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Weekdays
Shachris
Sunday                                               6:50 8 & 8:30
Weekdays                           5:50, 6:50, 7:30 & 8:30
Weekday Rosh Chodesh     5:40, 6:40 ,7:30 & 8:30
Sunday Rosh Chodesh                 6:30, 8:00 & 8:30
Mincha                                                            7:05
Maariv                         after mincha, &   9:15

שבת שפטים
Light candles                                              6:56 PM
Mincha                                                       7:06 PM
Shachris                                7:30, 8:50 & 9:00 AM
Mincha                                1:45  6:00   &,6:45 PM
Maariv                                                        7:55 PM
Shabos Ends                                               8:02 PM

THESE ZMANIM ARE DETERMINED BY THE 
GABBOIM AND ARE  SUBJECT TO CHANGE AT 

THEIR DISCRETION
Elul

Rambam z”l writes: “If one 
transgressed any mitzvah in the 
Torah -- whether an affirmative 
commandment or a negative 
commandment, whether intentionally 
or negligently -- when he repents and 
returns from his sin, he is obligated to 
confess before G-d, Blessed is He.” 
(Hilchot Teshuvah 1:1) Many 
commentaries observe that, 
according to Rambam, there does 
not appear to be a mitzvah to repent. 
Rather, when one is ready to repent, 
there is a mitzvah to follow a certain 
procedure, which Rambam outlines. 
R’ Yosef Gruenwald z”l (the Pupa 
Rav; died 1984) explains, citing the 
work Yismach Moshe, that one 
cannot be commanded to repent, 
because the essence of repentance 
is regret, which is a feeling. Feelings 
cannot be commanded; either one 
has them or he does not. 
However, R’ Gruenwald notes, the 
Sefer Chareidim does list 
repentance as a mitzvah. [The 
Chareidim lists two aspects to this 
mitzvah -- one part which occurs in 
the individual’s mind, i.e., regret, and 
a second part which is spoken, i.e., 
confession.] R’ Gruenwald explains 
that although feelings cannot be 

commanded, one can be 
commanded to perform actions that 
awaken feelings. In this case, the 
action that awakens the feeling of 
regret that leads to teshuvah is 
studying mussar works and the laws 
of teshuvah. ( Imrei Vayechi Yosef 
p.99) R’ Moshe Schwab z”l 
(1918-1979) writes: With the arrival 
of the month of Elul, we are faced 
with the question, “What is Elul?” 
How is this month different from 
every other month?  R’ Yisrael 
Salanter z”l said, “Every month 
should be Elul, but Elul is Elul.” R’ 
Schwab explains: All year long, a 
person should act the way we try to 
act during Elul. At least, when Elul 
arrives, one should be aware that his 
life, both the material and spiritual 
aspects, hangs in the balance. This is 
true of oneself, of one’s family, and of 
every member of the Jewish People. 
Elul is the time to prepare for Rosh 
Hashanah and Yom Kippur, the days 
on which, we believe with perfect 
faith, we will be judged. We 
================================First things first

[סוטה מ"ד, א']ואחר כך ישא אשה.תורה דרך ארץ: שיבנה אדם בית ויטע כרם כרם" ואחר כך "אשר ארש אשה" - למדה רבנן: "אשר בנה בית" ואחר כך "אשר נטע נטע כרם - ומי האיש אשר ארש אשה"  - תנו "מי האיש אשר בנה בית - ומי האיש אשר 
===========================
understand that everything that will 
happen, whether on a personal or 
communal level, depends on those 

days. Yet, one cannot “leap” into 
Rosh Hashanah. One must prepare 

for it. To the degree that one 
prepares himself, to that extent he 
will experience Rosh Hashanah. 

