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Rabbi Reisman – Parshas Tzav 5774 

1. Let us talk first about Parshas Tzav. We find in Parshas Tzav in Perek 8 that Moshe Rabbeinu is 
commanded to dress and to bathe the Kohanim as they prepare to assume their role as the Kohanim of the 
Bais Hamikdash. There is a mystery here and one may call it the mystery of the missing pants. Because 
we know that the Begadim of the Kohanim included pants (Michnasayim) and yet when you read the 
Parsha it says the following. In the beginning of Perek 8 in Posuk 6 it says ( ָּבנָיו-ַאֲהרֹן ְוֶאת-ֶאת, ַוּיְַקֵרב מֶֹׁשה ) 
Moshe brings Aharon and his children ( ַּבָּמיִם, ַוּיְִרַחץ אָֹתם ) and he bathes them. Posuk 7 continues ( ַוּיִֵּתן ָעָליו

ּבֹו, ַוּיְֶאּפֹד לֹו, ְּבֵחֶׁשב ָהֵאפֹד, ַוּיְַחּגֹר אֹתֹו; ָהֵאפֹד-ֵּתן ָעָליו ֶאתַוּיִ , ַהְּמִעיל-ַוּיְַלֵּבׁש אֹתֹו ֶאת, ַוּיְַחּגֹר אֹתֹו ָּבַאְבנֵט, ַהֻּכּתֹנֶת-ֶאת ). Posuk 8 
continues ( ַהֻּתִּמים-ְוֶאת, ָהאּוִרים-ֶאת, ַהחֶֹׁשן-ֶאל, ַוּיִֵּתן; ַהחֶֹׁשן-ֶאת, ַוּיֶָׂשם ָעָליו ). Posuk 9 continues ( -ַעל, ַהִּמְצנֶֶפת-ַוּיֶָׂשם ֶאת

ֵאת ִציץ ַהּזָָהב נֵזֶר ַהּקֶֹדׁש, מּול ָּפנָיו-ַהִּמְצנֶֶפת ֶאל-ַוּיֶָׂשם ַעל; רֹאׁשֹו ). This is three Pesukim which painstakingly goes 
through the different Begadim which Aharon Hakohen wore as Kohen Gadol and it is missing the 
Michnasayim, the pants. Later when Moshe Rabbeinu is commanded to prepare Kohen Hedyot his 
nephews, the Kohanim that were not Kohanim Gedolim as it says in Posuk 13 ( , ְּבנֵי ַאֲהרֹן-ַוּיְַקֵרב מֶֹׁשה ֶאת
) and their belt (the Gartel) (ַוּיְַחּגֹר אָֹתם ַאְבנֵט) they wore shirts (ַוּיְַלִּבֵׁשם ֻּכֳּתנֹת ִמגְָּבעֹות, ַוּיֲַחבֹׁש ָלֶהם ) and hats. Again 
it doesn’t mention pants. 

Rav Yaakov in the Emes L’yaakov back on Parshas Tetzaveh (page # 333 on 28:41) makes the point of 
taking notice of the fact that consistently in the Torah there is a Lashon Nekiya, a Lashon of Tzniyus. The 
Torah doesn’t mention dressing people in pants because it is not a fine Lashon (language). Although it is 
not a Davar Ha’assur, there is no prohibition in talking about these things, nevertheless the Torah is 
teaching us that from the fineness of the language of the way a person talks, a person would understand 
on his own to avoid this type of discussion. 

Rav Yaakov sends us to Parshas Acharei Mos in 16:4 (on page # 373) and there it talks about Aharon 
Hakohen coming to do the Avoda on Yom Hakippurim and it says the following ( ַּבד קֶֹדׁש יְִלָּבׁש-ְּכתֹנֶת ) he 
should dress himself in a Yom Kippur shirt ( ְּבָׂשרֹו-ַבד יְִהיּו ַעל-ּוִמְכנְֵסי ) and pants of linen should be on his 
flesh (ּוְבַאְבנֵט ַּבד יְַחּגֹר) he should dress himself with a Gartel (ּוְבִמְצנֶֶפת ַּבד יְִצנֹף) and with a proper hat. The 
hat, gartel, and shirt are mentioned in the language of (יְִלָּבׁש) dress it conjures up the image of him 
dressing. The pants however, it doesn’t say Umichnisai Bad Yilbush as it says by the other three, it says 
( ְּבָׂשרֹו-ַבד יְִהיּו ַעל-ּוִמְכנְֵסי ), the pants should already be on his body. As if to say don’t conjure up an image of 
a person any other way. And so, this is one of the lessons in the Darcei Hatzniyus. 

Rav Yaakov mentions that he is not sure if Moshe Rabbeinu actually dressed the Kohanim in pants and it 
is just not mentioned in the Posuk or if they dressed themselves in Michnasayim. Others discuss this as 
well. The point is, that for fineness of language, to speak in a way that is appropriate the Torah doesn’t 
clarify this point. 

The Maharal writes regarding Elisha who was known by his host as a holy man and the Gemara asks in 
Maseches Berachos 10b (23 lines from the bottom) ( ותאמר אל אישה הנה נא ידעתי כי איש אלקים קדוש הוא
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חנינא מכאן שהאשה מכרת באורחין יותר מן האיש קדוש הוא מנא ידעה רב ושמואל חד אמר שלא ראתה ' ר יוסי בר"א
 how could they tell? The Gemara answers that there were a number of things that (זבוב עובר על שולחנו
they noticed about him. One of them was that a fly would not disturb him. The Maharal says what is the 
significance of a fly not disturbing him? Because a person with a pure Neshama, with a Neshama that has 
a fineness of spirituality is disgusted by insects. It is something that is hard to explain in absolute terms. 
Nevertheless, there are things in this world that are Tzoya (not clean). Not not clean because Halachically 
they are not clean, just not clean in the Holech Yeilech of the fineness of the spirit of a human being. That 
is something that we take notice of and certainly something that we try to take notice of when we talk. 
And so, that is the first lesson of this Parsha. 

2. In the beginning of the Parsha we have ( ָּבנָיו-ַאֲהרֹן ְוֶאת-ַצו ֶאת ). Many Meforshim take note of the fact that 
throughout the Chumash Vayikra it only says Bnei Aharon not Aharon by name, consistently it says Bnei 
Aharon. I believe the Ramban says that because Aharon sinned at the Eigel he is not mentioned directly, 
just as Bnei Aharon. The Ramban takes notice of the fact that here it is different. 

I would like to share with you the Pshat of Rav Yonason Eibeshutz in the Divrei Yonason and there he 
says a technical answer as to why it never mentions Aharon directly only the family directly and here it 
says ( ַאֲהרֹן-ַצו ֶאת ). He says the following. There is a Posuk in Amos 5:25 ( ִלי ַבִּמְדָּבר-ַהּזְָבִחים ּוִמנְָחה ִהַּגְׁשֶּתם ), did 
you bring a Korban or a Mincha to me in the Midbar? The Mizrachi in Shemos 30:16 explains that during 
the time Klal Yisrael was in the Midbar they brought only Korban Olos. There was never a need for a 
Chatas or Asham. Those sins were not committed. They brought straight the Korban Olas Hatamid, that 
was their Korban and of course the Mussafin, the appropriate Korbanos based on the time of the year. But 
as far as regular Korbanos it was just Olos. Says Rav Yonason Eibeshutz this is Mirumaz here. It always 
says Bnei Aharon when we are talking about Shelamim, Chatas, and Asham. It is talking about Bnei 
Aharon because Aharon himself only lived in the Midbar, he never brought those Korbanos. However, in 
this week’s Parsha where it talks about (זֹאת ּתֹוַרת ָהעָֹלה) the Korban Olah that Aharon himself had a hand 
in physically. Therefore, it says ( ָּבנָיו-ֶאתַאֲהרֹן וְ -ַצו ֶאת ). Very nice Vort, a technical answer to a Shinui 
Hakra, a change in the language in the Pesukim. 

3. Let me move on and share with you a Purim thought or two. We have the expression which comes 
from a Posuk that we have in the Megillah 8:16 ( ִויָקר, ְוָׂשׂשֹן, ָהיְָתה אֹוָרה ְוִׂשְמָחה, ּיְהּוִדיםלַ  ). Jews celebrated. For 
some reason which is hard to explain this is part of Havdalah. What does it have to do with the weekly 
Motzoei Shabbos Havdalah ( ִויָקר, ׂשֹןְוׂשָ , ָהיְָתה אֹוָרה ְוִׂשְמָחה, ַלּיְהּוִדים ). It is a nice thing, however, it seems to be 
totally unrelated to Havdalah. Rav Zelig Epstein said the following Pshat. Rav Zelig explained that the 
Yevonim wanted Klal Yisrael to assimilate with them (ליהודים היתה אורה) Zu Torah ( האורה זו תור ). The 
Gemara in Maseches Megillah 16b (24 lines from the bottom) says that Ora represents the light of Torah. 
 Yikar Eilu (ויקר אלו תפלין) ,Sason Zu Milah (ששון זו מילה) ,Simcha Zu Yom Tov (שמחה זה יום טוב)
Hatefillin. These are a reference to four Mitzvos, the Mitzvos being Torah, Yom Tov, Milah, and Tefillin. 
These are all things which separate Klal Yisrael from the Umos Haolam, from the nations of the world. 
The Gemara in Maseches Sanhedrin 59a (2nd line from the top) says ( סק בתורה יוחנן עובד כוכבים שעו' ואמר ר
 A non-Jew is forbidden from learning Torah .(חייב מיתה שנאמר תורה צוה לנו משה מורשה לנו מורשה ולא להם
She’bal Peh. Yom Tov, we know that (Sanhedrin 58b 3 lines from the bottom) ( ל עובד כוכבים ששבת "ואר
 ,Nachri Sheshavas is also Chayuv Misah although this refers to Yom Tov rather than Shabbos (חייב מיתה
Yomim Tovim are more specific to Klal Yisrael. The Yomim Tovim are a Zeicher to Yetzias Mitzrayim. 
Milah is the Os Hab’ris that is Madchin between a Yid and not a Yid. And of course Tefillin, Chazal say 
( נקרא עליך ויראו ממך' ויקר אלו תפלין וכן הוא אומר וראו כל עמי הארץ כי שם ד ) that it is something that 
differentiates between Klal Yisrael and the Umos Haolam. So, ( ִויָקר, ְוָׂשׂשֹן, ָהיְָתה אֹוָרה ְוִׂשְמָחה, ַלּיְהּוִדים ) is 
Shayich to Purim because these four Mitzvos specifically were Mitzvos that the Yevonim sought to rid 
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Klal Yisrael of. They are Mitzvos that are Boruch Hamavdil Bain Yisrael La’amim. They are a Havdalah 
between Klal Yisrael and the nations. Now of course it is simple that this belongs in Havdalah. 

Rav Schorr in the Ohr Gedalyahu (in the Moadim volume on page # 98 Os 4) brings ( ָהיְָתה אֹוָרה , ַלּיְהּוִדים
ִויָקר, ְוָׂשׂשֹן, ְוִׂשְמָחה ) why doesn’t it say Layehudim Osah Torah, V’yom Tov, Umilah, and Tefillin. Why 

does it hide these Mitzvos with words that only hint at them? Rav Schorr answers in the name of Sfas 
Emes. He says that Klal Yisrael always had Torah and Milah, Tefillin, and Yom Tov. However, we find 
that Haman said regarding the Jews ( ֶאָחד-יְֶׁשנֹו ַעם ) that Mitzvos they do it by route. They do it out of habit. 
They no longer have the Zechus of doing Mitzvos with a Cheishek, and with a Bren. After the Neis of 
Purim, Klal Yisrael fixed that. (ליהודים היתה אורה) Orah Zu Torah. They didn’t just learn Torah they saw 
Torah as their light. The same thing with Yomim Tovim. Many people when it comes to Yom Tov do 
what they have to do and they try to go to sleep and run away after Havdalah. That didn’t happen. After 
the Neis of Purim it became (שמחה זה יום טוב). (ששון זו מילה). The same thing, Klal Yisrael had an 
enthusiasm for Bris Milah. (ויקר אלו תפלין) People put on Tefillin every day out of habit. Do we see 
Tefillin as Yakar, something of great value? We should. Therefore, the Yom Tov of Purim is a time of 
great Cheishek. Whereas all other Yomim Tovim are Yomim Tovim that Jews unfortunately run away 
from. After Pesach they are running to get their pizza. After Shabbos it is a Bizayon in the Shuls how 
people are running to get away from the Shabbos as early as possible. There is friction over having an 
early enough Minyan. Chazal said Tosafos Shabbos, well we say how much Tosafos Shabbos do we need. 

