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The famous holiday truce was a series of widespread, 
unofficial ceasefires that took place during World War I, 

along the Western Front around December 25th 1914. Through 
the week leading up to then, parties of German and British 
soldiers began to exchange seasonal greetings and songs 
between their trenches; on occasion, the tension was reduced 
to the point that individuals would walk across to talk to their 
opposite numbers bearing gifts. On the holiday Eve and Day, 
many soldiers from both sides – as well as, although to a 
lesser degree, from French units – independently ventured 
into “no man’s land”, where they mingled, exchanging food 
and souvenirs. They also took part in joint burial ceremonies, 
several meetings ended in carol-singing. In a now legendary 
gesture, troops from both sides were also friendly enough to 
play games of football with one another.

The truce is seen as a symbolic moment of peace and 
humanity amidst one of the most violent events of modern 
history. It was not ubiquitous; in some regions of the front, 
fighting continued throughout the day, while in others, little 
more than an arrangement to recover bodies was made. But it 
was a moment of civility, and a period of time that they saw 
eye to eye in a manner which brought forth their humanistic 
nature.

Yet, after the holiday concluded, they then proceeded 
to go back to the Great War, killing, maiming and warring 
once again. The seemingly hopeful achdus had fallen to the 
wayside; the “Seeing Eye to eye” had stopped almost as soon 
as it began.

This week’s parsha echoes a similar theme as it concludes 
with the epic story of the Dor haflaga, the dispersed generation 
and their tower of Babel.

The Torah relates the story to us in a somewhat 
understated fashion: A mass of diverse people gathered in 
the city of Shinar, ostensibly to settle there. They seemed 
to have had congeniality and sense of extreme camaraderie 
amongst them. Even the Torah describes them as being of 
one heart and one mind- Vayihi kol ha’aretz safah echas 
u’devarim achadim- the whole earth was of one language 
and of common purpose. They continued to build some sort 
of massive edifice. Then they were punished by Hashem. 

What they did wrong is not so clearly stated in the Torah. 
The reason that they were dispersed from their safe haven 
doesn’t jump out at you. All we know is that these separate 
and distinct people went together to build something as one 
people, God didn’t approve and they were subsequently 
deported from there in a unique fashion.

Many of the miforshim wonder: What had happened? 

What is a deeper understanding of the events of the time? 
What was wrong with their gathering at one place, having 
a collectivity which would enable them to live together in 
peace and safety, shielded against natural disasters and evil 
forces? 

Rav Elie Munk explains the events in his usually eloquent 
fashion. 

There was absolutely nothing wrong with their idea of 
a unified peaceful existence. That was a laudable and lofty 
ideal, a social model that has yet to take hold even in our day 
and age. However, what went wrong was the underlying true 
attitude and intentions of their rebelling against God through 
their newly built way of life and tower. What was wrong was 
their afterthought they had in using that unity to turn against 
God. What could have been an epic aspiration of a cohesive 
existence tragically turned into a selfish bid for power and a 
quest for a complete disconnect from God.

When the Torah writes what they said they wanted to 
accomplish- “V’naaseh lanu Shem- and let us make a name 
for ourselves” - the words reveal the true intentions of the 
tower builders. While they were potentially able to utilize 
the unification of the masses for the benefit of humanity they 
were actually and ultimately petty, obsessed with their self, 
their ego and pride. 

Rav Munk quotes Rav Shamshon Raphael Hirsch:
“With the end of the tower of Babel, men lost their unity. 

All their efforts will now need to be directed to cling to their 
place in the sun and to defend it against jealous neighbors. 
The world will be preoccupied now with material matters. 
They will live a life of drudgery and they will be blind to 
the light which is to brighten the future. The pure flame of 
name of God will not spring forth until Avraham, who will 
call upon all men not ‘to make a name for themselves’, but to 
glorify the name of God”.

Their unification was thus based on their eventual 
groundless and worthless premise that they could use these 
circumstances to defeat God. However, their achdus, their 
alliance, wasn’t a true unity for when God proved their idea 
worthless, their cohesive nature fell by the wayside along 
with everything else.  

The opportunity of a lifetime was dashed and wasted 
for their arrogance and ulterior motives. Their mirage of 
a “united nations” was deemed to be a false hope, and an 
artificial wish. (Doesn’t that sound familiar?).  For when 
their concluding act was done nothing was left to truly hold 
them together. (Something, unfortunately, that we ourselves 
have seen time and time again in the lovely and unifying 

R’ Akiva Eisenstadt | Rosh HaKollel 
THE DOR HAFLAGA
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halls of the “great” united nations). 
Man’s attempt to establish a universal hegemony in order 

to rebel against God is thus punished by the confusion of 
languages and communication which inevitably lead to the 
out scattering of the nations.

For a collective Achdus to be successful there needs to be 
a real, true and proper focus in order for anybody, any nation 
or any people to be together, to stay together and to thrive.  

Recently, I heard a wonderfully clever remark from Rav 
Yosef Chaim Sonnenfeld which brings forth this thought at 
the very essence of the Jewish people’s heart. 

