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Weekdays
Shachris
Sunday                                               6:50 8 & 8:30
Weekdays                           5:50, 6:50, 7:30 & 8:30
Weekday Rosh Chodesh     5:40, 6:40 ,7:30 & 8:30
Sunday Rosh Chodesh                 6:30, 8:00 & 8:30
Mincha                                                            7:55
Maariv                         after mincha, &   9:15

שבת מטות מסעי חזק
Light candles                                              7:48 PM
Mincha                                               7 & 7:58 PM
Shachris                                7:30, 8:50 & 9:00 AM
Mincha                                 1:45, 6:30 &  7:40 PM
Maariv                                                        8:50 PM
Shabos Ends                                               8:55 PM

THESE ZMANIM ARE DETERMINED BY THE 
GABBOIM AND ARE  SUBJECT TO CHANGE AT 

THEIR DISCRETION
King Shlomo writes in Mishlei 
(4:7), “The beginning of wisdom is to 
acquire chochmah / wisdom; from 
your every acquisition acquire binah / 
understanding.” Rabbeinu Bachya 
ben Asher z”l (Spain; 14th century) 
writes: King Shlomo is teaching that 
one should acquire the wisdom of the 
Torah before acquiring other forms of 
wisdom. And, after a person has 
acquired chochmah, he must acquire 
binah, which is the ability to 
“understand one thing from another” 
(i.e., to draw inferences from one’s 
knowledge). In truth, without binah, 
the acquisition of chochmah is 
incomplete. Therefore, “from your 
every acquisition acquire binah.” 
Even if it costs you all of your 
belongings, acquire binah, for that is 
true wealth. R’ Bachya continues: It 
was important for King Shlomo to 
teach us to acquire the wisdom of the 
Torah before acquiring other forms of 
wisdom because one who studies 
other subjects before studying Torah 
acquires false beliefs or values. In 
contrast, if one has a solid grounding 
in Torah study, he has a foundation 

upon which he can build using other 
wisdoms, and they will not harm him. 
R’ Bachya notes that the word “teva” / 
“nature” is also the root of the verb 
“to drown.” The reason is that one 
who exposes himself to nature 
(science) before he has a solid 
grounding in Torah is doomed to 
drown in false beliefs. In particular, 
one must be aware that G-d controls 
the physical world and performs 
super-natural miracles as He sees fit. 
It is to teach this lesson that the 
parashah we read this week opens 
with a list of the places where Bnei 
Yisrael camped, writes R’ Bachya 
(citing the Rambam z”l). Lest one 
think that the Exodus was a natural 
event and that Bnei Yisrael camped 
at oases in the desert, the Torah 
informs us of the places where they 
stayed so that (if we knew where they 
were) we could see that they are 
desolate places where no one could 
survive for 40 years except through 
Divine intervention. [Hamaayan]

==============================Pardon me!
[נזיר כ"ג, א'].אחת כמה וכמה.המתכוון לבשר חזיר ועלה בידו בשר חזיר - על ועלה בידו בשר טלה - טען כפרה וסליחה, היה בוכה. אמר: ומה מי שנתכוון לבשר חזיר, וסליחה, וכשהיה מגיע רבי עקיבא לפסוק זה ידעה הכתוב מדבר, שהיא צריכה כפרה באשה שהפר לה בעלה את נדרה והיא לא "אישה הפרם וד' יסלח לה" - תנו רבנן: 

לאמר זה הדבר אשר צוה ה'וידבר משה אל-ראשי המטות לבני ישראל ===========================
“Moshe spoke to the heads of the 
tribes of Bnei Yisrael, saying, ‘Zeh 
ha’davar / This is the word that 
Hashem has commanded’.” Rashi 
observes that many prophets 
(including Moshe) introduced their 
messages with the phrase “Ko amar 
Hashem / So said Hashem,” but only 
Moshe introduced some of his 
messages with “Zeh ha’davar / This 
is the word.” R’ Yaakov Kaminetsky 
z”l (rosh yeshiva of Torah Voda’ath in 
Brooklyn, N.Y.; died 1986) 
elaborates: Our Sages teach that all 
of the prophets saw their prophecies 
with an “unclear vision,” while Moshe 
saw with a “clear vision.” In other 
words, all prophets (besides Moshe) 
had to interpret the visions they saw, 
a process that could be affected by 
the prophets’ own personalities and 
predilections. Moshe’s prophecy was 
different; he understood exactly what 
G-d meant and transmitted it literally 
and perfectly. He could say, “This is 

