
 
 

קבסימן   

This siman is comprised of two independent 

halachos.   

1. The prohibition of sitting within four amos1 of 

one who is davening shemone esrei.  This halacha 

is based on גמ' ברכות לא.  The Gemorah there learns 

this halacha from תפילת חנה. 

2.  The prohibition of passing in front of one who is 

davening shemone esrei.  This is based on  גמ' ברכות

 .כז

Why is it prohibited to sit within four amos of one 

davening? 

The Mishna Berura2 explains the reason for the first 

prohibition is that sitting within four amos of one 

who is in the middle of davening shemone esrei 

gives the impression that the one sitting is not 

interested in being מקבל עול מלכות שמים.  The Taz3 

brings a second reason stating that the area around 

one who is davening shemone esrei is considered 

like אדמת קודש, ‘holy land’.  It is therefore deemed 

inappropriate to sit there. It is interesting to note 

that while it appears that the Mishna Berura does 

not bring the reason of the Taz explicitly the Mishna 

Berura4  does seem to hint to this reason by stating 

that sitting within the four amos of one who is 

davening is a desecration of the מקום קדוש of 

tefillah.    

Why is it prohibited to pass in front of someone 

davening? 

When it comes to the second prohibition, passing 

in front of one who is in the middle of shemone 

esrei, the Mishna Berura5 explains that passing in 

front of one who is davening can distract the one 

davening from his tefillah.  The Mishna Berura then 
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brings the חיי אדם who says the reason is because 

passing within four amos one who is davening in 

effect causes a separation (הפסק) between the one 

davening and the Shechina.  The Biur Halacha6 

brings a practical difference between these two 

reasons.   

 Someone whose tallis is hanging below his 

eyes will not be distracted by a passerby as 

he cannot see outside his tallis.   

 The same would apply to a person who is 

davening with his eyes closed. 

 So too one who is intently looking in a siddur 

and is oblivious to what is going on around 

him.   

In the above three cases there is no concern of 

distraction of the one davening, but there would 

still be the issue of being מפסיק between the 

mispallel and the Shechina.  The אשל אברהם paskens 

leniently on this matter but the Biur Halacha ends 

off by mentioning that according to the opinion of 

the חיי אדם the prohibition would extend to these 

three cases.   

May one sit outside 4 amos but in front of one 

davening?  

The Mechaber writes that one cannot sit within 

four amos of the one davening whether in front or 

on the side.  The Rama extends the prohibition to 

sitting in back of the mispallel.  The Mechaber 

continues to bring three more opinions relating to 

this halacha. 

1. If the one sitting is himself involved in 

davening the prohibition does not apply.   

2. Even if one is not davening but he is learning 

Torah the prohibition does not apply. 
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3. One may not sit within eye sight (מלא עיניו) 

of the one davening.   

The rationale for the last opinion mentioned is not 

based on the reasons discussed above, as they only 

apply to sitting within four amos.  This opinion 

holds that if one were to sit in front of the mispallel 

at any distance, when the mispallel bows it would 

look as if the mispallel is bowing to the one sitting.   

 The Mishna Berura7 recommends following 

this opinion lehalacha.  

 The Shulchan Aruch HaRav, on the other 

hand, does not even mention this opinion.   

 The Aruch Hashulchan8 qualifies this 

opinion stating that it only applies to one 

who is sitting directly in front of the 

mispallel.  

____________________________________ 

Heichal HaTorah Chaburah 

 סימן צח

Kavanah in Shemoneh Esrei (2) 

In the sefer Yemalei Pi Tehilasecha p. 211, Rav 

Aharon Leib Steinman shlit”a explains the 

significance of bowing during Shemoneh Esrei as 

follows: 

Hashem gives a person an abundance of chessed; 

all that he needs with which to live. And often one 

thinks, that all of that is ‘coming to him’. Therefore, 

if chas veshalom, a person is in some kind of pain, 

he already has complaints to Hashem to the effect 

of ‘why am I in pain’? 

Basically, one tends to forget that everything he has 

is completely a chessed and he thus comes to 

ga’avah (haughtiness). Chazal wanted that a person 

should learn the lesson of anavah (humility) and 

humble himself in front of Hashem. 

When we are davening to Hashem, we are at some 

level expressing this humility; why am I davening if 

not that I know that only Hashem is able to grant all 

my requests in ruchniyus and material matters. But 

in truth, even this is not enough, because it is 

possible to say all the brachos and not humble 

oneself within his heart. Chazal wanted a person to 

contemplate that he is really ‘bent over’ and it is 

only Hashem that ‘straightens the bent’. 

