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Answer on page 3. Any comments  
can be directed to bkahan47@yahoo.co.uk. 

BY BORUCH 
KAHAN

RIDDLE OF THE WEEK
This week’s riddle is in 2 parts:
Q. Without looking in a Chumash how many times does the 
name Eliezer appear in this week’s parsha
Now after looking in a Chumash
Q. How many different ways does the Torah refer to Eliezer
Q. How many times  altogether does Eliezer come in 
Chayei Sara and in the previous 2 sedros?

For questions on Divrei 
Torah please contact the 
Editor in Chief, 
Rabbi Yonasan Roodyn
rabbiroodyn@
jewishfuturestrust.com

בס"ד

North West London’s Weekly Torah and Opinion Sheets
A Torah publication that enables local Rabbonim and Avreichim to share their insights 
and Divrei Torah on a variety of different levels, to provide something for everyone

NOW IN THE 
FOLLOWING PLACES

OnegShabbos

To Sponsor a Week  
please email mc@markittech.com 

(Cost per week £500  
which covers production costs)

 26TH NOVEMBER 2016  |  כ”ה חשון תשע”ז  |  פרשת חיי שרה 

Welcome to our 
new readers in 

Mexico!

Turn to the back 
page to see our  

Country in Focus

Celebrating our 2nd Anniversary!
Thank you to all the Sponsors and Donors who enabled us to reach this milestone

To receive this via email please email mc@markittech.com

The Sedra is called Chayei Sara, the life of Sara, despite the fact 
that it opens with news of her passing.  Life, in Jewish thought is, 
of course, eternal, and by very definition, rooted in the realm of the 
spirit.  What we refer to as life, is only a tiny, though crucial phase 
of the big picture.  Living with that perspective is vital for a correct 
appreciation of the opportunities that physical life provides. Sara 
imeinu lives on, not only in shamayim, but her legacy endures in the 
temporal realm as well.

A well-known Midrash relates that once, when R’ Akiva was 
teaching, his talmidim started to doze off, and so he posed a 
seemingly offbeat question to wake them up: why did Queen Esther 
merit to rule over 127 countries?   The answer given is that her 
ancestor, Sara imeinu lived for 127 righteous years.

It would appear that, both the historical context of the episode, 
and the personal outlook of R. Akiva are instructive to help us 
understand the lessons of this Midrash. R’ Akiva lived in the period 
immediately following the churban of the Bais Hamikdash – a time 
of great upheaval, of immense challenge.  Devastation and exile 
were the overarching themes.  Morale was at an all-time low. Our 
situation seemed hopeless.  The toxic mix of despair and gloom was 
hard to resist. It was no ordinary slumber that R’ Akiva’s students 
were overcome with, but rather it was a lack of spiritual and 
emotional energy to deal with what seemed to be the overwhelming 
challenges they faced. 

Esther’s name derives from the words, “ואנכי הסתר אסתיר פני מהם”, 
‘And I will surely conceal My face from them1.’ Although an earlier 
era in Jewish History, she too lived in a time when Hashem’s 
presence was concealed. Nonetheless, Esther managed to remain 
strong, despite the  formidable and degrading trial of being abducted 

as a consort to a gentile king, she 
retained her integrity and connection 
to Hashem, even able to summon 
Ruach Hakodesh, the true ‘clothes of 
royalty’ as Chazal explain on the pasuk 
מלכות אסתר   she ultimately ,2ותלבש 

rose to rule over the entire world. 

1  Devarim 31:18
2  Esther 5:1

How? Because generations beforehand there was a Sara imeinu 
whose spiritual influence extended long into the future, to protect 
her children even amidst that Divine game of ‘hide and seek’, when 
Hashem makes it that much harder for us to peel back the layers 
of illusion, and reveal the reality of his sovereignty and dominion.

The Chiddushei HaRim explains that R’ Akiva was telling his 
talmidim that no matter how bleak things look, they are never alone, 
they stand on the shoulders of the spiritual giants, our illustrious 
forebears, and could therefore still achieve great things.  

R’ Akiva was the eternal optimist, always able to focus on 
the positive, as evidenced by his ability to laugh, even whilst all 
around him were crying.  Foxes frolicking in the holy ruins could 
be a source of inspiration and hope.  The spectre of hundreds of 
funerals a day for his thousands of talmidim, until none were left, 
would have surely broken the spirit of any man.  Yet, he was able to 
persevere and rebuild with a handful of new students, to preserve 
the mesorah.  Even his own horrible martyrdom, too bitter a pill for 
even the malachim to swallow, was perceived, in his mind, as a day 
that he had been anticipating all his life!   No wonder, therefore, that 
his erstwhile Rebbe, R Tarfon, enthralled by the indomitable spirit of 
R Akiva, declares3  כל הפורש ממך כפורש מן החיים ‘Anyone who leaves 
you, abandons life itself’. His dedication to truth and תורה, from the 
relatively advanced age of 40, where any lesser mortal wouldn’t even 
have bothered starting to learn, needs to spur us on to achieve 

Additionally, he was teaching them the value of time.  Every 
day lived to the full by Sara imeinu represented the equivalent of a 
village or district.  Generations later, her descendant 
Esther reaped the benefits of her industrious and full 
life.  These two ideas, optimism and commitment, and 
utilising time well, are of course, inextricably linked.  
The Shaarei Kedusha explores the link between atzlus 
and atzvus, depression and laziness.  One who is 
convinced of the purpose of life, will remain positive 
and upbeat, and act with haste, conscious of the 
precious and fleeting opportunities that physical life 
provides to cultivate our own slice of eternity.