הקב"ה יברך אותם בכל מילי דמיטבשיהיה לזכותם ולזכות כל משפחתםלהמשיך את הגליון עוד הפעם בשנה זועל הסיוע שמושיטים לי בעין יפה לכבוד האי גברא וב"ב הרוצים בעילום שמם ===========================================
בעושר ואושר ואריכת ימים בבריאות 
מיט יידישע נחת  בזה ובבא עבגצב"ב

========================================the word that Hashem commanded.” 
Why is this message alluded to in our 
parashah? R’ Kaminetsky explains: 
The first section of Parashat Matot 
presents the laws of vows and oaths. 
These laws demonstrate man’s 
special status in that, through a vow 
or oath, a person can, in effect, 
create new mitzvah obligations. For 
example, if a person says, “I swear 
that I will eat this loaf of bread,” it 
becomes a mitzvah for him to eat 
that loaf of bread. If a person says, 
“Apples are forbidden to me like a 
sacrifice,” it becomes a mitzvah for 
him to refrain from having any benefit 
from apples. This ability of man to 
enact new laws for himself might lead 
one to question the Divine origin of 
the Torah. Accordingly, the Torah 
chooses this context to inform us that 
Moshe’s prophecy–indeed, the 
transmission of the entire Torah–was 
a literal transmission of Hashem’s 
words. (Emet L’Yaakov)

יעשהאסר על נפשו לא יחל דברו ככל היצא מפיו איש כי ידר נדר לה' או השבע שבעה לאסר 
“He shall not desecrate his word; 
according to whatever comes from 
his mouth shall he do.” (30:3)R’ 
Yehoshua Leib Diskin z”l 
(1817-1898; rabbi of Brisk, Poland; 
later in Yerushalayim) was once 
present at a hesped / eulogy for one 
his students. Following the hesped, a 
“Kail Malai” was recited, and the 
assembled crowd dispersed. R’ 
Diskin then approached the gabbai 
and handed him a coin. He said, “I 
am giving this coin to charity in 
memory of the deceased on behalf of 
everyone who was present today.” 
He explained: When the gabbai 
recites a Kail Malai, he often says the 
phrase, “in the merit that the entire 
congregation promises to give charity 
on behalf of the elevation of the soul 
(of the departed).” I, said R’ Diskin, 
am afraid that people will forget to 
fulfill this vow that was made on their 
behalf, so I am acting as their 
representative. (Quoted in Ve’karata 
La’Shabbat Oneg) 

תאסף אל-עמיךנקם נקמת בני ישראל מאת המדינים אחר 



“Nekom nikmat / Take the 
vengeance of Bnei Yisrael against 
the Midianites . . .” (31:2)R’ 
Samson Raphael Hirsch z”l 
(1808-1888; Germany) writes: 
“Nekamah” shares a root with “kam” / 
“stood up.” The purpose this war was 
not revenge, throwing down the 
enemy. Rather, it was raising-up the 
downtrodden, the re- establishing of 
rights which have been trodden 
underfoot. (Commentary on the 
Torah) 
================================Suburbian exile
[מכות י"א, ב'].תהא קבורתו...צרויה - שם תהא דירתו, שם תהא מיתתו, שם נפשות, ואפילו שר צבא ישראל כיואב בן לא לעדות מצוה, ולא לעדות ממון, ולא לעדות שמה"- הגולה אינו רשאי לצאת מעיר מקלטו, "והשיבו אותו העדה אל עיר מקלטו אשר נס 
תבאו אל-המחנהוכבסתם בגדיכם ביום השביעי וטהרתם ואחר ===========================

