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Rabbi Binyomin Adler 

Shabbos Ta’am HaChaim 
Acharei-Mos 5776 
Thoughts About Pesach After Pesach 
Introduction 
(This piece was written in a year prior to Pesach but is applicable now 
also) 
Distance yourself from the actions of the Egyptians and take the sheep of 
mitzvah 

 אתכם מביא אני אשר כנען ארץ וכמעשה תעשו לא בה ישבתם אשר מצרים ארץ כמעשה
תלכו לא ובחקתיהם תעשו לא שמה , do not perform the practice of the land of 

Egypt in which you dwelled; and do not perform the practice of the land of 
Canaan to which I bring you, and do not follow their traditions. (Vayikra 
18:3) 
As we approach Pesach, our minds are focused on the last minute 
preparations of these holy days and the rituals that we will perform by the 
Seder and the rest of the Pesach festival. Prior to Pesach is a day referred 
to Shabbos HaGadol, which has much significance yet is not celebrated in 
a physical manner. What is Shabbos HaGadol, how does it relate to the 
reading of this week’s parasha, Acharei Mos, and how does it connect to 
Pesach? 
Refraining from Following the Actions and Traditions of the Gentiles, 
Baking Matzos, and Slaughtering the Egyptian god 
Before we explain the significance of Shabbos HaGadol, it is noteworthy 
that in Parashas Acharei Mos there is a subtle reference to our redemption 
from Egypt. It is said (Vayikra 18:3)  לא בה ישבתם אשר מצרים ארץ כמעשה 

תלכו לא ובחקתיהם תעשו לא שמה אתכם מביא אני אשר כנען ארץ וכמעשה תעשו , do 
not perform the practice of the land of Egypt in which you dwelled; and do 
not perform the practice of the land of Canaan to which I bring you, and 
do not follow their traditions. The word כמעשה contains the letters כמע, 
which equal in gematria 130, and the letters שה, which means sheep. The 
Gemara (Eruvin 18b) states that when Adam Harishon separated from his 
wife for 130 years, he was producing spirits and demons. The Arizal writes 
that when one sweats in the process of baking matzos for Pesach, he atones 
for this sin of Adam. The Medrash states that the Egyptians served the 
constellation of the שה, the sheep, and for this reason HaShem instructed 
the Jewish People to take a sheep for the mitzvah of Korban Pesach. 
Taking the sheep would negate the Jewish People’s previous worship to 
the Egyptian god of sheep. The question here is, how do all these 
seemingly esoteric ideas relate to our service of HaShem in observing the 
Pesach? 
How can we celebrate Freedom on Pesach when we are still deemed to 
be slaves? 
The fundamental concept regarding Pesach is that HaShem has liberated us 
from slavery. Let us understand how this works. On Shavuos we celebrate 
the receiving of the Torah and the essence of the day is to study Torah. On 
Sukkos we dwell in booths to commemorate the fact that HaShem took us 
out of Egypt and placed us in the Clouds of Glory during our sojourn in 
the Wilderness. On Pesach, however, we recline at the Seder and eat 
matzah and drink wine, all symbols of freedom. Yet, to quote the Gemara 
(Megillah 14a), we are still slaves of Achashverosh, so how can we declare 
that we are emancipated when we are for all practical purposes shackled in 
exile and servitude? 
Resisting Arrogance and Immorality Is the Catalyst to Freedom and 
Mitzvah Performance  

In order to better understand the festival of Pesach, we must first 
understand the power of Shabbos. The Sfas Emes writes that on Shabbos 
one negates and destroys any thoughts of arrogance and pride in one’s self. 
In truth, Pesach specifically is referred to as Shabbos, because prior to 
Pesach we remove the chametz from our midst, and chametz symbolizes 
the Evil Inclination. Thus, the first step one must take to freedom is to 
remove arrogance and pride, and the Gemara (Sota 4b) states that one who 
is arrogant is akin to an idolater. For this reason the Torah in this week’s 
parasha instructs us to desist from acting like the Egyptians. Although this 
appears to be merely another negative commandment, this prohibition is 
parallel to what it is said (Ibid 12:21) ושחטו משפחותיכם צאן לכם וקחו ומשכ 
 .draw forth or buy for yourselves one of the flock for your families ,הפסח
The Medrash interprets this verse as follows: draw your hands away from 
idolatry and take for yourselves a sheep for mitzvah. Once a person 
withdraws from idolatry, i.e. arrogance, he can begin to perform the 
mitzvos properly. The first mitzvah that we perform by the Seder is קדש, 
which literally means to recite קידוש, but can be interpreted to mean 
sanctify one’s self. One sanctifies himself and his household by not 
engaging in immoral thoughts and by not dressing in an immodest fashion. 
The Medrash (Pesikta Zuta Shemos 6:6) states that one of the three 
catalysts for the redemption was that the Jewish People did not change 
their clothing. In addition to dressing in Jewish fashion, they also were 
modest in their dress. When one distances himself from “the practices of 
the land of Egypt,” he can begin to take the sheep of mitzvah. This is also 
the explanation for the statement of the Arizal regarding matzah baking 
atoning for the sin of Adam HaRishon. When one is toiling in a mitzvah, 
he is far removed from any immoral thoughts and deeds, and is certainly 
worthy of atonement. 
Tying the sheep to the Bed Reflected Subservience to HaShem 
This Shabbos is referred to as Shabbos HaGadol, and the word גדול, great, 
is associated with the word גדיל, which means a twisted thread. When the 
Jewish People in Egypt took the sheep to offer the Korban Pesach, they 
were demonstrating that they had distanced themselves from the actions of 
the Egyptians and they were prepared to connect to HaShem and His 
service. For this reason the Medrash states that the Jewish People tied the 
sheep to the foot of their beds. They certainly had more convenient 
locations to house sheep. Tying the sheep to their beds reflected their 
desire to harness their desires and will to HaShem’s will. 
Our first requirement is to remove from within ourselves and from our 
households any immoral thoughts and material that is preventing us from 
serving HaShem properly. Once we have desisted from arrogance, 
immorality and any act that is akin to idolatry, we can take the sheep of 
mitzvah and serve HaShem wholeheartedly. HaShem should grant us that 
this Pesach we merit true freedom, and that He redeem us from this long 
and bitter exile, with the arrival of Moshiach Tzidkeinu, speedily, in our 
days. 
The Shabbos Connection 
This Shabbos we can practice patience and compassion in light of all the 
preparations for Pesach that our household members have been engaged 
in. It is a time to appreciate our wives and children who have worked hard 
to prepare our houses for Pesach. 
Shabbos in the Zemiros 
Shimru Shabsosai 
The composer of this zemer is Shlomo, a name formed by the acrostic of 
the first four stanzas. Nothing definite is known about him, although some 
speculate that he was the famous Shlomo ben Yehudah ibn Gabriol. The 
zemer concentrates on the requirement to honor the Shabbos with culinary 
delights and closes with the assurance that the observance of the Shabbos 
will herald the final Redemption.  

ה-וָ -הֹ -ַלי ַהּיֹום ַׁשָּבת, ַמֲעָדַּני ְוִעְדנּו ָּבַני ָעַלי ּוְלוּו , borrow on My account, My 
children, and enjoy My Pleasures. This passage is based on the Gemara 
(Beitzah 15b) that sates, “HaShem says, borrow on My account, My 
children, and recite the Kiddush of the day. I will repay. Why does 
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Hashem want Jews to borrow for Shabbos expenditures? Is Shabbos not 
HaShem’s gift to us? Did one ever hear of one borrowing to receive a gift? 
The answer to this question is that the Gemara (Kiddushin 7a) states that if 
a woman gives money to a woman to marry her, and the man is a 
distinguished personage, then the transaction is valid, as she is marrying 
him through the benefit that he receives is his accepting her gift. HaShem 
offers us His beautiful bride, the Shabbos Queen, if we express our desire 
to “marry” the Shabbos Queen, then we must obtain the money that is 
necessary for the marriage, and HaShem demonstrates His satisfaction 
with us by repaying us for our expenses.  
Shabbos Stories 
Saved from the Army 
A man owned a printing press in Jerusalem. Once a year, he was called 
upon for reserve military duty in the Israeli Defense Forces. He never 
tried to avoid his service when called upon. His army job was that of 
watchman, which allowed him to spend many hours learning Torah. 
Then came the day when he found a notice in his mailbox: reserve duty 
for three weeks. The service would fall out in the month of Nissan. 
Making a rapid calculation, the man realized that he would be gone 
from home on the night of the Passover Seder, as well as all the 
remaining days of the holiday. At the prospect, a shadow fell across his 
face. 
The notice arrived on a Friday. “I haven’t had such a Friday in a long 
time,” he thought. His spirits plummeted sharply. 
That night, he ate his Shabbat meal, sunk in gloomy thought. He 
pictured his family’s Seder table, minus his presence. Who would be 
there to answer his sons’ Four Questions? And what would he himself 
eat during all the days of Passover? 
Friday evenings usually found the printer in the Zichron Moshe Shul, 
listening to Rabbi Sholom Schwadron speak. On this gray night, 
however, he decided to diverge from his custom and take a walk 
instead. After a long stroll in the company of his melancholy thoughts, 
he found his legs carrying him, as though by habit, to the shul. He 
hesitated at the door, then went in. 
Zichron Moshe has a book-lined foyer at the entrance, from which one 
enters the main sanctuary of the shul. The printer stood in this foyer, 
listening to Rabbi Sholom’s clear voice roll out to reach his ears: 
“I just remembered a story,” Rabbi Sholom was saying, “and when that 
happens, you already know what we must do. The story has nothing to 
do with our topic, but…” Rabbi Sholom embarked on his tale: 
In the early 20th century, when yeshiva students would visit the saintly 
Chafetz Chaim to discuss the problem of the Polish military draft, he 
would return a variety of answers. There is a wealth of stories 
concerning these amazing responses, and the divine guidance that often 
prompted them. If the Chafetz Chaim placed a copy of the book 
“Machaneh Yisrael” (regarding the laws of Jewish military behavior) 
in the student’s hand, then he knew nothing would avail him; he would 
be drafted. 
But if the Chafetz Chaim’s response was to say, “Whoever accepts the 
burden of Torah is released from the burden of the government and 
livelihood,” then the young man knew he must not spare any exertion 
in Torah — and his freedom from the draft would be assured. 
“Whoever accepts the burden of Torah!” Rabbi Sholom’s voice rang 
out. “Whoever accepts that burden — whatever happens!” He 
continued to relate two examples of men who undertook the burden of 
Torah and were spared the draft. When he was finished, he asked 
where they had been up to before he began his story, and resumed the 
thread of his original topic. 
“My heart was pounding very hard,” the printer told us much later. 
“My whole body was covered with a cold sweat. I had never before felt 
such a personal divine intervention. Rabbi Sholom remembered the 
story at the very instant that my feet crossed the shul’s threshold, and 
everything he said was directed at my own difficult situation. As he 
returned to the original subject of his talk, I saw that it really had no 
bearing at all on ‘whoever takes upon himself the burden of Torah.’ In 
other words, the thing had not come about through natural means, one 
topic leading naturally into the next. 
“But apart from any considerations of divine intervention, I was 
greatly encouraged by what Rabbi Sholom had said. I decided at once 
to add an hour of Torah learning to my regular schedule — one extra 
hour every day. I didn’t wait for Sunday, or even for Shabbat morning. 
Immediately after the lecture ended, I went into the study hall and 
learned for an hour. I believed with a powerful faith in the words of 

our Sages, ‘Whoever takes upon himself the burden of Torah …’ All 
my worry fell away. “On Sunday, I told my partner at the printing 
press that I had some news for him, and a request. The news was that I 
had received a draft notice for the month of Nissan. And the request 
was that we close up shop an hour early each day, so that I would be 
able to use it for the study of Torah.” 
A week passed, then two. One morning, the man’s partner walked in 
with his own startling announcement. “Rabbi Yaakov, I’ve also 
received a notice for reserve duty in the month of Nissan!” 
The army rule is that two business partners do not have to serve at the 
same time. In such a case, one of them is released from duty. “The two 
of us took all our papers and went down to the army office,” the printer 
relates. “A few days later, the letter came: I was released! I would be 
home for Passover with my family. Unfortunately, to my distress, my 
partner was still required to serve his time. 
“I was grateful to the Almighty for helping me, in a natural way, to be 
free of my army duty. But it soon became clear that we had not yet 
come to the end of this marvelous episode. My letter of release was 
only the first stage in the story. 
“On the day my partner left for his reserve duty, I parted painfully 
from him. None knew better than I what he must be feeling at such a 
time.” 
The next morning, the printer walked to his printing shop as usual, and 
placed his key in the lock. To his surprise, the door wasn’t locked! 
Slowly he twisted the knob and opened the door, then stepped instead, 
hesitant and afraid. A few steps into the room, he saw something 
amazing. There was his partner, working busily away! 
“Shalom aleichem! Good morning!” the man greeted his partner, in 
open astonishment. 
“What happened? Have you gone AWOL?” the printer asked. 
The partner smiled. “I arrived at the base yesterday,” he said, “and an 
hour later, they sent me right back home! The supervisor came over 
and told me, ‘There’s been a mistake — some sort of 
misunderstanding. Your draft notice was for two months from now, 
and was sent to your address by accident.’ I was dumbfounded. Such a 
thing had never happened to me before. But the supervisor apologized 
and sent me respectfully home, saying, ‘Sorry about this mistake. You 
are released!'” 
When he had finished telling his story, the partner stood up and cried 
out emotionally, “We have just seen, with our own eyes, the amazing 
results of following the words of the Sages, ‘Whoever takes upon 
himself the burden of Torah is exempt from burdens.’ In order for you 
to be released from your duty, I received a draft notice by mistake.” 
The printer himself adds a final note to this story. “When we took 
financial inventory several months later, it turned out that, from the 
time we began closing up shop an hour early each day, our income had 
increased greatly.” Raising his voice with great feeling, he concludes, 
“Whoever takes upon himself the burden of Torah…!” 
The Seder Guest 
Time, it’s been said, is often like a sharp gust of wind that can move 
you and turn you with its invisible force, and then disappear as quickly 
as it came. But time, it seems to me, is also like a river, flowing from 
one end of eternity to the other, winding through ages and places in 
unstoppable regularity. And while one current passes by and is soon 
beyond our grasp, the river of time stays right where it is, and you can 
step right up to its banks any time you feel like it, just by closing your 
eyes and dipping in. Right about now, every spring before Passover, I 
smile with sweet mystery at my Seder with Reb Pinchas. 
I was a junior in college back in 1975, part of that mixed-up generation 
that had soured on the idealism of the sixties but hadn’t yet caught the 
Yuppie Fever of the eighties. I was going to school in northern 
Pennsylvania, changing majors as fast as best friends, undergoing that 
rite of passage known as “finding yourself.” 
When spring vacation approached, I thought about going home, like I 
usually did, but eventually decided against it. My folks were going to 
Palm Springs, I had plenty of work to catch up on, and I kind of liked 
the way Pennsylvania changed its seasons right before your eyes. So I 
opted to spend the break at school, and I looked for some part-time 
work to pass the time. I noticed an interesting ad on the campus 
bulletin exchange, “Jewish student wanted for spring work,” and I gave 
them a call. 
It turned out I was applying for work at a matzah factory. Now, about 
all I knew concerning matzah was that you eat it on Passover, that it 
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tastes only slightly better than the box it comes in, and that cream 
cheese and jelly is the best way to disguise it. But they told me I didn’t 
have to know a whole lot in order to get the job, and I soon found out 
why. 
They put me to work cleaning the dough out of the huge vats where it 
was kneaded and prepared for baking, making sure that every last 
particle of flour was removed before the vats were scoured. This plant 
was like one giant bakery, where time was of the essence. 
There were three main areas of the factory. First, there was a mixing 
room, where the matzah ingredients were blended together by large 
kneading machines, quickly turning the flour and water into a doughy 
consistency that would produce the flat, unleavened bread. 
Then there was the cutting room, where the dough was taken 
automatically to be cut and shaped into squares, flattened and then 
perforated with dozens of tiny holes that would spread the heat evenly 
and quickly during baking. 
Finally, conveyer belts brought the sections of dough through large 
ovens, where intense heat baked them as they passed through, 
emerging as the finished product: matzah, the bread of affliction, “poor 
bread,” the key reminiscence of the Exodus from Egypt. They were 
grouped eight together, sealed in cellophane, and boxed and labeled as 
soon as they cooled. 
I marveled at the efficiency of it all. I had always pictured matzah-
making as a painstakingly slow and involved process, performed by 
hand by elderly scholars in long, black coats. This factory was 
completely automated, a mass of whirring machines that combined 
age-old ritual law with the modern need to supply thousands of homes 
with fresh matzah for Passover. While much matzah was still made by 
hand, I was told, the majority of Jews in America ate machine-baked 
matzah, which was both cheaper and more plentiful than the 
personally-baked product. 
The foreman, one Paul Thom (I never did figure out if he was Jewish 
or not, but he sure knew his matzah) explained to me that the most 
crucial aspect of the production was time. He cautioned that the whole 
baking process could not exceed eighteen minutes, because after that 
time the dough starts to leaven and is impermissible for Passover. The 
entire line had to be completed before the eighteen minutes, and, like 
clockwork, the machines automatically shut down before the deadline. 
A series of staccato bells would sound, the kneaders would stop 
kneading, the mixers would stop mixing, the rollers would stop rolling, 
the ovens would shut down and cool off. The workers had a ten-minute 
break, while I and a few other hardy workers got down to business. 
We climbed into the vats, and scraped every last piece of dough out. 
We cleaned the hooks, and the trays, and even the conveyer belts. We 
had only seven minutes to do it, because there was a two-minute steam 
cleaning that preceded each new cycle. Between our scouring and the 
steam, not even an infinitesimal particle of dough remained that might 
have become chametz, that forbidden leaven that was our principal 
enemy… 
I worked hard for those two weeks of vacation, as Passover 
approached. I had never been very religious, but it felt good being part 
of something Jewish, knowing that in hundreds of homes in the days 
ahead, other Jews would be depending on my work to eat these unusual 
flat breads. I thought about writing up the whole thing for my student 
paper, a kind of culture-clash piece about how religion keeps up with 
modern times. 
As the day of Passover drew close, the activity at the factory 
intensified. We were told that, for the first time, there was a chance 
that the Soviet Union might allow matzah to be brought into the 
country. Ten thousand pounds of matzah were being prepared 
nationally, and we were given an allotment of a thousand pounds to 
contribute. We worked almost around the clock, and when we tired, 
one of the Rabbis would smile and say, “You’ll rest when the ship 
sails!” 
Even the eve of Passover was no exception. We were asked to work as 
long as possible, with various people leaving throughout the day, 
depending upon where they lived and their travel time home. I told the 
foreman that because I lived close by, and had no family to prepare for, 
I could stay until closing, just a couple hours before the sun set. I 
volunteered to actually shut down the plant, and lock everything up for 
the holiday. 
As the day progressed, the skies became progressively darker, and a 
Pennsylvania storm began to move in. This prompted many of the 

workers to leave even earlier, not wishing to be caught in the rain. 
When the Rabbis announced that this would be the last run, I was one 
of only a handful of employees left. I said goodbye and good holiday 
to my co-workers, and set about to clean the last few vats. “Don’t 
forget to close the lights,” said Mr. Thom. “The doors will 
automatically lock behind you.” 
There was a strange silence when everyone had left. The huge 
machines had come to a rest, their reward of sorts for the holidays, 
after all their hard work in preparation. The lightning outside seemed 
to silhouette the vastness of the place, created by men but powered by 
a desire to fulfill an ancient, Divine decree. The sound of the rain on 
the skylights told me that darkness would be upon me faster than I had 
anticipated. 
I quickly closed all the lights, made sure that every machine had been 
shut down, and grabbed my coat. But as I made my way for the door, 
there was a tremendous clap of thunder, and a stunning bolt of 
lightning lit up the room. Suddenly I heard a crash, almost like a tree 
falling over my head, and the whole factory seemed to shake for just a 
second. 
Determined now to get back to the relative safety of my dorm room, I 
rushed to the door and pushed on the exit bar. Nothing happened. The 
lock remained frozen in place. I pushed again, and still no response. 
And then it dawned on me; all the doors were electrically locked, 
automatically operated! I flipped the light switch by the door; the 
darkness remained. The storm had knocked out all the power in the 
plant, including the power to open the doors. 
I spent a few frantic, futile minutes trying other doors, looking for low, 
open windows, searching for an escape. There was none. Even the 
phones had been rendered useless. As I pondered my situation, trapped 
alone in the factory with several hundred remaining boxes of matzahs, 
I could only think of that novel I was assigned to read, ‘No Way Out.’ 
About two hours into my ordeal, I heard a strange tapping noise 
coming from somewhere in the plant. At first I was just slightly 
terrified, imagining that certain reptilian creatures were now asserting 
their hours of supremacy, and challenging my intrusion on their time. 
But as the tap, tap, tapping continued, and as my frustration grew, I 
decided to look for the source of the noise. A hero, I knew, was 
someone too tired or cold to care much about the risks. 
It was now pitch dark in the plant, except for the flashes of lightning 
which illuminated the place at regular intervals. With each brilliant 
burst of light, I proceeded to make my way slowly toward the source of 
the noise. As I got closer, I perceived that it was coming from 
somewhere above me, perhaps from the storage rooms near the roof. I 
had only been back there once, and then by elevator, but I remembered 
seeing a staircase at the very rear of the plant. I gingerly felt my way 
there, totally unprepared for what I would find. 
As I climbed the stairs, holding on to the rail for dear life, I no longer 
heard the tapping sound. Now, however, I heard a low, humming 
noise, almost an imperceptible singsong. When I reached the top of the 
landing, afraid to go on but even more scared to back down those stairs 
(I counted 112), I saw a dim light coming from beneath one of the 
rooms at the end of the hall. I gathered up my courage and pushed open 
the door. 
I almost fainted with surprise, and no little relief, to be greeted by an 
elderly man with a broad smile on his face. “Come in,” he bellowed, 
with the faintest tinge of an elusive accent. “What a marvelous wonder 
to find you here!” 
By the light of two long candles burning on the table, I beheld an 
incredible scene. Here was a man, dressed in a flowing white robe, 
sitting cross-legged upon a pillow. In front of him was a low, oriental-
style table, set as if for a banquet. A medley of delicious smells rushed 
at me, reminding me of how hungry I was, and my appetite moved 
right in, pushing the fear away completely. 
“Who are you?” I asked sheepishly, glad to have a human, any human 
to talk to. 
“My name is Pinchas, young man,” he said, “but my friends ― and I 
think you’ll be one ― call me Reb Pinchas. I was just about to begin 
my Passover Seder, and I would be honored if you would join me. Like 
a lot of things,” and now he winked with a grin, “it goes better with 
two.” 
“But who are you? What are you doing here? I’ve never seen you. Do 
you work here? Does the foreman know…?” 
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“Relax, son. Mr. Thom knows all about me. You see, I used to be the 
foreman here, a long time ago, before they decided to make the 
matzahs by machine. Then, it was all hand-crafted, a real art, and I was 
the supervisor. But when they automated the place, I became kind of 
obsolete, and had to retire. But they gave me this place to live, as a 
kind of good deed to an old man who had served the company well. 
Now, since I’m the one with seniority here, I want you to be my guest. 
Tell me about yourself.” 
I told him my name, and how I had come to be stuck in the factory ― 
he smiled at the wonders of automation ― and how I had followed the 
tapping noise. 
“Oh, that was just me, chopping walnuts for the charoses, the mortar-
like food that we eat at the Seder. I’ve got to do all my preparation 
myself, you know, from the soup to the grinding of the horseradish 
root to the mixing of the salt water. But I’ll tell you what. Let’s try 
some of your machine matzah tonight, if you can find your way back 
to retrieve some.” 
Borrowing one of the candles, I retraced my steps and took a couple 
boxes of matzah. I was fairly overwhelmed by the whole scene, but, on 
the whole, it seemed better than spending what could be a couple of 
days alone in the dark. I knew that the foreman would return in two 
days, when the first days of the holiday were over, but that could be an 
eternity without food and companionship. 
When I returned, I saw that the old man had set a place for me at his 
table. I sat down next to a large pillow, relaxed, and we began to talk. 
“Have you been to many Seders?” asked Reb Pinchas. 
“Oh, I’ve been to a lot, but mostly they were just eat-fests, huge 
banquets of great food with a few vague prayers and blessings thrown 
in for good measure.” 
The old man smiled. “This may be a new experience for you, then.” 
And we proceeded to talk about, well, to talk about life, for a very long 
time. Reb Pinchas asked me about freedom, and what it means to me. I 
told him it means independence, and making my own decisions. He 
agreed with that, but he pointed out that true freedom is based on law 
and routine, moving from anarchy to established patterns of behavior 
in a civilized setting. 
“I’ll bet America has more laws than any other country around,” he 
said, “and yet look how free a place this is. Laws don’t stifle freedom, 
they protect it.” 
“Judaism isn’t so different, either. Why, some people look at the Torah 
and all its commandments and feel suppressed, when they should really 
feel liberated. After all, it was the Ten Commandments that freed the 
whole world from lawlessness and injustice. It brought seder, order, to 
civilization.” 
A lot of what he had to say made sense. We talked a lot about the 
matzah, and how the rabbis debated whether or not it stood for slavery 
(the bread of affliction) or was a symbol of freedom to lean back and 
eat in luxury. “Matzah is like life,” Reb Pinchas said, “it all depends 
upon your perspective, as to whether it’s a blessing or a burden. The 
minute you start taking it for granted, you may as well be under the 
taskmaster’s whip again.” 
He asked me what my goals and future plans were, but, like most 
college students, I didn’t have too clear an answer. 
“You know, son,” he said, between bites of the unleavened bread, 
“when we say ‘Next year in Jerusalem’ we aren’t only speaking in the 
geographical sense. Every person has to have a dream, an ultimate 
Jerusalem where they hope to end up. You have to plot your life’s 
journey as soon as you can, set a course and follow it. Like matzah, as 
you well know, if you wait too long it begins to leaven and is no longer 
suitable or fulfilling. The clocks are running, and none of us can afford 
to waste precious minutes.” 
I enjoyed reading from the Haggadah that Reb Pinchas gave me. I 
could still sing the Four Questions ― that much I had retained ― and I 
ended up doing most of the narration. We stopped all along the way to 
ask questions of each other and discuss. I think that’s how you really 
get to know someone, by asking them questions. 
“You know, it’s a mitzvah to ask questions at the Seder,” Reb Pinchas 
said. “Most years, I have to ask myself the questions, and that sounds 
pretty senile. So I’m beholden to you for sharing this night with me 
and letting us really ask the questions.” 
I remember so vividly discussing the four sons. “Some people think 
this is about four separate people,” said Reb Pinchas, “but I say it’s 
about four sides of the same person. After all, at different times in our 

life, we’re wise, or rebellious, uninformed, even apathetic. But as long 
as we know we have the capacity to be wise, that’s half the battle in 
getting there.” 
There was a lot of that upbeat philosophy at the table. I remarked that 
the mix of symbols at the Seder, the bitterness of the horseradish and 
the sweetness of the wine, seemed to show that life contains all the 
elements of emotion, from deep depression and the feeling of being 
trapped to unbridled song and the sensory satisfaction of spring. It was 
just a question of making some kind of seder, order, of it all. 
“There’s that chacham in you!” smiled my friend. “You’re talking like 
a scholar now!” 
Even the matzah tasted good that night. Most of all, though, the taste 
that remains with me still is the wine. From a dusty, round bottle, we 
poured cup after cup of the delicious grape wine. I poured for him, and 
he for me, and I know I’ve never tasted anything so sweet and 
satisfying before. “Been brewing this since Egypt,” Reb Pinchas said 
with a twinkle in his eyes, and it must have been the wine that made 
those songs sound so on key and pleasant, even from my lips. 
After talking long into the night, and eating and drinking our fill, we 
awoke barely in time to begin preparing for the second Seder. “I insist 
you stay,” my new friend urged. “We haven’t quite finished explaining 
all the mysteries of the universe yet!” 
And so for two nights and two days, in the upper room of a dark 
factory, we lit up our little world with a friendship and a sharing that 
taught me more than any professor has, or will. I not only learned 
about a heritage I hardly knew I had, but I learned that I fit in, that I 
wasn’t an outsider, but a valuable, real player in this game of life, 
Jewish life. When I put on Reb Pinchas’s white robe the second night 
― he said it was my turn to be the leader ― I really felt royal, as a 
leader should. I never knew ― until then ― that I had it in me. 
“For about four thousand years you’ve had it in you,” said Reb 
Pinchas. “It just took a little wine and song to get it out!” 
The wine was something out of this world. I fell asleep clutching a 
bottle of it in my hand, and I must have slept the better part of a day, 
because I awakened to the sound of voices downstairs. Rushing to the 
lower level, I saw Mr. Thom, who realized only once he saw me that I 
had been locked inside for the last forty-eight hours. 
“I’ve heard of devotion to work,” said the foreman, “but this is beyond 
the call of duty. You must be famished, scared!” 
“Not really,” I explained. You see, I found the old man upstairs. We 
had two wonderful Seders together. He taught me a lot about Passover, 
and about myself. All in all, I’d say it changed my life!” 
Mr. Thom had a confused look on his face, but smiled when he saw the 
bottle of wine in my hand. “You must have been drinking one l’chaim 
too many,” he said. “I don’t know what old man you’re talking about.” 
He seemed to be totally unaware of Reb Pinchas, and his association 
with the company, so I insisted he come upstairs and meet him for 
himself. But when I threw open the door to our little banquet hall, the 
room was completely transformed. No table or pillows or Reb Pinchas 
remained. Only boxes of matzah supplies, and machine parts, piled in a 
corner of the room. I looked at the boxes, searching in vain for a trace 
of the Seder, and I looked at Mr. Thom, who, after all, I hoped would 
re-hire me next spring. 
I just kind of shrugged my shoulders and said, “You’re right; it must 
have been the wine.” And then I remembered the wine, still in my 
hand, and I smiled a knowing smile that none in the world could have 
erased. 
The years have passed since that fateful Passover. Now, I conduct my 
own Seder with my own children gathered around the table. They ask 
good questions, those little chachamim, the kind my wife and I are 
hard-pressed to answer. But every time we’re just about stumped, I 
pour the tiniest bit of Reb Pinchas’s wine into our cups and, somehow, 
we seem to find all the right answers. (www.innernet.org.il)  
Shabbos in Halacha  
 Smoothing – ממרח
1. To What Does this Prohibition Apply? 
B. Foods 
The Poskim debate whether the melacha of smoothing applies to food 
items. The Rema rules that one may follow the lenient view that exempts 
food from this prohibition, but nevertheless המחמיר תבוא עליו ברכה, one who 
is strict shall be blessed; i.e. it is praiseworthy to follow the stringent view 
that includes food in the prohibition. Thus, it is praiseworthy to avoid 
smoothing out any thick food substance. 
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However, this stringency applies only where one wants the food to appear 
smooth for decorative purposes, such as icing a cake or smoothing out an 
egg salad. In a case where one intends merely to spread the food substance 
over a large area, but does not care whether the surface appears smooth i.e. 
spreading butter on bread, there is no basis for stringency. Accordingly, 
one is allowed to spread any firm food substance, i. e. butter, jam, cheese, 
egg or tuna salad on a slice of bread, so long as one does not care to make 
the surface appear smooth.  
NOTE: Non-foods, which are certainly subject to the melacha of 
smoothing, may not be spread or rubbed over an area even if one does not 
intentionally smooth out their surface.  
New Stories - Acharei-Mos 5776 
Parents Just Don't Understand 
They were there for every first that mattered in my life. Except for 
one: my first steps onto the path of Judaism. 
by Noah Dinerstein  
I took my first step when I was 10 months old. My dad was there, 
either holding me up or a video camera. 
At six years old, he put his hands on mine as I gripped the handle bars, 
and guided me up and down the street for hours until he finally let go 
and I rode that Huffy on my own. 
A few years later I was still small enough to sit on his lap while he was 
driving but big enough that he trusted me to shift when he dramatically 
announced “Second!” VROOM “Third!” Awesome. 
Sixth grade was Friday night skating where he tied up my skates for 
me and embarrassingly lead me out to the ice where all the Kelly 
Capowskis could see. “Dadddd!” I begged. “I can do it.” I 
couldn’t....but...y’know. 
He was there for every first that ever mattered in my life, except one: 
My first steps onto the path of Judaism. 
He taught me how to drive stick in the biggest parking lot in town at 
15. At 16 he trained me for my driving test that I passed. And 18 he 
helped me pack and walked me to my dorm, hugged me in the parking 
lot squeezing as tight as I did the handlebars, and we cried. 
He was there for every first that ever mattered in my life. 
Every first except one: My first steps onto the path of Judaism. 
You don’t need the details. Every story is different while being exactly 
the same: Grew up non-religious, met a charismatic Rabbi, went to 
Israel, got inspired, ate warm, fluffy challah, went to a lot of insightful 
classes, questioned everything ever, quit my job, went to yeshiva and 
(POOF!) yarmulke! (Well it may look like POOF! to the onlooker, but 
it’s a step-by-step journey for the Ba’al Teshuvah.) 
The difference, though, in each and every Ba’al Teshuvahs story is the 
parents: Supportive or not. Guess what I got. 
Neither my dad or mom were there for my first dive into the Orthodox 
Jew pool simply because they didn’t want to be. To them, it was a 
phase, like Pogs. When I came back from my Israel trip I talked about 
the trip. Whoa did I talk about the trip. I couldn’t stop. “Mom did you 
know about all the laws of kosher? And Passover? We’ve never 
cleaned the house before! Whoa SHABBOS!!! We should do 
Shabbos!....like this week! Why not??? On Friday nights we eat dinner 
anyways...all we have to do is turn off the TV and phone and music 
and it’s actually pretty sweet and feels great. Shavuot! I never learned 
about Shavuot in Hebrew school! We studied Gemara all night – wait! 
– I didn’t tell you about Gemara. It’s like Jewwy law school! Dad you 
would love it. I feel smarter! blah blah blah Jewish Jewish blah blah 
Jewish.” 
At first, sitting at the kitchen counter, my mom’s face was one of pride 
and astonishment. I will never forget that she called her best friend 
Lisa and put the phone on speaker. “C’mon,” my mom said to me. 
“Say all those things about what you learned on your trip again!” Of 
course she was excited. She was always upset that my brother Zack 
and I would choose basketball over bar-mitzvah practice. Or the epic 
fight we had (which she won) over should I go to my Hebrew school 
“confirmation” or to my school dance. So, yeah, she was pumped. She 
showed me off. 
My dad too. Until.....Well...Until I started actually doing it. 
There was a breaking point. Two years since that homecoming. Two 
years of working in Boston and being a pretty successful young 
hotelier. And two years of slow learning, Shabbat meals from time to 
time, flexing my “Kosher-style” muscle. None of my Jewish stuff was 
in your face. My feet were planted in two worlds. I could party on a 