3  Kiddushin 66
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1.  What was the last nisayon of Avraham?
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ַוֵּתֶרד ָהַעְיָנה ַוְּתַמֵּלא ַכָּדּה ַוָּתַעל
She went down to the spring, filled her jug and went up (24:16)

As soon as Eliezer finished praying to 
Hashem requesting help to find a wife 
for Yitzchak, he saw Rivkah taking water 
from the well. Since our verse does not 
mention that Rivkah “drew” water from 
the well, only that she “filled her jug,”1 
the Medrash understands that the water 
miraculously rose up to her. However, 
when Rivkah offered water to Eliezer and 
all of his entourage, she had to struggle 
and physically draw the water for them — 
a mammoth task considering that he had 
at least ten camels!2

Surely, if Rivkah was worthy of a 
miracle, it would have been preferable for 
her to have received help serving water 
to Eliezer and all of his camels instead of 
when she initially went to take for herself?

The Kedushas Levi answers that 
Rivkah was worthy of miracles, and 
therefore, when she was providing for 
herself, Hashem brought the water to 
her; but once she decided to perform a 
mitzvah, Hashem allowed her to gain the 
full reward by allowing her to struggle. 
This concept is based on the Mishna in 
Pirkei Avos: “According to the effort is the 
reward.”3 

The notion that Hashem gives greater 
reward to those who expend more effort 
was beautifully demonstrated by the 
Chofetz Chaim in the following way, 
based on the concept that the kingship 

1  Bereishis, 24:16.
2  Bereishis Rabbah, 60:5. The Ramban (24:17) explains that 

the Medrash understood this because in the verse where 
Rivkah was providing for her own needs, there is no mention 
of “drawing the water,” but when Rivkah provides for Eliezer 
and his accompaniment, the verse specifically says that she 

“drew the water” for them. 
3  Pirkei Avos, 5:22.

on earth is a representation of Kingship 
in Heaven:4

The king has many servants. There 
are some who reside with the king and 
supply his every need. These are his 
confidants and inner-circle. There are 
others who are further away; and there 
are some servants who never even get to 
see the king. Yet, it is everyone’s dream 
to rise up the ranks and get closer and 
closer to the king. Each one goes about 
his service in a way that he hopes the 
king and his advisors will take note of his 
dedication, and promote him.

Almost always, the inner-circle share 
a common feature — they’re all old. The 
king’s advisors are experienced in years 
and have demonstrated their commitment 
to the royal family over their decades of 
service. Specifically because of their 
unbound dedication — day-in day-out 

— they earn themselves a place at the 
king’s table.

In fact, it’s practically impossible to 
become close to the king without putting 
in years of focused and dedicated service. 
Yet, there is one time when a servant, 
even one far away from the king can 
rise up the ranks in a very short time — 
during a time of war. During a war, men 
are chosen to brave the elements and 
fight for their lives, dedicating all of their 
energy and resources towards the king’s 
defense. Once victory is secured, it is the 
way of kings to heavily reward those who 
fought so hard for his wellbeing, and to 

4  Berachos, 58a. Accordingly, Hashem orchestrated that there 
would be royalty and kingship in this world in order that 
we can have some understanding of true kingship in the 
Heavenly realm (see a fuller explanation by Rav Yerucham 
Levovits, Shemos (21:1)).

promote their status as an accolade for 
their devotion and sacrifice.5

In the same way, explains the Chofetz 
Chaim, one cannot compare the reward 
that he receives for serving Hashem in 
times of hardship and discomfort than in 
times of peace and tranquility. Levels of 
closeness to Hashem cannot usually be 
gained within such a short time. 

Hardship, therefore, is in fact an 
opportunity to come close to Hashem in 
an unprecedented way. For, when all the 
odds are against us, our temptations are 
strong and our distractions are great, if at 
that time we choose to dedicate ourselves 
to Hashem and His mitzvos, our actions 
will be considered many times more 
substantial, and our reward so much 
greater. As an example of this, Avos 
D’Rebbe Nosson says that the reward for 
performing a mitzvah through hardship is 
a hundred times greater than performing 
the mitzvah in serenity!6

Therefore, if we truly knew the reward 
we would receive for each mitzvah that 
we undertake with difficulty, we would all 
but ask for the difficulty! Of course, we 
do not wish difficulty upon ourselves,7 
but if Hashem has chosen that this is the 
situation we find ourselves in, we should 
look positively upon it and embrace it 
as an opportunity to achieve closeness 
to Hashem that we could have never 
achieved without it.

5  Nidchei Yisroel, ch.3. The Chofetz Chaim actually describes 
today’s entire generation as one in battle for the sake of 
Hashem and His Torah. Specifically, he explains how 
previous generations had great tzaddikim to learn from, 
and almost everyone served Hashem to the fullest. Today, 
however, mitzvos are disgraced and Torah is not shown any 
honor. Therefore, for someone to simply choose to follow 
Hashem’s path and honor the Torah and its mitzvos, this 
alone is worthy of someone becoming close to Hashem 
in a way that no one could ever have done so in previous 
generations.