Rav Yosef Chaim Sonnenfeld was the Chief 
Rabbi and co-founder of the Edah Hachareidus,         
the Haredi Jewish community in Jerusalem. Contrary 
to a number of distorted accounts, he had quite a warm 
relationship with and mutual respect for Rabbi Abraham 
Isaac Kook, although the two were vigorous opponents in 
many other ideological areas of Jewish life.

Legend has it that one time, the Mufti, Haj al-Amin al-
Husseini (Arafat’s uncle), understanding that there was bad 
blood between the two great rabbis, visited Rav Sonnenfeld 
and said, “You are anti-Zionists and we are anti-Zionists. 
Why don’t we work together?”

Rav Sonnenfeld’s famously responded: “We can never 
work together. While we are fervently against what is non-
Jewish about the Zionists, you desperately hate what is 
Jewish about them.” Don’t confuse who we are as a people, 
don’t confuse what our brothers and sisters mean to us and 
don’t mix up our life missions, never the twain shall meet. 

Rav Moshe Shternbuch is wont to say that Klal Yisroel 
is made up of, and has always been made up of, different 
types of Jews. There are Ashkenazim, Sephardim, Teimanim, 
Chasidim, Misnagdim, German, Polish, Hungarian and 
Galician, and each variety possesses an individual style, a 
unique nature and a distinctive character. Theoretically, the 
differences could be cause for divisiveness and conflict. 

However, if the focus of each Jews life is Hashem and 
His Torah then there is a central and distinct rallying point 
which allows our common values to become common goals, 
inherent differences non-withstanding. 

Rabbi Yissochor Frand writes that “a Tzibbur is a group 
of individuals who join together for the common good. Yet, 
as we have seen nowadays, that with machlokes, divisiveness 
and contention in Klal Yisroel, a community is nothing 
more than a mélange of myriads of individuals.” Yes, there’s 
learning, Mitzvos, Torah and chesed but the lack of unity 
results in the forfeiture of a cumulative effect that could have 
been and therefore is lacking the power of a tzibbur. 

Rabbi Meir Shapiro famously quipped referring to the 
Shachris prayers. “There are many Jews who start pesukai 
d’zimra with Baruch She’amar, while others start Shachris 
with Hodu. But, all concur and agree to the very next prayer 
“Yehi K’vod Hashem l’olam”; that no matter who they are 
and how different they may be, all that they do is for the 
honor of Hashem. That is what our focus should be.

It was the focus on something real and true that was 
missing from the Dor Haflaga. It was the weakness and 
hollowness of their bond which led to their downfall and it is 
that lesson which we should always learn from.

Next weekend hundreds of thousands of Jews, our co-
workers, our cousins, our brothers and sisters, our parents 
and children are getting together, joining composed and 
collected for one Shabbos. For one 25 hour period of time, 
from right before sunset on Friday until the illumination of 
the stars on Saturday night, thousands of Jews will be sitting, 
talking, praying, eating, singing, and seeing, perhaps for the 
first time in their lives, the true unabashed beauty of our one 
solitary day of Shabbos. “More than Jews have kept Shabbat, 
Shabbat has kept the Jews” is a famous motto, one definitely 
worthy and true. 

Next week it is also the central focal point to a good 
number of our nation.

R’ Heshy Kahan|Chaver HaKollel

R’ Akiva Eisenstadt

HALACHIC PERSPECTIVES: HALACHOS RELEVANT TO TACHNUN

Q: Are there any sources in Tanach that allude to the 
concept of saying Tachnun?
A: There are many situations in which we note how nefilas 
apayim/falling on one’s face took place. Specifically:
	How  Rabbainu fell on his face when davaning 1 to 

Hashem for the forgiveness of the Jews after sinning 

with the golden calf
	When Yehoshua davaned for salvation he fell on his 

face to the ground
	R’ Yochonan 2 learned fear of sin from a girl who 

fell on her face davaning that she should not cause 
anyone temptation to transgress an avairah
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	When R’ Chiyah saw R’ Papa he fell on his face 3

	one is told not to have a round tefillin shel Rosh since 
it is a danger as during nefilas apayim it may cause 
injury when falling on one’s face 4 

Q: How can one glean the importance of the tefilah of 
Tachnun?
A: The great value placed on this particular Tefilah can be 
seen from a story brought down in the Talmud. 5 The situation 
was where R’ Eliezer was put into excommunication by the 
Prince of the city R’ Gamliel. He happened to have been 
married to R’ Gamliel’s sister and whenever it would be time 
to say Tachnun his wife would make sure to interrupt him so 
as to distract him from saying it. One day R’ Eliezer’s wife 
thought that it was 2nd day of Rosh Chodesh and assumed 
that her husband wouldn’t be saying Tachnun that day and 
she would therefore not have to engage in her usual routine 
of distraction. Upon entering the room and noticing that her 
husband was in fact saying the tefilah of Tachnun with his 
head on his hand she exclaimed “Get up, you are killing my 
brother”. No sooner then she finished saying that and an 
announcement came from the house of Rabban Gamliel that 
he had passed away. Clearly one notices the extreme power 
and intensity that is appended to the tefilah of Tachnun as it 
apparently had the strength to cause loss if life. 6 

