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ג –סימן נה סעיף ב   
 בענין המתחיל להתפלל ויצאו מקצתן
The Halacha regarding one who started davening 
with a minyan and in the middle of davening 
realized that there are fewer than ten people left 
is that the people davening may finish the ‘inyan’ 

that they are in the middle of.  For example, if the 
shliach tzibbur started ץ”חזרת הש with exactly a 
minyan and then only a few words into it one 
person left the shliach 
tzibbur may not only finish 

ץ”חזרת הש  but he may say 
the kadish after shemone 
esrei and even the kadish 
after ובא לציון.  The reason 
being that this segment of 
davening is considered to 
be one unit.  After all in the 
kadish after ובא לציון we ask 
that our shemone esrei be 
accepted.  This indicates that the kadish is still 
connected to the shemone esrei.   

The Mishna Berura (11) paskens that as long as six 
people (there is an opinion that requires seven 
people) remain from the minyan one may finish 
that inyan.   

If a minyan left in the middle of kriyas hatorah, the 
halacha is that the tzibbur may finish all the 
required amount of aliyos for that day and then 
say חצי קדיש.  On Shabbos, for example, the 
tzibbur would lain all seven aliyos and then say  חצי
 The maftir and haftorah would not be said  .קדיש
as they are considered to be a new inyan. 

The Mishna Berura (10) notes that even though 
 is considered to be a new inyan, so if נשיאת כפים
the tzibbur was left without a minyan in the middle 
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of ץ”חזרת הש   .may not be said נשיאת כפים ,
However, the beracha of  אלוקינו ברכינו בברכה
 may ,נשיאת כפים which is said in lieu of המשולשת
be said as that beracha is in fact a part of the 
shemone esrei.   

The Mishna Berura (7) brings the opinion of the Pri 
Megodim that if the minyan dissipated in the 
middle of yishtabach it is doubtful whether the 
kadish following yishtabach may be said.  The 
same holds true if there was a minyan present at 

the beginning of Ashrei of 
mincha and was gone 
before the kadish following 
was said.  The Mishna 
Berura then proceeds to 
bring a number of poskim 
who say not to say the 
kadish.   

The Shulchan Aruch Harav1 
explains why not to say the 

kadish.  Even though the kadish is connected with 
the yishtabach that precedes it, it is also 
connected to the Borchu that comes after.   Part of 
this institution of Chazal was to say kadish before 
borchu and shemone esrei.  If the borchu cannot 
be said (because it is considered a separate inyan) 
then the kadish is no longer obligatory and should 
also not be said.  This relationship between the 
kadish and borchu can be seen from the fact that 
it is prohibited to be mafsik between kadish and 
borchu.   The same holds true for the kadish before 
shemone esrei of Mincha.  The tzibbur never says 
a shemone esrei without a kadish before and that 
is why we don’t say kadish on Shabbos Mincha 

after kriyas hatorah, rather we wait and say it 
before shemone esrei.2 

2 See Shulchan Aruch HaRav OC 282:4. 



Kollel Beis HaTalmud Chaburah 

 סימן נה סעיף כב
Maintaining a minyan: The extent of the 
obligation. 

Question #1: What is the Halacha if there are 2 (or 
more) shuls/minyonim in town and one of them is 
having a hard time making a minyan.  Is the other 
shul obligated to send people to the shul in need in 
order to make up the minyan?3   

The Mechaber and Rama pasken that if a 
community has fewer than ten male members 
they are not obligated to ‘hire’ people to come to 

the town in order to make a minyan except for the 
Yomim Noraim.  However, if there is a minyan of 
males in town then members of the community 
may ‘force’ other members to come to shul in 
order to maintain a consistent minyan (Rama 
55:22).4 

The Mishna Berura (73) brings the אליה רבה that 
holds that bochrim learning in the local beis 
medrash are obligated to go to the  בית הכנסת של
 to make up the minyan there even though it ציבור
will cause them to being mevatel from learning 
Torah.5  It would seem from here that the other 
shul would be obligated to send people to ensure 
that the minyan in the other shul is maintained, as 
long as it is not at the expense of the minyan in the 
‘bigger’ shul.   

The Aruch HaShulchan (26), however, holds that as 
long as there is one running minyan in town there 
is no obligation for one kehilla to ensure that other 
minyonim continue.   