6  Avos D’Rebbe Nosson, 3:6 describes this precept regarding 
Torah learning, however the Chofetz Chaim explains that he 
is in fact referring to all mitzvos and prevention of sin (Sefer 
Chofetz Chaim, Hilchos Issurei Loshon Hara, 1:7).

7  Sanhedrin 107a.

Thinking of publishing a sefer?
ADIR PRESS, publisher of Short Vort, distributes worldwide through Feldheim 
email submissions@adirpress.com for more information
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2. Sara lived for 127 years. What merit did this serve the Jews many years later?
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RIDDLE ANSWER
It is not mentioned at all in this 
week’s sedra and only comes 

once in Parshas Lech Lecha, but 
Eliezer is referred to in 4 different 

ways in our parsha 

a) Ha’ish b) Ha’eved  c) Eved 
Avraham d) Avdo zekan beiso

3

We owe our parents so much, but, according to the Ramban more than 
we even realise.

Ma’aseh avos: “Siman” L’Banim
Throughout Sefer Bereshis a number of Rishonim1 

are troubled by a pertinent question. Why does the 
Torah’s narrative of the avos include a vast array of 
seemingly inconsequential facts and details? Why, 
for example, are we given specific place names 
of journeys, details of well diggings and loaded 
camels? The Torah is Hashem’s means of relaying 
eternal meaning to His people, why was it deemed 
significant to include this information2? 

They answer according to Chazal’s maxim: 
“ma’aseh avos siman l’banim”3 – the occurrences 
experienced by the avos would be paralleled by 
the experiences of subsequent generations4.5 For 
example: just as Avraham descended to Egypt; 
Pharoh was struck with negaim and Avraham left 
with great wealth, these events would be paralleled 
by later generations during their sojourn in Egypt. 

Middos: A Transgenerational 
Inheritance

The Ramban6, however, goes further. He 
understands that “ma’aseh avos siman l’banim” is 
more than an indication (siman) of future events, but 
can also be the cause for them to happen (sibbah/
yetzirah). Through the avos’ dedication to certain 
values, they internalised certain character traits, 
which would then be passed on to subsequent 
generations. For example, Klal Yisrael were able to 
maintain heightened standards of tznius even in 
Mitzrayim, a culture of great moral depravity, since 
Sarah and Yosef were exceptional in their practice 

1  Akedas Yitzchak, V’ayeshev, 28; Ramban; Rabenu Bachaye 
and Ricanti (12,6).

2  See Yalkut Shimoni, Shmuel 1,76
3  Bereshis Rabbah 40 and Tanchuma, Lech Lecha 9.
4  There are a number of approaches to explain why the Torah 

uses this method. Some understand that it is in order that 
future generations will be able to understand current events 
from the Torah’s narrative (Akedas Yitzchak, ibid), others see 
in this the ability for the Avos to know what would happen to 
their progeny (Tzror Hamor, Parshas Vayetzei, s.v. Vayetzei), 
whilst still others understand this to be a technical function of 
prophesy (Ramban and Rabenu Bachaye, Bereshis 12,6).

5  The Zohar (Behaalosecha, 152a) which presents a profound 
Kabbalistic approach which answers the above question. 

6  Introduction to Shemos, as elucidated by R. Aharon Kotler 
(Mishnas R. Aharon, iii, 175)

of tznius many years before. Their personal middos-
work had implanted within their being a tendency 
towards being tzanua, and this disposition was 
transferred to their children7.

Avraham “Avinu”
R. Chaim of Volozhin8 (1749-1821) is of similar 

conceptualisation. “Avraham Avinu was tested with 
ten trials, and succeeded in all of them” (Mishnah 
avos 5,3). Why here, asks R. Chaim, is Avraham 
given the title “Avinu” when in the very next 
Mishnah he is merely referred to as Avraham? He 
answers that Avraham’s strength and dedication 
expressed through these trials were bequeathed 
to subsequent generations. Specifically in regard 
to passing difficult trials he is “Avraham Avinu” 
because he implanted in his progeny the ability to 
do the right thing, even when faced with the most 
trying of situations. Accordingly, he explains the 
phenomenon that throughout the ages Jews, even 
the unlearned and “simple”, readily gave up their 
lives for their faith. This exceptional dedication, 
explains R. Chaim, was bequeathed to them from 
Avraham who implanted within his descendants the 
readiness to do the right thing even under the most 
terrible pressure and persecution9.

When Teaching About the Avos
In 1961, R. Aharon Kotler zt’’l, whilst addressing 

a group of mechanchim at a Torah U’Mesorah 
Convention, drew from the words of the Ramban when 
conceptualising appropriate practice for teaching 
about the avos. There must be a healthy caution, he 
reasoned, when discussing the personalities of our 
forefathers. Since the character and actions of the 
fathers affects their children, a slight defect in the 
personality of the avos automatically implies a fault 
in later generations, and this undue negativity is 

7  Of course, this “transmission” never predetermines actions 
for subsequent generations. It does not compromise free 
choice nor justify a later generation in continuing the negative 
actions of their forefathers. Rather, it inculcates an inclination 
towards a certain course of action or sensitivity. 

8  Ruach Chaim (Avos), Perek 5, Mishnah 3
9  E.g. the trial of passing through Nimrod’s fire. See also Ohr 

HaTzofun (p.27,263)

self-demeaning10.  This is aside from a healthy (and 
appropriate) reverence for one’s forebears11.

