different things, as it seems to violate this concept 

of לא תתגודדו.  One example is the institution of Krias Megillah, where Chazal allowed people to read the Megillah 

(depending on location) anywhere from the 11th to the 15th of Adar.  Another example, which we saw was the 

Gemara’s acceptance of varying customs concerning whether one should or should not work in the morning of 

Erev Pesach.  The third example, which is the context in Yevamos is the opposing positions of Beis Hillel and 

Beis Shamai about some Yibum issues, assuming that Beis Shamai actually implemented their position in practice 

making a potential problem in marrying between the two groups. 

The Gemara raises several distinctions to justify these practices.  One possible distinction is between cases of 

minhag and cases of issur.  In the former there is no לא תתגודדו and in the latter there is.  This would remove the 

problem from Pesachim.  The Rishonim differ on whether there was actually a dispute, with one position thinking 

that people cannot even vary regarding customs and the other limiting the prohibition to different practices on 

issurim.  Ritva holds that no one applies the prohibition to minhag, while Tosfos thinks they did. 

EXPLANATIONS: The Netziv (and others) suggests this distinction depends on the two explanations for the 

prohibition offered by the Rishonim.  The Rambam suggests it was meant to prevent machlokes.  Rashi argues 

that it was to prevent the Torah from looking like two Toros, a phrase taken from Sanhedrin 88 where the Gemara 

bemoans the fact that the students of Beis Hillel and Beis Shamai were derelict in their studies and thus were not 

able to resolve dispute, leading to the development of two separate camps.  Netziv argues that while people may 

fight about minhagim, different customs do not imply that there are two Toros – only varying Halachic practices 

do.  Of course, one could argue that people do fight about minhagim – allowing the Rambam’s svara to explain 

both positions easily. 

LEHALACHA, the Rama rules that there is לא תתגודדו even by minhagim, and the Magen Avraham argues.  Most 

poskim follow the Magen Avraham, which allows R. Ovadiah and R. Moshe to explain why Sfardim and 

Ashkenazim can have different minhagim. 

Other distinctions raised by the Gemara are either:  

1) the prohibition only applies when there are two camps in one town, but different towns can have different 

practices or  

2) even within one town there is only a prohibition for one Beis Din to fail to come to a conclusion.  Different 

courts can have different opinions.   

R. Ovadiah notes that many Rishonim follow the latter position, and he therefore claims that Ashkenazim and 

Sfardim in one town are like two courts (as they follow the Rama and Beis Yosef), making their divergent 

practices mutar.  The Rambam rules like the first position, but R. Ovadiah claims that even he would agree in the 

case of Ashkenazim and Sfardim where everyone knows about the different mesoros and will not fight about 

it.  [R. Ovadiah as we have mentioned seems partially driven by a desire to defend Sfardim from Ashekenazi 

hegemony, especially the attempt to formally force Sfardim to accept Ashkenazi psak.  He accuses R. Uziel, the 

Sfardi chief rabbi who was willing to give in for unity of Klal Yisrael of allowing love to corrupt his mind.]  Note 

that R. Moshe rules similarly, but adds that a Chazan should follow the minhag of the shul, even if there is no 

problem of people following their own minhagim privately. 

Many poskim suggest based on the above that the issur applies primarily to poskim.  However, once poskim have 

failed to agree, then the laity who follow their rulings would not have a prohibition.  



Meat and Milk: Eating and Benefitting 

The Torah commands לא תבשר גדי בחלב אמו three times (Shmos 28,19; 34,26; Devarim 14,21).  Thus, the Torah is 

clear that this unique prohibition is not to cook meat with milk (two permitted items become prohibited when 

cooked together). 

From where does Chazal understand the source for the additional prohibition of eating and of benefitting from 

“meat with milk”? (First six reasons brought in Chullin 114-116) 

Rav Ashi 

 ”You should not eat any abomination“ (Devarim 14,3) לא תאכל כל תועבה

This verse teaches that anything that is abominated by the Torah, such as “meat with 

milk” is prohibited. This applies to benefits as well when prohibited not to eat. 