“You shall wash your garments on 
the seventh day and become 
purified; afterward you may enter 
the camp.” (31:24) R’ Moshe 
Feinstein z”l (1895-1986) comments: 
Ordinarily, when a verse speaks of 
washing clothes, the Torah means 
that the clothes should be immersed 
in a mikvah. In contrast, it is apparent 
from the Targum (Aramaic 
translation) and from Rashi (to 
Vayikra 13:58) that this verse is 
commanding the Jewish soldiers to 
launder their garments. Why? R’ 
Feinstein explains: The Torah did not 
need to teach us that returning 
soldiers must immerse their clothes. 
We already know that if clothes 
became impure from coming in 
contact with the dead that they must 
be immersed. Rather, the Torah is 
teaching us a new law. One who 
wishes to ascend to a higher level of 
kedushah / sanctity must wear clean 
clothes. Thus, when these soldiers 
returned from the battle field and 
wished to re-enter the Camp of the 
Shechinah, they had to launder their 
garments. This, adds R’ Feinstein, is 
a source in the Torah for wearing 
finer clothes on Shabbat and Yom 
Tov, for that further elevates a 
person. (Haggadah Shel Pesach 
Arzei Ha’levanon) 
המקום מקום מקנהויראו את-ארץ יעזר ואת-ארץ גלעד והנה ומקנה רב היה לבני ראובן ולבני-גד עצום מאד 
The Midrash Rabbah comments on 
the verse in our parashah (32:1), 

“The children of Reuven and the 
children of Gad had abundant 
livestock — very great,” by citing 
the verses (Tehilim 75:7-8), “For 
neither from east nor west, nor from 
the wilderness harim; for G-d is the 
Judge–He lowers this one and raises 
this one.” The midrash asks: What is 
the meaning of “neither from east nor 
west”? Not from a person’s toils, his 
travels to east or west, or his 
crossing deserts and harim / 
mountains does he become wealthy. 
Rabbi Abba from Rumania says: 
Every occurrence of the word “harim” 
in Tanach means “mountains,” 
except for this one, which means 
“loftiness.” The verse is teaching that 
one does not become lofty from 
these things [i.e., toils and travels]. 
What does Hashem do? He takes 
wealth from one and gives it to 
another, as it is written (in the cited 
verse), “He lowers this one and 
raises this one.” Why is wealth called 
“nechasim”? Because it is “nichseh” / 
hidden from one person and revealed 
to another. Why is money called 
“zuzim”? Because it “zaz” / moves 
from one person to another. Why is it 
called “mamon”? This is short for “ma 
moneh” / “Why are you counting?” 
Why is it called “ma’ot”? This is short 
for “ma l’et” / “Why are you focused 
on something temporary?” The 
midrash continues: You should know 
that this is so [i.e., wealth is transient 
and in G-d’s hands], for when it was 
time to make the sons of Reuven and 
Gad wealthy, Hashem gave the 
Midianites into their hands [as 
discussed in the immediately 
preceding section of our parashah].

מקנה הוא ולעבדיך מקנההארץ אשר הכה ה' לפני עדת ישראל ארץ 
"The land that Hashem smote 
before the assembly of Israel - it is 
a land for livestock, and your 
servants have livestock" (32:4) The 
material desires of the tribes of 
Reuven and Gad (i.e., to reside in the 
pasture land of Gilad) led them to be 
the first tribes to be exiled. We must 
be careful not to place our material 
pursuits above Torah, Torah 
education and our families. (Peninim 
on the Torah)
למלחמה ואתם תשבו פהויאמר משה לבני גד ולבני ראובן האחיכם יבאו 
Moshe said to the children of Gad 
and the children of Reuven, "Shall 
your brothers go out to Bastle 
while you stay here?" (32:6) R' 

Hershele Ostropoler once went to 
the home of a stingy rich man to ask 
for a contribution on behalf of a poor 
young girl who lacked the funds to 
get married. As he approached the 
door, two big dogs attacked him. R' 
Hershele raised his stick to chase 
them away. The homeowner, who 
was sitting near the window, 
witnessing the entire episode, called 
out to R' Hershele (Shemot 2:13): 
"Why are you beating your fellow?" R' 
Hershele retorted immediately: "I had 
to save myself, but I am surprised at 
you! You saw the dogs waging war 
against me, and you continued sitting 
there peacefully! You forgot Moshe’s 
other question: 'Shall your brothers 
go out to war, while you stay here'?" 
(Chiyucha shel Torah)

