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Rabbi Reisman – Shabbos Chol Hamoed Pesach 5777 

As we prepare for an absolutely beautiful Shabbos Chol Hamoed. HKB”H has given us beautiful weather 

for our Chol Hamoed here. It is certainly a sign of a Hischadshus, a renewal in the Zman to come.  

1 – Topic – A Lomdushe Thought from Rav Pam Regarding Pesach 

Let me share one of Rav Pam’s favorite Pesach Divrei Torah. It is an Inyan of Halacha more than an 

Inyan of Machshava but an absolutely beautiful topic that Rav Pam often said this time of the year. We 

begin with an Ohr Sameach and as a matter of fact, the whole Vort comes from the Ohr Sameach in 

Hilchos Chometz Umatzah, Perek 1 Halacha 3 which is the third piece in the Ohr Sameach in Hilchos 

Chometz Umatzah and he deals with a very technical question.  

The Rambam says that if someone violates the Issur of Baal Yei’ra’eh U’baal Yai’matz’ai, the Issur of 

owning Chometz on Pesach, naturally you normally do not get Malkus because it is a Lav Sh’ain Bo 

Maaseh, it is an Aveira that a person does without an action. Pesach comes and he owns Chometz. But if 

he buys Chometz on Pesach, then he gets Malkus because he violated the Issur of Baal Yei’ra’eh U’baal 

Yai’matz’ai, of owning Chometz by doing an action. So one who buys Chometz on Pesach, says the 

Rambam he gets Malkus.  

Says the Ohr Sameach, Hikshu L’michabrim, many have asked, how could that be? We have a basic idea 

in Halacha that something that is Assur B’hana’a, something that one may not derive pleasure from, is 

considered worthless and is considered as if it has no value. After all, you can derive no pleasure from it. 

Something that has no value cannot change ownership, cannot take on ownership. A person can’t be 

Koneh something of no value. Therefore, the Rambam says that if you buy Chometz on Pesach you are 

Over Baal Yei’ra’eh U’baal Yai’matz’ai, but it doesn’t become your Chometz because it has no value. 

This is the Kasha that Hikshu Hamichabrim.  

The Ohr Sameach to answer this brings a Ran in Avodah Zorah who asks the identical question in another 

example of Issurei Hana’a. The discussion there is about a golden or a silver Avodah Zorah that has 

value. The Halacha is that when it belongs to a non-Jew, it is Assur B’hana’a, it has no value but the non-

Jew can be Mevateil it by saying I no longer believe in it and do something to the Avodah Zora to show 

that, then it becomes permissible. However, if a Yid acquires this Avodah Zorah, a Jew’s Avodah Zora 

has no Bittul and therefore, it remains worthless forever. The identical question is asked there by the Ran 

that when a person acquires an Avodah Zora it has no value. If it has no value you can’t acquire it, you 

can’t own it. The Ohr Sameach says the same question that we are asking on the Rambam and the same 

Teretz will answer both.  
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He explains the Ran’s Teretz as follows. Let’s think about it. Let’s take the example of Chometz. When 

the non-Jew owns the Chometz it has value. The Torah doesn’t forbid the non-Jew from having benefit or 

even income. When the Yid acquires it, it becomes valueless. So the minute the Jew acquires it it 

becomes valueless. If it becomes valueless it means that he could not acquire it. If he could not acquire it 

then it remains the Chometz of the non-Jew. If it remained the Chometz of a non-Jew then it does have 

value and it definitively does have a value. If it has a value then the Jew can be Koneh it. What is 

happening here is that we are creating a cycle which is an impossible cycle. In other words, we are saying 

that if it has value the Jew can be Koneh it, but if a Jew can be Koneh it then it has no value. If it has no 

value then a Jew can’t be Koneh it and it reverts back to being a non-Jews in which case it once again has 

value.  

Let me give you another example of this type of cycle which is easier to understand. The following 

example which comes from the Minchas Chinuch Mitzvah Daled. Let us say that two witnesses walk into 

Beis Din on the 30th day of the month of Adar. They say that we saw the new moon last night. Bais Din 

says that if that is the case then today is not the 30th day of Adar because the Jewish month does not 

necessarily have 30 days. If the new moon was visible then it is not the 30th day. So Bais Din says 

Mekudash Mekudash, today is the first day of Nissan. The month of Adar has only 29 days because the 

new moon was seen, today is Rosh Chodesh Nissan.   