Reish Lakish 

 ”Do not eat it undercooked or boiled in water“ (Shmos 12,9) אל תאכל נא ובשל מבשל

The extra mention of the term mevashal, written regarding the Korban Pesach, 

teaches that “meat with milk” is prohibited for consumption and benefit, similar 

to a cooked Korban Pesach (Kodshim are prohibited with benefit). 

Rebbi 

אבלנולא ת  (Devarim 12,25) “Do not eat it” 

Extra phrase stated in reference to the blood of disqualified offerings. Common term 

 shared by “meat with milk” and promiscuity source for prohibition for קדש

benefits. 

Academy of 

Rabbi 

Eliezer 

 ”You should not eat any nevilah“ (Devarim 14,21) לא תאכלו כל נבלה

Teaches that even when you sell a nevilah to the gentile, you are not permitted to 

cook it with milk and then sell it. 

Academy of 

Rabbi 

Yishmael 

 three times (Shmos 28,19; 34,26; Devarim 14,21) “Do not cook לא תבשר גדי בחלב אמו

a kid in the milk of its mother” 

Torah states the prohibition three times to teach prohibited for “meat with milk” to 

be eaten, to derive benefit or to cook. 

Issi ben 

Yehudah 

Prohibition to consume derived from common term קודש stated in reference to “meat 

with milk” (Devarim 14,21) and in reference to terifah (Shmos 22,30). 

Prohibition from benefit is derived from join derivation from orlah, chametz, and 

kilayim. 

Rabbi Shimon 

ben Yehudah 

Prohibition to consume derived from common term קודש stated in reference to “meat 

with milk” (Devarim 14,21) and in reference to terifah (Shmos 22,30). However, 

just as benefit is permitted by terifah so too regarding “meat with milk”. 

Pesikta 

Zutarta 

 ”Do not eat the soul (blood) with the flesh“ (Devarim 12,23) לא תאכל הנפש עם הבשר

Derive prohibition to eat “meat with milk” since milk is a derivative of blood. 

Rambam 

Since the Torah prohibits cooking meat with milk, it is understood that eating “meat 

with milk” is also prohibited (similar to the understanding of that the prohibition 

of incest with one’s daughter is not stated but is assumed since the Torah 

prohibits one’s granddaughter. 

Not only eating & benefiting, but also cooking (preparation) is forbidden in mixing of milk & meat; concept to 

avoid cruelty.  The lesson to learn is that we must take extra care to refrain from being insensitive to another 

person. (Lekutei Sichos Volume 6) 



FINS AND SCALES 
Devarim Chapter 14: 

9. This you may eat of everything that is in the water: anything that as fins and scales you may eat. 

10. And anything that does not have fins or scales you shall not eat; it is impure to you. 

Nidah 51b: Question: If we see that a fish has Kaskeses קשקשת (scales), it is permitted -- why did the Torah also require 

Snapir  סנפיר (fins)? 

Possible answer: Had the Torah said only Kaskeses, one might have thought that this word means fins (and not scales). 

Thus, one would mistakenly permit a Tamei species (fins without scales). Therefore the Torah wrote Snapir and Kaskeses 

to avoid this mistake. 

Question: How did the Tana know which word is which? 

Answer: Shmuel I (17,5) says "v'Shiryon Kaskasim Hu Lavush" (armor is like scales). 

Question: Since we learn from a verse, the Torah could have just written Kaskeses and not written Snapir (and we would 

rely on a tradition from Moshe from Sinai)? 

Answer (R. Avahu): “Yagdil Torah V’Yadir - The Torah includes it for grandeur” (Yeshayuhu 42,21).  

