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 פרשת אחרי מות

 הוראה

The revelation on Yom 

Kippur of the level of 

Yechidah should effect 

throughout the year to 

fulfill Torah and Mitzvos 

on a level of inner desire 

(and not as an obligation) 

 תוכן

Not only did Nadav & Avihu not sin, but they 

brought into the Mishkan such a level of kedusha 

which sanctified the Mishkan  

Their avodah involved a voluntary offering of 

ketores on the inner altar, expressing a deep, 

inner connection, accomplishing more than the 

(prescribed) service of Moshe & Aharon 

 בקרבתם

 טז, ב

לקוטי 

 שיחות

 חלק

אלב  

 

Outer Altar 
elevating physical to G-d – external aspect of 

Avodah  using garments -  קרבן - to draw close 

Inner Altar 
to unite with G-d through the fire of Koteres – 

internal aspect of Avodah cleaving to G-d with 

emotions and intellect - קטרת - to bind 

 

 הוראה

One should attempt to cover 

and reduce one’s energies 

in mundane matters; but in 

holy matters the energy 

should be “uncovered” 

 תוכן

Mitzvah of covering the blood indicates one’s 

involvement in the world should not be done 

with one’s full life-force; however, one should 

apply one’s passions to one’s spiritual pursuits 

 וכסהו בעפר

 יז, יג

לקוטי 

 שיחות

 חלק

 לז

 

Levels of Blood Levels of Involvement with the World 

Blood of Chayos & Birds, one 

is obligated to cover 

Worldly matters that pose potential obstacles, a 

person needs to be careful in order not to stumble 

and go down from one’s level 

Blood of (chullin) 

domesticated animals, one is 

not obligated to cover 

Worldly matters that one could be used for holy 

purposes, one should seek to attach them to 

holiness 

Blood of Korbanos are 

sprinkled on the Altar 

Holy matters (Torah, prayers, and Mitzvos) one 

should give one’s entire life force 

An undomesticated animal or a bird that may be eaten and he spilled its blood and he shall cover it with 

earth. Why does this law apply only to a "chayah" (undomesticed animal) and "ofe" (a bird), but not to a 

"beheimoh," a domesticated animal?  

The Rokei'ach in #319 says that this is based on a medrash that says that when Eliezer returned with 

Rivkah to his master Yitzchak, he said that if Yitzchak finds that she has no virginal blood it is not because Eliezer 

violated her. It is because during their return she fell off the camel and her virginity was broken. They retraced a 

bit of their steps and found where this happened. The blood was protected by undomesticated animals and birds. 

The Rokei'ach says that because domesticated animals did not come to take part in the protection of the blood, 

they do not merit having this mitzvah done with their blood. (Chid"a in Chomas Anoch) 



LOTS  גורלות 

 

גֹוָרל ֶאָחד ַלֲעָזאֵזל )ויקרא טז, ח( ָרלֹות גֹוָרל ֶאָחד ַלה' וְׁ ִעיִרם גֹּ ֵני ַהשְׁ ן ַעל-שְׁ ָנַתן ַאֲהרֹּ  וְׁ

And Aharon should place lots upon the two he-goats: one lot for HaShem and one lot for Azazel. 

The Gemara (Yoma 37a) derives four points from this Pasuk: 

1. The verse could have written גרלות לה' ולעזאזל (lots for HaShem and for Azazel) using less words and seem 

to get the same point across; however, one might have then derived that double-lots (two attached lots) 

upon each animal.   

2. The verse could have written ל לה' וגורל לעזאלרוגרלות ג  (lots, a lot for HaShem and a lot for Azazel) leaving 

out the word אחד twice; however, one might have derived that after the “HaShem” lot is placed on one 

goat and the “Azazel” lot is placed on the other, they should be switched so that each goat has two lots 

placed on it. The extra words אחד teach that only one lot is placed on one goat. 

3. The verse could have been written  חד לה' וגורל אחד לאזאזלאגורל  (one lot for HaShem and one lot for Azazel, 

omitting the word גרלות twice; however, one might derive that the lots could be different from each other 

(one gold and the other silver; or one small and the other large).  Thus the word גרלות teaches that the two 

lots must be identical. 

4. The verse could have been written גורלות אחד לה' ואחד לעזאזל (lots, one for HaShem and one for Azazel) 

omitting the word גורל twice; however, one might derive that the “HaShem” lot must be of gold similar to 

the Tzitz.  Thus, the word גורל teaches that each lot may be fashioned from any material. 

THE FATEFUL LOTTERY 

Great anticipation and feelings of repentance mark the entire Yom Kippur service. One of the most dramatic 

moments is the lottery selecting the scapegoat which acts as an atonement for Israel's sins. This High Priest is 

seen above, flanked by the Deputy High Priest on his right, and the head of the family on duty, on his left. 

DRAWING THE LOTS 

Flanked by the two men on either side of him, the High Priest thrusts his hands into the lottery box and stirs the 

two lots within, in order to ascertain that he has no notion of which is inscribed "For the L-rd." It was considered 

an auspicious sign from Heaven if that lot were to be drawn by his right hand; thus he mixes the lots about so that 

he will not recognize them, and thereby raise that lot in his right hand. Tradition does in fact record that for a 

period of many years, it actually transpired that the High Priest's right hand did arbitrarily come up holding the 

lot marked "For the L-rd." This phenomena ceased a number of years before the Temple's destruction. 

Other opinions maintain that he drew the lots very quickly from their box, demonstrating that he acts without 

forethought or hesitation as to which lot he is raising. 

In this manner, the High Priest raised up the two lots from the box, one in his right hand and one in his left. Only 

once he held them up did he learn which hand held each lot: 



"RAISE UP YOUR RIGHT HAND!" 

If his right hand held the lot of "For the Lord," the assistant would 

declare "Master! High Priest! Raise up your right hand!" And hearing 

this cry, all those assembled would receive the tiding, and know that 

this favorable sign has indeed transpired. 

But if his left hand was seen to contain this lot, the head of the 

family clan cried out "Master! High Priest! Raise up your left hand!" And thus the deed would be known. 

PLACING THE LOTS 

The High Priest then places these lots upon the heads of the goats, between their horns: that which he raised up 

in his right hand is placed upon the animal to his right, and of the left, to his left. When placing the lot of "For the 

Lord" upon the sacrifice, he recites aloud the words "For the Lord, a sin offering," once again pronoucing the 

holy Ineffable Name of God. All the priests and Israelites present who hear this name repeat the verse "Blessed 

is the name... ," as above. 

 
SHIMON HATZADDIK 

 
A favorite spot for the “upsherin” of little three year olds is the Kever of Shimon HaTzaddik, which is found 

in the Sheik Jaraah neighborhood at the entrance to the Kidron Valley north of the old city of 

Yerushalayim. Shimon HaTzaddik was one of the last remaining members of the Anshei Knesses Hagedolah. He 

served as Kohen Gadol for the first forty years of the second Beis HaMikdash. Tannaim of his time were called 

Rabi and he is the only Tanna we find that Chaza”l call “HaTzaddik.” 

The Gemara (Yoma 39) tells us the great miracles seen in the Beis HaMikdash during the forty years that Shimon 

HaTzaddik served as Kohen Gadol:  

(1) In the lottery made on Yom Kippur between the two similar goats, the “LaHaShem” lot was always drawn 

by his right hand;  

(2) the scarlet thread hung in the Beis HaMikdash always turned white, indicating that HaShem had forgiven 

His Nation;  

(3) the Ner Maaravi of the menorah burnt for 40 years nonstop;  

(4) the kohanim needed to bring only two kindling-logs to the outer altar, from which a fire with the intensity 

of the noonday sun burned;  

(5) when the bread of the lechem hapanim was divided among the mishmar of Kohanim; mathematically, each 

should have gotten a piece the size of a tiny pea. but during his tenure they were satiated even with such 

a tiny piece. During his time, even nature was miraculous, because the tzaddik‘s deeds influenced 

the environment.  

Shimon HaTzaddik influenced not only the Bais HaMikdash and Yerushalayim, but the whole world. His 

influence affected the wars of the nations of that era. In Maseches Menachos it is told that Alexander the Great 

knew if he would be successful in the next day’s battle if he envisioned Shimon HaTzaddik. As his name tzaddik 

implies, he was the foundation of the world, as it says “tzaddik yesod ha’olam", the tzaddik is the foundation of 

the world. Therefore he could tell us in the Mishnah (Avos 1,2) on what the world stands on: Torah, avodah and 

gemilus chassadim. 
 

 

Shimon HaTzaddik was niftar on 29th of Tishrei about 3450. 
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AZAZEL 

And Aaron shall cast lots upon the two goats: one lot for the L-RD, and the other lot for Azazel.  

   ונתן אהרן על שני השעירם גרלות גורל אחד לה'וגורל אחד לעזאזל )ויקרא טז,ח(

What is the meaning of Azazel? 
1) A tall mountain that has sharp peaks. (Yoma 67b, Rashi on our verse)  

2) A combination of the names Uza and Azo'eil, two angels who left the upper realms and descended to earth 

(see Bereshis 6:2) - They behaved immorally. The "so'ir laAzazel" brings atonement for immorality. 

(Yoma 67b and Rashi)  

3) A place where goats pasture (Rashbam) - Perhaps Azazel implies a combination of "eiz," a goat, and 

"ozal," it has gone. However, in verse 10 the Rashbam himself says that the final letter Lamed is not 

intrinsic to this word. We are then left with Ayin-Zayin-Alef-Zayin. 