After that, in walks a young man (a boy) together with a second witness and the two of them say those 

witnesses are liars as they were with us in a different place at the time that they are saying that they saw 

the moon. Two witnesses come to contradict the first witnesses.  

Well Bais Din says to this young boy who is a witness, how old are you? He says well today is my Bar 

Mitzvah. When were you born? Rosh Chodesh Nissan 13 years ago. Your Bar Mitzvah today, if the first 

Aidim are telling the truth that today is Rosh Chodesh Nissan then you are a 13 year old and we accept 

your testimony together with the other witness and we invalidate the first witnesses.  

One second, as soon as we invalidate the first witnesses then today reverts back to being the 30th day of 

Adar. The consequence of that is that this young boy is no longer Bar Mitzvah as he is a day shy of his 

Bar Mitzvah. If that is the case, then the Hazamah doesn’t stand and he can’t say testimony and if he can’t 

say testimony then the first witnesses are reinstated. Of course if the first witnesses are reinstated it once 

again becomes Rosh Chodesh Nissan and then this boy becomes once again a Bar Mitzvah. If he becomes 

Bar Mitzvah then we have to accept his testimony. In which case, the first witnesses are considered Aidim 

Zomemim and their testimony is thrown out. In which case, it reverts back to being the 29th of Adar. You 

see what happens here is that we create a cycle which cannot end. When we say that the boy is a Bar 

Mitzvah we invalidate the witnesses in which case he reverts back to being a Kotton. Once he reverts 

back to being a Kotton we accept the first witnesses in which case he becomes a Gadol. This is a cycle 

that just keeps on going. What do we do? 

Another example. A person has a Sukkah that is exactly 7 Tefachim by 7 Tefachim in size which is 

perfectly Kosher. Then he puts a picture on the wall, it is a big picture with a frame. Having put the 

picture on a wall he has now made the Sukkah less than 7 by 7 which invalidates it. Does the picture 

invalidate the Sukkah? He can just take it off. One second, if the picture is Noy Sukkah, something which 

beautifies the Sukkah then you are not allowed to take it off of the wall because it is Muktzah. Therefore, 
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if you have a Sukkah that is a 7 x 7 and you put up a picture with a decoration, it invalidates the Sukkah 

because now the useable area of the Sukkah is no longer the required size.  

But hold on a minute. If it is no longer the required size then the Sukkah is not a Sukkah. If that is the 

case, then the picture is not Muktzeh and it can be removed. If you are allowed to remove it the room 

reverts back to being a 7 x 7 and useable space. In which case again it becomes a Kosher Sukkah. In 

which case the picture is Muktzah. It which case the Sukkah is less than 7 by 7 and it becomes Posul. You 

see, it is a cycle. You can’t stop. Every time you tell me it is a Kosher Sukkah the picture becomes 

Muktzeh and the size of the Sukkah becomes too small and the result is that the Sukkah is Posul. Every 

time you say that the Sukkah is Posul, the picture becomes non-Muktzeh and the size reverts back to 7 by 

7. So you see that there are cases in Din where a cycle is created.  

The same thing here with a Jew who buys Chometz on Pesach. Before he buys it it has value to non-Jews. 

The moment he buys it it becomes valueless. If it is valueless, he can’t own it. If he doesn’t own it, then it 

once again has value. If it once again has value then he could acquire it. The cycle continues.  

So Rav Pam would say adopting the language of the Ohr Sameach that we have a rule. Ain Hamisoveiv 

Yachol Levateil Es Hasibah. A result cannot invalidate its cause. You go with a logical sequence of 

events. When you get to a result that invalidates its cause then you have to stop. Everything that took 

place until then stands.  

This is sort of like the science fiction question of a person who goes back in time and kills his own mother 

before he was born. If a person goes back in time and kills his mother before he was born then he was 

never born, a contradiction. That is what this cycle creates, that type of contradiction. We say in Halacha, 

Ain Hamisoveiv Yachol Levateil Es Hasibah. We start with Chometz that has value. The Jew acquires it, 

the result of his acquisition is that it becomes valueless. Once it becomes valueless you want to say that 

now he can’t acquire it. The result is destroying the cause and the result can’t destroy the cause. That is 

what the Rambam is saying that he gets Malkus.  