What is Added by “Yagdil Torah V’Yadir”? 
According to the opinion (in Tosfos Chulin 66b) that a tradition from Sinai teaches that every fish with Kaskeses 

has Snapir, perhaps Snapir is written to prove Divine authorship of the Torah -- no human could know this 

without investigation of all life in the sea. 

Since HaShem increased mitzvos, the Jews also gained additional merits in learning the Torah to know the 

specifics and commentary regarding these additional mitzvos. Thus, one who increases learning of additional 

Torah also receives reward; in addition, if one’s mitzvos are intended solely according to the command of 

HaShem, one also receives reward. 

Gerer Rebbe suggests that if the verse had not said fins, one who eats kosher fish would only be fulfilling one 

directive of HaShem. Now that HaShem also mentions, fins, one who eats kosher fish would fulfill two 

commandments. In this manner, Torah is magnified and exalted. 

Radak states that the words "yagdil Torah veya'adir" — "to make Torah great and glorious" — are in future tense 

since they refer to the Era of Mashiach, at which time the full glory of Torah will be evident. 

Lev Aryeh offers that the Torah is informing us that fins and scales are not a sign (characteristics) of kashrus but 

they are inherent to making the fish kosher. Thus, HaShem lists both items in order to expand the Torah and 

amplify it that both signs are critical. 

Chassidus provides a further understanding. In general Torah (from the word "הוראה") is involved with deeds.  

Nevertheless, many aspects of Torah do not involve deeds, such as learning Alef-Beis, proper intentions, 

learning that has no practical action (example of fins and scales).  Thus, in addition to the main part of Torah, 

additional areas exist: יגדיל – increase in quantity, and ויאדיר –increase in quality. Torah which precedes the 

world is not limited to this physical world, but has connections to the highest spiritual realms and the lowest 

physical worlds. 

Deeper Meaning of fins and scales as the two identifying signs for kosher fish: 

As the armor that protects the body of the fish, scales represent the quality of integrity )יראת השמים(, which protects 

us from the many pitfalls that life presents. A man of integrity will not deceive his customers, in spite of the 

financial profits involved. He will not lie to a friend, despite the short-term gain from doing so. He will not 

cheat on his wife, in the face of tremendous temptation. Integrity means that one has absolute standards of 

right and wrong and is committed to a morality that transcends one's moods and desires. Integrity preserves 

our souls from temptation.  

Fins, the wing-like organs that propel fish forward, represent ambition and talents. A healthy sense of ambition, 

knowing one's strengths and wanting to utilize them in full, gives a person the impetus to traverse the turbulent 

sea of life and to maximize his/her G-d-given potential. It propels us to fulfill our dreams and leave our unique 

imprint on the world. 

Which is more important? If one has scales (integrity) then one would develop fins (ambition). But one that has 

fins will not necessarily obtain scales which are necessary for a real life. Why not just develop scales and not 

mention fins?  The Torah wants more than integrity but also to utilize one’s potentials to the fullest (do not 

exist only in the status quo). 



 

PRIORITY TO THE LEVI 

ֶמר ְלָך ֶפן יט ,פרק יב דברים שָּ ל-ַתֲעֹזב ֶאת-הִּ י כָּ וִּ ֶתָך:  -יֶָּמיָך ַעל-ַהל   ַאְדמָּ

  אדמתך ולא בגולה עלויובלות:  ותטיעזוב את הלוי כל ימיך אפילו שמת פן פרשת ראה פיסקא עד ספרי
The intent is to include Shmitos and Yovlos, even though Maaser (for the Levi) is not taken in these years, 

nevertheless, it is forbidden to forsake the Levi and must give to him in order that he might live.  The special 

reason is that even though the Jews had no usage of the land in those years (and, as such, were similar to the 

Leviim), they were owners of the land in the previous years and had the ability to stock food, which the 

Leviim did not possess such a possibility.  However, this does not apply when outside of Israel, since no one 

has a portion of that land and thus, Leviim were like everyone else. 