Q: If one is saying shemoneh esrai and goes longer then 
everyone else may he say Tachnun to himself while others 
are at a later part of davaning?
A: As can be drawn from the previously mentioned story that 
the only time to say Tachnun is right after shemoneh esrai, as 
R’ Eliezer’s wife only came to disrupt him during that specific 
time. In fact the Shulchan Aruch 7 states that one cannot talk 
in between shemonai esrai and Tachnun. That being said if 
one has to answer anything that is tefilah oriented such as:
	amain yihai shmai rabbah
	kadusha
	v’hu rachum

then he may do so. 8

Q: What if the Tzibbur is much further ahead such as 
ashrai or alainu, at what point should he say Tachnun?
A: There is an interesting point that can be learned out of 
Mesechta Derech Eretz, specifically that one shouldn’t sit 
when others stand nor stand when others sit. 9 It would seem 
from this idea that when davaning one should always be in 
sync with the tzibbur and say Tachnun after he is done with 

all the other Tefilos. That being said it is brought down in 
numerous places how it is not good to mix tefilos out of order. 
10 Therefore one should rather stay in order of Tefilah and 
daven in the order of how Tefilah was enacted to be said. 11

Q: Can one say the tefila of Tachnun when davaning 
alone?
A: If one is davaning nusach Sephard in which he would 
usually say the 13 midos together with the tzibbur this cannot 
be said when davaning alone. The rest of Tachnun however 
can be said even if praying alone.

Q: Are there any other nekudos that one should keep in 
mind when saying Tachnun?
A: One should make sure to:

•	 Be sitting 12 when falling on one’s face. In the event 
that there are no available seats he may stand as 
there are those who hold that sitting is not necessary 
13 according to the letter of the law. This is helpful 
to know in a situation where one cannot sit such 
as where the person behind him is still davaning 
shemoneh esrai. 

•	 That there is a sefer Torah in the room 14 where he is 
saying nefilas apayim/falling on his face. If there is 
no Sefer Torah in the room proper but he can see the 
Aron from where he is davaning then that too would 
warrant falling on his face.

Q: What is the proper way to do nefilas apayim?
A: One should ideally fall head onto arm. This means:
	not picking one’s arm up and covering one’s face in 

a salute kind of formation but rather to actually fall 
onto the arm head bending down not arm placed up.

	falling on one’s forearm and not one’s hand. 15 
Various reasons are brought down as to why this is so 
but because they are mostly kabbalisitic 16 in nature 
it is beyond the scope of this article. 17 While some 
allow it if one’s Tallis is covering his hand it should 
still not be done that way.

	Falling onto one’s left hand as the verse states 
“Hashem Tzilcha Al Yad Yiminecha” therefore if 
one falls on his left side he is facing the right side 
of Hashem’s presence. [note for “righty’s”: since it 
is not derech eretz to fall on one’s Tefillin if one is a 
righty then for shachris he would fall on his right side 
but comes mincha time he is back to his left.]
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	Having one’s face directed toward one’s right side. 
As although it’s the left arm because of what is 
mentioned above one should always be directing 
himself to the right.

Q: If one is davaning with a minyan where they bang 
against their chest and say ashamnu...etc. (nusach sefard), 
how should one proceed if his tradition is not to do so (he 
davans nusach ashkenaz)?
A: In general one should follow the minhag of the shul that he 
is davaning in. If they bang he should too 18 and surely if they 
don’t then he should refrain from doing so as well.

Q: Are there any times when we refrain from saying 
Tachnun?
A: in general, aside for the obvious Shabbos, Yom Tov and 
Chol Hamoed, one would not say Tachnun on:
	Chanukah
	Purim
	Rosh Chodesh
	Tu B’Shvat
	Lag B’Omer
	Erev Yom Kippur, Rosh Hashana & Yom Tov 
	Rosh Chodesh Nissan
	between Yom Kippur and Succos
	Rosh Chodesh Sivan until after Shevuos
	when there is a chosson davning in the minyan
	when there is a Bris in the minyan

Q: Is the fact that it is a Yahrtzeit (anniversary of death) 
of a Talmud Chacham enough of a reason for a minyan to 
refrain from saying Tachnun?
A: In general the fact that a great man was niftar on a certain 
day, although considered a great “hilulah” 19 which some 
consider to be a Yom Tov, is not accepted as a day in which 
the minyan removes Tachnun from it’s usual order. The reason 
being that:
	Every day there must have been someone  great who 

passed away. If not a Tanna then an Amorah, if not an 
Amorah then a Rishon if not a Rishon then an Achron. 

	There is bound to be someone noteworthy who 
was niftar on each passing day. Removing Tachnun 
entirely would be removing an entire segment of 
Shulchan Aruch, it doesn’t seem proper to do that 
based on a day of death of someone great.

	It is an age old custom to fast on the Yahrtzeit of a 
great person, not to celebrate it.

	By refraining from saying Tachnun on the Yahrtzeit 
of one great person and not another, one is in essence 
saying that one sage was greater than the other 
which would be placing a bad name on those whose 
Yahrtzeit we actually do say Tachnun on.

