
 זכור ושמור בדבור אחד נאמרו

 

 

 ִהנֵּה ַעם ָיָצא ִמִמְצַרִים        [22:5]

 
 
 

 

 
 

 

The Levush writes that on Shabbos we can attain higher 
levels of wisdom as it is a day especially designated for this 
purpose.  Therefore, we should seek ways to increase the 
amount of Torah that we discuss on this holy day. 
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We hope that these Divrei Torah, which are 
designed especially for use during the seudos, 
will בע״ה enhance your Shabbos and may they 

hasten refuos and yeshuos to all who need.  
 

To subscribe directly or unsubscribe please 
send an email to: 

shemetz.taher@gmail.com 
 

Please look out for details of the 
forthcoming book/e-book to be 
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He does not notice evil in Jacob, nor does He see perversity in Israel 
The sefer Mekach Tov brings an explanation for this otherwise difficult to understand possuk from the Maamar Avrohom.  

The Maamar Avrohom suggests that ohven and omol are references to the two apparent aveiros (sins) that our forefather 
Ya’akov committed.  The Zohar haKodosh asks how it was that Yaakov could bow down to Eisov seven times, at their reunion 
encounter, if the latter had an avodoh zoroh (some idolatrous image) on his chest?  The Zohar answers that the Shechinah 
(Hashem’s divine presence) was always accompanying Yaakov and that it was the Shechinah to which he bowed down, and 

not to Eisav at all.  Ya’akov’s second apparent aveiro was to marry two sisters, Rochel and Leah, which the Torah would in 
due course prohibit.  The explanation for Ya’akov’s conduct, in this regard, is that Rochel was destined to be his wife.  Even 

after he had been tricked in to marrying Leah, there was still an overriding need to marry Rochel.  The reason why he … page 2 

 

 Issue No: 282 

 לֹא־ִהִּביט ָאֶון ְּבַיֲעֹקב ְולֹא־ָרָאה ָעָמל ְּבִיְׂשָרֵאל      [23:21]
 
 
 

Behold a nation has gone forth from Egypt 
Balak might be accused of restating the obvious with his reference to Bnei Yisroel’s exodus 
from Egypt, as it was a fact known to the entire world.  There must, therefore be some 
intrinsic relevance to this statement in the context of his conversation with Billom.  In answer 
to this, the Chido reminds us first that when Ya’akov and his family descended to mitzrayim, 
they miraculously grew in number. Pharaoh, fearing that the Jews would ultimately take 
control of the land, consulted his three primary advisors at the time, who were Billom, Iyov 
and Yisro.  The Gemoro in Maseches Sotoh [11a] states that Billom advised Pharaoh to stem 
the growth of the Jewish people by casting the new-born babies into the River Nile and by 
tormenting the nation with backbreaking labour.  In addressing Billom, Balak now complains 
to him, pointing out that his advice to Pharaoh utterly failed to have the predicted outcome.  
Not only did Bnei Yisroel both survive and increase exponentially, but they even managed to 
leave the land of Egypt.  Having reminded Billom of his earlier failings and being concerned 
with the threat that Bnei Yisroel now posed to him and his kingdom, Bolok pointedly told 
Billom that he had a responsibility to act by cursing them.  Perhaps this time Billom’s famed 
powers would actually prevail.  The Chido adds that when Bolok sent messengers to convey 
his request to Billom that he should come to curse the Jewish people, the former said, u’lai 
uchal nakeh bo - perhaps I will be able to strike them.  The language seems rather hesitant, 
expressing doubt, rather than conveying confidence in Billom’s powers to defeat Bnei Yisroel.  
However, Bolok’s carefully chosen words are consistent with his disappointment over 
Billom’s earlier ineffectiveness.  Though he wanted Billom to have another go in terms of 
trying to harm the Jewish nation, he must inwardly have doubted that the whole venture 
would accomplish this. 
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השבת-ישראל את-ושמרו בני  

השבת-לעשות את  
 

The Gemoro tells us that the Sages would 
Study “sifra d’aggadata” on Shabbos.  This 
refers to the wisdom of Kabboloh, which 

draws a person’s heart towards the service 
of Hashem.  They would pursue these 

studies specifically on Shabbos, since the 
oneg (delight) and holiness of Shabbos aids 

understanding, allowing the mind to 
comprehend this hidden wisdom, which is 
the holiest of all studies.  Our Sages tell us 

that if a person wishes to recognise “He  
Who spoke and the world came into 
 being”, he should study aggadata. 

 
Rav Yaakov Emden 

 
 

What have I done to you that you have struck me three times? 

A particularly memorable aspect of this week’s parshah is the 

moment when Billom's donkey reaches the end of his tether 

and famously challenges his master for striking the poor 

encumbered animal on three occasions.  Rashi notes that the 

donkey is reported as employing the word regolim instead of 

the normal pe'omim to refer to the three occurrences.  This, 

explains Rashi, was to give Billom the message that he would 

not be able to curse Bnei Yisroel, who celebrate sholosh 

regolim (the three pilgrimage festivals).  Why did the donkey 

single out this particular mitzvah as opposed to any other in 

order to warn Billom of the inherent difficulty of the task set 

by Bolok?  On this point, the Maskil Le'Dovid explains, from a 

Gemoro in Maseches Brochos that Billom's powers lay in his 

ability to discern the precise moment during which Hashem 

becomes angry each day and he planned to curse the Bnei 

Yisroel at that very point.  The donkey, however, reminded him 

that Bnei Yisroel are the masters over time, even more so than 

nature itself.  This is exemplified by the yomim tovim 

(festivals).  The Torah is explicit as to the date upon which they 

fall (with one exception), but it is the Bnei Yisroel through 

kiddush ha’chodesh (the sanctification of each new month) 

who determine the calendar whether rightly or even in 

error.  Your knowing the time, points out the donkey, will not 

help you because Hashem will get angry only based on the time 

as set by Bnei Yisroel and your plans will be foiled. 

 

… did not simply divorce Leah, to make way for 

Rochel, was because Ya’akov was considered to be 

within the category of a melech (king) and it is 

forbidden to marry the ex-wife of a melech.  Thus, 

divorcing her would have left Leah as the 

equivalent of an agunah (one who is not free to 

remarry) for life.  Furthermore, remaining married 

to Leah was technically permitted, given that the 

events were before matan Torah (the giving of the 

Torah).  The logical deduction is that the chumrah 

(voluntary stringency) of keeping the Torah, before 

it was given, did not outweigh the pain Ya’akov 

would have caused to Leah by casting her out of his 

household and causing her to be alone for the rest 

of her life.  With these points in mind, we can now 

understand the possuk.  Lo hibit ohven be'Ya’akov 

- there was no ohven or avodoh zoro in Yaakov for 

appearing to bow to Eisav, Hashem elokov imo, 

because he actually bowed down to the Shechinah 

that was always before him.   Ve'lo ro’o omol 

be'Yisroel – and there was no sin for his staying 

married to Leah, u’seruas melech bo, because he 

had the status of a King and his poor wife would 

have been an agunah. 
 

 

 

Continued from page 1 

 

ֶמה־ָעִׂשיִתי ְלָך ִּכי ִהִּכיָתִני ֶזה      [22:28]

 ָׁשלׁש ְרָגִלים

 
 
 
 

 
 