Conversely, to the degree that one is 
lax in preparing for Rosh Hashanah, 
to that extent he will miss out when 
Rosh Hashanah comes. A person 

who knows that he has a court date 
in the distant future does not let his 

life be overshadowed by that 
upcoming event. However, as that 

date looms near, the litigant begins to 
fixate on it. So should we be when 
Elul approaches. All year long, we 
know that Rosh Hashanah is in the 

distant future, and we ignore it. When 
Elul comes, it is time to start focusing 
on our upcoming court date. Chazal 
say that on Rosh Hashanah, “Every 

living creature passes before 
Hashem.” This really means, “Every 

living creature.” There are no 

הקב"ה יברך אותם בכל מילי דמיטבשיהיה לזכותם ולזכות כל משפחתםלהמשיך את הגליון עוד הפעם בשנה זועל הסיוע שמושיטים לי בעין יפה לכבוד האי גברא וב"ב הרוצים בעילום שמם ===========================================
בעושר ואושר ואריכת ימים בבריאות 
מיט יידישע נחת  בזה ובבא עבגצב"ב

========================================exceptions. (Ma’archei Lev)
צדקאלקיך נתן לך לשבטיך ושפטו את העם משפט שפטים ושטרים תתן לך בכל שעריך אשר ה' 

Our parashah opens: “Judges and 
officers you shall appoint in all your 
cities -- which Hashem, your G-d, 
gives you -- for your tribes; and they 
shall judge the people with righteous 
judgment.” Additional laws regarding 
the conduct and duties of these 
judges also are found in our 
parashah. The midrash states: 
“Rabbi Eliezer says, ‘Where there is 
judgment, there is no judgment. 
Where there is no judgment, there is 
judgment.’ How so? Said Rabbi 
Eliezer, ‘If judgment is performed 
below, it will not have to be 
performed above. If judgment is not 
performed below, it will have to be 
performed above’.” On its simplest 
level, this midrash is informing us of 
the importance of setting up courts. If 
mankind judges and punishes 
wrongdoers and protects victims and 
the oppressed, G-d will not have to 
do so. However, observes R’ Chaim 
Yaakov Goldvicht z”l (rosh yeshiva 
of Yeshivat Kerem B’Yavneh), there 
is another message here, as follows: 
When Hashem judges an individual, 
it is not to punish or hurt him, but 
rather to notify him that he needs to 
improve. Nevertheless, these 
notifications from G-d can sometimes 
seem like “punishments,” and we 
would prefer to avoid them. The 
midrash tells us how. If each person 
judges himself honestly and acts on 
his findings, he will not need to be 
judged above. However, if there is no 
judgment below, if man does not 
judge himself, he will have to be 
judged above. (Asufot Ma’arachot: 
Devarim p.144) 
“Judges and officers you shall 
appoint in all your cities--which 
Hashem, your G-d, gives you--for 
your tribes; and they shall judge 
the people with righteous 
judgment.” (16:18) Why does the 
directive to appoint judges and 
officers follow immediately after the 
commandment to rejoice on the 



festivals (at the end of last week’s 
parashah)? Our Sages explain that 
the Torah is instructing us to appoint 
judges and officers to circulate 
among the people and ensure that 
there are no frivolous gatherings of 
men and women, as can easily 
happen amidst the rejoicing. R’ 
Avraham Saba z”l (1440-1508; 
Spain) adds: For the same reason, 
our Sages ordained that one recite 
the berachah “Ha’tov Ve’ha’meiteev” 
after drinking one wine and before 
drinking a better wine. This blessing 
was originally composed to 
commemorate the miracle of the 
“Martyrs of [the city of] Beitar.” 
Although the Romans did not allow 
these martyrs to be buried for a long 
time, their bodies did not decompose. 
Because excessive drinking can lead 
to frivolity and improper mixing of the 
genders, our Sages decreed that one 
recall these martyrs in the middle of 
drinking in order to promote some 
degree of solemnity. (Tzror Ha’mor) 
ועלית אל המקום אשר יבחר ה' אלקיך בולדין ובין נגע לנגע דברי ריבת בשעריך וקמת כי יפלא ממך דבר למשפט בין דם לדם בין דין 
“You shall arise and ascend to the 
place that Hashem, your G-d, shall 
choose.” (17:8) Rashi quotes a 
midrash: “This [the word ‘ascend’] 
teaches that the Temple was situated 
higher than all other places.” R’ Elya 
Meir Bloch z”l (1894-1955; founder 
and rosh yeshiva of Telshe in 
Cleveland) observes: Of course we 
know that there are taller mountains 
than Har Ha’moriah, where the 
Temple stood. What the midrash 
means is that because the earth is a 
sphere, any point can be designated 
as “the highest point.” Har Ha’moriah 
deserves that designation because it 
is the holiest point in the world, and it 
is the place to which all people 
ascend to experience spiritual 
growth. (Peninei Da’at) 
ימין ושמאול למען יאריך ימים על ממלכתו לבלתי רום לבבו מאחיו ולבלתי סור מן המצוה 