	The Gemara in Megilah goes through a reason as to 
why Rav did not say Tachnun, if a Yahrtzeit so simply 
removes the Tefilah then why wouldn’t the Gemara 
merely state that it was probably the anniversary of 
someone’s death.

Clearly one should say Tachnun even on the day of a Yahrtzeit 
and that seems to be the Psak of many Poskim. 20 

Q: In light of the previously mentioned considerations,  
why do so many shuls completely opt out of saying 
Tachnun on an almost daily basis?
A: Going back to the previous story of R’ Eliezer, despite 
Tachnun’s great power, he nonetheless skipped it almost ev-
ery day. Clearly it was not a chiyuv/obligation and only a re-
shus/permitted activity. Accordingly we see the halachic basis 
for frequently skipping Tachnun. Although there is much to 
gain from saying Tachnun, if one davens in a minyan where 
they omit it they may follow the local custom.

FOOTNOTES
1. Pasrshas Eikev
2. Sotah 22a
3. Taanis 9
4. Megillah 24b
5. Bava Metzia 59b
6. It would be a stretch to say that this is what Rabban Gamliel’s 

brother in law was davaning for as he was merely falling on his 
face in Tachnun. What is clear is that R’ Eliezer was hurt by 
being placed into excommunication and the axiomatic result of 
paining someone is retribution, whether or not it’s seemingly 
warranted.

7. S.A. Orach Chaim 131:1
8. M.B. Ibid. 2
9. Which is a basic dictum not to stand out. Something that is in 

direct correlation to the concept of tzniyus that is an incumbent 
value to be exercised by both men and woman. One should not 
look to draw attention to himself.

10. This is one of the things that the angel who learned with the 
Bais Yosef told him, how davaning out of order is mihapech the 
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WEEKLY INSIGHTS
R’ Aharon Finkelstein  Chaver HaKollel

Could it be that we underestimate the power of our 
words?

 The salesman knows what the power of his words can 
do. He knows that his descriptive prowess and his ability to 
influence and persuade primarily occurs through his medium 
of speech.

 The wife also knows. An uplifting word to her husband 
can change his whole day. If in times of uncertainty, she tells 
him, “Don’t worry, we will be alright” - these mere words 
can encapsulate comfort.

 The teacher’s words to his students not only convey the 
information to be learnt, but bring clarity of thought that may 
have once been considered difficult terrain. The teacher relies 
on words to build the future of mankind.

 Yet, many of us may fail to give proper homage to our 
unique ability of communication.

 Let me tell you another venue where the power of words 
is unappreciated.

 On Monday October 11th, 2004 the New York Times 
published in its Health section an unbelievable article. It 
stated that during the past 4 years, the federal government 
spent 2.3 million dollars on “prayer research.” The research 
centered on discovering the effectiveness of prayer.

 Before writing one more word, what would be the first 
thing that would go through your mind if you came across 
such an article?

 Would you snicker?
 Would you roll your eyes?

 Maybe you would have doubts about how it is that your 
tax money is being used?

 If any of the above is true, than you have entered into 
the majority of people in the United States who felt that such 
studies are ludicrous.

 Dr. Richard McNally, a psychologist at Harvard, was 
quoted as saying on the subject, “It is just a nonstarter in my 
opinion, a total waste of time and money.”

 It could very well be that in this case the doctor at 
Harvard may be right, but the bigger issue is what this says 
about our overall perspective on our religiosity.

 As a Jew, prayer is a fundamental component of our 
relationship with G-d, the mitzvot that we carry out are part 
and parcel of fulfilling our mission here in this world. Yet, 
for many of us the slanted vantage point depicted above on 
“prayer research” could be the harboring compass with in 
each of our hearts.

 In this week’s Haftorah there is a reference to the flood 
that we read about in this week’s perasha. The interesting 
aspect of this mention is that it is called by a different name.

 It is called “Mei Noach” or “The waters of Noach.”
 Why was it referred to as this name?
 The Zohar (67b) gives us an insightful response. The 

reason why it was called “The waters of Noach” was because 
Noach may have been part of the cause of why the flood 
happened.

 The Zohar expresses the notion that Noach was partly 
responsible because he failed to pray for the salvation of the 

tzinoris (mixing up the formula of prayer).
11. R’ Elyashiv zt”l held that one could say Tachnun while others 

are saying alainu as everyone understands from the fact that he 
has his head don that he is in the earlier parts of davaning

12. S.A. 131:2, see M.B. 10 who mentions that the reason for this 
is Kabbilistic. See Rambam 9:5

13. Rivash 412
14. This is learned from the verse that states that “he fell on his face 

in front of the Aron of Hashem” see M.B. 11
15. Be’er Haitiv 131:2
16. The Ben Ish Chai Parshas Ki Sisah explains that the hand is 

where one’s sins are written
17. Which is a sophisticated way of saying I have no idea

18. Although there may be what to say for those who don’t as it’s 
not an obvious affront to the minhag hamakom since it could be 
that he is at another place in davaning.