Our Incredible Potential
This is an incredibly powerful idea, and true 

not only of the avos but for all people, always12. 
Throughout our lives, we develop our character and 
perform actions that will not only have impact upon 
our own lives and our immediate environment but 
are imprinted, deep within our being. The person 
we become will influence the inclinations that our 
children (and grandchildren) will naturally have13. 
This is very encouraging – when we do great things, 
it’s kept for posterity. When we succeed in conquering 
a negative character trait, we transfer a certain level 
of competency in that area to our children. However, 
this also encourages us to consider our actions with 
a greater gravity; the implication of a misdeed (even 
done privately) can have lasting negative effects.

The author can be contacted at: chaimeliahu@gmail.com 

10  Of course, R. Aharon was well aware of human faults, and 
the utility of acknowledging the failings of even great people. 
See Mishnas R. Aharon (iii, p170) where he notes that the 
Torah’s (and Chazal’s) honesty in identifying faults in the 
greatest of people is an indication of its veracity. Nevertheless, 
he notes, we must remember that when they did sin, it was 
proportionate to their elevated level. Apparently, the issue 
here is in what context and how these flaws are discussed.

11  Noted by R. Tzvi Kushelevsky
12  See R’sisei Layla (R. Tzadok of Lublin) 10; Ohr HaChaim, 

Bereshis 25 19. See also Shabbos 130b.
13  This “epigenetic inheritance” has recently been 

acknowledged by the scientific community through research 
carried out in New York (Yehuda, et al., 2015), Cambridge 
(Surani et al., 2015) and Oxford (Wei et al., 2014). These 
studies identify that environmental factors (e.g. behaviour) 
can modify one’s genetic structure, and that those changes 
are transmitted to subsequent generations. It is fascinating to 
note that these ideas which have been expressed for centuries 
by our Sages, are now the subject of substantiated empirical 
research.

mailto:chaimeliahu@gmail.com
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3. Why is it called Me’aras Hamachpelah?

Everyone has a potential soulmate. 
Shidduch.im gives you a better 
chance to find yours
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Shidduch Advice  
for Parents
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ה ִלְבִני  ְוָלַקְחָּת ִאּׁשָ
“You shall take a wife for my son.” (24:38)

Reuven was a very wealthy man, 
with a single daughter of marriageable 
age. All the local Shadchanim spent 
many long hours proposing matches 
for this young girl and each tried to 
outdo the other with what he could 
offer. Eventually, Reuven made a 
decision; there was one boy, the 
son of the Rov in one of the biggest 
towns in the area who sounded just 
right. His father was a tremendous 
talmid chacham, renowned for his 
yiras shamayim and good middos. 
Reuven was proud to be marrying his 
daughter into such a family. Just then, 
a different Shadchan knocked on the 
door. Reuven let him in, and politely 
explained that he had actually made 
up his mind already. He expounded 
on the boy he had chosen and 
stressed the yichus of the family. In 
reply, the Shadchan became very 
animated, he said, “You’re taking a 
boy from a good family? Well, I’ll give 
you a boy who not only comes from a 
good family, but is a budding talmid 
chacham himself! His knowledge 
of Torah is truly amazing.” Reuven 
smirked and responded, “Do you 
really think I want my daughter to be 
a Rebbetzin?!”

The Beis HaLevi uses this Moshul 
to answer a question on the above 

Possuk. The pasuk relates that Eliezer, 
the servant of Avraham, told Lavan 
that Avraham had sent him to find 
a Shidduch for his son Yitzchok. As 
quoted in the Possuk above, Eliezer 
said that Avraham had sent him to 
find a girl for, “My son.” However, the 
pasuk at the beginning of the parsha 
uses a slightly different phrase. There, 
when Avraham actually commands 
Eliezer he tells him to find a girl “For 
my son, Yitzchak,” adding in his son’s 
name. Why, asks the Beis HaLevi, did 
Eliezer make this, albeit technically 
minor, yet heavily nuanced, difference 
(skipping out Yitzchak’s name) in 
what he said?

In answer, he writes that when 
Avraham said, “For my son, Yitzchak,” 
he was intimating that the girl Eliezer 
should choose would have to be 
suitable from two perspectives. First, 
she would have to be the type of 
girl that would be able to marry into 
Avraham’s family, with the religious 
obligations this entailed. Secondly, 
she should be suitable to become 
Yitzchak’s wife. That is, she should 
be a spiritually orientated person, 
suitable for someone who had 
once lain down to offer himself as a 
sacrifice to Hashem. 

Eliezer deliberately chose to 
leave out this second caveat. This 
is because, opines the Beis HaLevi, 
there are those who are anxious that 
their daughter marry into a family 
known for its Torah learning. They 
are eager to have a renowned talmid 
chacham as their mechutan; however 
they draw the line at their daughter 
actually having to live the life that goes 
with her husband becoming such a 
talmid chacham. The years of want 
and sometimes even suffering are 
not valuable in their eyes, revealing 
a gaping hole in their much vaunted 
desire for Torah. They are willing 
to give a huge dowry for a talmid 
chacham’s son, but not for a budding 
talmid chacham himself, rather, they 
want their daughter to have a fancy 
car (author’s addition) and a nice 
lifestyle. 

