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Becoming Talmidim of Avraham Avinu 
Parashas Balak 

 

Harav Hagaon Meir Tzvi Shpitzer Shlit’’a 

 
Parashas Balak contains the incredible story of Bilaam, about whom the Mishnah in Avos tells us: 

בִָּרים ַהלָּלּו ה דְׁ ֹלשָּ יֵּש ּבֹו שְׁ הָּם ָאִבינּוהּוא , כָּל ִמי שֶׁ רָּ ל ַאבְׁ יו שֶׁ ִרים, ִמַתלְִׁמידָּ בִָּרים ֲאחֵּ ה דְׁ ֹלשָּ ל ִּבלְׁעָּם , ּושְׁ יו שֶׁ הּוא ִמַתלְִׁמידָּ

ע שָּ רָּ פָּלָּה, הָּ הָּם ָאִבינּו, ַעיִן טֹובָּה וְׁרּוַח נְׁמּוכָּה וְׁנֶׁפֶׁש שְׁ רָּ ל ַאבְׁ יו שֶׁ בָּה ַתלְִׁמי .ַתלְִׁמידָּ חָּ עָּה וְׁרּוַח גְׁבֹוהָּה וְׁנֶׁפֶׁש רְׁ ל ַעיִן רָּ יו שֶׁ דָּ

ע שָּ רָּ ע, ִּבלְׁעָּם הָּ שָּ רָּ ל ִּבלְׁעָּם הָּ יו שֶׁ הָּם ָאִבינּו לְַׁתלְִׁמידָּ רָּ ל ַאבְׁ יו שֶׁ ין ַתלְִׁמידָּ הָּם ָאִבינּו אֹוכְִׁלין ּבָּעֹולָּם , ַמה ּבֵּ רָּ ל ַאבְׁ יו שֶׁ ַתלְִׁמידָּ

י, ַהזֶׁה וְׁנֹוֲחִלין הָּעֹולָּם ַהּבָּא ַהנְִׁחיל אֲֹהַבי יֵּש וְׁאֹוצְׁרֹותֵּ נֱֶׁאַמר לְׁ ִשין גֵּיִהנֹם , הֶׁם ֲאַמלֵּאשֶׁ ע יֹורְׁ שָּ ל ִּבלְׁעָּם הָּרָּ יו שֶׁ ֲאבָּל ַתלְִׁמידָּ

ר ַשַחת אֵּ ִדין ִלבְׁ ַטח ּבְָּך, וְׁיֹורְׁ בְׁ ם ַוֲאנִי אֶׁ יהֶׁ ה ֹלא יֱֶׁחצּו יְׁמֵּ מָּ ִמים ּוִמרְׁ י דָּ ר ַשַחת ַאנְׁשֵּ אֵּ ם ִלבְׁ ה ֱאֹלִהים תֹוִרידֵּ נֱֶׁאַמר וְַׁאתָּ  .שֶׁ

 

The Vilna Gaon explains that the three middos of Bilaam correspond to the three middos 

described elsewhere in Pirkei Avos: ם ִמן הָּעֹולָּם ת הָָּאדָּ עָּה The .ַהִקנְָׁאה וְַׁהַתֲאוָּה וְַׁהכָּבֹוד מֹוִציִאין אֶׁ  is the ַעיִן רָּ

kinah, the רּוַח גְׁבֹוהָּה is the gaavah (desire for kavod) and the בָּה חָּ  is the taavah. Rashi explains נֶׁפֶׁש רְׁ

that when the Mishnah says ם ִמן הָּעֹולָּם ת הָָּאדָּ  it means Olam Hazeh – they can’t enjoy this ,מֹוִציִאין אֶׁ

world. Similarly, when the Mishnah says that the disciples of Bilaam  ְִׁשין גֵּיִהנֹם וְׁיֹור ר ַשַחתיֹורְׁ אֵּ ִדין ִלבְׁ , 

the intention, says the Meiri, is that they forfeit both worlds. When they’re in Olam Hazeh their 

life is Gehinnom, and when they leave the world they are ר ַשַחת אֵּ ִדין ִלבְׁ  In contrast, the .יֹורְׁ

disciples of Avraham Avinu enjoy both this world and the next, as the Mishnah states clearly.  

 

We would have imagined that the disciples of Bilaam are those who follow in his ways by 

denying Hashem and cursing Klal Yisrael, and that the disciples of Avraham Avinu are those who 

follow in his ways by doing the mitzvos and spreading the Name of Hashem. The baalei mussar 

note, however, that the Mishnah is telling us that that’s not what it’s all about. The primary 

difference between Bilaam and Avraham Avinu is their respective middos, and someone who has 

the middos of kinah, taavah, and kavod is doomed to become a Bilaam, while someone who 

possesses the corresponding positive qualities is a disciple of Avraham Avinu.  