Friday night if I wanted. McDonalds was still cool (I’ll order the 
chicken sandwich). Learning the weekly Torah portion versus tennis? 
C’mon. So my parents still found ways to deny the tropical storm 
headed towards the east coast. 
Until it was upgraded to a hurricane. Hurricane Tzitzit. 
When your first time ever to start wearing tzitzit (a 4-cornered garment 
with long fringes) in your 20s, you stuff them into your pants like 
canned tuna, string cheese, and Doritos after zombies have just broken 
through the window and are wailing and waddling towards you 
“Walking Dead” style. You don’t want them to fall out and be caught. 
That sunny day in spring it took one string (cheese pun not intentional) 
to break loose and then so did all hell. One little string showed it’s 
measly, skinny, white face out of the back of my Levi’s and we were 
off. It was as if our family was in a competitive breath holding 
competition for two years and someone came along and smacked them 
all on the back at the same time. 
That tzitzit string was the final straw. Things were said. Some not nice. 
Some rather loud. It was brought to a climactic movie-worthy halt 
when I exclaimed with a shaking, stuttering, yelp, “I’ve decided! I’m 
going to yeshiva!” 
Silence. Crying. Silence. Explaining. Crying. Silence. 
My parents later told me that during their four-hour drive home from 
Boston they did not exchange a word. 
We entered a tough world of never saying enough and always saying 
too much. 
They tried to talk me out of it, but I went anyway. They wrote love 
letters to the rabbis about brainwashing (what else?), they called me, 
and I called them and we talked but not really. 
We entered a tough world of never saying enough and always saying 
too much. Never knowing when to swing or take a pitch. Never hitting 
or folding. Never giving in or giving up. Stalemate. 
The Story Radically Changes 
This is not about any of that though. It is about how everything 
changed. Some things simply through the passing of time and some 
things on the day I got engaged to my wonderful wife. 
This note is about how my parents were at my orthodox wedding. How 
my mom planned half of the wedding with my wife’s mom. How they 
met this young, beautiful, authentic girl who came from a family of 
bearded rabbis and they loved her. And her family. 
It’s about how my mom planned half of the wedding with my wife’s 
mom. 
It’s about my dad’s pitch perfect wedding speech and when he looked 
me in the eye this past Friday evening and said he was thankful to me 
for bringing Shabbat into the house he built. 
This is about my Reform father taking pride in taping up the 
refrigerator lights before Shabbos so I wouldn’t come to accidentally 
break rules he didn’t even abide by. 
It’s about my mom calling one of the rabbis she had previously 
questioned (more like interrogated) but was now calling to explain 
exactly what it would take to make kosher an entire kitchen in a town 
that hadn’t seen a kosher kitchen since Nana’s time. And learning 
about checking labels at every grocery store to find some Hebrew 
words so they can just give their baby boy some kosher balsamic 
vinegar dressing that he loves so darn much! 
It’s about how my parents go to the Chabad house that opened in their 
town, on their own volition! My mom offers to get the Rebbetzin’s 
sheital (wig) styled! Sheital! 
How my dad learns new concepts from the rabbi and calls me to 
discuss. How the most prominent moment my brother and I ever shared 
was when he took a day off of work to accompany me to a 12-hour 
Jewish meditation seminar and hashtag emotional things went down! 
This is really about how instead of thinking of all the ways my lifestyle 
limits our relationship, they adapted to make sure it expanded our 
relationship. This is about the letter I found in my dressing room at the 
wedding hall where my mom, pen probably shaking in hand, dug deep 
down into the most delicate place of her heart and confessed that I was 
always destined for this life and she couldn’t be more proud. 
No, my father wasn’t there for my first steps to my return to our 
beautiful, rich heritage, but he was there for my most important. He 
walked me to my bride. We were circled by trumpets, cheering and 
singing, my best friends from high school pretending to mouth the 
words and my yeshiva brothers screaming “Od Yeshama” at the top of 
their lungs. 
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My father was there for my most important step. He walked me to my 
bride. 
When the sea of bodies parted, I can only describe it as a laser beam of 
Divine connection to Aliza, my wife, eliciting the most powerful and 
spiritual experience of my life. I broke down. My father put his arm 
around mine and picked me up, giddy and overflowing with joy for his 
son. He taught me how to walk all over again. 
I never wanted to hurt my parents. I feel sad that I put them in so much 
pain. I know they feel sadness too when they realize it wasn’t the 
easiest road for me. But now there is peace. My wife and I are 
establishing a Jewish home. My parents and I have never been closer, 
and my mom tells me that she can’t wait until we host them at our table 
for Shabbat. (www.aish.com)  
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Rabbi Yitzchok Adlerstein 

Meshech Chochmah 
It’s Not Just The Eigel (1) 
He will provide atonement for you, to purify you. 
Meshech Chochmah: Several times in the course of Yom Kippur we 
employ an unusual refrain in our davening. “You are the forgiver of 
Yisrael, and the pardoner of the tribes of Yeshurun.” The reference to 
“tribes of Yeshurun” is unparalleled in our liturgy. 
We are accustomed to the idea of banishing gold from the avodah / 
service on Yom Kippur that took place in the Holy of Holies.  From 
within this avodah, and in this specific place, came the forgiveness and 
atonement sought so desperately by a nation eager to reestablish its 
closeness with its Creator. According to R. Levi,(2) for this reason the 
Kohen Gadol did not don his regal gold  garments in the Kodesh 
Kodashim – Hashem had stated from the outset that He would not 
destroy the people because of the sin of the eigel/ Golden Calf, but 
would visit the punishment upon them in installments.  Each 
generations receives some small measure of punishment for that early 
national failure.  Another way of looking at this is that the sin of the 
eigel was never purged from the Jewish people; its fault line still runs 
through our national neshamah.  It would be inappropriate and 
presumptuous to perform the key avodah asking for forgiveness while 
flaunting a symbol of a national failing that we have still not 
adequately addressed! 
All this is familiar to us. Less known is the similar thinking regarding a 
different national shortcoming – the sale of Yosef into slavery. A 
midrash(3) states that this aveirah as well persists through all 
generations. Calling attention to it at the most crucial juncture of the 
Yom Kippur avodah is as inappropriate as dressing for it in the gold 
that is symbolic of the eigel. (On the other hand, when we send away 
the goat to the wilderness, which symbolizes our distancing ourselves 
from aveirah, the goat bears a reference to the tragic sale of Yosef. The 
length of red wool that was attached to it weighed two sela’im, 
recalling the special coat of the same weight that Yaakov gave to 
Yosef. According to the gemara,(4) the jealously provoked in the 
brothers through this showing preference for one brother among the 
others led to the sale of Yosef, and the subsequent descent of the rest of 
the family to Egypt and into servitude.) 
Keeping this principle in mind, we can understand why the Holy of 
Holies – the location of the yearly atonement-service – stood in the 
portion of the Land allotted to the tribe of Binyamin. Alone among the 
shevatim, he was not involved in Yosef’s sale. While the lion’s share 
of the Temple area (the ascent of the Temple mount and the 
courtyards) stood in Yehudah’s portion, the building structure 
(including the Kodesh Kodashim) belonged to Binyamin. The avodah 
of atonement had to be linked to a space free of the taint of the sin of 
internecine strife between brothers. As Chazal(5) put it, the prayers of 
those who showed no compassion to their brother would not be 
answered with Divine compassion. 
G-d says that he “visits the sins of the fathers upon the sons;”(6) 
Chazal interpret this as applying narrowly to sons who persist in the 
ways of their forbears.(7) Putting all we have said together, when we 

continue sinning against G-d, He visits the sin of the eigel upon us. 
When we transgress laws of proper behavior to our fellow Jew, we are 
punished for the sin of Yosef’s sale. 
For this reason, the Kohen Gadol / High Priest did not wear the 
choshen/ breastplate into the Kodesh Kodashim. The choshen bore the 
names of the twelve shevatim/ tribes. Sporting those names pointed an 
accusatory finger at the people for their continued practice of brother-
against-brother sin. (This also accounts for the opinion of Rav Huna(8) 
that the Urim V’Tumim ceased functioning after the times of Dovid and 
Shlomoh.  After their deaths, the people divided into two kingdoms, 
with ten tribes in the northern kingdom, and Yehudah and Binyamin 
left in the other. The Divine messages received through the Urim 
V’Tumim folded within the choshen came by way of the various stones 
lighting up in sequence. By combining the letters of each stone - each 
identified with a different shevet – the message could be unscrambled 
and discerned. But how could the letters of the different stones 
combine with each other, when the tribes they represented were 
plagued with dissension, and could not join together!) 
We have arrived at the answer to our opening question. Standing 
before Hashem each Yom Kippur, we pray for kapparah/ atonement. 
We are conscious of transgressions we committed against Him. For 
these we daven that He should forgive Yisrael. (All those aveiros still 
stem from the unextinguished sin of the eigel. There, those dancing 
around it said, “These are your gods, Yisrael.”(9) And after Moshe’s 
invervention, Hashem responded, “I have forgiven them, according to 
your words.”(10) 
We also stand under the weight of many transgressions against our 
fellow Jew. For those we pray that He should pardon “the tribes of 
Yeshurun,” recalling  that these shortcomings are tributaries of the first 
such sin – the sale of Yosef by the shevatim. 
1. Based on Meshech Chochmah, Vayikra 16:30 
2. Yerushalmi Yoma 3:3 
3. Shochar Tov, Mishlei 1 
4. Shabbos 10B 
5. Sifrei, Zos HaBerachah 12 
6. Shemos 34:7 
7. Sanhedrin 27B 
8. Sotah 48A 
9. Shemos 32:4 
10. Bamidbar 14:20 
 

Rabbi Oizer Alport 

Parsha Potpourri 
Parshas Acharei Mos – Vol. 11, Issue 30 
This week's issue of Parsha Potpourri is unsponsored, as are some of the remaining issues in Sefer Vayikra. Each issue of Parsha 
Potpourri requires a tremendous amount of work, and dedications are greatly appreciated. For more information about sponsorships, 
which are $50 per issue, please send me an email. Wishing you all a Good Shabbos, and I hope that you enjoy the Divrei Torah and 
Points to Ponder!  

)18:5ושמרתם את חקתי ואת משפטי אשר יעשה אתם האדם וחי בהם אני ד' (  
In Parshas Acharei Mos, we are commanded to guard Hashem's 
decrees and laws and live through them. From the Torah's emphasis on 
observing the commandments and living, the Gemora (Sanhedrin 74a) 
derives that the mitzvos were given to us in order to live, not to die. 
Therefore, if keeping one of the commandments will result in a 
potential danger to a person's life, he should disregard the law for the 
purpose of pikuach nefesh - in order to preserve his life, with the 
exception of sins involving murder, idolatry, or forbidden 
relationships. 
Although the idea of doing something that is normally forbidden for 
the purpose of pikuach nefesh is a situation in which many of us hope 
not to find ourselves, our Gedolim viewed it differently, as simply one 
of the 613 mitzvos that a person may perform in life, one which should 
be done with the same joy and concentration as any other mitzvah.  
At the end of the Brisker Rav's life he was very weak and ill, and he 
understood that the primary purpose of his life at that point was to 
perform constantly the mitzvah of וחי בהם - keeping oneself alive - and 
when he was counting and measuring out his various medications, he 
did so with the same precision and focus that he applied to every other 
mitzvah. 
This perspective is not surprising, as he recounted that when his father, 
Rav Chaim Soloveitchik, was required to eat on a fast day for reasons 
of health, he made sure to eat in full view of others for two reasons. 
First, there were sick people in Brisk who may have felt uncomfortable 
about eating on a fast day and hesitated to do so, thereby jeopardizing 
their lives, but when they saw the respected Rav of the town eating 
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publicly due to his physical state without any compunctions, they 
would do so as well. 
Second, if he insisted on eating privately where nobody could see him, 
he would be demonstrating that he felt that what he was doing was on 
some level less than ideal. Such an attitude is incorrect, as the reason 
that we fast is in order to fulfill Hashem's will, and the same G-d Who 
instructed us not to eat on certain days also commanded us to eat on 
those days if fasting would endanger our lives because we are sick.  
The Brisker Rav added that just as everybody understands that 
circumcising an 8-day-old baby boy on Shabbos is not only permitted 
but required, and nobody would ever insist on doing so in private due 
to the fact that drawing blood is otherwise prohibited on Shabbos, so 
too nobody should feel ashamed when performing Hashem's will by 
eating on a fast day for the sake of his health.  
In one of his lectures, Rav Ezriel Tauber recounted that at the end of 
his father's life, he was wheelchair-bound and no longer able to spend 
his time engaged in Torah study and mitzvah performance as he had 
done for so many decades. In order to strengthen and encourage him 
and to prevent him from falling into a state of depression, Rav Tauber 
approached his father and told him that Hashem loved him and was 
taking good care of him. His surprised father asked for an explanation. 
Rav Tauber responded by asking his father to identify a Biblical 
mitzvah that he had never successfully performed lishmah (for its own 
sake), to which his confused father replied that he had always striven 
his utmost to observe every mitzvah with pure motivations. Rav 
Tauber continued and suggested that there was one important mitzvah 
that his father had always performed for ulterior motives: the mitzvah 
to live. He explained that his father loved mitzvos so much that he had 
always lived in order to study Torah, to pray, to give tzedakah, and to 
do acts of chesed, but he had never once lived only for the purpose of 
living and had never once breathed for the sole purpose of וחי בהם - to 
give Hashem a living Jew.  
However, because Hashem loved the elder Rav Tauber so much and 
saw his tremendous dedication to mitzvos, He wanted to give him the 
opportunity to finally fulfill the mitzvah of living for no other reason 
than because Hashem gave him a mitzvah to live. In order to do so, 
Hashem had no choice but to place him in a wheelchair and take away 
his ability to learn Torah and do chesed, so that he would be able for 
the first time in his life to perform the mitzvah of living lishmah. Rav 
Tauber added that this perspective was tremendously consoling and 
uplifting to his father, who repeated it often to those who came to visit 
him, and can be used to strengthen ourselves should we ever find 
ourselves in a situation in which we are unable perform mitzvos in the 
manner to which we are accustomed. 
Parsha Points to Ponder (and sources which discuss them): 
1) Parshas Acharei Mos details the laws of Yom Kippur, the day on 
which we are forgiven for our sins. The Shulchan Aruch rules (Orach 
Chaim 606:1) that Yom Kippur will not atone for sins in which a 
person has hurt another Jew until he has been appeased. If somebody 
knows that a person he insulted has completely forgiven him, is he still 
required to ask for forgiveness? (Mateh Moshe 848, Moadim 
U’Zmanim 1:54, Pele Yoetz Ma’areches Teshuvah, Shu”t D’var 
Yehoshua 5:20, Shu”t Az Nidb’ru 7:65) 
2) Almost all of the forbidden relationships are bi-directional, in that 
they apply both to older generations and to younger generations. For 
example, just as one is prohibited to have relations with his mother or 
mother-in-law, he is also forbidden to have relations with his daughter 
or daughter-in-law. One notable exception is that a person is forbidden 
to have relations with his aunt (18:12-14), yet it is permissible – and 
according to the Gemora in Yevamos (62b, Tosefos d.h. v’hanosei) it 
is a mitzvah – to marry one’s niece. Why is this prohibition different 
than all of the others in this regard? (Peirush HaRosh, Seforno 18:6) 
Answers to Points to Ponder: 
1) Many commentators maintain that an integral component of 
receiving complete atonement is the process of humbling oneself by 
asking the person one has aggrieved for forgiveness. Therefore, even if 
a person knows with complete certainty that the person who was hurt 
has forgiven him, the Mateh Moshe, Pele Yoetz, and Rav Yitzchok 
Blazer all maintain that he is still required to approach him to pacify 
him and explicitly ask for forgiveness. However, the Az Nidb’ru and 
D’var Yehoshua argue that the critical requirement is that the person 
who was injured be appeased, and if he was satisfied on his own and 

completely forgave the person who hurt him even without being asked, 
there is no longer a need to do so. 
2) The Seforno maintains that the Torah prohibits relations between 
close relatives, both going directly up the family tree (such as one's 
parents and grandparents) and going down (one's children and 
grandchildren). Additionally, marriage to any relative who is one step 
removed from this line is also forbidden. These lines are determined in 
relation to the man, and for this purpose, a woman has the same legal 
status as her husband. As a result, it is forbidden for a man to marry his 
father's sister, as she is one step removed from his father, who is her 
sibling. However, it is permissible for a man to marry his niece, as she 
is the daughter of his brother, and as such, she is two steps removed 
from him. Alternatively, the Rosh explains that part of a woman's 
function in marriage is to serve her husband, and if a man's aunt were 
to serve him, it would be considered disrespectful to his parents for one 
of their sisters to serve their child. However, the reverse is not true and 
a man is not required to serve his wife. As a result, there is no problem 
for a man to marry his niece, as he will not serve her and there is 
therefore no disrespect to his sibling who is the parent of the niece. 
© 2016 by Ozer Alport. To subscribe, send comments, or sponsor an issue, email 
oalport@optonline.net 
 
Rabbi Shlomo Caplan 

Mishulchan Shlomo 
Isru Chag Pesach – You Can Take It With You 
On Pesach we read in Shir Hashirim (2,2), “How lovely are your 
footsteps in the sandals.” The Gemara (Chagigah 5a) states that this 
refers to the feet of Bnai Yisrael when they went up to the Bais 
Hamikdash on the three Regalim (the pilgrimage festivals). Rav 
Shimon Schwab asks how this pasuk could be referring to Bnai Yisrael 
ascending the Temple Mount. The Mishna (Brachos 44a) states that 
one is not permitted to ascend the Temple Mount wearing shoes. 
Rav Schwab answers that the Gemara is actually referring to the return 
of Bnai Yisrael to their homes after the conclusion of the Yom Tov. 
The Mitzvah to visit the Bais Hamikdash is really not complete until 
they return home bringing with them the spiritual growth which they 
achieved over the Festival. He bases this assertion on the tefilla in the 
Mussaf Shemoneh Esrei: “Restore the Kohanim to their service and the 
Levi’im to their song and music; and restore Yisrael to their 
dwellings.” This last clause appears to be out of place. What is the 
connection between Bnai Yisrael returning to their homes and the 
service of the Kohanim and Levi’im? 
We must conclude that returning home is a critical part of the service 
of every Yom Tov. It is not sufficient to merely attend the celebration 
at the Bais Hamikdash, we must take it home with us. What did we 
learn? How did we grow? How will this inspiration continue to 
reverberate in our daily lives? When we put our shoes on again upon 
descending from Hashem’s mountain, we must find ways to bring the 
Kedusha of the Bais Hamikdash and the Yom Tov home with us. A 
Yom Tov may be a time of a spiritual high but we must be able to 
integrate its lofty influence into our daily lives. 
This message holds true to us today despite our loss of the Bais 
Hamikdash. How can we take the Yom Tov and its inspiration with us? 
Perhaps one approach lies in the Mitzvah of counting the days of the 
Omer. This Mitzvah reminds us that the Exodus from Mitzrayim was 
not an end in and of itself. Hashem told Moshe Rabbeinu, “When you 
take the people out of Mitzrayim, you will serve Hashem on this 
mountain” (Shemos 3,12). Bnai Yisrael were redeemed from 
Mitzrayim in anticipation of receiving the Torah on Mount Sinai. Thus 
they began counting the forty nine days leading up to this climactic 
event. 
When we view each Yom Tov as a stepping stone toward the next 
milestone, we will be ever conscious that we must take what we 
achieved on our last Yom Tov with us, so that we can build upon it. If 
we follow this approach, no two Yamim Tovim of Pesach or Succos 
will be the same. Each one will find us on a higher plateau than the 
previous one. The “footsteps home” from each Yom Tov are merely 
beginning of the next leg of our spiritual journey; a journey that lasts 
120 years. 
Sefiras Ha’Omer teaches us that we really can take it with us. 
To subscribe to this weekly D’var Torah email rabbi.caplan@gmail.com 
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Parshas Acharei-Mos - The Source of Life 
"You shall observe My statutes (chukim) and My judgements 
(mishpotim) that man shall do them and live by them" (18:5). 
In the previous Pasuk, Rashi defined 'chukim' as Mitzvos that are not 
based on logic, but are Divine decrees, which the Yeitzer ha'Ra and the 
nations of the world query. 'Mishpotim' on the other hand, are logic-
based Mitzvos, which we would have observed even if the Torah had 
not commanded them. And it is in connection with both of these 
categories that the Torah commands man to "live by them", because 
they are the source of life. 
The Ramban interprets the equation of Torah with life in three different 
ways, pertaining to physical and spiritual life in this world, and 
everlasting life in the World to Come, respectively: 
1. G-d gave us the Torah to teach us how to live together civilly and 
harmoniously. It is a code of conduct that educates people how to 
respect one another and how to live together without killing and 
robbing. That is why the Torah writes in Kedoshim (19:18) "You shall 
love your friend like yourself" - which Targum Yonasan interprets as 
'What you do want done to yourself, don't do to others', And as Hillel 
told the gentile 'That is the basis of Torah Torah - the rest is all 
explanation. 
2. According to Chazal, who extrapolate from the Pasuk "Live by the 
Mitzvos and don't die by them!" This teaches us that however 
important the Mitzvos are, human life is more important still. Like we 
find by Hillel, whom the B'nei Beseira discovered one Shabbos, lying 
on the skylight almost frozen to death, and who subsequently lit a fire 
to revive him, proclaiming 'It is worthwhile desecrating one Shabbos, 
to enable him to observe many Shabbasos. They taught us not only that 
the life of a Jew overrides Mitzvos, but they went further by ascribed it 
to his powerful potential. 
3. As Rashi comments - 'And you shall live by them - in Olom ha'Bo - 
since in this world, everyone is destined to die'. This is easily 
understood with Zohar quoted by the Or ha'Chayim in the previous 
Pasuk. The Zohar explains that each of the two hundred and forty-eight 
limbs attains perfection by performing the corresponding Mitzvah to 
(perfection) and earns it eternal life in the World to Come. And this 
idea, says the Ramban, is contained in the B'rachah that we recite after 
being called up to the Torah - " ,,, who gave us a Torah of truth and 
implanted in our midst everlasting life'. 
The author goes on to describe the three levels of reward in in this 
world and in the World to Come. 
Someone who performs Mitzvos with the sole intention of receiving 
reward, as if he was striking a deal with Hakadosh-Baruch-Hu will 
receive achieve what he set out to do. He will merit an enjoyable life in 
this world, but not in the next. This is because he has stripped the 
Mitzvos of their Divine essence, and therefore of their eternal 
character. 
If on the other hand, he performs Mitzvos in order to merit reward in 
the World to Come, that is what he will achieve. However, he will 
have to suffer in this world, to atone for his sins and render him worthy 
of that reward. 
Receiving reward in this world as well as the next is something that is 
reserved for those who serve G-d out of love. They will enjoy a good 
life in both worlds. And it is about them that the Torah speaks at the 
beginning of Bechukosai, where the Torah describes a utopian 
existence in this world. 
The Ramban goes on to list a fourth group, a small elite group of 
people. This group comprises a mere handful of Tzadikim of the 
caliber of Chanoch and Eliyahu ha'Navi, who disassociated themselves 
from every vestige of worldliness. They lived a totally spiritual 
existence, as if they had no bodies - like angels. These people he 
explains, do not die. When their time comes to leave this world, they 
continue to live on in the next. 
For sponsorships and adverts call 651 9502 This article is provided as part of Shema Yisrael Torah Network Permission is granted to redistribute 
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RavFrand 
Get a Life!  
This dvar Torah was adapted from the hashkafa portion of Rabbi Yissochar Frand’s Parsha 
Perceptions Torah Tapes on the weekly Torah portion. Good Shabbos! 
The pasuk says, “You should keep My statutes and My laws, which if a 
man obeys, (‘v’chai bahem’) he shall live through them, I am Hashem.” 
[Vayikra 18:5] The Gemara learns from this source that if a person is faced 
with the choice of committing a aveira [sin] or being murdered (or 
alternatively, neglecting a mitzva or being murdered), the halacha requires 
the person to commit the aveira or neglect the mitzva, and not die. 
However, there are three exceptions: avoda zarah [idol worship], shfichas 
damim [murder], and giluy arayus [illicit relations]. 
Barring these three exceptions, the halacha says that one should eat pork, 
violate the Shabbos, eat bread on Pesach, and do not die. Why? Because 
we learn from this pasuk: these are the mitzvos that I gave you, “v’chai 
bahem,” and you should live by them. The Gemara [Sanhedren 74a] 
interprets this to mean, “You should live by them, and not die by them.” 
A cursory examination of this pasuk seems to indicate that the Torah is 
telling us that human life is more precious than keeping the mitzvos. 
Therefore, if you have a choice between observing Shabbos and staying 
alive, your life is more valuable than the mitzva. This is a general rule: life 
is more important than the mitzvos, with just three exceptions. 
Rav Moshe Feinstein Zt”l, in his sefer “Igros Moshe,” says (in the course 
of answering a query on a different subject) that this common 
understanding of the pasuk is incorrect. That is not what the pasuk is 
saying, and this is as basic as a Targum Onkelos. [The Targum Onkelos is 
a nearly literal translation to Aramaic of the words in the Torah, with a 
minimum of interpolated commentary.] 
The Targum Onkelos translates this pasuk as: “and you should live 
through them in the World to Come.” In other words, the pasuk is not 
telling us to stay alive and neglect the mitzvos, because life is more 
precious than mitzvos. The pasuk is telling us that the most precious thing 
in life is keeping mitzvos, because they bring us to olam haba, the World 
to Come. 
Therefore, if I have a choice between observing the Shabbos or being 
murdered, the Torah says, “live!” Why? Not because life, for its own sake, 
is more precious than G-d’s Commandments. Rather, life is precious 
because you can do those Commandments! Therefore, do work on this 
Shabbos so you can keep so many more Shabbasos in the future. 
Eatchometz [leaven] on Pesach. Why? So you can go on and do more 
mitzvos, and be worthy of life in the world to come. 
This is an entirely different perspective. Life is not valuable just for the 
sake of life itself, without a purpose. Life is not valuable simply in order 
for a person to work, do errands and go to ball games. That is not what 
makes life worth living! What does make life worth living? “V’chai 
bahem” – “l’chayei alma” [in the world to come]. This life leads to a goal. 
The Torah is telling us to violate the Shabbos and to eat chometz on 
Pesach. Why? Because a human life is valuable because it can do so many 
more mitzvos in this world. Therefore, violate the Shabbos once so that 
you can observe Shabbos many more times. 
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“And the one who casts the goat to Azazel shall immerse his clothing 
and flesh [in a mikveh] and then he may enter the camp.” (Leviticus 
16:26) 
Part of the Yom Kippur service was the selection of two matching 
goats. One was sacrificed as an offering to HaShem and slaughtered in 
the Temple. The other had the sins of the Jewish People recited over it 
and then was cast over a cliff in the desert wasteland. It went to 
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“Azazel,” a desolate place representing the angel of the evil 
inclination. 
The person who took the goat out and cast it away was called an ‘Ish 
iti,’ literally the man of the hour, and he was prepared for these 
occasions to follow this procedure. There were rest areas along the way 
with water in case he got thirsty (even though it was Yom Kippur.) He 
trekked out to the place he knew well and cast the goat over the rocky 
cliff where it would surely be dashed to pieces. This represented the 
casting away of the Jews’ sins, as well as a ‘peace offering’ to the 
Prosecuting Angel to encourage him to leave the Jewish People alone 
on this day. 
The fact that this messenger would become impure is intriguing. The 
goat was thrown off while alive and we know that a living creature 
does not become impure nor impart impurity to another. Why then 
should this man have to immerse himself and his clothing? 
The Zohar explains the two goats, one for G-d and the other which He 
ordains for the angel He has appointed to tempt the world to sin, 
represent the fact that it’s not enough to cling to the goodness of G-d, 
but one must also repudiate the evil forces around him. Perhaps, then, 
the fact that the person casting the goat away must wash himself is to 
ingrain in us the idea that simple proximity to evil can leave an impact, 
even if one does not succumb. 
There is another idea here as well. The fellow chosen to carry off the 
goat was very special. He was trustworthy and helped to effect 
forgiveness for the entire nation. We see how important he was from 
the fact that he was even allowed to drink if he needed to (miraculously 
this was never the case.) It is possible, then, that this person might 
begin to become arrogant and prideful about his status and special role. 
A further clue to this is that the Yerushalmi in Yoma says the impurity 
only comes when one person is sent to cast off the goat. If two were 
sent, they would not become impure. This fits with our concept. When 
two are sent a person doesn’t feel so unique but when he is the only 
one chosen, he may begin to feel superior to others. 
The Torah tells us that a haughty heart is an abomination to HaShem. 
An arrogant person is likened to an idolatrous Ashera tree which 
should be cut down and HaShem says, “He and I cannot dwell 
together.” 
Therefore, the man who cast the goat over the cliff was reminded of 
how pride could make him filthy and was required to immerse himself 
and his clothing. Only then could he come back to the camp, the 
dwelling place of the Shechina, for now that he was once again 
humble, he no longer drove away the Shechina, the holy countenance 
of the Al-mighty. 
A young man once came to the Steipler Gaon, R’ Yaakov Yisrael 
Kanievsky z”l with a problem. “I am having a very difficult time with the 
test of gaavah (arrogance)” he said. 
The Steipler nodded knowingly and asked, “Are you very rich?” The boy 
shook his head. His family was not particularly wealthy. “Ah,” said the 
sage. “Are you exceptionally intelligent?” Once again, the boy replied in 
all honesty that he was perhaps above average but certainly no genius. “I 
see,” he replied. “Do you feel you are very good-looking?” Again, the boy 
demurred. 
“So tell me,” asked the Steipler Gaon, “exactly what do you have to be 
arrogant about?!” 
Now You Know 
When Rosh Chodesh falls out on Sunday like this week, we read the 
Haftorah of Machar Chodesh. 
It recounts the story of Yehonason and Dovid, (Jonathan and David) son 
and son-in-law of King Shaul. 
The king began to hate Dovid because he feared that he would usurp the 
throne (even though by Divine will) and take it away from his son, 
Yehonason. 
For his part, Yehonason had nothing but love and admiration for Dovid 
and he felt that Dovid was more worthy of the throne than he. 
They used the Rosh Chodesh feasts as a means of testing King Shaul’s 
deepest feelings and when it was clear that he intended to kill Dovid, 
Yehonason conveyed to Dovid that he had to run away. 
The Haftorah ends with the two embracing and vowing that they and their 
children would remain friends for all time. 
Ironically, King Shaul felt that his son was casting away his due place in 
history by willingly relinquishing the throne, but it is precisely this 
greatness of spirit and humility that earned Yehonason eternal honor as the 
paradigm of a true friend. 