The sefer, Beer Sheva, asks about this derasha from 'הוריות י"ג א. We know the general principle that a Cohen 

takes precedence over the Levi and the Levi takes precedence over the Yisrael, yet no distinction is made 

whether this occurs in Israel or in Galus. T.T. This is a wonder since the Beer Sheva refers matters of holiness 

and giving of honored positions (like an Aliyah to the Torah).  And certainly, the Leviim have special holiness 

for honors even in Galus.  But in this derasha from the Sifrei the subject is gifts of the Leviim that the Torah 

provides, Maaser to the Leviim. In the time of Galus special care needs to be taken not to forsake the Leviim, 

since they have no land they need to receive special care. But this logic does not extend outside of Eretz 

Yisrael and thus, no distinction is made for Leviim. 

The Bais Yosef, the Gra, and others learned these different matters together and discuss whether the Leviim 

receive special honors in our time in Galus.  T.T. It appears that the Leviim certainly receive special honors in 

our time just as done for the Cohanim. 

DWELLING IN ERETZ YISRAEL 

םארצוישבת ב טכ ,פרק יב דברים  

  שקולה כנגד כל המצות שבתורה שראלירץ א ישיבתמכאן אמרו  פרשת ראה פיסקא פ ספרי

T.T. It is possible to explain the reason for this general rule, since it is impossible to do many mitzvos unless you 

are living in Eretz Yisrael. Further, mitzvos done in Galus are done so that when we return to the Land, they 

would not be like new ones. Thus, the mitzvah of living in Eretz Yisrael is equal to all mitzvos since it is the 

foundation to fulfillment of the mitzvos. 

Many Rishonim hold that this mitzvah is from the Torah even today, but the Rambam does not list this as one of 

the mitzvos, except in the time of the Bais HaMikdash. This opinion states that this mitzvah only becomes 

obligatory again when the Geulah comes. 

T.T. As we explained above, this mitzvah of dwelling in Eretz Yisrael is the foundation for all mitzvos,  then, it 

appears that Rambam is correct.  Nowadays, without the Bais HaMikdash, it is impossible to do most of the 

mitzvos that are dependent on living in Eretz Yisrael, and thus, this mitzvah of dwelling in Eretz Yisrael can 

only be when all the mitzvos can be obligatory. 

  לחם עני ג ,טזפרק  דברים

  הרבהשמואל לחם עוני לחם שעונין עליו דברים  אמר עוני קרינן עני כתיב  פסחים ל"ו א'

T.T. What are the many things that are said on the Matzos?  

The story of the going out of Egypt, Hallel, the Song of Praise, Birchas haMazon 



 

 
 

Concept of Not Being Empty 

שמע קולנו( פניך מלכנו ריקם אל תשיבנו )בברכתומל  

It is possible to understand these words according to the Zohar that HaShem does not rest His Presence except 

on a matter that is already in this world, even if it is only a small item.  The main concept is that HaShem 

adds His Blessing to increase something that is small (since all is small in comparison) to Him. However, 

He does not rest His Presence on something this is empty, since that would create a new item (see the Taz 

Hil. Chanukah 570:1). 

Regarding this matter, one can appreciate the Rambam regarding the laws of “Going up to the Temple” during 

the Yomim Tovim.  Rambam learns the law (Chagigah 1:2) that no minimum amount is established in 

what one brings to the Holy Temple, and relies on the verse (Devarim 16, 17) איש כמתנת ידו.  However, 

Rambam does not rely on the previous verse לא יראה פני ה' ריקם, even though this seems to imply any 

amount would be acceptable. 

In the context of many other places (gifts to an emancipated slave or when the Jews left Egypt), the word ריקם 

does not imply any amount, no matter how small.  Rather, in these places ריקם does not imply a minimum 

amount since the opposite of ריקם implies a large amount.  Thus, Rambam does not use the verse 

containing ריקם to teach a minimum amount, but a different verse. 