19. See Rashi Yevomos 122a D”h Telasa
20. Ironically many of the Chassidic poskim are very much mis-

understood on their view of saying Tachnun. The Shiniver was 
quite adamant about the importance of saying Tachnun. The 
Tzemach Tzedek as well viewed it as in integral part of Tef-
ilah specifically on the days of a Gadol’s Yahrtzeit. The Satmar 
Rebbe, when asked about what’s going on in the heavens on 
the day of a Yahrtziet and how Tachnun should not be said he 
responded in the Heavens they won’t say Tachnun but down 
here we do... 
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R’ Boroch Yechiel Schreiber

The Torah tells us that two animals of each animal type 
came and entered on their own into the Teiva. The 

Ramban points out, that although there were actually seven 
kosher animals of each type, the Torah only mentions that two 
came on their own. It would seem that the remaining ones had 
to be brought in physically by Noach. 

The Ramban explains the reason for this is, since the 
remaining ones were slaughtered and brought by Noach as 
a Korban, they refused to come on their own. The Chasam 
Sofer is bothered by this explanation. While it is true that 
these animals were ultimately killed, staying out of the 
Teiva would not have brought them any better fate. If they 
remained outside the Teiva, they would have then perished in 
the Mabul. Why then did they need to be physically brought 
into the Teiva, rather than come on their own and at least be 
slaughtered as a korban rather than be killed in the Mabul.

The Chasam Sofer answers with an amazing insight. These 
animals were hoping and believed that the people would still 
do Teshuva and the Mabul would not happen. Even as the 
rain began, they didn’t give up hope. Therefore they wouldn’t 
come on their own accord into the Teiva, but needed to be 
physically carried in. We all know what Chazal tell us that 
Hashem waits even until that last second for the wicked to 

return to Him and do Teshuva. The question is do we really 
believe it. Seemingly these animals understood this, possibly 
even better than humans do.

On a different note, perhaps we can suggest a different 
approach to explain the words of the Ramban. The reason the 
remaining animals didn’t come on their own, and needed to be 
brought in by Noach, was not because they refused to come. 
Indeed for the animals there may not be any difference if they 
were killed by being slaughtered as a Korban, or if they perish 
outside in the Mabul. 

Rather the reason Noach had to physically bring in those 
animals was because they were to be used for a Mitzva. When 
doing a Mitzva we are expected to put in all the effort possible. 
Since these animals were to be brought later by Noach as a 
sacrifice to Hashem, Noach deliberately wanted to put in the 
effort and exertion by physically schlepping them himself into 
the Teivah. Therefore, only the two animals that were needed 
for their survival came on their own, but the remaining ones 
were brought in by Noach himself. 

We find this concept in another place as well. When Rivka 
was drawing the water from the well, the Torah reveals that 
the water rose miraculously on their own, towards Rivka. The 
Kedushas Levi points out that later when Rivka drew water 

world. This was conveyed by relaying an interaction between 
Hashem and Moshe Rabbeinu after the sin of the Golden 
Calf. Hashem said that he would destroy the Jewish people 
and start a new nation, whereby Moshe Rabbeinu replied 
that he would not be like Noach who earned the title of “Mei 
Noach” (The waters of Noach) because he did not pray for 
his generation to be saved.

 Rabbi Shimshon Pincus Pincus (1944-2001) asks, what 
should lead us to believe that the prayers of Noach could have 
saved the world? Was there any indication that his prayer 
would hold that much power?

 The answer to this question is found within the perasah 
itself (Noach 8:20-22). After the flood, the Torah tells us of 
how Noach offered sacrifices to Hashem. These sacrifices 
were not only accepted by Hashem, but they came with a 
promise – Hashem will never again destroy the world!

 We see that Noach’s service to Hashem (sacrifices/
prayer is man’s service of G-d – see Taanit 2a, Tamid 26a) is 
what saved all future generations from ever being wiped out. 

Now if this worked after the flood, it certainly could have 
worked before it.

 Rabbi Avraham Steinberg Shlita explains that many 
times in life we rise to the occasion of providing warmth, 
support, and prayer to someone in dire need. The response 
to an emergency situation within our community can be 
so impressive that we may even surprise ourselves at how 
capable we are at assuaging someone else’s pain. Once we 
become aware of this awesome power, we must consider the 
possibility that if we had channeled those energies earlier, 
maybe we could have circumvented the troubled experience 
to begin with. Why should wait to act only when there is a 
crisis?

 We should recognize the great gift and power in our 
ability to pray to Hashem. We should know that we can do 
so much both in affecting ourselves and the trajectory of the 
world around us.

 Noach did make a massive discovery in prayer research; 
the only issue was that it was too late. 

PARSHAS NOACH;  E-Z MITZVAH
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R’ Boruch Yechiel Schreiber

for Eliezer and the camels, the Torah does not say the water 
rose on their own. Explains the Kedushas Levi, while Hashem 
makes miracles in the daily life of a Tzadik to make it easier 
for them, when it comes to doing a Mitzva, they don’t want 
the easy way out. Rivka merited the miraculous rising of 
the water when it came to her own needs, but as soon as she 
began drawing water for others, she wanted to exert herself 
and physically do the Mitzva without any help. 

When one makes a Siyum, there is a special Tefilah called 
the Hadran that is said. In the Hadran we proclaim, “We toil 
and they toil. We toil and receive reward; they toil and don’t 
receive reward.” The obvious question is, anyone who works 
hard is rewarded with the successful results of his hard work. 
Why do we say “they toil but are not rewarded”.