4) The strong place of Keil, "izuz Keil" (Ibn Ezra in the name of the Gaon) However, the Levite Gaon 

disagrees, citing the letter Zayin appearing between the Alef and Lamed of Keil. It should have appeared 

right after the earlier Zayin.  

5) The name of a mountain that is near Har Sinai (Another opinion mentioned by the Ibn Ezra).This opinion 

seems problematic, as this is quite a distance from the Beis Hamikdash and from the Mishnah Yoma we 

see that the location is much closer. However, he also writes that from this mountain the goat is brought 

back to the Beis Hamikdash and from there brought to another mountain. The Mishnah might be 

discussing the trip to the second mountain. All of this is very unusual, as the Mishnah and Gemara do not 

mention two trips.  

6) "This word appears in other places in the Torah. I will expose part of its secret to you through a hint. When 

you will be 33 you will understand it." (Ibn Ezra) This is one of the most enigmatic comments the Ibn 

Ezra offers in the entire Torah. Some explain these words to refer to Bereshis 31:47. The verse relates that 

stones were piled up to form a hill and Yaakov called it "gal'eid," a combination of two words, "gal," a 

hill, and "eid," testimony. Perhaps the Ibn Ezra's intention in his words "thirty-three" is a hint to "gal," 

whose numerical value is 33. Just as "gal'eid" is a combination of two words, so too, "Azazel" might 

simply be a combination of "eiz" and "ozal," a goat went, referring to the walking of the goat from the 

Beis Hamikdash to a precipice.  

7) The name of a mountain. (Rabbi Saadioh Gaon)  

8) A hard place, as in the word "izuz" (Tehillim 24:8) (Ramban)  

9) Sharp; condemning sins to go away. (Footnote in Toras Chaim Chumash)  

10) The name of a prosecuting angel - HaShem sent him down to earth and he himself sinned. This sealed the 

mouth of this prosecuting angel. (Imrei Noam)  

11) A name for the powers of evil. (Ohr Hachaim Hakodosh)  

12) A name for the forces of nature. (Rabbi S.R. Hirsch) 

The Holy Admor of Skulen zt"l: Rashi says that the goat that receives the lot upon which is written "to HaShem" 

is to HaShem, and the one which receives the lot "to Azazel" IS SENT to Azazel. Why doesn't Rashi follow 

through in the same style as earlier and say "and the one which receives the lot "to Azazel" is TO Azazel? We 

know that Eliyahu (M.R. Melachim 1:18:26) had to convince the ox that was offered by the false prophets to 

cooperate and allow itself to be slaughtered, because it too would be part of the proof that "HaShem hu 

ho'Elokim" (verse 39). Rashi did not want to say that the goat which is sent down the precipice is TO Azazel, 

which would indicate that its purpose is for the negative Azazel, but rather, that it too is for HaShem, as it 

serves HaShem's purposes; only that it is SENT to Azazel. 

Rabbi Moshe Leib of Sasov: Abbreviation for ז"ה ל"עומת ז"ה ע"שה א"לקים – The Almighty created this world with 

equal and opposite counterparts. We know that where ever there is greater sanctity, there exists greater 

spiritual negativity as well, to allow for a balance of free choice. On this most holy day of the year when 

atonement abounds, there is a corresponding involvement with the negative Azazel. 



ONCE UPWARDS AND SEVEN TIMES DOWNWARDS 
ָבעֹו ַעל ֶאצְׁ ִהָזה בְׁ ָלַקח ִמַדם ַהָפר וְׁ ֶרת ַיֶזה ֶשַבע-וְׁ ֵני ַהַכפֹּ ִלפְׁ ָמה וְׁ ֶרת ֵקדְׁ ֵני ַהַכפֹּ ָעִמים ִמן-פְׁ ָבעֹו ַעל-פְׁ ֶאצְׁ ִהָזה בְׁ ָלַקח ִמַדם ַהָפר וְׁ ָבעֹו: וְׁ ֶאצְׁ ֵני -ַהָדם בְׁ פְׁ

ֶרת  ֶרת ַיֶזה ֶשַבעַהַכפֹּ ֵני ַהַכפֹּ ִלפְׁ ָמה וְׁ ָעִמים ִמן-ֵקדְׁ ָבעֹו-פְׁ ֶאצְׁ  )ויקרא טו, יד(   :ַהָדם בְׁ

Yuma 53b: The Kohein Gadol went in (with the Dam which was being stirred) and did the Zerikas Dam ha'Par 

in the Kodesh haKodoshim. The Haza'ah was one upward and seven downward (not on the Paroches but on 

the ground below) while counting aloud. The Even ha'Shesiyah stood where the Aron once stood (no Aron in 

the 2nd Bais haMikdash).  

The second time the Kohain Gadol enters the Kodesh HaKodoshim on Yom Kippur, he stands before 

the Aron Hakodesh and sprinkles the blood of the bull from his own Chatas, with his finger. The Kohain 

Gadol counts out loud and in an interesting way. With his finger he sprinkles toward the Aron Hakodesh 

(Holy Ark) once upward and seven times downward, counting loudly. He sprinkles with force and does not 

let it drip.   

seven times   one time 

Again the Kohain Gadol leaves the Kodesh HaKodoshim backwards. Once he enters the Kodesh he 

sprinkles some of the bull's blood and then some of the goat's blood on the Paroches (curtain) of 

the Kodesh HaKodoshim, once up and seven times down, counting loudly. 

The third time the Kohain Gadol enters the Kodesh HaKodoshim he stands before the Aron 

Hakodesh (Holy Ark) and sprinkles the blood of the "L'Hashem" goat with his finger toward the Aron 

Hakodesh (Holy Ark), once upward and seven times downward, counting loudly. Again the Kohain Gadol 

leaves the Kodesh HaKodoshim backwards.  

The plain intent of the Pasuk is that the Kohein Gadol sprinklers eight times on the Kapores (once on the upper 

portion and seven times on the lower portion).  However, Chaza”l (Sukkah 55a) state that none of the blood is 

actually sprinkled on the Kapores. Rather the blood is sprinkled in the direction landing on the ground (according 

to the Aruch in the same place; according to Rashi the one upward landed further away). The intention is not 

above or below, but is applied like a whip (that sprays in a directional manner).  The term above and below 

applies to the position of the finger prior to the sprinkling. 

Further, Chaza”l teach that the Kohein Gadol counts as he apples the blood.  One when the finger is in an upwards 

position.  And then when the finger is in the downwards position, he counts one and one, one and two, etc. 

“Before the Kapores היז ” singular, telling us the first one is counted together with each of the others (and thus 

not count one through eight). The repeating of the “one and” allows the Kohein Gadol time to intent his heart 

between each sprinkle. 

 
Chizkuni: seven times in order to atone for their seven sins (as in the Tochacha where punishments were in groups 

of seven reflecting the group of seven sins. 

Bnei Yissacar: the Pasuk says to apply 40 lashes when performing the actual act of whipping, but the Bais Din 

only does 39. This indicates that even when applying judgment one must do so with a measure of mercy (after 

39 times is as if started the fortieth and thus, fulfilled the principal). So when applying the blood as atonement 

for the sins of the Jews, the Kohein Gadol applies like a whip (does not reach the Kapores) to express the 

principal that one who needs punishment should only receive the least necessary and not have the full amount. 

Maharal: seven represents the natural world and its influences; one reflects that the Jews were above nature. 

Rema: the one upwards refers the good inclination of a person that pushes one to the One above. The seven 

downwards reflects the evil inclination which has seven names (types) and drags a person downwards. Say “one” 

each time that the good inclination should have a positive influence on each evil inclination. 

Sefes Emes: the root of all spiritual revelations (such as the seven Clouds of Glory revealed on Sukkos) is the 

service of the Kohein Gadol on Yom Kippur.  Thus, the one upwards represents the avodah of Yom Kippur 

when all Jews are uplifted, and the seven downwards represents the seven days of Sukkos which represents the 

actions involving drawing down of holiness into the physical activities such as eating and sleeping in the Sukkah. 

The goal is to connect to the “once upwards” so as not to fall “seven times downwards.” 



The Avodah of Yom Kippur 
Activities of the Kohen Gadol include the usual daily actions in the Bais HaMikdash and the special activities 

for Yom Kippur as related in VaYikra 16 

OUTER AVODAH IN GOLDEN (EIGHT) GARMENTS  

The morning Tamid (Shechitah, Kabalah, Holacha, Zerikah) 

Ketores; Burning the Tamid on the Mizabach; Minchas Chavitim, Nissuch haYa’in 

INNER AVODAH IN WHITE (FOUR) GARMENTS 

First Vidui on the bull (VaYikra 16,6) 

Lottery of the goats (one for the Bais HaMikdash and one for Azazel) (16,7-10) 

Second Vidui on the bull (16,11) 

Shechitah of the bull (16,11) 

Burning of the Ketores in the Kodesh haKedoshim (16,12-13) 

Sprinkling the bull’s blood in the Kodesh haKedoshim (16,14) 

Shechitah of the goat (16,15) 

Sprinkling the goat’s blood in the Kodesh haKedoshim (16,15)  

Sprinkling the bull’s blood on the Paroches (16,16)  

Sprinkling the goat’s blood on the Paroches (16,16)  

Mixing the bloods of the goat and the bull (16,18) 

Putting the mixed bloods on the corners of the inner Mizbeach and sprinkling on the top (16,18) 

Vidui on the goat for Azazel (16,21) 

Sending the goat to Azazel (16,21-22) 

Removing the parts of the bull and the goat to be burned on the outer Mizbeach  

Sending the remainder of the bull and goat to be burned outside of Yerushalayim by a Kohen 

Reading the Torah 

OUTER AVODAH IN GOLDEN GARMENTS 

Bringing the Kohen Gadol’s ram as an Olah (16,24) 

Bringing the people’s ram as an Olah (16,24) 

Bringing some of the Korbanos Mussaf 

Bringing the parts of the bull and the goat to be burned on the outer Mizbeach (16,25) 

INNER AVODAH IN WHITE GARMENTS 

*Removal of the Kaf and the shovel from the Kodesh haKedoshim (16,23 per Chaza”l, cited by Rashi) 

OUTER AVODAH IN GOLDEN GARMENTS 

Bringing the remainder of the Korbanos Mussaf 

The evening Tamid (Shechitah, Kabalah, Holacha, Zerikah) 

Ketores; Burning the Tamid on the Mizabach; lighting the Menorah; Minchas Nesachim; Minchas Chavitim, 

Nissuch haMayim 

 

CHANGE OF CLOTHES: The Kohen Gadol washed his hands and feet (Kiddush Yadayim u’Regalayim) 

before removal of one set of garments and after donning another set.  Thus, he washed ten times on the day of 

Yom Kippur.  During each change of garments the Kohen Gadol immersed (tevillah) in the Mikvah for a total 

of five Tevillos. 