When it comes to Purim it is not that way. If you noticed, when Purim goes out it is developing its 
warmth, its frenzy, and its delight. People who run around all day giving Mishloach Manos and being 
Osek in the Mitzvah come evening time to their Rabbeim, to their parents, to their grandparents, they get 
together and have a Cheishek. The Mishna Berura has to caution people stick to a Seuda which has its 
main foods by day because people push it into the night. But Kach Heim Hadevorim. Purim is different 
than the other Yomim Tovim. The other Yomim Tovim unfortunately are not with the right Bren. Purim 
is with a Bren, with a drive, with a desire. Don’t let yourself fall to the Yeitzer Hora on Purim to let it be 
with a coldness, without the warmth that Purim deserves. Attach yourself to Purim, connect yourself to 
Purim. Show up at your Rabbeim’s Purim Seuda whether you are invited or not. Just knock on the door, 
or don’t knock on the door, just go in and be part of the Purim. If they look at you as if it is inappropriate 
just pretend to be drunk. When a person is drunk he can do whatever he wants. Make sure that there is a 
warmth to Purim, a Cheishek to a Purim, a drive to a Purim. It is all about Chamimus and Kiyum 
Hamitzvos, a warmth in doing Mitzvos properly. That is the idea regarding Purim which unfortunately we 
sometimes overlook. 

And so, as we prepare for Parshas Zachor and for Purim, I want to wish one and all a meaningful Purim, a 
Purim with Cheishek and with drive. The best way to get ready for Purim of course is that right after 
Taanis Esther going straight to the Bais Hamedrash for a Mishmar. Of course that is the way to do it. 

I would like to announce that a Mishmar is being started in Monsey. Some of our Chaveirim are going to 
look to be part of it, to be a driven part of it, to be part of it with a great Cheishek. We certainly hope that 
you will join as well. It will be in the Shaarei Tefillah Shul between 10 and 11. Please be part of the 
Mishmar if you reside in Monsey (this is in addition to the branches in Brooklyn). A very Freilichin 
Purim to one and all. 
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Rabbi Reisman – Torah Thoughts for Purim 
1. Haman decreed the destruction of the Jewish people on only one day saying, if the Yidden will make a 
Yom Tov out of this if it turns around, then why should they get a long holiday, let it be for only one day. 
Of course, we have taken Nekama, because Yeshiva boys celebrate Purim for at least a month. 

The Satmar Rebbe writes in the Divrei Yoel in the name of his Grandfather, that we know all of Tanach 
was given to Moshe Rabbeinu at Har Sinai. That being the case, it would include all 24 books of Tanach 
that were given at Har Sinai. Naturally, Moshe couldn’t publicize what was written in those books as it 
had not taken place yet. When we find in the Posuk ( , וְִׂשים, ְּכתֹב זֹאת ִזָּכרֹון ַּבֵּסֶפר, מֶֹׁשה-וַּיֹאֶמר יְרוָר ֶאל 

ִמַּתַחת ַהָּׁשָמיִם, ֵזֶכר ֲעָמֵלק-ָמחֹה ֶאְמֶחה ֶאת-ִּכי  :ְּבָאְזנֵי יְהֹוֻׁשעַ  ) Sim B’oznai Yehoshua, meaning put in 
Yehoshua’s ears, the Satmar Rebbe Teitches this to mean that in every generation the Gadol Hador knew 
the story that was unfolding. He had already read the book of Nach and knew what was going to happen 
and nevertheless kept it a secret that was passed from one Gadol Hador to the next. 

He writes that Mordechai knew the story of Purim as it unfolded, and says it is a B’feirush in a Posuk. It 
says in the Megillah 4:1 וַּיֵֵצא ְּבתֹו� ; וַּיְִלַּבׁש ַׂשק וֵָאֶפר, ְּבָגָדיו-וַּיְִקַרע ָמְרֳּדַכי ֶאת, ֲאֶׁשר נֲַעָׂשה-ָּכל-יַָדע ֶאת, ּוָמְרֳּדַכי  א

וַּיְִזַעק ְזָעָקה ְגדֹוָלה ּוָמָרה, ָהִעיר  So it says that Mordechai knew everything that was taking place. However, 
it used what was taking place between Haman and Achashveiroish to effect a Teshuva movement by Klal 
Yisrael. 

The Vort itself is a big Chiddush for an Acharoin to say, however, the Mussar from it is extraordinary. 
Imagine that you are an actor in a play, and you have the script so you know everything that is going to 
happen. Part of the play is that someone dies and they cry over his death and someone has difficulties like 
poverty or illness. As all good plays you know that it has a happy ending. When you are acting out the 
part of sadness, you are not upset or depressed. You are only worried about performing your part 
properly. 

So what the Satmar Rebbe is basically saying is, the mask of Oilam Hazeh is such that our challenge is 
just to perform our parts properly, however, the sadness that comes with difficulties is somewhat 
mitigated if one looks at themselves with ֲאֶׁשר נֲַעָׂשה-ָּכל-יַָדע ֶאת, ּוָמְרֳּדַכי,  and the person knows what 
should take place. 

2. R' Yonason Eibishitz – The Megillah ends on what we consider a happy note  רֹב ָּבנָיו וְִקנְיָנָיו ַעל ָהֵעץ
 Haman and most of his children are killed, Mordechai gets Haman’s home, and the Yidden are ָּתִליתָ 
saved. However, there are 2 villains in the story of the Megillah, Haman and Achashveiroish. The Gemara 
in Maseches Megillah 14a says,  משל דאחשורוש והמן למה הדבר דומה לשני בני אדם לאחד היה לו תל בתוך

ד היה לו חריץ בתוך שדהו בעל חריץ אמר מי יתן לי תל זה בדמים בעל התל אמר מי יתן לי חריץ זה שדהו ולאח
 ,Meaning בדמים לימים נזדווגו זה אצל זה אמר לו בעל חריץ לבעל התל מכור לי תילך אמר לו טול אותה בחנם
this is a parable to 2 people who have a field, one with a high mound of sand and can’t plow and one has 
a hole in the middle of his field  and can’t plow. They come together and one gives his sand in order for 
the other one to fill his hole and they are both happy. So too Haman and Achashveiroish rejoiced over the 
fact that they were going to destroy the Yidden. The question is why is does only Haman seem to be the 
one that is punished by being hung on the gallows, but Achashveiroish is still king and Mordechai is his 
prime minister, however, nothing happens to him? 
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(This is from earlier sources Haman already hated the Yidden out of the Sin’a of Amaleik, while 
Achashveiroish had Kin’a and Taiv’a that this stemmed from.) 

R' Yonason Eibishitz says that Achashveiroish had Chartumim who said that they see that the next king of 
Persia would be a Jew. Achashveiroish understood this to mean that the Yidden would rebel, take over the 
country, depose him as king, and take over the kingdom. Therefore, he had a Sin’a to the Yidden, 
however, it wasn’t a Sin’a like Amaleik that was a purposeless Sin’a. It was a protection for himself 
because he thought they would rebel. 

Then one day at the Mishtei Hayayin, Esther reveals that she is a Yid. So Achashveiroish said to Esther, 
can I ask you a Shaila. Little Daryaveish (Darius), is he Jewish? Esther answered him that according to 
Jewish Law he is Jewish. Suddenly a light bulb goes off in Achashveiroish’s mind; oh that was what the 
Chartumim were seeing. The next king is going to be a Jew. Gevaldig! Suddenly in that one instant the 
whole world turned upside down, now Achashveiroish doesn’t hate the Jews anymore. Now 
Achashveiroish is willing to do anything Esther wants. 

The Me’am Lo’ez adds to this by saying, there was another event that was uncharacteristic of a Soin’ei 
Yisrael by 6:1 נְָדָדה ְׁשנַת ַהֶּמֶל�, ַּליְָלה ַההּואּבַ   א  when Achashveiroish says, ַמֵהר ַקח , וַּיֹאֶמר ַהֶּמֶל� ְלָהָמן  י

ּכֹל ֲאֶׁשר מִ , ַּתֵּפל ָּדָבר-ַאל  :ַהּיֹוֵׁשב ְּבַׁשַער ַהֶּמֶל�, ֵכן ְלָמְרֳּדַכי ַהּיְהּוִדי-וֲַעֵׂשה, ַהּסּוס ַּכֲאֶׁשר ִּדַּבְרּתָ -ַהְּלבּוׁש וְֶאת-ֶאת
 At this point  when Haman is told to take a Jew dressed like the king through the streets the Edict to ִּדַּבְרּתָ 
kill all the Jews is still in effect and Achashveiroish still hates the Jews. He even refers to Mordechai as a 
Jew. This should be uncharacteristic of Achashveiroish? 

Based on this R' Yonason Eibishitz, he says, Achashveiroish thought that his Chartumim had a clouded 
vision when they saw a Jewish king after Achashveiroish. Maybe they saw that Mordechai would put on 
the king’s clothing and he will be riding the king’s horse. That is the vision of the Jew that they are seeing 
in their visions. So Achashveiroish says Al Tapeil Davar Mikoil Asher Dibarta meaning, don’t deviate at 
all from how we should honor him. With the hope that this would satisfy the visions of the Chartumim, 
these Chartumim. 

3. The Chasam Soifer in Toras Moshe at the end of Parshas Tetzaveh writes about a different character in 
the Megillah potentially being a Jew. On the day that Haman died Achashveiroish gave Esther Haman’s 
house as it says in 8:1 צֵֹרר היהודיים , ֵּבית ָהָמן-ֶאת, נַָתן ַהֶּמֶל� ֲאַחְׁשוֵרֹוׁש ְלֶאְסֵּתר ַהַּמְלָּכה, ַּבּיֹום ַההּוא  א 

, ָהָמןֲאֶׁשר ֶהֱעִביר מֵ , ַטַּבְעּתֹו-וַּיַָסר ַהֶּמֶל� ֶאת  ָלּה ב-ַמה הּוא, ִהִּגיָדה ֶאְסֵּתר-ִּכי--ָּבא ִלְפנֵי ַהֶּמֶל�, ּוָמְרֳּדַכי; )ַהּיְהּוִדים(
ֵּבית ָהָמן-ַעל, ָמְרֳּדַכי-וַָּתֶׂשם ֶאְסֵּתר ֶאת; ְלָמְרֳּדָכי, וַּיְִּתנָּה  Esther then gives over Haman’s house to Mordechai. In 

the first Perek of Maseches Kiddushin it says that there are laws of inheritance by non Jews. The estate of 
Haman should have fallen to his descendents. The Gemara learns Yerushah from Eisav because Eisav 
Yarshuned Har Sai’ir. So where does it come that Esther gives the whole Bais Haman to Mordechai? 

The Chasam Soifer gives a very simple Teretz. Mordechai came to Haman with a Shtar and said, once 
upon a time you didn’t have enough food, and you came to me for food, and I told you that I will not give 
you food unless you sell yourself to me as an Eved. So the Gemara relates that Haman sold himself to 
Mordechai as an Eved. So now when Mordechai showed Haman the Shtar, Haman was enraged. We 
know that an Eved K’nani that belongs to a Jew is a Jew and is Chayuv in Mitzvois K’nashim. 
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So the Chasam Soifer says, not only was Haman a Yid but he was also the Eved K’nani of Mordechai. So 
everything that Haman owned belonged to Mordechai. Of course Haman was powerful and didn’t behave 
like an Eved to Mordechai. However, Al Pi Din, Haman was a Yid and belonged to Mordechai. 

The Chasam Soifer says this is B’feirush in the Megillah. In 3:1 – 3:4 it says ִּגַּדל , ַאַחר ַהְּדָבִרים ָהֵאֶּלה  א
ַעְבֵדי -וְָכל  ַהָּׂשִרים ֲאֶׁשר ִאּתֹו ב-ָּכל, ֵמַעל, ִּכְסאֹו-ֶאת, וַּיֶָׂשם; וַיְנְַּׂשֵאהּו--ַהְּמָדָתא ָהֲאָגִגי-ָהָמן ֶּבן-ַהֶּמֶל� ֲאַחְׁשוֵרֹוׁש ֶאת

וַּיֹאְמרּו   וְ�א יְִׁשַּתֲחוֶה ג, �א יְִכַרע--ּוָמְרֳּדַכי; לֹו ַהֶּמֶל�-ִצּוָה, ֵכן-ִּכי--ּכְֹרִעים ּוִמְׁשַּתֲחוִים ְלָהָמן, ְּבַׁשַער ַהֶּמֶל�-ַהֶּמֶל� ֲאֶׁשר
ֵאָליו יֹום ) ְּכָאְמָרם(באמרם , וַיְִהי  ֵאת ִמְצוַת ַהֶּמֶל� ד, ַמּדּוַע ַאָּתה עֹוֵבר  :ְלָמְרֳּדָכי--ְּבַׁשַער ַהֶּמֶל�-ֲאֶׁשר, ַעְבֵדי ַהֶּמֶל�

הּוא יְהּוִדי-ֲאֶׁשר, ִהִּגיד ָלֶהם-ִּכי--ִלְראֹות ֲהיַַעְמדּו ִּדְבֵרי ָמְרֳּדַכי, וַּיִַּגידּו ְלָהָמן; ֲאֵליֶהם, וְ�א ָׁשַמע, וָיֹום  Mordechai 
would not bow down to Haman. So the Avdei Hamelech asked Mordechai why don’t you listen to what 
the King requested. The Posuk doesn’t seem to answer this, however, Mordechai told them I should bow 
to Haman? He is my Eved and not only that, but he is a Yid. As it says הּוא יְהּוִדי-ֲאֶׁשר, ִהִּגיד ָלֶהם-ִּכי  This is 
how the Chasam Soifer explains the Sin’a between Haman and Mordechai. 