Thought of the week: 
Humility is not thinking less of yourself; it’s thinking of yourself less. 
Lag B’Omer is coming, With weddings galore. When you get up to speak, Will you sound like a boor? Entertaining, insightful speeches custom-
made for your simcha. JewishSpeechWriter.com E-mail Subscribe to info@JewishSpeechWriter.com Trust me on this. It’s a good idea. Print, e-
mail, and share Migdal Ohr with others. You’ll be glad you did. E-mail ‘Subscribe’ to info@JewishSpeechWriter.com ©2016 – J. Gewirtz  
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Out of the Loop 
Consultation (Acharei Mos) 
After the death of Aharon’s two sons Moshe came and told Aharon 
that he should not enter the Kodesh Hakodashim. 
Rav Yosi Haglili confirms that the sons of Aharon had been killed as a 
punishment for their entry. 
Something seems wrong here. If the sons were punished for bringing a 
strange fire or for being intoxicated, one could argue that they had 
been warned. But here there was no hint at all that the brothers were 
not allowed to enter the holy of Holies. Why the punishment? 
One could argue that we are dealing with cause and effect – that the 
holiness of the space caused them to expire - but that does not seem to 
be the approach of Rav Yosi Haglili. 
I think the answer lies in a Medrash Rabba. The Medrash teaches that 
Aharon’s sons actually committed four sins: They entered the Holy of 
Holies, they brought a strange fire, they brought the wrong sacrifice, 
and … they did not consult with one another. 
Some cleverly seek to explain this last transgression of not consulting 
with one another based on the rule that only one person may enter the 
Kodesh Hakodashim at a given time. Since Nadav and Avihu didn’t 
collaborate they ended up coming simultaneously, breaking this rule 
and becoming liable for death. 
I think the explanation may be much simpler. 
Whenever we embark upon something holy, exciting, and new, we 
need to humble ourselves and check with somebody else. There is an 
arrogance to saying, “there is one spot on earth that is holier than any 
other and I am going to be the first one to enter it”. It may come from a 
good place and it may even be a good sentiment, but Nadav and Avihu 
should have at the very least conferred with one another before taking 
the step. 
The Torah is acquired B’chavrusa and B’Eitzah – through 
companionship and advice. 
Perhaps the brothers were punished for entering because they should 
have consulted with someone else first. Maybe they would have come 
up with a different idea. Maybe they would have realized that only 
Aharon should go in, and only on Yom Kippur, and only for a minute. 
This was Moshe’s message to Aharon at the beginning of this week’s 
Parsha. “Your sons cannot be excused for entering the Kodesh 
Hakodashim on their own. You didn’t enter. You waited to discuss it 
with me. Now I am here as your brother to tell you that it is a good 
idea. This is how you should enter the Holy of Holies…” 
 

Aish.Com - Rabbi Ari Kahn 

M'oray Ha'Aish 
Acharei Mot: A Holy, Delicate Land  
Perhaps reading the parasha from a post-Pesach perspective 
impacts what we see, but there are one or two comments in this 
week's parasha that are particularly apt for this time of year - after 
the seder, when all of us felt as if we had been redeemed from 
Egypt. 
The book of Vayikra is almost completely devoid of chronological 
and geographical reference points, giving the book a certain feel of 
timelessness. Nonetheless, we do know that the context, both 
geographically and historically, is somewhere between Egypt and 
the Promised Land: 
Do not follow the ways of the Land of Egypt where you lived, nor of 
the Land of Canaan, where I will be bringing you. Do not follow [any] 
of their customs. (Vayikra 18:3) 
As an introduction to a set of laws that create a new morality, the 
Torah warns against the practices of these depraved nations, and 
then proceeds to list forbidden sexual relations and practices. At the 
end of the list, an additional consideration is introduced: Not only 
are these behaviors wrong from the Torah's perspective, but the 
Land of Israel - the Holy Land - cannot tolerate depravity of this sort: 
Do not let yourselves be defiled by any of these acts. It was as a 
result of these behaviors that the nations that I am driving away 
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before you became defiled. The land became defiled, and I held 
them responsible for the sins committed there, and the Land 
vomited out its inhabitants... The people who lived in the land before 
you did all these disgusting perversions and defiled the land. But 
[you shall not cause] the land to vomit you out by defiling it, as it 
vomited out the nation that was there before you. (Vayikra 18:24-28) 
There is a price to be paid for holiness; the spiritual constitution of 
the Land of Israel cannot tolerate sin - certainly not certain types of 
sin. It was this profound holiness, reflected in the laws unique to the 
Land of Israel (particularly the agricultural laws, designed to create a 
more caring and cohesive society) that scared off many a settler 
throughout the centuries. "Am I on a high enough spiritual level," 
they wondered, "to live in such a holy place?" They additional laws, 
and the more exacting level of Divine scrutiny, were frightening. 
After all, this land is described as a place of unique character and 
characteristics: 
The land you are about to occupy is not like Egypt, the place you 
left, where you could plant seeds and irrigate it by yourself, like a 
vegetable garden. Rather, the land which you are crossing into is a 
land of mountains and valleys, which can be irrigated only by the 
rain. It is therefore a land constantly under Almighty God's scrutiny; 
the eyes of the Almighty your God are on it at all times, from the 
beginning of the year until the end of the year. (Dvarim 11:10-12) 
God's constant scrutiny is daunting; who could possibly live under 
such pressure? Who would willingly subject themself to that? 
Nonetheless, the tradeoff - the opportunity to live in "God's palace," 
to be close to the Divine, seems like an offer one cannot possibly 
refuse. 
Those who make that leap, those who cross over and settle in the 
Promised Land, may be tempted see others in a harsh, critical light, 
and to hold them up to impossibly high standards: "Perhaps they are 
unworthy, perhaps they will cause all of us to be expelled." Such 
self-righteous posturing was anticipated years ago by a famous 
Kabbalist, Rabbi Avraham Azzulai. Looking back at the verses in 
this week's parashah, Rabbi Azzulai drew the opposite conclusion 
regarding the "others" who live in this land, those perceived as not 
that holy enough or deserving enough: 
And you should know that every person who lives in the Land of 
Israel is considered a tzaddik (righteous person), including those 
who do not appear to be tzaddikim. For if he was not righteous, the 
land would expel him, as it says "a land that vomits out its 
inhabitants." Since the land did not vomit him out, he is certainly 
righteous, even though he appears to be wicked. (Rabbi Avraham 
Azzulai, Hesed l'Avraham, ma'ayan 3 nahar 12) 
The Land of Israel is indeed a holy land, and when we look at 
ourselves, each of us should make sure that we live up to God's 
standards. In order to merit living in the Holy Land, we must reject 
the sordid behavior of the Egyptians and the Canaanites, and follow 
the way of God. However, when we look at others, we must never 
question their right to be in the Holy Land. The fact that the land 
"tolerates" their presence is proof enough that they are deserving, 
and holy. 
For more in depth study see: 
http://arikahn.blogspot.co.il/2016/05/parshiot-acharei-
motkedoshim.html 
This article can also be read at: http://www.aish.com/tp/i/moha/378103751.html Like what you read? As a non-profit organization, Aish.com relies on 
readers like you to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like 
you around the world. Make a secure donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish 
HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright © 1995 - 2016 Aish.com - http://www.aish.com  
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Torah Attitude 
Parashas Acharei: The Continuous Bar/Bat Mitzvah 
May 4, 2016 
Summary 
At Mount Sinai, the Jewish people accepted G-d’s Supremacy. Now 
is the time to accept His decrees. Accepting the Divine Supremacy 
is not a single occurrence. To accept the yoke of the Heavenly 
Kingdom is a prerequisite for the proper fulfillment of the 
commandments. By saying “na’ase venishma”, the Jewish people 
strengthened and renewed their acceptance of the Heavenly 
Kingdom and the laws that they had been taught. The Jewish 
people are commanded to be different than the nations of the world. 
The 613 commandments given at Mount Sinai include decrees that 

are beyond the understanding of the human mind. Throughout the 
forty years of wandering in the wilderness, there was a continual 
growth and acceptance of the 613 commandments that were given 
over by Moses. Teaching young children and educating them, will 
help them when they grow older to understand the importance of 
continuing to educate themselves for the rest of their lives. 
Supremacy And Commandments 
In this week’s parasha, G-d instructs Moses to teach the Jewish 
people the laws of morality. G-d introduces His instructions with the 
following words: “I am Hashem your G-d” (Vayikra 18:2). These are 
the exact same words that G-d used when He gave the Ten 
Commandments at Mount Sinai (Shemos 20:2). Rashi quotes our 
sages who explain that this indicates a message that G-d wanted to 
convey to the Jewish people: “At Mount Sinai you accepted My 
Supremacy. Now is the time to accept My decrees.” 
Already Accepted? 
However, this needs clarification. Why do we refer to the revelation 
at Mount Sinai as the time the Jewish people accepted G-d’s 
Supremacy? Did they not already accept G-d as their King after the 
splitting of the sea? As we say in our evening prayers, “And they 
willingly accepted upon themselves His Kingdom … and they all 
said in unison, ‘Who is like You among the powerful ones, 
Hashem‘… Your children saw Your Supremacy when You split the 
sea before Moses. ‘This is my G-d’ they exclaimed, and they said 
‘G-d shall reign forever.’” 
Not Single Occurrence 
It appears that accepting the Divine Supremacy is not a single 
occurrence. Rather, as a person grows in his awareness and 
understanding of G-d and how He conducts the world, this must 
lead to a higher level of acceptance of G-d’s Supremacy. 
Proper Appreciation 
There is a famous story that illustrates this point. Rabbi Saadia 
Gaon was once staying with a fellow Jew. His host was not aware 
that his guest was such a distinguished personality, but treated him 
with the respect he would accord to any visitor. Before the great 
Gaon left, the real identity of the guest was brought to the attention 
of his host. He was terribly embarrassed and begged Rabbi Saadia 
to forgive him that he had not treated him as fitting such a great 
personality. The Gaon answered that he had no reason to ask for 
forgiveness. He had treated him with respect and made him very 
comfortable. To this the host responded that sure he had treated 
him well, as was fitting for every one of his guests; however, had he 
known the truth, he would have honoured him as appropriate for 
such a great Gaon. When Rabbi Saadia heard these words, he 
started to shiver and he exclaimed: “Master of the Universe, we are 
daily aware of Your greatness, however every day we realize a little 
more how great You really are. I beg You, Almighty G-d, please 
forgive us for our serving you yesterday without the appreciation of 
today.” 
Every Day 
Similarly, the Talmud (Berachot 13a) explains that we must accept 
upon ourselves the yoke of the Heavenly Kingdom every time we 
say the first paragraph of Shema. In the second paragraph we must 
accept upon ourselves the yoke of the commandments. The great 
Chassidic leader, the Sfas Emes, explains that this teaches us that 
the prerequisite for the proper fulfillment of the commandments is to 
accept the yoke of the Heavenly Kingdom. Even if we understand 
why we have to observe a specific commandment, we should aspire 
to fulfill it, not because it makes sense to us, but because G-d 
commanded us to do so. 
Bar/Bat Mitzvah Of The Jewish People 
When parents circumcise their newborn son on the eighth day, this 
represents the child’s first introduction to the eternal bond between 
the Creator and His Holy nation. However, as the child grows it 
needs to be educated to know and appreciate what G-d expects of 
every Jewish individual. When the child comes to the age of Bar/Bat 
Mitzvah, the parents must impress upon the child the significance of 
observing G-d’s commandments. In this way, the child begins 
adulthood with a renewed acceptance of the commandments it has 
learned. 
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In the same way, we may consider the bringing of the Pesach 
offering prior to the exodus from Egypt as the time of birth of the 
Jewish nation. On the eighth day after bringing the Pesach offering, 
the “newborn” Jewish nation expressed its first acceptance of the 
Heavenly Kingdom, at the splitting of the Red Sea, as they sang Az 
Yashir (see Kli Yakar (Vayikra 9:1) that points out that the numerical 
value of the word “az” is eight). From the Red Sea they travelled to 
Marah where they were taught some commandments (see Shemos 
5:25). This is comparable to a child who is slowly introduced to 
some of the commandments as it grows and develops. The 
Ramchal (Da’as Tevunos paragraph 158) explains that when the 
Jewish people came to Mount Sinai, this was, in a sense, the 
Bar/Bat Mitzvah of the Jewish people. When they said “na’ase 
venishma”, “we will do and we will accept” (Shemos 24:7), they 
strengthened and renewed their acceptance of the Heavenly 
Kingdom and the laws that they had been taught already, as well as 
what G-d was going to instruct them. 
Be Different 
In this week’s parasha, we are expected to reach a higher level of 
acceptance of G-d’s commandments. We are actually instructed to 
be different than the nations of the world. As it says (Vayikra 18:3), 
“Do not conduct yourselves in the deeds of the land of Egypt in 
which you dwelled. And do not conduct yourselves in the deeds of 
the land of Canaan where you are going to; and do not follow their 
customs.” The Jewish people, who had left Egypt and were headed 
to the land of Israel, were now warned not to follow in the ways of 
those nations where they had been, and with whom they were going 
to have contact. 
Be Holy 
In next week’s parasha, our destiny is set even higher. As it says 
(19:2), “You shall be holy because I, Hashem your G-d, am holy”. 
The Jewish people, who by then had reached a more mature state, 
were expected to elevate every detail of their conduct above that of 
the other nations of the world. Although they had been given all 613 
commandments at Mount Sinai, G-d instructed the details of these 
laws throughout their journey in the desert through Moses. Many of 
the commandments and decrees, such as the dietary laws, and the 
prohibition against wearing garments with a mixture of wool and 
linen, are beyond the understanding of the human mind. Only 
someone who has reached a high level of complete acceptance of 
the Heavenly Kingdom is able to accept these commandments. 
Starting Point 
We all have our personal starting point in life. No one is expected in 
one instant to fulfill every commandment with all details. On a 
national level, our starting point was the Pesach offering prior to the 
exodus from Egypt. Our first acceptance took place at the splitting of 
the sea. Soon after that, we expressed our unconditional 
acceptance of the commandments at Mount Sinai. Throughout the 
forty years of wandering in the wilderness, we had our ups and 
downs like a teenager maturing into adulthood. Nevertheless, we 
continued to accept the 613 commandments as they were given 
over by Moses. 
Continuous Growth 
This shows the way for all of us. Whether our starting point is eight 
days old at the time of circumcision, or at a later point, when we 
make a mature decision and decide to accept the Heavenly 
Kingdom. It should always be a continuous path of gradual growth. 
Continuing Education 
Most parents want their children to have some kind of Jewish 
education in preparation for their Bar/Bat Mitzvah, in order to insure 
that the children will want to be part of the Jewish people as they 
grow up. However, it is essential to continue this education. As King 
Solomon says (Mishlei 22:6), “Educate the young one on his way so 
that when he gets older he will not depart from it.” The founder of 
the Mussar Movement, Rabbi Israel Salanter, explains this verse in 
the following way. Parents and educators must constantly impress 
upon their children and students the importance of education and 
continuous growth and development. In this way, they will hopefully 
continue to educate themselves for the rest of their lives. 
These words were based on notes of Rabbi Avraham Kahn, the Rosh Yeshiva and Founder of Yeshivas Keser Torah in Toronto. Shalom. Michael 
Deverett P.S. If you have any questions or enjoyed reading this e-mail, we would appreciate hearing from you. If you know of others who may be 
interested in receiving e-mails similar to this, please let us know at michael@deverettlaw.com. For previous issues please see 
http://www.shemayisrael.com/parsha/kahn/archives/archives.htm.  
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Beyond Pshat 
L’Zeicher nishmas avi mori Reb Moshe Ben Yosef Kalatsky z’l u l’zeicher nishmas emee morasi 
Shaindel Bas Reb Chaim Tzvi z’l L’Zeicher nishmas ishtee Yehudis Chanah Kalatsky Bas Reb 
Kehas Z’l 
1. Yaakov, the True Reflection of G-d 
The Torah states, “Hashem spoke to Moshe saying – Speak to the 
entire assembly of the Children of Israel and say to them: You 
shall be holy, for holy am I, Hashem your G-d.” The Midrash states, 
“G-d said to the Jewish people, ‘Before I created the world, the angels 
would praise Me and sanctify My Name through you. They would say, 
‘Blessed is Hashem, the G-d of Israel…’ When Adam was created, the 
angels asked G-d, ‘Is this the one to whom we refer when we give 
You praise?’” The angels understood that G-d created the world so 
that He should rule over it. They also understood that G-d created a 
being who would reflect His image and form and who would be His 
subject. Thus, since Adam was the first being who was created by 
G-d, the angels thought that perhaps he was the one who is 
“Israel”, the reflection of G-d. 
The Midrash continues, “G-d said to them, ‘No, he is a thief.’ As it 
states, ‘He ate of the tree…’ When Noach came into being, the 
angels asked, ‘Is this the one?’ G-d responded, ‘No, he is a 
drunkard.’ As it states, ‘He drank of the wine and became 
intoxicated…’ (Since Noach was the one who was worthy to be 
spared from the Great Flood, the angels thought that perhaps he was 
the one who was ‘Israel’.) When Avraham came into existence, the 
angels asked, ‘Is this the one?’ G-d replied, ‘No, he is the stranger 
from which Yishmael comes.’” Torah states regarding creation, 
“B’heebaram – When they were created…” The Midrash tells us 
that the letters contained in the name Avraham are the same as 
those in the word “B’heebaram.”  Maharal of Prague explains that 
when G-d changed Avram’s name to Avraham by adding the letter 
“hey”, he was the equivalent of the beginning of a new creation. 
Thus, the angels  thought that perhaps Avraham was the one who was 
“Israel.” 
The Midrash continues, “When Yitzchak came into being, the angels 
asked, ‘Is this the one?’ G-d replied, ‘No, he loves My enemy.’ As 
it states, ‘Yitzchak loved Esav…’ When Yaakov came into 
existence, they asked, ‘Is this the one?’ G-d replied, ‘Yes.’ As it 
states, ‘Your name shall not always be called Yaakov, Israel shall 
be your name.’ The Jewish people carry his name ‘Israel’ as they are 
called ‘The children of Israel.’ At that moment, G-d sanctified the 
Jewish people for His Name. G-d said to the Jewish people, Israel, 
through you I will be glorified.’ ‘You were sanctified by Me before 
the world was created, therefore you must be holy because I am holy.’” 
The Torah tells us that Yaakov was given the name Israel because the 
name alludes to the fact that he lorded over man and G-d. Although 
Yaakov was exposed to and lived in a depraved and evil 
environment in the home of Lavan, he remained spiritually 
unscathed. He was resilient to the impure affects of the community 
and its people. He was thus able to raise the holy tribes of G-d, 
despite the setting in which he found himself. He lorded over man by  
being impervious to Lavan and Esav’s influence. Yaakov wrestled with 
the archangel of Esav and was able to immerge victorious. Despite 
the fact Yaakov was a physical being, he was able to transcend the 
physical and defeat the angel. G-d Himself transcends all existence - 
man and angel. Since Yaakov assumed and reflected this characteristic 
of G-d, G-d is referred to as “Elokei Israel (The G-d of Israel).” 
Because  Yaakov dominated  the  physical and spiritual realms, he 
was a true reflection of G-d. As the Midrash tells us regarding the 
creation of Adam, “Just as G-d is the Master in heaven, Adam was 
meant to be the master on earth. Just as G-d knows all, Adam was 
able to see from one end of the world to the other…” G-d created 
Adam to be able to dominate all physical existence. As it states, ‘He 
shall rule over the fish of the sea and the birds of the sky…’ 
Although the fish in the sea and the birds in the sky were outside of 
the physical grasp of Adam, he was able to rule over them. The 
human being, whose classification was initially “adam,” was meant 
to dominate existence; however, because Adam failed by eating of  the  
Tree  of knowledge, he  forfeited that classification. It was not until 
Yaakov came into being that he assumed the profile of “adam.” 
The Gemara cites a verse from Yechezkel which states, “’You (the 
Jewish people) are called adam (man).’ It is inferred from the 
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verse that the nations of the world are not called adam.” Meaning, 
the Jewish people who are the offspring of Yaakov  are  the  only  ones  
who  possess  the  innate characteristics of Adam, before the sin. 
We say in the Amidah (Silent Prayer) on Shabbos morning, “You 
(G-d) did not give it (Shabbos)…to the nations of the lands- for 
Israel Your people have You given it with love, to the seed of 
Yaakov…” Since the Jewish people are the children of Yaakov they 
thus possess the classification of “Israel.” It is only through the 
Jewish people that G-d can be sanctified because only they reflect His 
true image and form. 
2. The Power of Speech 
The Torah tells us that the contamination of leprosy is similar to that 
of a corpse. If a leper were to enter into a house, all of its contents 
would become contaminated, similar to a corpse being in the house. 
The Gemara tells us that the leper is the equivalent of a corpse. The 
leper becomes severed due to his behavior from the life source, 
which is his spirituality. This is similar to a corpse that is bereft of 
the soul after the person dies.  How does this come about?  After the 
Kohen pronounces the leprous lesion as “tzaraas (leprosy),” the leper 
is sent outside all of the camps of Israel where he will remain 
alone, completely cut off from the Jewish people. 
Whenever the Torah mentions the liability of spiritual excision 
(koreis), which is a state when one is cut from G-d, the Torah 
expresses itself by saying “this soul will be cut off from Israel” or 
“this soul will be cut off from its people”.  If spiritual excision is 
being cut off from G-d, why does the Torah not express it within 
this context? It is because the Jew can only have a relationship with 
G-d within the context of being part of the Jewish people. If one 
is excised from the Jewish people, as the leper is separated from all 
the camps of Israel, then he is cut off from his source of life as if 
he were a corpse. Consequently, he will become spiritually 
contaminated. 
The essence of a Jew’s function is his spirituality. Thus, if he were 
to be detached from his spirituality, he becomes the equivalent of a 
corpse. This is similar to the Gemara in Tractate Berachos that states, 
“The evil ones in their lifetime are called dead.” Although the evil one 
does not contaminate during his lifetime as the corpse or the leper, 
he has severed his connection to G-d due to his behavior.  Ohr 
HaChaim HaKadosh explains that when one enters into the 
category of “evil” the soul (neshama) departs from his body. 
Nevertheless, he still possesses the life source that exists within in all 
living creatures (nefesh) that allows him to continue to be an 
intellectual being. 
If one takes an oath or vow and violates it, it is considered that he 
had desecrated his speech. As it states, “He has desecrated his 
words….” If something can be desecrated it is an indication that its 
status is holy. Thus, the power of speech emanates from a holy 
source. When one speaks negatively about his fellow (lashon hara) 
one takes a spiritual characteristic and profanes it. 
Of all living species, the human being is the only one that was 
endowed with the power of speech to express his intellect. The Torah 
tells us, at the time of Creation, “G-d blew into his nostrils a 
Soul of Life, and man became  a  living being.” Targum Onkeles 
(Aramaic translation) interprets the words, “living being” to be “a 
speaking spirit.”  Man’s expression of speech is a direct outgrowth 
of his soul (spirituality). As the Torah tells us, it was only after man 
was infused with a soul that he became a “speaking being.”  Since 
speech emanates from the soul it is considered  sacred. Thus, if one 
desecrates this spiritual endowment through lashon hara, he 
becomes a leper and is severed from the Jewish people. When he 
contaminated his speech, he himself assumes a degree of 
contamination. 
Chofetz Chaim writes that although today we no longer  have  
leprosy,  the  effects  of  lashon  hara nevertheless cause a 
negative consequence. It manifests itself in impoverishment. It is 
interesting to note that the Gemara tells us that a needy person is 
also the equivalent of a corpse, although he does not contaminate. The 
physical and material predicament of the Jewish people during the 
time of the Chofetz Chaim in Europe was dire. He explains that if 
the Jewish people were more careful with their speech, their material 
situation would improve. 
Chofetz Chaim writes that man was endowed with the power of 
speech so that he should be able to study Torah and express words 

of praise to G-d through prayer. As it states, “The voice is the voice 
of Yaakov…” If one were to vulgarize his power of speech through 
lashon hara his Torah study and prayer are negatively impacted. 
The words that he  expresses during his study and prayer become 
putrefied and thus ineffective. If one were to have purity of speech, 
his Torah study and supplication would bring about great spiritual 
accomplishment and blessing. 
The Gemara in Tractate Shabbos states, “The world exists in the merit 
of the vapor (the words of Torah) of the young Jewish children who 
study Torah from their rabbis.” Rav Papa said to Abbayei, “What 
about mine and yours?” (Our study of Torah) He answered, “There 
is no comparison between vapor (words of Torah) that is tainted with 
sin and vapor that is free of sin.” Although Abbayei and Rav Papa 
were of the greatest elucidators of the Mishna, they understood that 
the value of a young child’s Torah was greater than theirs – because 
of the purity of the child.  Regardless of the spirituality and devout 
piety of Abbayei and Rav Papa, they were not able to compare the 
innate spiritual quality of their Torah with that of the Torah studied by 
the young children. 
3. One’s Linkage to G-d 
The Torah states, "You shall be holy…" The Midrash cites a verse 
from Psalms, " 'May He dispatch your assistance from holiness and 
from Zion shall you be supported.' What is the meaning of 'May He 
dispatch your assistance from holiness?' As a result of the sanctity 
of one's actions one will merit Divine Assistance. What is the meaning 
of 'and from Zion shall you be supported?' Based on how meticulously 
and perfectly one fulfills the mitzvos, one will merit that degree of 
support.  Thus, Divine Assistance is determined by the degree of 
sanctity of one's deed as well as the meticulousness of his action. " 
Just as G-d allows the animal, which is purely physical to be 
consecrated and thus sanctified as an offering, so too does the Jew 
through the performance of mitzvos, cause his physicality to 
becomes sanctified.  If G-d can allow an unintelligible creature to 
assume a status of holiness through consecration, how much more so 
does the Jew, who has a G-dly soul from above, become sanctified 
through the mitzvos. It is only through the performance of mitzvos and 
study of Torah that the Jew can become sanctified, thus spiritualizing 
his physicality. 
We  see  from  the  Midrash  that  mitzvah performance alone is not 
sufficient to merit Divine Assistance. But rather, it is the manner in 
which the mitzvah is performed that will determine its effect. Every 
Shabbos  and  Yom  Tov  we  supplicate  G-d  saying, “Sanctify us 
through Your mitzvos and give us our portion in Your Torah.” 
Although one does fulfill the mitzvos, which are innately holy, one 
does not necessarily become sanctified through them. It depends on 
one’s mindset and intent to become sanctified. G-d, the 
Omnipotent Being and Creator of the Universe chose the Jewish 
people to fulfill His mitzvos.  If one performs a mitzvah in a 
perfunctory manner or in a manner that is lacking in reverence, it is 
considered the ultimate disrespect and demonstration of a lack of 
gratitude to G-d.  Thus, the performance of a mitzvah in such a state 
will have a minimal effect upon the individual, regarding his personal 
sanctification. 
The Torah states, “Hashem spoke to Moshe saying – Speak to the 
entire assembly of the Children of Israel and say to them: You 
shall be holy, for holy am I, Hashem your G-d.” The basis and 
source for the holiness of the Jew is his relevance to G-d.  As we see 
from the verse, G-d wants the Jew to conduct himself in a context of 
holiness because He is holy. One’s holiness is rooted in his 
relationship with G-d. Although one may perform a mitzvah in a 
meticulous manner, if the individual is not sufficiently worthy, the 
mitzvah will not sanctify him. On Shabbos and Yom Tov, which are 
days of Mercy, we supplicate G-d that despite our shortcomings and 
lack of worthiness, He should allow us, through His Attribute of 
Mercy, to become sanctified and thus be qualified to merit our 
portion in Torah. The Torah states, “But you who cleave to 
Hashem, your G-d, - you are alive today.” One’s existence and 
vibrancy is  determined by one’s degree of being rooted in G-d, 
which is based upon his relationship with the Divine. During the 
week, we do not make this special supplication in our Amidah (Silent 
Prayer) because the weekday period is not necessarily a time of 
Mercy. 
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Ramak (Rabbi Moshe Cordaviro) writes in his work, Tomer Devorah, 
that just as one has a residence in this world and is attired with 
garments, he can merit to have a residence and garments in the world 
to come. Although one may be able to get through the gates of 
heaven one must ponder, what level of residence will he have? 
What quality of garments will he wear? Ramak explains that the every 
aspect of one’s residence and spiritual (attire) garments that he will 
have in the world to come will be created through the mitzvos that one 
performed during his lifetime. The spiritual quality of one’s mitzvos 
will determine one’s predicament in the world to come. Based on how 
focused and meticulously one will perform the mitzvah it will be 
determine the degree that he will be “supported.” 
4. Sanctity, the Bedrock of Judaism 
The  Torah  tells  us  that  there  is  a  positive commandment for the 
Jew to sanctify himself. As it states, "You  shall be holy…"    Ohr 
HaChaim HaKadosh explains  that  although  a  non-Jew  may  observe 
meticulously the seven Noachide laws he cannot attain a 
sanctified/holy  status,  despite  his  classification  as “devoutly 
righteous.” Holiness only has relevance to the Jewish people. Why is 
this so? 
The Torah tells us that at Sinai, G-d took the Jewish people to be his 
holy nation. As it states, “You shall be My kingly, priestly nation, 
and holy people…” Since the Jewish people have a linkage and 
attachment to G-d, Who is the source of all holiness, they are holy. 
The nations of the world do not have this special linkage to G-d since 
they did not choose to accept the Torah, as the Jewish people had done. 
Rashi in his commentary explains that Moshe related the mitzvah of 
“You shall be holy…” before the entire Jewish people as was the 
mitzvah of Hakhel (which was the reading of the Book of Devarim 
before the entire Jewish people). Why was it necessary of the 
mitzvah of “You shall be holy…” to be said in the presence of 
the entire  assembly?   It is because the majority of the fundamentals of 
Torah are contingent on this concept. Without the Jewish people being 
holy/sanctified, their performance of mitzvos would be deficient. 
Every Shabbos and Yom Tov we supplicate G-d to “Sanctify us 
through Your mitzvos and give us our portion in Your Torah.” We see 
that in order for one to receive his portion in Torah one must be 
sanctified. The Gemara in Tractate Yomah tells us that the Holy Ark 
in the Mishkan was cast in pure gold both from the inside and the 
outside. Similarly, a true Torah Sage must be consistent, regarding his 
service of G-d, from the inside to the outside. His internal feelings 
must be sincere and pure to be consistent with his outward behavior. 
The Holy Ark, which was the location of the  Divine  Presence, was 
the vessel that contained the Torah. The Ark was the holiest receptacle 
in the Mishkan. Similarly, the Torah sage will be able to be the 
proper repository of Torah only if he is sanctified by being 
consistent from the inside and outside. If the Torah sage does not 
ascend to a state of holiness he will not be able to be a location of 
the Divine Presence and the Torah. 
At the time of the giving of the Torah, G-d took the Jewish people 
and made them His Holy people. That state of sanctity was a 
prerequisite for receiving the Torah. If they would not have been 
sanctified in this manner, they would not have relevance to the Torah, 
just as the nations of the world have no relevance to it. When they 
agreed to accept the Torah, the Jewish people assumed a holy status. 
The fulfillment of the Torah was the initial objective and intent of 
Creation. However, in order to have relevance to the Torah one must 
be sanctified. Thus, the mitzvah of “You shall be holy…” impacts on 
every aspect  of the Torah and the observance of mitzvos. Therefore, it 
was said in the presence of the entire assembly of the Jewish people. 
Since sanctity is the qualifying characteristic that gives the Jew 
relevance to Torah, if one advances is personal level of sanctity, he 
will have a greater capacity to ascend as a Torah sage. 
5. Distortion of Truth Caused by Conflict of Interest 
The Torah states, “Hashem spoke to Moshe after the death of 
Aaron’s two sons…”  Rashi cites the Midrash, “Reb Elazar Ben 
Azarya asked ‘Why is it important for the Torah to juxtapose the 
death of the sons of Aaron with the law which states that the High 
Priest (Kohen Gadol) is not permitted to enter the Holy of Holies 
throughout the year other than on Yom Kippur? It is comparable to one 
who is ill and is instructed by his doctor not to eat foods that are cold 
nor to sleep in a damp location so as not to die. The patient did 
not heed his instructions and thus died. A second individual with 

the same illness came to the doctor and he prescribed to him the 
same manner of behavior; however he added that he should heed 
his words so as not to die as the first patient who died due to not 
listening to his instructions. The second patient because he was able to 
appreciate the gravity of not heeding the words of the doctor listened 
to him. It was because of the real life example of the death of the first 
patient. Therefore, when G-d instructed Aaron not to enter the Holy 
of Holies, with the exception of Yom Kippur, that warning was 
predicated on the death of his children. He had witnessed the 
consequence of entering the Holy of Holies without permission.” 
The analogy of Reb Elazar Ben Azarya is difficult to understand.  
Seemingly it is not applicable to Aaron, who was the brother of 
Moshe. Many times in the Torah, Aaron is presented to be the 
equivalent of his brother Moshe (in certain contexts). How is it 
possible that a man of this dimension and capacity of spirituality to 
need a real life example to fully appreciate the consequences of not 
heeding the word of G-d? 
According to Jewish Law, if a judge (or witness) has a conflict of 
interest regarding a certain matter, he is disqualified from presiding 
of the matter. The Gemara tells us that even if Moshe and Aaron were 
to have a conflict of interest they too would be disqualified as 
witnesses. How is it possible that such spiritual giants would not be 
able to somehow rise above their personal conflict of interest and be 
objective regarding their responsibility? Factually, they are 
disqualified. The Torah is telling us that it is an uncontestable fact that 
if a person has a conflict of interest, regardless  of  his   dimension   of  
spirituality  or understanding, he will be affected as a result of his. It 
will cause one’s clarity to become occluded and thus he will not be 
able to render a proper judgment. 
Aaron wanted to be the servant of G-d and to be close to Him to 
the greatest extent possible. This was the source of his conflict of 
interest. Similarly, his sons Nadav and Avihu had such a desire to 
cleave to G-d, regardless of the risk of death, they came before the 
Divine presence, which was forbidden. They believed that their death 
would be a sanctification of G-d’s Name. To attach oneself to the 
source of everything was well worth forfeiting one’s life. Aaron, 
being uniquely qualified to be the High Priest was the only one who 
could be exposed to the Divine Presence in the Holy of Holies on Yom 
Kippur. Unlike his sons who were not qualified to do so. Thus, it 
was possible that Aaron could justify that since he had relevance to 
the Divine Presence, he would be able to enter the Holy of Holies 
throughout the year and not only on Yom Kippur. Because he had 
this degree of conflict, G-d needed to give him a real life example of 
the death of his own sons. 
The Mishna in Ethic of Our Fathers states, “…Be deliberate in 
judgment, raise up many disciples and make a fence around the 
Torah.” The Rabbis understood that one may have many conflicts of 
interest that will cause him to diminish his level of clarity. They thus 
established fences in order to protect the Torah. In addition to 
protecting the Torah, these fences also allow the individual to be 
cognizant of his own conflicts of interest and to overcome them. 
Chazal suggest that in order for one to be able to address all of his 
conflicts of interest, he should establish for himself fences so as not 
to violate the Torah or the rabbinic fences. 
 

