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Weekdays                     5:50, 6:50, 7:30 & 8:30
Weekday Rosh Chodesh5:40,6:40 ,7:30 & 8:30
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Light candles                                       4:21 PM
Mincha                                                4:31 PM
Shachris                          7:30, 8:50 & 9:00 AM
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THESE ZMANIM ARE DETERMINED BY THE 

GABBOIM AND ARE  SUBJECT TO CHANGE AT 
THEIR DISCRETION

Midrash Rabbah records that, while 
Moshe lived in Pharaoh’s palace as a 
young man, he convinced Pharaoh 
that slaves work more efficiently 
when they are given one day of rest 
each week. Pharaoh instructed 
Moshe to implement this idea, and 
Moshe arranged for Bnei Yisrael to 
have Shabbat as a day off. At the end 
of the parashah we read that 
Pharaoh decreed (5:9), “Let the work 
be heavier upon the men and let 
them engage in it; and let them not 
pay attention to false words.” Midrash 
Rabbah explains that Bnei Yisrael 
used to gather on Shabbat to read 
scrolls that had been passed down 
from their ancestors, in which it was 
written that they would be redeemed 
in the merit of Shabbat observance. 
Therefore Pharaoh proclaimed: Take 
away their day of rest so that they will 
not have time to dream of freedom. 
R’ Moshe Chaim Luzzato z”l 
(Ramchal; 1707-1747) observes that 
the yetzer hara uses the same 
strategy to distract a person from 
focusing on his task in this world. 
Man’s task is to reflect upon every 
step he wishes to take and every 

action he wishes to perform and to 
ask himself: Will this step or action 
bring me closer to G-d or will it 
distance me from G-d? The yetzer 
hara knows that if man would merely 
think about his actions, he would 
certainly begin to regret his deeds, 
Ramchal writes. To prevent this, the 
yetzer hara makes sure that we are 
always busy with all types of activities 
and tasks that appear to be very 
pressing. (Mesilat Yesharim ch.2)[In 
this light, perhaps we can understand 
why Shabbat observance, in 
particular, brings the redemption 
closer, for it gives us the opportunity 
and the peace of mind to reflect on 
our purpose in the world and the 
need to become a nation that merits 
redemption]
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Equality

(שמות רבה א', כ"ב).ליהודאי".העבריות. ואונקלוס תרגם: "כל ברא דאיתילד בן מצרי לא יגאל אותם לעולם, אלא בן מן מצרי. ולא רצו המצריים לקבל ממנו, שאמרו: כתוב כאן, אלא "כל הבן": בין יהודי ובין הילוד תשליכוהו" - "כל הבן של ישראל" אין שאשליכם ליאור, וזהו שנאמר: "כל הבן השאילו לי את בניכם תשעה חדשים שעה כנס פרעה את כל המצריים, ואמר להם: יודעים אם ישראל הוא, או מצרי הוא. באותה גואל ישראל נתעברה ממנו אמו, ואין אנו אסטרולוגין (החוזים בכוכבים) אומרים לו: חנינא: אף על עמו גזר. ולמה עשה כן? שהיו "ויצו פרעה לכל עמו" - אמר רבי יוסי ב"ר 
===========================
In this week’s parashah, we read of 
the exile and slavery of Bnei Yisrael 
and of the very beginning of the 
redemption. In the Pesach Haggadah 
we say, “If G-d had not taken us out 
of there, then we and our sons and 
our descendants would be 
subjugated to Pharaoh in Egypt.” The 
question is well known: Why do we 
assume that we would still be in 
Egypt thousands of years later when, 
throughout world history, kingdoms 
rise and kingdoms fall? Who is to say 
that we would not have left Egypt in 
time through natural means? 
Furthermore, what is the purpose of 
speculating; didn’t G-d promise 
Avraham that we would be 
redeemed? R’ Yitzchak Yerucham 
Borodiansky  (Yeshivat Kol Torah in 
Yerushalayim) explains: We find that 
Yaakov was afraid as he prepared to 
meet Esav, notwithstanding G-d’s 
promise to protect him. Our Sages 
explain that his fear of Esav was due 
to his fear that he might have sinned 
and lost G-d’s protection. This 

הקב"ה יברך אותם בכל מילי דמיטבשיהיה לזכותם ולזכות כל משפחתםלהמשיך את הגליון עוד הפעם בשנה זועל הסיוע שמושיטים לי בעין יפה לכבוד האי גברא וב"ב הרוצים בעילום שמם ===========================================
בעושר ואושר ואריכת ימים בבריאות 
מיט יידישע נחת  בזה ובבא עבגצב"ב