Simcha on Shabbos 

ישמחו במלכותך שומרי שבת –במוסף לשבת   

From this phrase we understand that a concept of Simchah exists on Shabbos.  This concept is expressed in the 

verse from Parshas Bahaaloscha מועדיכםבכם ווביום שמחת  that the word שמחתכם refers to Shabbos (see the 

notes from the Gra) 

Further, we can derive this concept of Simcha on Shabbos from the verses at the end of Parshas Reeh in the 

matter of Chag Shavous י ה' וזכרת כי עבד היית בארץ מצריםנושמחת לפ , since Shabbos is also connected with 

remembering the servitude in Egypt (Devarim 5:12-15), and it is explained that this connection indicates 

that Simchah on Shabbos is a mitzvah. (Even though the main concept of Shabbos is from Creation that 

seventh day HaShem rested, nevertheless, Shabbos has a strong connection to events involving the 

Redemption from Egypt.  Thus, the Kiddush on Friday nights mentions both aspects of Shabbos). 

Similarly, we see the law that when Purim falls on Shabbos the meal of Purim is pushed off until the next day.  

Since the meal is the expression of Simcha of Purim, this can not be done on Shabbos, since it would be 

mixed with the Simcha of Shabbos, and would not be recognizable on its own (contrary to other holidays 

that fall on Shabbos when they have something distinctive, such as Matzah or a Sukkah). 

Regarding the emphasis on the Kingship מלכותך( )  expressed by the Observers of Shabbos )שומרי שבת(, it is well 

known that the seven days of the week are connected to the 7 “lower” Sefiros.  And Shabbos (the seventh 

day) is representative of the concept of Kingship of HaShem (the 7th Sefirah).  Thus, we fully express the 

Kingship that HaShem places on this time of Shabbos with our expressions of Simcha in the honor of that 

Kingship. 



 

Aharon 

ֹ   :יא, ל דברים מָּ -אֲהל בֶ  הה   ?Are they on the other side of the Yarden ןַהַיְרד   רְבע 

Baal HaTurim notes that the final letters of these four words spell AHaRoN. This is an allusion 

to the loss of Aharon. As long as he was still alive bnei Yisroel did not need specific directions, 

as the Clouds of Glory, which were present in the merit of Aharon, were their GPS. Now that 

he was gone then bnei Yisroel needed detailed directions. 

The Chariot 

ַהב ֶאתְוַתַחת   :יב, יג דברים י אָּ  ֲאֹבֶתיָך-כִּ

Baal HaTurim points out that the word "ve'sachas" also appears in Mishpatim (24:10) "ve'sachas 

raglav … (and under His feet)", with reference to the Throne of Hakadosh-Baruch-Hu (also 

known as 'the Chariot').  

This teaches us, he explains, that the Avos are synonymous with the Chariot - inasmuch as they 

uphold G-d's Glory in the world, even today, by virtue of the legacy that they left behind.  

Double Peh 

י  :טו, ח דברים ְפַתח ֶאת-כִּ ֹתַח תִּ  יְָּדָך לֹו-פָּ

"You shall surely open (posach tiftach) your hand to him …" (15:8). 

The double 'Pey' denotes that one should open, not only one's hand, says the Baal haTurim, but 

also one's mouth, to offer him a kind word. 

Alternatively, if the poor man needs bread, give him bread, if he needs sweets, then give him 

sweets - open your hand to him in every way that assists him. 

Alternatively, if he is embarrassed to come to you, you bring it to him. 

Alternatively, the Torah writes a double expression in all matters that concern Tzedakah - "Posach 

tiftach", "Nasan titein", Ha'anek Ta'anik" (when an Eved Ivri he goes free). The message comes 

across loud and clear - there is no limit to giving; give and give again! 