וערים לטפנוויגשו אליו ויאמרו גדרת צאן נבנה למקננו פה 
“They approached him and said, 
‘Pens we will build here for our 
livestock and cities for our small 
children’.” (32:16)Midrash Rabbah 
comments: The tribes of Gad and 
Reuven were wealthy and had large 
flocks. They loved their money and 
settled outside of Eretz Yisrael. 
Therefore, they were exiled before 
the other tribes (see Divrei Ha’yamim 
I 5:25). About them, Mishlei (20:21) 
states, “If an inheritance is seized 
hastily in the beginning, its end will 
not be blessed.” R’ Yaakov ben 
Asher z”l (the “Ba’al Ha’turim”; 
Germany and Spain; 1269-1343) 
elaborates: Because of the *eight* 
times that the tribes of Gad and 
Reuven asked to receive their 
inheritance first, they were exiled 
*eight* years before the other tribes. 
R’ Asher Anshel Katz  (the Viener 
Rav in Brooklyn, N.Y.) explains: Our 
Sages teach that if someone shows 
contempt or disregard for something, 
that thing will not serve him when he 
needs it. For example, says the 
Gemara (Berachot 62b), because the 
future-King David tore King’s Shaul’s 
cloak (Shmuel I 24:5), King David 
himself could not be warmed by 
clothes in his old age (Melachim I 
1:1). This principle applies to spiritual 
matters also, continues R’ Katz. For 
example, says the Gemara (Shabbat 
23b), “One who loves Torah scholars 
will have sons who are Torah 
scholars. One who honors Torah 
scholars will have sons-in-law who 
are Torah scholars. One who has 
awe of Torah scholars will himself 



become a Torah scholar.” But, says 
the Gemara (Kiddushin 33b), “A 
Torah scholar who doesn’t stand to 
honor his teacher will forget his 
learning.” Similarly, writes R’ Katz, if 
a person davens three times a day 
with proper concentration, then, when 
he is in need, Hashem will have 
mercy and heed his prayer. But, if 
one doesn’t value the daily prayers 
and merely goes through the 
motions, then his prayers won’t be 
answered even in his time of need. 
The tribes of Gad and Reuven didn’t 
value Eretz Yisrael. They sacrificed 
the Land over which Hashem 
watches constantly (see Devarim 
11:12) for a land of pasture. 
Therefore, they were sent into exile 
before the other tribes. One might 
argue, continues R’ Katz, that the 
tribes of Gad and Reuven had some 
noble reason for wanting to remain 
on the east side of the Jordan; 
however, our verse dispels that 
notion. Specifically, by mentioning 
their flocks before their children, they 
proved that their priorities were 
confused. R’ Katz concludes: We 
must reflect on this thought during 
this period of the year, when we 
mourn over our exile. The prophet 
(Yeshayah 66:10) says, “Be glad with 
Yerushalayim and rejoice in her, all 
who love her; exult with her 
exultation, all who mourned for her.” 
The Gemara (Ta’anit 30b) teaches: 
“One who mourns for Yerushalayim 
will see her joy, while one who 
doesn’t mourn for Yerushalayim will 
not see her joy.” One who is too 
comfortable in this exile will not merit 
to share in the rejoicing of the Jewish 
People even if he is living when 
mashiach arrives. For this reason our 
Sages teach, “When the month of Av 
arrives, we decrease our joy.” Those 
who look for loopholes to allow them 
to eat meat, listen to music or wear 
freshly-pressed clothes are missing 
the point, R’ Katz writes. (Shemen 
Rosh) 

המבצר מפני ישבי הארץאם הביאנם אל מקומם וישב טפנו בערי ואנחנו נחלץ חשים לפני בני ישראל עד אשר 
"We shall arm ourselves swiftly" 
(32:17) R' Zvi Elimelech of Dinov 
(the "Bnei Yissaschar"; died 1841) 
observes that the same Hebrew 
words that can be translated, "We 
shall arm ourselves swiftly," can also 
be translated, "We will detach 
ourselves from our senses." He 
explains: The tribes of Reuven and 

Gad accepted upon themselves to 
leave their wives, children and 
belongings on the east bank of the 
Jordan and to lead the invasion of 
Eretz Yisrael. It was only natural to 
fear that because of their on the 
battle and would be ineffective. They 
therefore promised Moshe, "We will 
detach ourselves from our senses," 
and not let our feelings affect us. 
(Derech Edotecha; quoted in Toras 
Bnei Yissaschar)