From there we learn it to all such cycles that you go in order until you have a contradiction at which point 

you stop. A Shtickel Lomdus in honor of Pesach. I hope you followed. You can apply it to more cases and 

have a really Geshmake Oneg Yom Tov.  

2 – Topic – A Story about the Apter Rav on Erev Pesach 

Let me try a story to balance it. I saw a beautiful story about the Oheiv Yisroel, the Apter Rav (1748 – 

1825). He was the Zakein in the Chassidishe world in the 1800’s. The unquestioned leader in Hashkafa of 

the Chassidic world and the Apter Rav was preparing for Pesach. In his home on Erev Pesach some 

collectors came and they were collecting Matzahs for Jews who had no Matzahs. One of the maids 

opened the door and saw them collecting and knew that the Apter Rav would want to give them Matzah. 

She saw three Matzahs on the table wrapped in a cloth and she gave them to the collectors. The Rebbetzin 

walked in and said what happened to the Matzahs on the table?  

The maid said I just gave them to Tzedaka. Those Matzahs were the Erev Pesach Matzahs, the Matzahs 

Mitzvah. As you know, the custom in many communities and especially Chassidic communities is to bake 

Erev Pesach Matzahs, Matzahs Mitzvah so to speak.  The Rebbetzin knew that the Apter Rav would be 
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very distraught at having lost these Matzahs. So she quickly went and took 3 regular Matzahs out of the 

box, put them where the Matzahs Mitzvah had been in order not to cause Agmas Nefesh to the Apter Rav. 

And so, the Apter Rav came out had the Sedarim, he used the so called Matzahs Mitzvah and life went 

on. 

One day of Chol Hamoed a couple came to the Apter Rav in a bitter dispute. The man said I want a Get.  

What happened? The man said my Minhag is not to eat Gebrokt and I told that to my wife. She went and 

deliberately Gebrokt and fed me Gebrokt on Pesach, terrible! He was angry.  

To which the Apter Rav said, let me tell you something. My Matzahs Mitzvah disappeared on me. I 

pretended that I didn’t notice. I said nothing and the Seder went on. Over Gebrokt you are making a 

Tumult. 

There is a tremendous lesson. The lesson is in knowing to say nothing. Pretend not to notice. Sometimes 

we Takeh don’t Chap, we don’t understand things and it causes us Agmas Nefesh. Something that we 

want to understand but we don’t understand causes a person pain. Use that Middah for the good and don’t 

notice everything. Sometimes it makes life so much better.  

A Gevaldige Chol Hamoed to all of you. Use the beauty of the world around us. HKB”H has brought us a 

true Chodesh Ha’aviv. Use it to have a new Hischadshus and your own sense of serving Hashem and your 

own sense of Bain Adam L’chaveiro. May it be an absolutely wonderful Shabbos Chol Hamoed and Yom 

Tov to one and all! 

 

Rabbi Reisman - Pesach – Second Days 5772 

1. Regarding Shiras Yam Suf you will notice that the Posuk says twice once in Posuk 14:22 and once in 

Posuk 14:29 that the Bnei Yisrael went B’soch Hayam Bayabasha V’hamayim Maihem Chomom 

Miminam Umismolam. Twice the Posuk tells us that the water was as a wall on the two sides of the 

Jewish people as we passed through the Yam Suf. However, the first time the word Chomah (חֹוָמה) is 

spelled Malei which means Ches Vav Mem Hei and the second time it is spelled Chaseir, (ֹחָמה) Ches 

Mem Hei.  

I saw a beautiful thought based on the Vilna Gaon, the GRA. The GRA asks a different contradiction 

between these two Pesukim. In the first Posuk it says ( ִיְשָרֵאל ְבתֹוְך ַהָים, ַבַיָבָשה-ַוָיֹבאּו ְבֵני ). They went into the 

Yam on dry land. First it mentions the sea and then the dry land. The second time the order is reversed. 

( ָיםּוְבֵני ִיְשָרֵאל ָהְלכּו ַבַיָבָשה, ְבתֹוְך הַ  ). It says first that the land was dry and then that they went into the sea. 