הוא ובניו בקרב ישראל
“So that [the king’s] heart does 
not become haughty over his 
brethren and not turn from the 
commandment right or left, so that 
he will have years over his 
kingdom, he and his sons amid 
Yisrael.” (17:20)  R’ Hillel 
Lichtenstein z”l (1814-1891; rabbi of 
Kolomyia, Galicia) writes: We learn in 
Pirkei Avot, “If his fear of Heaven 
precedes his wisdom, his wisdom will 

persist.” Fear of Heaven is the 
foundation for remembering one’s 
learning. This may be alluded to in 
our verse, R’ Lichtenstein writes. Our 
Sages say that if one is haughty, his 
wisdom will be forgotten. And, there 
is an expression in the Gemara, 
“Who are royalty? Torah scholars!” 
Thus, our verse could be read: If one 
is not haughty and one does not 
deviate right or left from the mitzvot, 
i.e., he has fear of Heaven, then he 
and his descendants will remain 
royalty, i.e., Torah scholars. (Shiyarei 
Maskil) 

==============================Step up
=============================[דברים רבה ה', ה']"לא תזבח לד' אלהיך וכו' ".בחמישית - "לא תקים לך מצבה", בששית - שוחד", ברביעית - "לא תטע לך אשרה", פנים", בשלישית היה מכריז "לא תקח משפט", במעלה השניה היה מכריז "לא תכיר עולה מעלה הראשונה - היה מכריז "לא תטה עומד לפני כסאו של שלמה. כיון שהיה המךל יהיה בו מום" - הרי ששה לאוין. והיה הכרוז מצבה, ולא תזבח לד' אלהיך שור ושה אשר תקח שוחד, לא תטע לך אשרה, ולא תקים לך הם: "לא תטה משפט, לא תכיר פנים, ולא זו כתובים ששה דברים "בלא תעשה", ואלו מעלות היו לכסא של שלמה המלך - ובפרשה משפט צדק" - אמר ר' אחא: בא וראה, שש שופטים ושוטרים תתן לך - ושפטו את העם 

So that his heart does not become 
haughty over his brethren (17:20) 
R' Chaim of Krasna z"l (died 1793) 
taught: The Torah obligates the king 
to lord over his subjects. A king may 
not even show honor to a prophet or 
a Torah scholar. Nevertheless, this 
trait should only be for show. Inside, 
he must be humble, as the Torah 
says, "So that his heart does not 
become haughty." However, a Jew 
other than the king should not say, "I 
will be humble in my heart but 
haughty on the outside." Rather, we 
read in Pirkei Avot (Ch. 4), "Be 
humble before every person," i.e., 
even when you are before people. 
(Mayim Chaim) Rambam writes: "We 
show great honor to the king and we 
instill awe and fear of the king in 
every person, as it is written [in our 
parashah - 17:15], 'You shall place a 
king over yourself,' i.e., that his awe 
should be 'over' you. "All the people 
must come to the king whenever he 
wishes, and they stand before him 
and bow to the ground. Even a 
prophet, when he comes before the 
king, must bow to the ground, as it is 
written (Melachim I 1:23), 'They told 
the king, "Here is Nathan, the 