The Chofetz Chaim answers that indeed if one is successful 
in his endeavors then it is true that his hard work and effort 
have been rewarded. But if one works hard and for whatever 
reason fails to gain results, then his effort is for naught. He 
has nothing to show for all the hard work he invested. On 
the other hand when it comes to Avodas Hashem, even if 

we aren’t successful and don’t end up doing the Mitzva, the 
effort exerted to try and do the Mitzva is not lost. “We toil and 
receive reward”. We are rewarded for the effort even if they 
don’t bear results.

Mitzvas aren’t measured only by if they were done or 
not. Each bit of effort and energy invested is accounted for. 
Therefore Tzadikim were careful to never allow any Mitzvas 
to just come by easy. The work put in is equally as important 
and will be amply rewarded for. 

A story is told of someone who after 120 years on this 
world ascended to the Bais Din Shel Maleh. During his 
ultimate judgment, the scale of his Mitzvos and Aveiros were 
dangerously even, with the Aveiros side tipping slightly. 
Suddenly some angels came and added to the Mitzva side 
some sweat this person had once sweated while doing a 
Mitzva, and the scale tipped in his favor.

Let us not try to do Mitzvos the most the easy way. Rather 
we should view Mitzvos as opportunities to work hard; they 
are solid investments that will earn us unlimited dividends in 
the long run.

Yerucham Reich
TZADIK

It  doesn't take long for the Torah, in its narrative of how 
the world came to be, to bring us to the concept of good 

and bad, tzadik and rasha. I suppose that's because God 
wants to make it clear to us that a major point, indeed an 
obligation, of life, is to choose -- that is our duty-- between 
good and bad, all the time. 

And so the Creation story itself quickly comes to the first 
critical moral choice humans had to make, and the negative 
consequences of their poor choice. We soon discover, as the 
generations pass and mankind finds its way in the world, 
that people indeed have a choice, but they have quite a 
penchant to choose the wrong way. Lapesach chatas rovetz: 
sin is lurking, always, at the very door. We are challenged to 
overcome it: v'ata timshol bo, you, mankind, are expected to 
rule over your impulses, rather than be ruled by them.

And so by the time the first parasha, B'reishis, ends, 
mankind has spoiled everything and God is ready to take 
drastic action. And, with the introduction of Noach, we are 
introduced also to the concept of a tzadik. 

Before that, Chanoch is dscribed as one who "walked 
with God". He is not specifically referred to as a tzadik, but 
we understand that he was indeed righteous. But as a tzadik, 

he was on the weak side, so God took him prematurely to 
prevent him from falling into sin. 

Noach was a bona fide tzadik.  But wait! The Torah 
attaches a qualifier to that description: b'dorosav. He was 
a tzadik in his generation. Chazal waste no time before 
disagreeing whether that is a good thing or not such a good 
thing. Was Noach a tzadik only when considered relative 
to his wicked contemporaries, or was he such a tzadik that 
even in such a thoroughly evil generation, one of universal 
depravity, he was truly righteous, and all the more so in any 
other generation? That is the classic question.

There is always a point to such revelations and the 
questions they raise. I think one lesson we are being taught 
is that we cannot always tell on our own who is a true tzadik, 
who is righteous, and who is not.

We live in an age (and "we" have probably always lived 
in an age) when too many judgments are made about people 
(and why indeed are we so busy making judgments about 
people?) based on external, visible factors that may not be 
truly revelatory of who they really are. We all know that. 

To label someone "Chareidi", for example, literally one 
who lives in fear of God, based on a costume alone is silly, 

R’ Boruch Yechiel Schreiber
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Yerucham Reich

but it's done all the time. Sure, there is a role in life for a 
uniform, and we all know that. But defining someone, his 
character and his piety, his morality and his fear of God, 
based on a uniform alone is ridiculous, and we all know that 
too. 

What's the lesson of the question of Noach's tzidkus? 
Of course he was a tzadik. God Himself tells us so, and it 
was in his merit that mankind was saved. And yet we are 
deliberately offered the portrait of Noach with that subtle 
question mark attached to it. 

Don't rush to judgment about people. Don't make 
assumptions. In fact, you just don't know what's in there 
unless you actually know what's in there. 

Yesterday, early Shabbos morning, on a quiet residential 
street in Jerusalem, on my way to shul, I passed a woman 
walking her dog. Fiftyish, wearing pants and a tee shirt, her 
dog on a leash, she certainly didn't look too religious. Except 
for the beautiful Shabbos morning singing of the birds, 
absent traffic, the street was silent. And so I heard, quite 
clearly, the softly spoken words the woman was saying.

She wasn't talking to her dog. She wasn't talking to me. 
Very quietly, but very clearly, slowly, with utter clarity and 
obvious concentration, she was reciting birchos hashachar.