Counting the Omer 

ר  :טז, ט דברים ְספָּ ֹעת תִּ בֻׁ ה שָּ ְבעָּ ש ַבקָּ -שִּ ל ֶחְרמ  ח  הָּ ְך מ  עֹות:לָּ בֻׁ ה שָּ ְבעָּ ְסֹפר שִּ ל לִּ ח  ה תָּ  מָּ

Seven weeks you shall count … from the time the scythe begins to cut the standing corn 

(ba'komoh) you shall count seven weeks" (16:9). 

Baal HaTurim observes that the Torah refers to two countings, hinting at what Chazal have said 

'It is a Mitzvah to count the days, and it is a Mitzvah to count the weeks'. 

The Baal haTurim also points out that if we read the word "be'komoh" with a cholom instead of 

with a komatz, it will mean 'standing'. This hints at the Halachah to count the Omer standing. 



“See, I present before you today a blessing and a curse. (Es ha’beracha) (11,26) The blessing: that you hearken 

to the commandments of HaShem….”  

Ohr HaChaim HaKadosh in his commentary points out that the word “es” seems to be superfluous. The 

word “es (and),” is an adjunct is coming to include something that is not explicitly mentioned in the verse. There 

is a Positive Commandment, “You shall fear (revere) G’d. (Es HaShem Elokecha Tirah).” The Gemara explains 

that the word “es,” which in its own right has no interpretation, however indicates an adjunct to the subject matter 

being discussed (which is the reverence of G’d in this case), is coming to include Torah Sages. The Torah requires 

one to revere the Torah Sage no less than one must revere G’d Himself. Regarding the verse in the Portion of 

Re’eh, what is the word “es” coming to include, regarding the blessing that one will receive if one adheres to the 

Torah?  

Ohr HaChaim continues, “In addition to the blessing that one will receive if he follows the ways of G’d, 

one will merit another ornament (benefit). What is this additional benefit? When one engages in Torah study he 

will experience a degree of pleasure and joy that is extraordinary and overwhelmingly positive. This unique 

pleasure and joy will bring life to his spirit. As it states in Yeshiya, ‘When you hear it (Torah) your spirit will be 

enlivened.’ Just as one is able to sense things with his physical senses, the Jew is able to sense the exquisite taste 

of Torah. Rather than one seeking reward for studying Torah, one who truly senses its delight, will feel obligated 

to his benefactor (G’d) for giving him such an overwhelming degree of pleasure and joy.” Thus, the word “es” 

regarding the blessing for adhering to the Torah, is coming to include not only the knowledge and wisdom of its 

truth, but also the unlimited degree of pleasure and joy that one will experience. This is the additional benefit hat 

the Jew will receive by adhering to the Torah. 

The Gemara in Tractate Kiddushin states, “I (G’d) have created the evil inclination, and the Torah as its 

antidote.” It seems from the Gemara that if one engages in Torah study, he will naturally incapacitate his evil 

inclination. Ohr HaChaim HaKadosh explains that it is only when the Torah is studied for its own sake (l’shmah), 

that it has the capacity to act as an antidote against the evil inclination and protect the individual from its influence. 

However, the Torah that is studied not for its own sake (shelo l’shmah) will not being about this effect. It will not 

be an antidote against the evil inclination. One would think that engaging in Torah study is in itself sufficient to 

counter the evil inclination, regardless of one’s intent. 

“You shall Obliterate their names from that place…” (12,3) 

Ohr HaChaim HaKadosh explains on an allusionary level this is referring to the spiritual conflict between 

good and evil. We as physical beings are only privy to see the physical world around us. However, the only reason 

the physical world has any value, is because it has a spiritual counterpart that is associated with it, which gives it 

value and potency. For example, the verse states regarding the exodus from Egypt, “They saw Egypt traveling 

behind them.” If the Torah was referring to the Egyptian army that was pursuing the Jewish people, it should have 

referred to them in the plural (i.e. Egyptians). Rashi cites Chazal who explain that the verse is referring to the 

archangel of Egypt that was pursuing the Jewish people. Ultimately when the archangel of Egypt was 

incapacitated/destroyed, the Egyptian people no longer exist. The physical world is only a reflection of its spiritual 

counterpart. 