GOLD 

GARMENTS 

WHITE 

GARMENTS 

GOLD 

GARMENTS 

WHITE 

GARMENTS 

GOLD 

GARMENTS 

Kiddush (1) Kiddush (3) Kiddush (5) Kiddush (7) Kiddush (9) 

Tevillah (1) Tevillah (2) Tevillah (3) Tevillah (4) Tevillah (5) 

Outer Avodah Inner Avodah  Outer Avodah Inner Avodah Outer Avodah 

Kiddush (2) Kiddush (4) Kiddush (6) Kiddush (8) Kiddush (10) 

*Chazal and Rashi explain that the action of verse 23 is out of order.  This change enables a third change into the 

Gold garments.  Thus, Chaza”l were able to fulfill the Oral tradition that the Kohen Gadol would have five 

immersions and 10 Kiddushin of his hands and feet. 



Services of the Kohen Gadol specific to Yom Kippur are listed in VaYikra 16 in order 

EXCEPT the removal of the Kaf and the shovel from the Kodesh haKedoshim (verse23) 

 )ויקרא טו, כג( ובא אהרן אל אהל מועד ופשט את בגדי הבד אשר לבש בבאו אל הקדש והניחם שם

And Aharon shall come into the tent of meeting, and shall take off the linen garments, which he put on when he 

went into the holy place, and shall leave them there 

 “For what did he (the Kohen Gadol) come?” Chaza”l (Yoma 32a) ask this question since he had already 

finished the service that was performed in the Kodesh haKodeshim wearing the White garments. What purpose 

could there be in leaving the clothing there to rot?   

It could only be that the Kohen Gadol entered to perform some service, which could only be so obvious that it 

need not be mentioned.  This could only be the removal of the ladle and the shovel that were left earlier. Thus 

verse 23 should read “and Aharon shall enter” is an unfinished sentence leaving unsaid the removal of the ladle 

and shovel.  The rest of the verse (take off the white garments) is done where all other changes of clothing take 

place, the site of immersion. 

Therefore, in terms of sequence, verse 23 is out of order.  The Sages teach that the task of removing the ladle and 

shovel enable the Kohen Gadol to switch to the White garments a second time.  Therefore, the Oral tradition 

was fulfilled of five immersions and 10 washings by the Kohen Gadol. 

Why is this service taken out of sequence? 

Vilna Gaon suggests an ingenious answer to this question. Every Kohen Gadol is allowed to enter the Kodesh 

haKedoshim only on Yom Kippur and on the condition to follow the prescribed service (involving five 

immersions and 10 washings).  However, Aharon himself was allowed to enter whenever he wished, provided 

he would follow the procedure listed in VaYikra 16 (including only 3 immersions and 6 washings).  

Why was Aharon able to enter at any time (if he followed the procedures) and all other Kohen Gedolim 

were limited to one time a year (Yom Kippur)? 

The Torah tells us (Shmos 40,38) that the entire time in the desert the clouds were upon the Mishkan.  The clouds 

reflect the Divine Presence. Thus, during the time of the Mishkan of the desert, every day had the potential 

situation like Yom Kippur, allowing the opportunity for the entrance of Aharon to enter the Kodesh 

haKedoshim (Meschech Chochmah). 

What then is the intent of the verse “and he shall leave them (the white garments) there”? 

Rashi (based on a Medrash) says the verse means that those garments worn on that Yom Kippur by the Kohen 

Gadol required genizah and could not be worn the next Yom Kippur nor could they be worn by a regular Kohen 

during the year. 

Rabenu Bachaye states this can be derived from the early verse (16,4) that uses the word ולבשם (he should wear 

them), who’s letters can be rearranged and read ובלו שם that the clothes became a state of being “worn out” and 

not usable anymore. 

Rabenu Bahaye also says the value of the garments should be expensive like 18 maneh.  The word והינחם can be 

rearranged to read יח מנה (18 maneh). 

The Lubavitcher Rebbe states the purpose of Yom Kippur is bring a person to do Teshuvah and have one’s sins 

forgiven. A true Baal Teshuvah becomes like a different person. It could then be understood that the Kohen 

Gadol also reaches to a level that he becomes like a different person so that the next Yom Kippur he can not 

wear the same clothes that he worn the previous year. 

The Chasam Sofer interprets this portion of the verse as follows: The Kohen Gadol has just gone through a seven-

day separation period, when he was elevated spiritually to a singular position with HaKodesh Baruch Hu.  This 

leaves him somewhat disconnected from the people.  Although this is needed to accomplish the unique purpose 

of Yom Kippur (forgiveness for the Jews), now that this service is completed, he needs to remove the clothing 

of separation (“bod” = “l’vod”) and once again engage directly the Jews to continue his service of teaching and 

drawing Jews close to HaShem. 

 



 
THE DEATH OF TZADIKIM ATONES   

ַדֵבר  א ,פרק טז ויקרא ֵני מֹות ַאֲחֵרי מֶשה-ֶאל 'ה ַויְׁ ֵני שְׁ ן בְׁ ָבָתם ַאֲהרֹּ ָקרְׁ ֵני בְׁ  :  ַוָיֻמתּו 'ה-ִלפְׁ

  יומא דף ז/ב פרק א הלכה ה  מסכתירושלמי 

אל כך למה הוא מזכיר מיתתן ביום הכפורים, ללמדך שכשם שיום הכפורים מכפר על ישר

 מיתתן שך צדיקים מכפרת על ישראל

The Gemara does not explain the reason that the death of Tzadikim atones. Apparently this is understood 

according to the Medrosh of Pirkei d’Rabbi Eliezer regarding the death of Shaul, “and he buried the bones of 

Shaul…and after that G-d entreated for the land.” Since G-d saw that Dovid did a chesed (he wept and 

eulogized Shaul), immediately G-d was filled with mercy.   

Thus, it is not the death of Tzadkim itself that atones, but the honor and mourning that is accorded to the Tzadik 

(which is really honoring HaShem) that leads to atonement. 

LIVE BY THE MITZVOS 

ֶתם ֶאת ה ,פרק יח ויקרא ַמרְׁ ֶאת-ּושְׁ ַתי וְׁ ָתם ָהָאָדם ָוַחי ָבֶהם ֲאִני -ֻחקֹּ ָפַטי ֲאֶשר ַיֲעֶשה אֹּ  ה'ִמשְׁ

"ר יהודה אמר שמואל אי הואי התם הוה אמניין לפקוח נפש שדוחה את השבת   יומא דף פה/ב מסכת

 אמינא דידי עדיפא מדידהו וחי בהם ולא שימות בהם 

Rambam emphasizes that one may not tarry to violate Shabbos when needed to assist a sick person that is in 

danger. The verse says that we live due to the Mitzvos and not to die due to them.  The Torah was given not 

to be vengeful, but given to bring mercy and peace to the world. 

The Rambam’s expression of mercy ()רחמים  is a little difficult.  The Gemara (B’rachos 33b) states regarding a 

bird’s nest that one that says the command shows how far His mercy reaches, should be quieted, since we do 

not ascribe mercy to the ways of HaShem, only that He decrees. Thus, it appears that it is not permitted to 

ascribe the reason of mercy to G-d’s mitzvos.  

Perhaps the intention in that prohibition is a general matter that one should not ascribe the reasons for mitzvos 

are due to mercy.  But one can describe the result of Torah is that mercy and peace are found in the world.  

And this is not the place to fully discuss this matter. 

BEING LIKE A COHEN GADOL 

ֶתם ֶאת ה ,פרק יח ויקרא ַמרְׁ ֶאת-ּושְׁ ַתי וְׁ ָתם ָהָאָדם -ֻחקֹּ ָפַטי ֲאֶשר ַיֲעֶשה אֹּ  ִמשְׁ
נכרי ועוסק בתורה שהוא ככהן גדול ת"ל אשר  שאפילור"מ אומר מנין   בבא קמא דף לח/א מסכת

אלא אדם הא למדת שאפילו נכרי  נאמריעשה אותם האדם וחי בהם כהנים ולוים וישראלים לא 

 עוסק בתורה הרי הוא ככהן גדול ו

The word אדם implies any category of person that is not an animal. One of the letters from Rambam states that 

the matter is not in doubt that anyone who engages oneself in proper conduct and belief in the Creator merits 

Olam HaBa. Therefore, even a non-Jew who engages in Torah, is compared to a Cohen Gadol.  This concept 

by a non-Jew is limited to their learning of their seven Mitzvos, since according to the Gemara (Sanhedrin 

59a) a non-Jew is not allowed to learn the rest of the Torah. 