Rabbi Dov Kramer 

Taking A Closer Look 
“And from your descendants do not give to be passed before 
Molech” (Vayikra 18:21). “Molech is the name of a foreign deity, and 
this is how it is served: [the father] gives his son over to its priests, 
and they make two large fires and pass [the son] by his feet 
between them” (Rashi). There are numerous details regarding 
Molech that are unclear (with different opinions about what was 
done, and by whom), but I would like to focus on Rashi including 
that the son is “passed by his feet” as part of the cultic ritual. This 
detail is problematic, since there is a dispute in the Talmud 
(Sanhedrin 64b) about what the ritual entails, and therefore qualifies 
for such a strict punishment (see Vayikra 20:1-5), with the difference 
between the two opinions being described as whether or not the 
child is “passed by his feet.” Since the Talmud concluding that if he 
is, it does not does qualify as “serving Molech,” why does Rashi 
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(and how could Rashi) explain the verse in a way that is ultimately 
rejected by the Talmud? 
Before quoting some of the answers suggested (and giving my 
own), let’s take a closer look at the Talmudic discussion that lead to 
this conclusion. Abaye describes the cultic service as having a brick 
wall between two fires and walking the son on top of the bricks, from 
end to end, so that he passes between the fires. Rava rejects this, 
saying that rather than “passing by his feet,” the son “jumps as they 
do on Purim.” Rashi tells us that the custom was for children to build 
a large fire in a pit and then jump over it. (Thankfully, there is no 
indication that this Talmudic-era custom, attested to by some early 
commentators, is being reinstituted in our communities.) Rava’s 
“correction” of Abaye’s description is unclear; is he merely saying 
that rather than walking, the movement past the fire must be more 
like jumping? Did he mean that rather than moving between two 
fires, serving Molech was done by passing over, or through, one 
fire? Does the fire have to be in a pit, which is jumped over, or can it 
be on the surface, where it can be either jumped over or through? 
Was Rava only objecting to the building of a wall between the fires? 
Was it a combination of any of these? 
The Talmud brings a proof for Rava’s opinion from a Tosefta (10:3), 
which says that if the service includes “passing by his feet,” it does 
not qualify, strongly implying that the point Rava was trying to make 
is that the movement past (through/over/between) the fire(s) must 
be more than merely “passing.” And this is how Rashi (on the 
Talmud) explains it, “we see that the way it was served was by 
jumping.” With the Talmud bringing a textual proof that walking 
doesn’t qualify, and the Halacha following Rava’s opinion over 
Abaye’s in all cases but six (and this is not one of the six), it seems 
that walking between the two fires would not be considered “serving 
Molech.” Why does Rashi explain the verse according to Abaye’s 
opinion if the Talmud rejects it? 
Mizrachi isn’t bothered by this question, based on his opinion that 
Rashi’s mission was to explain the verses in the most 
straightforward manner, even if we don’t follow that explanation 
halachically. Aside from the fact that this is not universally accepted 
(so we would expect Rashi to follow the Talmud’s conclusions), 
Abaye’s understanding of Molech does not really fit into the verses 
any better than Rava’s, especially if the only difference between 
them is whether the child was being walked between the fires or had 
to jump or skip. [It should be noted that many understand Rava to 
be saying that Molech was served the way kids jump over fires on 
Purim, with one fire, not two, being jumped over; once the difference 
between their opinions is more than just how fast the son was 
moving, it could be perceived that the verses sound more like 
passing between two fires than jumping over one. Nevertheless, 
even if that were the case (and it’s not clear that it is, by any 
means), it should still be more preferable to understand Rava as 
only disagreeing about the movement than to explain the verses like 
Abaye.] 
Sefer Yosef Hallel quotes a manuscript of Rashi that takes out the 
word “by his feet,” which matches what Rashi says in D’varim 
(18:10). Since the proof for Rava is based on the Tosefta saying 
that “passing by his feet” doesn’t qualify as serving Molech, taking 
this word out allows us to say that Rashi understood the only real 
difference between Rava and Abaye to be the type of movement 
between the two fires, thereby allowing Rashi’s explanation to follow 
Rava’s opinion. However, this is only one manuscript, and when 
Rashi is quoted by the early commentators, the word “by his feet” is 
included, making it more likely that the word was purposely excised 
in that manuscript because of this issue than for it to be the only 
reliable manuscript. 
Panim Yafos says that (according to Rashi) Abaye and Rava do not 
disagree about how Molech was served, only about what qualifies 
merely as a prohibition and what is punishable by death. Without 
getting into the details of what this dispute is based on, the bottom 
line is that Rava would agree that even “passing by feet” is 
prohibited, and since this verse is referring to the prohibition (and 
not what qualifies for the death penalty), that’s how Rashi explained 
it. However, this “prohibition” is listed among a number of others, 
most of which are punishable by death, so there’s no apparent 

reason for Rashi to limit the intent of the verse to a situation where 
there is no death penalty. Besides, in D’varim (18:10), where serving 
Molech is listed with prohibitions that do not have a death penalty, 
Rashi does not limit his explanation to “passing by foot,” and if he 
wanted to make the point that there is a prohibition even when 
“passing by foot,” that would seem to be a better place to make it. 
Rabbeinu Y’honasan mi’Lunil, in his commentary on the Mishna, 
says the Talmud explains the way Molech was served to be “a fire 
on this side and a fire on that side with a floor made of bricks 
between them, and they cause [the son] to pass by his feet on that 
floor from east to west, and there are times he is burned and there 
are times he is saved.” With one exception, this sounds like Abaye’s 
opinion, not Rava’s, the difference being having a “brick floor” 
between the fires rather than a “brick wall.” Since it would be difficult 
to say that Rabbeinu Y’honasan is ignoring Rava and only quoting 
Abaye, it is likely that he understood the difference between them to 
be based on whether the “passing by foot” was on ground level or 
on a wall. 
Why this makes a difference, and how this was gleaned from Rava’s 
words, needs an explanation. I think the key is his adding that 
sometimes the process causes death and other times it doesn’t, 
with the implication being that if he moves quickly enough he can 
avoid being burned, while if it takes him too long, he cannot. [He 
may understand the ritual to be a sort of selection-process, whereby 
only those who are athletically agile survive. Rather than Molech 
being a deity to whom children were sacrificed (and Rabbeinu 
Y’honasan is among those who do not consider Molech a form of 
idol worship), it was a way to made sure only those most fit 
survived. This would explain why the Torah treats this ritual so 
seriously, as rather than valuing helping those in need, it is a form of 
eliminating those deemed less worthy. It would also explain why 
speed being necessary was the dividing line.] Rava’s point was that 
the service had to be such that moving slowly was deadly (i.e. they 
need to have to move as quickly as those who jump through or over 
fire on Purim in order to avoid harm), and walking on a brick wall, 
higher than the ground upon which the fires are burning, does not 
qualify. 
Based on this, the Tosefta’s term “pass by foot” means “being able 
pass through leisurely,” as opposed to having to move quickly to 
avoid being burned. It doesn’t refer to the speed the child actually 
moves, but to the speed he has to move to not be injured or killed. 
Therefore, when Rabbeinu Y’honasan says the son actually does 
“pass by foot” on the brick floor, he doesn’t mean that he 
necessarily walks slowly, but that we cause him to have to travel by 
foot between the fires so we can test how fast he can actually move. 
Rashi and Rabbeinu Y’honasan aren’t the only ones who use the 
term “pass by foot” despite the Talmud’s implication that it 
disqualifies the ritual from being the way Molech is served (or, in 
Rabbeinu Y’honasan’s case, from being the punishable action). 
Rambam (Hilchos Avodah Zarah 6:3-4) does as well, but since he 
says there is only one fire that is passed through (not two that are 
passed between), he was obviously following (his understanding of) 
Rava’s opinion, not Abaye’s. Nevertheless, his use of the term “pass 
by foot,” which is associated with Abaye’s (rejected) approach, is a 
major topic of discussion. Several commentators explain the 
Tosefta’s term to refer to being able to walk leisurely without being 
harmed, with Rambam’s usage of the term referring to something 
else (and therefore not contradicting the Talmud). According to 
Kesef Mishna, Rambam uses the term to mean that the son must 
be in an upright position (as opposed to being carried through the 
fire horizontally or upside down). According to Radvaz, Rambam 
uses the term to teach us that the son must go through the fire, and 
cannot be lifted over it. Either way, the term means one thing in the 
Talmud/Tosefta, and something else when Ramban uses it. 
It can therefore be suggested that when Rashi uses the term “pass 
by foot” in his commentary on Chumash, he does not mean the 
same thing as when it is used in the Talmud. Rava’s disagreement 
with Abaye is only regarding whether the son has to have to move 
quickly to stay safe for it to qualify as serving Molech, while agreeing 
that there are two fires, not one. [It would seem from Rashi’s 
commentary on Yirmiyah 7:31 that the fires were under the Molech 
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statue’s outstretched arms, one under each hand.] However, 
whereas in the Talmud the term “pass by foot” means to be able to 
walk at a leisurely pace without getting burned, in his commentary 
on Chumash he uses it to mean that the Molech priests cause the 
son to go between the fires on his own (as opposed to being 
carried). From the Talmud, we know that he must have to move 
quickly in order to avoid harm, but because Rashi does not mention 
Abaye’s brick wall, he is following Rava’s opinion, not Abaye’s. 
 

Rabbi Eli Mansour 
Weekly Perasha Insights 
Parashat Ahareh-Mot: The Impact of Our Actions 
The Torah in Parashat Ahareh-Mot presents the prohibition against the 
consumption of animals’ blood, and explains that this is forbidden because 
the animal’s “Nefesh” (“soul”) is in its blood.  
Why did the Torah need to prohibit the consumption of animal blood – 
which virtually all people innately find repulsive – and how are we to 
understand the notion that an animal’s “Nefesh” in its blood? 
The Or Ha’hayim (Rav Haim Ben Attar, 1696-1743) explains by noting 
the difference between the human soul and the animal soul. The human 
soul is comprised of three parts, the lowest of which is called “Nefesh” 
(the other two are “Ru’ah” and “Neshama”). The “Nefesh” is what 
animates our mundane instincts, but it originates from the heavens, from 
G-d Himself. Animals, too, have a “Nefesh,” which is expressed in their 
ingrained noble tendencies, such as dogs’’ loyalty to their masters, 
parents’ devotion to care for the young, and the instinct of self-
preservation. However, while both humans and animals have a “Nefesh,” 
there is a fundamental difference between them. A Jew’s “Nefesh” is 
connected to the upper worlds, and for this reason, our actions have a 
profound impact. We might draw an analogy to a long piece of string held 
at one end by somebody in New York, and at the other, by a person in 
California. If the person in New York shakes the string, eventually, after 
many months, the person in California will feel a vibration of some sort. 
Similarly, our actions here on Earth, both positive and negative, impact 
upon the upper worlds. This is not the case with animals. They indeed 
possess a “Nefesh,” but there is no “string” connecting them to the upper 
worlds. And thus their actions do not have the same repercussions as ours. 
For this reason, the Or Ha’hayim explains, the Torah strictly forbids the 
consumption of animals’ blood. An organism’s blood is its life source, as it 
sustains the entire body. A person who consumes an animal’s blood thus 
ingests its “Nefesh,” which blends with, and thereby transforms, the 
person’s “Nefesh.” Consuming blood has the effect of severing the soul’s 
connection with G-d, as his “Nefesh” is supplanted by the animal’s 
“Nefesh.” Therefore, the Torah warns that the punishment for consuming 
animal’s blood is “Karet” – the eternal excision of the soul. By consuming 
blood, one detaches his soul from its source, and he loses his connection to 
the Almighty.  
Incidentally, this is also the reason why Halacha strictly requires salting 
meat to drain all its blood before eating it. If even a small amount of blood 
remains in the meat, it could have far-reaching consequences for the very 
nature of the person’s soul. 
Although none of us would ever think to ingest blood, this insight should 
heighten our awareness of the profound impact each and every action has. 
Sometimes we lazily decline a Misva opportunity, figuring that this Misva 
is not a “big deal,” and not all that important. We must realize that even 
our seemingly small and minor deeds are exceedingly influential, and have 
a significant impact in the upper worlds, which in turn influences our 
world. Conversely, we sometimes allow ourselves to act inappropriately in 
private, where we are not seen and our deeds will not affect anybody. The 
Or Ha’hayim here reminds us that there is no such thing as an action which 
does not affect anybody; even a seemingly minor violation committed in 
private can yield profound and devastating repercussions, Heaven forbid. 
The Talmud tells the story of the Roman general Titus, who stormed the 
Second Temple and entered the Kodesh Ha’kodashim (the most sacred 
chamber of the Mikdash) together with a prostitute. He tore down the 
Parochet (curtain), spread it out on the floor, and committed a sinful act on 
it. Rav Haim of Volozhin (1749-1821) writes that as grievous a sin as this 
was, a single, “minor” sin committed even in the mind of a Jew is far, far 
worse. Unlike Titus, we have souls that are connected to the upper worlds. 
Each and every action we commit – big or small – thus yields 
repercussions far more significant than anything Titus could ever do. 

This concept involves both an exciting privilege and an enormous 
responsibility. We are given extraordinary power over world events, and 
must therefore exercise extreme care to act and speak properly at every 
moment, at all times, being ever mindful of the far-reaching consequences 
of everything we say and do. 
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Kedusha-Holiness 
By Rabbi Dov Fischer 

Mara D'atra, Young Israel of Orange County, CA 
“Tell the entire assemblage of Israel: you shall be Holy because I the L-rd 
your G-d am Holy.” (Vayikra 19:2) 
This week’s Torah portion lays out a comprehensive array of divinely-
ordained commandments that define the breadth and scope of Judaism’s 
unique values. Legislated to a uniquely convent mass assemblage [kol adat 
Yisrael] of just-liberated slaves, these are the concepts and aspirations that 
sculpt us into an entity greater than mere physical emancipation can offer.  
In Judaism, “holiness” is epitomized by separateness. “Behold [they 
comprise] a Nation that shall dwell alone.” (Bamidbar 23:9). We are holy 
because we are separate. Rav Avigdor Miller zt”l also observes that, even 
as the shame of other nations derives partly from their emulating images 
and concepts associated with their pseudo-gods 
(l’havdil ), so it is by contrast that the Jewish nation’s unique level of 
holiness and greatness stems from our modeling HaShem’s holiness. Thus, 
we are to be holy, not only because He is holy, but also in the ways in 
which He is holy. 
These laws separate us from the surrounding milieu. Yes − be careful to 
observe all the detailed rituals governing animal sacrifice down to 
deadlines for eating (19:6-8), and carefully observe all kinds of esoteric 
laws. Refrain from donning garments combined of linen and wool (19:19). 
Do not shave with a razor or obliterate sideburns or get caught up in a 
societal tattooing craze (19: 27-28). Avoid fortune-tellers, and do not erect 
statues (19: 4, 31). 
But intrinsic to being holy in G-d’s image. And remember that your 
Creator will hold you accountable for cursing the deaf and for tripping the 
blind, even if they are oblivious to your deeds (19:14). Rav Miller adds 
that lifnei iver also forbids giving wrong-headed advice to someone who 
should instead consult a professional. Indeed, how many have made 
fatefully wrong decisions, ruining aspects of their lives, because they 
followed damaging investment, career, or relationship advice proffered by 
someone asserting himself outside his league? Consider the doctor whose 
book on child-rearing led a generation of parents to withhold discipline. 
Later, as he neared age 70, he was arrested with political radicals and soon 
thereafter stood as a presidential candidate for an extreme radical leftist 
political party that seemed to have been from Vulcan. By then, it was too 
late for a mulligan, for the previous generation’s children now were full-
grown. 
HaShem will be exacting in demanding that you account to Him for 
conducting business dealings deceitfully, even for failing to leave a corner 
of your field’s produce as open-pickings for the poor (19: 9). Don’t steal or 
deal falsely (19:14) and if you invoke His name in a false oath, if you 
perjure yourself in a court filing, you will be accountable (19: 12). Never 
cheat your neighbor, and do not rob. The Chofetz Chaim comments: just 
like you wouldn’t delay shofar-sounding or lulav-waving to Maariv; do 
not withhold wages of your employees past payday (19:13).  
The Chofetz Chaim notes that we, as observant Jews, are so rigorous when 
assuming food is kosher that we fully investigate the hekhsher. All the 
more so, he says, we should carefully check before dealing with money − 
is the money kosher… did it come from a proper source… will the earning 
opportunity being proffered to us enjoy an acceptable hashgachah? The 
Chofetz Chaim further cautions that if you steal someone’s money, you 
steal his life. We should devote as much effort to understanding the ethical 
business laws of Choshen Mishpat 227-238 as we do to understanding the 
kashrut status of food. That is why Dovid HaMelekh, in his Psalm, makes 
clear that the red-handed will not be accepted onto HaShem’s mountain, a 
place reserved only for the n’ki kapayim — those with financially clean 
hands (Tehillim 24:3-4). 
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Late-night TV talk show hosts might poke fun at elderly people and mock 
signs of aging − but not you. When a person with grey hair enters, you rise 
from your cozy chair and stand to show respect. You honor a time-worn 
face, the mark of endurance and time-earned reverence, and respect the 
person learned in Torah, the zaken (19:32).  
So, it isn’t just about meticulously observing 39 rules that define Sabbath 
observance – although that, too, is at the core of a Jewish People (19:3, 
30). Nor is it only about eating kosher and avoiding forbidden mixtures. It 
is also about being honest, ethical, trustworthy, and noble. Your scales 
must be as accurate when weighing a pound of meat or a hill of beans, 
(19:36). Every transaction must be honest; even your résumé must be 
truthful when listing where you went to school, the degrees you earned, 
the honors received. A holy nation is not led by crooks, and does not honor 
them with awards at banquets. 
That is what makes a great People. Greatness is not measured by the size 
of your bar/bat mitzvah smorgasbord or the layout of your backyard pool, 
but by how you acquired the money to pay for them. Your luxurious car, 
your home landscaping, your expensive jewelry − those do not define you. 
Your deeds define you. As Rav Emanuel Rackman put it: “It is not enough 
to do well… you must do good.” 
Yes, money is great. Synagogues and yeshivot need to pay bills. And 
many wealthy people justly populate the platform of the noble because 
they embody dignity and grace of character. But should wealth be the sole 
standard to use when selecting our nobles, our honorees? At every 
organizational banquet, at every special event, do we also make room on 
the dais to honor at least one person of modest means whose presence is 
grounded exclusively in their goodness, their nobility of character? 
Never do unto others what we wouldn’t want done to us. We must be 
mindful that our children watch us, learn from our actions, ultimately 
discerning and living our values with laser-like precision. Building on the 
Ibn Ezra’s comments on 19:17, observing that the First Beit HaMikdash 
fell because of bloodshed, idolatry, and immorality, while the cause of the 
Second Beit HaMikdash’s fall was due to the way we treated each other − 
that is the striking message of this week’s Torah portion. It should be 
mandatory reading more than once a year because the way we treat others 
(19:15-18), how we speak of them (19:16), what we expect of them (19: 
17) and of ourselves in terms of the qualities we value in choosing our 
friends and the people we invite into our homes — all play a role in 
whether we deter or hasten rebuilding the Beit HaMikdash speedily in our 
days. Shabbat Shalom. 

The Weekly Sidra- "Honest Tears" 
By Rabbi Moshe Greebel 

Associate Member, Young Israel Council of Rabbis 
In this week’s Sidra, we find the extensive power of the day of Yom 
Kippur to forgive: 
“For on that day shall the Kohain make an atonement for you, to cleanse 
you, that you may be clean from all your sins before HaShem.” (Vayikra 
16:30) 
Unlike other faiths of course, the Torah does not simply desire that Jews 
seek a temporary state of forgiveness through T’shuva (repentance) and 
Yom Kippur, as can clearly be seen from the Mishna in the Gemarah of 
Yoma 85b: 
“….. If one says, ‘I shall sin and repent, sin and repent,’ no opportunity 
will ever be given to him to repent…..” 
True forgiveness on Yom Kippur for transgressions as per the Torah 
HaK’dosha, must be based on complete contrition on the part of the sinner 
who is committed never to repeat those transgressions. Anything less will 
simply not qualify a person for forgiveness on Yom Kippur. 
This concept of true contrition can be seen from one of the M’shalim 
(parables) of the Dubno Maggid (Preacher of Dubno, Rav Ya’akov Kranz 
1741- 1804) of blessed memory, which for lack of a better designation, we 
shall entitle ‘Honest Tears.’ 
A great calamity once overtook a general store keeper. His entire business 
burned down. Now, this was a great disaster indeed, for the store keeper 
would buy his merchandise from a manufacturer on loan. Only after 
selling his stock, would he compensate the manufacturer. 
The store keeper, an honest and upright gentleman, went into a deep and 
heavy depression. He was in debt to his supplier a sum of two thousand 
rubles. Without any stock to sell, he would surely wind up in debtors’ 
prison. And so, not knowing what to do, he spent his days and nights 
crying and bemoaning this evil turn of events. 
Concerned for her husband, the store keeper's wife approached him and 
declared, "There is only one course. You must travel to the manufacturer, 

and tell him the truth. We have dealt with him for more than twenty years. 
Surely, he will be compassionate." 
The husband however, refused to follow his wife's council. His shame was 
enormous, and he simply could not face his supplier. As the days passed, 
his despair grew and grew. 
Soon after, relatives and friends who were equally concerned, advised the 
store keeper to follow his wife's advice. At long last, he finally gave in. 
Leasing a carriage and horse, he set out upon the path to his supplier's city. 
Having reached his destination, the store keeper took up lodgings in a local 
inn which was populated by merchants of all kind. While the other patrons 
of the inn ate and drank together, they could not help but notice the store 
keeper who sat alone in a melancholy fashion. So immense was his 
despondency, that he could not eat or drink. He simply sat alone at his 
table and cried. 
The guests of the inn soon approached him, and inquired as to the 
sorrowful state of the store keeper. 
"Why do you sit here weeping?" they asked. "Surely, things cannot be so 
bad." 
"Oh, but they are," replied the store keeper. "You see, my entire business 
burned down to the ground along with all my merchandise. I owe a local 
manufacturer a sum of two thousand rubles, which I will never be able to 
pay back. I am lost!" 
"You are being much too hard on yourself," asserted the merchants. 
"These things happen every day. You must go to your supplier, and lay 
these facts before him. He will understand your dilemma, and work things 
out with you." 
Nonetheless, due to the immense shame of the store keeper, he could not 
bring himself to follow the advice of the other patrons. And so, he repaired 
to his room, bemoaning his fate there in solitude. 
The other guests however, took it upon themselves to prevail upon the 
store keeper to visit his supplier. So adamant were they in their council, 
that he finally relented, and set out to the manufacturer's factory. 
Entering the factory, he took a seat in the waiting room, where he broke 
down once again, crying like a baby. Hearing this bitter moaning, the 
manufacturer came into the waiting room, and asked, "Who is crying so 
bitterly? What is the meaning of this?" 
"Sir," answered the store keeper, "my shame is great indeed. I owe you 
two thousand rubles for merchandise. Yet, I cannot reimburse you, for 
great tragedy has overtaken me. My store and all its stock has burned to 
the ground." 
"Stop your crying this instant!" ordered the manufacturer. "Listen to me. 
For over twenty years, you have been one of my best customers. You have 
always dealt honestly with me. I understand your predicament. Therefore, 
I shall forego the two thousand rubles you owe me, until such a time as 
you can get back on your feet and rebuild your business. Only please, stop 
your crying." 
So relieved was the store keeper, that when he returned to the inn, he 
ordered drinks for everybody. 
"What is this?" inquired the other guests. "Yesterday, you sat alone in your 
room bemoaning your fate, unable to eat or drink. Now, your happiness 
abounds so much that you order drinks for everyone?" 
The store keeper then began to narrate the events of that day. Indeed, he 
was given another chance by his beneficent manufacturer. And so, the 
entire company drank a L'Chayim together. 
Not far away at another table, sat a swindler who overheard all these 
proceedings. Before long an idea formed in his head. He too, would pay a 
visit to this generous manufacturer. 
Sitting in the waiting room of the factory, the swindler began to cry and 
wail aloud. 
Having taken note of yet another series of frightening cries, the 
manufacturer entered the waiting room and again queried, "Who is crying 
here now? What is the meaning of this?" 
"Oh, sir," replied the swindler, "great tragedy has overtaken me. I have 
become impoverished. My family and I have been evicted from our 
dwelling. We have nowhere to live and nothing to eat. Please sir, have pity 
upon us and lend me the sum of two thousand rubles, with which we can 
begin our lives again." 
"Where do you think you are?" retorted the manufacturer. "I am not in the 
business of giving large sums of money to anyone who walks in off the 
street." 
"But, sir," replied the swindler, "your reputation for being charitable is 
known far and wide. Why, just this morning you forgave a certain store 
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keeper for not paying you the money he owed. Can you not show your 
generosity to me as well?" 
"Listen well," stated the manufacturer. "The gentleman who was here 
earlier is someone who has dealt honestly with me for over twenty years. 
He is one of my best customers, from whom I have profited for many 
years. Of course, I have given him another opportunity to rebuild his 
business. You however, are someone I have never met. How can I possibly 
give you what you want?" 
"The same is true of our Jewish people," explained the Maggid. "When a 
righteous person sins, his shame is great indeed. When he cries on Yom 
Kippur, his tears are honest ones. HaKadosh Baruch Hu considers him a 
good customer, one who comes to the Synagogue every day of the year." 
"Nevertheless, those who do not bother to come to the Synagogue but once 
a year on Yom Kippur, and cry their hearts out, are unknown customers. 
Their tears are not honest ones. How can they expect a quick atonement?" 
May we soon see the G’ulah Sh’laimah in its complete resplendence- 
speedily, and in our times. Good Shabbos. 
Confidential matters may be sent to Rabbi Greebel at: belmar.rabbi@yahoo.com Also appearing on the website: The National Council of Young Israel 
http://www.youngisrael.org  

 “V'Chai Ba-hem” 
By Rabbi Aharon Ziegler 

Associate Member, Young Israel Council of Rabbis 
Rashi on the pasuk in Bereishis - ויאמר אלקים תדשא הארץ דשא עשב מזריע זרע 
פרי עשה  פרי  עץ   And Hashem said, 'Let the earth cover itself with" -למינהו 
vegetation, plants that reproduce through seeds, fruit trees that are fruit...'" 
(Bereishis 1:11) - cites the Medrash (Bereishis Rabbah 5:9) that Hashem 
had commanded that fruit trees themselves be edible as the fruit they bear. 
The earth disobeyed, generating trees that bore fruit, but which were not 
themselves fruit as the following pasuk saysותוצא הארץ דשא עשב מזריע זרע 
 And the earth brought forth grass, herb yielding seed“- למינהו ועץ עשה פרי
after its kind, and tree bearing fruit (1:12).” 
The fruit could be eaten but not the tree…”. Consequently, Hashem 
punished the earth when man was banished from Gan Eden. (Note: the 
commentators explain that prior to the time that natural law was definitely 
established, Hashem had granted the earth an element of "creative" 
freedom. In addition, as the Rambam (Rabbi Moshe ben Maimon 
("Maimonides") 1135- 1204) states in Hilchos Yesodei Ha'Torah (chapter 
2:9) the various parts of creation have a living soul and consciousness of 
their own existence. It would have been otherwise impossible for an 
inanimate object to exhibit free will.) 
In short, the command of Hashem to the earth was that the wood of any 
fruit bearing tree should also be edible, but the earth disobeyed by creating 
fruit trees whose wood was not edible. Hence, according to this Medrash, 
we now understand better the Pasuk of the earth’s curse which states: ולאדם 
ארורה ממנו  תאכל  לא  לאמר  צויתיך  אשר  העץ  מן  ותאכל  אשתך  לקול  שמעת  כי   אמר 
 And to Adam he said, ‘Because you have listened to the“ - האדמה בעבורך
voice of your wife and have eaten of the tree of which I commanded you 
by saying, “You shall not eat of it, cursed is the ground for your sake; in 
sorrow shall you eat of it all the days of your life." (Bereishis 3:17) 
Still, a very obvious question confronts us. We know that the earth was 
cursed for its violation of Hashem’s command not when the violation was 
first committed during the six days of creation, but rather later when Adam 
and Chava sinned and were also cursed. Why did Hashem wait until Man 
sinned before punishing the earth? 
Furthermore, why does the pasuk conclude its description of the third day 
of creation, the day that all vegetation was formed, by saying “and 
Hashem saw that it was good”? If the ground did not perform to Hashem’s 
specifications, how could it possibly have been good? 
The Apter Rav(Rabbi Avrohm Yehoshua Heschel of Apta 1748-1825) asks 
why the earth sinned, for what reason did the ground have to challenge and 
disobey a direct order from Hashem? The Apter Rav explains: The earth 
committed this violation for the sake of mankind, for it was aware that 
man in his feeble condition is prone to sin. Now, if man would be the first 
creation to have sinned, his offense would be much greater and therefore 
repentance would be much more difficult to achieve. But now since the 
ground already sinned, man’s crime is not as greatly augmented and it is 
easier for man to repent. It can be said that the ground offered itself as a 
sacrifice for the sake of mankind.  
The Apter Rav takes this even further by saying that since man was 
created from the earth, man’s natural instincts are similar to those of what 
he was created from. This can also serve as an apology for man’s misdeeds 
for if his physical constitution is from raw material that is flawed and 
inherently disobedient it should not be surprising that man would 
eventually fall into disgrace. 

The Apter Rav clarifies a pasuk in Vayikra (26 :42) in a similar 
fashion:וזכרתי את בריתי יעקוב ואף את בריתי יצחק ואף את בריתי אברהם אזכר והארץ 
 and I will remember My covenant with Yaakov, and also My“ - אזכר
covenant with Yitzchock, and also My covenant with Avrohom will I 
remember; and I will remember the land.” What is the significance of 
Hashem helping us and saving us by mentioning of “and I will remember 
the land”? We can appreciate that the merits of our forefathers can stand us 
in good stead in our times of need, but how does Hashem’s remembering 
the land help us in any way? 
Remembering the land, the Apter Rav says, means recognizing that 
mankind was created from the land therefore our sins ought to be mitigated 
since the source from which we were created was sinful even before we 
were formed. 
This entire exegesis can be taken further as we take a close look at another 
pasuk. “And when the woman saw that the tree was suitable for food and 
that it was pleasant to the eyes, and that the tree was appealing to wisdom, 
she took of its fruit and ate and gave also to her husband with her and he 
ate.” (Bereishis. 3:6) We are told ותרא הטשה כי טוב העץ למאכל - “The woman 
saw that the tree was suitable for food.” It appears that Chava at first was 
more interested in the Eitz Hadaas, - the Tree of Knowledge itself, than in 
its fruit. It can be inferred that she desired to partake of this tree because it 
was different then all the other trees. The Eitz Hadaas was so lovely that 
even its wood appeared edible as implied by the statement that the tree 
seemed suitable for food. She was convinced that the lethalness of the tree 
was associated with this unique quality. 
This is where she erred. For she reasoned that if this was the archetypical 
tree that Hashem had intended to create, that its wood was edible and all 
trees ought to have had this characteristic in accordance with Hashem’s 
command, therefore it cannot be deadly. If Hashem’s instructions had been 
followed precisely then all fruit trees would have possessed this quality as 
well. Surely Hashem would have never wanted to create all fruit with a 
deadly feature. Chava took the serpent at his word when he made this 
argument and concluded that indeed she might partake of the tree without 
fear of consequence. She ate of the forbidden fruit and gave it to her 
husband to eat as well. 
Had the earth listened to the command of Hashem to make the actual trees 
be edible as their fruit, Chava would never have associated the lethality of 
the Eitz Hadaas with its attribute of being an edible wood. Since all other 
trees would have been edible as well there would have been nothing 
exceptional about the Eitz Hadaas in regard to this trait. Chava would have 
concluded that it was safe to eat from all other trees while only partaking 
of the Eitz Hadaas would be perilous, and she would never have listened to 
the serpent. 
We see that the earth’s violation of Hashem’s will was the beginning and 
source of the eventual sin of Chava and Adam. Therefore, Hashem waited 
until that sin was actuated and only afterwards did he curse the earth when 
the other participants were cursed. “And to man He said, "Because you 
listened to your wife, and you ate from the tree from which I commanded 
you saying, 'You shall not eat of it,' cursed be the ground for your sake”. 
We can now see why even though Hashem saw that the earth sinned 
against Him, the pasuk can still say “and Hashem saw that it was good”. 
The Gemarah (Pesachim 54A) teaches us that Teshuva – repentance - was 
created before the creation of the world. It was the very fact of the earth’s 
transgression that established mankind’s defense and argument for 
mitigation that allowed for repentance. This is meant by the declaration, 
“Hashem saw that it was ’good’" implying for the good of Mankind that 
accrued the benefit that resulted from the earth’s sin. 
And now unto this week’s parshah: 
 The he goat shall thus carry upon" - ונשא השעיר עליו את כל עונתם אל ארץ גזרה
itself all their sins to a precipitous land. (Vaikra 16 22) The Rashbam 
(Rabbeinu Shmuel ben Meir of Troyes, 1085 – 1158, known as the 
"Rashbam", an acronym for: Rabbi Shmuel Ben Meir, he was the grandson 
of Rashi) explains the words “to a precipitous land” that it is cut off; it is 
empty of vegetation thus it is void from all good. 
What is the nature of the Sair HaMishtale'ach-the scapegoat, the sent-away 
goat which was dispatched to “Azazel”? And why on Yom Kippur of all 
days?! What does this have in common with the theme of the most sacred 
date in the Jewish calendar: the Day of Atonement? 
The Zohar (Vaikra 63:A-B) explains that the other goat was not considered 
an “offering” but rather a “bribe” or “gift” to the Satan. It symbolizes the 
source of “evil” expunged from within man and dispatched far away from 
the sanctity of the Jewish camp. It is forcefully removed and sent to 
“Azazel” where it is thrown off a cliff to its death. The Satan upon seeing 
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this realizes that evil cannot prevail therefore he yields and instead 
becomes a defender of the Bnei Yisroel. 
This can now be the explanation of this pasuk, “The he goat shall thus 
carry upon itself all their sins to a precipitous land”. The goat carries all of 
our sins on itself, and now causes the Satan to change from our prosecutor 
into our own defender. How does the goat cause this change? “To a 
precipitous land”, implies that man is not solely guilty of his sins; it is the 
“precipitous land” that man sprung from that is the original cause of Man’s 
decline. 