=========================================== 
teaches that no promise can be relied 
upon to counteract a sin, which is a 
rebellion against G-d. Similarly, once 
Bnei Yisrael sinned [either the 
brothers against Yosef, or their 
descendants by practicing idolatry in 
Egypt], G-d’s promise was at risk of 
being voided. Nevertheless, perhaps 
we might have been freed as history 
progressed? To answer this we need 
to understand that it was not a 
chance of history that Bnei Yisrael 
were slaves to Pharaoh. It was a 
manifestation of a Heavenly decree. 
Commenting on the verse (Devarim 
4:34), “Has any god ever 
miraculously come to take for himself 
a nation from amidst a nation?” our 
Sages say, “Like a shepherd births a 
lamb from a ewe.” This indicates how 
Bnei Yisrael were tied to Egypt by the 
decree of Heaven, and no historical 
event could have broken that bond if 
G-d had not brought about the 
Exodus. (Siach Yitzchak: Geulat 
Mitzrayim)

יעקב איש וביתו באוואלה שמות בני ישראל הבאים מצרימה את 
“And these are the names of the 
children of Yisrael who were 
coming to Egypt; with Yaakov . . .” 
(Shmot 1:1) Why does the pasuk 
begin with “Yisrael” and continue with 
“Yaakov”? R’ Yoel Herzog z”l (Paris, 
France; early 20th century; father of 
Israeli Chief Rabbi Yitzchak Halevi 
Herzog z”l) explains based on the 
similar wording in the verse in 
Parashat Vayigash which describes 
Yaakov’s descent to Egypt. There we 
read (46:8), “Now these are the 
names of the children of Yisrael who 
were coming to Egypt -- Yaakov and 
his children.” We also read there 
(verse 2): “G-d spoke to Yisrael in a 
night vision and He said, ‘Yaakov, 
Yaakov’.” Why the change from 
Yisrael to Yaakov? The answer is 
that “Yisrael,” the name given to our 
Patriarch after he defeated Esav’s 
guardian angel, represents the 
fulfillment of Yitzchak’s blessing that 
his son would rule over the other 
nations. When Yisrael/Yaakov was 
descending to Egypt, where his son 



was the viceroy to Pharaoh, our 
Patriarch and his children thought 
that he was going as “Yisrael.” But 
Hashem appeared to him in a dream 
and informed him that this was not 
the case. Rather, his journey was the 
beginning of the exile that had been 
foretold to Avraham. Therefore, He 
called the Patriarch “Yaakov.” 
Perhaps Yaakov did not immediately 
tell his children about his dream. 
Therefore, they continued to believe 
that they were going to Egypt as the 
“Children of Yisrael.” In reality, 
though, they went not with Yisrael, 
but with Yaakov. (Imrei Yoel)
===========================

Water Fall (שמות רבה א', כ"ב).לעולם, לכך גזרו להטביעם במים.מדה, והיו בטוחים שלא יביא עליהם מבול יודעים שאין הקב"ה משלם אלא מדה כנגד עצה שלא יפרע הקב"ה מהם במים, לפי שהיו במי מריבה. ורבנן אמרי: העמיקו המצריים לא האמנתם בי להקדישני" (במדבר כ', י"ב) באר מים נגזרה עליו גזרת מות, שנאמר "יען שבמים יטבע. ולא היה ככה, אלא שעל ידי של ישראל ילקה על ידי מים, והיו סבורים ליאור? שהיו רואים האסטרולוגים שמושיעם  "היאורה תשליכוהו" - למה גזרו להשליכם
על-מצרים אשר לא-ידע את-יוסףמאד ותמלא הארץ אתם ויקם מלך-חדש ובני ישראל פרו וישרצו וירבו ויעצמו במאד =============================