 

 “You shall afflict your souls” (16; 31) 

Several times in the Talmud it teaches the well known drasha, “If someone eats and drinks on the ninth (of Tishrei 

– the day before Yom Kippur) it is considered as if he has fasted on both the ninth and the tenth.” 

The reason for this drasha is not clear. Why should there be such a great reward for eating and drinking so that it 

is considered like fasting on Yom Kippur?  

Perhaps we can explain this based on the Mishna in Ta’anis 26a that the anshei mishmar (the representatives from 

each town who went to the Bais HaMikdash in shifts to ‘supervise’ the sacrifices) would sit and learn 

constantly near the Beis Hamikdash and would dedicate their learning and the sacrifices to all Jews. They 

would fast every day of the week except for (Shabbos and) Sunday. The Talmud explains the reason for not 

fasting on Sunday, so that they should not go directly from the rest and enjoyment of Shabbos into fasting, 

which may weaken them significantly and possibly endanger their lives.  

In addition, the same Mishna in Ta’anis means that on Shabbos a person spoils themselves with food and drink, 

as Rashi explains in Beitza 16a regarding the extra soul of Shabbos. This soul expands the ability of the heart 

to enjoy and be happy with food and drink without being repulsed by it.  

We can thus understand that ‘being repulsed’ teaches that the nature of a person is when they have eaten their fill 

and there is no room left in their bellies, then, they lose their appetite for any more food and become repulsed 

by it. (But on Shabbos a person is able to eat and drink more than usual without becoming ill from having 

eaten too much.) 

Therefore, it is clear that a fast that comes straight after Shabbos is very difficult. This is why the anshei mishmar 

would not fast on Sunday. Similarly, the more one eats and drinks on the day before Yom Kippur, the more 

difficult it is for them to fast on Yom Kippur. This is why it is praiseworthy to eat and drink on the ninth and 

it is considered as if they had fasted. The difficulty of the subsequent fast is considered like a double fast. 

You should know that based on this explanation we can understand the statement on Brachos 34b that in a place 

where Ba’alei Teshuva stand, completely righteous people are unable to stand. At first glance it seems difficult 

to understand why someone who has sinned should be on a higher level than someone who has not. The sinner 

has filled their body and soul with sins and all kinds of forbidden things. How can they reach a higher level 

than a Tzadik who has never sinned but lived their life in purity and holiness? 

According to our explanation above, we can explain that the higher level attained by someone who has sinned 

and done Teshuva is precisely because they have filled themselves with the pleasures of sin and physical 

desires. This makes it much more difficult for them to separate themselves from the physicality. To make the 

transition from a lifestyle of hedonism to the ‘afflictions’ and ‘suffering’ of keeping the mitzvos makes them 

much greater than those who were completely righteous all of their lives. Therefore, the challenge of someone 

who becomes a Ba’al Teshuva is much greater and their reward is similarly much greater. 

 

 

 

 



PARSHAS  ACHAREI  אחרי SELECTIONS 

 
Service for the Bais haMikdash 

ֹּאת :ג,טזויקרא  ז  בְׁ

Baal HaTurim: The Gematria of the word בזאת equals 410 which alludes to the 410 years that the first Bais 

HaMikdash stood. 

The verse says that Aharon is to enter the Sanctuary with two animal offerings.  The verse should say באלה “with 

these”. The use of the word בזאת alludes to the fact that Kohanim Gedolim (Aharon’s decedents) would also 

perform this service in the 410 years that the Bais HaMikdash stood. 

The verse is not implying that the prohibition (of entering the Holy of Holies except on Yom Kippur) would only 

apply during the first Bais HaMikdash.  Rather, the verse implies that the eighteen Kohanim that succeeded 

Aharon as Kohen Gadol were all righteous and followed the law properly.  Thus, Aharon is considered as if he 

came into the Holy of Holies during that entire 410 year period. 

The Four Linen Garments 

ֵבָשם :ד,טזויקרא   ּולְׁ

Baal HaTurim: The letters of the word ולבשם can be rearranged to form the words בלו שם (they were worn  out 

there). Once the Kohen Gadol worn them (the four linen garments to enter the Holy of Holies on Yom Kippur) 

then they were stored away in Genizah (not to be used again). 

The four linen garments listed in the verse for the Kohen Gadol to use to enter the Holy of Holies twice on Yom 

Kippur were the same four garments worn regularly by all the Kohanim during the year to do the avodah in the 

Bais HaMikdash. In verse 23 the phrase והניחם שם (and he shall leave them there) prohibits the Kohen Gadol 

from wearing these same four linen garments on another Yom Kippur (and certainly not to be worn by the 

Kohen Gadol during the year). According to one Tanna the prohibition only extends to the Kohen Gadol, but 

other Kohanim may use these garments to perform the services during the year. However, the Baal haTurim 

alludes to the other opinion that these garments are put away and not worn by anyone again (not by the Kohen 

Gadol on another Yom Kippur, and not by any Kohen during the year). 

 Seven Sprinklings  

ָעִמים :טז, ידויקרא  ֶרת ַיֶזה ֶשַבע־פְׁ ֵני ַהַכפֹּ ִלפְׁ  וְׁ

Baal HaTurim: Why does the Kohen Gadol sprinkle once upward and seven times downwards? Because it is 

sufficient for the lower realms to be one-seventh of the upper realms (that which requires seven motions on the 

Earth is accomplished in one motion in the Heavens).  

Similarly, Dovid haMelech mentions הלל (praise) seven times in Tehillim 148 in the section beginning with 

“Praise HaShem from the heavens” but only once in the section “Praise HaShem from the Earth.” 

Similarly, Moshe Rabeinu does not mention the name of HaShem in the song of “HaAzinu” until after he has 

already said twenty-one words. As if Moshe was saying it is sufficient that I (on Earth) should be like one-

seventh of the angels who mention the name of HaShem after three words (the angels say “Holy, Holy, Holy” 

before mentioning HaShem; thus, Moshe said seven times as many words). 



 

 

 

 

 

 

 

 

 

 

Understanding the Parsha according to the Rebbe 

QUESTION: How did two holy people like Nadav and Avihu do an act that they became liable for death?  

ANSWER: Nadav & Avihu erred in that they yearned so much for G-d that their souls shed their bodies; their 

yearning was not balanced with a commitment to worldly service. All Jews have times like Rosh 

HaShana and Yom Kippur, when they feel the deep connection to G-d.  At these times, one must 

remember our main purpose is to make an effect in this world.                     ( 879 , עמ'גלקוטי שיחות כרך )  

QUESTION: What does the language of אני ה' אלקיכם mean at the beginning of the section regarding the 

laws of forbidden relations (usually means faithful to provide reward and punishment when 

occurs after the end of a section)? 

ANSWER: Rashi’s interpretations of the verse: 1) the verse is an instruction in itself for decrees above 

intellect; 2) to avert a tragic “disconnection” in Jewish heritage, greater stress needed in the 

introduction to this section. (Ultimately, we fulfill the Mitzvos as decrees of G-d even if they 

seemingly contradict human intellect.)            (85 , עמ'יב לקוטי שיחות כרך)  

 

QUESTION: The Cohen Gadol prays for himself, his “home”, and then the Jewish people. His home refers to 

his wife and thus, must be married.  Why must the Cohen Gadol first pray for his wife prior to 

praying for all the Jews? 

ANSWER: The Cohen Gadol is required to be in a state of being married on Yom Kippur; as he sees the 

purpose of marriage is for the “home” being built, also he needs to see the purpose and the role of all 

matters, and then, he is able to bring a G-dly blessing for all Jews for the entire year.   
(172 , עמ'יזלקוטי שיחות כרך )                  

QUESTION: Two commands were given after the deaths of Aharon’s two sons: do not drink intoxicating 

liquids; and do not enter the Holy of Holies at any time but the prescribed ones. What is the 

message of these commands to us? 

ANSWER: Speaking to two types of Jews:  יושבי אהל – connecting mainly to esoteric levels of learning (wine), 

tend to be disconnected from the earth; and  בעלי עסק – worries of the world tend to disconnect one 

from the purpose of life, and needs set times to connect.                      (611 , עמ'כז לקוטי שיחות כרך)  

QUESTION: What is the difference between the service of the “outer” Altar and the “inner” Altar? 

ANSWER: The service of the “outer” Altar involves elevating the physical to G-d – external aspect of Avodah 

using garments -  קרבן - to draw close;  

The service of the “inner” Altar involves unifying with G-d through the fire of Ketores and its 

cloud – internal aspect of Avodah cleaving to G-d with emotions and intellect - קטרת - to bind       
(89 , עמ'לבלקוטי שיחות כרך )                      
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PARSHAS KEDOSHIM & THE TEN COMMANDMENTS 

On the words “Speak to the entire congregation of Israel,” Rashi writes: “This teaches us that this parshah was 

spoken at Hakhel [a great gathering of the entire Jewish people], because most of the corpus of the Torah 

depends on it.” Rashi’s commentary is based on the Midrash Rabbah, which also compares the content of our 

parshah with the Ten Commandments. Various other commentaries (like the Ibn Ezra, Nachmanides, and the 

Chizkunei) bring out the full connection between the commandments in our parshah and the Ten 

Commandments, though each has his own variation (apparently based on the reading of the Midrash Rabbah 

that they had before them). 