We all know that Haman and his 10 children hung on the same gallows. The Gemara actually says this 
and we sing it in the Maoz Tzur. Haman was hung in Choidesh Nissan either on the 16th or 17th day. 
That was the time of the Mishteh of Esther with Haman and Achashveiroish. Haman’s children were 
killed first on the 14th of Adar. So it comes out that there were 11 months between the hanging of Haman 
and the hanging of his children. So how is it that we all have pictures of Haman and his children on the 
same tree? Unless we say that Haman hung up there for 11 months. 

If you hold that Haman was a Yid then there is a Lav of Loi Salin that you have to bury someone 
immediately. So this Kasha remains. 

4. Esther’s Cheilek in the Neis of Purim came because she had a specific Zechus. It was the Zechus of 
Tzniyus that Esther had. What Zechus did Mordechai have? 

In the Sfas Emes 637 (Taf Reish Lamed Zayin) he explainsthe Posuk 2:11 ָמְרֳּדַכי ִמְתַהֵּל�--יֹום וָיֹום-ּוְבָכל  יא ,
ּיֵָעֶׂשה ָּבּה-ּוַמה, ְׁשלֹום ֶאְסֵּתר-ָלַדַעת ֶאת  :ַהּנִָׁשים-ִלְפנֵי ֲחַצר ֵּבית   Mordechai didn’t miss a day. This was a big 

thing because this was over a few years that Mordechai checked on Esther every day and this was the 
Zechus that caused Mordechai to have a part in the Neis. This idea of giving and not being selfish is the 
Yesoid of the whole miracle of Purim. Everything that happened was because of a tremendous giving. 

Esther gave and was sacrificing her whole life, literally as it says in 4:16 ָאָבְדִּתי, וְַכֲאֶׁשר ָאַבְדִּתי  She was 
forced to be in the house of Achashveiroish where she didn’t want to be. 

Mordechai also gave as it says in 10:3 רֹב וְָרצּוי לְ , וְָגדֹול ַלּיְהּוִדים, ִמְׁשנֶה ַלֶּמֶל� ֲאַחְׁשוֵרֹוׁש, ִּכי ָמְרֳּדַכי ַהּיְהּוִדי  ג
ַזְרעֹו-וְדֵֹבר ָׁשלֹום ְלָכל, ּדֵֹרׁש טֹוב ְלַעּמֹו--ֶאָחיו   We know that Mordechai went down in a Ruchniyas Madreiga 

because he got involved with being a Prime Minister for Achashveiroish. That was the most selfless thing 
he could do. To give up his Madreiga in Ruchniyas for Klal Yisrael and Mordechai did it. This was the 
Zechus that Mordechai had. This is the Yesoid of Purim. 

ַהּיְהּוִדים) וְִקְּבלּו(ִקּיְמּו וקבל   כז (9:27)  Originally, Klal Yisrael was Mekabeil the Torah for selfish reasons 
because Hashem threatened them with a mountain on their heads, so they had self interest. Here they were 
Mekabeil without self interest. 
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Maseches Megillah begins with ו"ד בט"ג בי"ב בי"א בי"מגילה נקראת בי  א משנה, דף ב  This Inyan of when 
the Megillah can be read is really a side Inyan of Purim. Why does the Masechta start this way? The truth 
is it is the same idea. The Gemara explains that the people who lived in the cities sacrificed because they 
would rather Lain the Megilla on Purim, however, for the sake of the people who came in from the 
surrounding smaller towns they had a Laining on the 11th, 12th, or 13th. This is also a Madreiga of 
giving. 

This connects to Parshas Tetzaveh because in the Parsha we have all the Begadim of the Kohen and at the 
end of the Parsha we have the Mizbai’ach Haketores. The Mizbai’ach Haketores doesn’t belong in 
Parshas Tetzaveh and the Rishonim starting from the Ramban talk about it. 

Rav Moshe used to say, that the reason that the Mizbai’ach Haketores is in Parshas Tetzaveh is because 
this Parsha talks about the Middah of a Gadol B’yisrael. The Gemara says that the Ketoires smelled as far 
away as Yericho. They gave. 

A Kallah in Yerushalayim didn’t have to put on perfume because they were Nehena from the Ketoires. 
The Ketoires gave Hana’a all over the place. Rav Moshe used to say that is why the Ketoires is in the 
Parsha of the Bigdei Kohen and Kohen Gadol. The Kohanim always had to be dressed in the Middah of 
giving. 

Mordechai is learned out from the Torah because of the words Mar D’ror which comes from the Ketoires 
which is this Middah of giving. This is the Yesoid of Purim. Purim is a Yom Tov of giving not only of 
your money but also of your Koiches to your Avoidas Hashem. 

5. Rav Elchonon in Maseches Kesuvos has a Dvar Halacha. Esther says in 4:16 ָאָבְדִּתי, וְַכֲאֶׁשר ָאַבְדִּתי  
Meaning, she was willing to go to Achashveiroish, however, just like she was Ovaditi from her parents’ 
house so too she was Ovaditi from Mordechai in that she became Assur to him when she went to live with 
Achashveiroish willingly. (Tosafos asks why didn’t Mordechai give a Get and answers that Mordechai 
thought then the story would be out there.) 

There are 2 difficulties with this. Someone who is married and lives with someone other than her husband 
B’oines is not Assur to her husband who is a Yisrael. Let’s say she was Assur to her husband, this should 
have happened anyway years before as this part of the story took place in the 12th year of 
Achashveiroish’s reign. Esther had already been married to Achashveiroish for an extended period. So 
why does Esther say here  ָאָבְדִּתי, וְַכֲאֶׁשר ָאַבְדִּתי  ? 

Rav Elchonon in Koivetz Shiurim Ois 8 & 9 has an important insight into when people are compelled to 
do something. Basically, he is coming to answer a Rambam. The Rambam says if someone is forced to 
bow down to an Avoida Zorah, the Halacha is he should get killed and not bow down. This person bows 
down and doesn’t ask to be killed. The Rambam says that he violated the Halachos of Kiddush Hashem. 
Howevr, as far as Dinei Avoida Zorah he isn’t Chayuv Misa because he was an Oines and Oines 
Rachmana Patrei. 

Rav Elchonon asks that this Rambam contradicts a Rambam in the 5th Perek of Hilchos Yesoidei 
Hatorah. The Rambam there says that if a person is ill and the only way to be healed is to eat from the 
fruit of an Asheira tree, which is Abaz’rai’hu of Avoida Zorah, that you must be killed and not to eat the 
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fruit. The Rambam says if that person were to eat the fruit from that tree then he gets Malkus. This 
contradicts the person who bowed down to Avoida Zorah and didn’t receive a punishment. The Ohr 
Sameach asks this question as well on the Rambam and gives the same Teretz. 

Rav Elchonon is Mechaleik between 2 types of Oines. There is one type of Oines that a person is forced 
physically, meaning someone points a gun at him and forces him to do something. There the act is not 
really his act. If someone would take a person and physically bend his body in front of an Avoida Zorah, 
we wouldn’t say that the person is bowing. The other person is using this person’s body to bow. So too if 
someone points a gun at someone and asks him to bow to an Avoida Zorah, the Rambam considers it the 
man with the gun who is doing the Mai’se. So it is an Oines and he is Patur. 

This is not so with eating from the Asheira tree. This is not the same type of Oines. In the case of the 
Avoida Zorah, this person would be delighted if the Avoida Zorah would just disappear. Not so the 
person who is ill and needs the food of the tree for his Hatzolah. If someone would take that fruit away, 
the person would be distraught. So someone who does a Hatzolah because of Pikuach Nefashois does not 
have the same rules of Oines and he is punished. 

This is the Pshat with Esther. All along when Esther was married to Achashveiroish when she was 
physically forced to live with Achashveiroish, and we know that since Isha Karka Oilam Hi that she is not 
required to let herself be killed instead of Znus, and therefore since it was an Oines, she didn’t become 
Assur to her husband. 

Not so when she went to Achashveiroish as a means of Hatzolah for Klal Yisrael.This would be 
comparable to eating from the Asheira tree. She did it and she is still Assur to her husband Mordechai. 

This Pshat actually helps us appreciate the Gadlus of the Chofetz Chaim. This Rav Elchonon and Ohr 
Sameach, the Mishna Berura says in half a line. In the Halacha of Brocha Rishonah of Birchas Hapeirus 
in Siman (204) Raish Daled, the Taz asks a Stira between two Se’ifim. In 240:8 the Rama says if 
someone forces you to eat something, you don’t make a Brocha. In 240:9 it says, if someone eats Treif 
because of a Sakana, you do make a Brocha. The Taz asks that it is a Stira because both are an Oines and 
yet by someone forcing you to eat you don’t make a Brocha and when you are an Oines to eat Treif for a 
Refua you do make a Brocha? 

The Mishna Berura says when you are forced to eat something you are an Oines in the Mai’se itself, 
which is like Esther all the years living with Achashveiroish. On the other hand when someone is ill and 
takes something to eat that is Hatzalah through an Issur and you do make a Brocha because it is not called 
an Oines Gamur. 

The Minchas Elazar brings a Zohar to explain why ָאָבְדִּתי, וְַכֲאֶׁשר ָאַבְדִּתי  is only applicable here and not 
previously. Before this incident, any time Achashveiroish wanted to be Mezane, Esther would send a 
Shaid in her place. This Shaid was a spirit that would take on the physical form of Esther and she was 
never Mezane. Now for the first time she was going herself which is why she said ָאָבְדִּתי, וְַכֲאֶׁשר ָאַבְדִּתי . 
Now of course this is difficult Al Pi Pshat because as we know she had a child. We know that she 
couldn’t have become pregnant that night because that was in middle of Achashveiroish’s 12th year of his 
reign and Achashveiroish’s reign was for 14 years. This would mean that Daryaveish would have been 1 
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year and 3 months old at the time that he took over the kingdom and gave permission to the Yidden to 
rebuild the BaisHamikdash which is highly unlikely. We know that he was the one that gave the 
permission because the Gemara says that Koiresh was a Melech Kosher. Daryaveish was Koiresh. So Al 
Pi Pshat it doesn’t fit well. 

The Minchas Elazar writes if she was able to send a Shaid every other time than why couldn’t she send a 
Shaid this time as well to be with Achashveiroish?  He Teitches that Mordechai warned her as it says in 
ּוִמי ; ָאִבי� ּתֹאֵבדּו-וְַאְּת ּוֵבית, ח וְַהָּצָלה יֲַעמֹוד ַלּיְהּוִדים ִמָּמקֹום ַאֵחרֶרוַ --ָּבֵעת ַהּזֹאת, ַהֲחֵרׁש ַּתֲחִריִׁשי-ִּכי ִאם  יד 4:14

ִהַּגַעְּת ַלַּמְלכּות, ְלֵעת ָּכזֹאת-ִאם--יֹוֵדעַ   Meaning, if you are going to do magic this time and send a Shaid 
again, the Yidden will be saved through Shaidim (the Sitra Achra) and nothing will remain of you. 
Hatzolah that comes about through using the Sitra Achra has no Kiyum, it doesn’t remain, and this time 
you have to go yourself. 

6. There is a Gemara in Maseches Shabbos 140b (18 lines from the top) that discusses the optimum way 
of getting drunk. It says,  ואמר רב פפא האי מאן דאפשר למישתי שיכרא ושתי חמרא עובר משום בל תשחית
 Rav Pappa says if someone can get drunk with beer and drinks ולאו מילתא היא בל תשחית דגופא עדיף
wine he is Oiver Bal Tashchis. This might be because wine is more expensive than beer so why drink 
beer? Ai we all drink wine and don’t drink beer? So the Gemara explains that Rav Pappa’s reasoning is 
not correct because wine is healthier than beer so you should drink wine. 

The Marsha in trying to explain why Rav Pappa came out so strong against wine and was for beer brings 
a Gemara in Maseches Pesachim 113a (18 lines from the top) that says  אמר רב פפא אי לא דרמאי שכרא לא
 Rav Pappa brewed beer for a living and if not for that I would not have become rich. This is the איעתרי
reason that he held if someone can get drunk on beer and gets drunk on wine is Oiver Bal Tashchis. 

The Rashash says on the Marsha that he is not correct. He brings from Maseches Shabbos 118b (18 lines 
from the bottom) that says, אמר רב פפא לדידי חשדן ולא הוה בי What were they Choished Rav Pappa for? 
They are Choished that he advised drinking beer because he owns a brewery and it is not an accurate 
accusation. 

There is a Michtam Eliyahu in Cheilek 3 page 289 that talks about the significance of drinking wine. He 
brings from Maseches Berachos 34b (16 lines from the bottom)  מאי עין לא ראתה אמר רבי יהושע בן לוי זה

נביו מששת ימי בראשיתיין המשומר בע   That L’asid Lavoi we will drink wine that will be served at the 
Seudas Liv’yasan that was made with grapes from the 6 days of creation. So there is something special 
about wine. 