"Bnei Yisrael were fruitful, teemed, 
increased, and became strong . . ." 
(1:7) The Midrash Rabbah states that 
the Jewish women in Egypt gave 
birth to sextuplets. Another opinion 
says they gave birth to sixty children 
at a time. R' Yehuda Loewe z"l (the 
Maharal of Prague; died 1609) writes: 
The midrash does not literally mean 
that women gave birth to 60 children 
at a one time. Indeed, he observes, if 
it were possible for one woman to 
carry that many children, each one 
would be so small as to not be viable. 
Rather, the midrash means that 
women who gave birth, rather than 
suffering the weakness that normally 
follows birth, felt so strong that they 
could have delivered 60 babies if 
such a thing were possible. As for the 
opinion that they gave birth to 
sextuplets, Maharal suggests that 
this was G-d's response to the fact 
that Bnei Yisrael were enslaved six 
days a week. (Gevurot Hashem)
“Bnei Yisrael were fruitful, teemed, 
increased, and became 
strong--very, very much so; and 
the land became filled with them.” 
(1:7) R’ Yosef ben Moshe Tirani z”l 
(Maharit; 1568-1639) writes: No one, 

not even Pharaoh, could deny that 
the growth rate of Bnei Yisrael was 
miraculous. Therefore, perhaps the 
verse (1:9), “He said to his people, 
‘Behold! the people, Bnei Yisrael, are 
more numerous and stronger 
mimenu’” [usually translated “more 
numerous and stronger than we”] 
should be translated, “more 
numerous and stronger from Him.” If 
this is the correct translation, Maharit 
continues, then the next verse, “Let 
us outsmart lo” [usually translated 
“it,” referring to Bnei Yisrael] perhaps 
should be translated, “Let us 
outsmart Him,” again referring to G-d. 
Indeed, our Sages say that Pharaoh 
said, “Let us outsmart the Redeemer 
of Bnei Yisrael.” That, of course, is 
none other than G-d. (Tzofnat 
Panei’ach)

ועלה מן-הארץמלחמה ונוסף גם-הוא על-שנאינו ונלחם-בנו הבה נתחכמה לו פן-ירבה והיה כי- תקראנה 
"Come, let us outsmart it [the 
Jewish People] . . ." (1:10) R' 
Shlomo Amar  (Sephardic Chief 
Rabbi of Israel) writes: By using the 
word "outsmart," the Torah is telling 
us that all of the know-how of the 
mighty Egyptian nation was devoted 
to over-powering Bnei Yisrael. 
Imagine! Since Pharaoh decreed that 
"every boy" that is born should be 
drowned, he must have believed he 
had the ability to carry out that 
decree. Even today, when births are 
recorded in a computerized official 
registry--when hospitals, birthing 
centers and midwives are regulated 
by the government--the government 
still cannot know about every child 
that is born. Yet, Moshe Rabbeinu's 
mother Yocheved was able to hide 
Moshe at first only because he was 
born prematurely. Once his due date 
arrived, she felt unable to hide her 
baby son any longer. Certainly, this 
righteous woman--indeed, any 
normal mother--would not have left 
her son in a basket on the river if she 
had any other choice. R' Amar 
concludes: King Shlomo teaches 
(Mishlei 21:30), "There is neither 
wisdom nor understanding nor 
counsel against Hashem." By 
reflecting on the planning that went 
into Pharaoh's plot and recognizing 
that it was not a half-baked scheme 
but rather a comprehensive plan to 
destroy Bnei Yisrael, we can better 
appreciate that even so, it was no 
match for Hashem's wisdom. 
(Haggadah Shel Pesach Mi'yamim 