Actually, the Ten Commandments appear twice. The first time is when the Torah narrates the receiving of the 

Ten Commandments at Mt. Sinai in parshs Yisro. The second time is in parshas Va’eschanan, when Moses 

retells the story of the giving of the Ten Commandments. Since the sages tell us that our parshah also contains 

direct parallels to the Ten Commandments, the difference being that the commandments as they are worded 

in the Ten Commandments (both in parshas Yisro and parshas Va’eschanan) are considered general rules 

that allude to all 613 commandments, while in our parshah they are worded in a more particular manner. (see 

inner.org for development of this issue) 

It's not very difficult to find the Ten Commandments 'hiding' in Parshas Kedoshim, at least most of them. 

(see Tanach.org for elaboration of the patterns and deeper meaning in the Parsha) 

TEN COMMANDMENTS PARSHAS KEDOSHIM CONCEPT 

I.  ANOCHI  

 
19,2 

ANI HASHEM ELOKEICHEM 

mitzvos bein adam la-Makom 

II.  LO SIHIYEH  

 
19,4 

ANI HASHEM ELOKEICHEM 

mitzvos bein adam la-Makom 

III.  LO SISA - [no apparent 

parallel] properly publicize 

the Name of G-d 

19,5-10 (Pigul & Peah) 

Thinking selfishly about 

oneself, causes G-d’s Name 

to be desecrated  

Es kodesh HASHEM chillel 

IV.  SHABBOS 19,3 
ANI HASHEM ELOKEICHEM 

mitzvos bein adam la-Makom 

V.  KIBBUD AV 19,3 
ANI HASHEM ELOKEICHEM 

mitzvos bein adam la-Makom 

VI.  LO TIRTZACH  
19,15- 'lo ta'amod al dam 

re'echa' 

ANI HASHEM  

Mitzvos bein adam le–chaveiro 

VII.  LO SIN'AF  
19,20-22 - the laws of 'shifcha 

charufa'  

ANI HASHEM  

Mitzvos bein adam le–chaveiro 

VIII.  LO SIGNOV  19,11 - 'lo signovu...'  
ANI HASHEM  

Mitzvos bein adam le-chaveiro 

IX.  LO SA'ANEH  

19,12 be-re'acha ED SHAKER 

- 'lo tishav'u bi-shmi la-

SHAKER..."  

ANI HASHEM 

Mitzvos bein adam le-chaveiro 

X.  LO SACHMOD  19,18- 'lo sa'ashok et re'acha ...'  
ANI HASHEM  

Mitzvos bein adam le-chaveiro 



FINANCIAL PROHIBITIONS AS APPLIED TO A NON-JEW 

PROHIBITION DESCRIPTION 

ROBBERY  

 )גזילה(

A Jew is forbidden to rob a Jew or a non-Jew  

one guilty of this crime must restore the object or provide 

money compensation to the victim 

WITHHOLDING 

PAYMENT 

 )עושק(

A Jew is forbidden to withhold payment for work from a 

Jew or a non-Jew  

one guilty of this crime must restore the money to the victim 

THEFT 

 )גניבה(

A Jew who steals furtively from a Jew or a non-Jew violates 

the Torah command, and must return what was taken 

DECEPTION 

 )עול במשפט(

A Jew is forbidden to engage in commerce using inaccurate 

measurements; likewise, prohibited to cause anyone to err in 

calculation of price or payment 

A Jew who cheats any human being is disgusting (the action 

is called an abomination) 

GIVING A FALSE 

IMPRESSION 

 )גניבת דעת( 

A Jew can not deceive a Jew or a non-Jew even when not 

involving a monetary loss; this includes lying or 

intentionally misleading 

TAX EVASION 
A Jew is obligated to pay taxes to a Jewish or a non-Jewish 

government 

DISGRACING 

G-D’S NAME 

 )חילול ה'(

A Jew is prohibited to act toward a Jew or a non-Jew in a 

manner that could be perceived as unjust or improper 

SOURCES:  Rambam Hilchos Gezeila Chapter 1; Hilchos Geneiva Chapter 1 

Shulchan Aruch Chosen Mishpat Chapter 349, 359, 231, 369 

Shulchan Aruch HaRav Hilchos Gezeilah, Hilchos Onaah 

 וחשב עם קונהו )ויקרא כה, נ(

 לא תעשק את רעך ולא תגזול )ויקרא יט, יג(

 לא תגנובו )ויקרא יט, יא(

 ואכלת את כל העמים )דברים ז, טז)

Art Scroll Talmud Baba Kama 113b 

 www.daatemet.org.il/articles/article.cfm?article_id=119 גויים בהלכה

גזל הגוי –ה סב כבבא קמא אוצר העיונים מער  

 

http://www.daatemet.org.il/articles/article.cfm?article_id=119


 

The following, written by Rabbi Moses ben Jacob of Coucy, author of the 

Sefer Mitzvos Gadol on positive Mitzvah # 74. 

And I have already expounded to Galus Yerushalayim in Spain (Sefard) and the other Galuyos 

under Christianity (Edom), that now that the Galus has lasted too long a Jew must separate 

himself from the frivolities of (Hevlei) the world and grasp the seal of HaKadosh Baruch Hu, 

which is Truth, and not lie, neither to Jews nor to non-Jews, nor to deceive them in any 

matter, and to sanctify ourselves even in that which is permissible to us, as it says, (Tzefania 

3,13): “The remnant of Israel will not commit foul deeds nor speak falsehoods, nor will there be 

found in their mouths treacherous tongues.” And then, when HaKadosh Baruch Hu comes to 

redeem us, the non-Jews will say that He is just in doing so, for we are men of truth and Toras 

Emes is in our mouths. 

But if we conduct ourselves towards the non-Jews with deceit (Ramaus), then they will say: “See 

what HaKadosh Baruch Hu has done, that He has chosen as His portion thieves and cheats.” 

Furthermore, it is written (Hoshea 2,25): “And I will plant them in the earth.” Why does a person 

plant a measure of grain in the earth? A person plants in order to cultivate several measures. So 

too, HaKadosh Baruch Hu planted Yisroel in the various lands so that converts would join us. As 

long as we conduct ourselves amongst them with deceit who will cling to us? And, we find that 

HaKadosh Baruch Hu was upset even by theft from evildoers, as it says (Bereishis 6,11):  “And 

the land was filled with theft (Chamas).” 

Further, I bring proof from the Yerushalmi Chapter Eilu Metzios (Halacha 5), where it says: “The 

elder rabbis (Rabbanan Saviai) bought a measure of grain from non-Jews and found within it a 

bundle of money. They returned it to them, and the non-Jews said: ‘Blessed is the G-d of the 

Jews.’” Many similar stories of lost items that were returned to non-Jews because of Kiddush 

HaShem are related there. 

 
  



 הלכות ערלה ונטע רבעי
LAWS OF ORLAH & THE 4TH YEAR OF FRUITS 

Orlah - fruit for first three years of the fruit tree are prohibited 

Netai Revai - the fourth year of fruit is holy and eaten in Yerushaliyim or redeemed (for 

money to buy food in Yerushaliyim) 

Rosh HaShana for Orlah – 1st of Tishrei 

Rosh HaShana for Trees – 15th of Shvat 

If a tree is planted at least 44 days in advance of the 1st of Tishrei, then considered a 

whole year 

Thus, the final result is three sets of time-periods for these fruits 

If planted from  ר"ח תשרי  till  י"ד בשבט (example year 5777) 

Year 1 ends:  Same day next year (5778) 

Year 2 ends:  Same day next year (5779) 

Year 3 ends:  Same day next year (5780) 

Fourth Year ends: Same day next year (5781) 

If planted from  ט"ו בשבט  till  ט"ו באב (example year 5777) 

Year 1 ends:  Last day of Elul     (5777) 

Year 2 ends:  Last day of Elul     (5778) 

Year 3 ends:  15th of Shvat         (5779) 

Fourth Year ends: 15th of Shvat         (5780) 

If planted from  ט"ז באב  till  כ"ט באלול (example year 5777) 

Year 1 ends:  Last day of Elul    (5778) 

Year 2 ends:  Last day of Elul    (5779) 

Year 3 ends:  Last day of Elul    (5780) 

Fourth Year ends: Last day of Elul    (5781) 

 



Halachic Danger Signs 

The Mishnah in Maaser Sheni lists various visual markers that were 

placed throughout Eretz Yisrael to alert people to religiously restricted 

areas.  The Gemara (Bava Kama 69a) explains how each marker 

identified the type of restriction.  

 

Restriction Prohibition Marker Similarity 

Kerem Revai 
(fourth year 

vineyard) 

May be 
eaten, but 

only if 
redeemed 

Clumps of 
earth 

One benefits 
from earth, 
but only if 

worked 
Orlah 

(after first 
three years) 

All benefit 
prohibited 

Shards of tile Useless items 

Kevarim 
(Graves) 

Makes 
walker 
impure 

Plaster 
White, like 

bones 

 

The Mishnah continues quoting Rabban Shimon Ben Gamliel, who limits these 

markers to the Shmitah year, when all produce is ownerless, and people, therefore, 

have permission to enter another’s fields.  However, in other years, we say 

“Halitehu l’rasha v’yamos” – feed a wicked person (harmful items) and let him 

die.  If someone is trespassing, we are not concerned with his well-being, and 

don’t warn him of potential religious hazards. 