Why the reversal of the order?  

Says the GRA, it is referring to two different groups within Klal Yisrael. Within Klal Yisrael there were 

Maminim, people who had faith and followed Nachshon Ben Aminadav into the water even before the 

water split. There were others who did not have faith and they waited on the shore at the sea to see if the 

Yam would split. Only once it split did they step into the dry land. Thus the two Pesukim. First Posuk 22 

( ִיְשָרֵאל ְבתֹוְך ַהָים, ַבַיָבָשה-ַוָיֹבאּו ְבֵני ). They walked into the sea and only later did it become (ַיָבָשה) dry land. 
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The second group in Posuk 29 (ּוְבֵני ִיְשָרֵאל ָהְלכּו ַבַיָבָשה, ְבתֹוְך ַהָים). They went in only when the land was 

already dry.  

For that reason the first time it is written (ְוַהַמִים ָלֶהם חֹוָמה) Malei. The water was walls on the two sides of 

Klal Yisrael. The second time the word (ֹחָמה) is spelled Chaseir because there was something Chaseir 

missing from the second group that went in and the word Chomah spelled without the Vav also spells 

Cheima or anger. To be Merameiz (to hint to the fact) that what they did was not found fitting in the eyes 

of HKB”H, and thus the Pshat in two Pesukim which seem to be repetitious but based on the Vilna Gaon 

we see are truly words which teach us an important lesson. 

I would add that we mentioned once (perhaps in Parshas Beraishis or Parshas Beshalach) that Rav 

Yaakov Kamenetzky in the Emes L’yaakov on Parshas Beraishis writes that the word Yam actually 

means the sea bed it doesn’t mean the sea as in the water of the ocean or the water of the sea as most 

people use the word Yam, rather it means the sea bed, the earth under the sea. And thus, ( ִיְשָרֵאל -ַוָיֹבאּו ְבֵני

ְך ַהָיםְבתֹו ). It says they came into the Yam in both instances, even those who went in when it was dry land. 

This is because the word Yam is actually a reference to the sea bed as it says in Yeshaya 11:9 ( ַכַמִים, ַלָים

 water covers the Yam. And thus, the use of the word Yam in numerous places in the Laining ,(ְמַכִסים

tomorrow will become clear to you if you pay attention based on this Yesod. This is a thought for the 

celebration tonight of Kriyas Yam Suf which took place at midnight on the 7th night of Pesach. Something 

which we celebrate with the Yom Tov of the 7th day of Pesach. 

2. Let’s move on to Shir Hashirim. As you know, we read the Megillah Shir Hashirim on the 8th day, the 

Shabbos of Pesach, and the simple Pshat is that it is connected to this Yom Tov because Shir Hashirim is 

a song of love between Klal Yisrael and the Ribbono Shel Olam and it is appropriate that we sing this 

song on Pesach, the day when Klal Yisrael so to speak became the Am Hanivchar.  

However, in fact there is a deeper thought. In the Sefer Sifsei Tzedek he explains based on a Yesod which 

I believe we shared last Thursday. Last Thursday I shared with you the idea that an integral part of Pesach 

is Pe Sach, the Tikkun of the mouth, fixing one’s Koach Hadibbur. As I mentioned to you last week, part 

of the Cheit of Klal Yisrael in Mitzrayim was Lashon Hora. As we found Moshe Rabbeinu when Dasan 

and Aviram told Pharoh that Moshe Rabbeinu killed the Mitzri, Moshe Rabbeinu said as is found in 

Shemos 2:14 (ָאֵכן נֹוַדע ַהָדָבר). That idea, that concept, was part of the Cheit of Klal Yisrael during the years 

that they working in Mitzrayim.  