Ohr HaChaim HaKadosh continues that the way evil is obliterated in the world is by incapacitating and 

destroying the spiritual forces that correspond to that evil. When the Torah commands us to “obliterate their 

names (of idolatry)” it is in fact referring to the ability of the Jew to destroy the spiritual counterparts of evil by 

acting within the context of the Torah. When the Jew increases and intensifies his good deeds, he will be able to 

destroy the evil that is obvious and concealed in the world (the power of satan). When the Jew sanctifies G’d’s 

Name he intensifies the power of holiness and purity in the world – thus weakening and dispelling the evil forces 

from existence. However, when the Jew transgresses and violates the Torah, he empowers the nether forces/evil 

and undermines the Altar of G’d. 



 

“You should surety give” (15,10)  

Rashi explains even many times according to the needs of the person in a way that does 

not embarrass. 

A story is told about the Ohr HaChaim HaKadosh. One time a Talmid Chachum came to 

Ohr HaChaim HaKadosh and requested his assistance. Ohr HaChaim HaKadosh agreed on the 

condition that the Talmid Chucham first relate verses from the Torah where two of the same 

letters were connected together from the letters Aleph through Tav. The Talmid Chucham replied 

that he would do so but he first stated that there was no such combination for the letter "ע" in 

Tanach.  He then preceded to list: 

 (ג, ראשית יב)רו  אאומקללך 

 )דברים ו,ז(יתך בבבשבתך 

 (ח, דברים כב)ך גגועשית מעקה ל

 ויקרא כה, מט()ו יגאלנו דדו או בן דד

 )בראשית כח, יא(וא ההוישכב במקום 

 )שמות כו,י(י העמודים וו

 )דברים ו,ט(ות ביתך זזעל מ

 (כב ,שמות לה)ונזם  חח

 )דברים ו,ו(פות טטוהיו ל

 (טו, דברים ל)ם ייובחרת בח

 )במדבר ל,ג(ל היוצא מפיו יעשה ככ

 )דברים ל, ח(י אמר ללו

 )שמות יט, ו(לכת כהנים ממ

 )דברים י, ו(תם לבניך ננוש

 ג()במדבר לג,  ססויסעו מרעמ

 (דברים לג יב) עליו כל היום פףח

 (ט ,במדבר י)רות על עולותיכם צצבח

 )דברים לג, ב(ספון קק חלקת מח

 א, יד( )שמותו את חייהם ררוימ

 )שמות לט, ב(משזר  שש

 

Before stating the letter "ת" the Talmid Chacham stopped and say that the Holy Rabbi 

should now bless him as promised. Ohr HaChaim HaKadosh agreed and gave him a proper 

beracha and nice sum of money.  

Then the Talmid Chachum proceeded to the final verse: 

 )דברים טו, י(ן לו תתנתון ו
The verse implies that the given needs to give and give again.  Therefore, Ohr HaChaim 

HaKadosh was pleased with the ingenuity of the Talmid Chachum and proceeded to give him 

another sum of money. 