 

Question #2: There was a shul that had only one, 
early shacharis minyan.  For some of the members 
of the shul the time was very inconvenient.  They 

                                                           
3 We are referring to a case where the other shuls in town 
have well over a minyan and will not be affected by 
allowing a few of their members to daven elsewhere.  
4 Since there exists a minyan in town they are obligated to 
daven with a minyan as opposed to a place where there is 

decided to daven in another shul in town that had 
a later minyan.  As a result the first minyan did not 
have enough people to make the minyan. Are 
these people required to inconvenience themselves 
and daven in the early minyan so as to ensure the 
minyan remains? 

The Iggros Moshe6 discusses this very question.  
He rules, based on the aforementioned Mishna 
Berura that those people who are affiliated with a 
specific shul have an obligation to help ensure that 
the minyonim there continue.  This holds true 
even if the davening time is inconvenient.  The 
members are only obligated to send the amount 
of people that is needed to make up the minyan 
the rest can daven elsewhere. 

 Heichal HaTorah Chaburah 

 סימן נו סעיף א

YISGADAL OR YISGADEL?  

The original nusach for kaddish troughout the ages 
was always to say ‘yisgadal’ [with a patach], and 
so it was published in all old-print siddurim. 
However, in the siddur of the medakdek R’ Shlomo 

Henna ztz”l, he wrote that the word should be 

pronounced ‘yisgadel’ [with a tzeirei]. This was 
based on the following grammatical consideration. 
Most verbs have a three-letter shoresh [in this 
case the three letters gadel; gimmel, daled, 
lamed]. Wherever the middle of the shoresh could 
be pronounced with a patach or a tzeirei the rule 
is as follows: If the word is a Hebrew word, the 
middle-letter takes on the tzeirei-sound, and if it is 
Aramaic it takes on the patach-sound. The kaddish 
was instituted to be said in Aramaic (Tosfos, 
Maseches Brachos 3a), but the first two words of 
the kaddish are in Hebrew, and therefore they 
should be pronounced yisgadel veyiskadesh. This 
is codified in the Pri Megadim (MZ 56:1) and 

no minyan where there is no obligation to move or hire 
someone in order to make a minyan. (MB 73) 
 וז"ל "דזמן תורה לחוד וזמן תפלה לחוד" 5
 אוחז ג ס' טז 6



Mishnah Berurah (56:2). The first two words are 
based on the pasuk in Yechezkel (38:23) (Rashi in 
Likutei Pardes) and therefore it is proper to treat it 
with the rule for Hebrew-words (this is also the 
opinion of Ma’aseh Rav (54)). Another proof that 
the word ‘yisgadel’ is Hebrew is, that in Aramaic 

the word for great is related to the word ‘rav’ and 
not the word ‘gadol’. 

On the other hand, the Rashba [Shu”t 5:54] holds 

that even the first two words are Aramaic in 
nature. Accordingly, the correct pronunciation 
should be ‘yisgadal’. This is also the opinion of the 

Ya’avetz (Luach Ares). He even disputes the entire 
grammatical rule mentioned above, as there are a 
large number of Hebrew words whose middle-
letter shoresh have a patach instead of a tzeirei.  

Later in the kaddish we say ‘תתקבל’ which 

according to everyone is a word in Aramaic (Beis 
Yosef 56). Therefore, it would seem that the 
correct grammatical pronunciation should be 
‘tiskabal’, since it seems accepted that by Aramaic 

words we use a patach. The original nusach as 
found in old siddurim was to say ‘tiskabal’ with a 

patach, and that is seemingly the correct 
approach, as it is not at all clear who changed the 
nusach to ‘tiskabel’.  

However, those that say ‘tiskabel’ should continue 

to say it with a tzeirei, as the main thing is the 
request that all our tefillos should be accepted by 
Hashem. Similarly, yisgadal ve’yiskadash or 
yisgadel ve’yiskadesh is not the most relevant 
thing in the kaddish, and everyone should 
continue with their own nusach. The main thing is 
the tefillah, that Hashem’s name should once 

again be honoured and complete in this world.  

(R’ Yitzchok Zilberstein shlit”a,  
Vavei Ha’amudim 24 siman 10) 

 

                                                           
7 This sometimes occurs when one person is already saying 
the kadish out loud, others then tend to say it softly.   

Did you know? 