The Michtam Eliyahu explains the Soid of wine as follows; wine represents a Penimiois that is more than 
its Chitzoiniois. Most drinks do not go up in level when they are removed from their fruit. Wine is unique 
in that when it is removed from the grape it raises its level from a Borei Pri Ha’eitz to a Borei Pri 
Hagafen. We know from a Gemara in Maseches Berachos 35a (21 lines from the top) that ( שאין אומרים
) and as it says in Tehillim 104:15 (שירה אלא על היין ֱאנֹוׁש-יְַׂשַּמח ְלַבב, וְיַיִן ), we know that wine makes 
people rejoice. Therefore, wine represents Penimiois. The Chashivus L’asid Lavoi of the Ayin Loi Ra’asa 
refers to Yidden who have Dargois Penimiois. They have certain things that they are careful about in 
Halacha, Zehirois in Mitzvois, Learning that they don’t show off. They keep these things as their own 
personal tool in Avoidas Hashem. 
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Rav Tzadoik writes that for practical reasons every person should have a certain Hanhaga Toiva that he 
doesn’t tell anyone about. Rav Tzadoik warns that if you tell people about it, it diminishes its value. The 
reason is, because to you it may be a Geder, something you do, and it is very Chashuv to you. However, 
when you bring it out to the Oilam Hachitzoini the world of Chitzoiniois, it’s attacked and becomes less 
Chashuv in the eyes of the person who says it or the people who hear it. The Michtam Eliyahu calls this 
the Yayin Hamishumar B’anavav. 

Therefore, the depth of Rav Pappa’s Vort about someone who can get drunk with beer and instead drinks 
wine means, someone who can serve Hashem without revealing his Penimiois and reveals his Penimiois 
is Oiver Bal Tashchis. 

There is an exception and that is when someone hopes to influence others then he should reveal his 
Penimiois. It says in Devarim 29:28 ַלֲעׂשֹות--עֹוָלם-ַעד, וְַהּנְִג�ת ָלנּו ּוְלָבנֵינּו; ינּו ק ֱא�, ר וָ  ר ַלי--ַהּנְִסָּתרֹת  כח ,

ִּדְבֵרי ַהּתֹוָרה ַהּזֹאת-ָּכל-ֶאת  Meaning, hidden Penimiois that a person has, he keeps between himself and 
Hashem, however, when it comes to influencing your children and grandchildren, Niglois, then a person 
should be ready to forgo keeping these things hidden in his Penimious and to reveal them in the 
Chitzoiniois. That is the explanation of the NicnasYayin Yotzo Soid. The revealing that a person 
occasionally reveals to give Chizuk to others. The things that he does, these Hanhagos that he has, which 
really are Yayin, which really are Penimiois. 

7. The Gra in a Pirush on the Megilla says, as you know the whole Megilla is a big puzzle. A puzzle 
where pieces fit in beautifully, all the different episodes fit into one beautiful picture at the end. The 
Mussar of it is Hashem is always assembling puzzles. Although we see the pieces of the puzzle we don’t 
appreciate it. 

There is one piece of the Megillah which does not really fit into the whole picture of the puzzle. The 
whole episode of Balaila Hahu, that night the King can’t fall asleep and they bring him the Sefer 
Hazichroinois and they read it to him. He asks what good was done to Mordechai, and ultimately 
Mordechai is marched through the streets. That incident didn’t play any part in the rescue of the Jewish 
people. The next day Esther goes to the Mishtah Hayayin with Haman and Achashveiroish just as was 
planned, nothing changed. She then reveals that she is a Yid, finds favor in Achashveiroish’s eyes, and 
Haman is hung. Mordechai being led through the streets of Shushan in the King’s clothing, on the King’s  
horse and being led by Haman doesn’t play any part in the ultimate rescue of the Yidden. It seems to be 
inconsequential, just an incident that happened, however, we raise our voice with great joy when we read 
Balaila Hahu. It doesn’t seem to play a part in the story. The illustrations are always in the children’s’ 
Megillas with Haman leading Mordechai on the horse. The children always learn about Aveil V’chafui 
Roish. That as Haman was pulling the horse, Haman’s daughter was on the roof, and threw garbage down 
on the head of what she thought was Mordechai, and how it actually fell on Haman and how funny that 
was. And over the years the description of the garbage has changed significantly and I don’t know what 
the Mekoir is for what the description of what the garbage was. L’mayseh it is a very entertaining 
episode, however, it seems to have nothing to do with the whole puzzle. 

The Gra says that it is very much a piece of the puzzle. Haman was a very shrewd character. He was a 
quick thinker, he was cunning, he had gotten himself out of trouble before. B’derech Hateva, when Esther 
reveals that she is a Yid, Haman who was a quick thinker could have come up with something like oh I 
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didn’t know you were a Jew just like Achashveiroish didn’t know you were a Jew. He could have talked 
his way out of the situation. Part of the puzzle of the story of the Megillah happening B’derech Hateva 
without any miracles taking place, had to find a natural way for this to happen, that Haman won’t talk his 
way out of the situation. Therefore, Hakadoish Baruch Hu caused Haman to be in a Behala, to be in a 
state of mind of confusion. He was Aveil V’chafui Roish. He was physically filthy. The Gemara says that 
they quickly took Haman and he didn’t have time to bathe. Whatever the garbage was, the remnants were 
still on him. When Haman is brought to the Mishte the Posuk reads in 6:14 וְָסִריֵסי , עֹוָדם ְמַדְּבִרים ִעּמֹו  יד

ָעְׂשָתה ֶאְסֵּתר-ַהִּמְׁשֶּתה ֲאֶׁשר-ֶאל, ָהָמן-וַּיְַבִהלּו ְלָהִביא ֶאת; ַהֶּמֶל� ִהִּגיעּו  Haman was taken to the Mishteh in a 
great Bahala. He didn’t feel clean, he felt rushed, confused, and embarrassed. He had been humiliated. In 
that state of mind he came to the Mishteh, confusion, that causes a person to lose his ability to think 
quickly, to do the right thing, it takes away the wisdom of a person. This was all part of the natural 
sequence of events that we call the miracle of Purim. That lesson, that Behala brings about confusion 
shouldn’t be lost upon us. Living in our fast pace world, a world of Behala. 

8. We say two things about Adar. We say Mishenichnas Adar Marbim B’simcha, when the month of Adar 
enters we rejoice. The second thing we say is that the Mazal of Adar is good for Bnei Yisrael. The Mazal 
of Adar is Dagim, a Mazal of Beracha to the Jewish people. 

Which is the cause and which is the effect? Is it because it is a month in which we are happy therefore it 
is a good month for the Jewish people, or is it because it is a good Mazal and month for the Jewish people 
therefore we rejoice? 

I think 99% of the people would assume the simple Pshat that the cause is the fact that it is a good Mazal 
for the Jewish people and the result is this time of good Mazal, therefore, Mishenichnas Adar Marbim 
B’simcha. 

Let me share with you a Maharal on Parshas Shoftim 20:5 – 8 ( ָהִאיׁש -ִמי, ָהָעם ֵלאמֹר-ֶאל, וְִדְּברּו ַהּׁשְֹטִרים  ה
, נַָטע ֶּכֶרם-ָהִאיׁש ֲאֶׁשר-ּוִמי  יְַחנְֶכּנּו ו, וְִאיׁש ַאֵחר, ַּבִּמְלָחָמה, יָמּות-ֶּפן  :יֵֵל� וְיָׁשֹב ְלֵביתֹו, ֲחנָכֹו ָחָדׁש וְ�א-ֲאֶׁשר ָּבנָה ַביִת

, יֵֵל�--וְ�א ְלָקָחּה, ֵאַרׂש ִאָּׁשה-ָהִאיׁש ֲאֶׁשר-ּוִמי  יְַחְּלֶלּנּו ז, וְִאיׁש ַאֵחר, ַּבִּמְלָחָמה, יָמּות-ֶּפן  :וְיָׁשֹב ְלֵביתֹו, יֵֵל�--וְ�א ִחְּללֹו
יִָּקֶחּנָה, וְִאיׁש ַאֵחר, ַּבִּמְלָחָמה, יָמּות-ֶּפן  :וְיָׁשֹב ְלֵביתֹו ). There the Pesukim talk about individuals who are 

exempt from going to battle. As we know a Chasan, someone who built a home, and somebody who just 
planted a vineyard is exempt from going to battle. So there the Posuk says, he may die in battle and 
someone will marry his wife, or take his home, or take his vineyard. Rashi says ( ודבר : ואיש אחר יחנכנו
 Meaning that it is a thought that breaks a person. It causes pain and Tzar to .(של עגמת נפש הוא זה
individuals. 

The Maharal explains, why is this a significantly important reason for someone not to go to battle? 
Because it is a (ודבר של עגמת נפש הוא זה) it is sad when someone dies have in battle. It is especially 
touching to a person when you hear about someone at the height of a time of joy in his life that has a 
problem. 

The Maharal says Chalash Daito Alav Kmo She’pirush Rashi. When something like that happens it 
causes people to get depressed as Rashi says. The Maharal goes on to say that the depressing thought of a 
person dying and someone else taking his home, his wife, or his vineyard, that depressing thought itself 
brings bad Mazal. That brings Misah. The Maharal says that Simcha brings a good Mazal and that 
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depression brings a bad Mazal. It is actually the Teva Hab’ria that one follows the other. So that 
Mishenichnas Adar Marbim B’simcha is a Siba (cause) and not the result for this to be a month of joy and 
good Mazal. 

The truth is it is a Posuk in Mishlei 18:14 ( יְַכְלֵּכל ַמֲחֵלהּו, ִאיׁש-רּוחַ  ). Meaning the spirit of a man will 
sustain his infirmity, it will take care of his disease. A person who is optimistic and is able to be happy, 
will have a better outcome from a disease than a person who is depressed. This is something that is 
known today statistically. ( יְַכְלֵּכל ַמֲחֵלהּו, ִאיׁש-רּוחַ  ), so that the joy of a person is what helps a person 
through. Therefore as we look forward to the month of Adar which is a month of joy, so as we look 
forward to Mishenichnas Adar Marbim B’simcha, we have to start as early as we possibly can. It is never 
too early to get ready for Purim. It is never too early to start with a Simcha that a person has to have. The 
lessons of the difficult times in (ָמַדי ּוָפָרס) which were turned into times of Simcha. 

9. I saw a beautiful Machshava on Ad D’lo Yoda Bain Arur Haman U’Baruch Mordechai. I am quoting 
from the Kuntras Chachmei Leiv. It is a Shmuz that was given in a Yeshiva. An explanation of Ad D’lo 
Yoda Bain Arur Haman U’Baruch Mordechai. We all know that it is possible to fall and to fail. We don’t 
always realize or recognize that it is possible to grow and to rise again. Human beings feelings are that it 
is easy to fall down (gravity helps you fall), but that it is hard to climb to the top of a mountain. On Purim 
the secret is out that there is really no difference between Arur Haman U’Baruch Mordechai. If you are 
able to get to Arur Haman it is possible to get to Baruch Mordechai. 

How strange we human beings are. The Torah tells us Habo L’tamei Poschin Lo, Habo Mitaheir Misayon 
Lo. The Torah tells us that someone who comes to make things better has it easier. Somehow we have a 
nature where once we are down and have failings in Avodas Hashem, once a part of our Avoda is not the 
way it had been previously, we have this feeling that we are stuck in the rut and we can’t pick ourselves 
up again. That is the Behala that the GRA is referring to. If you believe you can’t than you cannot. 

The Simcha of Adar is a joy that has to begin to lift us up. To know Ain Bain Arur Haman U’Baruch 
Mordechai V’lo Klum. Each can be a tool in Avodas Hashem. You have to realize that it is the Simcha 
that brings the Beracha. In a home it is certainly that way. It is the optimistic air in a home that brings 
Beracha in a house and which brings joy to a home, which makes people be able to pick themselves up 
and do things. The Mishenichnas Adar Marbin B’simcha, the sense of trust in the Borei Olam puts the 
pieces of the puzzles together. It should be very much a part of our mind all year. As they sing A Gantz 
Yar Purim. We should take the day of Purim and serve Hashem Mitoch Simcha with great Hatzlacha. 

 

Rabbi Reisman – Parshas Tzav 5773 
1. Right at the beginning of the Parsha we have the Mitzvah of Terumas Hadeshen. The Mitzvah of 
Terumas Hadeshen is for the Kohen to remove from the ash of the Korban that had burned overnight and 
deposit it next to the Mizbaiach in a designated spot. The Torah uses the expression as is found in 6:3 
( ֵאֶצל ַהִּמְזֵּבחַ , וְָׂשמֹו ). He shall place it next to the Mizbaiach. Chazal understand ( ֵאֶצל ַהִּמְזֵּבחַ , וְָׂשמֹו ) to 
mean that it has to be placed precisely. The Toras Kohanim says that it should be put down gently and 
carefully. In analyzing this Toras Kohanim the Sefer Haksav V’hakabala in the second volume on page # 
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22 explains the following. In Hebrew we have two expressions for the verb of placing things. That is the 
word Sima as we have here ( ֵאֶצל ַהִּמְזֵּבחַ , וְָׂשמֹו ) and the word Nesina. It could have said Unisano Eitzel 
Hamizbaiach. Either way it means to place. As we know, in Hebrew there is a difference between words 
that seem to be synonymous and here the difference is the following. The word Nesina is used when 
things are put down without any precision without any precise requirement in the way that it is put. You 
just put something somewhere and sometimes just forget it there, and sometimes put it there just to get it 
out of the way. 