This, concludes the Beis HaLevi, 
was the attitude Eliezer saw in Besuel 
and Lovon. He was aware that to marry 
Avraham’s son would be a sought 
after status symbol in their eyes, 
therefore he stressed that Yitzchak 
was Avraham’s son. However, he 
also knew that they would not 
actually want their daughter to live 
the life of a ‘Rebbetzin’, living a life of 
sacrifice for her husband’s Torah, so 
he deliberately avoided stressing the 
fact that Yitzchak was a person worth 
marrying in his own right.
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4. How long should have Avraham lived?
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Two Tefillos
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The main event in our parashah is Eliezer’s mission to find a wife 
for Yitzchak. After setting out on his journey and praying briefly, 
Hashem sends Eliezer the perfect match – Rivka, the fine maiden 
who offers him and his camels water. The rest, as they say, is 
history. 

There are two prayers (tefillos) in our parsha. First, 
Eliezer prays that Hashem should send him a girl 
who would pass the ‘water-giving test’ which he had 
devised to help him identify the most suitable match 
for Yitzchak (Bereishis 24:12-14). The other tefillah is 
found later in the parsha (ibid. 24:63) when “Yitzchak 
went to converse in the field.” Chazal tell us that this 
refers to Yitzchak instituting the tefillah of Minchah.[1] 
The Netziv[2] asks an interesting question regarding 
Eliezer’s tefillah. The Torah gives us the text of 
Eliezer’s tefillah, a brief request for Divine assistance 
in finding the right wife for Yitzchak. Why, asks the 
Netziv, did Eliezer not use the fixed Shemoneh Esrei 
formula that the avos were already acquainted with, 
and simply add his own requests at the end? Why 
did he make up his own short prayer rather than 
use the tried and trusted formula? By discussing 
the different types of tefillah, we should be able to 
answer this question.

Imagine that you are in the middle of davening 
the amidah, when it suddenly dawns upon you that 
you have already davened this tefillah today. For 
example, you are davening Minchah at 7:00p.m. 
on a long summer’s day and you realise that you 
have already davened early Minchah at 1:45. What 
should you do? The Rif[3] and Rambam[4] rule that 
you must stop davening immediately even if you 
are in the middle of a brachah. In fact, I remember 
that during davening one Friday night someone 
behind me suddenly ‘pulled up’ in the middle of 
his Minchah Shemoneh Esrei, slapped his forehead 
and said “Oh, I’ve already davened!” Indeed, the Rif 
and Rambam hold that if you do not stop davening 
immediately, you are transgressing the prohibition 
of bal tossif, the prohibition against adding to the 
Torah (in our case adding an extra tefillah). This is 
because the tefillos were instituted to be in place of 
the korbanos. Shacharis and Minchah correspond 
to the daily morning and later afternoon tamid 
offerings. Thus, if one davens Minchah twice, it is as 
if he has offered the afternoon tamid twice, and as a 
result transgresses bal tossif. However, the Raavad 
disagrees with the ruling of the Rif. He argues that 
one does not transgress bal tossif by adding an extra 
prayer. His proof is that on Yom Kippur, Chazal 
added a whole extra tefillah called Neilah, which is 
obviously not a transgression of bal tossif. Therefore, 
concludes the Raavad, one is not required to stop in 
the middle of his (second) Shemoneh Esrei, but one 
may stop and one does not need to complete the 

entire Shemoneh Esrei again. Seemingly, the Raavad 
has a strong proof against the Rif and Rambam. 
Therefore, we must try to understand why according 
to the Rif and Rambam we do not transgress bal 
tossif when we daven Neilah on Yom Kippur. 

The key to understand this discussion is that 
there are two different types of tefillah. The first is 
the fixed, daily tefillah, while the second is a tefillah 
which one prays in times of danger, a tefillah be’es 
tzarah. First we shall prove the existence of these 
separate categories of tefillah, and then we shall use 
this distinction to answer our question. 

There is a central machlokes (dispute) between 
the Rambam and the Ramban as to the obligation of 
daily tefillah. The Rambam[5] holds that daily tefillah 
is a Torah obligation, while the Ramban’s opinion[6] 
is that even though tefillah is a Torah concept, the 
obligation to pray daily is Rabbinic. Nevertheless, the 
Ramban admits that there is a form of prayer which 
the Torah requires: tefillah during times of potential 
danger – be’es tzarah. Thus, the Ramban clearly 
understands that there are two separate strands 
of tefillah: a) the fixed, daily tefillos, and b) tefillos 
during times of trouble. Indeed, the Netziv[7] writes 
that although the fixed daily tefillos are specifically 
for Bnei Yisrael to ‘contact’ Hashem, in times of 
trouble other nations can use tefillah as a medium 
for reaching Hashem. These two forms of tefillah 
have contrasting natures. The fixed, daily tefillos 
were intended to correspond to the korbanos - tefillas 
Shacharis to the morning tamid, Minchah to the 
afternoon tamid, and so on.  It is these fixed, daily 
prayers, which can incur bal tossif if they are repeated 
unnecessarily, just as if one were to offer too many 
korbanos. However, the second type of tefillah has 
nothing to do with korbanos and does not incur bal 
tossif whatsoever - one can cry out to Hashem in 
times of trouble as often as one wishes.  This is the 
key to answering our question about Neilah.