Yamimah)
 “The Egyptians enslaved Bnei 
Yisrael b’ferach / with crushing 
harshness.” (1:13) The Gemara 
(Sotah 11a-b) cites the opinion of 
Rabbi Elazar that “b’ferach” is a 
contraction of “b’feh rach” / 
“soft-spoken.” Rashi z”l explains that 
the Egyptians enticed Bnei Yisrael 
with words and with rewards to begin 
their work; then they enslaved them. 
R’ Yehuda Loewe z”l (Maharal of 
Prague; died 1609) comments: Rabbi 
Elazar does not mean to negate the 
pshat / plain meaning of the verse, 
i.e., that the Egyptians enslaved Bnei 
Yisrael with crushing harshness. 
Rather, Rabbi Elazar is adding that 
the oppression felt so much harsher 
because Bnei Yisrael had, so-to- 
speak, been stabbed in the back 
after believing in Pharaoh’s soft- 
spoken words. (Gevurot Hashem)
והמתן אתו ואם-בת הוא וחיהאת-העבריות וראיתן על-האבנים אם-בן הוא האחת שפרה ושם השנית פועה ויאמר בילדכן ויאמר מלך מצרים למילדת העברית אשר שם 
“The king of Egypt said to the 
Hebrew midwives, the first of 
whom was called ‘Shifrah’ and the 
second of whom was called was 
‘Puah’.” (1:15)  Rashi z”l writes: 
“Shifrah was Yocheved [the mother 
of Moshe] . . . Puah was Miriam [the 
sister of Moshe].” R’ Ovadia of 
Bartenura z”l (1445-1515; Italy and 
Yerushalayim; Mishnah 
commentator) asks: How did Rashi 
know this? He answers: “Shifrah” 
connotes goodness and beauty, and 
befits someone with the name 
“Yocheved,” which connotes “honor.” 
“Puah” implies crying, which parallels 
“Miriam,” from the root meaning to 
raise one’s voice. (Amar Nakeh) 
What forced Rashi to abandon the 
peshat / straightforward meaning of 
the verse, i.e., that Shifrah and Puah 
were the midwives real names? R’ 
Eliyahu Mizrachi z”l (1450-1526) 
writes that Rashi must have had a 
tradition to this effect. (Mizrachi) R’ 
Yehuda Loewe z”l (Maharal of 
Prague; died 1609) writes that the 
Torah is intended to teach, not to 
create mystery. Since we don’t find 
any other information in the Torah 
about Shifrah and Puah [for example, 
their fathers’ names or their tribe], 
they must have been people who are 
already known to us. (Gur Aryeh) R’ 
Menachem Mendel Schneerson z”l 
(1902-1994; Lubavitcher Rebbe) 



answers: The verse is difficult to 
understand literally. Were there only 
two midwives for a nation of 
hundreds of thousands? He explains: 
The reality was, as Shifrah and Puah 
say later (verse 19), that the Jewish 
women did not need midwives. Why 
then were two midwives appointed? 
To calm pregnant women with the 
knowledge that there would be 
midwives available if necessary. If 
the mere knowledge that two 
midwives existed was sufficient to 
bring comfort to tens of thousands of 
women (or more), it follows that 
those two midwives must have been 
known for their righteous and good 
standing in the community. That is 
why Rashi concluded that they were 
Yocheved and Miriam. (Beurei 
Ha’chumash)

היארה תשליכהו וכל-הבת תחיוןויצו פרעה לכל-עמו לאמר כל-הבן הילד 
"Pharaoh commanded his entire 
people, saying, `Every son that will 
be born -- you shall throw into the 
River, and every daughter you 
shall keep alive!'" (1:22) R' Yekutiel 
Yehuda Halberstam z"l (1905-1994; 
Klausenberger Rebbe) asks: Why 
does the Torah report the last part of 
Pharaoh's decree, "And every 
daughter you shall keep alive"? Is the 
Torah coming to praise his 
humanitarianism? R' Halberstam 
answers: The Torah reports that 
Pharaoh planned to keep the girls 
alive because that was part of his evil 
plot. Pharaoh didn't know that a child 
born of a Jewish mother and a 
non-Jewish father is halachically 
Jewish. He thought that keeping the 
girls alive to marry Egyptians would 
increase the Egyptian population. In 
the Pesach Haggadah, we quote this 
verse and exclaim, "This is our 
burden." Understandably, the decree 
to kill Jewish boys was a burden, but 
why was the decree to keep alive the 
daughters a "burden"? In light of the 
above, R' Halberstam notes, it is 
clear. The intent of the decree was to 
take away our daughters and marry 
them to Egyptians. The Haggadah is 
teaching that the searing pain that 
Bnei Yisrael felt at the prospect of 
this intermarriage served as a merit 
that hastened their redemption. 
(Haggadah Shel Pesach Halichot 
Chaim)

ותצפנהו שלשה ירחיםותהר האשה ותלד בן ותרא אתו כי-טוב הוא 
"The woman conceived and gave 