The word Sima is a more precise language of placing. And typically when the Torah uses the word Sima 
it implies a certain amount of precision in what is placed. For example, we find by the Aron in Shemos 
40:20 ( ָהָארֹן-ֶאל, ָהֵעֻדת-וַּיִֵּתן ֶאת ), the Luchos were placed into the Aron. There is no requirement that the 
Luchos be placed in any specific spot in the Aron. It can be placed wherever it fits in the Aron. Therefore, 
the word is ( ָהָארֹן-ֶאל, ָהֵעֻדת-וַּיִֵּתן ֶאת ). Nesina. On the other hand it says further in the same Posuk ( וַּיֶָׂשם

ָהָארֹן-ַעל, ַהַּבִּדים-ֶאת ) when the poles, the staffs with which the Aron was carried were placed into the rings 
adjacent to the Aron it says ( ָהָארֹן-ַעל, ַהַּבִּדים-וַּיֶָׂשם ֶאת ) that there is a requirement to be in a precise 
position, that it protrude on both sides equally. Therefore, the language is Vayasem. 

Another example, in the building of the Mishkan is as it says in Shemos 40:18 ( ְּבִריָחיו-וַּיִֵּתן ֶאת ), the poles 
that held the walls together were placed any way that they served their function. However, it says ( וַּיֶָׂשם

יוְקָרׁשָ -ֶאת ). The boards were put with a plan. The Gemara in Maseches Shabbos says that they wrote on 
the boards to know which board goes precisely next to the other one. So ( ְקָרָׁשיו-וַּיֶָׂשם ֶאת ) the boards were 
put precisely. ( ְּבִריָחיו-וַּיִֵּתן ֶאת ) they held them together and were just put any way that works. So that Sima 
is precise. 

Thinking about Pesach, as it says in Shemos 15:26 ( ָאִׂשים ָעֶלי�-�א, ַׂשְמִּתי ְבִמְצַריִם-ַהַּמֲחָלה ֲאֶׁשר-ָּכל ). 
Machalah (disease) Lo Aleinu is not given from heaven haphazardly. There is a Sima, there is a precise 
Cheshbon. ( ָאִׂשים ָעֶלי�-�א, ַׂשְמִּתי ְבִמְצַריִם-ַהַּמֲחָלה ֲאֶׁשר-ָּכל ). 

Returning to our Parsha in Vayikra 6:3 ( ֵאֶצל ַהִּמְזֵּבחַ , וְָׂשמֹו ) the lesson here is an important one. A person 
would think that cleaning the ash off of the Mizbaiach is an insignificant type of Avoda. It is the cleaning 
ladies job. It is something that is needed to clear off the top of the Mizbaiach. Therefore, the Terumas 
Hadeshen, the removing of some of the ash would seem to be a less important Avoda. The Torah makes 
the point that ( ֵאֶצל ַהִּמְזֵּבחַ , וְָׂשמֹו ) it is an Avoda in the Bais Hamikdash which requires precision, it is a 
Mitzvah like other Mitzvos which has its precise Halachos. 

It is a true thing to talk about on Erev Pesach where we to are busy cleaning the home which is something 
which seems to be a mundane activity a necessary evil to get rid of what is there. But we should be 
Machshiv it ( ֵאֶצל ַהִּמְזֵּבחַ , וְָׂשמֹו ). We should be Machshiv although we throw out the Chometz without 
precision we just get it out of the house. Nevertheless that Avoda requires a certain amount of 
appreciation. 

2. In the Terumas Hadeshen we read still in Perek Vav in 6:15 ( -ָחק; יֲַעֶׂשה אָֹתּה, וְַהּכֵֹהן ַהָּמִׁשיַח ַּתְחָּתיו ִמָּבנָיו
 we read about the Mitzvah of Chavitin. Chavitin is a Mitzvah for the Kohen Gadol to bring each (עֹוָלם
and every day certain wafers which were offered half in the morning and half in the evening as a Korban. 
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This is something which a Kohen Hedyot (an ordinary Kohen) has to bring on the inaugural day that he 
begins to do Avoda every Kohen brings this Korban. The Kohen Gadol brings it each day. 

Rav Moshe in the Darash Moshe 1st Cheilek page # 78 explains that the idea here is to tell the Kohen 
Gadol he should appreciate the wonderful gift he has of being the Kohen Gadol every single day as if it 
was the first day. Every day he should appreciate that he still has it. The Kohen Gadol if he becomes 
Tamei, or if he has a Mum, or if he dies is no longer Kohen Gadol and each and every day the Kohen 
Gadol that is a Baal Madreiga is expected to have an appreciation of that which he has and therefore, each 
and every day he brings this inaugural type of a Korban. 

Rav Moshe points out that Bnei Torah too have to appreciate every day the Zechus they have to be 
Lomdei Torah to be able to learn Torah and being Mikayeim Mitzvos. 

3. I would like to share with you an idea regarding the Leil HaSeder. This is an idea that came to me this 
year as a thought and I think that it is significant.  There is a Mitzva of Sippur Yetizas Mitzrayim which is 
discussing Yetzias Mitzrayim on the night of Pesach at the Seder. The question with which we begin is a 
question of whether that Sippur that telling of the story requires a certain amount of Chiddush, requires 
that the person has a certain amount of new insight or new Chiddush regarding Yetzias Mitzrayim or no 
maybe the word Sippur is just to relate the story. 

The Malbim who is the authority of this type of definition of words, writes in Tehillim 19 the following. 
He says in Lashon Kadosh we find the Lashon of (ְלַהִּגיד) as in Tehillim 92:3 (�ְלַהִּגיד ַּבּבֶֹקר ַחְסֶּד). (ְלַהִּגיד) 
is to tell something new. L’sapeir is to relate something old. So that in Hebrew there are words similar to 
synonyms but not quite synonyms which refer to two ideas. (ְלַהִּגיד) is something new and L’sapeir as in 
Tehillim 19:2 ( קל-ְמַסְּפִרים ְּכבֹוד, ַהָּׁשַמיִם ) refers to things that are already known. 

How does that explain the night of the Seder? In a confusing way. On the night of the Seder we are 
commanded as it says in Shemos 13:8 ( ַּבּיֹום ַההּוא, וְִהַּגְדָּת ְלִבנְ� ). L’hagid, so you are supposed to say 
something new. But the Torah also says in Shemos 10:2 ( ִּבנְ�-ּוְלַמַען ְּתַסֵּפר ְּבָאְזנֵי ִבנְ� ּוֶבן ). L’sapeir to say 
the old. Which one is it, is it to say the old or is it to say the new? 

The Avoda on the night of the Seder is to say the old and to have a new appreciation. To say that which 
we already know which is Yetzias Mitzrayim but to understand it with a greater Chashivus and a greater 
depth. 

I once heard from Rav Hutner who said that the difference between a Talmid listening to his Rebbi and 
just an ordinary person listening to a Shiur is when a Rebbi says something which the listener has already 
heard and he already knows, if the listener is just an ordinary person he will tune it out. He will listen 
halfheartedly. He will not listen with any specific interest. On the other hand if it is a Talmid and he 
knows that this is an idea which his Rebbi is fond of teaching, often teaches, and is important to him, then 
the Talmid will hear something new each and every time. A new appreciation, a new depth, a new insight 
and look at his Rebbi saying something which he knows is coming but with a new appreciation. That 
idea, that appreciation, is something unique from a Talmid to a Rebbi and something which we need to 
work on in our serving HKB”H in our learning. 
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I remember seeing Rav Moshe Feinstein on a Shabbos afternoon sitting with a Mikraos Gedolos Chumash 
learning Rashi & learning the Ramban and I couldn’t help but wonder here is Rav Moshe who knows 
Shas Baal Peh literally. He knows the Shulchan Aruch. What is he doing, looking again at the Chumash 
again with the Rashi and Ramban that he has seen and studied so many times? I appreciate the idea now. 
The idea that when Rav Moshe learned it again, it was a Talmid listening to his Rebbi, his Rebbi Rashi, 
his Rebbi the Ramban. Hearing the same words, looking at the same words, and with some deeper 
appreciation. 

This idea is the idea of the Avoda that we have to do. Similar to what Rav Moshe said about the Chavitin. 
About the Korban that the Kohen brings on his inaugural day and which the Kohen Gadol brings every 
day. Every day to have a new appreciation of that which he has. That is quite similar and identical to the 
idea that we are talking about now. The idea of something old coming to you with a freshness, a deeper 
appreciation, and a deeper meaning. 

4. The Gerrer Rebbe asked a Kasha. Why is it that we say the Hagadda on Shabbos Hagadol. When it 
comes to the eating of Matza we abstain from eating a Matza from Rosh Chodesh Nissan and some 
people even from earlier. So that we should eat it B’tai’avon. The question then is if there is an idea of 
abstaining from something because of B’tai’avon why shouldn’t we do the same thing with Sippur 
Yetzias Mitzrayim, with the Hagadda. After all the Hagadda knowledge is certainly something which is 
fresher if you have not seen it recently. 

The way we are explaining we know the answer. The answer is that that is the Avoda. The Avoda is to 
look at the old and to have some new appreciation for that which is old for something that has been there 
for a while. That is our Avoda for the Seder night. To have a new appreciation of a Klal Yisrael that is 
born on this night, the night of Zman Chairusainu. 

As we prepare for this very special Yom Tov we prepare Vertlach and we prepare ideas. Let’s try to 
prepare ourselves to come to the Yom Tov free at least of the Daigas, of the day to day things that trouble 
us on a regular basis. Let’s try on this Yom Tov to be on a little bit of a higher level of appreciation of our 
Avodas Hashem. Let’s come to the Davening with a new freshness, a bit early maybe even the day after 
the Seder. With a Hischadshus of our appreciation of the Borei Olam. With that I wish you all a Chag 
Kasher V’sameach and I look forward to speaking to you again on the first day of Chol Hamoed this 
coming Thursday B’ezras Hashem. A Gut Shabbos to one and all. 

 

Rabbi Reisman – Parshas Tzav 5772 
In Parshas Tzav we do have something that is slightly connected to the coming week and that is the 
Mitzvah of the Korban Todah. As you know, on Erev Pesach this coming Friday (a week from tomorrow) 
we will not say Mizmor L’soda. The reason for that is that a Korban Todah was not offered on Erev 
Pesach because a normal Todah is eaten for a day and a night. Since the Korban Todah has Chometz, a 
person could not be Makriv it because it would be M’ma’ate the Zman Achiloson because he would not 
allow the full time for it to be eaten. For that reason, on Erev Pesach by Shacharis we skip Mizmor L’soda 
which is the Parsha K’neged the Todah. 
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I have a question that I would like to share with you. This idea that we do not say the Parsha of the Todah 
on Erev Pesach, is it a non-event. Meaning normally we can bring the Todah and now we can’t bring a 
Todah so it’s in a sense just a time that an event cannot take place and that is the whole story. Or maybe 
no, maybe it is a Kiyum of Zeicher L’mikdash. We know we have a Mitzvah which we learn from a 
Posuk in Yirmiya, which the Gemara says that it is a Mitzvah to do things Zeicher L’mikdash and 
therefore, my question is when we skip Mizmor L’soda is it just a non-event, there is no Kiyum of 
anything by skipping it, it is just that there is no Mitzvah to say it or perhaps it is a Kiyum of Zeicher 
L’mikdash. We are doing something to remember what took place at the time of the Bais Hamikdash. 

Of course it would be a Nafka Mina if someone comes late to Shul and only says Baruch She’amar, 
Ashrei, and Yishtabach then he not Mikayeim skipping Mizmor L’soda (on Erev Pesach) because he 
skipped everything. Well if Mizmor L’soda is simply a non-event, we are just not doing something so 
then there is no Chisaron Mitzad this part of the day. However, if you understand that Mizmor L’soda is 
an opportunity to be Mekayeim Zeicher L’mikdash, then you get an added Mitzvah. 

You might ask do we ever find a Zeicher L’mikdosh which is done by not doing something. In other 
words we find Zeicher L’mikdash by certain activities that we do like shaking the Lulav on the second 
through seventh day (besides for Shabbos) of Sukkos which is only a Mitzvah to do in the Mikdash we do 
it Zeicher L’mikdash. That is something we do. Do you ever find that not doing something should be a 
Zeicher L’mikdash? The answer is yes, we find it for example during the time of the Duchaning when the 
Kohanim are saying the Bichas Kohanim to the people, we have a custom not to look at the hands of the 
Kohanim, and we don’t even glance at the hands of the Kohanim. What is the reason for that? The 
MIshna Brura in Siman 128:89 brings really there is no Issur to glance at the hands of the Kohanim, it is 
just that since in the Mikdash it was not done Noagim Gam Achshav Zeicher L’mikdash Shelo L’habit Bo 
Klal. We have a custom not to look at the hands of the Kohanim as a Zeicher L’mikdash. So here we are 
refraining from doing something as a Zeicher L’mikdash. So we do see that there is such a concept and 
Mimeila the Chakira stands. On Erev Pesach when we don’t say Mizmor L’soda should we be thinking 
that the time that we skip it we are being Mekayeim Zeicher L’mikdash?  Is that the Inyan or not? This 
Chakira is being allowed to stay unanswered for this year. 