The Rif and Rambam will answer that there is no 
proof from Neilah on Yom Kippur, since Neilah on 
Yom Kippur is a tefillah during times of trouble. It is 
said at a time when the books of judgment are being 
closed, when we submit our final supplications 
and entreaties to Hashem to grant us another year 
of life, health, and so on. This is a time of trouble, 
and Neilah is the appropriate tefillah for such a time. 
Since Neilah is a tefillah at a time of trouble, it does 
not incur bal tossif, as we explained above.[8]    

As you might have guessed, these two forms of 
tefillah feature in our parashah. Yitzchak’s Minchah 
prayer was obviously of the ‘fixed, daily tefillah’ type. 
On the other hand, the tefillah of Eliezer was a tefillah 
during times of trouble - he wanted to be sure to 
find the correct wife for Yitzchak (see below). This 
is the answer to the Netziv’s question: the reason 
why Eliezer did not daven using the fixed Shemoneh 
Esrei formula is because that structure is reserved for 
the fixed, daily tefillos. Eliezer’s tefillah, on the other 
hand, was a tefillah at a time of trouble, which does 
not need the same form as our daily prayers in order 
to be effective.[9] 

We have said that the tefillah of Eliezer was a 
tefillah at a time of trouble, but what trouble or danger 
was there? Surely, Eliezer had been sent to find a wife 
for Yitzchak, and he was simply anxious not to make 
a mistake! Rav Shimshon Pinkus[10] zt’l answers 
that we have to broaden our conception of ‘times of 
trouble’. Any form of worry can be considered a time 
of trouble, for if a particular decision or event goes 
wrong, one can end up upset, stressed, troubled, or 
worse. Thus, Eliezer, who knew how important his 
mission was, considered it a time of trouble which 
warranted a tefillah. Rav Pinkus would advise people 
to say short tefillos and requests to Hashem at all 
times of day, for any little thing has the potential 
to ruin one’s day and mood. For example, before 
one goes to buy new shoes, say a quick request to 
Hashem - “Please help me to find the right items 
quickly,” for if you do not find the right shoes you will 
be upset and you will have to use up more valuable 
time searching. The same goes for the traffic on the 
way to work, children doing well in school, and any 
number of daily occurrences. A small tefillah on each 
such occasion is both appropriate and character-
building. After all, He wants to hear from us. 

[1] There is a machlokes (dispute) concerning whether Yitzchak 
was the first person to pray Minchah (Tosafos Brachos 
26b ‘Yitzchak’), or the first person to institute Minchah for 
subsequent generations, even though Avraham actually 
prayed Minchah first (Netziv, Haamek Davar Bereishis 18:1).  

[2] Netziv, Haamek Davar, Bereishis 24:12
[3] Rif, Brachos 13a (in dapei harif)
[4] Rambam, Hilchos Tefillah 10:6
[5] Rambam, Sefer Hamitzvos mitzvas asei 5, Hilchos Tefillah 1:1
[6] Rambam, hasagos on Sefer HaMitzvos mitzvah asei 5
[7] Netziv Bereishis 16:11 ‘ki’
[8] I heard this answer for the Rif and Rambam from Rav Tzvi 

Kushelevsky shlit’a. The Raavad might have assumed that 
since the text of Neilah is fixed and its structure resembles 
that of the normal Shemoneh Esrei formula, it is not purely a 

‘tefillah at a time of trouble’.
[9] See Sefer Mimaamakim, Chumash Bereishis p116-118 where 

he compares Yishmael and Yitzchak and their use of these 
two forms of prayer.

[10] Shaarim Betefillah, p.40
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5. Did Avraham have any daughters?

 ANSWERS
1. Most commentaries hold that the last of the ten trials of Avraham was 

the Akeida. However, Rabbeinu Yona (Pirkei Avos, 5:3) says that the last 
one is found at the beginning of Parshas Chayei Sara where Avraham 
needs to sort out the burial arrangements for Sara and pay an exorbitant 
amount without questioning Hashem.

2. The Midrash brings that Queen Esther merited to rule over 127 provinces 
in the merit of Sara who lived 127 years.

3. It literally means a double cave. The Gemara (Eruvin 53a) brings two 
opinions how it looked. Either one cave inside another or one cave in 
front of another.

4. All the three Avos should have lived to the age of 180. Avraham died at 
175, five years earlier, so that he should not see Esav go astray (Rashi, 
25:30). Yitzchak died at 180 (35:28). Yaakov died at 147, 33 years were 
taken away from him (See Daas Zekeinim to 47:8).

5. The Ramban (24:1) brings different opinions. Some say he had a 
daughter and this was a blessing and others say it was a blessing not to 
have a daughter. Why? Since a woman is under her husband’s authority 
and she would have to marry someone from the other nations.

6. See the end of Parshas Vayeira. She was born soon after the Akeida (see 
Rashi, 22:20). Avraham had a brother, Nachor, who married his niece 
(Haran’s daughter) Milka (Sara’s sister). She had a son Besuel who had 
Rivka.
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In this week’s parsha we read how Eliezer arrives in Charan on 
a mission to find a suitable wife for Yitzchok, an appropriate 
daughter in law for Avraham Avinu. Truthfully, this means finding 
someone with the capabilities and the qualities of being a partner 
in building klal yisrael in its strongest and purest form. Eliezer 
beseeches Hashem to guide him, requesting that the correct girl 
should come to him. He made the test of asking for water to drink 
and expecting the correct candidate to not only give him water to 
drink, but also to give his camels to drink. As Rashi explains, she 
will be the appropriate one to enter the house of Avraham as seen 
by her exemplary chessed. 

