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In Parshas Re’eh, Moshe informs the Jewish people, “When you hearken to the voice of Hashem 
your G-d, to observe all His commandments that I command you today, to do what is right in the eyes of 
Hashem your G-d. You are children to Hashem your G-d; you shall not cut yourselves, and you shall not 
make a bald spot between your eyes for a dead person” (Devorim 13:19, 14:1). Rashi explains that “you shall 
not cut yourselves” is a prohibition against cutting one’s skin as a sign of mourning for the dead. The 
commentators struggle to explain the juxtaposition of the verse, “When you hearken to the voice of Hashem 
your G-d” to the verse, “You are children to Hashem your G-d.” Further, what is the connection between 
being children to Hashem to the commandment not to cut oneself or make a bald spot between one’s eyes 
for a dead person? 

 Commenting on the verse, “You are children to Hashem your G-d,” the Gemora (Kiddushin 36a) 

quotes the opinion of Rav Yehuda, who explains that when we act like Hashem’s progeny, we are called 
“children,” but if we do not conduct ourselves appropriately, then we are not called “children.” Why are 
we not called “children” if we do not do Hashem’s will? The Noam Megadim questions why the Jewish 
people are called “children,” while the other nations of the world are called “servants?” He explains that 
there is only one Father, and because the Jews believe in only one G-d, they can be called “children.” The 
nations of the world worship other forms of idolatry and combine foreign gods together with Hashem, 
maintaining that there is not only one deity, in which case Hashem cannot be called their “Father,” and they 
cannot be called His “children,” but rather His “servants.” This insight can help us understand the deeper 
meaning of the Medrash (Aggadah (Buber) Re’eh 14:1) that explains that the verse, “You are children to Hashem 
your G-d” teaches that Hashem treats us as children as long as we do not worship idolatry. 

 With this introduction, we can now understand Rav Yehuda’s opinion that we are not called 
“children” when we do not do Hashem’s will. Several commentators (Chassid Yaavetz Avos 4:4, Toldos Yaakov 

Yosef Bereishis, and others) explain that the trait of haughtiness is the root of all sins, and it is also the root of 
all negative character traits (Reishis Chochmah Yirah 4:28). Thus, when we do not adhere to Hashem’s will, it is 
due to the negative trait of arrogance, which causes us to sin. The Gemora (Sotah 4b) teaches that arrogance 
is tantamount to idolatry. Accordingly, a haughty person, who is compared to one who worships idols (since 
he worships himself), cannot be called a “child,” since he does not believe in only one G-d. Therefore, when 
the Jewish people are not doing Hashem’s will as a result of their arrogance, they are not called “children.” 

 With these insights, we can now explain the juxtaposition of the verses in Parshas Re’eh. The Baal 
HaTurim (Devorim 13:19) writes that the pasuk, “When you hearken to the voice of Hashem your G-d to 
perform all His commandments … to do what is right in the eyes of Hashem your G-d” is juxtaposed to the 
verse, “You are children to Hashem your G-d” to teach us that we are only called “children” when we 
perform Hashem’s will, in accordance with the opinion of Rav Yehuda. 
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The Darkei Mussar (Parshas Behaaloscha) writes that the neshama does not possess any arrogance, 
since it is a G-dly portion from Above, and Hashem’s greatness is accompanied by humility, which also 
applies to the neshama. Modesty is completely natural and automatic for the soul, and every person who is 
close to his neshama will be humble; moreover, the closer he is to his neshama, the greater his humility. On 
the other hand, a person who is close to his physical body is haughty, for the body is naturally arrogant. 
This dichotomy applies to all negative character traits, which do not come from the neshama, which is a G-
dly portion from Above and therefore does not possess any negative traits. Rather, all negative traits come 
from the murky physical body. The more that a person lives within the physical world, the more these 
negative traits will control him, and the more he distances himself from the physical world and lives with 
his neshama, the more he will be ruled by positive character traits which come naturally from the neshama, 
which is pure from all negative traits (also see Derech Hashem 1:3). 

 This explanation also helps us understand the connection between, “You are children to Hashem 
your G-d” and “You shall not make a bald spot between your eyes for a dead person.” The Avnei Nezer 
(Shem MiShmuel Pesach and Parshas Re’eh) writes that when a Jew dies, nothing has been lost, for we are children 
to Hashem, and the neshama ascends to the upper worlds. Thus, it is inappropriate to display excessive 
mourning, such as by tearing out one’s hair and cutting one’s body for the dead. However, the concept that 
there is no loss through death only applies to the neshama, for the body indeed rots and decays and is 
completely lost. If so, why is it forbidden to show too much mourning over this loss? The Avnei Nezer 
explains that although the body is indeed completely lost, it is forbidden to show too much sadness over 
this loss because we should not pay too much attention to the body, for the body does not have any intrinsic 
value other than as a container for the soul. Since we are commanded to be guided by our souls, and no 
damage has occurred to the soul, but just the opposite, it has ascended to loftier worlds, it would be wrong 
to demonstrate excessive sadness by making a bald spot or cutting oneself over the loss of the physical 
body. Thus, the prohibitions against making bald spots between the eyes and not cutting oneself over the 
dead are in essence commandments not to value and follow after the body, but rather to identify with and 
follow after the neshama. 

 In light of these insights, we now understand that the verse, “If you hearken to the voice of Hashem 
your G-d to observe all His commandments … to do what is right in the eyes of Hashem your G-d” is 
juxtaposed to the verse, “You are children to Hashem your G-d” to teach us that we are only called 
“children” when we obey Hashem’s will, as Rav Yehuda explains. However, the Torah also wants to teach 
us how to preserve the title “children” and to ensure that we are always on the level of doing Hashem’s 
will. As we’ve explained, arrogance is the root of all sins and negative character traits. Thus, in order to 
always be on the level of doing Hashem’s will, we must distance ourselves from the trait of haughtiness. 
The cause of arrogance is the physical body, and the more we follow after it, the more arrogant we will be. 
On the other hand, the more we follow after the neshama, the more humble we will be. Therefore, 
specifically after the Torah reveals to us that we are only called “children” when we do Hashem’s will, it 
commands us, “You shall not cut yourselves, and you shall not make a bald spot between your eyes for a 
dead person,” as a way of warning us not to follow after our bodies, but rather to identify with and follow 
after our holy neshamos. By doing so, we will certainly always fulfill Hashem’s will, and will always be 
called His children. 

  
 
 

Death is nothing. It is comparable to a person who is moving from one house to 
another, but the wise person chooses a nicer house than he had originally. 
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