The Korban Todah has Chometz in it. We have in this week’s Parsha a general rule as it says in 6:10 ( א�
ֶחְלָקם, ֵתָאֶפה ָחֵמץ ) that not only can Menachos not be Chometz but even the Cheilek (portion) that goes to 

the Kohen may not be Chometz. Why is it that the Korban Todah alone among all Korbanim that are 
brought by a Yachid is the only Korban that has Chometz in it? 

Rav Zevin in his L’torah Ul’moadim explains beautifully. He says that Chometz as we know is a Remez 
(is a hint, is a sign) of something that is negative, something Ra. Matza is a sign of something pure and 
good. It is not a surprise that the Menachos in the Beis Hamikdash would need Matza because they should 
not be allowed to have Chometz, the Gaavah, the Ra. When it comes to the Korban Todah though, what is 
a Korban Todah? There a person is saying I was deserving of something happening to me which could 
have caused me harm and I was saved. Because the Korban Todah is only brought at a time that a person 
was saved from a Tzarah. This is similar to Birchas Hagomel today. Therefore, when the Korban Todah is 
brought a person has to remember that there is a Tzad that he is a Chayav, there is a Tzad that he deserved 
punishment and at the same time give thanks to HKB”H. That is why one of the 4 types of bread offerings 
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that is brought is Chometz. This is to show that there is a Tzad of Ra in what took place. That is the 
reason we say in the language of the Beracha, Hagomel L’Chayavim Tovos Sheg’malanu Kol Tov. That 
HKB”H does good to people, L’Chayavim,  who don’t deserve the good. Why do we mention Chayavim? 
Because that is the Chometz, that is the inherent part of the Korban Todah. 

With this, Rav Zevin goes on to explain why the custom is that a woman who gives birth does not say 
Birchas Hagomel. That is certainly the prevalent custom. Why should that be, she went through a 
dangerous time. We are even Michaleil Shabbos for a woman in labor. 

Rav Zevin answers because we only say Birchas Hagomel or offer a Korban Todah by Gomel 
L’chayavim Tovos, by something that has a Tzad Chometz, a Tzad Ra involved. If a person becomes ill 
and requires surgery he Bentches Gomel because there was a punishment involved, the illness itself. 
However, when a woman gives birth that is not Gomel L’chayavim Tovos, she wasn’t a Chayav when she 
came to it. Therefore, there is no reason to bring a Korban Todah. Indeed a Yoledes brought a Korban 
Yoledes not a Korban Todah. Therefore, we do not have a custom to say Birchas Hagomel. So much for 
the Korban Todah. These were two thoughts, one regarding the Erev Pesach and one regarding the 
Chometz Shebo. 

6:2 In the beginning of the Parsha in Posuk Bais it says ( ַהַּליְָלה-ַהִּמְזֵּבַח ָּכל-ִהוא ָהעָֹלה ַעל מֹוְקָדה ַעל ). We 
know that the Aivarim, the parts of the Korbanos that had to be burned were left on the Mizbaiach all 
night. Rashi says (בא ללמד על הקטר חלבים ואיברים שיהא כשר כל הלילה). That one can offer the burnt 
parts of the Korban on the Mizbaiach the entire night. Rashi says (שיהא כשר כל הלילה). Really you can 
burn them by day, the night is a just in case period. If one wants and one has enough time all the parts of 
the Korban that had to be burned can be burned by day. If necessary the Aimurim were burned at night. 

This explains why Tefillas Arvis is a Reshus. The Gemara says that in its original form, Shacharis and 
Mincha (the first and second Tefillos of the day) are obligations. Maariv, the night Tefilla is a Reshus. 
Although today Klal Yisrael has accepted Maariv as an obligation but we still treat it as a Reshus in the 
sense that we don’t have Chazoras Hashatz (we don’t repeat the Shemone Esrei) and that is because 
Tefillas Arvis is Reshus. Why should Maariv of all three Tefillos be the one that is Reshus? The answer is 
that the three Tefillos are K’negged Temidim Tiknu. The Shacharis Tefilla is K’negged the Tamid that is 
brought in the morning which is an absolute obligation. The Mincha Tefilla is K’negged the Tamid Shel 
Bain Ho’arbayim which is an absolute obligation. However, Maariv as the Gemara says in Perek Tefillas 
Hashachar is K’negged the Haktaras Aimurim Al Gabai Mizbaiach. The burning of the parts of the 
animal during the night. Therefore that is a Reshus, because there is no absolute obligation to do that and 
Mimeila it remains a Reshus which is something that I believe we can readily understand. 

A Kasha, that explains why Maariv is a Reshus if the three Prayers are K’negged Temidim Tiknu. That is 
only one of two opinions of the Gemara. The other Man D’omar says that we Daven three times a day 
because Avos Tiknu. Avraham Avinu was Misakein Shacharis, Yitzchok Avinu was Misakein Mincha, 
and Yaakov Avinu was Misakein Maariv. If it is Avraham, Yitzchok, and Yaakov why should the Tefilla 
of Yaakov be a Reshus of all the Tefillos. Yaakov was B’chir Shel Avos, he was the highest level of the 
Avos. Why should his Tefilla be a Rishus? 
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Here I would suggest an answer. When did Yaakov Avinu Daven Maariv, at the beginning of Parshas 
Vayeitzei 28:11. There, he stopped at Har Hamoriah, he didn’t know that it was Har Hamoriah and he 
Davened Maariv there. However, we know from  Rashi ( כי בא . היה לו לכתוב ויבא השמש: כי בא השמש

משמע ששקעה לו חמה פתאום שלא בעונתה כדי שילין שם, השמש ) that when Yaakov arrived at Har 
Hamoriah it was indeed day and it was not night. There was a setting of the sun early so that Yaakov 
Avinu should sleep at Har Hamoriah. So one can argue that it really was day because it was the time that 
would have been day just HKB”H set the sun early. 

If we understand that it is day and the sun is only a Siman if it day or night and when the sun is set early it 
is still considered Halachically day, then we answer our question. Then we would say that Yaakov Avinu 
Davened Maariv, however, he thought it was night when in fact it was day. For that reason Maariv is not 
an absolute obligation it is a quasi obligation. We do like Yaakov Avinu, however, Yaakov Avinu didn’t 
really do it. The fact that he meant to do it (create a Tefilla for night) is enough. But still it is a Reshus. 

This would also explain why one is allowed to Daven Maariv early when it is still day. A person is 
allowed to Daven Maariv from Plag Hamincha. Why? Well if the original Maariv happened when it was 
technically day then we can understand the Halacha that it would remain that way. These are 3 thoughts 
on the Parsha, 2 regarding the Todah and one regarding the Hekter Aimurim. 

I would like to point out regarding this coming week that this Motzoei Shabbos Shuls will wonder if we 
should say Vihi Noam on Motzei Shabbos. There are some popular Siddurim which instruct that we do 
not say Vihi Noam when the coming Friday is Erev Pesach. In fact this is a Machlokes in Hilchos 
Shabbos. The Shaarei Teshuvah brings two opinions as to whether we say Vihi Noam on Motzoei 
Shabbos, however, the MIshna Brura brings only one opinion. The Mishna Brura says that we should say 
Vihi Noam and therefore, that is really the proper custom. A person should make sure to look it up earlier 
but that is the Psak of the Mishna Brura. 

 

The question of the week is: we have in 6:20 ( ֲאֶׁשר --ַהֶּבֶגד-ַעל, ָמּהוֲַאֶׁשר יִֶּזה ִמּדָ ; יְִקָּדׁש, יִַּגע ִּבְבָׂשָרּה-ּכֹל ֲאֶׁשר
ְּתַכֵּבס ְּבָמקֹום ָקדֹׁש, יִֶּזה ָעֶליהָ  ). If blood of a Korban comes on a Beged it must be washed in the Bais 

Hamikdash. We know that blood is not allowed to leave the Bais Hamikdash. The Ramban says ( החמיר
בגד לעשותו כאשר היה קודם הזיה שלא יצא חוץ לקלעיםהכתוב בדם הנבלע ב ) that this Posuk is teaching us 

that if blood is absorbed into a garment the person has to wash it off of the garment before he leaves the 
Bais Hamikdash. He should not be taking the blood out. 

It is hard to understand the Ramban’s explanation. What happens when he washes the blood out of the 
Beged, where does the blood go? All the blood of the Mikdash went into the Amah which was a narrow 
stream of water that went through the center of the Bais Hamikdash and it went out into Nachal Kidron 
the valley that is alongside the Bais Hamikdash. So it is difficult to understand that the washing of the 
Begadim is because the blood should not go out. But all the blood does go out, the blood didn’t stay in the 
Bais Hamikdash. The blood ran out into the Amah that went into Nachal Kidron. 

If you would explain that it has to do with the Kedusha of the Beged maybe I could understand it, 
however, the Ramban’s explanation certainly needs Hesber. 
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One last item of thought regarding the Parsha. We are all familiar with the Lo Sasei, the Lav, the 
prohibition against Nossar, which means leaving a Korban which has to be eaten or has to be burned past 
its time. So that we have for example a Korban Todah which is eaten for a day and a night, Lo Sasiru 
Mimenu Ad Haboker, you are not allowed to leave it until the morning. 

The Shelamim which is eaten for two days and a night one would not be allowed to leave after the 
following night. However, what is very strange and the Meshech Chochmo points this out, is that every 
time the Torah mentions a prohibition an Issur against the Nossar (leaving something over) it is always a 
language of Lo Yaniach Mimenu Ad Haboker or Lo Sasiru Mimenu Ad Haboker, Lo Yalin Cheilev Chagi 
Ad Boker. It is always a language of not leaving it until the morning. Which means that it is talking about 
a Korban that is eaten for a day and a night. Regarding a Korban such as a Shelamim which is eaten for 
two days there is really no clear prohibition in the Torah. That could use a good explanation as to why 
that should be. Why does the Torah only mention Nossar in regard to not leaving things until the morning 
and never in regards to not leaving things at night. This is a Tzorech Iyun. 

 

Rabbi Reisman – Purim 5772 
I would like to share with you a few thoughts regarding Purim. I heard a very Tai’yira Vort B’sheim Rav 
Mattisyahu Solomon from our good friend Rav Shimon Newmark and I would like to share it with you. 
Rav Mattisyahu wondered why Klal Yisrael listened to Mordechai to fast for 3 days. After all they had 
complained to Mordechai. Mordechai was the one who refused to bow and he caused at least in their view 
the entire Tzarah by refusing to bow down to Haman when everybody else was willing to. Yet when it 
came time to declare a fast they listened to him. 

Rav Mattisyahu asked a second Kasha. If you look at the end of the Megillah the last Posuk in the 
Megillah is as is found in 10:3 ( ּדֵֹרׁש --וְָרצּוי ְלרֹב ֶאָחיו, וְָגדֹול ַלּיְהּוִדים, וֵרֹוׁשִמְׁשנֶה ַלֶּמֶל� ֲאַחׁשְ , ִּכי ָמְרֳּדַכי ַהּיְהּוִדי

ַזְרעֹו-וְדֵֹבר ָׁשלֹום ְלָכל, טֹוב ְלַעּמֹו ). It would seem appropriate to end the Megillah with the previous Posuk 
( , ֵסֶפר ִּדְבֵרי ַהּיִָמים-ַעל, ֵהם ְּכתּוִבים-ֲהלֹוא--ֶׁשר ִּגְּדלֹו ַהֶּמֶל�אֲ , ּוָפָרַׁשת ְּגֻדַּלת ָמְרֳּדַכי, ּוְגבּוָרתֹו, ַמֲעֵׂשה ָתְקּפֹו-וְָכל

ָמַדי ּוָפָרס, ְלַמְלֵכי ). That seems to be the correct Posuk with which a person should be ending the Megillah 
with. Why does it add the Posuk of Ki Mordechai? 

Rav Mattisyahu explained as follows. The Posuk of Ki Mordechai is an explanation of why this whole 
miracle took place. Mordechai convinced Klal Yisrael to be Mekabeil Taanis on Pesach when there was a 
Kasha why should they fast now, shouldn’t they better wait until it gets closer to Adar. They listened to 
him. Why did they listen to him? After the whole Megillah is over it ends with an explanation. Ki, this all 
happened because Mordechai Hayehudi was the Mishne L’melech Achashveirosh and was the Gadol 
Hayehudim, accepted by the multitude of his brothers, seeking the good of his people and speaking peace 
to all his children. It doesn’t describe him as a Talmid Chochom. It doesn’t describe him as a big 
Davener. It describes him as somebody who got along with other Yidden. ( , ּדֵֹרׁש טֹוב ְלַעּמֹו--וְָרצּוי ְלרֹב ֶאָחיו

ַזְרעֹו-וְדֵֹבר ָׁשלֹום ְלָכל ). He was somebody who was a Gadol Hayehudim, who stayed close with Yidden, 
who stayed close with Klal Yisrael. With his Varmkeit with the rest of Klal Yisrael that caused them 
afterwards to want to listen to him. 
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Rav Mattisyahu compared this to something that he said B’sheim the Ponovitcher Rav from Parshas 
Vayeitzei. When Yaakov gives Mussar to the shepherds regarding the B’air we find that they listened to 
him. Why did they listen to him? He is a stranger and he is coming from a strange place? The answer is 
he met them and he called them as it says in Beraishis 29:4 (ַאַחי) my brothers. He spoke to them warmly, 
he spoke to them with closeness. When you have closeness with somebody you can give Tochacha you 
can give Mussar and they will listen to you. The same thing here. Mordechai because he was ( וְָרצּוי ְלרֹב

ַזְרעֹו-וְדֵֹבר ָׁשלֹום ְלָכל, ּדֵֹרׁש טֹוב ְלַעּמֹו--ֶאָחיו ) therefore, Klal Yisrael was of a mind set to listen to his 
Tochacha. A beautiful thought! 