Torah Insights - It's Not About Me 
By Rabbi Dov Shapiro 

Associate Member, Young Israel Council of Rabbis 
The Chofetz Chaim once received a pair of expensive fur-lined gloves as a 
gift from a wealthy individual who wanted to alleviate the great tzadik’s 
discomfort during the brutal Eastern European winter. A short time later, 
on a railroad journey to a distant city, one of the gloves fell out of an open 
window on the speeding train. Immediately, the Chofetz Chaim took the 
second glove and threw it out the window after the first. To his puzzled 
companions, he explained: One day someone will be walking along these 
tracks and he will discover one glove lying on the ground. He will be 
unable to use the glove because he will be lacking the second one, just as I 
would have been. I decided that at least someone should enjoy the full set 
of gloves, and so I quickly threw the second glove after the first. Where 
most people would have focused on their own loss, the Chofetz Chaim 
instinctively felt and responded to the needs of others – even a stranger 
whom he would never meet. 
In this week’s parsha we find the quintessential mitzvah of “V’ahavta 
L’rei’acha Kamocha – Love your friend as you love yourself” (Vayikra 
19:18). Rashi quotes the words of Rebbi Akiva who described this 
extraordinary mitzvah as a klal gadol BaTorah – a central principal in the 
Torah. The Sifsei Chachamim brings the famous incident involving the 
non-Jew who approached the great sage Hillel and requested to be 
converted to Judaism with one caveat - he wanted to be taught he entire 
Torah very quickly – while standing on one foot. Hillel succinctly 
summarized the Torah into the pithy phrase “That which you would not 
want done unto yourself, do not do unto others”, specifically referring to 
this mitzvah of V’ahavta L’rei’acha Kamocha, implying that if one has 
truly internalized this mitzvah in its entirety, he is ready to convert to 
Judaism. 
What is so fundamental and crucial about this mitzvah that establishes it as 
the essence of all of Torah Judaism? We know that the torah contains two 
categories of mitzvos – those that pertain to our conduct between man and 
God, (bein adam l’makom) and those that direct ones interactions between 
us and our fellow men (bein adam l’chaveiro). Most people consider 
V’ahavta L’rei’acha Kamocha to be the guiding principal in mitzvos bein 
adam l’chaveiro. This conclusion is understandable based on the literal 
interpretation of the words, as well as on the intuitive realization that the 
myriad mitzvos bein adam l’chaveiro, to be charitable, kind, and 
compassionate, to think, speak, and judge others favorably, and so on – 
mitzvos which the Torah ascribes such importance to – are an outgrowth 
of sincerely loving ones fellow man. We would further assume that 
mitzvos between man and G-d are driven by some other primary 
motivation, perhaps by religious zeal or fear of heaven. 
However, Rashi (Shabbos 31a) in explaining this incident explains that the 
“friend” Hillel mentions actually refers to none other than Hashem. He 
quotes the posuk in Mishlei which describes Hashem as a friend of ours 
and of our ancestors. Hence Hillel’s message is “Do not forsake Hashem’s 
and His mitzvos just as you would not want others to disregard your 
instructions and desires”. 
This message is difficult to understand. How is bein adam l’makom driven 
by our commitment to treat our friends properly? Our friends benefit or 
suffer based on how we treat them. Hashem on the other hand derives no 
personal benefit from our mitzvos. How does this parallel work? Why is 
an acceptance of V’ahavta L’rei’acha Kamocha critical to fulfill bein adam 
l’makom properly? What does loving my friend have to do with my 
davening, learning Torah, kashrus, and keeping Shabbos? 
It seems that by identifying an important component in the underlying 
psychology that drives one’s performance of V’ahavta L’rei’acha 
Kamocha, Rashi is revealing to us a central theme in all of our serving 
Hashem. 
Many people see the world from a self-centric perspective. Not only 
physically, but also religiously and politically, we view those to our left as 
being left wing and those to our right being right wing. Similarly when it 

comes to prioritizing our needs and the needs of those around us, if it’s all 
about me, it is difficult (both physically and philosophically) to surrender 
something that is important to me in order to be able to accommodate 
someone else. Self-sacrifice is a challenge, whether for another person, or 
to fulfill a mitzvah bein adam l’makom, and it is all more difficult when I 
am the most important person in the world. 
Success at v’ahavta l’rei’acha kamocha requires one to broaden the center 
of his universe and allow others inside. He must accept and internalize that 
he is no more central in his universe than his friend is in his universe. 
Consequently, he develops the ability to sacrifice his preference for the 
needs, desires, and requests of others. That ability to sacrifice, to 
surrender, and to accommodate empowers one to make difficult choices in 
both bein adam l’makom and bein adam lchaveiro. 
What Hillel was telling the convert was that the first step to serving 
Hashem Jewishly, is to realize that it’s not all about you. While every Jew 
is important and possesses an enormous potential for greatness, the first 
step towards maximizing that potential is to recognize that it exists not 
only in you, but in every other Jew as well. As a famous writer once 
wrote: “Great achievement is usually born of great sacrifice and is never 
the result of selfishness.” If we learn that lesson, it will help us not only in 
bein adam l’chaveiro, but in bein adam l’makom as well. 
Rabbi Dov Shapiro is the Rav of Kehillas Bnei Aliyah in New Hempstead, and a certified mohel. He can be contacted at DSMohel@gmail.com  
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Shabbat Shalom 
Acharei Mot 5776  
GOOD MORNING! When I was 12 years old I returned from 
summer camp to find that my collection of 300 first edition comic 
books had been thrown out. To prevent a reoccurrence, I purchased 
a steel file box with lock and key to keep safe future comic book 
purchases. I rightly figured that the box would neither be broken into 
to throw out my comics nor would the box itself be thrown out. 
Fifty-two years later the story came up in conversation with my sons 
at our dinner table. One son asked me, "What happened to the steel 
file box?" and "Which comic books were in it?" I told him that I had 
the box in my closet and frankly I had no idea of what was in it since 
I hadn't opened the box in over 40 years. Per request, I brought the 
box to table, wiped away the dust and opened it. Inside were 80 
comics perfectly preserved ... #1 X-men, #1 Spiderman ... and 
more! My sons were more than excited as they powered up the 
laptop and then checked the prices on Ebay. 
Why did I collect those comics and keep them all these years? Why 
do many, perhaps most people have what seems to be a hard-wired 
desire/need to collect? 
I think I collected the comics because I enjoyed them and had 
pleasure in possessing them. Why first editions? When I was a kid I 
read an article about people complaining about the price of property. 
The writer opined that people always complained about the price of 
property lamenting that if only they bought it when they were young 
when it was inexpensive. He wrote that if they would buy while they 
were young and hold on to it, they would reap the benefits and 
wouldn't complain. Since a home purchase was not something I 
could afford on my quarter a week allowance, I opted for first 
editions. 
People will usually acquire something that has utilitarian, esthetic or 
monetary value. There is something intrinsically meaningful in 
collecting, in striving to complete one's collection and in having 
completed the collection. However, sometimes after completing a 
collection, there's still an existential angst that something is still 
missing. A person may buy that #1 Spiderman, but it won't bring 
back the joy and thrill he had when he read it the first time when he 
was 8 years old. 
Perhaps the reason might be -- we strive to fill a spiritual need with 
physical things. No amount of material items can fill a spiritual hole. 
It occurred to me that perhaps the Almighty has programmed us to 
be collectors to motivate us towards completing the ultimate truly 
meaningful spiritual collection -- the mitzvot, His commandments. 
The mitzvot touch every aspect of life and of society and are the 
means by which we acquire our portion in the World to Come! They 
are our guide not only for our own life, but for bringing sanity and 
order to the world. 
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The Torah teaches that a Jew is obligated to keep 613 categories of 
commandments (until I was 22, I only thought there were 10 
Commandments...). Each of the mitzvot is an opportunity for us to 
perfect our character, elevate our spirituality and connect to the 
Almighty. When man submits himself to the Divine Will, he proceeds 
to touch and link with Infinity. 
There are benefits that we can sometimes see in doing the mitzvot, 
but we fulfill the mitzvos because they are the will of the Almighty, 
which He commanded for our good. Just as when one goes to a 
doctor with an ailment, the doctor may prescribe a medicine. 
Knowing that the doctor has knowledge and experience and our 
best interest at heart, we trust him and follow his instructions, 
though we do not understand the interactions of the chemical 
processes. 
To learn more about the 613 commandments -- to begin or expand 
your collection -- go to Aish.com ... or purchase a copy of The 
Mitzvot:The Commandments and Their Rationale by Rabbi 
Abraham Chill. 
Torah Portion Of The Week: Acharei Mos 
Acharei Mos includes the Yom Kippur service where the Cohen 
Gadol cast lots to designate two goats -- one to be sacrificed, the 
other to be driven to a place called Azazel -- after the Cohen Gadol 
(the High Priest) confessed the sins of the people upon its head. 
Today it is a phrase in the vernacular in Israel in the heat of an 
argument to instruct another person to "go to Azazel." I don't believe 
the intent, however, is to look for the goat.... 
The goat sent to Azazel carried away the sins of the Jewish people. 
This, I surmise, is the source of the concept of using a scapegoat. 
One thing you can truly give credit to the Jewish people -- when we 
use a scapegoat, at least we use a real goat! 
The Torah then proceeds to set forth the sexual laws -- who you are 
not allowed to marry or have relations with. If one appreciates that 
the goal of life is to be holy, to perfect oneself and to be as much as 
possible like God, then he/she can appreciate that it is impossible to 
orgy at night and be spiritual by day. 
Dvar Torah 
based on Growth Through Torah by Rabbi Zelig Pliskin 
The Torah states: 
"And you shall keep my statutes and my ordinances, which a person 
shall do and live by them, I am the Almighty." (Leviticus 18:5) 
What lesson for life can we learn from the words "and live by them"? 
Rabbi Yeshayahu Hurwitz (author of Shnai Luchos HaBris) 
comments that when you do mitzvot they should be done with life -- 
that is, with a lot of energy and enthusiasm. This makes your whole 
being come alive. 
There is no comparison between doing a mitzvah feeling oppressed 
or forced as opposed to doing the mitzvah with joy and excitement. 
The life of a person who lives with joy is a life of pleasure and 
elevation -- and one which motivates others. When they see how 
much enjoyment you have from doing good deeds, they will be 
motivated to emulate your behavior. 
What does one do if he doesn't feel enthusiasm? Mesilat Yesharim, 
The Path of Righteousness (a spectacular book on how to perfect 
your character and available in English), teaches that the outward 
act brings the inner appreciation. Act as if you felt enthusiasm and 
you will feel enthusiasm! 
Dvar Torah 
based on Growth Through Torah by Rabbi Zelig Pliskin 
The Torah states: 
"My ordinances you shall do, and My statutes you shall observe, to 
walk with them, I am the Lord, Your God." (Lev. 18:4). 
What does the Torah mean "to walk with them?" 
The Ksav Sofer, a famous Hungarian rabbi, commented that the 
words "to walk with them" mean that a person needs to walk from 
one level to the next level. That is, a person should constantly strive 
to grow and elevate himself. 
Recognize the challenge or obstacle, set yourself to overcome it, 
make a plan, take action ... and take pleasure that you made the 
effort! 
Quote of the Week 
Forbidden fruit is responsible for many a bad jam 

In Loving Memory of Our Father Herbert Schnider (Chaim ben Yosef) on the 
anniversary of his yahrtzeit, 25 Nissan 5764 
In Honor of Our Mother Muriel Schnider 
Dr. Stuart and Elizabeth Schnider Robin Polansky, Marissa and Meredith 
Schnider 
With Deep Appreciation to Daniel Friedmann, author of The Genesis Code 
One and The Broken Gift 
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Rabbi Moshe Pogrow - Ani Maamin Foundation 

Gem Of The Week From RSR”H 
Free Choice 
In creating man, Hashem tells us to be a miniature likeness of G-d, 
granting us the freedom and the power to master the forces of nature. We 
are to use that freedom and power to master our own impulses, 
subordinating them to His laws. 
Implicit in the concept of freedom, however, is the possibility of opposing 
G-d’s will. Without the ability to sin, man ceases to be man. His dignity is 
contingent upon it. If desire were not attractive, if man could not resist 
God’s will, if all evil were bitter to him, and all good were sweet; if he 
could not resist God’s will, as he can resist the urges of his senses; then, 
he, too, would be subject to compulsion, like nature. Nature never deviates 
from its assigned task. Nature cannot sin, but neither does it have morals. 
We are all faced with the decision between Hashem and Azazel. We all 
stand at the entrance to the Beis Hamikdash, choosing between God and 
the power of our senses. Inside, in the Kodesh Hakedashim, rests the 
Torah. With our eyes on the Torah, we make our decision. 
We can decide laHashem, in favor of God. We can muster all our power of 
resistance to become like Him, fulfilling His will. With a sharp knife of 
kedusha, we renounce the animalistic side of life. In doing so, we draw 
near to Hashem even in our physical life by doing His Will on earth. 
On the other hand, a person can decide laAzazel. Confronted by the 
demands of the Torah, he can use his power of resistance to defy 
Hashem’s will. He can refuse to surrender the animal within to his own 
knife. But in doing so, he surrenders to Azazel, to the power of 
uncontrolled sensuality. 
Such a person has no place in the Sanctuary, no place in the sphere of 
human or national life. That life can flourish only in the light of the Torah. 
His place is in the wilderness. There, the earthy world is not elevated into 
the sphere of freedom through the actions of moral man.  
This choice is up to us. It is not determined by physical appearance, social 
standing, financial status—none of our circumstances determine our 
decision. Great or humble, rich or poor, today or tomorrow, no matter the 
extent of one’s powers or possessions, at any time—anyone can become 
laHashem or laAzazel. 
One’s decision to choose Hashem has meaning only if he could have 
chosen otherwise, and the opposite is also true. Without temptation, he 
cannot become a free man and servant of God. Desire was given to man 
not to control him, but in order that he control it. 
Have a wonderful Shabbos, Moshe Pogrow, 
Director, Ani Maamin Foundation 
Please note: The “Gem of the Week,” is based on excerpts from Rav Shamshon Raphael Hirsch zt”l’s commentary on Chumash, with permission from 
the publisher.  
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A Completed Task 
“And he shall take a censer full of coals of fire from off the altar before 
God, and his hands full of sweet incense beaten small, and bring it 
within the veil.” Vayikra 16:12 
Sefer Olam Chesed Yiboneh tells the story of Rabbi Yaakov Yitzchok 
Horowitz, the Chozeh from Lublin, who was famous for having his 
house open for all guests and travelers to come and find refreshment and 
lodging. He often made great efforts to attend personally to the needs of 
his guests, whether they were prominent figures or simple commoners. 
A poor man once came to his house, and the Chozeh himself served him 
and brought him his entire meal. After the man had finished eating and 
drinking, Rabbi Yaakov Yitzchok then took the soiled utensils off the table 
and returned them to the kitchen. At this point, the guest was clearly 
bothered. “I do not deserve such royal treatment in the first place,” he 
explained apologetically. “However, I realize that you are fulfilling the 
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mitzvah of hachnosas orchim in an exemplary manner. Yet, now, as you 
cleared away the dishes, I fail to understand the reason. You certainly have 
enough helpers in the house. They should be assigned this task, which is 
merely a simple chore.” 
The Rabbi responded: “The removal of the empty spoon and the frying 
pan from the Kodesh HaKodoshim on Yom Kippur was a special job, and 
it was only allowed to be done by the Kohen Gadol himself. Even the 
completion of such an honorable endeavor is not a task, but rather a 
privilege. 
Pleasant Bedside Manner 
“For on this day he shall provide atonement for you to cleanse you; from 
all your sins before God shall you be cleansed.” Vayikra 16:30 
Rabbi Akiva said: Praiseworthy are you, O Yisrael! Before whom do you 
cleanse yourselves? Who cleanses you? Your father in Heaven! As is said 
(Yechezkel 36:25): “And I will sprinkle pure water upon you and you shall 
be cleansed.” It also says (Yirmiyahu 17:13): “The mikvah of Yisrael is 
Hashem.” Just as a mikvah purifies the contaminated, so does the Holy 
One, blessed is He, purify Yisrael. -- Yoma 85b 
In Ohel Yaakov, the Dubno Maggid explains that when a doctor tries to 
heal his patient, he cannot always be concerned as to whether his 
procedure may cause temporary discomfort. If the physician must make an 
incision or administer a drug which may have unpleasant side-effects, the 
doctor must balance his decisions but nevertheless do what he must do. 
If, however, the patient is the son of the doctor, the method of treatment 
may be approached with a completely different attitude. In this situation, 
the doctor may seek many varied alternatives and devices not only to 
accomplish the objective of curing his son, but also to do so while 
avoiding as much discomfort as possible during the process. 
The Holy One, blessed be He, is our merciful Father. Hashem seeks to 
provide us with the ability to achieve atonement with the minimal amount 
of suffering along the way. Teshuva is a learning process, and, as such, 
lessons are not always understood without some element of pain and 
sacrifice. Nevertheless, Hashem has presented us with the wonderful 
experience of Yom Kippur, a holy day during which we distance ourselves 
from many physical indulgences in order to connect with our spiritual 
selves and to return to our true personal and national aspirations. This day 
is a gift, for it represents a vehicle with which to attain a cure from our 
spiritual illnesses in a manner which is relatively painless. We must 
appreciate that it is Hashem, our Father in Heaven, who purifies our souls, 
and He does so in a way in which only a father would do so. 
Ulterior Motives 
“And any man of the house of Israel, or of the proselyte who dwells 
among them, who eats any blood, I will set My face against the soul that 
eats blood, and I will cut him off from among his people.” Vayikra 17:10 
Here, in reference to the prohibition against drinking the blood of a 
mammal or a bird, the Torah states how God directly declares "hTrfvu" - 
“and I will cut him off from the midst of his people.” Contrastingly, in 
reference to consuming prohibited fats (ckj)' the Torah earlier simply 
states (7:25): “Anyone who eats forbidden fats...that soul shall be cut off 
from its nation.” Why does the Torah not emphasize there also that it is 
God Who will cut him off? 
Meshech Chochma explains that generally, fats are edible in one form or 
another. One who partakes of ckj in order to satisfy his appetite will be 
punished for his actions, even though his misdeed may have been due to 
his perceived need to fulfill his physical desire to eat, rather than as an act 
of treachery and of outright disloyalty to God. The drinking of blood, 
however, is something which the Gemara describes as being despicable 
and repulsive. One who drinks blood is not acting out of a need to eat or to 
satisfy his appetite, but rather as a crime against God and His laws. For 
such a traitor, the Torah reserves its fierce reaction in that God Himself 
deals with the violator, and "hTrfvu" - “I will excise him from his people.” 
The Spirit Of Life In Each Mitzvah 
“And you shall observe My decrees and My judgments, which man shall 
carry out and live by them. I am God.” Vayikra 18:5 
The observance of the statutes and laws of the Torah provide a system by 
which we can obtain life. Yet, this “life” is one which is literally “within 
us”, for as soon as a person commits himself to fulfill a mitzvah, a 
response is generated in the heavens. An inspirational abundance of 
spiritual light and holiness descends upon the person which then assists 
him to complete his mitzvah. This is what is meant when our Sages tell us 
(Yoma 38b): “When one comes to become pure he is assisted from above.” 
Rabbi Chaim from Volozhin explains that after the person succeeds in 
completing the mitzvah, this same spirit then resurges and strengthens the 

person and enables him to consider and pursue other mitzvah opportunities 
as well. As the Mishna states (Avos 4:2): “One mitzvah brings another.” 
The reason for this is that once a person is enveloped with this spirit of 
holy inspiration, he is sheltered by a shadow of the Shechina which 
protects him from the yetzer hara, and he can proceed safely and 
accomplish even more. In fact, if a person takes note as he becomes 
involved in a mitzvah, he can even detect this spirit within him, as he can 
feel this sense of purpose and mission which is a somewhat contagious 
desire to continue to fulfill the will of his Creator. 
As our verse reports, a person who pursues the fulfillment of a mitzvah is 
enveloped with this spirit of holiness and lives within this aura. It is a spirit 
of Gan Eden, which he merits to enjoy while he still remains in this world. 
Halachic Corner  
Pirkei Avos: Chapter 1 
Rosh Chodesh Iyar will take place Sunday and Monday - Yom Rishon 
v’Yom Sheni 
When one davens the Amidah, he must pronounce every word with his 
lips, but his voice should be audible only to himself. Davening loudly, as if 
to suggest that in that way Hashem can hear his prayers better is a display 
of poor belief (see Berachos 24b, Shulchan Aruch O.C. 101:2). If this is 
his intention, even Pesukei D’Zimra should not be recited loudly. If one 
cannot concentrate on his tefila he may raise his voice, as long as he is not 
davening rUChmC, publicly, because he will then disturb others. The Taz 
writes that if one can concentrate while davening quietly, but raising his 
voice would improve his intent, he may daven louder (when davening by 
oneself). However, the Mishna Brura disallows this. The Rema says that if 
a person davens at home with a raised voice to set an example of inspired 
service for his family to follow, he may do so. 
Reciting brachos is very important because when one says a bracha he 
shows that he believes that there is a God in the world and that everything 
belongs to Him, and that one must ask permission from God to eat His 
food. Chazal tell us that a person who enjoys anything without a bracha is 
like one who steals from God. The table where we eat is also holy, for as 
long as the Beis HaMikdash was in existence, the altar atoned for Klal 
Yisrael. Now, the table of man atones for him. Therefore, it says that a 
person should say a Dvar Torah or sing some mizmorim over his food 
when he is sitting at the table, in order to bring holiness into the eating of 
the food. The Torah, when it says "TfrcU TgcGu Tkftu" - “when you shall 
eat and be satiated, then you shall bless” (Devarim 8:10), is commanding 
us to bless Hashem with Bircas HaMazon after we eat. In this pasuk we 
have the key to understanding the foundation of blessings. One should say 
the Bircas HaMazon with concentration, for by reciting a blessing over a 
food, one is showing that he is not simply satisfying his desires but is 
eating in order to be strong in serving God 
Questions for Thought and Study 
1. Why does the Torah need to tell us that “i«rvt hbC hbJ - the two sons of 
Aharon” died? Isn’t it obvious that Nadav and Avihu were two people? 
See Yalkut Reuvein 16:1 
2. What was the first sin for which the Kohen Gadol asked for forgiveness 
when he entered the Kodesh Kodoshim - the Holy of Holies - on Yom 
Kippur? See Chofetz Chaim 16:17 
3. How can a goat “carry” the sins of Bnei Yisrael when it is sent off to the 
desert? See Bnei Yissaschar 16:22 
4. Why does the calendar not allow Yom Kippur to fall out on a Sunday, 
Tuesday or Friday? See Pardes Yosef 16:30 
5. Why does the Torah give the rationale for the prohibition regarding 
marrying sisters, yet it does not give the rationale for any other prohibited 
unions? See Ramban 18:18 
6. Why does the Torah (in 18:25) consider the Canaanites as if they were 
already removed from the land of Canaan even if this had not happened? 
See Ramban 18:26 
Answers: 
1. There are those who say that the souls of Nadav and Avidu were 
reincarnated (kdkd,b) in Pinchas. The Torah is telling us that their existence 
as two people died, and they now became as one in Pinchas. 
2. The sin of leshon hara was the first sin for which the Kohen Gadol 
confessed, as this sin goes directly to the sIcFv txF - the Throne of Honor 
of God. 
3. In Jewish law, when a witness admits a false claim, new testimony is 
not accepted. However, the admitted false witness must repay the damage 
he caused and bear responsibility for the damage caused. The Satan bears 
the sins that he falsely testified against Bnei Yisroel. The goat represents 
the Satan who carries the sins of Bnei Yisrael. 
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4. In those days, during the original week of Creation (1st, 3rd, and 6th) 
items were created (Earth, trees, and people, respectively) that can contract 
ritual impurity (vtnUy). Since Yom Kippur is a day of pure holiness, it 
cannot fall on any of those days. 
5. This is the only prohibition which is in effect only while the two sisters 
are alive. The Torah explains that this is in order that sisters should not be 
rivals to each other. All other prohibitions continue to apply even after the 
death of the relative who was married to the husband. 
6. One explanation is that since it was decreed that they would be removed 
by Hashem, it is as if they were already removed. Another explanation is 
that their celestial protection had left them, so it was as if they were 
already removed. 
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Rabbi Mordechai Rhine 

Rabbi's Message 
Parshas Acharei Mos ~ In the After Math 
May 6, 2016  
The death of Ahron's two sons hit the people very hard. It happened on 
inauguration day of the Mishkan, the Sanctuary they had dedicated so 
much to build. The Mishkan was supposed to be a "Love Palace" between 
G-d and the people. Now, two noble sons were slain by Him. The people 
were in shock. 
Our Parsha continues the story by telling us that the Kohein Gadol (high 
priest) was invited to come into the Holy of Holies once day a year, as an 
emissary of the people. As the Torah describes the formula for this special 
audience one theme is clear: Hashem still loves the Jewish people even if 
there was a reason for Him to bring upon them the great tragedy that had 
just occurred. Certainly, lessons would be learned from the occurrence. 
Ahron is instructed that his service is not compatible with alcoholic 
beverages. (One of the things his sons did wrong was to do the service 
while intoxicated.) Likewise, Aharon is instructed that he cannot enter this 
special audience with Hashem without following the protocol described. 
(His sons had brought their offering "without being directed to". ) 
Ultimately, the message of this Parsha is that despite the tragedy- and 
whatever lessons there may be- Hashem still loves you and will still have 
His relationship with you thrive to great heights. 
Often a person, when faced with troubles, may think that Hashem is distant 
or has abandoned them. This is not a proper, Jewish, conclusion. Great and 
righteous people also have to deal with "things". Sarah was barren for 
decades despite her best efforts. Chana's prayers were not initially 
accepted. One cannot read "troubles" as meaning that Hashem is no longer 
in touch. Instead, the Torah introduces the service of the "holiest day of 
the year," the day of Yom Kippur, immediately "after the death of Ahron's 
two sons," to make it clear that despite the tragedy, Hashem is still loving 
and close.  
This is perhaps the emotional and philosophical challenge which Amaleik 
wanted to introduce. While the Jewish people were on a high from the 
Exodus, thinking that they were at One with Hashem, Amaleik attacked. In 
doing so they attempted the ruin the impression that the Jews had of their 
relationship with Hashem. "If they were vulnerable to attack, did that 
mean that Hashem didn't really love them?!" "Do the Math," Amoleik 
could easily argue quite rationally. "Just as 1 + 1 = 2, so if you are 
attacked while you claim to be so beloved, you apparently are not so 
beloved." Moshe's response of prayer (Shimos 17:10; Talmud Rosh 
Hashana 29a) is a most powerful message. Challenge doesn't mean 
Hashem doesn't like us. It does mean that something needs to be 
addressed. But even as we do, we direct our prayers to Him for guidance 
and salvation. 
I have often thought that this is the message of placing the Aravos by the 
Aron in shul (at least for a few moments) after we have beaten them on 
Hoshana Rabboh. We have completed the High Holiday Service hoping to 
inaugurate a "sweet new year." But we know that there are no guarantees. 
Hashem runs His world as He sees fit. So we bang the Aravos and then 
place them next to Hashem. In doing so we are saying, "Even if you bang 
me up, I'm not going anywhere else." "You are stuck with me," the Jew 
says, "please accept my prayers favorably." 
With best wishes for a wonderful Shabbos!  
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Covenant & Conversation 
Acharei Mot 5776 - The Courage to Admit Mistakes 
7 May 2016 /29 Nissan 5776 
Some years ago I was visited by the then American ambassador to the 
Court of St James, Philip Lader. He told me of a fascinating project he and 
his wife had initiated in 1981. They had come to realise that many of their 
contemporaries would find themselves in positions of influence and power 
in the not-too-distant future. He thought it would be useful and creative if 
they were to come together for a study retreat every so often to share 
ideas, listen to experts and form friendships, thinking through collectively 
the challenges they would face in the coming years. So they created what 
they called Renaissance Weekends. They still happen. 
The most interesting thing he told me was that they discovered that the 
participants, all exceptionally gifted people, found one thing particularly 
difficult, namely, admitting that they made mistakes. The Laders 
understood that this was something important they had to learn. Leaders, 
above all, should be capable of acknowledging when and how they had 
erred, and how to put it right. They came up with a brilliant idea. They set 
aside a session at each Weekend for a talk given by a recognised star in 
some field, on the subject of “My biggest blooper.” Being English, not 
American, I had to ask for a translation. I discovered that a blooper is an 
embarrassing mistake. A gaffe. A faux pas. A bungle. A boo-boo. A 
fashla. A balagan. Something you shouldn’t have done and are ashamed to 
admit you did. 
This, in essence, is what Yom Kippur is in Judaism. In Tabernacle and 
Temple times, it was the day when the holiest man in Israel, the High 
Priest, made atonement, first for his own sins, then for the sins of his 
“house,” then for the sins of all Israel. From the day the Temple was 
destroyed, we have had no High Priest nor the rites he performed, but we 
still have the day, and the ability to confess and pray for forgiveness. It is 
so much easier to admit your sins, failings and mistakes when other people 
are doing likewise. If a High Priest, or the other members of our 
congregation, can admit to sins, so can we. 
I have argued elsewhere (in the Introduction to the Koren Yom Kippur 
Machzor) that the move from the first Yom Kippur to the second was one 
of the great transitions in Jewish spirituality. The first Yom Kippur was the 
culmination of Moses’ efforts to secure forgiveness for the people after the 
sin of the Golden Calf (Ex. 32-34). The process, which began on 17th 
Tammuz, ended on the 10th of Tishri – the day that later became Yom 
Kippur. That was the day when Moses descended the mountain with the 
second set of tablets, the visible sign that God had reaffirmed his covenant 
with the people. The second Yom Kippur, one year later, initiated the 
series of rites set out in this week’s parsha (Lev. 16), conducted in the 
Mishkan by Aaron in his role as High priest.  
The differences between the two were immense. Moses acted as a prophet. 
Aaron functioned as a priest. Moses was following his heart and mind, 
improvising in response to God’s response to his words. Aaron was 
following a precisely choreographed ritual, every detail of which was set 
out in advance. Moses’ encounter was ad hoc, a unique, unrepeatable 
drama between heaven and earth. Aaron’s was the opposite. The rules he 
was following never changed throughout the generations, so long as the 
Temple stood. 
Moses’ prayers on behalf of the people were full of audacity, what the 
sages called chutzpah kelapei shemaya, “audacity toward heaven,” 
reaching a climax in the astonishing words, “Now, please forgive their sin 
– but if not, then blot me out of the book You have written.” (Ex. 32: 32). 
Aaron’s behavior by contrast was marked by obedience, humility, and 
confession. There were purification rituals, sin offerings and atonements, 
for his own sins and those of his “house” as well as those of the people. 
The move from Yom Kippur 1 to Yom Kippur 2 was a classic instance of 
what Max Weber called the “routinization of charisma,” that is, taking a 
unique moment and translating it into ritual, turning a “peak experience” 
into a regular part of life. Few moments in the Torah rival in intensity the 
dialogue between Moses and God after the Golden Calf. But the question 
thereafter was: how could we achieve forgiveness – we who no longer 
have a Moses, or prophets, or direct access to God? Great moments change 
history. But what changes us is the unspectacular habit of doing certain 
acts again and again until they reconfigure the brain and change our habits 
of the heart. We are shaped by the rituals we repeatedly perform. 
Besides which, Moses’ intercession with God did not, in and of itself, 
induce a penitential mood among the people. Yes, he performed a series of 
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dramatic acts to demonstrate to the people their guilt. But we have no 
evidence that they internalized it. Aaron’s acts were different. They 
involved confession, atonement and a search for spiritual purification. 
They involved a candid acknowledgment of the sins and failures of the 
people, and they began with the High Priest himself.  
The effect of Yom Kippur – extended into the prayers of much of the rest 
of the year by way of tachanun (supplicatory prayers), vidui (confession), 
and selichot (prayers for forgiveness) – was to create a culture in which 
people are not ashamed or embarrassed to say, “I got it wrong, I sinned, I 
made mistakes.” That is what we do in the litany of wrongs we enumerate 
on Yom Kippur in two alphabetical lists, one beginning Ashamnu, 
bagadnu, the other beginning Al cheit shechatanu. 
As Philip Lader discovered, the capacity to admit mistakes is anything but 
widespread. We rationalize. We justify. We deny. We blame others. There 
have been several powerful books on the subject in recent years, among 
them Matthew Syed, Black Box Thinking: The Surprising Truth About 
Success (and Why Some People Never Learn from Their Mistakes)(1); 
Kathryn Schulz, Being Wrong: Adventures in the Margins of Error,(2) and 
Carol Tavris and Elliot Aronson, Mistakes Were Made, But Not By Me.(3) 
Politicians find it hard to admit mistakes. So do doctors: preventable 
medical error causes more than 400,000 deaths every year in the United 
States. So do bankers and economists. The financial crash of 2008 was 
predicted by Warren Buffett as early as 2002. It happened despite the 
warnings of several experts that the level of mortgage lending and the 
leveraging of debt was unsustainable. Tavris and Aronson tell a similar 
story about the police. Once they have identified a suspect, they are 
reluctant to admit evidence of his or her innocence. And so it goes. 
The avoidance strategies are almost endless. People say, It wasn’t a 
mistake. Or, given the circumstances, it was the best that could have been 
done. Or it was a small mistake. Or it was unavoidable given what we 
knew at the time. Or someone else was to blame. We were given the 
wrong facts. We were faultily advised. So people bluff it out, or engage in 
denial, or see themselves as victims. 
We have an almost infinite capacity for interpreting the facts to vindicate 
ourselves. As the sages said in the context of the laws of purity, “No one 
can see his own blemishes, his own impurities.”(4) We are our own best 
advocates in the court of self-esteem. Rare is the individual with the 
courage to say, as the High Priest did, or as King David did after the 
prophet Nathan confronted him with his guilt in relation to Uriah and 
Batsheva, chatati, “I have sinned.”(5) 
Judaism helps us admit our mistakes in three ways. First is the knowledge 
that God forgives. He does not ask us never to sin. He knew in advance 
that His gift of freedom would sometimes be misused. All he asks of us is 
that we acknowledge our mistakes, learn from them, confess and resolve 
not to do them again. 
Second is Judaism’s clear separation between the sinner and the sin. We 
can condemn an act without losing faith in the agent. 
Third is the aura Yom Kippur spreads over the rest of the year. It helps 
create a culture of honesty in which we are not ashamed to acknowledge 
the wrongs we have done. And despite the fact that, technically, Yom 
Kippur is focused on sins between us and God, a simple reading of the 
confessions in Ashamnu and Al Chet shows us that, actually, most of the 
sins we confess are about our dealings with other people. 
What Philip Lader discovered about his high-flying contemporaries, 
Judaism internalized long ago. Seeing the best admit that they too make 
mistakes is deeply empowering for the rest of us. The first Jew to admit he 
made a mistake was Judah, who had wrongly accused Tamar of sexual 
misconduct, and then, realizing he had been wrong, said, “She is more 
righteous than I” (Gen. 38: 26). 
It is surely more than mere coincidence that the name Judah comes from 
the same root as Vidui, “confession.” In other words, the very fact that we 
are called Jews – Yehudim – means that we are the people who have the 
courage to admit our wrongs. 
Honest self-criticism is one of the unmistakable marks of spiritual 
greatness.  
1. Portfolio Books, 2015. 
2. Ecco Books, 2011. 
3. Mariner Books, 2008. 
4. Bekhorot 38b. 
5. 2 Samuel 12: 13. 
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TorahWeb 
The Moon, the Jews, and Moshiach 
When Rosh Chodesh falls out on a Sunday, our practice is that on the 
Shabbos which precedes it we recite the special haftorah of Mochar 
Chodesh. When any other yom tov falls out on a Sunday we do not chose a 
haftorah that speaks of the upcoming yom tov. Why do we only have this 
practice with respect to Rosh Chodesh? 
Rav Soloveitchik suggested the following: one of the berachos we recite 
after reading the haftorah contains a prayer requesting of Hashem that he 
should bring us joy by bringing Eliyahu Hanovi and Moshiach. The last of 
the nevi'im was Malachi, who was involved in the building of the 
secondBeis Hamikdash. He knew b'nevuah that there will no more 
prophets sent to the Jewish people until Eliyahu, would come to announce 
to the sanhedrin that tomorrow the Moshiach will appear. The fact that the 
Anshei Kenesset Hagedola chose to incorporate this request into the 
berachos of the haftorah seems to indicate that one of the purposes of 
reciting the haftorahs is to strengthen the belief in the coming of 
Moshiach. The choice of quite a few of the sections of novi which we read 
for the haftorahs would also seem to indicate the same. 
The Midrash Rabbah points out that the Jewish calendar is a lunar 
calendar. The moon grows progressively bigger for fifteen days starting 
from the molad until it is a full moon, and then becomes progressively 
smaller for fifteen days until it disappears from sight for eighteen hours. 
So too, there were fifteen generations starting from Avrohom Avinu until 
the days of Shlomo Ha'melech, during which time the Jewish people grew 
to their peak. During the days of Shlomo Ha'melech there was peace, no 
poverty, and a Beis Hamikdash. Then there were fifteen generations from 
Shlomo Ha'melech until Tzidkiyahu Ha'melech, during which time 
everything disintegrated. Tzidkiyahu Ha'melech was blinded by the king 
of Bavel, and according to the Midrash this corresponds to the 
disappearance of the moon for eighteen hours at the end of the monthly 
lunar cycle. If Sunday is Rosh Chodesh, then on Shabbos the moon will 
not be visible. Today, living in galus, we are experiencing this long period 
of time wherein the malchus beis Dovid has disappeared. But, as we 
mention in Kiddush Levana, the Jewish people in general, as well as the 
malchus beisDovid in particular, will renew themselves just like the moon. 
The Jewish people have a lunar calendar because our history is similar to 
the moon - we have ups and downs, and we were promised by Hashem 
that our nation as well as the malchus beis Dovid will be renewed. 
The story contained in the haftorah of Mochar Chodesh is about the love 
between Dovid and Yehonasan. Yehonasan loved Dovid so much that he 
protected him from his father's anger and saw to it that Dovid would 
become the next King. However, if Dovid loved Yehonasan also, why 
didn't he allow Yehonasan to become the next king? The answer obviously 
is that they had heard from the novi that the promise for the renewal of the 
Jewish kingdom in the future would only apply if it would be the malchus 
beis Dovid. That is why Yehonasan had to give up the malchus to Dovid 
as opposed to Dovid allowing Yehonasan to be king. The choice of this 
haftorah is to strengthen the belief in the coming of Moshiach. It is well 
over two thousand years since Tzidkiyahu Ha'melech was blinded and all 
of this long period is, in a certain sense, comparable to the eighteen hours 
that the moon disappeared. 
Copyright © 2016 by TorahWeb.org. All rights reserved. 
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Ohr Somayach – Torah Weekly 
Overview 
G-d instructs the kohanim to exercise extreme care when they enter the 
Mishkan. On Yom Kippur, the Kohen Gadol is to approach the holiest part 
of the Mishkan after special preparations and wearing special clothing. He 
brings offerings unique to Yom Kippur, including two identical goats that 
are designated by lottery. One is "for G-d" and is offered in the Temple, 
while the other is "for Azazel" in the desert. The Torah states the 
individual's obligations on Yom Kippur: On the 10th day of the seventh 
month, one must afflict oneself. We abstain from eating and drinking, 
anointing, wearing leather footwear, washing, and marital relations. 
Consumption of blood is prohibited. The blood of slaughtered birds and 
undomesticated beasts must be covered. The people are warned against 
engaging in the wicked practices that were common in Egypt. Incest is 
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defined and prohibited. Marital relations are forbidden during a woman's 
monthly cycle. Homosexuality, bestiality and child sacrifice are 
prohibited. 
Insights 
Out on a Limb 
“He shall don a sacred linen Tunic; linen breeches shall be upon his 
flesh…” (16:4) 
The Talmud (Sanhedrin 49b) states that the first garment that the kohen 
puts on when he begins the Divine service is the breeches. It learns this 
from the phrase “upon his flesh” in the above verse. For the breeches to be 
“upon his flesh” it must mean that they are the first garment to be put on. 
Which begs the question: Why then didn’t the verse list the breeches 
before the sacred linen Tunic? 
The answer lies in the description of the linen Tunic as “sacred.” All the 
vestments of the kohen were holy; why then is the Tunic singled out 
specifically as “sacred?” 
In the service of the Beit Hamikdash the kohen used his whole body — his 
thighs, his legs, his shoulders, his arms, and his torso. The service of the 
Beit Hamikdash sanctified those limbs that performed the avoda service, 
and the limbs in turn sanctified the clothes that covered them. 
The holiness of the Tunic is because it covered the kohen’s whole body, 
whereas the breeches covered only the lower half of the body, and thus 
fewer limbs, and, consequently, had relatively less sanctity. 
Similarly, a Sefer Torah has more sanctity than tefillin, and tefillin more 
than a mezuzah. This is because there are more words of Torah in a Sefer 
Torah than in tefillin and more in tefillin than in a mezuza; the more words 
of holiness, the more these words sanctify the physical vessel that contains 
them. 
Source: Ha’amek Davar 
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Between the Fish and the Soup 
Parashat Acharei-Mot 5776: D'var Torah 
For this day (Yom Kippur) will atone for you - will purify you, from all 
your sins before G-d… It is a Sabbath of complete rest for you, and you 
shall afflict yourselves; it is an eternal decree (16:30-31). 
The opening section of Acharei Mot details the elaborate procedures of the 
once-a-year occasion when the Kohen Gadol - the High Priest - entered the 
innermost, holiest sanctuary. It finishes by specifying that the annual 
occasion is on Yom Kippur, that Yom Kippur is the day on which G-d 
forgives, and that the Israelites are required to afflict themselves though 
fasting and by observing the other abstinences of that day. It does not refer 
to Yom Kippur by name, but instead as Shabbat Shabbaton, a Sabbath of 
complete rest. 
The Sforno observes that the words chukat olam, an eternal decree, are 
used three times. This is to teach three essentials about Yom Kippur. 
Firstly, Yom Kippur demands fasting and not being allowed to work, even 
when there is a Temple service. Secondly, Yom Kippur must be observed 
even when a Temple service is not possible. Thirdly, Yom Kippur can 
always effect forgiveness, even when the Temple is no longer standing. 
Only He can judge the sincerity of teshuva - the process of repentance. 
That is a reason that Yom Kippur is framed with Shabbat Shabbaton. 
Shabbat Shabbaton is being completely cut off from worldly occupations. 
That allows undivided attention, to plan and to take the first steps to 
teshuva, to self-improvement. The Sforno emphasizes that teshuva is the 
primary purpose of Yom Kippur. The Kohen Gadol and the Avodat Yom 
Kippurim - Yom Kippur Temple Service - enable G-d to be receptive to 
individuals' teshuva. But they do not fully effect kappara - atonement. The 
right frame of mind for that to happen has to be within the individual. 
Elsewhere, the Torah declares that the person that does not fast (literally, 
self-afflict) on Yom Kippur shall "be cut off from his people", but if the 
person undermines the Shabbat Shabbaton and works on Yom Kippur, G-d 
will "destroy that soul from among its people" (23:29-30). The Sforno 
explains that the second is a much harsher judgment that the first. Eating 
on Yom Kippur reflects personal weakness, a lack of self-control. But 
working on Yom Kippur rejects the Shabbat Shabbaton, as an act of 
contempt towards the Creator. 
It can also be that working on Yom Kippur carries the additional 
dimension of making teshuva impossible on that once-a-year occasion. For 
it is the not-working element that makes it possible for an individual to 