 

However, the anonymous section of the Mishneh concludes that “Tznuim” (the 

modest ones) were extra careful and took the extra step to avoid their property 

being the source of religious harm to others.  They would set aside money, and 

proclaim that “any fruits that were gathered from the fourth-year vineyard is 

redeemed” on that money.  In this way, any fruits taken by trespassers would not 

be kerem revai fruits. 
  



DO NOT CURSE ANOTHER 
ן ִמְכֹׁשל ְוי  -לֹא יד ,פרק יט ויקרא ר לֹא ִתתֵּ י ִעוֵּ ׁש ְוִלְפנֵּ רֵּ ל חֵּ ֱאֹלְתַקלֵּ את  מֵּ  'היָך ֲאִני ק  רֵּ

“You should not curse a deaf person (or any other living person). You should not place a stumbling block 

before a person who is “blind” (to a certain matter). (You think no one can know your true intentions, and 

you could always escape blame) You must fear your G-d (who does know your intention). I am your G-d.” 

Sanhedrin 66a: "Lo Sekalel Cheresh" - just like it is forbidden to curse a deaf person, also warned not to curse one's parent.  

Question: It is forbidden to curse him because deafness is like a stumbling block and this reason does not apply to one's father! 

Answer: We learn from a Nasi and a judge that deafness is not the criteria. 

Question: We cannot learn from a judge or a Nasi, their greatness causes the prohibition to curse them! 

Answer: Each has its own stringency, we learn from the Tzad ha'Shavah of them - they act like someone of your nation, we are 

commanded not to curse them - the same applies to one's father. 

Objection: We cannot learn from these (Nasi, judge and deaf person), each of them is special! 

Shevuos 36a:  

One who curses himself transgresses "Hishamer Lecha u'Shmor Nafshecha M'od";  

One who curses another person transgresses (Lav learned from a Tzad ha'Shavah of cursing a parent and) "Lo Sekalel Cheresh". 

Rashi: How do we know that one should not curse another? From the verse in Shmos (22,7), “and a Nasi from 

among your people עמך   , you should not curse.” (Read as if written, “a Nasi or anyone from among the people, 

should not be cursed”.) If so, why does the Torah also write that one should not curse a deaf person? Just like 

a deaf person does not lack anything except of the sense of hearing yet cannot be cursed, so anyone else that is 

alive. This reasoning excludes a dead person (that lacks all physical senses) from the prohibition to be cursed. 

Kli Yakar: Why is this lacking of hearing selected to exemplify the concept not to curse as opposed to any other 

physical lacking? By the law of damages, one pays damages for the loss of a sense (like sight); but for the lost 

of hearing one pays the full value of the person.  Thus, a deaf person is considered like a dead person; 

nevertheless, one is still liable if one curses a deaf person. 

Ramban – first explanation: The Gemara learns from the combination of various types (judge, Nasi, father, deaf 

person).  Thus, the word עמך comes to exclude reshaim (evil people) from this prohibition. 

Ramban – second explanation: Even though a deaf person does not hear the curse and is not embarrassed by it, 

nevertheless, the Torah prohibits cursing even a deaf person, and by extension, any person. 

Ramban – third explanation: The verse warns in the present tense that if a person curses a deaf person or places a 

stumbling block in front of a blind person, will still be seen by G-d who knows all hidden things.  Just because 

a deaf person does not hear, or a “blind” person is not aware of the stumbling block and a person would not be 

afraid of either’s negative response, the verse warns that HaShem knows all. 

Shelah: The intent of the verse is not to curse a judge.  A judge needs to make himself as if deaf to every other 

consideration when listening to the litigants and the witnesses (as they open their mouths). 

Zohar: When one curses another, it is as if one spills their blood. One’s words have a sound that travels to the 

highest spiritual levels and represent one there. 

Rakanti: Great is the effect of speech that the words go out from one’s mouth into the environment and causes 

physical effects.  A deaf person is usually also lacking the ability to speak and is more enabled to receive the 

physical (negative) effects that speech cause in the environment. 

Shach: The Gemara (Yoma) says that anyone that hears himself being cursed and is silent (does not respond) is 

called a Chasid.  Thus, the verse should be read as “if some person curses you, do not listen to him; make 

yourself like a deaf person that does not hear.” 

Sefer haChinuch: One must be very careful with the words that come out of one’s mouth, since they have an 

ability to affect others. One should refrain from vain words and only seek to speak with the elevated portion of 

one’s soul. This mitzvah is applicable in all places, in all times, and to males and females. The one that 

transgresses willfully and curses another Jew with the Name or one of the “inerasable” names with witnesses 

and a warning is liable for the punishment of lashes (one of three transgressions that does not involve an action 

and is still liable for lashes). 



DO NOT EAT UPON THE BLOOD 

ם-ַעל תֹאְכלו לֹא כו ,פרק יט ויקרא  :(ְתעֹונֵּנו ְולֹא ְתַנֲחׁשו לֹא) ַהד 

Many interpretations offered in Sanhedrin 63a (plus many other places). 

Source Interpretation of the prohibition Explanation of the verse 

Sanhedrin 63a 

Re’eim 

One who eats from an (non-holy) animal 

before it dies (even if already properly 

schechted and is going to die) 

Do not eat with (עם) the blood (the 

soul is still alive) 

Sanhedrin 63a 

Beer Yitzchak 

Eating a Korban before the blood is thrown 

on the Mizbeach (while still in the basin 

prior to sprinkling) 

Do not eat the Korban when next to 

צל(א)  its blood 

Sanhedrin 63a 

Rambam 

No Mavreh (served to mourners the first meal 

after the burial) for murderers that are 

executed by Beis Din 

Do not eat for because )מפני( of blood 

(of the one that committed murder) 

Sanhedrin 63a 

Chinuch 

Warning not to become a Ben Sorer uMoreh 

(rebellious and gluttonous son) 

Do not eat in a manner that will lead 

to (causing a release of) the blood 

(of one murdered) 

Sanhedrin 63a 
Bais Din does not eat on the day they kill a 

murderer 

Do not eat since )מאחר( (you are 

causing for another) blood 

R’ Bachye 
Bais Din should judge capital cases in the 

morning 

Do not eat prior to (judging capital 

cases) blood 

Berachos 10b 

Peneach Reya 
Do not eat prior to praying 

Do not eat prior )קודם( to praying for 

one’s blood (life) 

Klausenberger 

Rebbe 

A Tzadik can see good even in a wicked 

person who appears to have no positive 

qualities. A judge on a capital case must 

fast till they find a way to exonerate a 

murderer.  Rabbi Tarfon & Rabbi Akiva 

said, “If we were in the Sanhedrin, no one 

would ever have been killed.” 

 

Chizkuni Do not eat on the grave of an executed person  

Mishneh Berurah 

O.C. 526 
Do not eat a set meal prior to praying.  

Minchas Belulah Do not overeat.  

Ramban, Ralbag, 

Malbim 

Do not eat blood since is involved with 

witchcraft or divining practices. 
 

R’ Levi from 

Mezeritch 

The main part of one’s life is in the blood.  

Therefore, the main portion of the name of 

man is the word for blood דם.  Thus, when 

one prays before the Unique One “א” of the 

world, He adds an alef to his name to 

become אדם. But if does not pray to 

HaShem, then one remains only blood.   

Do not eat while you are still called 

Dam until you pray when you can 

be Adam 

Chassidus 

Eating during the week is the service of birur; 

prayer reveals the G-dly soul enabling the 

proper service of birur. 

Do not perform service of eating 

until one prays, revealing the G-dly 

soul 



PROHIBITION OF TATTOOING 

 ושרט לנפש לא תתנו בבשרכם וכתבת קעקע לא תתנו בכם אני ה' )ויקרא יט,כח(

One should not make any cuttings in the flesh for the dead, nor make any “marks” on yourself; I am HaShem. 

 

What is the prohibition of kesoves ka’aka? Should we restrict the meaning of the prohibition to tattooing and not 

to include branding, or vice versa? Or perhaps the Torah intends to prohibit both? 

The word כתבת קעקע appears only once in the Tanach, which allows no other textual source for comparison of 

meaning.  This is referred to as hapax legomena. 

Onkelos renders it as deep scratches indicating written incisions (tattooing). The Peshita provides a similar 

translation as a nekuda (dot) created by tattooing’s continuous line of deep dots in the skin. 

Rashi explains the verse as a scratch or incision that is embedded deeply (in the skin), can never be erased, is 

done with a needle, and darkens (the skin) forever.  

The standard halacha seems to be that there exists a direct prohibition against tattooing. 

 

However, a minority of commentators do explain the verse to refer to “branding”, an action done with a fiery 

object which does not include ink or paint. 

Ibn Ezra cites the juxtaposition of the two prohibitions in the verse to suggest that the second prohibition is 

branding, a painful and traumatic process, is more similar to the first prohibition. 

 

The Torah does record two instances of body-marking.  In the first instance Kayin is marked by HaShem 

seemingly to protect him after he killed his brother. Rashi explains that this mark was chiseled unto his forehead 

displaying a letter from G-d’s name. 

The second instance is recorded in the story of Yehudah and Tamar. When Yehudah hears that Tamar is pregnant 

he judges her for punishment by fire.  Ohr Zarua says that this means she is to be taken out and fire-marked 

(branded) on her cheek. Paneach Raza and the Baal haTurim both indicate that she was to be branded (and not 

killed). 

Finally, the Ralbag explains that this verse indicates a biblical prohibition against inflicting any pain upon on 

bodies, except, of course, circumcision of males. 