Let’s move on to another Nekuda regarding Purim and maybe I shouldn’t call this another Nekuda 
perhaps it is an Ikkur Nekuda a main point regarding Purim, our behavior on Purim, and what we look to 
get out of the Purim experience. Purim is Amaleik and Klal Yisrael. What is the Koach (power) of 
Amaleik? We find that Haman said about the Yidden in the Megillah 3:8 ( ֶאָחד-יְֶׁשנֹו ַעם ) there is this one 
nation. The Gemara Darshuns this to mean on 13b (11 lines from the bottom) ( נו מן המצותיש ) that for the 
Jews Mitzvos aren’t going to help them anymore they already do it in a way that is old, they do it without 
feeling without warmth. They do it out of habit. He said therefore, Klal Yisrael won’t have the Zechusim 
of their Mitzvos. The Koach of Amaleik is as it says in Devarim 25:18 (�ֲאֶׁשר ָקְר� ַּבֶּדֶר) that Amaleik 
came to cool off Klal Yisrael. Klal Yisrael left with enthusiasm, with a Bren they left Mitzrayim. Amaleik 
came (�ֲאֶׁשר ָקְר� ַּבֶּדֶר) to cool off Klal Yisrael. To make it that Klal Yisrael doesn’t have a Hislahavus, a 
Bren, a desire in Avodas Hashem. That is the Koach of Amaleik. 

Klal Yisrael has to counteract that with doing Mitzvos with a Varmkeit, with caring. In Shulchan Aruch 
in 191:3 we find that when a person is Davening or is making a Beracha he should not do other things. 
We have a special Taiva when we Bentch to clear off the table and to handle other things. No, when you 
Daven or when you make a Beracha it is supposed to be only Davening. If a person does other things then 
the Davening or the Beracha is Derech Agav it is a secondary thing the person is doing it is not the main 
thing. When it is not the main thing that is the Koach of Amaleik. If he can’t get you to stop doing 
Mitzvos he will get you to do Mitzvos in a way that shows they don’t mean much to you. Certainly today 
with cellphones, people who are in middle of Davening, Learning, Bentching who are texting or reading 
texts that is included in 191:3 Assur La’asos Melacha B’odo M’vareich. A person is not supposed to do 
other things at the same time. The Koach of Amaleik is (�ֲאֶׁשר ָקְר� ַּבֶּדֶר) to cool people off. Klal Yisrael 
has to respond with a Varmkeit, with doing Mitzvos with a Hislaavus, with a Bren that is what Purim is. 
Purim is a time that we do Mitzvos with a desire and with a drive. 

The Sfas Emes on Parshas Zachor brings in the name of the Chidushei Harim that the Mitzvos of Purim 
are Kefulim, they are doubles. Purim and Shushan Purim, you Lain the Megilla at night and you Lain the 
Megillah by day, Adar itself can be 2, (ָמחֹה ֶאְמֶחה) is a double Lashon. There is an Inyan of a double 
Lashon on Purim. The explanation for that is not just that it is double as Shabbos has many double 
Mitzvos. The explanation is that on Purim the second time we do it is the most important. The first time 
you do something you always do it with a Bren. The idea of Purim is that the second one should be with 
enthusiasm too. Chayuv Adam Likros Es Hamegillah Balayla V’lashanasom Bayom. We Lain the 
Megillah at night and by day. Day is the main Mitzvah. The Mitzvah Midivrei Sofrim the Mitzvah from 
the original Takana is the day reading of the Megillah. The second one is the Ikkur. So that we should do 
it the second time with enthusiasm. You see many Jews at night are in a solemn mood in a serious mood 
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listening to the Megillah carefully. When it comes to the morning many of them don’t have the same 
feeling. The whole idea of Purim is to do Mitzvos with a Hislaavus, with a warmth and therefore, by day 
it has to be that way as well. The same thing with Shushan Purim. Shushan Purim for us isn’t even a Yom 
Tov. We try to connect Purim into Shushan Purim. All Yidden try to Shlep Purim into Motzoei Purim, 
into the next night. To do the Avodas Hashem with a Bren with Hislaavus. There are two Adars, the 
second month of Adar in years that there are two, the second is the Ikkur. This is different. Shabbos also 
has many Mitzvos that are with two. The point is that here it is the second one that is more significant. 
Because to counteract the Koach of Amaleik, the Koach of Haman we do things with enthusiasm. 

I speak especially to those of you who are working. Working people come home Purim they are tired, 
they yawn through the Megillah at night sometimes, then go to sleep early, get up in the morning and 
have a hectic day. That is not Purim. Purim is to serve HKB”H with enthusiasm. To go to it with an 
enthusiasm. Put on a silly hat to get yourself into the mood. If you are able to feel the Purim, to be able to 
feel the Rayus, the Chavershaf. You are running around all day, stop for a minute, stop somewhere and 
dance a little bit, sing a little bit and be calm. 

The idea of Purim is to do the Mitzvos Hashem with an enthusiasm, with a Bren, with a desire. To forget 
about all the other things that drag a person down, that slow a person down. Haman’s complaint that ( יְֶׁשנֹו

ֶאָחד-ַעם ) that Klal Yisrael is (ישנו מן המצות) they do Mitzvos in a way as if it is old and without 
enthusiasm that echoes into today’s day. Today where again that we have a prime minister in Shushan 
Habirah in Iran who is calling Behedya ( ָזֵקן ַטף וְנִָׁשים-ַהּיְהּוִדים ִמּנַַער וְַעד-ָּכל-ְלַהְׁשִמיד ַלֲהרֹג ּוְלַאֵּבד ֶאת ). To 
Chalila to destroy Klal Yisrael. Here we have to seize on our Midda. The Midda of enthusiasm, to walk in 
the Mitzvos Hashem. 

 

Rabbi Reisman – Parshas Tzav (Parshas Zachar) 5771 
6:3 ( ; ַהִּמְזֵּבחַ -ַעל, ָהעָֹלה-ַהֶּדֶׁשן ֲאֶׁשר ּתֹאַכל ָהֵאׁש ֶאת-וְֵהִרים ֶאת, ְּבָׂשרֹו-ַבד יְִלַּבׁש ַעל-ּוִמְכנְֵסי, וְָלַבׁש ַהּכֵֹהן ִמּדֹו ַבד

ֵאֶצל ַהִּמְזֵּבחַ , וְָׂשמֹו ) Let me begin with a Vort from Parshas Tzav. At the beginning of the Parsha we have 
the Mitzvah of Terumas Hedeshen the removal of the ashes from the Mizbaiach. 

The Kohen puts on certain Bigdei Kehuna and Rashi explains ( , ומה תלמוד לומר מדו. כתונתהיא ה: מדו בד
 The clothing which the Kohen wears in the Bais Hamikdash have to fit him well. The.(שתהא כמדתו
question is, if there is such a requirement that the Begodim that the Kohen wears in the Bais Hamikdash 
has to fit him well why is it that here in Parshas Tzav which is the story of the Terumas Hadeshen do we 
find this, shouldn’t it be in Parshas Tetzaveh when Klal Yisrael is commanded to make the Bigdei 
Kehunah? Isn’t that where it belongs? 

There is a beautiful Teretz in the name of the Binyan Shlomo who was the Dayan of Vilna. The Gemara 
in Maseches Yoma 23b (22 lines from the bottom) says ( אמר ריש לקיש כמחלוקת בהוצאה כך מחלוקת

בהרמה ורבי יוחנן אמר מחלוקת בהוצאה אבל בהרמה דברי הכל עבודה היא מאי טעמא דריש לקיש אמר לך אי 
לך עבודה שכשירה בשני כלים ד עבודה היא יש"ס ) that when the Kohen takes out the Terumas Hadeshen he 

doesn’t have all the 4 Bigdei Kehuna. The Kohen wears his shirt and pants he doesn’t wear the hat or the 
Gartel. 
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Says the Binyan Shlomo, when a person is wearing a belt (a Gartel) his clothing doesn’t have to fit him 
perfectly. Even if it doesn’t fit perfectly you just tighten the belt a little bit and it looks fine on a person. 
Only here when he only wore the shirt and pants, so here he was commanded that they fit him well. Here 
if his clothing did not fit him well, he would not look attired properly. A beautiful Vort on this concept of 
 .(ִמּדֹו ַבד)

8:3 ( אֶֹהל מֹוֵעד, ֶּפַתח-ֶאל, ַהְקֵהל, ָהֵעָדה-וְֵאת ָּכל ) We have at the end of the Parsha the story of the Yimei 
Hamiluim, of the Kohanim being installed during the seven days of Miluim. We have Kohanim in the 
Mishkan. There at the beginning of that Parsha the Ribbono Shel Olam tells Moshe gather all the people 
to the entranceway of the Ohel Moed. Rashi says ( זה אחד מן המקומות שהחזיק : ועדהקהל אל פתח אהל מ
 .that this is miraculous that the opening of the Ohel Moed could hold all of the people (מועט את המרובה
This is an incredible miracle. 

The question though is why was it important that the people be gathered at the entranceway to the Ohel 
Moed. That is something that certainly needs explanation. I would like to take a Vort elsewhere and 
connect it here. Before I explain this I want to mention that we find this in a number of places in the 
Torah an idea of people gathering or people standing Dafka at Pesach Ohel Moed. 

We find in Parshas Vayeira 18:1 ( ָהאֶֹהל-וְהּוא יֵֹׁשב ֶּפַתח ) that Avrohom Avinu is sitting Pesach Oholo when 
Hakadosh Baruch Hu comes to visit him. The Poshut Pshat is that he was sitting there at the door looking 
for wayfarers that were walking by. It is still interesting that when the Ribbono Shel Olam came to visit 
him that he would be sitting at the entranceway of his home. 

The place however where the strangest expression is found numerous times is in Megillas Esther. We find 
in the Megillah many times that Mordechai Yosheiv Bish’ar Hamelech. We find it in places that have 
nothing to do with the story. We find for example when Mordechai overhears Bigsan and Seresh. 
Mordechai is standing by the Shar of the King and Bigsan and Seresh get angry. This is found in 2:21 
( , וַיְַבְקׁשּו ִלְׁש�ַח יָד, ִמּׁשְֹמֵרי ַהַּסף, ָסִריֵסי ַהֶּמֶל�-ָקַצף ִּבְגָתן וֶָתֶרׁש ְׁשנֵי; ַהֶּמֶל�-ּוָמְרֳּדַכי יֹוֵׁשב ְּבַׁשַער, ַּבּיִָמים ָהֵהם
 .(ַּבֶּמֶל� ֲאַחְׁשוֵרֹׁש

Or we have after Mordechai is led through the city on the King’s horse in 6:12 ( ַׁשַער -ֶאל, וַּיָָׁשב ָמְרֳּדַכי
ָאֵבל וֲַחפּוי רֹאׁש, ֵּביתֹו-וְָהָמן נְִדַחף ֶאל; ַהֶּמֶל� ). Or the expression of the King that he said to Haman in 6:10 

( ַהּיֹוֵׁשב ְּבַׁשַער , ֵכן ְלָמְרֳּדַכי ַהּיְהּוִדי-וֲַעֵׂשה, ַהּסּוס ַּכֲאֶׁשר ִּדַּבְרּתָ -ַהְּלבּוׁש וְֶאת-ֵהר ַקח ֶאתמַ , וַּיֹאֶמר ַהֶּמֶל� ְלָהָמן
ִמּכֹל ֲאֶׁשר ִּדַּבְרּתָ , ַּתֵּפל ָּדָבר-ַאל:ַהֶּמֶל� ). Or even Haman says this in 5:13 ( ֶׁשר אֲ , ֵעת-ְּבָכל:ֵאינֶּנּו ׁשֹוֶה ִלי, ֶזה-וְָכל

ְּבַׁשַער ַהֶּמֶל�, יֹוֵׁשב--ָמְרֳּדַכי ַהּיְהּוִדי-ֲאנִי רֶֹאה ֶאת ). Why is the fact that ( ְּבַׁשַער ַהֶּמֶל�, יֹוֵׁשב--ָמְרֳּדַכי ַהּיְהּוִדי ) 
mentioned so many times in the Megillah? 