I don't know who this woman is, or what her story is. I 
don't know if she is even Shomer Shabbos in the conventional 
way. I don't know. Her presentation in the street was certainly 
unconventional for ....well, a conventional frum person.  
And yet, when I heard her proclaim Baruch Ata Ado...... 
oter Yisrael b'sifara, it was quite clear to me that it would 
be a rare person who would make that bracha with greater 
concentration, clarity or kavana than she did. Even with the 
dog leash in her hand. I'll leave the rest of the  judgment up 
to God, the only One who knows what's in this woman's 
heart. 

Last week someone in Israel told me about the time he 
bought a piece of wood and needed it sawed to a certain 

size and shape. The fellow in the lumber yard who does the 
cutting looked very much like a typical non frum Israeli. He 
placed the wood in position, turned on the power saw, and 
said, quietly but clearly Elokim azor li ( "God please help 
me") as he cut the wood.   Astounded, my friend stood away 
a bit and watched the man work for a while. Indeed, the man 
invoked God's help every time he cut a piece of wood. 

Yes, of course we have Torah formulas according to 
which a Jew is expected, and required, to live. It is the Law.  
It is usually apparent, on some level, who lives that way and 
who does not. But apparent as it may be, it is not always 
obvious. Habochen klayos, He who knows the true heart of 
man, knows who is a tzadik and who is not, who is righteous 
and who is not, who is a y'rei Shamayim and who is not, 
who really means it and who does not, who is sincere and 
who is not, who is a hypocrite and who is not, who is true 
to his uniform and who is not, and indeed, for whom is that 
uniform irrelevant.

It is not for us to be judgmental. The ambiguity about 
the extent and the nature of Noach's tzidkus, that concept 
presented to us early on in the Torah, is a lesson to prepare 
us how to learn the rest of the Torah, which is, after all, a 
blueprint not only of how we are to relate to God through 
His mitzvos, but how we are to relate to Him through our 
fellow human beings, and especially our closest family, our 
fellow Jews, who have all been imbued by God with the holy 
n'shamos created and set aside for us. 

That special n'shama may be quite obvious in some, and 
far from obvious in others. 

God and God alone judges n'shamos and what people 
have done with theirs. Our job is to learn from the tzadikim, 
be repelled by the r'sha'im, and to look for the tzidkus in 
every person. 

Yerucham Baruch Reich
Parashas Noach 5777

R’ Boruch Kleinman   Chaver HaKollel

PARSHAS NOACH: PUBLIC PERCEPTION AND REAL PIETY 

Nimrod. A man who we associate with evil and 
corruption, whose true extent of manipulation was 

only known by those he impacted.  He is the first  individual 
painted in a negative light in the Torah. He was the organizer 
of the wave of rebellion against Hashem, leading to the great 
dispersion. He is described as a "great trapper before G-d". 

Rashi comments that Nimrod was a great orator and "trapped" 
people convincing the masses to rebel against Hashem. The 
Ramban defines him as the first person to subjugate others 
and confiscate what belonged to his neighbors. The Netziv 
says that he was an evildoer but was considered "before G-d" 
because he was so influential and such an important factor 
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The Navi refers to the mabul as Mei Noach, the Waters of 
Noach. Chazal explain that to some extent the mabul is 

attributed to Noach. He had the ability to change the course 
of history. He could have successfully influenced, or prayed 
for, his generation. He chose not to and is faulted for it. In 
fact, the Midrash says that in this he did not measure up 
to Avrohom Avinu and Moshe Rabbeinu. Avrohom Avinu 
begged Hashem to save the wicked people of S’dom and 
Moshe Rabbeinu prayed time and time again for the Yidden, 
even after sins such as the eigel and the meraglim.

 This leaves us wondering why, indeed, Noach did not 
pray or try to create a Baal Teshuvah movement? R’ Yosef 
Dov Soloveitchik (MiPeninei HaRav, pp. 344-346, quoted in 
Chumash Mesores HaRav, p. 61) explains Noach’s mindset, 
and at the same time presents an insight into the “sign of 
the rainbow.” Noach’s shortcoming was that he could not 
perceive the potential good within those destined to die 
in the flood. Noach did not see the potential within man. 
Noach’s behavior contrasts with Avrohom, who interceded 
on behalf of S’dom. Avrohom saw goodness deep behind 
the evil of man. On the other hand, Noach, upon hearing of 
the future mabul, agreed with Hashem. He pretty much took 
the side of the angels, who declared that it is pointless to 
create man. Noach’s reaction to the mabul was “100%, this 
is what they deserve; there is no hope for such people.” After 

the mabul, Noach was shown the rainbow within the cloud 
to demonstrate that even though it may appear that certain 
corrupt people have no potential for good, this is untrue. The 
rainbow was a lesson; within every dark cloud there is a 
possibility of seeing a rainbow full of color. 

 R’ Meir Shapiro (quoted by Ohel Moshe) takes 
the same approach in explaining why Noach was unable 
to effectively influence his generation. It was because he 
himself did not believe in them. He did not perceive the 
innate goodness and was therefore unable to light the spark 
hidden deep within the recesses of the evil man’s heart. The 
rainbow was a message to Noach. The most beautiful light 
and colors can emerge from the greatest darkness.