This, then, is what we accomplish 4 times in each 

Shemoneh Esrei – 12 times a day – bending 

ourselves to Hashem in total nullification before 

Hashem. When we straighten ourselves up by 

Hashem’s name, we realise that it is only due to 

Hashem that we have anything. 

Rav Steinman concludes with the following words: 

you need to remember that you don’t accomplish 

anything due to your own efforts, there is no ‘I’; you 

are essentially bent over, and Hashem is the one 

that raises you up. Everything [in your life] is a 

chessed to you – ‘Hashem zokef kefufim’. Even 

though one does not need to repeat Shemoneh 

Esrei without bending down, it is nevertheless a 

very important part of our davening. 

____________________________________ 

Kollel Beis HaTalmud Chaburah 
 סימן קו סעיף א

 חינוך הילדים בתפילה

1.  What is the general age of chinuch with regards 

to tefillah? 

 There is really no specific age for chinuch. The 

Mishna Berura9 writes that it depends on each 

child according to his level of comprehension 

and intellectual capabilities.  That 
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notwithstanding the Mishna Berura10 writes 

that generally the age is six or seven. 

2.  Must a child of chinuch age daven all three 

tefillos and Kriyas Shema bezman? 

 Yes, The Mishna Berura implies that the child 

should even be davening11 mariv.12 With 

regard to Kriyas Shema with its berachos 

before and after it is recommended as soon as 

the child reaches the age of chinuch.  But from 

11 The child may, however, be given to eat before davening as 
it is forbidden to cause a child distress. [MB 5] 
 בסימן קו ס"ק ה וז"ל "להתפלל שמונע עשרה ערב בבוקר" 12



the age of twelve everyone agrees that Kriyas 

Shema and its berachos should be said bzman. 

3.  Is the mother also obligated in the mitzvah of 

chinuch? 

 There is a dispute amongst the poskim if 

mothers are obligated in the mitzvah of 

chinuch.13  But, when a mother does teach 

mitzvos to her child she fulfils the mitzvah 

of chinuch.14  According to all opinions a 

mother is obligated in imbuing in her 

children יראת שמים as the posuk says  אל"

   15.תטוש תורת אמך"

____________________________________ 

Did you know? 

 סימן קד

1.  One may not make an interruption in the middle 

of shemone esraei. [Mechaber 1] 

2.  If one’s child is crying, the father may motion to 

him in order to quiet him.  If even that doesn’t work 

the father should distance himself from the child 

but, not speak to the child.16 [MB 1] 

3. One who is in the middle of shemone esrei and is 

in doubt about some halacha regarding how he is 

supposed to daven (e.g. not sure if he has to go back 

if omitted something) may walk from his place to 

look in a sefer in order to find out what to do.17 [MB 

2] 

4.  All of the above is permitted only if the child is 

detracting the father’s kavana but, if the father’s 

only reason to quiet he child is for chinuch 

purposes, then the father may not even hint to his 

child. [Dirshu note 4] 

5.  Upon hearing kadish, kedusha, or borchu18 while 

in the middle of shemone esrei, one should listen 

and be yotzei with שומע כעונה. [Mechaber 7] 

6.  One who is called to the Torah while in the 

middle of shemone esrei should not go up, rather 

should continue davening.   If he has finished 

shemone esrei, even if he is before אלוקי נצור, he 

should go up for the Aliyah but recite יהיו לרצון 

beforehand. [MB 29] 
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15 See סימן שמג Dirshu note 4 in the name of Rav Nissin Karelitz 
shlita. 
16 If the child cannot be quieted the father may take the child 
out of shul. 
17 If the place he is now in is conducive to davening, he should 
remain there for the rest of shemone esrei rather than go 
back to his original place. [Dirshu note 8] 
18 This also applies to the borchu that is recited during an 
Aliyah. [Dirshu note 38] 

 סימן קו

7.  One who is involved in the mitzvah of 19הלוית המת 

need not stop in order to daven.  If the zman tefillah 

passed due to one’s involvement in the above 

mitzvah one need not daven a תפילת תשלומין. 

[Mechaber 1, MB 3] 

8.  Is there a Biblical obligation to daven? [MB 4] 

 Rambam holds there is a Biblical obligation to 

daven once a day.  There is no specific text 

that must be said, any request is sufficient. 