turn the mind to focus on past failings and resolve to improve on them in 
the future. 
Parashat Acharei-Mot 5776 
'I will settle them on their land. They will never again be uprooted from 
the land that I have given them, says the Lord your G-d.' (Amos 9:15) 
Guided Tour… 
Amos came from a humble background - he was a sheep breeder from 
Tekoa, near Bethlehem. Although he hailed from Judah, he was involved 
with the people of the Northern Kingdom - Israel. Despite his 
unremarkable origins, his work in bringing the message of G-d to the 
people proved to be too much for the priests of the Northern Kingdom who 
practiced paganism at their shrine at Bethel. Having publicly declared that 
the House of Jeroboam - the Northern Kingdom - would die by the sword, 
and that the pagan temples would be destroyed (Amos 7:9), he is 
denounced to the king and banished from Bethel. Before this came into 
effect he still managed to deliver his final defiant message that clearly 
foretold the destruction of the Northern Kingdom under the Assyrians, 
which was to take place in 722 BCE. 
It seems that Amos was the first of all the prophets whose words were 
recorded in detail in writing for posterity - preceding Isaiah and Hosea. He 
delivered his messages from G-d to the people in the later period of the 
Divided Kingdom: during the reigns of Kings Uzzia of Judah and 
Jeroboam II of Israel (Amos 1:1). That would put his period of activity 
between 788 and 750 BCE - some thirty or more years before the demise 
of the Kingdom of Israel and its enforced exile under Shalmenezzer V of 
the Assyrian Empire. 
The Northern Kingdom of Israel reached its peak during that period, and 
both the texts and the archaeological records indicate that it was far more 
prosperous than the Southern Kingdom of the remaining two tribes. Amos 
delivered his prophecies to an affluent society. There was pride, plenty, 
and splendor in the land, cities, and palaces. There were grave social 
injustices against which Amos delivered the Word of G-d. As the text 
relates, the rich adorned their summer and winter palaces with ivory and 
costly furniture, on which they reclined and feasted. They planted 
vineyards and anointed themselves with precious oils. Amos compared 
their women - who were addicted to wine - to fat cows. The poor, by 
contrast, were ruthlessly exploited: because their judges were corrupt, the 
poor were afflicted, and sold into slavery. 
In the Haftara, Amos' prophecies against the Northern Kingdom become 
most intense. For he tells the sinful nation that their transgressions have 
made them strangers to G-d, and thus there is no reason why He should not 
punish him in accord with their transgressions. That he once took them our 
of Egypt should have made them His loyal servants, but their way of life 
had become no better than the surrounding Philistines and Arameans. 
Nevertheless, says G-d, He will only punish those who deserve it. "Just as 
a pebble shakes back and forth in the sieve, but does not fall to the ground, 
so I will shake the House of Israel back and forth through all the nations." 
(9:9) Ibn Ezra and the Radak hold that this sifting is a metaphor for Israel's 
purification though exile. For the chaff that falls away represents the 
wicked who will fall by the wayside during the difficult exile, whereas the 
fat kernels of grain or the pebbles that remain in the sieve represent the 
righteous, who will eventually participate in the Final Redemption. 
Amos' final prophecy describes that Redemption. Its details do not show 
any change of the natural order, but the existing order will develop to the 
full. Thus nature itself will participate to make the farmer's work 
productive beyond his greatest expectations. The land will give such 
abundant crops that the farmers will not manage to complete the harvest 
by the time the next planting season begins. And the Israelites in returning 
to their land, will remain there, permanently, for all time. 
What type of person was Amos? The opening verse of the Book states that 
he was a shepherd - nothing more. In the Guide for the Perplexed (32:2), 
the Rambam states that prophecy only comes to those specially endowed 
with the rare essential mental and emotional capacities, or to those who 
have developed those faculties through study and consistent and persistent 
character refinement. It is not within the reach of simple herdsmen per se. 
Abarbanel, however, disagrees with the Rambam. He quotes that opening 
verse as proof that he was a plain shepherd - nothing more. He argues, 
holding that prophecy is a force that emanates directly from G-d. Without 
that, no person on his own accord can deduce what He has decreed. Hence 
there is no need for the Rambam's pre-requisites: if G-d so dictates, anyone 
- even a simpleton, may deliver valid prophecy. 
D'var Torah 
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There is nothing supernatural about Amos' vision of the Redemption. As 
mentioned earlier, his Word from G-d emphasizes nature delivering its full 
potential within its existing laws. The valleys - where the soils are most 
fertile - will yield abundant grain. The hills, whose climate is milder and 
whose soils are poorer, will nevertheless support rich dairy farms and 
vineyards. And within the environment of agricultural prosperity and 
economic security, the Israelites will re-establish themselves in the Holy 
Land: this time forever. 
That ideal brings the following question. The whole succession of events 
above contradicts the previous spiritual experience of the Jewish people. 
History has shown that the Torah Nation's major formative processes did 
not take place under conditions of abundance, or during times when the 
Israelites were well established in their own Land. The Israelite, and later 
the Jewish nation started with the individual, Abraham. His teachings and 
values were developed and revealed to an entire nation under Moses, and 
at the Revelation at Mount Sinai. They were reaffirmed and further 
developed after serious lapses and exile under Ezra, during the early 
Persian Period. And they became adapted for the long exile following the 
Destruction of the Second Temple by the Rabbis of the Talmud. In each 
stage, the Israelites were either outside the Holy Land or surviving there 
under foreign dominion. 
By contrast, when the Israelites were firmly established in their homeland 
under their own rule, they appeared to find it extremely difficult to remain 
loyal to their lofty position as light to all other nations - especially when 
times were good. The rot began to set in towards the end of King 
Solomon's reign, and it appeared in an enlarged form after the Division of 
the Kingdom - both in the Northern Kingdom, under the Houses of Omri 
and Jehu, and in the Southern Kingdom, under kings such as Hezekiah's 
son, Menasseh. It reappeared again under the Maccabean kings, such as 
Alexander Janneus. 
Amos' vision does not mention a charismatic Messianic type leader. Its 
whole emphasis is on precisely the two things that in the past encouraged 
the Israelites to forget their special role in the Creation, and thus earn yet 
another exile - settled, prosperous life in the Holy Land, under their own 
rule. How may that be a structure for true spiritual progress? 
The end of the Book of Leviticus, with its description of the idyllic 
blessings that await the Israelites if they fulfil their Covenant with G-d, 
suggest an approach. As part of the reward: 
'Your threshing will last until vintage and your vintage will last until the 
sowing'. (Leviticus 26:5) 
Rashi explains that the prosperity will be so great that people will be still 
threshing the grain when the time comes to harvest the grapes. The grape 
season will be so successful that people will be still processing the grapes 
when it is time to cut down the crops. The agricultural land will be so 
productive that the seasons in the farmers' year will overlap: as the Haftara 
itself puts it: 'the ploughman will meet up with the reaper, and the treader 
of grapes with the seed carrier.' (9:13) People will work, but they will 
experience success in their work. 
The Netziv of Volyzhyn develops this idea further, and his idea explains 
how the forms of prosperity mentioned in the Haftara are spiritually 
beneficial to the Israelites. He emphasises that the constant activity is an 
essential part of the blessing. When people are busy, they sense fulfillment 
- they enjoy the health that comes with full, personally satisfying 
employment. That is the meaning of the end of the blessing in Leviticus 
(ibid): 'you shall eat bread to satisfaction.' The food will be on the table, 
affording the contented feeling of having been honestly earned. With 
plenty of economically useful and psychologically fulfilling activities, the 
Israelites will indeed feel 'planted on their land' - they will be happy to be 
there, and not travel abroad to seek employment. Thus they will 'live 
securely in their land' (Lev. ibid). 
But the real rot sets in when the economy becomes over-prosperous - 
causing idleness… The Netziv specifies that indolence encourages people 
to seek amusement and stimulation. They lose their discipline of home, 
routine, and community. That increases the dangers of sin, and even has ill 
effects on physical well-being. 
The above discussion gives the essential element to make 'settled, 
prosperous life in the Holy Land, under their own rule' a spiritual as well 
as and economic success. People will continue to work hard, experience 
prosperity, and in the process come closer to G-d by seeing His Hand in 
guiding their success. 
For those looking for more comprehensive material, questions and answers on the Parasha may be found at 
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Stam Torah 
Parshas Achrei Mos - “Inspect Your Brakes” 
Chrysler recall of vehicles for possible brake failure 
By Peter Valdes-Dapena, senior writer January 19, 2010 
NEW YORK (CNNMoney.com) -- Chrysler Group is recalling about 
24,000 late-model Chrysler, Dodge and Jeep vehicles to fix a defective 
part that could cause sudden, unexpected brake failure… 
Some of these vehicles could have an improperly formed brake booster rod 
retaining clip, and some Ram trucks may have been built without the 
piece. The part is necessary for consistent and proper functioning of the 
brakes... 
------------------------------------------------------------------------------------------
------------------------ 
Now It's the Brakes on the Prius, as Toyota Recall Spreads to Japan 
JAPANESE GOVERNMENT ASKS CAR MAKER TO INVESTIGATE 
BRAKES ON 2010 PRIUS 
BY MARGARET CONLEY -- ABC News 
Feb. 3, 2010 
The Japanese government has called on Toyota to investigate a number of 
complaints about the 2010 Prius in North America and Japan, potentially 
spreading the carmaker's largest recall ever to its home country. 
"While I was trying to park the car at home, I stepped on the brake pedal 
but didn't stop and I ran into my house," read the details of a complaint as 
translated on the Ministry of Transport's homepage. 
--------------------------------------------------------------------- 
Toyota’s Top Executive Under Rising Pressure 
By Hiroko Tabuchi and Bill Vlasic - NY Times 
Published: February 5, 2010 
NAGOYA, Japan — When Akio Toyoda took control last summer of the 
company started by his grandfather, his challenge was to lead Toyota out 
of its worst financial crisis in half a century. 
That, it turned out, was the easy part. 
Since last fall, Mr. Toyoda and his top United States executives have been 
struggling to find the words to calm consumers about the safety of 
Toyota’s cars, and it is proving to be a far more difficult task than fixing 
the company’s finances. 
After the first big recall of Toyota vehicles last fall, Mr. Toyoda said 
publicly that the company was a step away from “capitulation to 
irrelevance or death.” The company, he added, was “grasping for 
salvation.”… 
The company has recalled about nine million cars worldwide, and reports 
are growing of fatal accidents involving possibly defective Toyota 
vehicles. 
--------------------------------------------------------------------------- 
Honda Brake Problems Lead to Recall of 412,000 Minivans and SUVs 
Published: March 17th, 2010 
A recall is being issued for approximately 412,000 Honda Odyssey 
minivans and Honda Element sport utility vehicles (SUVs) due to brake 
problems that have caused a number of crashes.  
The Honda brake recall was announced on Tuesday by American Honda 
Motor Co., Inc. after the Japanese automaker received complaints that the 
brakes in certain 2007-2008 model year vehicles felt “soft” and lost 
effectiveness over time. 
Defective manufacturing allows air to slowly enter into the Vehicle 
Stability Assist (VSA) modulator, which is part of the brake systems of the 
recalled vehicles, Honda said. This results in the brakes not engaging until 
the pedal is pushed closer to the floor than usual, and the Honda brake 
problems may worsen over time. 
The Torah introduces its discussion about the details of the Yom Kippur 
Service performed by the Kohain Gadol by stating that G-d instructed 
these laws to Moshe, “After the death of the two sons of Aharon, when 
they approached before G-d, and they died(1).” 
The Torah seems to be conveying that there is a vital lesson to be learned 
from the death of the sons of Aharon that must preface the unique and holy 
Yom Kippur Service. What is that underlying message? 
The commentators offer numerous explanations for what exactly was the 
sin that Nadav and Avihu, the two righteous sons of Aharon, committed 
that warranted immediate death in the sanctuary. The Torah states, “Nadav 
and Avihu died before G-d when they offered an alien fire before G-
d…(2)” Righteous and holy as they were, Nadav and Avihu were guilty of 
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overzealousness. In their unyielding excitement and burning desire to 
serve G-d they performed an act which had not been authorized by G-d. 
Their death served as a vital example that one cannot dictate G-d’s Will. It 
is not within our purview to compose our own dictates and laws, and we 
have no right to add to His Commandments. Rather it is incumbent upon 
us to adhere to the laws and commandments of G-d as He commands 
them(3). 
This idea had to be understood before Aharon could be instructed about 
the Yom Kippur Service. On the holiest day of the year the holiest man in 
the world was to enter the holiest place on earth. At such an intense 
moment he may be tempted to add to the Service. He may be seized with 
such feelings of devotion and love to G-d that he may want to do more 
than what he was instructed. Thus does the Torah commence its narrative 
of the Yom Kippur Service by invoking the memory of the tragic death of 
Nadav and Avihu. He must remember that the Service is Divinely 
ordained. The Kohain Gadol would only be able to achieve penitence and 
forgiveness for the nation if he followed the prescribed modus operandi. 
In the Hagaddah we quote the verse(4), “And I passed over you and I saw 
you downtrodden in your blood and I said to you: “Through your blood 
shall you live!” And I said to you: “Through your blood shall you live”.” 
Rashi explains that the prophet repeats the words, “In your blood you shall 
live” in reference to the ‘two bloods’ in whose merit our forefathers were 
redeemed from Egypt: the blood of the Pesach sacrifice and the blood of 
circumcision(5). 
However, the Torah records a different merit for which they were 
redeemed from Egypt, “This shall be your sign that I have sent you: When 
you take the people out of Egypt, you will cause them to serve G-d on this 
mountain(6).” In other words, the Jewish people were redeemed from 
Egypt because they were destined to receive the Torah at Sinai. If so, why 
did they need the merits of the blood of circumcision and the blood of the 
Pesach offering? 
Rabbi Yaakov Galinsky zt”l explains with a personal anecdote: 
“I was once traveling on a bus from Tel Aviv to Rechovot to teach. Next to 
the driver there was a sign posted which said the following: “Driver, check 
the belamim before you go on your way.” The sign was signed by ‘the 
committee for the prevention of car accidents’. 
I asked the driver what the sign said. He replied, “Don’t you know 
Hebrew?” I answered that I was from B’nei Brak and only knew Biblical 
Hebrew. The word בלמים was a Modern Hebraic word. 
The driver was only too happy to explain, “You see every car has בלמים, 
what you call ‘brakes’. At times the brakes can become jammed or 
disconnected making it impossible to stop the bus, which can cause an 
accident. Therefore, the sign reminds all drivers to be proactive, by 
making sure the brakes are in perfect working order before they pull out of 
the parking lot.” 
I nodded, “Now I understand. But tell me; is the sign for people too?” He 
looked at me with a look of perplexity. I explained, “Every person also 
travels along a road. It’s a long road which begins in our youth and 
continues into our old age. Our brakes are our power of restraint, our 
ability to hold ourselves back from wrongdoing and to swallow our pride 
when necessary. How many ‘accidents’ happen because people fail to test 
their brakes and make sure they are greased and in good working order 
before they get onto that road? What a great and profound reminder; we 
always have to check our brakes before we begin our journey down the 
roads of life.” 
Based on that story, Rabbi Galinski explained that in truth our ultimate 
merit for leaving Egypt was because we were going to receive the Torah at 
Sinai, as promised to our ancestors. However, before we could begin our 
trek towards that acceptance we had to ensure that our brakes were in 
perfect working order. Did we have the fortitude and courage to say no, 
i.e. to defiantly reject the culture and belief system of our captors who 
enslaved us for over two centuries? We had to prove ourselves worthy to 
receive the Torah. 
We proved that we were committed by circumcising ourselves and thereby 
engraving the mark of distinctiveness into our bodies, and by slaughtering 
the lamb, the god of the Egyptians. Only when we had proven that our 
brakes were vibrant and strong were we ready to exercise our true merit, 
the fact that we were destined to become the Torah nation. 
Before the Kohain Gadol could begin the elite Yom Kippur Service he had 
to ensure that he understood his limits. He could not allow himself to be 
overcome by passion and love. He had to know his boundaries and the 
laws which governed his every action during those most intense moments 
of the Holy Day. 

And before Klal Yisroel could leave Egypt to accept the Torah they too 
had to know the limitations and boundaries. The Torah is not an added set 
of laws and dictates which must be adhere to but a completely different 
way of life. It represents a new direction on a completely new road. Before 
heading down that road they had to ensure that they were prepared to 
undertake that challenge; they had to ensure that their brakes were strong. 
After a baby is circumcised the Mohel calls out, “זה הקטן גדול יהיה – This 
small/young one, shall become great.” Now that he has been entered into 
the covenant of our patriarch Avrohom, he has been indelibly marked with 
the symbol of the distinctness and diverseness of a Jew. In doing so he has 
begun his quest to become a גדול. 
On the tenth of Nissan when the Jewish people heeded G-d’s command to 
transcend their fear and set aside a lamb for its eventual slaughter in full 
view of the Egyptians, that too was a mark of greatness. The Jews had 
demonstrated that they dared to be different, and that transformed them 
into גדולים - great people. 
The courage to be unique and different, to not succumb or submit to the 
surrounding culture, and to be able to ‘step on the brakes’ vis-à-vis the 
trends of the times, is a symbol of greatness. Therefore, the day when Klal 
Yisroel set aside the lambs following their circumcision, was a day of 
transformation when they became גדולים - great people. How apt then that 
the Shabbos prior to Pesach is titled, ‘Shabbos Hagadol – the great 
Shabbos’ or ‘the Shabbos of the great’. It is the Shabbos when we set out 
on the path towards greatness by demonstrating our national maturity as a 
special and unique nation.  
“After the death of the two sons of Aharon” 
“Through your blood shall you live” 
1. 16:1 
2. Bamidbar 3:4 
3. This should not be confused with customs and personal/communally 
accepted stringencies which are important and necessary. Here we are 
discussing adding to G-d’s commands, as opposed to differences in 
understanding of what the command is, or going beyond the letter of the 
law. 
4. Yechezkel 16:6 
5. In order to partake of the Pesach offering all males had to be 
circumcised. Since the overwhelming majority of the nation had never 
been circumcised during the Egyptian exile they had to do so just days 
before the redemption. Then on the day prior to the exodus they 
slaughtered the Pascal lamb, despite the fact that the lamb was the god of 
the Egyptians. They then smeared the blood of the offering upon their 
doorposts. It was in the merit of these two acts which involved the flowing 
of blood that we ‘lived’, i.e. were redeemed from Egyptian bondage. 
6. Shemos 3:12 

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh Parshas Acharei Mos 
Pirkei Avos perek 1- Mevorchim Chodesh Iyar 
28 Nissan 5776 (13th day of Omer)/ May 6, 2016 
A few weeks ago a good friend invited me and Chani to his home for a 
meeting he was hosting. He told me that it could be very beneficial for me, 
and so we joined. 
After the program was presented with great excitement and 
encouragement, a woman addressed the assemblage to relate her personal 
experience. I must admit that when it comes to these types of programs I 
have a hard time following. There were however, some key phrases she 
used that resonated with me; quips such as “It’s a no brainer” and “Have 
your money do the work for you”. 
Even though the program was not for us, I realized that there was great 
wisdom to be gleaned from the idea of ‘having your money work for you’, 
as I will now explain. 
A number of years ago, after spending Pesach in Lakewood, NJ at the 
home of my in-laws, we lingered there for a day or two of Chol Hamoed. 
My in-law’s neighbor and dear friend, Rabbi Eli Oelbaum, invited me and 
Shalom (then 9 years old), to join us at a Chol Hamoed learning program 
he initiated at a local shul. It was cleverly called “Greater Adventure”. 
We accepted the invitation and were very moved by the program. There 
was a packed Bais Medrash full of young men, some with fathers and 
grandfathers, and many with chavrusos, learning with gusto for the better 
part of an hour. That was followed by brief divrei chizuk (words of 
encouragement) by a distinguished rabbinic personality, which was 
followed with a daily grand raffle, with numerous exciting prizes raffled 
off every day. After that first time, we almost always made it our business 
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to be in Lakewood for some part of Chol Hamoed so we could join the 
program. 
This year, with the encouragement and guidance of my rebbe, Rabbi 
Schabes, as well as all the local rabbonim of our community and a few 
generous donors, we were able to initiate a similar learning program here 
in New Hempstead. It was truly gratifying to see over 50 boys learning 
Torah on a Chol Hamoed morning with fathers and grandfathers. More 
than one father expressed to me the same sentiment that I had conveyed to 
Rabbi Oelbaum after the first time we attended his program a few years 
ago: “It was so special! It really transformed our Chol Hamoed!” 
I thought about what a great zechus the program was, not only for our 
community but for Rabbi Oelbaum. The words that woman had uttered 
regarding that financial program are surely true in regards to spiritual 
matters: “It’s a no brainer!” “Have your mitzvah do the work for you”… 
What a wonderful idea! Just do something great and you never know who 
will be inspired to follow your lead. And if they inspire someone else, who 
knows what kind of merits it can generate for you and for so many others. 
It’s truly a Greater Adventure! 
Shabbat Shalom & Good Shabbos, R’ Dani and Chani Staum  
720 Union Road • New Hempstead, NY 10977 • (845) 362-2425 
 

Rabbi Berel Wein 

It Is Closing Down 
One of the great cardinal errors of early Zionism was its complete 
negation of the millennia old Exile and the achievements of the Jews 
in that Exile. The early Zionist leaders did not stress the spiritual, 
national and psychological allure of the Land of Israel as much as 
they emphasized the shortcomings of Jewish life in the lands of 
Jewish dispersion. This philosophy generated a great deal of 
opposition to Zionism, an opposition that in many respects still 
remains active today in many communities outside of Israel. 
But neither the Zionists nor their opponents imagined at the 
beginning of the twentieth century what the Jewish world would look 
like a century later. The heartland of the Jewish people then was 
central and eastern Europe, the home of Ashkenazic Jewry. The 
Sephardic diaspora was scattered throughout the Middle East, the 
Mediterranean basin and the Balkans, with small pockets in other 
parts of the world. 
The number of Jews living in the Land of Israel under discriminatory 
Turkish rule and economic ruin was very small, probably not even 
approaching ten thousand souls. And after some initial enthusiasm, 
the idea of Zionist sponsored immigration to the Land of Israel 
waned and faded. 
The major Jewish immigration, from Eastern Europe and other parts 
of the world as well, was headed for North and South America, 
especially the United States. This immigration involved millions of 
people making a conscious decision to embark on a new life in a 
new environment and milieu. Yet, even after this mass immigration, 
most of the Jews in the world still lived in Europe. 
But unforeseen world events changed the picture, as they always 
do. The First World War in all of its horrors and tens of millions of 
corpses scarred the Jewish and European landscape forever. In its 
aftermath it gave rise to institutionalized, government-sponsored 
anti-Semitism and to the Communist revolution that created the 
Soviet Union. 
This occasioned a second wave of Jewish immigration from Europe, 
but again the vast majority of Jews leaving Europe came to the 
United States and other Western countries, though there was a 
significant number who chose to come to the Land of Israel. The 
Jews were on the move but tragically not enough of them were able 
to leave in time. 
World War II and its attendant Holocaust made Europe the 
graveyard of the Jewish people. Great Britain made immigration to 
the Jewish homeland difficult if not impossible for most European 
Jews. Eventually the State of Israel came into being and over its 
decades of existence has more or less successfully absorbed 
enormous amounts of Jewish immigrants from all over the world. 
The once great centers of Jewish life in Europe and the Levant are 
no more and have become only a tourist attraction, to visit Jewish 
cemeteries. And even those Jewish communities that still remain in 
Europe are slowly hemorrhaging with the continuing danger and 
discomfort of hope and anti-Semitism, much of it now cloaked in the 
pious garb of anti-Israel hatred. 