תתנו ארבעים ושתים עירהמקלט אשר תתנו לנס שמה הרצח ועליהם ואת הערים אשר תתנו ללוים את שש-ערי 
“The cities that you shall give to 
the Levi’im--the six cities of refuge 
that you shall provide for a 
murderer to flee there, and also 
you shall give them forty-two 
cities.” (35:6) R’ Nachman of 
Breslov z”l (1772-1810) taught: 
There are 48 words in the first 
section of Kriat Shema, which 
contains the foundation of our 
belief--six in the first sentence and 42 
in the paragraph beginning 
“Ve’ahavta.” Paralleling this, there are 
48 cities of Levi’im--six cities of 
refuge and 42 other cities. Our Sages 
teach that all 48 cities can provide 
refuge to a person who kills 
accidentally. Similarly, Kriat Shema 
provides refuge to one whose 
emunah--the essence of life--is at 
risk. R’ Nachman continues the 
analogy: From the fact that the Torah 
sends the accidental killer to the 
cities of the Levi’im to be rehabilitated 
we can learn that one whose emunah 
needs rehabilitating should travel to a 
tzaddik. (Likkutei Halachot: Hilchot 
Techumin 5:37) 
“Hashem spoke to Moshe, saying: 
‘Command Bnei Yisrael and say to 
them– Since you come to the land 
of Canaan, this is the land that 
shall fall to you as an inheritance, 
the land of Canaan according to 
its borders.” (34:1)  R’ Ishtori 
Ha’Parchi z”l writes: Here and in the 
verses that follow, the Torah 
identifies the borders of the entire 
Land of Israel, just as a field that is 
being sold has its borders listed in 
the deed. This is the primary place in 
the Torah where the borders of Eretz 
Yisrael are mentioned, just as the 
parashah of tzitzit (Bemidbar 15) is 
the primary place for that mitzvah 
and the parashah of Pesach (Shmot 
12) is the primary place for that 

ר'יעקב זאב בן ר'יהודה אריה ז"ללזכר נשמת
Jack Fogel ob"mנפטר ז' אב תשנ"ה   תנצבה
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grandchildren and greatgrandchildren
===============================
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mitzvah. [In other words, even though 
each of these is mentioned in 



passing or to a small degree 
elsewhere in the Torah, each one 
has a primary place where it is 
mentioned. The significance of this is 
that here the borders are mentioned 
in the form of a commandment.] R’ 
Ishtori continues: Any other place in 
the Torah where the borders of Eretz 
Yisrael are mentioned is for a specific 
reason related to the context of that 
passage. In some of those cases, 
commentaries say that those verses 
are prophecies for the future. One of 
these is the verse (Devarim 11:24), 
“Every place where the sole of your 
foot will tread shall be yours–from the 
Wilderness and the Lebanon, from 
the river, the Euphrates River, until 
the western sea shall be your 
boundary.” [Midrash Lekach Tov 
explains that this verse refers to the 
time of mashiach.] Another prophecy 
is the verse (Devarim 34:1), “Moshe 
ascended from the plains of Moav to 
Mount Nevo, to the summit of the cliff 
that faces Jericho, and Hashem 
showed him the entire Land – the 
Gilad . . .” [The Gilad is in 
present-day Jordan.] . . . Following 
this introduction, R’ Ishtori begins to 
define the borders of the land. Our 
parashah states (34:5), “The border 
shall go around from Atzmon to the 
stream of Egypt, and its outskirts 
shall be toward the Sea.” R’ Ishtori 
explains: The “stream of Egypt” is the 
southwestern boundary of Eretz 
Yisrael. This is the river called 
“Shichor,” which is not the Nile. 
[Rashi to Yehoshua (13:3) writes that 
it is the Nile.] R’ Saadiah Gaon z”l 
(9th century), writes R’ Ishtori, says 
that the “stream of Egypt” is Wadi El 
Arish, a name that is still in use 
today. It is well known even today, R’ 
Ishtori adds, that the boundary 
between Eretz Canaan and Egypt is 
Wadi El Arish. Our parashah 
continues (34:7), “This shall be for 
you the northern border– from the 
Great Sea you shall turn to Hor 
Hahar / Mount Hor.” R’ Ishtori writes 
this is the mountain referred to in the 
Gemara as “Turei Samnos.” [In our 
versions of the Gemara (Gittin 8a) it 
is called “Turei Amnon. Below, R’ 
Ishtori apparently identifies this 
mountain as a peak 25 miles south of 
the range in present-day Turkey 
called “Toros Amanus.”] This is not 
the same Hor Hahar that is 
associated with the death of Aharon; 
that Hor Hahar is outside of Eretz 
Yisrael to the east, while this one is 