The prohibition in Jewish is against all forms of tattooing regardless of their intent. In addition to the fact that 

Judaism has a long history of distaste for tattoos, tattooing becomes even more distasteful in a contemporary 

secular society that is constantly challenging the Jewish concept that we are created b'tzelem Elokim (in the 

image of God), and that our bodies are to be viewed as a precious gift on loan from G-d, to be entrusted into 

our care and are not our personal property to do with as we choose. Voluntary tattooing even if not done for 

idolatrous purposes expresses a negation of this fundamental Jewish perspective. 

Rabbi Saadiah Gaon (4642-4702; 882-942) was a great and trailblazing leader of the Jewish people.  His activities 

included: commentator, philosopher, grammarian, poet etc. As the leader of the Jewish people he was also an 

accomplished polemicist. The chief group that felt the sharp edge of his pen was the Karaite sect, which held 

powerful influence in the Jewish communities in Israel and Mesopotamia.  

Rabbi Saadiah’s chief philosophical work “The Choicest of Beliefs and Opinions” was devoted, in part, to 

deflecting the Karaite attacks on the Mesorah, Rabbinic interpretations and traditions. He even composed a 

philological work, “Shivim Milim Boddos”, detailing the 70 instances of hapax legomenon (unmatched words 

in the Tanach), in order to demonstrate that without the Mesorah, it would be impossible to properly interpret 

the Written Word. 



 Prohibitions of Fortune-Telling – Basic Facts 

  פרק יח דברים

ל ט א א  ה ב  ר-ִכי ַאת  ץ ֲאׁש  ר  א  ְך לֹאק  ֱאֹל 'ה-ה  ן ל  ם:  -יָך ֹנתֵּ הֵּ  יִתְלַמד ַלֲעׂשֹות ְכתֹוֲעֹבת ַהּגֹוִים ה 

א-לֹא צֵּ ׁש וִבתֹו-ְבנֹו ַמֲעִביר ְבָך ִימ  אֵּ ם ב  ִמים ֹקסֵּ ׁשומְ  ְמעֹונֵּן ְקס  ף ַנחֵּ ר יא: וְמַכשֵּ ר ְוֹחבֵּ ב   ח 

ל ׁש ְוִיְדֹעִני אֹוב ְוֹׁשאֵּ ל ְוֹדרֵּ ִתים-א  ל 'ה תֹוֲעַבת-ִכי יב:  ַהמֵּ ה-כ  ה ֹעׂשֵּ ל  ֹבת וִבְגַלל אֵּ ה ַהתֹועֵּ ל  אֵּ  ה 

ם מֹוִריׁש יָךק  ֱאֹל 'ה נ יָך אֹות  ִמים יג:  ִמפ   :  יָךק  ֱאֹל 'ה ִעם ִתְהי ה ת 
18:9. When you come to the land that G-d your Lord is giving you, do not learn to do the revolting practices of those nations.  

10. Among you, there shall not be found anyone who passes his son or daughter through fire, who practices stick divination, 

who divines auspicious times, who divines by omens, who practices witchcraft.  

11. who uses incantations, who consults mediums and oracles, or who attempts to communicate with the dead  

12. Anyone involved in these practices is repulsive to G-d, and it was because of repulsive practices such as these that G-d 

your Lord is driving out [these nations] before you.  

13. You must [therefore] remain totally faithful to G-d your Lord. 

 

 is an illusionist, who practices sleight of hand.  Alternatively, someone who predicts מעונן ▪

the right time for embarking on a venture. 

 is one who makes decisions based on omens unrelated to the undertaking (see מנחש ▪

Sanhedrin 65b-66a). 

 .is a sorcerer, practicing stick divination (see Sanhedrin 67a-b) מכשף ▪

 is a person who conjures groups of animals or insects through his charms (see חובר חבר ▪

Sanhedrin 65a). 

 is one who raises a spirit of a dead person under his or her armpit to consult with שואל אוב ▪

it (see Sanhedrin 65a-b). 

 ,is one who takes the bone of a certain animal and place it in his or her mouth שואל ידעני ▪

from where the voice of the spirit emanates (see Sanhedrin 65b). 

 is one who fasts and sleeps in a cemetery to come in contact with a spirit דורש אל המתים ▪

there (see Sanhedrin 65b). 

ר את בנו ובתה באשימעב  ▪ is someone presents his child to an idol Molech and the child would 

then be passed through a fire. According to one opinion Molech means a ruler (and not an 

idol).  Thus, this is a type of sorcery that is effective, according to its practitioners, only if 

the icon is accepted as their ruler. 

Rashi interprets ִמים  :as “simple-hearted”, commanding us to (verse 13) ת 

a) not to seek knowledge of the future, but instead  

b) to enjoy a complete sense of security of faith that the future is safely in G-d’s hands. 

(Lekueti Sichos vol. 14) 
  



 
SHATNEZ   

יך  יט ,פרק יט ויקרא ל  ה ע  ד ִכְלַאִים ַׁשַעְטנֵּז לֹא ַיֲעל  ג   וב 
 ונוז  טווישעטנז כתיב עד שיהיה שוע   נדה דף סא/ב מסכת

The Gemara understands the word נזטשע  as a combination of three words עוש  (combed) טווי (spun) and נוז (woven). 

There are many opinions in understanding the issur of wool and linen together.   

Rashi explains that the violation occurs when all the operations (combed, spun and woven) are done to combine 

wool and linen, that the word יחדיו indicates all activities.  Rabenu Tam explains the issur if any one of the 

actions occur (combed, spun or woven) to the wool or linen, and then the wool and linen are combined by a 

method of connection (יחדיו) such as a knot or weaving. 

In general, in the Hebrew language words have a root of three letters.  Thus, this word שעטנז, which has five 

letters, indicates the word is available for a word combination. 

HONORING AN ELDER 

י ז ק  לב ,פרק יט ויקרא ַדְרת  ְפנֵּ קום ְוה  ה ת  יב    ןִמְפנֵּי ׂשֵּ
  קידושין דף לב/ב מסכת

ני זקן אשמאי ת"ל זקן ואין זקן אלא חכם שנאמר אספה לי "ר מפני שיבה תקום יכול אפילו מפת

 ישראל רבי יוסי הגלילי אומר אין זקן אלא מי שקנה חכמה  מזקנישבעים איש 

The word זקן is understood to mean קנה חכמה הז . And this wordplay is needed since one might think that any 

elder person has acquired wisdom by virtue of their life experiences.  

Thus, we can explain the Gemara in Yevamos (101a) in the matter of Chalitza that requires the action to take 

place in front of the elders of the city.  The Gemara says that this includes even common elder people, and 

not necessarily wise people.  Why does that Gemara explain differently than the above Gemara?  One can 

explain that the word זקן retains its simple meaning (to include any elder in years).  However, since the verse 

already mentioned שיבה, the word זקן in the verse has an additional meaning. 

We should also know that a young “wise” person is also included in the Mitzvah to be honored.  Also, a person 

that engages in giving charity and does other good deeds, we are also bound to honor such a person (even if 

not a Talmid Chacham).  An allusion to this concept is found in that the next verse in Torah refers to a 

righteous convert that the Gemara (Megilah 17b) includes with other Tzadikim in the blessing in Shmoneh 

Esreh ()על הצדיקים . Thus, the word זקן can also mean Tzadik. And the Gemara (Shabbos 31b) also implies 

that before a true Yiras HaShamyim, one should also stand. 

What is the age of a person for which a person needs to honor by standing up?  Rosh says seventy years according 

Pirkei Avos that 70 years is for שיבה.  However, in the siddur of the Ari z”l, before a person who is sixty 

years old, one must stand up. This is a wonder, since this seems to contradict the Mishnah in Pirkei Avos.  

Perhaps, one could say a connection to what is the prior part of the Mishnah that sixty years old is for a זקן, 
and since the verse mentions both, the law applies to the earlier age. 

Perhaps, one might ask about the age limit of 60 for being a zaken, since Shmuel haNavi is called a zaken and he 

died at the age of 52.  However, the reference to Shmuel being old was not due to age but due to the effects 

of weakness of his body prior to his death. 



 

 

ָך  -לֹא ַתֲעֹמד ַעל טז ,פרק יט ויקרא ע   ַדם רֵּ

The Gemara (Sanhedrin 73a) references this verse to the case when one sees a person drowning in the river or a 

wild animal is dragging a person, or robbers have come upon a person, one must take steps to save the person 

in mortal danger. The verse means that if one sees someone in danger, then one should take actions to save 

that person and not see their blood spilt. 

It is obvious that the above case involved a person drowning in a river against his will.  However, is one obligated 

to save a person that is drowning by their own hand (i.e. suicide), for example, due to the heavy burdens of 

life, or sickness, etc? 

Perhaps one could derive an answer from the Gemara (Kesuvos 67b) when a person who has money but refuses 

to spend the money, we are not obligated to support that person from communal charity funds, even though 

that person might die of starvation. 

However, the Sefer B’samim Rosh (attributed to the Rosh) says that a person who declared before two others that 

he lacks food and drink and that his life is not worth living and then goes and kills themselves, such a person 

is not called a willful suicide. 

An opinion exists that in the case involving a person attempting to end their life due to a very serious sickness 

without hope of recovery and is suffering great pain, another is not obligated to prevent their death.  And for 

this opinion there is support from the statement of the Ran (Nedarim 40a) that there are times that it is 

necessary to daven/pray for a sick person that they should die, for example, a sick person without hope of 

recovery who is suffering much pain. 

Therefore, if it permitted to pray for a person that they should die, then, certainly one does not have to save a 

person that is drowning oneself in the river due to great pains for a life-ending sickness. 