Immediately Rivka appears and Eliezer 
approaches her and requests water for himself. 
Her response was of course, to give him to 
drink, and then she goes on to offer to give the 
camels too. She rushes back and forth, drawing 
enough water for all the camels, no easy feat 
for anyone, certainly not when the recipient 
is a stranger, and especially according to 
the Midrash that she was only three years 
old. The pasuk relates Eliezer’s reaction, he 
was astonished, waiting to know if he was 
successful or not. Only when he had finished 
drinking, and she had watered his camels, did 
he realise that she was the appropriate wife for 
Yitzchak. The question is obvious. He had seen 
her graciously giving him water and then on 
her own accord, offering water for the camels. 

But, for some reason, he is still unsure if she’s 
the right one. Only after she finishes what she 
said she would do, did he suddenly realise that 
she was the right girl. What happened with 
the last camel that showed more than what 
she had shown earlier?

Eliezer saw something remarkable with the 
last bucket of water for the last camel that he 
had not seen earlier. How many good meaning 
people take on ambitious projects of chessed 
with all kinds of pledges, whether time or 
money, yet, for one reason or another don’t 
fulfil their good intentions. The challenge of 
carrying out with a chessed or similar project 
until the very end is something that only one 
with a true desire to carry it out can rise to.

Eliezer was certainly impressed with 
Rivka’s desire, to help. However, she still 
had to prove that her true essence was one of 
chessed. She was ‘a shtick chessed’, through 
and through. This was only proven through 
completing her ambitions of giving water to all 
the camels. Had she stopped before the end, 
she would have indeed done great chessed. 
However, she would not have passed the test. 
She would not have proven the highest level 
and commitment to her chessed.

Many people start a mitzvah, a chessed, 
a new learning programme, or any new 
resolution in avodas Hashem. But the real 
challenge is completing the entire project. 
The Maharsha (Makos 11b) explains that 
‘hamaschil bemitzva omrim lo gemor’, one who 
starts a mitzvah, they say to him finish. Who 
are ‘they’? They refers to the malachim created 
by the mitzvah. These malachim give one the 
koach to finish the mitzvah. You just need to 
start the mitzvah. You will then get the siyata 
dishmaya to complete it. However, without a 
full commitment to the mitzvah, the malachim 
won’t be powerful enough to keep you going. 
May we all be zocheh to utilise this koach 
from our avos and imahos to always have 
the diligence to not only start improving our 
avodas Hashem, but to be able to see all our 
efforts through until the very end.
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6. When was Rivka born and how was she related to Yitzchak?
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Kashrus Stories (Part 1)
CASE #1

Avrumi came home from cheder and immediately smelled the 

delicious aroma of freshly baked chocolate buns. “Hurray,” he 

cheered. “Can I have a bun, Mummy? Ple-e-ease!!” 

Mummy laughed. “Well, I really made them for Shabbos, but as you 

learnt Torah all day, I agree you deserve to taste one. Here you go!” 

Avrumi made himself a hot cup of chocolate milk to go with the bun. 

As he sat down at the table with the steaming mug, his mother said, 

“Oh, no, you can’t eat the cake with milk, I’m sorry. I baked some 

meat in the oven last night.”

“But the buns are pareve, aren’t they? There was no meat in the oven 

when you baked them?” asked Avrumi. 

“Correct, but you still mustn’t eat them with dairy,” said his mother.

“May I eat the buns first and then drink the milk, or must I wait six 

hours after eating the buns before I can eat dairy?” asked Avrumi.

Do you know what the halachah is concerning pareve food that was 

baked in a meat or dairy oven? Does it become meat or dairy? And 

must you wait six hours after eating a pareve food baked in a meat 

oven?

Answer

If you intend to eat pareve food (for example challos) with meat, you 

should bake it in a meat oven (or a dairy oven if you want to eat it with 

dairy). However, if you only plan to eat the pareve baked food within a 

pareve meal, it may be baked in either a meat or dairy oven.

Pareve food that was baked in a meat (or dairy) oven may be eaten 

with the opposite food as long as the oven wasn’t used for meat (or dairy) 

in the last twenty-four hours. But if the oven was used in the last twenty-

four hours, the pareve food may only be eaten before or after the opposite 

food but not together with it.

If you eat pareve food baked in a meat oven, you don’t have to wait 

six hours before eating dairy (but you must not eat it together with dairy, 

only before or after, as explained above).

Thus Avrumi may eat his buns first and drink the milk afterwards or 

vice versa, but he must not eat them together.

[Sources: Shulchan Aruch, Yoreh Deah, Siman 92:8, Kashrus in the 

Kitchen – Feldheim]

CASE #2

It was the first time nine-year-old Yochanan was washing the 

dishes. He’d often watched his older sisters do it and it appeared to 

be great fun. He begged his mother to allow him to wash the dishes 

once and she’d agreed. He stood at the sink, his shirtsleeves rolled 

up, merrily singing along with the music in the background, as he 

washed each plate with a generous amount of soap and rinsed it 

with warm water. Yochanan was really enjoying himself.

A few minutes later, Yochanan’s broad smile vanished without a 

trace. He suddenly noticed that there was a dairy fork lying in the 

meat sink, amongst the meat cutlery. Oh dear, what had he done? 