https://www.google.com/url?sa=t&rct=j&q=&esrc=s&source=web&cd=1&cad=rja&uact=8&ved=0ahUKEwiq8NqX-PjOAhVN2GMKHdjmBHMQFgghMAA&url=https%3A%2F%2Fhe.wikisource.org%2Fwiki%2F%25D7%25A7%25D7%2598%25D7%2592%25D7%2595%25D7%25A8%25D7%2599%25D7%2594%3A%25D7%2593%25D7%2591%25D7%25A8%25D7%2599%25D7%259D_%25D7%259C%25D7%2592_%25D7%2599%25D7%2591&usg=AFQjCNHYnYAavocGdSb-T3wW4Stc8qXB3w&sig2=t49YyxYThS0g317nCSlGKw
https://www.google.com/url?sa=t&rct=j&q=&esrc=s&source=web&cd=1&cad=rja&uact=8&ved=0ahUKEwiq8NqX-PjOAhVN2GMKHdjmBHMQFgghMAA&url=https%3A%2F%2Fhe.wikisource.org%2Fwiki%2F%25D7%25A7%25D7%2598%25D7%2592%25D7%2595%25D7%25A8%25D7%2599%25D7%2594%3A%25D7%2593%25D7%2591%25D7%25A8%25D7%2599%25D7%259D_%25D7%259C%25D7%2592_%25D7%2599%25D7%2591&usg=AFQjCNHYnYAavocGdSb-T3wW4Stc8qXB3w&sig2=t49YyxYThS0g317nCSlGKw


 

 

 

 

 

 

Understanding the Parsha according to the Rebbe ממ"ש 

QUESTION: Why does HaShem not mention Yerushalayim specifically as the place of the Bais HaMikdash, 

rather than saying “the place which will be selected”?  

ANSWER: By not mentioning a specific place, HaShem allows that other places can achieve a status as a holy 

site (until Yerushalayim was selected), where sacrifices were made. This hints to G-d’s choosing to make 

holy, any place in which a Jew makes a personal offering in avodah, even outside of the land of Israel. 

 )לקוטי שיחות כרך ב, עמ' 617(              

QUESTION: Why is non-sacred meat allowed only upon entering Eretz Yisrael (according to Rabbi Yishmael, 

not allowed any non-sacred meat in the desert, or according to Rabbi Akiva, only allowed properly 

slaughtered meat upon entrance to Eretz Yisrael)? 

ANSWER: The change regarding eating ordinary meat upon entry into Eretz Yisrael (which was not done in the 

desert) is not a descent for the Jews, but implies an ascent, that the Jews can now reach the highest levels. 

Their mission of refinement of the material world enables the Jews to reach even higher peaks than they 

experienced in the desert.           )1108 'לקוטי שיחות כרך ד, עמ(       

 QUESTION: The verse (12,3) says that one should destroy the name of Avodah Zarah. What is accomplished 

more than simply destroying the idols? 

ANSWER:  By disgracing even their names, we remove the connection to the items to their prior status of the 

Avodah Zarah. Therefore, just like was done with Bilam, this Parsha conveys the concept that HaShem 

completely turned curses into blessings.        )94 'לקוטי שיחות כרך ט, עמ( 

QUESTION:  Rambam seems to offer contrary observations about the Bais HaMikdash. Is the place designated 

due to the altars previously built by Avrohom, Noach and others? Or, is this place designated due 

to its selection from HaShem? 

ANSWER: The designation develops from both reasons, each has its advantage: 

HaShem’s Selection  
Unlimited due to source of 

selection 

 בוחר

 בית הבחירה

Adam HaRishon and the 

Avos offered at this place  

Limited to a place or 

object but connected to 

one’s efforts 

 קודש

 כלי הקודש

                                                            )לקוטי שיחות כרך יט, עמ' 140(                         

QUESTION:  The exchange of the second tithe for money (to take to Yerushalayim and buy produce) is an 

independent precept in its own right, and, the exchanged money is treated as more stringent (can 

not be exchanged) than the second tithe itself.  What do we learn from this law? 

ANSWER: G-d confers holiness on the second tithe; but when we enact the exchange, we fulfill G-d’s purpose, 

that holiness is done via our efforts in this world.   )75 'לקוטי שיחות כרך לד, עמ( 

BEN CHAMESH L’MIKRA                  בס"ד 
-הענינים מלקו"ש השבועי ועוד  -  

לע"נ ר' אפרים ב"ר אברהם ע"ה האפמאן נשמת אפרים  
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