On Pesach we are Mesakein that with speaking (וכל המרבה לספר הרי זה משובח). We try to fix the Koach 

Haddibur (the power of speech). Shir Hashirim are words where if they are understood on the most simple 

level are not words of Kedusha at all. We only trust ourselves to speak the words of Shir Hashirim on 

Pesach at a time of Tikkun Dibbur at a time that our mouths are purified. When we fix our Koach 

Haddibur then we can trust ourselves to say Shir Hashirim and understand it on the lofty high level that it 

was written. Indeed, Shir Hashirim, the song begins with Posuk Bais (as the first Posuk of course is the 

introduction) with (ִיָשֵקִני ִמְנִשיקֹות ִפיהּו) with a connection to HKB”H which is expressed as a kiss of the 

mouth. The Koach Hadibbur, the Koach of the mouth is speech. Therefore it is very appropriate that this 

is here on Pesach.  
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The focus of Shir Hashirim is explained in the Pachad Yitzchok on Pesach, Maimar Mem Os Hei and 

Vav. I will try to give the Tamtzus, or the basic idea as follows. There is a concept of Tevia or longing, 

desire. Desire comes in two forms. The typical idea of wanting something or wanting someone is a desire 

which a person has with the hope of reaching the goal. L’man Hatachlis, for the purpose. Such as, Tzipisa 

L’geulah, hoping for Mashiach’s coming. We hope for Moshiach’s coming as part of our goal to actually 

bring about Bias Moshiach. We do that through Tefilla and Maisim Tovim. There are many things we do 

to try to bring the coming of Moshiach. Tzipisa L’geulah is part of that. That is one type of desire and that 

is the typical type of desire. Someone wants something and it is attainable. It is something which he tries 

to get.  

There is a second type of longing, of desire. There are times when one longs for something but knows that 

it is not attainable and it is something that he can never get. An example of this would be somebody, a 

Ben Torah who learns and longs to know Kol Hatorah Kulah. You read about Gedolei Yisrael and longs 

to be like them, to have the entire Shas at his fingertips. He knows that it is not in his Koach to attain. 

Nevertheless there is a beauty in the longing, there is a beauty in the goal. That is a separate type of 

longing, of desire. It is a Cheishek, a desire which his heart can truly reach.  

When Klal Yisrael went into Eretz Yisrael they captured the land of the Shiva Amamim, the seven 

nations. When Avraham was promised Eretz Yisrael a land of ten nations was promised. As it says in 

Beraishis 15:19 ( ַהְקִנִזי, ְוֵאת, ַהַקְדֹמִני-ַהֵקיִני, ְוֶאת-ֶאת ) as well. Klal Yisrael would never get that, would never 

attain it until the time of Moshiach. Nevertheless there was a desire that when Klal Yisrael would go into 

Eretz Yisrael that they have the second type of longing, of desire. Even if it is something lofty and not 

attainable at the present time. There is a beauty in that type of a longing, a desire.  

Rav Tzaddok talks about this as well. Rav Tzaddok explains the Imahos, specifically he explains the 

difference between Leah and Rachel. Leah had a strong desire a desire which was achieved. Klal Yisrael 

after all comes from Leah. Sheivet Yehuda and Levi which are the bulk of the Klal Yisrael which exists to 

this day are descendants of Leah. Rachel had a strong Teshukah, but it was not realized in any major way. 

After all, Ephrayim and Menashe were part of the ten Shevatim who went to the Galus and Binyamin 

which survived was a tiny Sheivet. Yet it is Rachel’s desire which we invoke in the Davening for the 

Geulah Sh’leimah. Rachel Mevake Al Baneha. Rachel’s strong Teshukah and desire is on a loftier level. 

It is a Teshukah for something that is hard to achieve. 

Says Rav Hutner, this is the theme of Shir Hashirim. Shir Hashirim is a theme of longing for HKB”H. 

Longing for HKB”H in a very real way. Therefore, it is expressed with very real words. Words which of 

course we are very distant from understanding on a spiritual level. But that is the idea. The idea is to come 

out of Pesach with a desire, with a longing, with a Teshuka, with a wish to be closer to HKB”H. Even 

though the Teshuka is for great levels which might be unattainable on our simple level, on the level that 

we are. That Teshuka, that desire, that is Shir Hashirim.  

3. I would like to end with a beautiful story that I heard which has to do with the idea of Klal Yisrael 

among the nations being courageous, having the courage not to be ashamed by the Goyim around us. 

Having the courage to really do the things we have to do. I heard a beautiful story that took place to Rabbi 

Marvin Hier who today is well known on the west coast in California, but in his younger years was a 

Rabbi in British Columbia in Canada. There, it happened to be that the Queen came to visit his town 
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where he was the Rav. There was a Queen’s dinner to which all the clergyman of the area were invited. 