So, at least as far as Europe is concerned, the centuries old Jewish 
exile there is definitely closing down… with the Jewish communities 
dwindling in numbers, influence and leadership. The main exile 
remains in the United States of America. 
But the United States is going through a hard time, economically, 
politically and diplomatically. My grandchildren there are growing up 
in a completely different America than the one I grew up in decades 
ago. There was a period of time, not too long ago, when it was 
unthinkable to imagine that American Jewry would feel 
uncomfortable and less confident of its future and its 
accomplishments. But that time has passed. Jewish students are 
subject to open anti-Semitism on American college campuses, the 
government of the United States, under the current administration, 
has been a constant critic of Israeli policies and behavior. The entire 
tone of the liberal, leftist social revolution of the past few decades 
has made Jewish life and leadership in the United States cautious, 
reserved and in my opinion somewhat fearful. 
It certainly is incorrect to say that the romance of the Jewish people 
with the United States of America has ended. Nevertheless we do 
live in a rapidly changing world and completely unpredictable events 
have become the norm of our existence. The Jewish population of 
Israel is currently as great as in the United States. The balance of 
influence is also changing in favor of Israel. In many respects we all 
have to agree that the exile is inexorably closing down. 
Shabbat shalom, Berel Wein 
U.S. Office 386 Route 59 Monsey, NY 10952 845-368-1425 | 800-499-WEIN (9346) Fax: 845-368-1528 Questions? info@jewishdestiny.com Israel 
Office P.O. Box 23671 Jerusalem, Israel 91236 052-833-9560 Fax: 02-586-8536 Questions? scubac@netvision.net.il RabbiWein.com © 2009 The 
Destiny Foundation  
 

Rabbi Berel Wein 

Weekly Parsha 
Achrei Mos 
The Torah has already described the tragedy of the family of Aaron, when 
his sons Nadav and Avihu died while performing incense burning on the 
day of the final dedication of the Mishkan/Tabernacle. So, why does the 
Torah return to the subject and mention it again in this week’s Torah 
reading? The commentators over the ages, from the time of the Talmud 
onwards, have derived many explanations, laws and moral ideas from the 
repetition of this incident here in this parsha. 
Since the Torah is limitless, eternal and speaks to all generations, I take the 
liberty of suggesting another idea to help us understand the depths of the 
Torah’s sensitivity to the human psyche and condition. 
In a subtle but important way the Torah emphasizes that from now on 
everything that Aaron and his sons will do in the service of God and Israel, 
inside the holy Mishkan/Tabernacle or outside of it, will always be 
influenced by the tragedy they witnessed and experienced on the day their 
sons and brothers died. Moshe’s comment that Nadav and Avihu were 
holy and sanctified people, close to God, so to speak, only amplifies the 
tragedy and makes it more difficult to comprehend and rationalize. 
For the rest of their lives, Aaron, his surviving family and the entire Jewish 
nation will be haunted by this tragic event. It will hover over every 
occurrence that will befall them, personally or nationally, for all time. 
Everything will now be encapsulated in the time frame of “after the death 
of the two sons of Aaron.” And this idea is implicit in the message of the 
Torah to us this week. 
In a very few days from now, Holocaust Remembrance Day will be upon 
us. The inexplicable iniquity of this tragedy haunts the Jewish people 
today, even seven decades after the fact. It seems that every 
accomplishment and shortcoming in Jewish life generally, and regarding 
the State of Israel particularly, is Holocaust driven. Everything is seen as 
being holy vengeance or justified retribution, as “remember and do not 
forget,” or “never again!” 
There is no event that takes place in Jewish life today that does not have 
Holocaust overtones. We are always “achrei mot” - after the tragedy that 
brooks no explanation and constantly challenges our faith on one hand and 
our rationality on the other. It is as though the formal commemorations of 
Holocaust Remembrance Day are not that special and unique, hard as we 
try to make them so, because every day and every occurrence now is still 
just another form of that memorial. 
Naturally, the formal commemorations of Holocaust Remembrance Day 
invoke again the emotional connection to this enormous national tragedy. 
That is why such a national day of mourning is justified and necessary. 
And this only enhances our realization that we are all living in the time of 
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“achrei mot.” And this explains a great deal of the mood and behavior of 
the Jewish people on our time. 
Chag sameach, Shabbat shalom, Rabbi Berel Wein 
U.S. Office 386 Route 59 Monsey, NY 10952 845-368-1425 | 800-499-WEIN (9346) Fax: 845-368-1528 Questions? info@jewishdestiny.com Israel 
Office P.O. Box 23671 Jerusalem, Israel 91236 052-833-9560 Fax: 02-586-8536 Questions? scubac@netvision.net.il RabbiWein.com © 2009 The 
Destiny Foundation  
 

Rabbi Dr. Tzvi Hersh Weinreb-OU 

Person in the Parsha 
Parashas Acharei Mot:  “No Exit” 
There is much that the Torah leaves to our imagination. Regular students 
of the weekly Torah portion soon become convinced that the narratives 
they read each week are deliberately abbreviated, as if to encourage us to 
fill in the missing links on our own. 
One outstanding example of such an incomplete narrative is the story of 
the death of Nadab and Abihu, the sons of Aaron the High Priest. Just a 
few short weeks ago, in Parashat Shemini (Leviticus 10:1-7), we read of 
their tragic sudden deaths. In their eager enthusiasm to draw closer to the 
Almighty, they brought an “alien fire” to the altar, a ritual procedure that 
they invented on their own and were never commanded to perform. For 
that they were instantly struck down and consumed by a heavenly fire. 
This terrifying event occurred on a day of momentous importance during 
the inauguration of the holy Tabernacle. It happened in the presence of a 
throng of celebrants. We can assume that there were at least some 
eyewitnesses to the events, and we can be certain that many individuals 
heard about it within mere minutes. 
But we know almost nothing about the reactions of those who were 
apprised of the tragic news that two princes in Israel, two young men who 
were next in line for the High Priesthood, potential leaders of the Jewish 
nation, were executed, cremated, by an act of God. 
It is natural for most of us to empathize immediately with the father and 
mother of these ill-fated young men. We wonder what they felt when they 
first learned of their unspeakable loss. But we are left to our own devices 
by the text and can only imagine their reaction. All we are told is, “and 
Aaron was silent.” Aaron’s silence leaves us silent, lost in introspection, 
asking ourselves how we would react to such nightmarish news. 
In this week’s Torah portion, Parashat Acharei Mot (Leviticus 16:1-
18:30), we read a bit more of the story. The opening paragraph of our 
parasha begins “and it came to pass after the death of Aaron’s two sons…” 
Those words encourage us to believe that the suspense has been lifted and 
that we are about to learn the rest of the story. We are teased into 
supposing that we are about to discover the nature of the emotions that lay 
buried in Aaron’s silence. 
Alas, we are disappointed. Instead of a glimpse into Aaron’s tormented 
soul, we are taught in elaborate detail of his newly prescribed ritual role. 
We read of the Temple procedures which he is to conduct on the holy Day 
of Atonement, Yom Kippur. We soon discover, to our surprise and dismay, 
that Aaron is to be required to replicate his sons’ behavior, the very 
behavior for which they were frightfully punished. They lost their lives 
because they sought to draw too close to the Divine, and now Aaron their 
father is commanded to draw close to the Almighty. Indeed, he is 
summoned to enter a sector so sacred that his sons dared not set foot there. 
Granted, he is to enter that sacred space at one specific moment in the 
entire year, and only after many preparatory procedures. But nevertheless, 
the objective of Aaron’s great mitzvah and privilege, approaching the 
Almighty as closely as possible, is the identical objective that his sons 
desperately strived for, and for which they were catastrophically punished. 
We can easily suppose that we are being called upon to imagine how 
Aaron, in the very act of entering the Holy of Holies, would be 
overwhelmed by heartbreak, haunted by the image of his children who 
were cut down in the prime of their lives while performing the very act 
that he was now commanded to perform! 
In what way, however, was Aaron’s entrance into the innermost sanctum 
fundamentally different from Nadab and Abihu’s attempt to approach the 
Most Sacred One? 
The answer lies in a careful reading of the rest of the opening chapter of 
this week’s Torah portion. For there we learn that Aaron was not only 
instructed to enter the Holy of Holies. He was also instructed to leave that 
sacred space. To use contemporary jargon, he was given an exit strategy. 
Attaching an exit strategy to an intense and sublime religious experience is 
one of the secrets of authentic spirituality. More specifically, the exit 
strategy is intrinsic to the Yom Kippur experience. Aaron was instructed to 
enter the inner sanctum, yes. But he was also directed to depart from it and 
return to the far less sacred world at large. Seldom do we not enter Yom 

Kippur with an attitude of remorse and solemnity. But we exit Yom 
Kippur with the confidence that our sins have been forgiven and that we 
can now embark upon the forthcoming joyous Succoth days. 
Nadab and Abihu, on the other hand, entered a “no exit” situation. The 
lesson is clear: spiritual ecstasy is wonderful. But it can never be an end in 
itself. It must be but a means to an end, an opportunity to become inspired 
with the purpose of bringing inspiration back to a mundane and imperfect 
world. 
This was the example that Moses taught when he entered a realm even 
more sacred than the Holy of Holies. He ascended to the peak of Mount 
Sinai, and even further upwards to the very heavens on high, to the realm 
of the angels and the site of the divine throne of glory. But he never lost 
sight of his goal of returning to his people with the message he received 
from on high. His intent was always to descend, to ultimately reunite with 
the people who sought to cope with the problems of ordinary existence. 
This is also the central message of Yom Kippur. It is a day of atonement 
and repentance, of introspection and awe. Our spirituality that day is akin 
to that of the angels, removed from the human body’s physical 
requirements of food and drink. But the climax of Yom Kippur must be the 
image left to us by Aaron and all the subsequent high priests. That image 
is described by our Sages as “the yom tov of festivities that the High Priest 
celebrated when he exited safely from the Holy of Holies.” The exit 
strategy from Yom Kippur is a festive and joyous meal, a return to reality, 
a reconnection to the ordinary, to the vulnerable, to the human. 
Our religion has its serious, even somber, occasions; we know well days of 
self-examination and of longer periods of time dedicated to remorse and 
self-criticism. We know well days, months, and even years of grief and 
mourning. But for all these, our religion prescribes exit strategies: 
forgiveness for the sinner, return for the wayward child, and consolation 
for the mourner. 
Nadab and Abihu were guilty of a truly fateful error. They wished to enter 
the spiritual state of no return. Our religion teaches us that spirituality must 
never be a condition of “no exit.” Authentic spiritual experience must be 
designed to culminate with a return to the real world with song for those 
formerly sad and speech for those once crippled by silence. 
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Jewish History Crash Course 
Crash Course in Jewish History Part 58 - Jewish Life in America 
by Rabbi Ken Spiro  
When we last left off the Jews of America -- at the beginning of the 19th 
century -- there were only about 6,000 of them. The idea that there was 
freedom in America as long as you were not "too Jewish," kept most Jews 
away.  
That changed in the 1830s when the Jews of Germany began to arrive. 
The German Jews were not "too Jewish." They were either Reform Jews 
who had dropped the basic tenets of traditional Judaism (see Part 54 for 
details), or they were "enlightened" secular Jews who had dropped 
Judaism altogether. 
By 1850 there were about 17,000 Jews living in America. By 1880 there 
were about 270,000.  
Most of these Jews moved to the New York area, which at this time had a 
Jewish population of 180,000. It would soon grow to 1.8 million.  
In New York City, the Jewish area was the Lower East Side of Manhattan. 
The ones who made it quickly moved up to the Upper East Side. And these 
Jews did remarkably well in the New World. Some famous names of those 
who made it rich quick were:  
• Marcus Goldman, founder of Goldman, Sachs & Co.  
• Charles Bloomingdale, founder of Bloomingdale's department store  
• Henry, Emanuel and Mayer Lehman, founders of Lehman Brothers  
• Abraham Kuhn and Solomon Loeb, founders of the banking firm 

Kuhn, Loeb and Co.  
• Jacob Schiff, Loeb's son-in-law and a major American financier  
• Joseph Seligman, who started our as a peddler and who became one 

of the most important bankers in America. 
These are just a few famous names. There were many others. (For their 
stories, see Our Crowd by Stephen Birmingham.) 
American Reform Movement 
The German Jews of New York built the largest Reform synagogue in the 
world, Temple Emanuel on the Upper East Side, and many others. By 
1880 there were about 200 synagogues in America, the majority (90%) of 
them Reform, because these were the Jews who were coming to America. 
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With this migration, the focus of the Reform Movement moved from 
Germany to the United States. In America, the Reform movement 
continued in the tradition of its German origins, spelling out its ideology in 
the famous "Pittsburgh Platform," which was drawn up and adopted in 
1885 at a Pittsburgh convention of its leadership: 
• "We recognize in the Mosaic legislation a system of training the 
Jewish people for its mission during its national life in Palestine, and today 
we accept as binding only its moral laws, and maintain only such 
ceremonies as elevate and sanctify our lives, but reject all such as are not 
adopted to the view and habits of modern civilization...  
• "We hold that all such Mosaic and rabbinical laws as regulate 
diet, priestly purity, and dress originated in ages and under the influence of 
ideas entirely foreign to our present mental and spiritual state...  
• "We consider ourselves no longer a nation, but a religious 
community, and therefore expect neither a return to Palestine, nor a 
sacrificial worship under the sons of Aharon, nor the restoration of any of 
the laws concerning the Jewish state...  
This last statement -- which detached the American Reform Movement 
from the 2,000-year-old Jewish longing to return to the Land of Israel (in 
imitation of the ideology espoused by the German Reform Movement) -- is 
the reason why early American Reform Jews did not support the Zionist 
Movement, or the foundation of the State of Israel, as we shall see in 
future installments. 
Hebrew Union College 
The founding father of the American Reform Movement was Isaac Meyer 
Wise (1819 to 1900). He was a German Jewish immigrant who was the 
founder and the first president of Hebrew Union College in Cincinnati, 
Ohio, which opened in 1875. It was the first American rabbinical 
seminary, and it had unusually liberal standards. Writes Joseph Telushkin 
in Jewish Literacy (p. 393): 
"One issue that sets the Reform rabbinate apart... is its refusal to impose 
any religious standards on its rabbis. In many ways, this is a continuation 
of Reform's historical commitment to free inquiry. Today, quite literally, 
there is no religious action a Reform rabbi can take for which he or she 
would be thrown out of the Central Conference of American Rabbis, the 
official body of Reform rabbis." 
When, in 1883, the first graduating class of Hebrew Union College was 
ready to receive its diplomas, the seminary threw a lavish banquet.  
The more traditional attendees were horrified when course after course 
presented one traif [non-kosher] dish after another: clams, soft-shell crabs, 
shrimps, frogs' legs, and ice cream following a meat meal. 
(For more on this infamous banquet see Critical Documents of Jewish 
History edited by Ronald H. Isaacs and Kerry M. Olitzky, pp. 60-61.) 
The so-called "traif banquet" compelled the more traditional Jews -- who 
thought that the Reform had gone too far but who did not want to be 
Orthodox -- to find another alternative, and it led to the founding of 
another movement within Judaism.  
The Conservative Movement 
In 1887, traditional Jews who were offended by the ideology of the 
Reform Movement founded an alternative to the Hebrew Union College. It 
was called the Jewish Theological Seminary, and it became the bastion of 
the new, purely-American, Conservative Movement. 
The head of the Jewish Theological Seminary, a respected Jewish scholar 
from Cambridge, England, named Solomon Schechter (1850-1915) helped 
shape the ideology of the new movement. In his work, "The Catholic 
Israel," Solomon Schechter spelled it out. (He chose a poor title for his 
work -- by "catholic" he meant "universal.") 
"It is not the mere revealed Bible that is the first importance to the Jew but 
the Bible as it repeats itself in history. In other words, as it is interpreted 
by tradition. Another consequence of this conception of tradition is that 
neither scripture nor primitive Judaism but general custom which forms 
the real rule of practice. Liberty was always given to the great teachers of 
every generation to make modifications and innovations in harmony with 
the spirit of existing institutions. Hence a return to Mosaism would be 
illegal, pernicious and indeed, impossible." 
In other words, the ideology of the Conservative Movement would be to 
uphold the Torah as the revealed word of G-d, but that the interpretation of 
that word of G-d need not uphold the tradition as passed down from 
Moshe. 
This was a dramatic departure from the traditional attitude toward the 
interpretation and application of Jewish law. One of the pillars of 
traditional Jewish belief was (and is) that those rabbis who lived closer to 
the revelation at Mount Sinai had a clearer understanding of Jewish law 

and its application, and therefore their decisions could NOT be discarded. 
New rulings on modern issues must take into account established 
principles. (See Part 39.) 
When the Conservative Movement discarded this pillar of traditional 
Judaism, it opened a door to countless problems. The end result was that, 
although the founders of the movement felt Reform had gone too far, the 
behavior of their followers proved virtually indistinguishable from those of 
Reform Jews. (We will discuss these repercussions further when we take 
up the subject of assimilation in a future installment.) 
The Great Migrations 
This then was the spiritual state of the majority of American Jewry -- 
defined chiefly by the German Jews who migrated in the 1830s -- when 
the great migrations from Eastern Europe began around the turn of the 
century.  
How many Jews came to America in this time period? 
As noted earlier (see Part 57) between 1881 and 1914, some 50,000 Jews 
left Eastern Europe every year to a total of 2.5 million Jews, most of 
whom came to America.  
These Jews very the poorest of the poor. They had little to lose in coming 
to America (except perhaps their Judaism). 
And, alas, this is what happened. The great rabbis did not come among 
them, and lacking teachers and religious leaders to act against the 
pressures from the Americanized German Jews, these poor Eastern 
European Jews assimilated quickly. (We will examine the problem of 
assimilation in America in future installments.)  
The pious, yeshiva-educated Jews did not come in the great migrations. 
For the most part, the rabbis -- fearing that America was the Golden Land 
of Assimilation disguised as the Golden Land of Economic Opportunity -- 
preached against immigration. 
Writer Arthur Hertzberg in The Jews of America (p. 157): 
"In 1893, the most distinguished moralist among the rabbis of Europe, 
Israel Meir Ha-Kohen [better known as the Chafetz Chaim]... went beyond 
exhortation; he ruled against mass migration to America. He knew that this 
emigration could no longer be stopped, but he pleaded with those who 
would heed the views of rabbis to prefer persecution in Russia to economic 
success in the United States...  
"These opinions became so fixed that they would remain firm among the 
major leaders of European Orthodoxy even in the inter-war period, as the 
situation of European Jewry was radically worsening for all Jews, for all 
socio-economic classes." 
The Tired And The Poor 
While the German Jews for the most part succeeded easily in America, life 
was much harder for the Eastern European Jews who came in the great 
migrations. We find, for example, at the beginning of the 1900s there were 
64,000 families packed into 6,000 tenement houses of the Lower East Side 
of Manhattan.  
These poor, Yiddish-speaking, religious Jews reflected badly on the 
German Jews that came before them and who by this time had become 
quite Americanized. Therefore, the German Jews set out to get these 
Russian Jews to acculturate as quickly as possible and they invested 
heavily in this cause. 
Their underlying fear was anti-Semitism. This fear was real, because 
despite the religious tolerance of America, anti-Semitism was alive and 
doing well in the New World. There were no pogroms, but there was 
social isolation and other types of discrimination.  
For example, in 1843, a dozen young men applied for membership to the 
Old Fellows Lodge, but were refused membership because they were Jews. 
(They organized a club of their own -- called the Independent Order of 
B'nai B'rith.)  
Another example: in 1869, Joseph Seligman, the well-known banker, was 
refused hotel accommodations in Sarasota Springs, New York, the summer 
resort for the well-to-do of his day because he -- no matter how rich and 
famous -- was a Jew. 
If those Jew who made it were not good enough to mingle with American 
non-Jews, one can just imagine how the unwashed immigrant masses were 
viewed.  
In 1894, Henry Adams (a descendants of John Quincy Adams) organized 
the Immigration Restriction League to limit the admission to America of 
"unhealthy elements" -- Jews being first among these. 
In his famous book, The Education of Henry Adams, he wrote about those 
he was trying to keep out of America: 
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"Not a Polish Jew fresh from Warsaw or Cracow - not a furtive Jacoob or 
Ysaac still reeking of the Ghetto, snarling a weird Yiddish to the officers 
of the customs..." 
He found many supporters for his cause, but he did not win. Indeed, one 
might say he lost when in 1906, President Theodore Roosevelt appointed a 
Jew -- Oscar Straus -- as the first Jew to serve in the U.S. cabinet, and as 
the secretary of commerce and labor (whose purview of responsibility was 
immigration). 
However, the anti-Semites did not give up easily, as we will see next when 
we examine the factors which led to the baring of the evil face of anti-
Semitism in the 20th century. 
This article can also be read at: 
http://www.aish.com/literacy/jewishhistory/Crash_Course_in_Jewish_History_Part_58_-
_Jewish_Life_in_America.asp Copyright © 1995 - 2002 Aish.com - http://www.aish.com 
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48 Ways to Wisdom 
Way #26 Know Your Place 
Imagine the accountant standing in a roomful of doctors and pontificating 
on medical science. How foolish he sounds! 
A key ingredient in wisdom is to know who you are, and where you fit 
into the greater scheme of things. Arrogance is a major barrier to growth. 
Arrogance makes us satisfied with where we are. The "know-it-all" is 
smugly satisfied. Don't be arrogant, don't be satisfied. Realize how little 
you understand. Appreciate that wisdom is your most valuable possession. 
Then you'll push for more. 
Way #26 is hamakir es mikomo -- literally "know your place." Do you 
know where you stand in relation to others? Realistically evaluate your 
abilities. Be honest. 
You can think the world of yourself, only to walk into a room of geniuses 
and find out that you have a lot more to learn. Or you can be down on 
yourself, only to walk into a room of under-achievers and find out that 
you're not so bad after all. 
Sometimes, silence is golden. The Talmud teaches that, "A person should 
not speak in the presence of someone greater than him in wisdom." Don't 
be too quick to throw in your two cents' worth. 
When To Lead, When To Follow 
"Knowing your place" means knowing where you stand vis-à-vis others, 
knowing in what area you are stronger than them, and in what areas you 
are weaker. By learning how to make that calculation, you will be able to 
assess when you're the one best suited for the job at this moment. If you 
are, then don't be held back by false modesty. It's your obligation to step 
forward and take the lead. 
On the other hand, it also means knowing when others are more suitable to 
lead, and stepping back into your place. 
The Sages speak about carrying two slips of paper -- one in the right 
pocket and one in the left. On one paper is written: "The entire world was 
created just for me" (Talmud - Sanhedrin 38a). On the other paper is 
written the words of Abraham: "I am but dust and ashes" (Bereishis 
18:27). 
Know your place. Before you begin talking, stop to think: Is this a time to 
step forward, or a time to step back? 
Your Special Role 
We each have a specific role to play in this world. Each human being 
possesses a unique combination of personality, talents, timing and 
circumstances. Our role is dependent on many factors -- not only our 
innate talents, but also on the needs of the times. 
The important thing is to discover your unique contribution -- and fulfill it. 
The Torah tells us that one day Moshe saw an Egyptian taskmaster killing 
a Jew. "And Moshe looked all around, and when he saw that there was no 
man, he took action" (Shemos 2:11-12). 
Why does the Torah have to tell us "there was no man"? Because Moshe 
was checking to see if someone else was available, someone better 
qualified to do the job. Because if you reach for leadership when it's not 
necessary, then you're doing it more out of your own desire than for the 
needs of the people. Only when Moshe saw there was nobody else 
qualified, he took action. 
Knowledge is responsibility. If you know something, you're responsible to 
share it and act on it. That's part of knowing your place. 
Evaluate The Source 
To avoid costly misjudgments, learn how to evaluate other people's 
opinions. We often assume that someone knows more because he's older, 
or has more experience, or occupies a high position. But it's not 

necessarily true -- just because someone is successful in business doesn't 
mean he can tell you how to stay happily married. 
When someone expresses a viewpoint, put it into perspective: Does this 
person know what he's talking about? Or is he just a know-it-all? 
On the other hand, when your knowledge is insufficient, don't let your ego 
foul you up. We all like to think we have enough common sense to figure 
out what to do in life. But sometimes you need to turn to others for aid. 
If you're thinking about marriage, find a wise person and ask: How should 
I prepare myself for marriage? What character traits should I be looking 
for in a spouse? How will I know when I've found "the right one"? 
Know What You Know 
Sometimes we lack confidence in our position, because who's to say that 
any one view is right? 
The 48 Ways says: Absolute clarity is possible. For example, you have 
absolute clarity of the fact that you have five fingers. Nobody can talk you 
into believing you have 75 fingers. You can count those five fingers on 
your hand. There is so much evidence to support the claim, that it is an 
unshakable conviction. 
Judaism says: We have to get "five-finger-clarity" about all our beliefs and 
values. 
One way to gain confidence is to work out definitions. You're getting 
married. Are you in love? What is love? How does love differ from 
infatuation? 
Love is built on knowledge. The more intimate the knowledge, the more 
you can love. How do you know if you are in love or infatuated? If you 
hear yourself saying, "He's perfect," or "She's perfect!" then beware! 
That's not reality. That's a sure sign of infatuation. Real love takes work. 
You have to be willing to make the effort. 
Take responsibility for yourself and become real with your decisions. You 
are responsible for your attitudes and actions -- of whatever you're 
involved in. Nothing will just "somehow work out." You have to make the 
appropriate effort to think through your decisions and understand what 
you're basing them on. Ask yourself: What's my position on this issue? Do 
I really know what I am talking about? Do I have definitions? Do I have 
evidence for my position? Is that me speaking, or am I parroting 
something I heard or read? 
If you don't assert yourself with confidence, then you'll be manipulated as 
a puppet of society. And society could be making some grave errors in its 
approach to life! 
Adjust Your Relationships 
Being sensitive to others is one of the most important steps in knowing 
your place. Don't just "be" with people. Notice them. Where are others 
strong and where are they weak? That will help you to better understand 
where you stand. 
Analyze your relationships with the people who are important to you. Is it 
a teacher-student relationship? Or parent-child? Or equal friendship? Or 
some combination? 
By asking these questions, you'll be able to determine whether your 
position in the relationship is a healthy one. For example, a good marriage 
is one where both sides share their strengths and complement each other. 
On the other hand, you might discover that some of your relationships are 
power struggles, constant battles for control. 
Parents can sometimes treat a child of 25 the same as they did when he 
was 15 and vice versa. (Similarly, adult children can treat parents as they 
did when they were little.) Correct this. 
Know Your Place Vis-À-Vis HaShem 
A basic element of knowing your place is to put your relationship with 
HaShem into perspective. The first thing a Jew does upon waking up in the 
morning is to say the "Modeh Ani" prayer: "Thank you, HaShem, for 
graciously returning my soul for yet another day." 
The higher a person becomes spiritually, the more humble he becomes. As 
we get closer to HaShem, we become more realistic about our own 
limitations, vulnerability and mortality. We internalize the reality that 
every human's position is tenable and only HaShem is eternal. 
Moshe was called "the most humble" because when he stood before 
HaShem he knew his place. Anything else precludes room for HaShem to 
fit in. That's why the Talmud likens arrogance to idol worship; both push 
away the presence of HaShem. 
In being humble before HaShem, we feel the unity of the world, rather 
than the self-indulgent, negative energy. We are more relaxed, calm and 
flexible. This in turn trickles down to all our interpersonal relationships: 
business partnership, marriage, community and nation-building. 
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Moshe became leader of the Jewish nation because he saw himself solely 
as a servant of the people and a servant of HaShem. He was able to 
encompass the needs and yearnings of the entire nation. 
Why Is "Knowing Your Place" An Ingredient In Wisdom? 
• When in the presence of someone more knowledgeable, think twice 

before speaking.  
• Understanding others helps us to see what we know, and what we 

don't know.  
• Don't be afraid to ask others for advice.  
• Either take control of your life -- or you're being manipulated by 

others.  
• If the moment calls for it, take the lead.  
• You have to fulfill your unique role in life. 
Author Biography: Rabbi Noach Weinberg was the dean and founder of Aish HaTorah International. Over 
the last 40 years, his visionary educational programs have brought hundreds of thousands of Jews closer to 
their heritage. Copyright © 2003 Aish.com - "The 48 Ways to Wisdom" is culled from the Talmud (Pirkei Avos 6:6), 
which states that "the crown of Torah is acquired by 48 Ways." Each of these is a special tool to help us sharpen our 
personal skills and get the most out of life.  
 

Rabbi Boruch Sholem Abish 

Lottery By Chance 
In this week's Parshah of “Achrei” we read of the entire Yom Kippur 
service. One of the highlights of the day was the drawing of lots 
done by the Kohen Gadol (high priest) who incidentally was required 
to perform all of the Yom Kippur services. (16’ 7-10”). The 
procedure was; two he-goats (Billy goats) of identical height weight 
and appearance were set aside, then two blocks, made of boxwood 
and subsequently gold, were placed in a simple wood box, 
withdrawn and placed on each of the goats. One was designated to 
the altar and one to the mountain cliff. What an interesting and 
possibly random procedure. Where else do we find “lots”? 
Surprisingly Purim is considered in many ways a sister holiday to 
Yom Kippur. The etymology of the word Purim actually means 
“Lots”, in which Haman, in choosing a day to carry out his failed 
attempt to the “final solution”, chose by lottery the 14th of Adar. [We 
have them in every generation don’t we? Yet Hashem saves us 
each time]. On Yom Kippur, we are saintly, with minimal earthly 
connection, i.e. no eating, bathing, leather shoes and more, 
intensely praying, forgiving, contemplating, and with devotion to 
Hashem. We are more angelic than Human. Purim on the other 
hand, we engage in earthly affairs, eat drink and be merry, laser 
focused in the service of Hashem, dropping inhibitions to facilitate 
our work in creating love and friendship to our friends, and in 
comforting the poor.  
So let’s discuss lottery. On Yom Kippur, we accept the reverence, 
micromanagement and Dominion of Hashem. So we take two 
identical goats, and when we need to determine which goes where, 
we acknowledge that it is all in the hands of Hashem, and that there 
are no other criteria, parameter and determining factor, other than 
the hand of Hashem.  
As for Purim, what was Haman’s hang-up with Mordechai, to the 
extent that he needed to hang Mordechai and exterminate the 
Jews? Haman was a descendant of Amalek, infamous for being the 

very first people to attack the Jews and break the ice. The torah 
teaches us (Deuteronomy 25’ 18”) Amalek attempted to deny the 
control of Hashem and declare that all is happenstance, similar to 
those who cling to evolution, notwithstanding the infinitesimal odds 
of the spontaneous development of so many varied microcosms and 
wonders of the cycle of life and interaction of nature. No matter how 
good Hashem creates nature, the stock answer is; survival of the 
fittest, notwithstanding the counterargument that as each mutation 
occurred, that creature was actually at a temporary deficit and each 
change should have been weeded out in its infancy.  
So Haman, in denying the control of Hashem, worshipped 
randomness, and any apparent hand of Hashem can be relegated 
to the chaos theory. Mordechai, in refusing to bow to Haman, was 
particularly galling, because Mordechai actually had a royal 
exemption yet when he didn’t bow, did it in way to show I do not 
answer to you or any human rather to a higher authority. This was 
an antithesis to Haman’s viewpoint, and it had to go. How many 
times do we see, when some are faced with righteousness morality 
or other form of greatness, rarely do they submit that yes they are 
greater than I am, rather they are left with the choice either pull 
themselves up or destroy and expose the other. To this end Haman 
chose the casting of lots; manifesting a randomness to creation. He 
actually took delight when the month of Adar was chosen because 
that was the month Moses passed away. But to no avail because 
Hashem was in control of this lottery and all else, and in irony Adar 
is also the month Moses was born for righteous people frequently 
complete their year and pass away on their birthday, as happened 
to Moses.  
We find a case of lots when Achan stole from a consecrated portion, 
and was found out through the process of lots of his crime. Joshua 
approached him (Joshua 7’ 19”) and asked; “for the honour of 
Hashem” please admit to your wrongdoing, and thereby you will give 
credence to the upcoming division of the land of Israel done via the 
lot system.  
Casting lots, when done properly, (I emphasize, when done 
properly) is the revelation of a decision of Hashem. One shouldn’t 
say well someone had be the determined one, sort of like 6 rounds 
of Russian roulette, rather we recognize even in such a case 
Hashem brought forth the needed result. There are a number of 
financial cases when a lottery was done, and a participant had a 
complaint that it was invalid, which required a rabbinical financial 
law ruling.  
This is the service on Yom Kippur, in that we see and recognize that 
there is a higher power, but not just in the Temple or local 
synagogue, rather by extension of logic in the mundane of our days 
when we are out and about. We can take a comfort that this higher 
power looks out for us also. Good Shabbos 
By; Bryan Abish. For comments / free subscription or to unsubscribe; 
thedvar@gmail.com Subject; Dvar.  
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Rabbi Binyomin Adler 

Pesach Insights II 5776 
 ,ְּכֶנֶגד ַאְרָּבָעה ָּבִנים ִּדְּבָרה ּתֹוָרה. ֶאָחד ָחָכם, ְוֶאָחד ָרָׁשע, ְוֶאָחד ָּתם, ְוֶאָחד ֶׁשֵאינֹו יֹוֵדַע ִלְׁשאֹול
the Torah speaks corresponding to four sons, one wise, one wicked, one 
simple and one son who does not know how to ask. Of all the passages in 
the Haggadah, this passage appears to have received the most exposure. 
After all, the mitzvah of the Seder night is to engage one's children in 
dialogue, deviating from the standard holiday meal so that the children 
should ask questions. Given that the focus of the Seder is having children 
ask questions, why engage the wicked son, the simple son and the one 
who doesn't know how to ask? While it is important that all children be 

engaged in the discussion, would it not be logical to first engage the wise 
son, who certainly will provide sufficient stimulation for the others, and 
then at the end engage the other children? 
 ,ְּכֶנֶגד ַאְרָּבָעה ָּבִנים ִּדְּבָרה ּתֹוָרה. ֶאָחד ָחָכם, ְוֶאָחד ָרָׁשע, ְוֶאָחד ָּתם, ְוֶאָחד ֶׁשֵאינֹו יֹוֵדַע ִלְׁשאֹול
the Torah speaks corresponding to four sons, one wise, one wicked, one 
simple and one son who does not know how to ask. Of all the passages in 
the Haggadah, this passage appears to have received the most exposure. 
After all, the mitzvah of the Seder night is to engage one's children in 
dialogue, deviating from the standard holiday meal so that the children 
should ask questions. Given that the focus of the Seder is having children 
ask questions, why engage the wicked son, the simple son and the one 
who doesn't know how to ask? While it is important that all children be 
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engaged in the discussion, would it not be logical to first engage the wise 
son, who certainly will provide sufficient stimulation for the others, and 
then at the end engage the other children? 
The answer to this question can be found in the words of the Maharal (Ner 
MItzvah) who writes that Greece, referred to in Hebrew as יון equals in 
gematria 66, whereas the word היכל, Sanctuary, equals in gematria 65, 
implying that Greece had “one over” the Sanctuary. 
The word חנו, they rested, equals in gematria 64. The word היכל equals in 
gematria 65, the word יון equals in gematria 66, and the word בינה equals 
in gematria 67. The words חכם and חיים both equal in gematria 68. 
In the hymn Maoz Tzur we recite the words בני בינה ימי שמונה, sons of 
intellect, days of eight. The word בינה equals in gematria 67, alluding to 
the idea that with proper introspection we can overcome Greece. The 
word חיים, life, equals in gematria 68, as by overcoming Greece we can 
lead a proper spiritual life. 
Regarding the four sons by the Seder, it is noteworthy that the word חכם, 
wise one, also equals in gematria 68. In the Shabbos Zemiros we recite the 
words יֹום ֶזה ְמֻכָּבד ִמָּכל ָיִמים, this day is honored from all the days. One of 
the commentators writes that while the simple meaning of this passage is 
that Shabbos is more distinguished from the days of the week, we can also 
interpret the passage to mean that the Shabbos attains its honor and glory 
“from” the days of the week. Similarly, we can suggest that the חכם, the 
wise son, is not just distinguished from all the other sons. Rather, as the 
Mesilas Yesharim writes (regarding the stones that all gathered under 
Yaakov when he slept and experienced his dream with the ladder), the 
 the righteous one, elevates all those around him, even inanimate ,צדיק
objects such as stones. 
Thus, using the Maharal’s approach of “one up” in gematria, we can 
interpret the four sons as follows. The simple son is חנו, at rest, as he is 
content with merely asking מה זאת, “what is this?” The son that does not 
know how to ask is akin to the Sanctuary, as he can be a repository of 
holiness if he only would know what to ask. For this reason we recite the 
words ַאְּת ְּפַתח לֹו, “you open him up,” similar to the words of the Medrash 
(Shir HaShirim Rabbah 5:2, see there for a variant text) that states פתחו לי 
 open for Me [HaShem says] ,פתח כחודה של מחט ואני אפתח לכם כפתחו של אולם
an opening like the eye of a needle, and I will open for you like the 
entranceway of the Sanctuary. The wicked son is likened to Greece, as he 
is involved intellectually but he does not embrace holiness and purity. The 
 wisdom, and the ,חכמה intellect, and ,בינה the wise son, incorporates ,חכם
wise son gains his wisdom and understanding from the other sons. 
We often find that the word בן, which literally means son, also means 
understanding. An example of this is that the Torah states (Devarim 25:2) 
 .it will be that if the wicked one is liable for lashes ,ְוָהָיה ִאם ִּבן ַהּכֹות ָהָרָׁשע
The Baal HaTurim writes that the word ִּבן can be interpreted to mean an 
expression of ִּביָנה, as the court has to discern with their intellect how 
many lashes the sinner is fit to receive. The Gemara (Pesachim 116a) 
states that if one does not have a son at the Seder, he should ask himself 
the questions of the night. The idea behind this ruling is that the word בן 
also means ִּביָנה, understanding. Thus, even if one cannot engage his son at 
the Seder, he is still required to discuss the Seder with his own intellect. 
This concept applies to the wise son too. Despite the fact that he is sitting 
at the Seder with those who are incapable or unwilling to engage in 
relating the miracles of the Exodus, the wise son is still required to 
discourse with himself the Haggadah. 
 

Rabbi Dov Kramer 

Taking A Closer Look 
“Ten miracles were done for our ancestors by the sea” (Avos 5:4). One of 
the ten miracles that occurred when G-d split the Red Sea so that the 
Children of Israel could cross on dry land was that it split into 12 separate 
paths, one for each of the 12 Tribes (Bartenura, Rabbeinu Yonah and 
Rambam; see also M’chilta B’shalach 4, Tanchuma B’shalach 10, Rashi 
on T’hillim 136:13 and Rabbeinu Bachye on Sh’mos 14:21). Which 
leaves us wondering how those who didn’t belong to a specific Tribe, such 
as the “Eirev Rav,” the “mixed multitude” of foreigners who left Egypt 
with the Children of Israel (see Rashi on Sh’mos 12:38), crossed. It also 
opens up the question of how the Tribes were configured. Did the Levi’im 
get to one of the paths first, forcing M’nashe and Efrayim to cross 
together as one Tribe? Did they count how many paths there were and 
realize that since there were only 12 the Levi’im must be getting their own 
path so we (M’nashe and Efrayim) must be reconfigured as “Yosef” until 
they get to the other side? 