birth to a son; she saw that he was 
good and she hid him for three 
months." (2:2) R' Menachem di 
Lonzano z"l (Eretz Yisrael; late 
16th-early 17th centuries) asks: How 
is it that sometimes, just by looking at 
a person, we can sense whether he 
is a good person or a bad person? 
He explains: It is axiomatic that G-d 
has no physical form. Nevertheless, 
we speak of G-d's Attributes in terms 
such as His "Hand," His "Mouth," His 
"Back," etc. The reason is that G-d 
formed our bodies in a way that 
would permit us to understand a little 
bit about Him. [Ed. note: Not as is 
commonly understood, that we speak 
of His Hand by analogy to our hands; 
to the contrary, He gave us hands so 
that we can understand a little about 
His Attribute called "Hand."] Similarly, 
all of man's limbs allude to Divine 
secrets. This is why the number of 
man's limbs corresponds to the 
number of mitzvot. R' Menachem 
continues: Halachah requires a 
person to tear his clothes when a 
close relative dies and also when he 
sees a sefer Torah being burned. 
What do a person and a sefer Torah 
have in common? Each is made up 
of parts that have no holiness or 
special significance--parchment and 
ink, in the Torah's case; blood, 
bones, flesh and hair, in the human's 
case. In both cases, when all the 
parts are combined, they form 
something for which Hashem has 
great love. This is why, R' Menachem 
continues, a person who dreams 
about a sefer Torah is really seeing a 
dream about a person. For example, 
dreaming about a sefer Torah being 
removed from the aron kodesh may 
foretell the birth of a son, and so on. 
In short, man's body is a reflection of 
the Divine and, thus, is a reflection of 
his soul, which our Sages call, "a 
piece of the Divine." [Obviously, the 
soul is not itself Divine.] This is why 
sometimes, just by looking at a 
person, we can sense what traits are 
contained within his soul, as we read 
(Yeshayah 3:9), "Their brazen 
countenance testifies against them," 
and (Kohelet 8:1), "A man's wisdom 
lights up his face." (Derech Chaim: 
Introduction)
“Moshe was frightened and he 
thought, ‘Indeed, the matter is 
known!’” (2:14)  Rashi comments: 
“Now I know that which I have been 
puzzled about, i.e., I what way has 
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Yisrael sinned more than all the 70 
nations, that they should be 
oppressed by this crushing 
servitude? But now I see that they 
deserve this.” R’ Yisrael Isserlin z”l 
(1390-1460; Austria; author of 
Terumat Ha’deshen) asks: Didn’t 
Moshe know that exile had been 
decreed upon Avraham’s 
descendants? He explains: The 
Torah says that children will not be 
killed for their fathers’ sins. How, 
then, was this exile possible? When 
Moshe saw that Bnei Yisrael spoke 



lashon hara, the same sin that 
Yaakov’s sons committed, he 
understood, for our Sages teach that 
children who emulate their fathers’ 
sins *will* be punished for their 
fathers’ sins as well. (Beurei Maharai)
 "They replied, `An Egyptian man 
saved us from the shepherds, and 
he even drew water for us and 
watered the sheep'." (2:19) R' 
Kalman Winter z"l (rabbi of Southeast 
Hebrew Congregation-Knesset 
Yehoshua in Silver Spring, Maryland; 
passed away 8 Marcheshvan of this 
year) observed: Moshe Rabbeinu was 
not an "Egyptian" man. The simple 
explanation is that Yitro's daughter 
mistook Moshe for an Egyptian. 
However, R' Winter noted, the midrash 
gives a deeper explanation: The 
"Egyptian man" refers not to Moshe, 
but to the Egyptian whom Moshe had 
killed and buried in the sand in Egypt. 
The Torah is highlighting the chain of 
events that led Moshe to rescue Yitro's 
daughters. Moshe killed the Egyptian 
who was beating a Jew. Pharaoh 
heard about this and tried to execute 
Moshe. Moshe fled from Pharaoh, 
which brought him to the well in Midian. 
Because he was there, he was able to 
save Yitro's daughters. Indirectly, all 
this can be traced back to the Egyptian 
overseer. [This teaches that Hashem 
looks not only at our deeds but also at 
their consequences, even at the fact 
that a bad deed can have a good 
consequence or a good deed can have 
a bad consequence.] (R' Winter, in a 
hesped for his father 17 Adar II 5768)
The letter below was written by R' 
Yechezkel Levenstein z"l 
(1895-1974). Reb Chatzkel, as he is 
popularly known, was mashgiach 
ruchani of the Mir yeshiva in pre-war 
Poland and in Shanghai, China during 
World War II. After the Holocaust, he 
lived briefly in New York and then 
settled in Yerushalayim. In later years, 
he served as mashgiach ruchani of the 
Ponovezh Yeshiva in Bnei Brak. This 
letter is printed in Ohr Yechezkel: 
Michtavim, no. 20. Reb Chatzkel was 
particularly renowned for mining the 
story of the Exodus for lessons in 
emunah / faith, as this letter 
demonstrates. Monday night of 
Beshalach, 5699 [1939], in Mir. Much 
blessing and peace to my dear friend, 
Rabbi . . .After inquiring of your welfare 
with love: I received your precious 
letter. I was extremely pleased that you 
wrote to me that you bring people close 
to yirat Shamayim / awe of Heaven. Of 
course, if one is able to speak with 