I would like to take a different Miforaish and attach it to these places and explain the significance. There 
is a Vort I have seen Bish’eim the Kedushas Levi in the Likutim in the back on Tehillim.  We say in 
Hallel a Posuk of course from Tehillim 118:19 – 20 ( אֹוֶדה ָקּה, ָבם-ָאבֹא;ֶצֶדק-ִלי ַׁשֲעֵרי-ִּפְתחּו  ). We talk 
about Hakadosh Baruch Hu opening for us the ( ֶצֶדק-ַׁשֲעֵרי ) and we will enter there and praise G-d. ( -ֶזה

יָבֹאּו בֹו, ַצִּדיִקים;ַהַּׁשַער ַלירוָר ). We talk about a Shar to Hashem, again about an entranceway. He explains 
that an entranceway symbolizes a place where a person is not worthy and can’t enter, like for example a 
Shar to Tzadikim or a place where a King is. You have a person who feels unworthy of entering and 
nevertheless has a Teshuka (a desire) so he would stand at the entranceway at the gate. 
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A good Mashul to this would be in Hilchos Mezuzah. We know that a room that is 49 square feet (Daled 
Al Daled Amos) is Patur from Mezuzah. Yet if you have a vestibule that is entering into your home, if 
that vestibule is small it should be Patur from a Mezuzah. However, because it is an entranceway to 
significant rooms, to the house, that room is Chayuv in Mezuzah. So to speak, a Shar could be small but 
because it is Meshameish (services) that which is beyond it, it takes on significance, a great significance. 

The idea of sitting (�ְּבַׁשַער ַהֶּמֶל) is always a reference to the Ribbono Shel Olam. The idea of always 
being a person who is ( ְּבַׁשַער ַהֶּמֶל�, יֹוֵׁשב ) or ( ֶצֶדק-ַׁשֲעֵרי ) is an idea that a person who feels unworthy of 
being by the King, unworthy of being counted among the Tzaddikim, nevertheless strives to sit by the 
gateway to the Tzaddikim. In the entranceway to the room where the King is. In that way, in humility a 
person can have a connection with the Ribbono Shel Olam. That is what we find here with Mordechai 
constantly ( ְּבַׁשַער ַהֶּמֶל�, יֹוֵׁשב ). Even though that generation was not worthy, Mordechai sat (�ְּבַׁשַער ַהֶּמֶל) 
so that he should have a connection to the Borei Olam. Of course he represented Klal Yisrael that Klal 
Yisrael should have that sort of a connection. 

That is very much the story of the Megillah. A day in which it is not a Yom Tov. We don’t treat it fully as 
a Yom Tov. Purim is a day in which we are (�ְּבַׁשַער ַהֶּמֶל). We are sort of outside the Yom Tov. It is not a 
day of holiness similar to the Sholosh Regalim. It is a day that we stand right before the King. We 
celebrate K’ilu it is a Yom Tov from a slight distance even though we feel unworthy. 

The following is an answer to the question that was posed last week. The question of the week last week 
was: We Lain Parshas Zachar once a year and it has nothing to do with the month of Adar. As the Chasam 
Sofer explains, Parshas Zachar would not have to be Lained Dafka this week. The Mitzvah is once a year 
to remind one’s self of what Amaleik did. Because we know that Shicha (forgetting) is after a year. 
Therefore, once a year we read the Parsha of Amaleik. We remember what Amaleik did and the Mitzvah 
of Mechiyas Amaleik and before it is forgotten the next year we read it again. 

The question is the following. What about a Bar Mitzvah boy that was Bar Mitzvah during the summer. 
Now he is missing Parshas Zachor. The Chasam Sofer is saying and I think we all agree that Parshas 
Zachor is not inherently a Mitzvah of the month of Adar. For those of us who were Bar Mitzvah long ago 
it is fine, we can wait another week to do Parshas Zachor because we still remember the Parshas Zachor 
of 11 months ago. However, for the Bar Mitzva boy who now becomes Michuyav in Mitzvos, why is he 
not obligated to read Parshas Zachor now. Parshas Zachor according to the Terumas Hadeshen has to be 
read from a Sefer Torah. Every Bar Mitzvah boy at the time of his Bar Mitzvah should Lechora have to 
read Parshas Zachor from a Sefer Torah or listen to it be read in order to be Mekayeim the Mitzvah. He is 
missing the Mitzvah from the day of his Bar Mitzvah until the first Parshas Zachor. 

Many people answered that Parshas Zachor is a once a year Mitzvah. However, that is not really true, it is 
not a once a year Mitzvah. It is a Mitzvah that we do once a year but we do it once a year as the Chasam 
Sofer explains in order that we are in a constant state of awareness. 

The Ragechove (Tzofnas Paneiach) was asked a Shaila. It was Erev Pesach. The Bechorim in town 
needed a Siyum to be absolved from fasting on Erev Pesach, however, the person who was making the 
Siyum was not Bar Mitzvah and people were saying that it can’t count as a Siyum as after all the Limud 
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HaTorah of a boy under 13 is not a Mitzvah D’oraissa. The Ragechove was asked if that Siyum is 
adequate. 

The Ragechove responded and said that depends if when a child learns Torah if it is a Mitzvah D’oraissa 
or not. If it is not a Mitzvah D’oraissa the Siyum is not sufficient to allow breaking a fast. The Ragechove 
said it is and he bases it on a Yerushalmi. 

The Yerushalmi says that if someone fathers a child when he is a Koton and then he becomes Bar 
Mitzvah and the child survived and is born that he is Mekayaim Pru U’rvu. The reason for that is, while 
most Mitzvas Asei are Mitzvos that we do with an action, a few Mitzvas Asei are Mitzvos where the 
result is the Mitzvah. Pru U’rvu having the child is the result. It needs the action but the Mitzva is the 
result. So fathering a child as a person under Bar Mitzvah counts as a Mitzvah. 

The same thing. Limud Hatorah has two parts, the Masei Hamitzvah to learn and the Totza’a, to know 
what you learned. To have knowledge of Torah. When a Koton learns, the act is not a Mitzvah D’oraissa. 
The Maisei Hamitzvah it is not. Because that learning could remain as a Gadol, that action of learning as 
a Koton counts as a Mitzvah D’oraissa and a Siyum is good. That is what the Ragechove said. 

Those are two Mitzvos, Pru U’rvu and Limud HaTorah where the result is the Mitzvah. Parshas Zachor 
should be the same. The Mitzvah of Laining Parshas Zachor is the result that one have the knowledge, the 
Yidi’a, memory of Parshas Zachor. For that reason, even if you heard Parshas Zachor as a Koton the 
Maise that a Koton does is not a Mitzvah D’oraissa. However, Kol Zman the resultant Mitzvah is there, 
the Mitzvah D’oraissa is Mikuyaim. 

I would add that later I saw that R’Yaakov Kamenetzky has the same Vort on Limud HaTorah.  The 
Rambam in the beginning of Perek Aleph of Hilchos Talmud Torah says that if a child is not taught by his 
father he has to learn Torah from when he is able to understand. R’Yaakov Kamenetzky asks how can a 
Koton be Michuyav in a Mitzvah D’oraissa and he answered that because the Yedios will remain with 
him later, the Mitzvah is to learn as a Koton and cause the Mitzvah D’oraissa of Yedios of the learning 
that is remaining later. A Geshmake Yesod which explains Parshas Zachor quite well. 

 

Rabbi Reisman – Parshas Tzav 5770 
The Korban Todah is the only Korban a Yachid can bring that has Chomeitz in it. There is actually a Lav 
in the beginning of this week’s Parsha against bringing a Korban that has Chomeitz in it. What is the 
significance of the Chomeitz in the Korban Todah and why is it the only Korban that has Chomeitz in it? 

As we approach Pesach we know that Chomeitz is a sign of the Yeitzer Horah. A sign of things that are 
not good and are not spiritual. Chomeitz is Matzah with hot air in it, a lot of nothing. Therefore, it is a 
sign of something negative. A Korban Todah is brought after a person was saved from a difficulty as 
thanksgiving to the Ribboinoi Shel Oilam. A person does not bring a Korban Todah after something good 
happens to him. If you win the lottery you do not bring this Korban. It is only when you have a Sakana 
and are saved from it that you bring the Korban Todah. Therefore, Rav Zevin explains the idea of the 
Chomeitz in the Korban Todah is precisely this, every time a difficulty falls on a person, and a person is 
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faced with a danger and is ultimately saved, you bring a Korban Todah that has Chomeitz and Matzah. 
You are recognizing that there was Chomeitz, or Aveiros that brought the something negative, and that 
you were saved. The Korban Todah is the recognition of the Chomeitz and the Matzah of the experience. 

As a matter of fact today instead of the Korban Todah we say the Brocha of Hagoimel which says 
Hagoimel L’chayavim Toivois. We recognize that there was something lacking in us that brought about 
this Sakanah. 

The Har Tzvi, Rav Tzvi Pesach Frank says this is the reason that the custom is that after a woman gives 
birth she does not say Birchas Hagoimel. It would seem that she should say Birchas Hagoimel as 
childbirth is deemed a Sakanah? 

The Har Tzvi explains, a Korban Todah is brought only for Chayavim Toivois, that a person came into a 
Sakanah only because of an Aveira, however, a woman who gave birth it is a Mitzvah and not an Aveira 
that brought her into Sakanah. It is a Mitzvah to have children. So a woman can’t say Hagoimel 
L’chayavim Toivois because they are not Chayavim. 

With this a second question is answered. The Minhag is that Ketanim don’t Bentch Goimel. Every other 
Beracha we are Mechaneich children to say so why is Birchas Hagoimel different? The simple answer is 
that our custom is to Bentch Goimel after an Aliyah which a Kattan does not have. However, the Halacha 
is that you don’t need an Aliyah according to everyone in order to Bentch Goimel. Rav Tzvi Pesach Frank 
explains that Hagoimel L’chayavim Toivois, and since a Kattan can never be considered Chayav he 
doesn’t get punishment for those things that he did. If he came into a Sakana it wasn’t because of 
Chayavim Toivois and therefore the language of the Beracha is totally inappropriate for a Kattan so he 
wouldn’t Bentch Goimel. 

So the explanation of this unique Korban the Korban Todah that has Chomeitz fits well with the concept 
of Chag HaPesach, the idea that Chomeitz represents negativity or a failing in Avoidas Hashem. 

 

Rabbi Reisman – Parshas Tzav 5769 
There is a beautiful Chasam Soifer on the beginning of the Parshah that discusses the Terumas Hadeshen. Rashi says 
Tzav means a Zirus. The Chasam Soifer who was a Poisek, looks at it like a Halacha and says in the Bais 
Hamikdash there was a Goirel for who would do the Avoidah. Terumas Hadeshen was different in that whoever ran 
up would get the Z’chus. He goes on to explain why an Avoidah that seems to be the least significant like taking ash 
off the Mizbaiach and the fact that not the whole Avoidah was done in Bigdei Kehuna is the one that has a Zirus that 
is a part of it. 

He is Makdim by explaining that Avraham Avinu introduced Shacharis, Yitzchak Avinu introduced Minchah and 
Yaakov Avinu introduced Maariv. Yaakov is also considered the chosen of the Avos. Yet we find that Maariv is a 
Rishus. 

The Chovos Halevavois brings from Maseches Yevamos Daf Kuf Tes, The Gemara says someone who is only going 
to keep the Torah, meaning only what he is obligated to do, is missing the whole message of being someone who 
does Ratzoin Hashem. The Nikuda is that there has to be something more. From this the Chasam Soifer explains, 
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that the burning of the Aivarim overnight in the Bais Hamikdash was not an Avoidah, no one had to do anything. 
However, the Kohanim who weren’t even required to be there as they could have gone to sleep, would make sure 
that the meat was turned over with pitchforks, in order that it would be burned thru and thru. The whole night was an 
opportunity to do something that they were not obligated to do. That has a special Chavivus because they went 
beyond their obligation. So in the morning the Deshen (ash) is taken away, that the Torah is saying, should be done 
B’derech Z’rizus. 

Maariv is a rishus, as it is K’neged the Aivarim that were burned overnight. It is a Klal Gadol, that you can never 
show love by doing something you must do. You have to do something that is above what you must or have to do. 

This is the Vort of V’chol Hamarbeh L’sapeir Harei Zeh Meshubach. If you go beyond what you are obligated to do 
than you get praise. 

With this we can explain something else. It says that when the Terumas Hadeshen was taken to the side of the 
Mizbaiach and dropped down that it miraculously disappeared into the floor of the Mishkan or the Bais Hamikdash. 
This is a Nais that seems to be purposeless. Yet we see that it occurred in the Bayis Sheini when a lot of the other 
miracles had stopped. 

If Terumas Hadeshen is performed to show Ahava, to show a love, Hakadoish Baruch Hu reciprocated. Those ashes 
that came with this Avoida of love, became part of the floor of the Mishkan and part of the floor of the Bais 
Hamikdash and became Koidesh. That miracle was also something that was not needed Mitzad the Ribboinoi Shel 
Oilam to Klal Yisrael, but nevertheless this accepting of the Ashes shows the love that Hakadoish Baruch Hu was 
Mekabeil this small offering of Terumas Hadeshen and that is where the Chashivus comes from. 

Pesach is a time of Hiskarvus to Hakadoish Baruch Hu. All the different so called Chumras that we take on are all a 
sign of us wanting to do more than one is obligated to do and showing Ahavah. That is really what Pesach is all 
about. 
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