Guiltily, Yochanan wondered if had caused the fork to become not 

kosher. That would be bad enough, but what about all the rest of 

the utensils that had been in the sink? Had he rendered them all not 

kosher?

Yochanan ran to consult his father. Do you know what his father 

told him?

Answer

If one finds a dairy utensil in the meat sink, all the utensils in the sink 

are presumed kosher.

If a dairy utensil falls into the sink whilst the hot water is running and 

lands directly under the water stream, it is more complicated and a Rav 

should be consulted. But, in the above case, the fork didn’t fall directly 

under the water stream, and Yochanan was not using hot water, only 

warm water, as well as a lot of soap, so there is absolutely no problem 

with all the utensils.

[Sources: Shulchan Aruch, Yoreh Deah, Siman 95:3, Kashrus in the 

Kitchen, Feldheim]
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Remembering  
the Day of Death

Sarah died in Kiriath Arba which is Hebron in the land 
of Canaan. And Abraham came to eulogize Sarah and 
bewail her (Bereishis 23: 2).

Rabbi Yitzchak Karo in his work, Toldos Yitzchak, 
explains that the account of Sara’s death is placed 
between Rivka’s birth and Yitzchak’s marriage to remind 
us that even on such joyous occasions as a birth or a 

wedding, one must still remember the day of death. It is the day 
of death which puts life in its proper perspective. Thus we break 
a glass at a wedding, in part, to temper our joy with a reminder of 
the fragility of life and our ultimate mortality (see Berachos 31a 
and Tosafos ad loc.).

The Midrash interprets the verse, “And Hashem saw that all 
that He had created was very good” (Bereishis 1:31) ‘Good’ refers 
to life; ‘very good’ to death. We remember our mortality in order 
not to love this world too much and forget our ultimate purpose 
(R’ Yitzchak b. R’ Shlomo on Pirkei Avos 3:1).

When one is confronted with the desire to sin, the Gemara 
(Berachos 5a) tells us, he should arouse his yetzer hatov to 
suppress his yetzer hara. If he is successful, fine; if not, he 
should learn Torah. If learning Torah is sufficient, fine; if not, he 
should recite krias shema. If this succeeds, fine; if not, he should 
remember the day of death.

From this Gemara we realise that focusing on our own 
mortality is not without its own dangers. Otherwise why not 
confront the yetzer hara initially with thoughts of death?

There are at least three ways that excessive concern with death 
can have negative results. When a person is suddenly confronted 
with his own mortality, a denial reaction may take place that 
manifests itself in irrational feelings of power and ability to 
overcome any threat. Secondly, awareness of one’s mortality can 
also lead to despair or feelings that nothing in this world is of any 
meaning. Finally, thoughts of mortality can lead to feelings of 
total abandon and frenzied indulgence in physical pleasures “Eat 
and drink, for tomorrow we die” (Yeshayahu 22 13).

Each of the stages mentioned by the Gemara is designed 
to counteract these negative consequences of remembering 
one’s mortality. The exhortation to exercise one’s free will in 
overpowering the yetzer hara reminds us of our own limited 
control in this world “Everything is in Hashem’s hands except the 
fear of Heaven” (Berachos 33b). Recognition of this fact prevents 

delusions 
of mastery 
and power.

Studying Torah and Hashem’s commandments - the second 
stage recommended by the Gemara for combatting the yetzer hara 

- reminds us of the value of this world as the arena for fulfilling 
Hashem’s will and earning eternal reward. We thereby counteract 
feelings of despair generated by remembering the day of death.

And finally, reading krias shema and accepting the yoke of 
Heaven restrains us from wallowing in earthly pleasures.

Once we have anticipated all the negative consequences, we 
can use the knowledge of our own mortality positively: to remind 
ourselves that time is limited, the stakes are high, and if not now, 
when. “Repent one day before your demise,” Chazal advise us 
(Pirkei Avos 2:15). In other words, treat every day as if it were 
the last and live it with a sense of urgency and desire to secure 
one’s eternal reward. Talmidei Rabbeinu Yonah (to Berachos 25a) 
comment on the phrase, “We run and they run. We run to eternal 
life, and they run to ultimate destruction,” as meaning that one 
must be constantly aware that he is running towards his final 
destiny and do all in his power now to acquire eternal reward.

Considered in this way, awareness of death can be an 
exhilarating incentive to realize the spiritual potential in every 
moment. That, said the Alter of Kelm, was why R’ Hamenuna 
Zuti entertained the guests at a wedding feast by singing, “Woe 
to us that we are dying; woe to us that we are dying” (Berachos 
31a). This chant was not a dirge, but rather a joyous challenge to 
the new couple to enhance their true simchah.

When R’ Akiva saw his students dozing off during shiur, 
he awoke them by asking, “What did Esther contemplate that 
caused her to rule one hundred and twenty seven provinces? He 
answered that she had reflected on the life of Sara, who lived one 
hundred and twenty seven years” (Bereishis Rabbah 58:3). Sara 
lived a full one hundred and twenty seven years, each moment 
utilised to the fullest. Her life furnished Esther with the model 
she needed to reach her full potential. The same consideration, 
R’ Akiva implied to his students, should lead them to remain 
attentive and not slumber during their learning.

The sedra recounting Sara’s death is called Chayei Sara-
the life of Sara, to teach us that the awareness of death gives 
meaning and inspiration to life.
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