on the northwestern corner. Neither 
is this Hor Hahar the same as Mount 
Chermon, even though Chermon has 
many names. Regarding the 
identification of this Hor Hahar, I (i.e., 
R’ Ishtori) struggled and searched for 
a long time, and thank G-d I found 
the answer. Know that from Mount 
Carmel northward past Akko (Acre), 
there are many places where the 
land juts into the sea. All of these are 
part of Eretz Yisrael, including Tyre, 
Sidon and Beirut. North of there, near 
R’as al Basit, there is a very tall 
mountain which is called in Arabic, 
“Jabal Al- Akra,” which means “Bald 
Mountain.” This is a lone mountain, 
and its base juts into the sea. It has 
on it very tall Erez trees and also nut 
trees. It also has springs of water and 
small villages that live off the blessing 
of the springs. About half a day’s 
journey south of there is the town 
mentioned in Tractates Shabbat 
(119a), Menachot (85b), and 
elsewhere, called Ludkiyah (i.e., Al 
Ladhiqiyah on Syria’s Mediterranean 
coast). I say, R’ Ishtori continues, that 
this is Hor Hahar that we are seeking 
because all of the other peninsulas 
south of it are not mountains. 
Furthermore, all the towns mentioned 
as being within the Twelve Tribes’ 
territories are south of there. Finally, 
Hamah, which is mentioned as being 
on the border, is three days journey 
east [actually south east, as R’ Ishtori 
mentions below] of there. [However, 
some say that Hamah of the Torah is 
Antioch / Antakya, Turkey]. Two days 
south of there is Halba (Lebanon) in 
the territory of Asher. When one 
stands at the top of this mountain 
facing eastward, then in front of him, 
a little to the south will be Hamah. 
About two days south of there, on the 
coast, is the city that the Torah calls 
“Sin” and the Arabs call Tarabulus 
(Tripoli). Near it is Arka, and about 
those two places the Torah says 
(Bereishit 10:17), “the Arki and the 
Sini.” Two days further south, also on 
the coast, is Beirut, which is 
mentioned in Yechezkel (47:15). 
(Kaftor Va’ferach Ch.11) [Note: 
Comments in square brackets are 
from the editors of the Machon 
Le’limudei Mitzvot Ha’aretz edition of 
Kaftor Va’ferach (Yerushalayim 
5757). Also note that nearly all of the 
places mentioned in the above 
description have eponymous 
counterparts on modern day maps, 
presumably at or near their original 

locations.]
R’ Ishtori Ha’Parchi z”l was born in 
Provence, a province in southern 
France, in about 1280. His teachers 
included his father, R’ Moshe; his 
relative, R’ Yaakov ben Machir ibn 
Tibbon; and the important posek / 
halachic authority, Rabbeinu Asher 
(“Rosh”). In 1306, R’ Ishtori was 
expelled from France together with the 
rest of that country’s Jews, and he 
began the wanderings for which he is 
best known. After a stay in Spain, R’ 
Ishtori set out for Eretz Yisrael. For 
seven years, he toured the Land, 
studying its geography and history. (He 
writes that he spent two years studying 
the Galilee and five years in the rest of 
the Land.) He then settled in Bet 
Shean, where he compiled his 
magnum opus, Kaftor Va’ferach, a 
thorough study of the boundaries of 
Eretz Yisrael and the identities of cities 
mentioned in Tanach, Talmud and 
Midrashim. Kaftor Va’ferach was well 
received by later scholars and is crucial 
for identifying which areas are or are 
not subject to the agricultural laws that 
apply exclusively in Eretz Yisrael, for 
example terumah and shemittah. The 
work has been reprinted several times, 
most recently in Yerushalayim in the 
1990s (with an extensive commentary).  
Besides Kaftor Va’ferach, R’ Ishtori 
wrote several other works: Batei 
Ha’nefesh on ethics, Shoshanat 
Ha’melech on the sciences mentioned 
in the Talmud, and a Talmud 
commentary called Sha’ar 
Ha’shamayim. He also translated some 
medical treatises from Latin into 
Hebrew. R’ Ishtori passed away in 
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