 This is a lesson not only in how we perceive other 
people. It is also a lesson with regard to how we perceive 
ourselves. Most people do not see their own potential. We 
tend to see ourselves as being decent and good people, but 
we do not see within ourselves the potential to achieve 
greatness. Not seeing our own potential is a great deterrent 
in actually achieving greatness. There are times, however, 
when that spark shines forth. The trick is to capture the 
moment and act upon it.

 One more thought regarding the rainbow: After the 
mabul, Hashem “swore” that He would never being a mabul 
again. He showed Noach a rainbow as a sign of that promise. 

R’ Avraham Greenwald
PARSHAS NOACH

historically, thus accomplishing Hashem's will. 
One commentary seems to spin Nimrod as a devout 

servant of Hashem. The Ibn Ezra explains that his ability to 
catch wild animals and sacrifice them before G-d coined him 
as a "great trapper before G-d". The Ramban takes umbrage 
with this interpretation. He was responsible for so much bad, 
there is no way he could have been so pious and devoted.  

It could very well be that even within the Ibn Ezra's 
description, we can see Nimrod's latent flaws. We know that 
a korban (sacrifice) is never brought from wild animals, only 
from animals that have more domesticated qualities.  This is 
because the sacrifice is meant to elicit feelings that we are 
meant to replace the animal. Although our tendency to sin is 
natural, we are always to be grounded and "tame." Nimrod 
may have wanted to serve Hashem, but his choice of choosing 
animals that did not exemplify the purpose of a proper korban 

showed his disconnect from what was ideally meant to be 
accomplished. He was interested in the perception of looking 
fervent and didn't care about what really needed to be done. 
He wanted the quick merit of bringing a sacrifice without 
first putting in the real work of taming his animal instincts to 
become a righteous human being. 

Very often we get caught up in the result but miss out 
on the intent. Often we do things to have the satisfaction 
of doing something pious, or to make us appear pious to 
others, without doing the groundwork of achieving actual 
piety within ourselves. We often come to daven or perform 
a mitzvah with the goal in mind of getting it done, missing 
out on the reason and thoughts necessary to make it effective 
in Hashem's eyes. May we merit to perform mitzvos with 
proper intent and see the true meaning of our service in 
Hashem. 

R’ Boruch Kleinman
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R’ Avraham Greenwald

The Torah calls this promise “a bris, a covenant.” This is 
difficult to understand. A shevuah is a one sided promise. 
A bris is always a two sided deal. Hashem made a bris with 
Avrohom – Hashem promised certain things, and Avrohom, 
in return, had certain obligations to fulfill. Avrohom and 
Avimelech made a bris – also a two-sided deal, which 
obligated both parties. In this case, however, a shevuah 
would seem to be more appropriate. Why does the Torah 
refer to Hashem’s promise as a bris? In what way did “the 
other side” become obligated? Aznayim LeTorah suggests 
that when the Torah states: ve’nir’asah hakeshes be’anan, 
and the bow will be seen in the cloud, it does not merely 
mean that it will physically be seen. Rather, the Torah is 
telling us that our job is to “see” it. Our job is to remember 
what it represents. The rainbow is a communication from 

Hashem. Hashem places it there to educate us. Our job is to 
become educated. That is our obligation in this bris. Indeed, 
the Pasuk says in Parshas Haazinu (32:7,8) "Zechor yemos 
olam, binu shenos dor vador... behafrido b'nei adam..." 
[Remember the days of old, understand the years of many 
generations... when He separated the children of man.] Rashi 
states: zechor yemos olam - "remember what the previous 
generations did to anger Hashem,” binu shenos dor vador 
-  "this refers to remembering two specific generations (dor 
vador), dor Enosh in which 1/3 of the population was wiped 
out by the Atlantic, and dor Hamabul, the great flood..." The 
Torah commands us to learn from the aforementioned 
generations. Binu - understand and contemplate what 
occurred. In other words: Internalize the message of the 
rainbow.

R’ Aron Moshe Jacobson
PARSHA THOUGHTS

Noach was a Tzaddik (6:9) and a man of the earth (9:20). 
R’ Meilich Biderman suggests that these two titles are 

not contradictory, he was a Tzaddik because he kept the field 
in perspective. Whenever he felt too tired to serve Hashem, 
he thought, ‘If I had to work the field right now I would find 
the energy to do so properly, therefore I must find the energy 
to serve Hashem properly as well’. This perspective can 
encourage us to find hidden energy to perform the Mitzvos in 
a happier and more positive fashion.

               
The Medrash (Shocher Tov §37) relates that because of 

Avraham’s (appropriate) jealousy he attained greatness. He 

asked Malki Tzeddek (a.k.a. Shem the son of Noach), although 
they merited being saved from the flood, what did that do to 
earn being allowed to leave the Teivah, the ark? He replied that 
this was in the merit of the kindness which they did by feeding 
all of the animals, in a timely fashion. Avraham then thought, 
if this was the result of kindness to animals, all the more so, 
he should try to be kind to people, who are in the likeness of 
Hashem. Therefore Avra ham planted Eishel, a location from 
which he could provide and care for other people (21:33). R’ 
Aryeh Finkel (Yavo Shilo p. 352f) explains that we can take a 
lesson from Avraham, to do acts of kindness to others and to 
only be jealous of other people’s closeness Hashem. 
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