[In Appendix 86 of “B’tzaysi MiMitzrayim,” several Midrashim (e.g. 
Tanchuma, Bamidbar 12, Sh’mos Rabbah 20:5, Midrash Rabbah on Shir 
HaShirim 4:12, and Midrash Lekach Tov on Sh’mos 12:51) are quoted 
that seem to say that the D’galim were arranged right after we left Egypt. 
The travel-formation was already well-known from Yaakov’s instructions 
for carrying his casket from Egypt to Canaan (see Rashi on Bamidbar 
2:2), so once the nation started their journey from Egypt to Canaan, they 
moved into this previously-known arrangement. Although these 
Midrashim can be (and are) explained in ways that allow the point of the 
Midrashim to be made even if the D’galim weren’t set up until the second 
year in the desert, a simple reading of at least some of them has the 
D’galim in operation right after the exodus, and there are commentators 
(e.g. Panim Yafos on Sh’mos 14:22; see also Chizkuni on Vayikra 24:10) 
who understand them this way. Which means that M’nashe and Efrayim 
were already separate and distinct Tribes when they got to the sea. Did 
they recombine just for the crossing and then split up again on the other 
side?] 
As far as the “Eirev Rav” goes, there is an easy way around (pardon the 
pun) the issue, as some (e.g. Rambam on Avos 5:4 and Tosfos on Arachin 
15a) are of the opinion that we came out on the same side of the sea that 
we entered, traveling in a semi-circle. If so, there was no need for the 
“Eirev Rav” to have crossed; they could have just waited on the same side 
until the Children of Israel re-emerged after their semicircular trip. 
I discussed this opinion, including possible issues with it, several years 
ago (https://rabbidmk.wordpress.com/2012/02/02/parashas-beshalach-
5772/). I also explained why I thought that they did cross the sea from end 
to end even though they didn’t have to, and in fact had already been on 
the other side (the eastern side) before doubling back to the western side 
in order to confuse Pharaoh. The bottom line, though, is that there is no 
need to cross the Red Sea in order to get from Egypt to the Sinai 
Peninsula. Therefore, even if there were only enough paths for the 12 
Tribes, the “Eirev Rav” could have gone around the northern tip of the 
Gulf of Suez and met up with the Children of Israel on the other side. Or, 
since the Children of Israel had already been on the Sinai Peninsula before 
crossing the sea (See Bamidbar 33:6), and returned there after crossing it 
(33:8), only going back to the western side to trick Pharaoh into thinking 
they were lost, the “Eirev Rav” likely decided not to go back towards 
Egypt, and stayed on the eastern side to see how things developed. This 
not only helps explain why only the Children of Israel collected the 
“spoils by the sea” (as the “Eirev Rav” weren’t by the sea), but since the 
“Eirev Rav” was already on the other side waiting to see what happened, 
they didn’t need any path to cross. 
Although this works for the “Eirev Rav,” it is unlikely that the Tribe of 
Levi didn’t cross with the rest of the Children of Israel, and a bit unusual 
(both logistically and conceptually) for M’nashe and Efrayim to have to 
have recombined into one Tribe just so that the number of paths could be 
kept at the magic number of “twelve.” (It is also unlikely that the number 
12 isn’t meant literally, but euphemistically, meaning “one per Tribe,” and 
that there were really 13 paths through the sea.) 
When the nation was camped by the sea (on the eastern side) before they 
crossed, there was a lot going on. There was a “rebellion by the sea” 
(T’hillim 106:7), with four different “groups” clamoring for a specific 
type of action (Mechilta B’shalach 2, Targum Yonasan 14:13); one said 
we should toss ourselves into the sea (either giving up, or putting 
themselves in G-d’s hands rather than the Egyptians,’ although Moshe 
responding to each of these groups indicates that this was not an act of 
faith), one said we should return to Egypt, one said we should fight them 
(the Egyptians) and one said we should scream (I guess to scare them 
away). Although Sefer Hayashar (which is quoted in traditional literature, 
such as Me’am Lo’eiz) lists which three Tribes belonged to each group, 
and Yosef was considered one Tribe and Levi another, this would seem to 
be an instance where the author of this book embellished a Midrash, as 
which Tribes were in which group is not mentioned in the original 
Midrash. [It should be noted that there are indications that M’nashe and 
Efrayim didn’t become fully separate Tribes until later, see the 7th 
paragraph of https://rabbidmk.wordpress.com/2013/12/12/parashas-
vayechi-5774/), so Levi could still have been one of the 12 Tribes, which 
corresponds to the number of paths in the sea. Nevertheless, we are 
working with the opinion that the travel formation was already in place, so 
M’nashe and Efrayim were already fully separate Tribes.] If the Tribe of 
Levi was not part of any of these groups, they likely would have been 
working to calm the rebellion down, with different L’vi’im working with 
each of the four groups. 
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At the same time, there was another dispute between the Tribes, as each 
one wanted to be the first into the water (Soteh 36b-37a). [That some 
should be rebelling against Moshe (and G-d) while others were prepared 
to put their lives on the line for G-d is not surprising; Ramban (Sh’mos 
14:10-12) also describes different “groups,” with some being righteous 
and others not so much.] In order to reconcile each Tribe wanting to jump 
into the sea before it split, including Binyamin not waiting until there was 
a resolution and going in first, with Nachshon ben Aminadav, from the 
Tribe of Yehudah, being the first one in (and several other issues), I have 
previously suggested 
(https://rabbidmk.wordpress.com/2012/04/11/pesach-5772b/) that 
Nachshon jumped in first, after which G-d caused the sea to split for him 
in the spot where he was. Seeing that the sea split for Nachshon (and 
before the rest of Nachshon’s Tribe followed him through the path created 
when the sea split for him), the Tribe of Binyamin jumped in, doing so at 
the spot on the seashore where they were, causing the sea to split there for 
them as well. The other Tribes then followed suit, jumping into the water 
where they were on the shore (as opposed to moving to where the sea had 
already split), with the end result being 12 paths, one for each Tribe. The 
desire by [some in] each Tribe to go into the water first led to each Tribe 
getting their own path through the sea. 
Although it is possible that after this occurred the “Eirev Rav” saw the 
paths and followed them to the other side, which is less of an issue if the 
point was creating a path for each Tribe as opposed to having one for each 
(as the latter would mean that the path meant for a specific Tribe was 
being used by others, while the former just means that they used a path 
whose separate creation was meant to show appreciation for each Tribe’s 
willingness to go into the sea, and their desire to do so first), I still think 
that the “Eirev Rav” never went through the sea, but stayed on the eastern 
side when the Children of Israel went back to the western side. As far as 
the Tribe of Levi is concerned, though, I think it is possible that once 
paths were created for each of the Tribes, and the rebellion that the 
L’vi’im were trying to dissipate went away, each Levi crossed the sea 
through the path created for the Tribe they had been working with. The 
L’vi’im were too busy trying to end the rebellion to consider jumping in 
first, so did not get their own path, but were able to cross via the paths 
already created for the other 12 Tribes. 
 

Rabbi Eli Mansour 
Weekly Perasha Insights 
Pesah: G-d’s Promise at the Shores of the Yam Suf 
As Beneh Yisrael found themselves trapped against the Yam Suf by the 
pursuing Egyptian army, having nowhere to escape, Moshe assured them 
that they had nothing to fear. He said, “G-d shall wage war for you, while 
you remain silent” (“Hashem Yilahem Lachem Ve’atem Taharishun” – 
Shemot 14:14). 
The Mechilta (a Midrashic text on Sefer Shemot) explains this to mean 
that G-d will always “wage war” for us, that He will always assist us. G-
d’s promise at the shores of the Yam Suf referred not only to the crisis 
Beneh Yisrael faced at that moment, but also to future crises they would 
face throughout their history. 
What message is the Mechilta trying to convey to us? Why is it important 
for us to know that this promise was made for all future generations? 
Rav Meir Simcha Ha’kohen of Dvinsk (1843-1926), in his Meshech 
Hochma, explains that at the shores of the Yam Suf, Beneh Yisrael 
expressed a legitimate “argument,” so-to-speak, as they cried for help. We 
read several verses earlier that they said to Moshe, “Is it because there are 
no graves in Egypt that you took us to die in the desert?” (14:11). They 
argued that it would be senseless for them to have left Egypt only to die a 
week later by the sword of the Egyptian army. This was a very reasonable 
claim, and so they were saved. The point that our Sages are making in the 
Mechilta is that G-d promised to come to our side and assist us even when 
“Taharishun” – when we are silent, meaning, when we do not have 
compelling claims. Even at times when we are not necessarily deserving 
of G-d’s assistance, when our mouths are “silent,” having no words with 
which to defend ourselves, G-d will still hear our prayers and help us. 
The promise made to our forefathers at the shores of Yam Suf is thus as 
relevant and important today as it was then. We are guaranteed that 
Hashem lends us His ear and lovingly hears our cries and our pleas under 
all circumstances, even if we have failed and are unworthy of His help. 
We are His children and treasured nation, and therefore He welcomes our 
prayers and eagerly waits for us to turn to Him whenever we need His 
assistance, even if we do not deem ourselves worthy of it. 

 

Aish.Com - Rabbi Kalman Packouz 

Shabbat Shalom 
Pesach - 7th & 8th Day 5776  
GOOD MORNING! Are you happy with who you are? Wish you 
could change, but don't know how? Wondering how does one make 
real changes? 
The formula is straightforward: 1) Recognize that there is need for 
improvement. 2) Make a decision to improve. 3) Make a plan. 4) 
Follow through on the plan. 
What holds us back? We think we can't change. Rabbi Noah 
Weinberg, of blessed memory, the founder of Aish HaTorah, would 
ask his students, "If God would help you, could you do it?" The 
answer is obviously "Yes." Then he'd ask, "Do you think the 
Almighty wants you to change, to improve?" The answer again is 
obviously "Yes". So, why is it so difficult to change? It's too painful. 
One doesn't want to take the pain of change. Only through taking 
the pain and realizing that time is limited will we change. 
The Midrash tells us that the Jewish people had the same problem 
in Egypt. Only 1/5 of the Jewish people were on a high enough 
spiritual level to leave Egypt -- and they were on the 49th level of 
Tuma, spiritual degradation -- and were within a hair's breadth of 
being destroyed. 
Yet, what is amazing is that in the next 49 days they raised 
themselves to the spiritual level to receive the Torah at Mt. Sinai! 
Each day we climbed one step higher in spirituality and holiness. 
Many people study one of the "48 Ways to Wisdom" (Ethics of the 
Fathers, 6:6 -- found in the back of most siddurim, Jewish prayer 
books) each day in the Sephirat HaOmer period between Pesach 
and Shavuot -- which will be explained below -- as a means to 
personal and spiritual growth. This is a propitious time for perfecting 
one's character! 
Rabbi Noah Weinberg created his flagship series of lectures on the 
48 Ways. They are available on CD or mp3 download by calling 
(973) 767-3700 or at AishAudio.com. I think of this series as the 
"Jewish Dale Carnegie Course" for getting the most out of life. It will 
be one of the great purchases in your life! 
Q & A: What Is Sephirat Ha-Omer? 
On the second day of Pesach, the Omer offering from the new 
barley crop was brought in the Temple in Jerusalem. It began a 
period of counting and preparation for Shavuot, the anniversary of 
the giving of the Torah and the yearly celebration of re-accepting 
the Torah upon ourselves. This period is called Sephirat HaOmer, 
the counting of the Omer. 
Forty-nine days are counted and on the fiftieth day is Shavuot, the 
Yom Tov (holiday) celebrating the giving of the Torah. There is 
actually a mitzvah to count each specific day which is done at the 
completion of Ma'ariv, the evening service. 
This is a period of national semi-mourning (no weddings or even 
haircuts). It was during this period that Rabbi Akiva's 24,000 
students died for not showing sufficient respect for each other. It is 
a time for us to reflect how we look upon and treat our fellow Jews 
as well as the tragedies that have befallen us because of 
unfounded (self-justified) hatred. It is a wonderful time to undertake 
an extra act of kindness; this will help to bring perfection to the 
world and unity amongst Jews. 
There are two customs for observing the semi-mourning period. 
The first is to observe it from the end of Pesach until the 33rd day of 
the Omer, this year Wednesday night, May 25th and all day 
Thursday until sunset. Many people get married on the 33rd day of 
the Omer for this reason. The second custom is to observe it from 
Rosh Chodesh Iyar (the beginning of the month of the Hebrew 
month of Iyar, which begins this year Saturday night May 7th) until 
Shavuot (Saturday night, June 11th). Unusual for our heritage, one 
can choose each year which custom to follow. For more on Sephirat 
HaOmer and the 48 Ways go to aish.com/omer. 
Try an Experiment? 
Read out loud the following sentence: opportunityisnowhere 
Did you read it as "opportunity is nowhere" or as "opportunity is now 
here"? Probably 90% of life is one's attitude -- how one looks at life. 
For most of us, life is a difficult struggle and filled with many 



34                                                      waaBtu!uwn!zsIb!– trcdk trcd ihc!
challenges -- as well as sweetness and joy. If one is to be able to 
deal with the difficulties, he must have joy in his life. A person 
needs a warehouse full of "joys" to draw upon for energy in facing 
the vicissitudes of life. Would you rather have a happy surgeon who 
appreciates what he has and has accomplished and is energized, 
operate on you -- or one is worn out and burdened down by the 
cares of life? 
Having a positive attitude is not a sign of being out of reality or 
pollyannaish. It means that you work hard to focus on what you 
have and to appreciate it. If you train yourself to respond to people 
who ask you how you are with "Fabulous, Thank God" (it is 
important to give thanks to the Source of your blessings) then many 
times a day you will focus on what you have to be thankful for and 
you will also hopefully bring joy to others by your uplifting example. 
If you say, "Can't Complain" you have fulfilled your social obligation 
of answering what is generally a social formality question of "How 
are you?" -- but you bring no joy to yourself or anyone else. 
Torah Portion of the week 
Deuteronomy 14:22-16:17; Numbers 28:19-26 
This Shabbat has a special reading for the Eighth Day of Pesach. It 
includes the Second Tithe (the first tithe being taken for the Cohen 
and Levite) of one's crop which was to be eaten in Jerusalem; 
remission of loans in the Shemita year (the seventh year of a seven 
year cycle); take care of the destitute; the Jewish slave; the three 
pilgrimage festivals -- Pesach, Shavuot, Sukkot -- where the Jewish 
people were commanded to go up to Jerusalem. The portion from 
the Book of Numbers deals with the mitzvot of the Pesach holiday. 
Dvar Torah 
based on Love Your Neighbor by Rabbi by Rabbi Zelig Pliskin 
The Torah states: 
"And you shall rejoice before the Lord, your God, you and your son, 
and your daughter and your servant and your maid, and the Levite 
that is within your gates, and the convert, and the orphan and the 
widow that are in your midst" (Deut. 16:11). 
Rashi cites the Sifre which points out that in this verse we have a 
list of four members of a person's household: his son, his daughter, 
servant and maid. We also have four that are needy: the Levite, 
convert, orphan and widow. The Almighty says, "If you take care of 
My four, I will take care of your four." We learn from here that by 
helping the needy we merit that our needs are taken care of as well; 
the Almighty responds to us measure for measure. 
Quote of the Week 
Half of our mistakes in life arise from feeling when we ought to think 
and thinking when we ought to feel 
-- John Churton Collins 
With Special Thanks to Alby & Nancy Galbut  
With Great Appreciation to Dr. Stan & Marla Frohlinger 
This article can also be read at: http://www.aish.com/tp/ss/ssw/376065661.html Like what you read? As a non-profit organization, Aish.com relies on 
readers like you to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like 
you around the world. Make a secure donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish 
HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright © 1995 - 2016 Aish.com - http://www.aish.com  
 

Rabbi Michael Rosensweig 

TorahWeb 
Chag ha-Cherut: Autonomy and Liberation in the Pursuit of 
Transcendence 
Chag ha-Matzot is a holiday that joyously celebrates personal 
freedom and national liberation as it commemorates the exodus 
from Egypt and Klal Yisrael's extrication from bondage and 
servitude. Indeed, the yaaleh ve-yavo insertion in birkat ha-mazon 
and shemonah esreh identifies the chag as "zeman cheruteinu". 
The themes of geulah (redemption) and the methodology of "derech 
cherut" (hesebah, 4 kosot etc.) pervade the Pesach seder. 
However, a narrow focus on the motifs of political autonomy and 
personal freedom, while more universally appealing and certainly 
spiritually significant as well, does not accurately capture the true 
character of the celebration. 
Many mefarshim note that the experience of yeziat Mitzrayim was 
transformative and its impact enduring. The Torah repeatedly 
revisits the theme of the exodus, projecting it as a linchpin of Jewish 
identity, and the foundation and anchor of many mizvot (see 
Ramban, end of Parshat Bo). Undoubtedly, this perspective 
explains why the impact of Pesach, the festival of freedom, was 

never perceived to have been diluted or compromised by the too 
numerous subsequent persecutions that plagued the Jewish 
people. Evidently, the redemption from Egypt transcended mere 
liberation; it reflected and stimulated a profound recognition of 
Hashem's transcendence, as well as his singular providential 
relationship with the Jewish people. 
In this vein, the Rambam (Hilchos Chametz 7:1, Sefer Hamizvot, 
aseh 157) emphasizes the obligation to elaborate the miracles and 
Divine intercession that occurred on the night of 15 Nissan, rather 
than focusing on the liberation of the exodus per se. Only when he 
conveys (7:2) the appropriate message for a child or simpleton, 
exemplifying the flexible character of the educational obligation of 
"vehigadeta le-bincha", does he accentuate the experience of 
liberation itself! [See also 7:5-7.] 
Indeed, the Rambam's depiction of "matchilin be-genut u-mesaymin 
be-shevach" (7:4, expounding and expanding the mishneh 
Pesachim 116a and gemara op cit.) further illustrates his more 
expansive posture on this mitzvah. The Talmud records a debate 
between Rav and Shmuel whether one focuses on the theme of 
servitude-redemption by reciting avadim hayinu, or that of the 
spiritual impoverishment-advancement of our ancestors, embodied 
in the passage of "mitchilah ovdei avodah zarah" etc. The very 
suggestion that we would emphasize the religious component 
reflects a more complex perspective on the significance of the 
exodus. Our practice (as noted already by R. Chananel, and 
reflected in the standard text of the hagadah) is to refer to both 
passages, beginning with "avadim hayinu". However, the Rambam 
intriguingly formulates the recitation of these two sections as if each 
one is a parallel "beginning" ("keizad matchil u-mesaper she-
betechilah hayu avoteinu biyemei Terach umilifanav koferim...u-
mesayem be-dat ha-emet...ve-chein matchil u-modia she-avadim 
hayinu...u-mesayem be-nisim ve-niflaot she-naasu lanu u-
bechirateinu"). Moreover, he implies that the religious motif is prior 
(though in his hagadah, as in all standard hagadot, it is not), and 
depicts the liberation almost as an afterthought ("u-bechirateinu"). 
The Rambam's presentation conveys that the avadim hayinu 
liberation experience, which we in fact celebrate, requires the 
spiritual quality of life context and perspective supplied by the 
"mithilah ovdei avodah zara" account. The gemara (Pesachim 
116a) records that Daru, a slave who was liberated and supported 
in his effort to enter into a new plane of existence was ready to 
appreciate the passage of avadim hayinu only if he first internalized 
the profound concepts of praise and thanksgiving. These notions 
which lie at the foundation of sipur yeziat Mitzrayim (see Sefer 
Hamizvotno. 157, and the links to mikra bikurim etc.) are not merely 
superficial acknowledgements, but constitute a core recognition of 
Divine providence and the priority of seeking transcendence and 
spiritual meaning. 
Chazal relate that authentic freedom entails living a purposeful, 
spiritual life that is dedicated to Hashem and directed by his Torah 
("ein ben chorin ela mi sheosek be-mitzvot"). Hallel during the seder 
is introduced by a fervent declaration of our obligation to express 
hodaah and shevach (lefikach anachnu chayyavim lehodot...). It 
begins by proclaiming "halelu avdei Hashem" which is rabinically 
understood to contrast to "avdei Pharoh"! The emphasis on the 
opportunity to surrender to transcendence and authentic meaning is 
unmistakable. The Aruch ha-Shulchan suggests that marorremains 
a central motif during the seder because despite its evident 
unpleasant associations, it served a constructive function in 
cultivating the quality of discipline that could upon liberation be 
channeled into meaningful spiritual life, as avdei Hashem. The 
central prohibition against chametz, symbolic of unrestricted growth, 
particularly unpredictable and even dangerous in an unconstrained 
state, underscores the inadequacy of directionless liberation. Only 
in the context of kabbalat ha-Torah at mattan Torah on Shavuot 
was it possible to celebrate chametz in the form of the korban 
shetei ha-lechem. 
The Maharal (Gevurot Hashem) and others note that the challenges 
that tested the fledgling Jewish nation under Pharoh's tyranny far 
exceeded physical servitude, the absence of autonomy, and even 
cruelty. The derashot of parshat arami oved avi reflect a range of 
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dehumanizing and desensitizing tactics that severely eroded and 
undermined the very basic quality of Klal Yisrael's personal and 
national identity. The litany included in the Hallel introduction - me-
avdut le-cherut, me-evel le-yom tov, me-yagon le-simchah, me-
afeilah le-orah, mi-shibud le-geulah - are not synonymous, but 
register the multiple dimensions in which this liberation was a 
singular, and profoundly transformative national experience that 
infused spiritual purpose and a fundamental identity to Hashem's 
chosen nation. 
The Maharal explains that subsequent exiles and persecutions did 
not detract from the enduring impact of yetziat Mitzrayim and the 
cherut established then, because Klal Yisrael attained a permanent 
intrinsic stature as a liberated nation whose aspirations and 
character could never be altered, notwithstanding artificial obstacles 
that might hinder the pragmatic expression of this national persona. 
[It is interesting to integrate the celebrated perspective of Ibn Ezra 
regarding Bnei Yisrael's slave and liberated mentality into this 
analysis.] ]In this sense, too, it is a truism that "veotanu hotzi 
misham", that both the collective Klal Yisrael, and also each 
generation and individual not only benefited from but was the actual 
object of Hashem's transformative, providential intervention in 
yetziat Mitzrayim. [See also Maharal, Gevurot Hashem, on this 
theme.] Certainly, the prominence ofhoda'ah and shevach in sipur 
yetziat Mitzrayim is related to the enduring and profound 
transformative impact, and especially its primary spiritual 
orientation. 
Surely it is no coincidence that the ultimate symbols of the holiday 
of cherut and geulah were the korban Pesach, a korban suffused 
with the theme of emunah and religious commitment (see Korban 
Pesach: A Symbol of Faith and Commitment), and matzah, the 
focus of hallel and hodaah (See also Matzah as an Expression of 
Hodaah). On Chag ha-Matzot we truly celebrate the motifs of 
autonomy and freedom, albeit in its most religiously aspirational and 
halachically authentic form. 
Copyright © 2016 by TorahWeb.org. All rights reserved. 
 

Rabbi Benjamin Yudin 

TorahWeb 
Hashem's Used Vehicle 
The kri'as haTorah for acharon shel Pesach is the parsha of the 
moadim found in Parshas Re'eh. In the last verse speaking about 
Pesach (16:8) the Torah teaches "...and on the seventh day shall 
be an assembly (atzeres) to Hashem, Your G-d, you shall not 
perform labor." Interestingly, the Torah does not provide us with a 
reason for this day being designated as a yom tov. Rav Hirsch 
understands the atzeres gathering as a gathering together of ideas 
and a type of recapitulation of the lessons and concepts that the 
yom tov provided for us. Seforno understands this day as a 
commemoration of the shirah - song that the Jewish nation sang 
upon its deliverance, hence the day was consecrated as a yom tov. 
Thus the very character of this day may be defined by the shirah. 
The yom tov of Pesach is permeated with hakoras hatov - 
thanksgiving and recognition of the kindnesses that Hashem 
performed on our behalf. The Seder is replete with hakoras hatov; 
we fulfill the mitzvah of sippur yetzi'as Mitzraim by citing and 
explaining the four verses from the declaration of thanksgiving that 
the Jewish farmer recited upon bringing his first fruits to the Beis 
Hamikdash. Furthermore, our meal is eaten between the first two 
paragraphs of Hallel and its conclusion, to demonstrate that the 
meal itself is a seudas hodaya - a meal of thanksgiving. 
Indeed, there are many lessons of hakoras hatov that emerge from 
the narrative in Shemos. Moshe is told not to strike neither the 
water to bring about the plagues of blood and frogs, nor the earth to 
commence kinim - lice, and thus the important lesson of gratitude, 
even to the inanimate, was emphasized. Even prior to the makos, 
when Moshe finally acquiesces and agrees to assume the mantle of 
leadership to be the emissary of Hashem to Pharaoh and the 
Jewish people, prior to going to Egypt Moshe asks permission from 
Yisro to leave, even though Moshe is almost eighty years old and 
even though it will delay his mission, because Yisro afforded him 
hospitality and he had to show hakoras hatov. Moreover,hakoras 

hatov is extended to the dogs (see Shemos 22:30) in appreciation 
of their having remained silent from barking on the night of makos 
bechoros, thereby creating a greater distinction between the crying 
and wailing in the Egyptian communities and the total silence in the 
Jewish sector. 
Hakoras Hatov is such a crucial element of human decency that the 
Torah prohibits us from marrying an Amonite or Moavite, even if 
they convert to Judaism, for all time because they did not extend 
any help, even bread and water, to the fledgling Jewish nation upon 
its leaving Egypt. They should have felt a debt of gratitude to us 
since our grandfather Avrohom saved their grandfather Lot, and yet 
they did not return the kindness (Devorim 23:5) and thus are 
forever banned from marrying into the Jewish people. Rav Chaim 
Friedlander zt"l notes (Sifsei Chayim Volume 2, Page 278) that the 
Jewish people were being nourished miraculously by the mon and 
the be'er of Miriam, and therefore we did not actually need any help 
from Amon and Moav; rather it was they who needed to extend 
basic goodness and kindness in order to show appreciation, but 
failed to do so. Hashem, who is not only our Liberator but our loving 
Father and Teacher, says regardingyetzi'as Mitzrayim, "Today you 
are leaving in the month of spring" (Shemos 13:4). Rashi explains 
that Hashem was not telling them the time, rather He was noting 
that they should see the kindness that He bestowed upon them by 
taking them out during the most comfortable season of the year. 
I believe that shevi'i shel Pesach, complete with the singing of 
shirah, brings us to a newer, higher, pinnacle of hakoras hatov. At 
first glance the essence of the Shirah is thanking Hashem for 
saving us from the danger of the Egyptians who were seeking to 
either kill us or return us to Egypt for further bondage. However, the 
Beis Halevi teaches that core idea of the shirah is found in its very 
last passuk (15:19), "When Pharoh's horse came with his chariots 
and horsemen into the sea and Hashem turned back the waters of 
the sea upon them, the children of Israel walked in the dry land 
amid the sea." The prior eighteen verses are all extolling Hashem 
as the incredible warrior who, with such precision, is able to 
simultaneously punish each Egyptian in accordance with the level 
of punishment that they deserved (See Rashi 15:5). The hakoras 
hatov of the shirah is understood by the Beis Halevi as one of 
thanksgiving to Hashem for using Bnei Yisrael as the vehicle 
through whom a magnificent kiddush Hashem occurred. Hashem 
changed the natural order, transforming water into dry land on 
behalf of Bnei Yisrael and the entire world, without the benefit of 
modern communications, knew of the miraculous splitting of the 
Red Sea. Rachav (Yehoshua 2:10) tells the spies Yehoshua sent 
that, "we have heard how Hashem dried up the water of the Sea of 
Reeds." This is even a higher and more profound form of hakoras 
hatov; it is not only thanksgiving for a physical deliverance but for 
spiritually elevating former slaves by allowing them to participate in 
bringing about honor and splendor to the King. Yetzi'as Mitzrayim 
connotes not only our transformation from slaves to free men, but 
from slaves to aristocracy. I believe this very special designation 
came about at Kri'as Yam Suf. 
The Seforno explains the possuk, "...that is this night unto Hashem 
guardings for all the children of Israel for their generations" 
(Shemos 12:42) to indicate that just as Hashem anticipated 
anxiously the night of redemption in Egypt, so too, He anxiously 
yearns for our redemption in the future. Moreover, the Navi (Micha 
7:15) prophesies that just as Hashem showed wonders to the 
Jewish nation upon our deliverance from Egypt, so will He in the 
future. Our prayer as we enter the last days of this holiday is for 
Hashem to once again redeem us and use us, His children, as the 
vehicle of educating the entire world about His existence and His 
magnificence. 
Copyright © 2016 by TorahWeb.org. All rights reserved. 
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IMPORTANCE OF ....  
The Gemara (Yoma 36b) states that the Kohen Gadol would recite 
Viduy on behalf of himself, his family, other Kohanim and all of 
Bnei Yisroel in a specific order - h,tyju h,gap h,hug, patterned 
after the Posuk describing the Viduy recited over the Azazael goat, 
which lists: o,tyj kfk ovhgap kf ,tu ktrah hbc ,ubug kf. The 
Minchas Chinuch (364) derives from here that apparently, it is 
possible to say Viduy thru a Shliach, as that would seem to be the 
Kohen Gadol’s role. How does such a Shlichus work ? Is not 
Viduy an integral part of Teshuvah, which one must certainly do 
oneself ? One could say that Viduy is only an admission of 
wrongdoing, similar to an admission of debt, where by admitting 
that one owes money, one establishes an obligation, as if 100 
witnesses had testified (ohsg vtnf ihs kgc ,tsuv). One may 
certainly admit to a debt via a Shliach, and be obligated thereby, 
so the same should hold true for Viduy. The MaHarit (j”ut 127) 
states that one may not declare something to be Hekdesh via a 
Shliach, because such a declaration is mere words (hkhn) and we 
have a rule that jhkak irxnhn tk hkhn – words cannot be handed 
over [for implementation] to a Shliach. How does this differ from 
Viduy, which is also just words ? The Nachalas Elchanan 
suggests that words cannot be handed over to a Shliach where 
those words are intended to effect a significant change in status or 
Halacha, such as making something Hekdesh, where the 
applicable rule is yuhsvk u,rhxnf vucdk u,rhnt (a declaration to 
Hekdesh is equivalent to an act of Kinyan on non-Hekdesh). 
However, Viduy is only an admission, which may incorporate a 
resolve not to repeat the sin, but the Viduy words alone do not 
effect a change. Such hkhn may be transferred to a Shliach.             

QUESTION OF THE WEEK:  
When is there a mitzvah to stomp on food with one’s feet ? 

ANSWER TO LAST WEEK:  
(When might the 2nd day of Pesach be Yom Tov today, even in Yerushalayim ?) 
Rashi implies in a few places that without a Beis Hamikdash, 
even in Yerushalayim, a second day of Yom Tov might be 
observed. The Chasam Sofer (s”uh 252) explains that if the  
Chachomim in Chutz LaAretz are greater than any in Eretz 
Yisroel, then the months and leap year will be determined by 
them, and the same Yom Tov Sheni would then be applied to Eretz 
Yisroel as well. The Pri Chadash (j”ut 468) rules that what 
applies to Eretz Yisroel generally, also applies to Yerushalayim.  

DIN'S CORNER:  
One should not prepare the table with food on the night before a 
Bris Milah (i.e. letting it sit all night), as preparing meals in such 
a way was a form of Avodah Zara worship. However a “Vach 
Nacht” meal for immediate use is permitted. Some also forbid 
setting the table with Lechem Mishna on Friday night after the 
Seudah, in preparation for the next day, but if one does so 
L’Kavod Shabbos it is permitted. (Rema, Taz s”uh 178:3)  

DID YOU KNOW THAT ....   
The Gemara (Chulin 113b) states that slaughtered meat will not 
release its blood unless salted vph vph - very well, and washed very 
well. The RaN states that one may eat the salt after it has been 
used for salting meat, and the Ramban explains that salting meat 
destroys the blood in the meat without absorbing it, leaving the 
salt itself unchanged and r,un.  However, other Rishonim such as 
the Issur V’Heter Ha’Aruch (11) and the Kol Bo maintain that salt 
sucks the blood out of the meat and absorbs it, and is therefore 
rendered ruxt after the salting. There is a related Machlokes over 
whether salt may be reused for a second salting. The Rema (s”uh 
69:9) rules that one may not use it again, and certainly one may 
not eat used salt. However, he quotes other opinions that allow it 
to be used again. R’ Akiva Eiger points out that the Rema must 
agree with those Rishonim who hold that salt absorbs the blood, 
since otherwise there would be no “certainly” connection between 
not reusing salt and not eating used salt. Could it not be that salt 
destroys the blood and yet, it cannot be reused because it only has 
strength to suck out blood once ? However, since the Rema says 
that one can certainly not eat used salt, it is obvious that the 
strength of the salt is not the issue, but rather the fact that it has 
absorbed the blood. Additional proof is provided by the Pri 
Chadash who holds that the Mechaber also agrees that the salt is 
ruxt after salting, since the Mechaber rules that if meat was 
salted and then cooked, without an intervening washing, it will 
only be permitted for eating if the volume of meat is at least 60 
times the amount of salt being cooked with it. Obviously, the 
entire salt is the Issur because of its absorbed blood. The Rosh 
understands the Gemara’s phrase “vph vph” (very well) to mean 
using copious amounts of salt to cover the entire surface of the 
meat. This is derived from the Posuk which states that Korbanos 
must be: jkn, jknc – salted with salt. The Gemara (Menachos 
21a) states that since two forms of the word salt are used in this 
phrase, an amount of salt must be used, sufficient to render the 
meat inedible, as long as the salt is on it.      

A Lesson Can Be Learned From:  
In the city of Izmir lived a wealthy miser. His butler had strict 
instructions to send away all people collecting vesm with some sort of 
excuse, regardless of their story or need. However, he was still 
concerned with how to escape the collectors on his way to Shul. He hit 
upon the idea, not to take any money with him. He would therefore be 
able to say "I have no money with me. Come to my home later…" and 
depend on his butler to do the rest. Once, as he was walking in the 
street, his sandal tore. Without a single coin on him, he could not fix it, 
so he dragged it along. Suddenly he met the Rav, R' Chaim Pilaggi. R' 
Chaim understood at once what was happening and offered the miser a 
coin to fix his sandal. The miser was reluctant to take it, but R' Chaim 
said to him: "You deserve this coin, as I now understand the meaning of 
chsb ,c ohkgbc lhngp uph vn. What have shoes to do with ,uchsb ? 
Clearly, he who is not a chsb (generous donor) will carry no money and 
will thus be forced to go shoeless, as he has no money with him to 
repair his shoes !” 
P.S. Sholosh Seudos sponsored by the Sternberg family.  