 

The Chasam Sofer comments that the wording of the Mishnah –  יֵּש ּבֹו  indicates that – כָּל ִמי שֶׁ

these middos are noticeable, that people can observe these qualities in him. The meforshim add 

that we would have thought that a person is naturally created with bad middos, and if he works on 

himself to acquire good middos, he can earn the prestigious title of a disciple of Avraham Avinu. 

Surely, however, one would not need to learn from Bilaam in order to have bad middos. It seems 

from the Mishnah, however, that there is a level of bad middos that surpasses the natural bad 

middos that a person is born with. It is possible for a person to unfortunately shteig and grow in 

his bad middos, and even to have a “rebbi” in bad middos.   
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Rav Elyah Lopian notes that on the face of it, Bilaam’s wrongdoings in Parashas Balak weren’t 

noticeable. Seeing Bilaam, a person would be impressed by his statement of  לֶׁיָך יֲַעקֹב ַמה טֹבּו אֹהָּ

ל אֵּ רָּ יָך יִשְׁ נֹתֶׁ כְׁ  and the other matters of kedushah he discussed, to the point that he might thing that ִמשְׁ

Bilaam was a spiritually elevated person. The Mishnah is teaching us, therefore, that even if a 

person appears to be a tzaddik – to the point that he says לֶׁיָך יֲַעקֹב  if he suffers from – ַמה טֹבּו אֹהָּ

these three middos then he’s a disciple of Bilaam.  

 

Two Forms of Inheritance 

The Chasam Sofer also points out that regarding Bilaam, the Mishnah uses the word ִשין  from ,יֹורְׁ

the lashon of yerushah, while regarding Avraham Avinu, the Mishnah uses נֹוֲחִלין, from the lashon 

of nachalah. Both yerushah and nachalah mean inheritance, but there is a difference.  

 

Rav Shimshon Raphael Hirsch cites the Gemara that says that non-Jews “ הולאו בני נחלה נינ .” The 

concept of a yerushah exists with regard to non-Jews, but the concept of a nachalah does not. 

When a Jew leaves this world, his assets are transferred to his children as a nachalah – they were 

given to the father for a purpose, and if he didn’t manage to complete that purpose, then the son 

inherits them and continues his father’s work. Rav Hirsch explains that nachalah is a lashon of 

nachal, which means a river or stream. Just as a stream flows down the mountain, a nachalah 

flows from one generation to the next, and those who work on their middos inherit the legacy of 

the previous generations. When a non-Jew leaves this world, the transfer of assets from father to 

son is merely a convenient way of disposing of the remaining assets. There’s money left over, so 

the son gets it. It’s merely a technicality; it’s not reflective of a link to earlier generations or a 

shared mission.  

 

This is what is meant by the Mishnah as well. Those who have good middos – who have worked 

to emulate their parents and rebbeim and the earlier generations – are referred to as  נֹוֲחִלין הָּעֹולָּם

  .because they have a nachalah that they built upon their relationship with earlier generations ,ַהּבָּא

 

In contrast, the disciples of Bilaam, who “inherit” Gehinnom, do not have any connection to the 

earlier generations. They live their own lives, the type of lives that are ם ִמן הָּעֹולָּם ת הָָּאדָּ   .מֹוִציִאין אֶׁ

 

Rabbeinu Yonah on Mishlei adds a very important point. We would have thought that if a person 

has these bad middos of  ָּב חָּ עָּה וְׁרּוַח גְׁבֹוהָּה וְׁנֶׁפֶׁש רְׁ הַעיִן רָּ , those middos would lead him to do aveiros, 

and the aveiros would “take him out of the world.” That is not the case, says Rabbeinu Yonah. 

Even if the person’s bad middos don’t translate into action, the very fact that he harbors those 

middos inside himself is itself a reason for him to go to Gehinnom. On the passuk in Mishlei:  ן בֶׁ אֶׁ

יפָּה תֹוֲעַבת יפָּה וְׁאֵּ ן אֵּ בֶׁ נֵּיהֶׁם 'ה וָּאֶׁ ַגם שְׁ , Rabbeinu Yonah notes that there’s a lav in Torah against merely 

having false weights in one’s house, even if does not actually use them. Just owning them is 

deplorable, as the passuk says: נֵּיהֶׁם 'ה תֹוֲעַבת ַגם שְׁ . Similarly, if a person harbors bad middos inside 

himself, even if he does not act on those bad middos, he’s considered to’avas Hashem.  

 

It’s not only those who actually curse and harm Klal Yisrael who are considered Bilaam’s 

disciples – just possessing his bad middos confers upon them the title of talmidav shel Bilaam 

Harasha, who are ִשין גֵּיִהנֹם   .יֹורְׁ

 

May we be zocheh to follow in the ways of Avraham Avinu and become his talmidim, so that we 

can receive the nachalah of Olam Haba. 