prophet," and he came before the 
king and he bowed to the ground.' 
However, the Kohen Gadol need not 
come before the king unless he 
wishes to, and he does not stand for 
the king; rather, the king stands for 
him. Nevertheless, the Kohen Gadol 
must honor the king, and he should 
ask the king to sit, and he should 
stand when the king enters."Similarly, 
the king is commanded to honor 
those who study Torah, and when the 
Sanhedrin and scholars come before 
him, he should stand for them and 
seat them beside him. This is what 
King Yehoshaphat did - when a 
Torah scholar would enter, he would 
stand from his throne, kiss him, and 
call him, 'My master, my teacher.' 
When does this apply? In the privacy 
of the king's home. However, in 
public, the king should not do this, 
and he should not stand for any man. 
He also should not speak gently to 
anyone and should not call anyone 
except by his first name, all so that 
people will fear him." (Mishneh 
Torah: Hilchot Melachim) Whether 
the honor of the king or the honor of 
a prophet is greater was the subject 
of a dispute between King Chizkiyahu 
and the prophet Yishayah. The 
gemara (Berachot 10a) states: "'Who 
is like the wise man and who knows 
how to forge a compromise?' 
[Kohelet 8:1] - Who is like Hashem 
who knows how to forge a 
compromise between two tzaddikim? 
Chizkiyah said, 'Yishayah should 
come to me just as Eliyahu went to 
King Achav.' Yishayah said, 
'Chizkiyah should come to me just as 
King Yehoram went to Elisha.' What 
did Hashem do? He caused 
Chizkiyah to be ill and He instructed 
Yishayah to perform the mitzvah of 
bikkur cholim/ visiting the sick." 
Chizkiyah was one of our most 
righteous kings and Yishayah, one of 
our greatest prophets. Surely their 
disagreement was not egotistical. 
Rather, they appear to have 
disagreed over whose honor the 
halachah ranks higher, the king's or 
the prophet's. Why did Hashem forge 
a compromise? Why didn't He 
resolve their dispute? Because, 
although the honor of a prophet is 
greater than the king's personal 
honor, the honor of the institution of 
the monarchy is greater than the 
honor of the prophet. Thus Rambam 
writes (Sefer Hamitzvot, mitzvah 
173), "The level of the King should be 



greater than the level of the prophet 
in our eyes." It is only in our eyes that 
the honor of the king should be 
greater. In private, the honor of the 
prophet is greater. (R' Yisroel 
Reisman, Pathways to the Prophets, 
Shmuel I, Tape #35)

כל-עשה אלה ובגלל התועבת האלה ה' אלקיך אוב וידעני ודרש אל-המתים  כי תועבת ה' קסמים מעונן ומנחש ומכשף  וחבר חבר ושאל א-ימצא בך מעביר בנו-ובתו באש קסם 
מוריש אותם מפניך תמים תהיה עם ה' אלקיך
“There shall not be found among 
you . . . one who practices 
divinations, an astrologer, one 
who reads omens, a sorcerer; or 
an animal charmer, one who 
inquires of Ov or Yidoni, or one 
who consults the dead. . . You 
shall be wholehearted with 
Hashem, your Elokim.” (18:10-11, 
13)  R’ Moshe ben Maimon z”l 
(Rambam / Maimonides; 1135-1204) 
writes: “All of these things [that our 
verse prohibits] are lies and hoaxes; 
they are deceptions that the early 
idolators used to ensnare followers. 
Thus, it is not befitting Yisrael, a wise 
people, to follow such nonsense or 
even consider for a moment that 
these things have utility. . . Anyone 
who believes in these and similar 
things and says that they are real, but 
the Torah prohibited them, is nothing 
but a fool. Wise men and men of full 
understanding, on the other hand, 
know with certainty that these things 
are not matters of wisdom, but only 
nonsense that those lacking in 
intelligence follow.” (Hil. Avodah 
Zarah 11:16)  R’ Moshe ben 
Nachman z”l (Ramban; 1194-1270) 
disagrees. He writes: Know that the 
Creator made the “upper” creations 
rulers over the “lower” creations 
below them, and He placed the earth 
under the dominion of the stars and 
the constellations, as is tried and 
true, based on the observations of 
astrologers. All of the stars and 
constellations have angels that are 
their “life force.” However, they have 
no separate will; rather, they operate 
in accordance with G-d’s design of 
the world. . . Ramban continues: 
There are those who, in their 
righteousness, deny the reality of 
these things. However, we cannot 
deny what our eyes have seen and 
what our Sages have told us in the 
Gemara and midrashim. . . Rather, 
the Torah is teaching us here that if 
we do His will, we will have no need 