Rabbi Hier was invited as well. He responded that as an orthodox Jew he could not really partake in the 

dinner because he was limited by the rules of Kashrus.  

For the Queen, of course nothing is too difficult. Rabbi Hier received a response that they would do 

whatever needed to be done to ensure that his dinner would be Kosher. In fact he came to the dinner and 

sat down and was assured that he would be served a Kosher meal. There would be a Mashgiach there. He 

sat down in his seat and he saw that his plate, the silverware, the glass was identical to everyone else’s. 

He went into the Mashgiach and asked why kosher silverware and plate had not been prepared for him. 

The Mashgiach responded this is a Queen’s dinner, they did manufacture silverware, plates, glasses for 

him but they manufactured it identical to the rest of the Queen’s cutlery. He showed him that on the back 

of the glass, fork, and knife there was a marking to identify his setting as the one Kosher setting in the 

entire hall. With that, Rabbi Hier sat down to enjoy the Queen’s dinner.  

However, there was a catch. In the Queen’s dinner when she comes to a town there is a custom that 

between courses people change seats in order to get to know each other and therefore, for each course the 

people change from one table to another and the waiters change the place setting to the other table. For 

Rabbi Hier this was a difficulty. He had this one set and it was not a small set as for a Queen’s dinner you 

have four or five glasses and many pieces of silverware. What choice did he have? At the end of the 

course when they blinked the lights as a sign that it was time to change places, he picked up his plates, 

glasses, cutlery and carried it over to where he would sit for the next course. This he did this a number of 

times between each course. There was a conservative Rabbi who went over to Rabbi Heir and said to him 

what are doing, you look like a fool, you look like a waiter. What are you doing with your Chumros 

carrying your silverware, your plate, glasses? Rabbi Hier had no choice but to ignore him and to keep on 

doing what he was doing from table to table carrying the different pieces of kosher silverware and plates 

from table to table.  

When the dinner came to an end there was a receiving line where the Queen and Prince Charles her son 

received everyone. Everyone walked in a line and had the opportunity to greet the Queen and to greet 

Prince Charles. They stood on a platform a little higher than everyone else as is befitting the Queen. As 

all the people assembled walked down the line and they greeted the Queen and Prince Charles. Rabbi Hier 

came to Prince Charles and shook his hand and Prince Charles asked him what were you doing carrying 

plates, glasses, silverware from table to table. He responded that I only eat Kosher and Prince Charles 

asked but the cutlery is not something you eat. Rabbi Hier blushed a bit and explained to the Prince a bit 

about Nosain Tam and Bliyos and how we need to have Kosher cutlery. At that moment, the fellow in 

charge of moving the line along called out to keep the line moving. Prince Charles in conversation with 

Rabbi Hier pulled him up to the stage next to him in order that the line could continue to move even as 

they spoke. Imagine the face of this conservative Rabbi who now walked down the line greeted the Prince 

and sees Rabbi Hier standing with him. He says what are you doing here? Prince Charles responds that he 

is explaining to me how he eats only Kosher. The conservative Rabbi’s face lit up because he too wanted 

to get on stage and explain. He said I also only eat Kosher. To that, the Prince looked at him and said you 

only eat Kosher? Why were you using non-Kosher utensils? Now it was his turn to blush. 
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It is a nice story. A story about how we should not be ashamed of the things we believe in, we should 

stick to them even if at the end the Prince doesn’t admire us. But the King, the Melech Malchei 

Hamelochim does.  

With that, I wish everyone a wonderful end to the Pesach Yom Tov. I hope that soon we will be Zoche to 

the Geulah Sh’leima. A Gut Yom Tov and a Good Shabbos to all!   

 

Rabbi Reisman – Thoughts on the Shiras Hayam 5770 

The next Vort is a thought on Shevii Shel Pesach that just passed and we should take it with us to the 

Davening of the rest of the year. The Shira of Az Yashir is the most famous Shira in the Torah. There are 

two questions. The Shira is Lashoin Nekaiva as opposed to Shir. We find in Tehillim sometimes Shira 

Chadasha and sometimes Shir Chadash. The Meforshim on Tehillim say this has to do with a Medrash on 

Parshas Beshalach that the difference is that Shira Chadasha is a Shir B’oilam Hazeh and when we talk 

about the days of Mashiach, we say Shir Chadash, like in Kabbalas Shabbos, Tehillim 98:1. A Shir is a 

higher form of Shir than a Shira.  