It should also be known what the Radbaz wrote in a teshuvah (brought in C.M. 425) in the matter of “not standing 

idle by the blood of another” that this also obligates one to save the property (money) of others that one sees 

is being lost or destroyed.  This is implied from the word דמים which contains two definitions: physical blood, 

and to property (money). 

ת יז ,פרק יט ויקרא ַח תֹוִכיַח א  ך -הֹוכֵּ  ֲעִמית 

In Halacha many boundaries are established regarding the manner that one reproaches another.  One boundary is 

that when a person does something incorrect in private, one should reproach that person in private.  However, 

if the person does something incorrect in public, a public objection needs to be made for the sake of G-d’s 

honor. 

Apparently, this is difficult regarding the case of Yerav’am. The Gemara (Sanhendrin 101b) says that Yerav’am 

merited to kingship since he reproached Shlomo, yet he was punished since he reproached Shlomo in public.  

However, this is difficult since the action of Shlomo was known to all, why was Yerav’am punished? 

It is possible to say according to the Gemara (Moed Katan 16a) that if a Chacham errs one does not place the 

Chacham in public cherem in order not to lessen the respect of Torah.  If so, also by a King one should also 

not embarrass him in public in deference to the honor of the kingship, even in the circumstance of a public 

sin. 



 

 

 ל תפן אל רשענו ואל תסתר פניך ממנו )תפילת עננו( א

What is the connection between these two phrases? 

We find in Torah two types of punishments.  One type G-d places His “face” to the person that sinned, like, “I 

place My Face to that person and I will cut him off from his people” (VaYikra 20, 3).  The second type is 

where G-d’s Face is hidden like “I will hide My Face”. 

Therefore, in this prayer, we request that we do not receive either type of punishment.  One request is not to turn 

to our bad deeds (corresponds with direct punishment).  The second is do not hide Your Face from us 

(corresponds with removal of G-d’s Providence). 

 

 נו בטל מחשבות שונאינו הפר עצת אויבינוכלבינו מא 

The language implies the concept of thoughts to our enemies )שונא( and plots to our oppressors )אויב(.  

An enemy is someone that hates in the inner part of their heart, like “Do not hate your enemy in your heart” 

(VaYikra 19, 17). Whereas, an oppressor is someone that has revealed hate. 

Thus, in this prayer we request the nullification of both types of enemies, those that have revealed hate, and also, 

those that have hate hidden in their hearts. 

The prayer uses the language of הפר and of עצה, since the Scriptures also use these terms: 

( פר )שם י"ד(  הפיר עצת גוים )תהלים ל"גיעוצו עצה ותופר )ישעיה ח(    יעץ ומי   

  



 

Fundamental Ideas 
 ְקדִׁשים ִתְהיו :יט,ב ויקרא

Rashi quoting the Sifra states that this section of the Torah contains most of the fundamental teachings of the 

Torah. 

The Sforno, however, explains that the Torah is now summing up the purpose of all the laws presented in the last 

four Parshios (chapters 9-18) is to attain a state of holiness )קדושה( as a people and as individuals. He further 

interprets the opening verses (3-7) of this chapter as mirroring the basic ideas of the first five commandments 

of the Ten Commandments (in reverse order).  Starting with fifth commandment (honor your father and 

mother) and concluding with the first commandment (I am HaShem). He interprets verses 5-7 as amplifying 

the first commandment.  And verses 3-4 amplify the second, third, fourth and fifth commandments, to reject 

other gods, keep the Shabbos, and honor your parents. 

Love 
מֹוָך :חי, טי  ויקרא ֲעָך כ  ַהְבת  ְלרֵּ  ְוא 

The Sforno along with many other commentators do not translate this phrase as “love your neighbor as yourself” 

for then the Torah would have written  רעךאת . Asking one to love another like themselves is an unrealistic 

expectation.  

Rather one is being told to love and treat one fellows as he would wish others to treat him.  This is precisely what 

Hillel meant when he said to the non-Jew who wished to convert, “What is hateful to you, do not do it to your 

friend” (Shabbos 31a). However, since Hillel was speaking to a non-Jew he expressed it in the negative sense. 

Chukim 
 ֶאת־חֻקַֹּתי תִּשְׁמֹּרּו :יט, יט  ויקרא

Statues are laws commanded by HaShem which defy logical explanation and must be accepted on faith. However, 

the Sforno feels that not all Chukim are equal. Some appear more understandable than others since their purpose 

is to maintain the balance and order of nature as ordained by HaShem, the Creator.  

However, some not only seem to lack rationale but contain seemingly contradictory elements. One example is the 

law of the designated bond-woman )שפחה חרופה(. The Sforno explains that paradoxically the Torah does 

indicate some reason for this statue. The guilt of the bond-woman lies in the fact that having nothing to lose in 

regard to her reputation, she feels she may as well be the seductress; hence she is punished. The man on the 

other hand is a prisoner of passion and thus closer to an unintentional transgressor; therefore he can atone with 

a sacrifice. 

Opposite of Holiness 
ן ִמַזְרעֹו ַלֹמל ְך :ב, יכ  ויקרא ר ִיתֵּ  ֲאׁש 

The Sforno explains the concluding section of the Parsha as follows: The numerous laws set forth in this  

Parsha of the Torah are meant to refine and sanctify the Jewish people. The opposite of holiness )קדושה( is impurity 

 The Sforno calls attention to the fact that the term tumah is used in connection with the laws regulating .)טומאה(

food, sexual relationships and the occult. This is the common theme in the concluding section of this Parsha. 

They all represent the opposite of the ideal which the Torah demands of us i.e. “you should be holy.” 



The Ohr Hachaim HaKodesh 
 

Is Emotional Distance a Torah Prohibition?  
Ohr HaChayim goes even further to define the kind of “hatred in the heart” that the Torah prohibits. It is not 

limited to complete hatred desiring that evil befall another Jew. Even feeling a slight distance in our heart is 

included in the prohibition “lo tisna”, which he explains refers to emotional distance rather than hatred. The 

Torah wisely juxtaposes this prohibition with the word “ ִyour brother,” to teach us that the measure of hatred 

that the Torah prohibits includes even a slight emotional distance that only a sibling would sense. Perhaps the 

Torah recognizes that no matter how much we work on ourselves, if we do not air out our negative feelings it 

will cause us to lose the level of love and relationship that is proper between siblings (Ohr HaChayim, Vayikra 

19:17). 

 

 

 

  



 

 

 

 

 

 

 

 

Understanding the Parsha according to the Rebbe 

 

QUESTION: What does the connection between the first three verses of this Parsha: “you are to be holy”, “your 

father and mother you should fear”, and “keep the Shabbos”?  

ANSWER: G-d commands us to be holy in our “mundane” permissible activities, by being connected with G-d. 

But just being holy ourselves is not adequate, we also have to promote this holiness to a new generation, 

which is done by “fearing” our parents. And we are able to complete this mission by keeping Shabbos, 

which enables us to appreciate distinctions and be holy in all our activities.         ( '255לקוטי שיחות כרך א, עמ)  

QUESTION: How is it possible that the fruit of the fifth year of a tree (chulin with no kedusha) should have a 

greater level than the fruit of the fourth year of the tree (that has kedusha and can only be eaten 

in Yerushalayim)? 

ANSWER:  The fruits of the fifth year embody a higher spiritual level than the fruit of the fourth year, since G-d 

desires the activities which are within this world.  The verse refers to the fifth year with the word להוסיף, the 

extra letter ל indicates a greater significance.                                                          ( 431 , עמ'זלקוטי שיחות כרך)  

QUESTION: In the issur of Orlah (fruit of the first three years of a tree), the tree is permitted and the future fruit 

will be permitted.  What is the cause of the issur of the fruit for the first years? 

ANSWER: Initially the fruit is nourished from k’lipah of tumah and the fruit is inherently bound with non-

holiness.  After the first three years, the fruit are nourished from k’lipas nogah.  This allows the fourth year 

to not only be tahor, but also Kodesh.                                      ( '103לקוטי שיחות כרך כב, עמ)                                                               

QUESTION: Placing a “stumbling block” before another is understood to not give advice that is detrimental to 

the recipient. Why is Rashi concerned with the motivation of the giver of the advice? 

ANSWER: If the recipient of the advice would not be harmed, one might think it is possible to offer advice that 

is beneficial to the giver of the advice. The Torah thus instructs us not to offer selfish advice not intended 

to the benefit of the recipient, even if not harming that person. How much more so, helping a fellow Jew to 

do good, should not involve self-interest.            ( 141 , עמ'זכלקוטי שיחות כרך)  

QUESTION: What is the method of fulfilling the Mitzvah of Ahavas Yisrael? 

ANSWER: The Baal Shem Tov uses the example of the simple Jew and their complete love to G-d. Their love is 

not subject to reason. The Magid presents the example of loving a Rasha just as one loves a Tzadik. And 

the Baal HaTanya uses the example of brothers that love each other just like themselves, not subject to 

limitations.  In reality, all three are one concept for different times. The initial love of a fellow Jew flows 

from one’s love of G-d. One loves those that G-d loves. A deeper appreciation of the love of another Jew 

results from understanding that Jews share a common source of our souls. Finally, one’s love is not to a 

second person, but becomes love (of another) as one’s self.            ( 992 , עמ'בלקוטי שיחות כרך)  

BEN CHAMESH L’MIKRA                בס"ד 
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לע"נ ר' אפרים ב"ר אברהם ע"ה האפמאן נשמת אפרים  
▪ Resource to encourage the study of the Rebbe’s sichos ▪ 

Designed for use in the classroom or at the Shabbos Table 

 

 