to seek our fortunes elsewhere, for 
example, from astrologers. If we are 
“wholehearted with Hashem,” we will 
have prophets and the kohen gadol 
with the urim v’tumim to tell us 
everything we need to know about 
the future. (Peirush Ha’Ramban Al 
Ha’Torah)  R’ Samson Raphael 
Hirsch z”l (Germany; 1808-1888) 
wrote in a letter: “Who dares to thrust 
his head between the two great 
mountains, the Rambam and the 
Ramban, whose views on this subject 
have split the worlds. You must admit 
that your suggestion – that Rambam 
really shares the view of Ramban 
and wrote what he wrote merely for 
the unlearned – is untenable, for he 
is very explicit in his abuse of those 
[he considers] foolish enough not to 
consider magic as absolute 
nonsense. . . It follows, therefore, that 
an intelligent person may have in 
such matters either point of view, 
without detracting from the other, or – 
and in my opinion this is the correct 
way – he may acknowledge 
ignorance in such matters. . . . 
Knowledge of such things is of no 
help or benefit in our task on earth to 
heed the words of the Torah and to 
observe the Divine laws. Whoever 
does not engage in such 
speculations and remains ignorant of 
such matters is none the worse off. 
What practical difference does it 
make whether Rambam or Ramban 
is correct about magic and related 
matters? In any event, we must keep 
away from these practices, no matter 
whether they are illusory or have 
some substance to them. G-d has 
declared them abominable, and a 
responsible and moral person 
ignores them and does not allow 
himself to become tainted by that 
which G-d has declared repugnant. 
(Collected Writings) 

מפניהםלבבכם אל-תיראו ואל-תחפזו ואל-תערצו קרבים היום למלחמה על-איביכם אל-ירך אל העם  ואמר אלהם שמע ישראל אתם והיה כקרבכם אל-המלחמה ונגש הכהן ודבר 
“It shall be that when you draw 
near to the war, the kohen shall 
approach and speak to the people. 
He shall say to them, ‘Shema / 
Hear, Yisrael, you are coming near 
to the battle against your enemies; 
let your heart not be faint; do not 
be afraid, do not panic, and do not 
be broken before them’.” (20:2-3) 
A midrash interprets the kohen’s 
words as follows: “Even if the only 
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merit that you have is that you recite 
Shema Yisrael, you deserve to be 
victorious.” R’ Yehoshua Rokeach 
z”l (1825-1894; Belzer Rebbe) asks: 
We read (in verse 8 below), “The 



officers shall continue speaking to 
the people and say, ‘Who is the man 
who is fearful and fainthearted? Let 
him go and return to his house, and 
let him not melt the heart of his 
fellows, like his heart’.” Our Sages 
interpret this verse as addressing 
those who are afraid of being 
punished for the sins they 
committed--even [something 
seemingly as minor as] speaking 
between putting on the tefilin shel yad 
and the tefilin she rosh. But, if Bnei 
Yisrael deserve to be victorious even 
if their only merit is the recitation of 
Kriat Shema, why should they fear 
their sins? He explains: Verse 3 
contains the words of the kohen, 
while verse 8 contains the words of 
the officers. These functionaries have 
different roles. The kohen’s job is to 
pray for Bnei Yisrael; therefore, he 
must instil love of the Jewish People 
in his own heart by focusing on their 
merits, no matter how few those may 
be. Officers, on the other hand, must 
lead and direct the people; therefore, 
they must warn them regarding the 
smallest infraction. In a similar vein, 
R’ Alter Chaim Levinson z”l (a 
communal activist in the time of R’ 
Yehoshua Rokeach) adds that he 
once came to Belz during the month 
of Elul to discuss with the Belzer 
Rebbe proposed solutions to certain 
breaches in religious standards, but 
the Rebbe refused to see him. R’ 
Levinson was perplexed, because 
the Rebbe’s door was usually open to 
him. He shared his confusion with R’ 
Yissachar Dov Rokeach z”l (1851- 
1926; son and successor of the 
Rebbe), and the latter explained that 
during Elul, when the Rebbe was 
focused on praying for the welfare of 
the Jewish People, he did not wish to 
hear about the breaches in society. ( 
Igra D'bei Hilula) 

ועינינו לא ראווענו ואמרו ידינו לא שפכה את הדם הזה 
They shall speak up and say, "Our 
hands have not spilled this blood, 
and our eyes did not see" (21:7) 
These words were said by the elders 
of a city in proximity to which a 
corpse was found. Our Sages ask: 
Would we think for a moment that the 
elders murdered a hapless traveler? 
Rather, the elders are saying: We did 
not see this traveler. Had we seen 
him, we would have given him 
provisions for the road, which might 
have saved his life. R' Chaim Yosef 