[i.e., influence] other people, one 
should devote time to this. However, 
my friend, vigilance is required so that 
a person doesn't forget the most 
important thing, i.e., to strengthen 
oneself first, as I have heard [about the 
mishnah in Pirkei Avot, ch.5], "Moshe 
was meritorious and influenced others 
to be meritorious"--the first thing is to 
be meritorious, and only then should 
one influence others to be meritorious. 
We spoke recently [presumably, in 
yeshiva] about the fact that a person 
must be a truth-seeker, one who 
chooses life, as it is written (Devarim 
30:19), "You shall choose life!" The 
only choice that is within a person's 
ability is whether to choose good or, 
G-d forbid, bad. A person does not 
control his destination, but, if he 
chooses good and truth, then Hashem 
will be with him to lead him on the path 
he has chosen for himself. Please, my 
friend, look at the commentary of 
Rabbeinu Yonah [z"l] on Pirkei Avot, 
chapter 4, mishnah 2 [teaching that the 
more mitzvot one does, the easier it is 
to do even more mitzvot]. We also said 
that a person should not become 
excited when he sees that he is 
attaining wisdom without being a 
person who chooses and seeks only 
truth. Truth does not come from 
wisdom, and it [wisdom without truth] 
may be to a person's detriment, for 
Hashem reveals truth only to those 
who seek truth. In this regard, I cited 
the verses [in this week's 
parashah--4:22-23], "So said Hashem, 
`My firstborn son is Israel . . . Behold, I 
shall kill your firstborn son." Pharaoh 
was warned about the last plague first 
because it was the worst. Hashem is 
above all in His power and no one can 
escape His Hand except through 
repentance. Even great and harsh 
events cannot bring a person to truth 
and repentance unless he on a level 
where he is fit to repent. . . The same 
is true of wisdom; if a person is not 
ready to recognize truth, wisdom will 
not help him attain truth . . . 
Memories of Yerushalayim of old
R' Ben-Zion Yadler z"l (1871-1962; 
the "Maggid / preacher of 
Yerushalayim”), describes in his 
memoir, B'tuv Yerushalayim, his role in 
establishing and supervising the eruv 
in Yerushalayim. The following is an 
open letter he published on 18 Sivan 
5696 / June 8, 1936 during a period of 
Arab rioting: Our brethren, the 
inhabitants of Yerushalayim, the Holy 
City, may it be built and established! 
As is well known, there existed until 
now a general outer eruv, located far 

from the areas inhabited by Jews, 
encircling Yerushalayim and all of its 
neighborhoods, near and far. Because 
of this, it was permitted until now to 
carry on Shabbat throughout the city, 
from one neighborhood to another, as 
well as within neighborhoods--even 
neighborhoods without their own 
eruv--and on every street in 
Yerushalayim without exception. Now, 
however, because of the situation 
which exists in our Holy Land, we 
painfully recognize that there is no 
guarantor that the general eruv is 
intact. Obviously, it is impossible to 
supervise and inspect the eruv far from 
the areas inhabited by Jews. Also, as 
is known, they [the Arabs or the British] 
are presently uprooting the telephone 
lines and telegraph lines; who can 
guarantee, therefore, that the eruv 
strings surrounding Yerushalayim will 
not be severed? It is known that if the 
eruv string is severed in even one 
place, carrying is forbidden in all the 
neighborhoods and streets of 
Yerushalayim that relied until now on 
the general eruv. Moreover, even in 
private courtyards, carrying is 
forbidden unless each courtyard makes 
an eruv chatzeirot of its own. 
Therefore, there is no alternative other 
than for every neighborhood to make 
an eruv of its own. Thereafter, all the 
neighborhoods can be joined together 
by an inner eruv within the area 
inhabited by Jews. Then it will be 
possible to supervise it at all times and 
to fix at all times that which needs to 
be fixed. In this way, it will be possible 
to carry on Shabbat on the streets 
within the populated area of 
Yerushalayim. The one appointed over 
eruvin, Ben-Zion Yadler===============
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