 סימן נה

1. If there are exactly ten males in a city and one of 
them is an אבל (mourner) and he wants the minyan to 
take place in his house.  The tzibbur can force the 
mourner to daven in shul so as not to nullify the minyan 
from its usual place.  But, if the tzibbur is willing they 
may daven at the mourner’s house and this is not 
considered being mevatel the “תמיד” of the shul. 

[Dirshu note 83] 

 סימן נו

2.  Chazal say that whoever answers “ אמן יהא שמיה
 will by doing so (בכל כחו) with all his strength ”רבא
nullify any evil decree that has been cast upon him.  
 does not mean to say it very loud, rather it is "בכל כחו"
referring to saying it with all one’s כונה. [MB 1] 

3.  One is obligated to pay attention to the shliach 
tzibbur as he recites kadish in order to be aware of to 
what he is answering אמן. [Ibid.] 

4.  It is forbidden to talk and even to think about Torah 
during kadish since one is obligated to pay attention to 
the shliach tzibbur. [Ibid.] 

5.  One is not permitted to walk in front of someone 
who is reciting kadish. [שערי תשובה ס"ק א] 

הקדיש תדיקדוקים בנוסח ואמיר  

6.  The words “יתגדל ויתקדש” should be pronounced 

with a צירי under the ד. [MB 2] 

7.  After the word “כרעתיה” one should pause. [Ibid.] 

8.  If the shliach tzibbur is saying the words “ואמרו אמן” 

very slowly the tzibbur should not wait for him to finish 
in order to answer אמן. [Ibid.] 

9.  One should pause between אמן and “יהא שמיה רבא” 

[Ibid.] 

10.  There is a machlokes haposkim if one is allowed to 
say kadish in a whisper.7 [Dirshu note 11] 

11.  During the days that “לעלא ולעלא” is said one 

should say “מכל ברכתא” otherwise “מן כל ברכתא” 

should be said.  This is in order to keep to 28 words. 
[MB 2] 
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12.  One should not be mafsik between the words 
רבא מברך""שמה   [MB 4] 

13.  Answering  "יהא שמה רבא" takes precedence over 
kadish and kedusha.  Therefore if one hears both at the 
same time he should answer  יהא שמה רבא. 

14.  One should stand while answering kadish as well 
as every 8.דבר שבקדושה [Rama] 

15.  If one comes to shul and the majority of the tzibbur 
is in the middle of saying יהא שמה רבא, he should 
answer along with them including the 9.אמן  But if only 
a minority are saying יהא שמה רבא then he should still 
answer with them but not say אמן. [MB 9] 

16.  Until where does one answer יהא שמה רבא? 

 The Mechaber paskens until (and including) 
the word יתברך.   

 The Beis Yosef seems to say until דאמירן בעלמא 
(thus saying all 28 words).   

 The custom of the גר"א was until the word 
 [MB 15] .עלמיא

17.  When the shliach tzibbur finishes the kadish he 
takes three steps back and then says עושה שלום. [Rama 
4] 

 סימן נז

18.  There is a custom to bow when saying ברכו.  But 
the custom of the בני ספרד is that only the shliach 
tzibbur bows. [Dirshu note 3] 

19.  If one walks into shul and hears the tzibbur 
answering ברוך ה המברך...  he may answer with them.  
But, if he only hears the shliach tzibbur saying  ברוך ה

...המברך  then he does not answer. [MB 2] 

20.  Should one answer אמן after the shliach tzibbur 
says ...ברוך ה המברך? 

 שערי אפרים: Yes. 
 חיי אדם: Doesn’t have to, but may if one 

wishes. [MB 4] 

21.  One is not allowed to speak or be mafsik after ברכו 
is said. [MB 6] 

  
                                                           
8 For until when must one stand see MB 7 
9 But only if while saying אמן he has כונה for what he 
answering אמן for. 

 סימן נח

22.  Why does the zman for kriyas shema begin from 
 ?משיכיר

 That is the time the majority of people are 
awake.10 

 Since Chazal instituted to say the parsha of 
tzizis in kriyas shema they coincided the two 
zmanim. [MB 2] 

23.  One should not miss zman kriyas shema in order to 
put on tallis and tefillin.  One should rather say kriyas 
shema bezman without tallis and tefillin.  [MB 5] 

24.  One who davens כותיקין receives great reward.  He 
is guaranteed to be a בן עולם הבא and that no damage 
will befall him the entire day. [MB 8] 

25.  One should not drink tea or coffee before davening 
in a group. [MB 11]  

 

10 As it says in the posuk ובקומך, when one rises. 