David Azulai z"l (Chida; died 1806) 
quotes a certain R' Ephraim who 
notes that the Hebrew words "lo 
shafchu" are an acronym for 
"Levayah / accompaniment, achilah / 
food, shetiyah / drink, parnassat kol 
ha'derech / provisions for the whole 
way." (Nachal Kedumim)
Our hands did not spill this blood 
(21:7) The Mishnah in Sotah explains 
that the Elders absolved themselves 
for blame in the death of the murder 
victim by showing that no one who 
came into their presence was allowed 
to leave without food or an escort. 
Rashi extends this concept with the 
interpretation that "we didn't send him 
away without food, thereby forcing 
him to steal, through which he was 
killed". Failure to exercise communal 
responsibility towards the unfortunate 
in an indictment of Jewish leadership 
and the entire community. (Peninim 
on the Torah)
Below is a haskamah / letter of 
approbation to the printing of Tzon 
Kodashim by R’ Avraham Chaim 
Shor z”l (Poland; died 1632), a 
commentary on the Talmudic 
tractates dealing with kodashim / the 
sacrificial offerings. The letter was 
written by R’ Yaakov Yitzchak Ish 
Horowitz z”l (died Tisha B’Av 5575 / 
1815), an early chassidic rebbe 
known as the “Chozeh / Seer of 
Lublin.”
 It is not my way to act above my station by 
giving a haskamah, for I am neither a rabbi 
nor a maggid / preacher–except when 
absolutely necessary, for nothing comes 
before G-d’s Will. In this case, however, it 
seems to me to be a great mitzvah. When I 
was young, I had a great desire to write a 
commentary on the tractates of the Order of 
Kodashim, for it is well-known how great a 
mitzvah it is to occupy oneself with the laws 
of kodashim, as our Sages say, “If one 
studies the laws of the olah sacrifice, it is as if 
he has offered an olah,” etc. The Order of 
Kodashim is like a closed book, and its text is 
not as well-edited as it should be, unlike the 
other tractates which have the glosses of the 
Maharshal z”l, Maharsha z”l and Maharam 
z”l [three 16th century Talmud 
commentators]. Presumably, this is because 
these tractates were not studied in depth with 
students as they are not as relevant in our 
times. Later, however, the demands of the 
public, the needs of Bnei Yisrael, which are 
many, were placed upon me–whether giving 
advice or praying for them. I was afraid to 

push people away, since G-d gave me the 
ability to help the Jewish People. I was very 
preoccupied, so much so that I can’t even 
study for myself, let alone write a 
commentary. There are commentaries on 
Kodashim, for example Panim Me’irot and 
Mayim Kedoshim, but there are inadequate 
because their authors were so sharp and had 
such far-ranging knowledge that they did not 
have questions about whether the text was 
precise; they were concerned only with 
posing questions and answering them. 
Another work, Birkat Ha’zevach is too 
concise. For many years, I pined to reprint 
the work Tzon Koadashim because it is a 
satisfying commentary and a “big tree” on 
which one can support himself with regard to 
alternative texts. I was not able to do this, 
however, until I met my beloved 
(paraphrasing Shir Ha’shirim)–my friend, the 
son of my friend, R’ Eliezer Ze’ev son of the 
late Zvi Hirsch z”l, who used to live in my 
home–who agreed to print this work. I said 
that I would write these words so that people 
like me would accept them, for it is fitting for 
every learned person to buy a copy of Tzon 
Kodashim and to study the Order of 
Kodashim, and money should be no object. 
As the Sefer Chassidim states: It is a bigger 
mitzvah to buy a set of Talmud than to write a 
Sefer Torah, for once permission was given 
to write down the Talmud, it is something that 
every learned person needs. In contrast, how 
many Sifrei Torah are never used at all?! 
Therefore, I have promised to buy a copy. 
May we merit to perform the sacrificial 
service in the rebuilt Temple soon in our 
days. ורפואת הגוף  לחולים שלמה מן השמים רפואת הנפש אבותי שתשלח מהרה רפואה יהי רצון מלפניך ה' אלקי ואלקי ===============
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