Why is Az Yashir which should be higher form of song a Shira, let it be a Shir the higher form? The 

Ababernel in the beginning of the 5th Perek in Yeshaya has an extraordinary Arichus of the idea of songs. 

When he talks about songs in Tanach he says, there is a level of song such as the Shiras Hayam and what 

was special about it was the music and the tune which they sang. He says there is a higher level. Shir 

Hashirim which are poetic expressions which open up the heart, they don’t need song, and that is why 

Shir Hashirim is the higher level.  

So again, why is the Shiras Hayam a lower level of Shira and Shir Hashirim a higher level? Shouldn’t 

Moshe Rabbeinu’s song be on a higher level? The Chasam Soifer has an insight into the Shira. He says 

that when Klal Yisrael left Mitzrayim they were still called Halalu Oivdai Avoida Zorah. Certainly they 

believed in Hashem. There was a Shitta in Mitzrayim that it is true that Hashem created the world; 

however, there is no Hashgacha Protis, he doesn’t watch the world, he moved on and this world runs on 

its on. That was a big Yetizer Hora for Klal Yisrael. Anyone who is having difficulties has a big Yeitzer 

Hora that Hahsem doesn’t watch every step or else how does he let this happen. Klal Yisrael being 

oppressed in Mitzrayim for generations had this Halalu Oivdei Avoida Zorah and had this question if 

Hashem really cares about everything that happens. When Mitzrayim was running (Roidfim) after them, it 

was not only referring to the people of Mitzrayim but also to the Shitta of Mitzrayim. There was Taiva to 

say look what the Egyptians did to us and it was such a long period of time, so is these really Hashgacha 

Protis.  

At the Yam Suf, there was a tremendous Middah K’negged Middah with the punishment at the Yam Suf. 

This is mentioned in numerous places of the Mitzriyim drowning Jewish children and the Middah 

K’negged Middah of the drowning of the Mitzryiyim. The precise Middah K’negged Middah at the Yam 

Suf was to drive away this Yeitzer Hora and to understand that through times of difficulties and times of 

Tzarros there is still Hashgacha Protis. Hashem is always keeping count even though we don’t know his 

Cheshboinois. This is the song of Shira Chadasha.  
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With this we understand that it is not the ultimate Shira or the Shir of L’asid Lavoi and the Shiras Hayam 

is for Oilam Hazeh. The 2 expressions of praise in the Shira are Mi Chamoicha Ba’ailim Hashem  (who is 

like you Hashem, who knows how to be silent when he has to be silent) and the other expression of 

Hashem Yimloich L’oilam Va’ed which expresses Hashem’s Malchus at all times.  

This is important to have a new insight into a part of Davening. In Birchas Kriyas Shema after we are 

Mekabail Oil Malchus Shamayim, we say a Beracha of Go’al Yisrael. We say a Beracha that discusses 

Hashem Koiach Hageulah. In there you should notice that we talk about Kriyas Yam Suf. In Shacharis we 

say (Emes) Mimitzrayim G’altanu Hashem Eloikeinu, Umibais Avinu Pidisanu. Kol B’choirai’hem 

Haragta, Uv’charcha Ga’alta, V’Yam Suf Bakata… we talk about the Yam Suf, we talk about the Shira. 

Both by Shacharis and Arvis after Kaballas Oil Malchus Shamayim, we remember the recognition that we 

had at the Yam Suf. The Chazzan even interrupts the Beracha to say out loud with the Tzibbur Mi 

Chamoicha Ba’ailim Hashem and Hashem Yimloich L’oilam Va’ed. Those are two Pesukim of Shiras 

Hayam. (We most probably don’t even recognize what we are saying because we are so used to saying it.) 

However, both in Shacharis and in Arvis we say those Pesukim together to once again express our 

Emunah in the lesson of the Shiras Hayam. This is a tremendous insight of the Chasam Soifer and 

something to take with us after Pesach.  

 

 

 

 