 Ramban says there is no Biblical obligation to 

daven.   

9.  Are women obligated to daven shemone esrei? 

[Ibid] 

 According to the Rambam it is enough for a 

woman to say some request of Hashem and 

with that she discharges her obligation.   

 The Ramban says that Chazal obligated 

women in Shacharis and Mincha the same 

way that men are obligated.  The Mishna 

Berura paskens like the Ramban commenting 

that this is the majority opinion. 

10.  Once a child has reached the age of chinuch20 

his/her parents must see to it that the child davens 

three tefillos a day.21  The child may, however, be 

given to eat before davening. [MB 5] 

 סימן קז

11.  One who is doubt as to whether he davened 

should daven again and make a stipulation that if 

19 Following the coffin to the cemetery 
20 This includes reciting Kriyas Shema before the end of the 
zamn. [Dirshu note 22 in the name of Rav Chaim Kanievsky 
Shlita] 
21 The Aruch HaShulchan writes that according to the Rambam 
who holds that tefillah is a Biblical obligation, the father is 
definitely obligated to instruct his child to daven.  But, even 
according to the Ramban who holds that it is only a Rabbinic 
obligation, since it is an expression of בקשת רחמים the mitzvah 
of chinuch applies. [Dirshu note 21] 



he already davened then this tefillah should be 

considered a תפילת נדבה and if he did not yet daven 

then this is a regular tefillah.  In such a situation 

there is no need to introduce a new request in the 

tefillah.22 [Mechaber 1] 

12.  One may not daven a tefillas mussaf nor a 

tefilllas Shabbos as a נדבה.  For example, one who 

accidently missed mincha Friday afternoon cannot 

make it up by davening two shemone esreis during 

mariv of Shabbos. [Ibid.] 

 סימן קח

13.  One who missed shacharis due to a mistake or 

an אונס should make it up by davening a ‘ תפילת

 after his shemone esrei of mincha.  One ’תשלומין

must daven the shemone esrei of mincha first and 

then the תפילת תשלומין.  One does not fulfil the 

 if the order is reversed.23 [Mechaber תפילת תשלומין

1] 

14.  Even though it is wrong to miss davening due 

to the fact that one’s mind is not clear, if one did so 

it is not considered as if he missed davening 

intentionally.  Therefore he should daven a  תפילת

 [MB 1] .תשלומין

15.  A woman who misses a tefillah that she 

normally davens (e.g. one who normally davens 

shacharis and/or mincha) must daven a  תפילת

 However, even if this particular woman  .תשלומין

always davens mariv she need not make it up, but 

she does have the option to do so. [Dirshu note 3 in 

the name of Rav S Z Aurbach] 

16.  A minor who has reached the age of chinuch 

who missed a tefillah should be encouraged to 

make it up. [Ibid] 

17.  A shliach tzibbur may use the chazaras hashatz 

for his 24.תפילת תשלומין [MB 4] 

18.  One cannot fulfill his תפילת תשלומין obligation 

by listening to chazaras hashatz.25 [MB 5]  

19.  One, who after completing the תפילת תשלומין, 

realizes that he omitted something in his first 

                                                           
22 The Mishna Berura (2) paskens that one should add a new 
request when adding a shemone esrei due to a doubt whether 
mariv was davened.  
23 The Mishna Berura recommends, in such a case, to make a 
stipulation stating that if he was not yotzei his תפילת תשלומין 
then this (3rd tefillah) is the tashlumin but if he was yotzei his 
 MB] .תפילת נדבה then this is a (even out of order) תפילת תשלומין
7]   

shemone esrei that invalidates it, is still yotzei the 

 [MB 8] 26.תפילת תשלומין

20.  It is preferable not to have a hefsek in between 

the obligatory tefillah and the תפילת תשלומין.  

Therefore it is better to daven the תפילת תשלומין by 

oneself rather than to wait for a minyan with which 

to daven the תפילת תשלומין. [Dirshu note 11 in the 

name of Rav S Z Auerbach]   

 

24 He should have intention for a תפילת תשלומין in addition to 
the intention to be motzei anyone who requires such.  
25 Bedieved one is yotzei if he listed to chazaras hashatz of 
shacharis for his tashlumin of mariv. [MB 5] 
26 It is not considered as if he davened the תפילת תשלומין first.  
See above #1. 
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